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Chapter 4

The seven areas in which one is bound to trust in God

However, the matters regarding which the be-
liever in the Almighty is obligated to rely on the 
Creator are two different categories: The first cat-
egory is those matters that pertain to this world, 
while the second category is those matters that 
pertain to the world to come.

The first category itself, the matters that pertain to 
this world can be divided into two sub-categories: 
The first sub-category consists of those worldly 
matters which benefit the person in this world, 
while the second sub-category consists of those 
worldly matters which benefit the person in the 
world to come.

Even the sub-category of those matters which are 
for the benefit of a person in this world can be 
divided into three further categories: 1 - The first 
category consists of those matters which benefit 
the person himself. 2 - The second category con-
sists of those matters which benefit his liveli-
hood, are the sources of his wealth and different 
types of possessions. 3 - The third category con-
sists of those matters that benefit members of his 
household, his wife, his close family members, his 
friends, his enemies, and those people who are ei-
ther more important than him or less important 
than him .

The sub-category of those worldly matters that 
benefit a person in the world to come can also be 
divided into two categories: 1 - The first category 
is comprised of those obligations of the heart and 
mitzvot performed with one’s limbs, which pertain 
to him alone, and which do not benefit or cause 
harm to anyone else.

רֶק רְבִיעִי פֶּ

אֲמִין לִבְטוֹחַ  ב הַמַּ חַיָּ בָרִים שֶׁ אֲבָל הַדְּ

ה, כּוֹלְלִים אוֹתָם  הֶם עַל הַבּוֹרֵא יִתְעַלֶּ בָּ

בְרֵי הָעוֹלָם  נֵי מִינִים: אֶחָד מֵהֶם דִּ שְׁ

א. בְרֵי הָעוֹלָם הַבָּ נִי דִּ ֵ ה, וְהַשּׁ הַזֶּ

נֵי חֲלָקִים:  ה יֵחָלְקוּ לִשְׁ וְדִבְרֵי הָעוֹלָם הַזֶּ

אֶחָד מֵהֶם עִנְיְנֵי הָעוֹלָם לְתוֹעֲלוֹת 

נִי עִנְיְנֵי הָעוֹלָם  ֵ ה, הַשּׁ הָעוֹלָם הַזֶּ

א. לְתוֹעֲלוֹת הָעוֹלָם הַבָּ

ה  וְעִנְיְנֵי הָעוֹלָם לְתוֹעֲלוֹת הָעוֹלָם הַזֶּ

ה חֲלָקִים: אֶחָד מֵהֶם  לשָֹׁ יֵחָלְקוּ לִשְׁ

נִי תּוֹעֲלוֹת  ֵ לְבָד, וְהַשּׁ תּוֹעֲלוֹת גּוּפוֹ בִּ

י  לִישִׁ ְ טַרְפּוֹ וְסִבּוֹת הוֹנוֹ וּמִינֵי קִנְיָנָיו, וְהַשּׁ

תּוֹ וּקְרוֹבָיו  נֵי בֵיתוֹ וְאִשְׁ תּוֹעֲלוֹת בְּ

הוּא לְמַעְלָה  וְאוֹהֲבָיו וְאוֹיְבָיו, וּמִי שֶׁ

נֵי אָדָם.  תּוֹת בְּ נּוּ מִכִּ ה מִמֶּ נּוּ וּלְמַטָּ מִמֶּ

א  וְעִנְיְנֵי הָעוֹלָם לְתוֹעֲלוֹת הָעוֹלָם הַבָּ

נֵי חֲלָקִים: אֶחָד מֵהֶם חוֹבוֹת  יֵחָלְקוּ לִשְׁ

הֶם  הוּא מִתְיַחֵד בָּ בָבוֹת וְהָאֵבָרִים שֶׁ הַלְּ

הֶם לַהֲנָאַת  הוּ יוֹצֵא בָּ לְבַדּוֹ, וְאֵין מַעֲשֶׂ

קוֹ. זוּלָתוֹ וְלאֹ לְהֶזֵּ
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2 - The second category consists of those mitzvot 
which one performs with one’s limbs which one 
cannot perform without someone else’s partici-
pation; with one person performing the act and 
the other person being the recipient of the act. 
Some examples of such mitzvot are: Charity, acts of 
kindness, teaching Torah, instructing other peo-
ple to do good or to warn them against doing bad.

Those matters of the world to come can also be 
divided into two sub-categories: 1 - One of those 
sub-categories is the reward that a person receives 
in the world to come which he deserves, as a re-
ward for his good deeds in this world 2 - The sec-
ond sub-category is the good that one receives in 
the world to come which is due to the kindness of 
the Creator over the pious people and the proph-
ets.

So, in total there are seven categories of matters 
which a person relies on the Creator for: 1. Those 
matters which pertain solely to the person him-
self. 2. Those matters which pertain to his wealth 
and the means of his livelihood. 3. Those matters 
which pertain to his wife, his children, his family 
members, his friends and his enemies. 4. Those 
obligations of the heart and the mitzvot per-
formed with the limbs of the person which only 
benefit or cause harm to the person himself. 5. 
Those obligations performed with the limbs of the 
person which benefit or harm other people. 6. The 
reward in the world to come which is commensu-
rate with the person’s actions in this world, 7. The 
“reward” in the world to come which comes as a 
form of kindness from the Creator over those who 
are treasured by him and those who love him, as 
it is written: (in Tehillim 31:20): “How abundant 
is your good that you have hidden for those who 
fear you; in the presence of man, you have acted 
for those who take refuge in you.”

ר לאֹ  נִי, חוֹבוֹת הָאֵבָרִים אֲשֶׁ ֵ וְהַחֵלֶק הַשּׁ

פוּת זוּלָתוֹ  תְּ תַּ הִשְׁ א בְּ יוּכַל לַעֲשׂוֹתָם אֶלָּ

צְדָקָה וּגְמִילוּת  עֵל, כִּ פְעוֹל וּבְהִפָּ עִמּוֹ בִּ

טוֹב  חֲסָדִים וְלִמּוּד הַחָכְמָה וּלְצַוּוֹת בְּ

וּלְהַזְהִיר מִן הָרָע.

נֵי חֲלָקִים:  א יֵחָלְקוּ לִשְׁ וְעִנְיְנֵי הָעוֹלָם הַבָּ

הוּא  נִי שֶׁ ֵ מוּל הָרָאוּי, וְהַשּׁ אֶחָד מֵהֶם הַגְּ

ה עַל הַחֲסִידִים  מֵחֶסֶד הַבּוֹרֵא יִתְעַלֶּ

א.  בִיאִים לָעוֹלָם הַבָּ וְהַנְּ

הֶם עַל  בּוֹטְחִים בָּ בָרִים שֶׁ ל הַדְּ ה כָּ וְהִנֵּ

בְעָה חֲלָקִים: אֶחָד  רֵךְ, שִׁ הַבּוֹרֵא יִתְבָּ

נִי  ֵ לְבָד, וְהַשּׁ מֵהֶם עִנְיְנֵי גּוּף הָאָדָם בִּ

י עִנְיְנֵי  לִישִׁ ְ עִנְיְנֵי הוֹנוֹ וְסִבּוֹת טַרְפּוֹ, וְהַשּׁ

תּוֹ וּבָנָיו וּקְרוֹבָיו וְאוֹהֲבָיו וְאוֹיְבָיו,  אִשְׁ

בָבוֹת וְהָאֵבָרִים  וְהָרְבִיעִי חוֹבוֹת הַלְּ

קָתָן,  תוֹעֲלוֹתָן וְהַזָּ הוּא מִתְיַחֵד בְּ שֶׁ

ן  תּוֹעַלְתָּ י חוֹבוֹת הָאֵבָרִים שֶׁ וְהַחֲמִישִׁ

י  ִ שּׁ ִ רוֹת אֶל זוּלָתוֹ, וְהַשּׁ קָתָן מִתְעַבְּ וְהַזָּ

פִי  ר יִהְיֶה כְּ א אֲשֶׁ מוּל הָעוֹלָם הַבָּ גְּ

מוּל  בִיעִי גְּ ְ ה, וְהַשּׁ עוֹלָם הַזֶּ ה בָּ עֲשֶׂ הַמַּ

רֵךְ  ר יִהְיֶה מֵהַבּוֹרֵא יִתְבָּ א אֲשֶׁ הָעוֹלָם הַבָּ

מוֹ  תוֹ וְאוֹהֲבָיו, כְּ רֶךְ הַחֶסֶד עַל סְגֻלָּ עַל דֶּ

תוּב )תהלים לא, כ( "מָה רַב טוּבְךָ  כָּ שֶׁ

ךְ  עַלְתָּ לַחוֹסִים בָּ ר צָפַנְתָּ לִירֵאֶיךָ, פָּ אֲשֶׁ

נֵי אָדָם".  נֶגֶד בְּ
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Having explained (in the previous two Chapters), 
the five foundational concepts which as a result of 
recognizing them, it is possible for the person who 
has Bitachon in the Almighty, may He be exalted, 
to have bitachon, it is now incumbent upon me to 
juxtapose to them, the explanation of the proper 
manner in which one should have bitachon - re-
garding each one of the above-mentioned seven 
categories. Through them he will know how one 
is supposed to go about having bitachon in the Al-
mighty as well as how to rely on others.

I will say as an explanation of the first category 
of the seven, which (as outlined above) consists of 
those matters which pertain solely to the person 
himself; which are his life and death, food for his 
livelihood, clothing, shelter, health and illnesses, 
as well as his character traits (which a person 
needs in order to function well):

Regarding each of these matters, the proper man-
ner in which one is to rely on the Almighty, is that 
he should give himself over regarding all these 
matters, to the predetermined ways in which the 
Creator has decided to conduct himself with him. 

He should rely on the Almighty, blessed be He, 
and recognize that none of these matters come 
into being unless it has been predetermined by 
the Almighty, that it is the proper thing for him in 
this world and the next and that it will ultimately 
be all for the best. 

He also should realize that the Almighty conducts 
himself equally regarding all those matters, such 
that no other being’s advice or behavior can help 
him, unless it is with the Almighty’s permission 
and according to his decree and judgment. Just 
as a person understands that no being has power 
over his life or death, his illnesses and his health, 
so too, they do not have any control over a per-
son’s livelihood, his other needs, his clothing and 
other matters pertaining to his body,

עֲבוּרָן  ר בַּ מוֹת אֲשֶׁ י הַהַקְדָּ תִּ רַשְׁ פֵּ וְכֵיוָן שֶׁ

אלהִֹים  חוֹן מִן הַבּוֹטֵחַ בֵּ טָּ כֵן הַבִּ יִתָּ

רוּשׁ  ה, יֵשׁ עָלַי לִסְמוֹךְ לָהֶן פֵּ יִתְעַלֶּ

בְעָה  ִ כָל אֶחָד מֵהַשּׁ חוֹן בְּ טָּ ר הַבִּ אָפְנֵי ישֶֹׁ

ל בּוֹטֵחַ עַל  הֶם יִבְטַח כָּ ר בָּ דְבָרִים אֲשֶׁ

אֱלהִֹים וְעַל זוּלָתוֹ, אֶחָד אֶחָד. 

פֵרוּשׁ הַחֵלֶק הָרִאשׁוֹן מֵהֶם, וְהוּא  וְאֹמַר בְּ

יו וּמוֹתוֹ  לְבָד, וְהֵם חַיָּ עִנְיְנֵי גּוּף הָאָדָם בִּ בְּ

וְטֶרֶף מְזוֹנוֹ לְמִחְיָתוֹ וּמַלְבּוּשׁוֹ וְדִירָתוֹ 

וּבְרִיאוּתוֹ וְחָלְיוֹ וּמִדּוֹתָיו.

כָל  חוֹן עַל אֱלהִֹים בְּ בִטָּ ר בְּ וְאָפְנֵי הַיּשֶֹׁ

הֶם  לִיךְ אֶת נַפְשׁוֹ בָּ שְׁ יַּ עִנְיָן מֵהֶם, שֶׁ

זַר לוֹ הַבּוֹרֵא מֵהֶם, ר גָּ זֶר אֲשֶׁ לַהֲלִיכוֹת הַגֹּ

י  רֵךְ, וְיֵדַע כִּ אלהִֹים יִתְבָּ תִבְטַח נַפְשׁוֹ בֵּ

דַעַת  דַם בְּ קָּ ֶ א מַה שּׁ מֵר לוֹ מֵהֶם אֶלָּ לאֹ יִגָּ

ה  עוֹלָם הַזֶּ כוֹן לְעִנְיָנָיו בָּ הוּא הַנָּ הַבּוֹרֵא שֶׁ

א וְיוֹתֵר טוֹב לְאַחֲרִיתוֹ,  וּבָעוֹלָם הַבָּ

וָה, אֵין  ם שָׁ כֻלָּ הַנְהָגַת הַבּוֹרֵא לוֹ בְּ וְשֶׁ

א  הֶם עֵצָה וְלאֹ הַנְהָגָה אֶלָּ ה בָּ רִיָּ לְשׁוּם בְּ

יַד  אֵין בְּ רְשׁוּתוֹ וּגְזֵרָתוֹ וְדִינוֹ. וּכְמוֹ שֶׁ בִּ

יו וּמוֹתוֹ וְחָלְיוֹ וּבְרִיאוּתוֹ,  רוּאִים חַיָּ הַבְּ

יָדָם טֶרֶף מְזוֹנוֹ וְסִפּוּקוֹ וּלְבוּשׁוֹ  ן אֵין בְּ כֵּ

אָר עִנְיְנֵי גוּפוֹ.  וּשְׁ
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However, accompanying one’s conviction that a) 
all one’s matters are totally under the jurisdiction 
of the decrees of the Creator, may He be exalted, 
and that b) everything that the Creator chooses 
for him is the best choice, one is also obligated to 
make efforts to pursue the means which will ben-
efit him and to choose those means which appear 
to him to be the best. The Almighty will then do 
that which He has already decreed.

By way of comparison: Although the end of a per-
son’s life and how long he will live, have been fixed 
by the decree of the Creator, may He be blessed, a 
person must still pursue those means which pre-
serve his life, such as food, drink, clothing, as well 
as living quarters, according to his needs. He is 
not to rely on the Almighty regarding them by say-
ing: “If it has been predetermined by the decree of 
the Creator, that I should live, then he will keep 
me alive, even without food for my entire life, and 
I will not exert myself in pursuing food and in the 
toil that is necessary to obtain a livelihood to pay 
for the food”. 

The outcome of putting ourselves in dangerous situations

Similarly, it is not fitting for a person to place 
himself in danger as part of his reliance on the 
Creator’s decrees, by drinking poisonous potions 
or to endanger himself by fighting with a lion or 
other dangerous wild animals - if he does not 
have to, - nor should a person jump into the sea 
or into fire or endanger himself in any other simi-
lar manner, in which a person cannot be sure of 
his safety. Scripture warns against this when it 
says (in Devarim 6:16): “You shall not test the L-rd, 
your G-d as you tested him in Massah.” 

There are two possibilities as to what will happen 
to someone who endangers his life in such a man-
ner.

י עִנְיָנוֹ מָסוּר אֶל  רוּר אֱמוּנָתוֹ כִּ וְעִם בֵּ

חִירַת הַבּוֹרֵא  בְּ ה, וְשֶׁ זֵרוֹת הַבּוֹרֵא יִתְעַלֶּ גְּ

ב  חִירָה הַטּוֹבָה, הוּא חַיָּ לוֹ הִיא הַבְּ

ל לְסִבּוֹת תּוֹעֲלוֹתָיו וְלִבְחוֹר  לְגֵּ לְהִתְגַּ

רְאֶה לוֹ מִן הָעִנְיָן, וְהָאֱלהִֹים  נִּ הַטּוֹב כַּ

זֵרָתוֹ.  דְמָה בּוֹ גְּ קָּ ֶ ה מַה שּׁ יַעֲשֶׂ

צּוֹ  קִּ י שֶׁ י אָדָם אַף עַל פִּ וְהַדּוֹמֶה לְזֶה, כִּ

גְזֵרַת הַבּוֹרֵא  ת יָמָיו קְשׁוּרִים בִּ וּמִדַּ

ל לְסִבּוֹת  לְגֵּ רֵךְ, יֵשׁ עַל הָאָדָם לְהִתְגַּ יִתְבָּ

ה וּמַלְבּוּשׁ  תֶּ מַאֲכָל וּבְמִשְׁ ים בְּ הַחַיִּ

יחַ אֶת זֶה עַל  פִי צָרְכּוֹ, וְלאֹ יַנִּ וּבְמָעוֹן כְּ

גְזֵרַת  יּאֹמַר: אִם קָדַם בִּ הָאֱלהִֹים, שֶׁ

לִי  גוּפִי מִבְּ י בְּ אִיר נַפְשִׁ אֶחְיֶה, יַשְׁ הַבּוֹרֵא שֶׁ

ת  שַׁ בַקָּ י, וְלאֹ אֶטְרַח בְּ ל יְמֵי חַיַּ מָזוֹן כָּ

רֶף וַעֲמָלוֹ. הַטֶּ

נוֹת  סַכָּ נֵס בְּ וְכֵן אֵין רָאוּי לָאָדָם לְהִכָּ

י  ה סַמֵּ תֶּ זֵרַת הַבּוֹרֵא, וְיִשְׁ בִטְחוֹנוֹ עַל גְּ בְּ

חֵם עִם  עַצְמוֹ לְהִלָּ ן בְּ סַכֵּ יְּ וֶת אוֹ שֶׁ הַמָּ

הָאֲרִי וְהַחַיּוֹת הָרָעוֹת לְלאֹ דחַֹק, אוֹ 

אֵשׁ וְהַדּוֹמֶה  ם אוֹ בָּ יָּ לִיךְ עַצְמוֹ בַּ שְׁ יַּ שֶׁ

ן  הֶן וִיסַכֵּ טוּחַ בָּ אֵין הָאָדָם בָּ ֶ ה שּׁ לָזֶה מִמַּ

מַה  ה בְּ תוּב מִזֶּ נַפְשׁוֹ. וּכְבָר הִזְהִירָנוּ הַכָּ בְּ

אָמַר )דברים ו, טז( "לאֹ תְנַסּוּ אֶת ה'  ֶ שּׁ

ה". סָּ מַּ יתֶם בַּ ר נִסִּ אֲשֶׁ אֱלהֵֹיכֶם כַּ

נֵי דְבָרִים:  ְ זֶה מֵאֶחָד מִשּׁ י אֵינֶנּוּ נִמְלָט בְּ כִּ
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Either he will die, and it will be considered as if 
he killed himself and he will be punished in the 
world to come for doing so as if he murdered an-
other person (which is a terrible sin). This is so, 
despite the fact that his death and the manner in 
which he died was decreed by the Almighty, and 
done with his approval. 

The Torah has already warned us not to kill any 
person in any manner when it says (in the ten 
commandments, in Shemot 20:13) “Do not mur-
der.” In fact, the closer the relationship between 
the murdered person and the murderer, the 
harsher the punishment will be. As it is written 
(in Amos 1:11): “For pursuing their brother with a 
sword, and they destroyed their mercy.”

Another reason why it is certain that the punish-
ment of one who kills himself is so great, is be-
cause in doing so he is analogous to a slave whose 
master instructed him to guard a certain place for 
a certain amount of time, and warned him not to 
leave the place until his master’s messenger will 
come. When he sees how the messenger is delay-
ing to come, the slave left the place before he, the 
messenger, came and the master got angry with 
him and punished him with a harsh punishment.

Similarly, one who kills himself forsakes the ser-
vice of the Almighty by rebelling against Him by 
putting himself at danger of death.

Therefore we find Shmuel of blessed memory 
saying (in Shmuel 1 16:2): “How shall I go? For, if 
Shaul hears, he will kill me.” It was not considered 
as a lack of trust in the Almighty. Rather, the Al-
mighty’s response to him implied that his caution 
in this matter was praiseworthy, for he told him: 
“A calf of cattle shall you take in your hands and 
you should say that I have come to offer sacrifices 
to the L-rd” and the rest of the matter which it 
says there.

מִית אֶת עַצְמוֹ,  מוּת וְיִהְיֶה הוּא הַמֵּ יָּ אוֹ שֶׁ

אִלּוּ הֵמִית זוּלָתוֹ  ע עַל זֶה כְּ וְהוּא נִתְבָּ

רֶךְ  מּוֹתוֹ עַל הַדֶּ י שֶׁ נֵי אָדָם, אַף עַל פִּ מִבְּ

גְזֵרַת הָאֱלהִֹים וּבִרְשׁוּתוֹ.  הַהוּא בִּ

לּאֹ לְהָמִית שׁוּם אָדָם  וּכְבָר הִזְהִירָנוּ שֶׁ

אָמְרוֹ )שמות כ, יג( "לאֹ  לְגּוּל, בְּ שׁוּם גִּ בְּ

ר יִהְיֶה הַמּוּמָת קָרוֹב  תִרְצַח". וְכָל אֲשֶׁ

מוֹ  מִית יִהְיֶה הָענֶֹשׁ יוֹתֵר רָאוּי, כְּ אֶל הַמֵּ

תוּב )עמוס א, יא( "עַל רָדְפוֹ בַחֶרֶב  כָּ שֶׁ

חֵת רַחֲמָיו". אָחִיו וְשִׁ

הֵמִית אֶת עַצְמוֹ יִהְיֶה עָנְשׁוֹ  וְכֵן מִי שֶׁ

עֶבֶד  זֶה כְּ לוֹ בָּ שְׁ מָּ נֵי שֶׁ לִי סָפֵק, מִפְּ דוֹל בְּ גָּ

מוֹר מָקוֹם לִזְמַן יָדוּעַ,  הוּ אֲדוֹנָיו לִשְׁ וָּ צִּ שֶׁ

באֹ  יָּ נּוּ עַד שֶׁ רֵד מִמֶּ לּאֹ יִפָּ וְהִזְהִירוֹ שֶׁ

שׁ  בּוֹשֵׁ רָאָה שֶׁ לִיחַ אֲדוֹנָיו אֵלָיו, וְכֵיוָן שֶׁ שְׁ

קוֹם קדֶֹם  לִיחַ לָבאֹ, נִפְרַד מִן הַמָּ ָ הַשּׁ

בּוֹאוֹ, וְקָצַף עָלָיו אֲדוֹנָיו וְהֶעֱנִישׁוֹ ענֶֹשׁ 

דוֹל.  גָּ

מִית אֶת עַצְמוֹ יוֹצֵא מֵעֲבוֹדַת  וְכֵן הַמֵּ

נַת  סַכָּ נְסוֹ בְּ הִכָּ הָאֱלהִֹים אֶל הַמְרוֹתוֹ בְּ

וֶת. הַמָּ

מוּאֵל עָלָיו  ה מוֹצֵא שְׁ ן אַתָּ וְעַל כֵּ

אוּל  מַע שָׁ לוֹם אוֹמֵר "אֵיךְ אֵלֵךְ וְשָׁ ָ הַשּׁ

ב  וַהֲרָגָנִי" )שׁמואל א' טז, ב(, וְלאֹ נֶחְשַׁ

בִטְחוֹנוֹ עַל הָאֱלהִֹים,  רוֹן בְּ לוֹ לְחִסָּ

מַה  שׁוּבָה מֵאֱלהִֹים לוֹ בְּ אַךְ הָיְתָה הַתְּ

חַת, וְאָמַר  בַּ זֶה מְשֻׁ י זְרִיזוּתוֹ בָּ מּוֹרֶה כִּ ֶ שּׁ

יָדֶךָ וְאָמַרְתָּ לִזְבּחַֹ  ח בְּ קַּ קָר תִּ לוֹ "עֶגְלַת בָּ

אָר הָעִנְיָן. אתִי" )שם( וּשְׁ לַה' בָּ
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Were it to be the case that his reluctance to put his 
life in danger was considered a lack of trust in G-d, 
then G-d’s response to him would have been, as it 
says (in Devarim 32:39): “I cause death and grant 
life. I strike, but I heal” or something similar to 
it. As He indeed said to Moshe of blessed memory, 
at the time when he, Moshe, said to him (in Sh-
emot 4:10): “For I am heavy of mouth and heavy of 
tongue,” whereby G-d responded (in the following 
verse): “Who gave man a mouth, or who makes 
one dumb or deaf or seeing or blind”? 

If Shmuel, despite his complete righteousness, 
did not act lightly and put his life in even a slight 
risk of danger, even though, were he to do so, he 
would be doing it at the instruction of the Cre-
ator, blessed be He, who said (in Shmuel 1, 16:1): 
“Fill your horn with oil, and come, I shall send you 
to Yishai, the Bethlehemite”, then all the more so 
would it be considered morally reprehensible for 
another person to do so, who had not been com-
manded to do so by the Creator himself.

Alternatively, it is possible that he will be saved 
with the help of the Creator, blessed be He, but 
will lose some of his merits and thereby lose his 
reward that was due to him for his good deeds. As 
the Rabbis of blessed memory said regarding this 
matter in the Talmud (Shabbos 32a): “A person 
should never place himself in a dangerous situa-
tion, and say that a miracle will be performed for 
him, for perhaps no miracle will be performed for 
him. If a miracle is performed for him, then it will 
be deducted from his merits”. 

Similarly we find by Yaakov Avinu of blessed mem-
ory, who said (Bereshit 32:11) “I have become 
small from all the kindnesses that the Almighty 
has bestowed upon me”, and the Targum trans-
lates this as “My merits have been diminished as 
a result of all the goodness and kindness that you 
have done to me”.

בִטְחוֹנוֹ, הָיְתָה  וְאִלּוּ הָיָה זֶה קִצּוּר בְּ

ה  שׁוּבָה אֵלָיו "אֲנִי אָמִית וַאֲחַיֶּ הַתְּ

א" )דברים לב, לט(,  י וַאֲנִי אֶרְפָּ מָחַצְתִּ

ה עָלָיו  אָמַר לְמֹשֶׁ מוֹ שֶׁ אוֹ הַדּוֹמֶה לוֹ, כְּ

ה וּכְבַד  י כְבַד פֶּ אָמַר לוֹ "כִּ לוֹם עֵת שֶׁ ָ הַשּׁ

ה  ם פֶּ לָשׁוֹן אָנכִֹי" )שמות ד, י( - "מִי שָׂ

ם אוֹ חֵרֵשׁ אוֹ  לָאָדָם אוֹ מִי יָשׂוּם אִלֵּ

ר" )שמות ד, יא(. חַ אוֹ עִוֵּ פִקֵּ

מוּאֵל עִם תֹּם צִדְקָתוֹ לאֹ הֵקֵל  וְאִם שְׁ

נָה, אַף  כָּ בּוֹת הַסַּ ה מִסִּ ה קְטַנָּ סִבָּ נֵס בְּ לְהִכָּ

מִצְוַת הַבּוֹרֵא  הּ בְּ הָיָה נִכְנָס בָּ י שֶׁ עַל פִּ

אָמַר )שמואל א' טז, א(  שֶׁ רֵךְ כְּ יִתְבָּ

י  לָחֲךָ אֶל יִשַׁ מֶן וְלֵך אֶשְׁ א קַרְנְךָ שֶׁ "מַלֵּ

ה  הְיֶה זֶה מְגֻנֶּ יִּ ן שֶׁ כֵּ ל שֶׁ חְמִי", כָּ ית הַלַּ בֵּ

ה.  י מִצְוַת הַבּוֹרֵא יִתְעַלֶּ לְתִּ מִזּוּלָתוֹ מִבִּ

רֵךְ לוֹ,  עֶזְרַת הַבּוֹרֵא יִתְבָּ צֵל בְּ נָּ יִּ אוֹ שֶׁ

מוֹ  כָרוֹ, כְּ וְיאֹבְדוּ זְכֻיּוֹתָיו וְיַפְסִיד שְׂ

זֶה  אָמְרוּ רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה בְּ שֶׁ

הָעִנְיָן )שבת לב, א( "לְעוֹלָם אַל יַעֲמוֹד 

ין לוֹ  עוֹשִׂ נָה וְיאֹמַר שֶׁ מְקוֹם סַכָּ אָדָם בִּ

ין לוֹ  ין לוֹ נֵס, וְאִם עוֹשִׂ א אֵין עוֹשִׂ מָּ נֵס, שֶׁ

כֻיּוֹתָיו".  ין לוֹ מִזְּ נֵס מְנַכִּ

לוֹם  ָ וְאָמַר יַעֲקבֹ אָבִינוּ עָלָיו הַשּׁ

י מִכּלֹ  )בראשית לב, יא( "קָטנְֹתִּ

פֵרוּשׁוֹ  ם בְּ הַחֲסָדִים", וְאָמַר הַמְתַרְגֵּ

ל טַבְוָן". ין וּמִכָּ ל חִסְדִּ "זְעֵירָן זַכְוָתַי מִכָּ
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The Partnership: You and God

Just as we have said regarding life and death, that 
a person is obligated to be concerned about his life 
and distance himself from danger, so too we will 
say regarding a person’s obligation to pursue 
means to remain healthy, the means to obtain 
food, clothing, shelter and positive character 
traits, and to distance those things that stand in 
the way of obtaining these things. These efforts are 
necessary despite the fact that the person also has 
a strong conviction that these means do not help 
him whatsoever to obtain them, were it not for 
the Creator who had decreed such.

For example: When a land-owner must plow it and 
clean it from thorns, sow it and irrigate it if water 
becomes available to him. At the same time he 
must rely on the Creator, blessed be He, to bring 
forth the produce from the ground, to protect it 
from disasters, and that he will make the produce 
plentiful, and that the Creator should bless it. It 
is not fitting for him to forsake the land without 
working on it or sowing it, relying on the decree of 
the Creator that the land will sprout forth vegeta-
tion without him previously having sowed seeds.

So too, this principle applies to other types of work-
ers, business merchants and paid workers. They 
are obligated to pursue their livelihood while at 
the same time relying on the Almighty that their 
sustenance is in His hands and His control, and 
that He is responsible to provide the person with 
his livelihood. He is able to fully provide him with 
it, in whichever means he wishes, and a person 
should not think that the means in which the per-
son engages in to obtain his livelihood will help 
him or harm him at all.

ן נאֹמַר  וֶת, כֵּ ים וּבַמָּ חַיִּ אָמַרְנוּ בַּ וּכְמוֹ שֶׁ

זוֹן  רִיאוּת וְהַמָּ בִיעַת סִבּוֹת הַבְּ חִיּוּב תְּ בְּ

דּוֹת הַטּוֹבוֹת  ירָה, וְהַמִּ לְבּוּשׁ וְהַדִּ וְהַמַּ

י  רוּר אֱמוּנָתוֹ כִּ ן, עִם בֵּ נֶגְדָּ כְּ וּלְהַרְחִיק שֶׁ

לוּם  זֶה כְּ בּוֹת אֵין מוֹעִילוֹת אוֹתוֹ בְּ הַסִּ

רֵךְ, גְזֵרַת הַבּוֹרֵא יִתְבָּ א בִּ אֶלָּ

ר יֵשׁ לְבַעַל הָאֲדָמָה לַחֲרוֹשׁ אוֹתָהּ  אֲשֶׁ כַּ

קוֹתָהּ  וּלְנַקּוֹתָהּ מִן הַקּוֹצִים וּלְזָרְעָהּ וּלְהַשְׁ

נוּ לוֹ מַיִם, וְיִבְטַח עַל הַבּוֹרֵא  מְּ אִם יִזְדַּ

גָעִים  מְרָהּ מִן הַפְּ רֵךְ לְהַפְרוֹתָהּ וּלְשָׁ יִתְבָּ

בוּאָתָהּ וִיבָרֵךְ אוֹתָהּ הַבּוֹרֵא,  ה תְּ וְתִרְבֶּ

לִי  יחַ הָאֲדָמָה מִבְּ וְאֵין רָאוּי לוֹ לְהַנִּ

זֵרַת הַבּוֹרֵא  בִטְחוֹנוֹ עַל גְּ עֲבוֹדָה וּזְרִיעָה בְּ

דַם לוֹ. קָּ י זֶרַע שֶׁ לְתִּ צְמִיחַ הָאֲדָמָה בִּ תַּ שֶׁ

כִירוּת  חוֹרָה וְהַשְּׂ לָאכָה וְהַסְּ עֲלֵי הַמְּ וְכֵן בַּ

חוֹן  טָּ הֶם, עִם הַבִּ רֶף בָּ ר עַל הַטֶּ ין לְחַזֵּ מְצֻוִּ

הוּא  יָדוֹ וּרְשׁוּתוֹ, וְשֶׁ רֶף בְּ י הַטֶּ אלהִֹים כִּ בֵּ

ה  אֵיזוֹ סִבָּ לִימוֹ לוֹ בְּ עָרֵב בּוֹ לָאָדָם וּמַשְׁ

ה תּוֹעִילֵהוּ  בָּ י הַסִּ רְצֶה, וְאַל יַחְשׁוֹב כִּ יִּ שֶׁ

יקֵהוּ מְאוּמָה. זִּ אוֹ תַּ
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If his sustenance is obtained through one of the 
means in which he busied himself, it is fitting for 
him, not to rely on that particular means, to pro-
vide for him, and as a result to rejoice in it, to be-
come obsessed with it, and pay more attention to 
it, for by doing so his trust in the Almighty will be 
weakened.

Similarly, it is not fitting for him to think that his 
occupation will help him, any more than that 
which the Almighty has already decreed to be. He 
should not rejoice in his choice of this particular 
occupation nor in his efforts to obtain it. Rather he 
should thank the Creator who provided him with 
sustenance, subsequent to his toil, and that G-d 
didn’t cause his toil and trouble to be for naught, 
as it is written (Tehillim 128:2): “if you eat the toil 
of your hands, you are praiseworthy and it is good 
for you.”

One of the pious people said: I am amazed at 
those people who give their friend that which the 
Almighty has already decreed for him, and subse-
quently remind the recipient of his kindness that 
he performed for him, and will ask him to thank 
him for it. I am even more amazed at those people 
who receive their sustenance through another 
person, who was forced to give it to him, and de-
spite this, humbles himself in front of him, com-
pliments him and praises him.

When all seems to fail

If he does not obtain his livelihood through those 
means that he put his effort into, then he should 
realize that it is possible that his daily sustenance 
is already to be found by him and are in his pos-
session and it is merely that he did not notice it yet. 
Alternatively it is possible that his livelihood will 
come to him through another means in which he 
did not put effort in. 

נִים מֵאָפְנֵי  וְאִם יָבוֹא לוֹ טַרְפּוֹ עַל פָּ

לּאֹ  הֶן, רָאוּי לוֹ שֶׁ ק בָּ ר הִתְעַסֵּ בּוֹת אֲשֶׁ הַסִּ

הּ וְיוֹסִיף  מַח בָּ ה הַהִיא וְיִשְׂ בָּ יִבְטַח עַל הַסִּ

י יֶחֱלַשׁ  ה לִבּוֹ אֵלֶיהָ, כִּ הּ וְיַטֶּ לְהַחֲזִיק בָּ

אלהָֹיו.  טְחוֹנוֹ בֵּ בִּ

י תּוֹעִילֶנּוּ יוֹתֵר  אַךְ אֵין רָאוּי לוֹ לַחְשׁוֹב כִּ

מַח  דַעַת הַבּוֹרֵא, וְאַל יִשְׂ דַם בְּ קָּ ֶ ה שּׁ מִמַּ

הּ וְסִבּוּבוֹ עָלֶיהָ, אַךְ יוֹדֶה  בְקוֹ בָּ הִדָּ בְּ

ר הִטְרִיפוֹ אַחַר יְגִיעָתוֹ וְלאֹ  הַבּוֹרֵא אֲשֶׁ

תוּב  כָּ מוֹ שֶׁ ם עֲמָלוֹ וְטָרְחוֹ לָרִיק, כְּ שָׂ

רֶיךָ וְטוֹב לָךְ"  י תֹאכֵל, אַשְׁ יךָ כִּ פֶּ "יְגִיעַ כַּ

)תהלים קכח, ב(. 

י  וְאָמַר אֶחָד מִן הַחֲסִידִים: אֲנִי תָמֵהַּ מִמִּ

זַר לוֹ אֶצְלוֹ הַבּוֹרֵא,  גָּ ֶ נּוֹתֵן לַחֲבֵרוֹ מַה שּׁ שֶׁ

שׁ  יר לוֹ טוֹבָתוֹ עָלָיו בּוֹ, וִיבַקֵּ ךְ יַזְכִּ וְאַחַר כָּ

י  לְהוֹדוֹת אוֹתוֹ עָלָיו. וְיוֹתֵר אֲנִי תָמֵהַּ מִמִּ

ל טַרְפּוֹ עַל יְדֵי אַחֵר מֻכְרָח לְתִתּוֹ  בֵּ קִּ שֶׁ

חֵהוּ.  בְּ סֵהוּ וִישַׁ נַע לוֹ וִיפַיְּ לוֹ, וְיִכָּ

ר  נִים אֲשֶׁ רֶף עַל הַפָּ וְאִם לאֹ יְבוֹאֵהוּ הַטֶּ

בָר  רֶף יוֹמוֹ כְּ טֶּ ר שֶׁ ב עֲלֵיהֶם, אֶפְשָׁ סִבֵּ

א לוֹ  בָּ רְשׁוּתוֹ, אוֹ שֶׁ קָדַם אֶצְלוֹ וְהוּא בִּ

נִים אֲחֵרִים.  עַל פָּ
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In any event, it is still fitting for him to busy himself 
with the means which could bring him his livelihood. 
He should not be lax in pursuing them, provided 
that they are fitting for his character traits, his 
physical strength, his faith and his world to come, 
as I prefaced earlier (In chapter 3). 

Combined with his efforts he should rely on the Al-
mighty that he will not forsake him in his time of 
need, not weaken him, nor ignore him when misfor-
tune befalls him as it says (Nochum 1:7): “The L-rd is 
good, a stronghold on a day of trouble, and is cog-
nizant of those who trust in Him.”

So too we will say regarding health and illness. It is 
incumbent upon a person to rely on the Creator re-
garding this, but he is also obligated to make efforts 
for his continued health using those means which 
naturally assist a person to remain healthy and to 
heal himself from disease in the manner in which 
people customarily use to heal diseases. As the Cre-
ator has commanded us (in Shemot 21:19): “And he 
shall surely be healed” which is understood to be an 
instruction from G-d to make efforts to heal oneself. 

However, he should do so without relying on the 
causes of health and illness, that they themselves 
have the ability to aid him or harm him unless the 
Creator allows them to.

When a person relies on the Creator, He will heal 
him from his illness either through the natural 
means in which the person engaged or otherwise, 
as it says (in Tehillim 107:20): He will send forth his 
word and He will heal them.”

It is possible that the Almighty will heal him using 
a substance which by nature is very harmful, as is 
well known from the story of Elisha the prophet and 
the harmful water which was causing the people to 
be ill, and the Almighty remedied the water with 
salt which by nature is the most harmful thing for wa-
ter, as it states (in Melachim II 2:19) “and the water is 
bad, and the land is unproductive.”

הְיֶה, רָאוּי לוֹ  יִּ נִים שֶׁ וְעַל אֵיזֶה פָּ

ר  ה מֵחַזֵּ בּוֹת וְאַל יַרְפֶּ סִּ ק בַּ לְהִתְעַסֵּ

הֵם רְאוּיוֹת לְמִדּוֹתָיו וּלְגוּפוֹ  שֶׁ עֲלֵיהֶן, כְּ

י, מְתִּ ר קִדַּ אֲשֶׁ וְלֶאֱמוּנָתוֹ וּלְעוֹלָמוֹ, כַּ

לּאֹ יַעַזְבֵהוּ  וְיִבְטַח עִם זֶה עַל אֱלהָֹיו שֶׁ

מוֹ  נּוּ, כְּ ם מִמֶּ הוּ וְלאֹ יִתְעַלֵּ וְלאֹ יַרְפֵּ

אֱמַר )נחום א, ז( "טוֹב ה' לְמָעוֹז  נֶּ שֶׁ

יוֹם צָרָה וְיוֹדֵעַ חוֹסֵי בוֹ". בְּ

רִיאוּת וְהַחֹלִי,  עִנְיַן הַבְּ וְכֵן נאֹמַר בְּ

זֶה,  בּוֹרֵא בָּ י עַל הָאָדָם לִבְטוֹחַ בַּ כִּ

רִיאוּת  הַתְמָדַת הַבְּ ל בְּ דֵּ תַּ וּלְהִשְׁ

בְעָן זֶה, וְלִדְחוֹת  ר מִטִּ בּוֹת אֲשֶׁ סִּ בַּ

מוֹ  הֲגוּ לִדְחוֹתוֹ, כְּ נָּ ֶ מַה שּׁ דְוֶה בְּ הַמַּ

א"  ה "וְרַפֹּא יְרַפֵּ ה הַבּוֹרֵא יִתְעַלֶּ וָּ צִּ שֶׁ

)שמות כא, יט(, 

רִיאוּת  בְטַח עַל סִבּוֹת הַבְּ יִּ לִי שֶׁ מִבְּ

א  יקוֹת אֶלָּ הֵן מוֹעִילוֹת אוֹ מַזִּ וְהַחֹלִי שֶׁ

רְשׁוּת הַבּוֹרֵא.  בִּ

אֵהוּ מֵחָלְיוֹ  בּוֹרֵא יִרְפָּ ר יִבְטַח בַּ וְכַאֲשֶׁ

אֱמַר  נֶּ מוֹ שֶׁ ה, כְּ י סִבָּ ה וּבִלְתִּ סִבָּ בְּ

אֵם" )תהלים קז,  בָרוֹ וְיִרְפָּ לַח דְּ "יִשְׁ

כ(,

יק  זִּ דָבָר הַמַּ אֵהוּ בְּ רְפָּ יִּ ר שֶׁ וְאֶפְשָׁ

ע  דַעְתָּ מֵעִנְיַן אֱלִישָׁ יָּ מוֹ שֶׁ ה, כְּ הַרְבֵּ

מֶלַח,  קָם בְּ א הֶזֵּ רִפָּ מַיִם הָרָעִים שֶׁ בְּ

יִם רָעִים וְהָאָרֶץ  תוּב "וְהַמַּ כָּ מוֹ שֶׁ כְּ

לֶת" )מלכים ב' ב, יט(, כָּ מְשַׁ
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Similarly, when the Jewish people in Marah had no 
water to drink because the water there was bitter, 
that, we find that the verse says (in Shemot 15:25): 
“and the L-rd instructed him concerning a piece 
of wood, which he cast into the water”, and the 
ancient Rabbis said in the Midrash, that it was the 
wood of the Redofoni tree, a bitter tree. Likewise 
it says in the verse (in Yeshayahu 38:21): “Let them 
take a cake of pressed figs and lay it for a plaster on 
the boil, and it will heal.” 

You already know (As mentioned in the third intro-
duction in chapter 3) that which transpired with 
King Assa king of Judah who when ill, relied on the 
doctors to heal him, and let go of his trust in the Al-
mighty, and how he was chastised for it. Similarly, 
Scripture says (in Iyov 5:18): “For He brings pain, 
and binds it; He wounds, and His hands heal”.

Pursue worldly means only to meet one’s basic needs

The explanation of the proper bitachon one should 
have regarding the second category, which is com-
prised of those matters that pertain to a person’s 
property, the means with which he obtains his 
sustenance, and the manner in which he con-
ducts himself in his business; whether his occu-
pation involves commerce, work, travel, him be-
ing appointed for certain tasks, or being a hired 
worker, a clerk, service of the king, a treasurer, a 
contractor, buying merchandise on credit, being 
a scribe or any other type of work, travel in the 
desert or the sea, and similar occupations which 
people busy themselves so that they can amass 
wealth and increase their livelihood beyond that 
which is necessary for them. 

יִם"  לֵךְ אֶל הַמַּ שְׁ וְכֵן "וַיּוֹרֵהוּ ה' עֵץ וַיַּ

דְמוֹנִים  )שמות טו, כה(, וְאָמְרוּ הַקַּ

ל  הָיָה עֵץ שֶׁ )מדרש תנחומא שם( שֶׁ

אֵנִים  בֶלֶת תְּ אוּ דְּ הַרְדּוּפְנִי, וְכָמוֹהוּ "יִשְׂ

חִין וְיֶחִי" )ישעיה לח,  ְ וְיִמְרְחוּ עַל הַשּׁ

כא(, 

הָיָה מֵעִנְיַן אָסָא  ֶ וּכְבָר יָדַעְתָּ מַה שּׁ

טְחוֹנוֹ  יחַ בִּ טַח עַל הָרוֹפְאִים וְהִנִּ בָּ שֶׁ כְּ

חָלְיוֹ מֵהַמּוּסָר וְהַתּוֹכָחָה לוֹ,  אלהִֹים בְּ בֵּ

שׁ,  י הוּא יַכְאִיב וְיֶחְבָּ תוּב "כִּ וְאָמַר הַכָּ

ינָה" )איוב ה, יח(. רְפֶּ יִמְחַץ וְיָדָיו תִּ

נִי, וְהוּא עִנְיְנֵי קִנְיְנֵי  ֵ וּפֵרוּשׁ הַחֵלֶק הַשּׁ

הָאָדָם וְסִבּוֹת טַרְפּוֹ וְאָפְנֵי עֲסָקָיו 

רָכִים וּמִנּוּי  מִסְחָר וּמְלָאכָה וַהֲלִיכוֹת הַדְּ בְּ

לָכִים  כִירוּת וּפְקִידוּת, וַעֲבוֹדַת הַמְּ וּשְׂ

לָנוּת וַאֲמָנָה וְסִפְרוּת, וּמִינֵי  רוּת וְקַבְּ וְגִזְבָּ

ים  מִּ רוֹת וְהַיַּ דְבָּ הָעֲבוֹדוֹת וַהֲלִיכוֹת הַמִּ

ץ  קִין בּוֹ לְקַבֵּ תְעַסְּ מִּ ֶ ה שּׁ וְהַדּוֹמֶה לָזֶה מִמַּ

חְיָה. מָמוֹן וּלְהַרְבּוֹת מוֹתְרֵי הַמִּ
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The correct manner in which one is to rely on the 
Almighty regarding them, is that a person should 
occupy himself with those occupations that the 
Creator has prepared for him, but only engage in 
them as much as is necessary for his needs, for his 
food and so that he can obtain those worldly mat-
ters that are necessary for him.

If the Creator decrees that he will have additional 
livelihood than that which is necessary, then it 
will come to him without his exertion and toil, 

provided that he relies on the Almighty for it.

However, he should not increase his efforts to 
pursue those means of livelihood, nor should he 
rely on them in his heart. For if it has not been de-
creed that he will have any more sustenance than 
he needs, then even if all the beings which are in 
the heavens and the earth would make efforts to 
increase his livelihood more than which has been 
decreed for him, then they would not be able to do 
so in any manner, or through any means. 

When he will rely on the Almighty, he will find 
peace of mind and tranquility of the soul, since he 
knows that, that which has been designated for 
him will not be passed over to anyone else, and 
that his sustenance will not reach him earlier or 
later than the time in which it has been decreed 
to do so.

The test of wealth

Sometimes the Creator directs the sustenance of 
many people through one person, in order to test 
him if he is serving the Almighty or rebelling in 
him. Such a test is from the most difficult of all 
trials and temptations for the person. 

הֶם עַל הָאֱלהִֹים  חוֹן בָּ טָּ ר הַבִּ אָפְנֵי ישֶֹׁ

ן לוֹ הַבּוֹרֵא מֵהֶם  מֵּ זִּ ֶ מַה שּׁ ק בְּ תְעַסֵּ יִּ שֶׁ

שׁ  יֵּ ֶ יעַ אֶל מַה שּׁ לְצרֶֹךְ סִפּוּקוֹ וּמְזוֹנוֹ וּלְהַגִּ

י מִן הָעוֹלָם.  בּוֹ דַּ

תוֹסֶפֶת עַל זֶה,  וְאִם יִגְזוֹר לוֹ הַבּוֹרֵא בְּ

ר יִבְטַח  אֲשֶׁ לִי טרַֹח וִיגִיעָה, כַּ בוֹאֵהוּ מִבְּ תְּ

הּ,  עַל הָאֱלהִֹים בָּ

בּוֹת וְלאֹ יִסְמוֹךְ  ר עַל הַסִּ ה לְחַזֵּ וְלאֹ יַרְבֶּ

רוּ לוֹ יוֹתֵר מִן  לִבּוֹ. וְאִם לאֹ יִגְזְּ עֲלֵיהֶן בְּ

ר  ל אֲשֶׁ לִים כָּ דְּ תַּ זוֹן, אִם הָיוּ מִשְׁ הַמָּ

מַיִם וּבָאָרֶץ לְהוֹסִיף עָלָיו, לאֹ הָיוּ  ָ שּׁ בַּ

ה.  שׁוּם סִבָּ נִים וְלאֹ בְּ שׁוּם פָּ יְכוֹלִים בְּ

אלהִֹים יִמְצָא מְנוּחַת  ר יִבְטַח בֵּ וְכַאֲשֶׁ

י לאֹ יַעַבְרֶנּוּ חֻקּוֹ  לְוַת נַפְשׁוֹ, כִּ לִבּוֹ וְשַׁ

ים וְלאֹ יְאַחֵר מֵעִתּוֹ  אֶל זוּלָתוֹ, וְלאֹ יַקְדִּ

גְזָר לוֹ בּוֹ. הַנִּ

נֵי  ים מִבְּ נְהִיג הַבּוֹרֵא טַרְפֵי רַבִּ מַּ וְיֵשׁ שֶׁ

אָדָם עַל יַד אִישׁ אֶחָד מֵהֶם, לְהַבְחִין 

ים  זֶה עֲבוֹדָתוֹ לֵאלהִֹים מֵהַמְרוֹתוֹ, וְיָשִׂ בְּ

סִבּוֹת  בְּ בּוֹת הַחֲזָקוֹת שֶׁ אֶת זֶה מִן הַסִּ

יוֹן וְהַהֲסָתָה לוֹ,  סָּ הַנִּ
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An example of such a person would be that of a king 
who provides for his army and his servants. Like-
wise, army officials, advisers to the king and their 
deputies who are surrounded by groups of their 
slaves, servants, officials, wives and relatives, 
for whom they make efforts to pursue means of 
amassing wealth, through both good and bad 
ways of doing so. 

The foolish among them make three mistakes: 

Their first mistake is in the manner in which he 
amasses wealth; he obtains that which the Cre-
ator has decreed for him to take, through shame-
ful and bad means. Were he to make efforts to 
obtain it, employing permissible and appropriate 
means he would still achieve his wants and de-
sires, while at the same time he would have man-
aged to uphold his Torah observance as well as do 
well in his worldly matters, and he would not be 
lacking anything from that which the Creator had 
decreed for him.

The second mistake that he makes is that he thinks 
that all the wealth that has come to him is for his 
own sustenance,

but he doesn’t realize that a person’s income is di-
vided into three categories:

1) The first category is the income for his suste-
nance, this refers to that which nourishes the 
person himself. This category of income is guar-
anteed from the Almighty for every living being 

until its end of days.

הוּא מַטְרִיף חֵילוֹ וַעֲבָדָיו וְכֵן  מֶלֶךְ שֶׁ כְּ

ר  גָנִים, אֲשֶׁ לֶךְ וְהַסְּ רִים וְרוֹאֵי הַמֶּ הַשָּׂ

יהֶם  שֵׁ מָּ תּוֹת מֵעַבְדֵיהֶם וְשַׁ סְבִיבוֹתֵיהֶם כִּ

לִים  דְּ תַּ ים וּקְרוֹבִים, וּמִשְׁ וּפְקִידֵיהֶם וְנָשִׁ

מוֹן  ת קִבּוּץ הַמָּ ר עַל סִבַּ עֲבוּרָם לְחַזֵּ בַּ

נִים טוֹבִים וְרָעִים.  מִפָּ

ה פָנִים:  לשָֹׁ שְׁ כָל מֵהֶם יִטְעֶה בִּ וְהַסָּ

י הוּא לוֹקֵחַ  מוֹן, כִּ קָבְצוֹ הַמָּ אֶחָד מֵהֶם בְּ

נִים  זַר לוֹ הַבּוֹרֵא לְקַחְתּוֹ עַל פָּ גָּ ֶ מַה שּׁ

שׁ אוֹתוֹ עַל  ים וְרָעִים. וְאִלּוּ הָיָה מְבַקֵּ מְגֻנִּ

יעַ אֶל חֶפְצוֹ וּרְצוֹנוֹ, וְהָיָה  אָפְנָיו, הָיָה מַגִּ

יָדוֹ עִנְיַן תּוֹרָתוֹ וְעוֹלָמוֹ, וְלאֹ  ם בְּ מִתְקַיֵּ

זַר הַבּוֹרֵא מְאוּמָה.  גָּ ֶ ה שּׁ הָיָה חָסֵר לוֹ מִמַּ

יעַ  הִגִּ ֶ ל מַה שּׁ כָּ ב שֶׁ י הוּא חוֹשֵׁ נִי, כִּ ֵ וְהַשּׁ

מוֹן הוּא טֶרֶף מְזוֹנוֹ. אֵלָיו מִן הַמָּ

ה  לשָֹׁ ק לִשְׁ רֶף מִתְחַלֵּ י הַטֶּ וְלאֹ יָבִין כִּ

חֲלָקִים:

לַת גּוּפוֹ  לְכָּ אֶחָד מֵהֶם טֶרֶף מְזוֹנוֹ וְהוּא כַּ

בְטָח מִן הָאֱלהִֹים לְכָל  לְבָד, וְהוּא הַמֻּ בִּ

כְלִית יָמָיו. ים עַד תַּ ר בּוֹ רוּחַ חַיִּ אֲשֶׁ
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2) The second category of income, is the income 
which a person receives for the sustenance of oth-
ers, such as his wife, children, slaves, servants and 
the like. This category of income is not guaranteed 
to come from the Almighty for all his creations, 
rather it only comes to a select few. These people 
receive it based on specific qualities that they pos-
sess. This category of income will be occasional; at 
times it will be available, while at other times it 
will not be available. Whether the person will re-
ceive this extra income or not will be based on the 
rules of the Creator, with which he rules the world 
with kindness and judgement. 

3) The third category of income is the income that 
he amasses, which refers to the money which 
doesn’t benefit anyone, rather he guards it and 
protects it, until he will either pass it on as an in-
heritance to someone else or it will be lost from 
him. 

The foolish person considers all the money that 
the Creator has decreed to be his, to be in the cat-
egory of income which is for his own sustenance 
and to provide for his own needs. Therefore, he 
hurries to obtain it and makes efforts for it, de-
spite the fact that it is possible that in actuality 
he is amassing the wealth for the future husband 
of his wife, his step son or his biggest enemy who 
will inherit it after his death.

The third mistake that such a person makes is 
that while he does give over the sustenance to its 
owners, as the Creator has indeed ordained for 
them, that it come through him, he reminds them 
of his favor toward them, as if he himself sus-
tained them and provided them with their other 
needs from his own money, and was kind to them 
through the sustenance he provided. Therefore, he 
wants them to thank him, and praise him a lot on 
account of them (i.e the money that he provided 
them with), and to serve him as a result of them. 

ה וּבָנִים  ָ נִי, טֶרֶף מְזוֹן זוּלָתוֹ מֵאִשּׁ ֵ וְהַשּׁ

רְתִים וְהַדּוֹמֶה לָהֶם, וְאֵינֶנּוּ  וַעֲבָדִים וּמְשָׁ

א  רוּאִים אֶלָּ מֻבְטָח מִן הָאֱלהִֹים לְכָל הַבְּ

תְנָאִים מְיֻחָדִים, וְהוּא  ה מֵהֶם בִּ לִסְגֻלָּ

ן  מֵּ עֵת אַחַת וְאֵין מִזְדַּ ן בְּ מֵּ מִקְרֶה מִזְדַּ

ינֵי  בוֹת הֲלִיכוֹת דִּ חַיְּ מְּ פִי שֶׁ עֵת אַחֶרֶת, כְּ בְּ

ט. פָּ שְׁ הַבּוֹרֵא מִן הַחֶסֶד וְהַמִּ

ר  מוֹן אֲשֶׁ י, טֶרֶף קִנְיָן, וְהוּא הַמָּ לִישִׁ ְ וְהַשּׁ

אֵין בּוֹ תּוֹעֶלֶת לָאָדָם, וְהוּא שׁוֹמֵר עָלָיו 

נּוּ לְזוּלָתוֹ אוֹ  ר יוֹרִישֶׁ וְנוֹצֵר אוֹתוֹ עַד אֲשֶׁ

נּוּ.  יּאֹבַד מִמֶּ שֶׁ

זַר לוֹ הַבּוֹרֵא מִן  ר גָּ ל אֲשֶׁ כָל יַחְשׁוֹב כָּ וְהַסָּ

לַת גּוּפוֹ,  הוּא טֶרֶף מְזוֹנוֹ וְכַלְכָּ מוֹן שֶׁ הַמָּ

ר  ל עָלָיו, וְאֶפְשָׁ דֵּ תַּ וְהוּא מְמַהֵר אֵלָיו וּמִשְׁ

תּוֹ אַחֲרָיו וּלְהוֹרְגוֹ  צֶנּוּ לְבַעַל אִשְׁ קְבְּ יִּ שֶׁ

שׂוֹנְאָיו. בְּ דוֹל שֶׁ וְלַגָּ

רָפִים  הוּא נוֹתֵן הַטְּ י, שֶׁ לִישִׁ ְ וְהַשּׁ

זַר לָהֶם הַבּוֹרֵא  גָּ מוֹ שֶׁ לְבַעֲלֵיהֶם כְּ

הֶם  עַל יָדוֹ, וְהוּא זוֹכֵר טוֹבָתוֹ לָהֶם בָּ

ל אוֹתָם  הֶם וְכִלְכֵּ אִלּוּ הוּא הִטְרִיפָם בָּ כְּ

יּוֹדוּהוּ  ם עֲלֵיהֶם, וְרוֹצֶה שֶׁ ד בָּ וְהִתְחַסֵּ

עַבְדוּהוּ  יַּ ה עֲלֵיהֶם וְשֶׁ חוּהוּ הַרְבֵּ בְּ וִישַׁ

עֲבוּרָם, בַּ
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Due to his perceived generosity, he becomes arro-
gant, haughty and proud, and refrains from thank-
ing G-d for giving him the opportunity to provide for 
them. He thinks to himself that were he to withhold 
his wealth from them, it would stay in his posses-
sion, and that were it not for him, then their suste-
nance would stop. In truth, he is the one of poor in-
tellect who toiled for naught in this world and who 
will lose his heavenly reward in the world to come.

However the wise person conducts himself regard-
ing these three matters in the proper manner, both 
for his Torah observance as well as for the good of 
his worldly matters. His trust in G-d for his sus-
tenance and wealth which is in the hands of the 
Almighty, is stronger than his trust in the money 
which is already in his possession. This is because 
he does not know if the money he currently has is 
the income for his sustenance, or if it is income 
that he amasses which may be taken away from 
him. By conducting himself in this manner he will 
attain honor in this world as well as the reward of 
the world to come, as it says in the Psalm (Tehillim 
112): “Hallelujah, happy is the man who fears the 
L-rd” and as it carries on there, until the end of the 
chapter.

The mistake of those who seek wealth for honor

There are some groups of people, whose efforts 
to acquire wealth and to increase their wealth are 
solely due to their love of honor that they think they 
will receive from people as a result of their wealth, 
as well as so that they can make for themselves 
a name. No amount of money is ever enough for 
them, as they think that the more money they will 
have, the more honor they will receive. This fool-
ishness of theirs stems from their lack of under-
standing regarding the true causes of what makes a 
person deserving of honor in this world and in the 
world to come. 

יחַ  ה וְיָרוּם לְבָבוֹ, וְיַנִּ אֶה וְיִגְבַּ וְיִתְגָּ

אִם הָיָה  הוֹדָאָתוֹ עֲלֵיהֶם, וְיַחְשׁוֹב שֶׁ

מוֹנֵעַ אוֹתָם ]הַטְרָפִים[ מֵהֶם הָיוּ 

אָרִים אֶצְלוֹ, וְכִי לוּלֵא הוּא הָיוּ  נִשְׁ

ר יִיגַע  נִפְסָקִים טַרְפֵיהֶם. וְהוּא הֶעָנִי אֲשֶׁ

כָרוֹ לָעוֹלָם  ה וְיַפְסִיד שְׂ עוֹלָם הַזֶּ לָרִיק בָּ

א. הַבָּ

נִים עַל  ת הַפָּ לשֶֹׁ שְׁ יל נוֹהֵג בִּ כִּ שְׂ וְהַמַּ

כוֹנָה לְתוֹרָתוֹ וּלְעוֹלָמוֹ,  רֶךְ הַנְּ הַדֶּ

יַד הָאֱלהִֹים  שׁ בְּ יֵּ ֶ מַה שּׁ וּבִטְחוֹנוֹ בְּ

מַה  טְחוֹנוֹ בְּ רְפּוֹ וְקִנְיָנוֹ יוֹתֵר חָזָק מִבִּ מִטַּ

אֵינוֹ יוֹדֵעַ  נֵי שֶׁ יָדוֹ מֵהֶם, מִפְּ שׁ בְּ יֵּ ֶ שּׁ

יעַ  אִם הוּא טֶרֶף מָזוֹן אוֹ טֶרֶף קִנְיָן, וְיַגִּ

מוּל הַטּוֹב  ה וְאֶל הַגְּ לִכְבוֹד הָעוֹלָם הַזֶּ

מִזְמוֹר  אֱמַר בְּ נֶּ מוֹ שֶׁ א, כְּ עוֹלָם הַבָּ בָּ

רֵי אִישׁ יָרֵא אֶת ה'" עַד  "הַלְלוּיָהּ אַשְׁ

סוֹפוֹ )תהלים קיב(.

לִים  דְּ תַּ אֵינָם מִשְׁ תּוֹת שֶׁ נֵי אָדָם כִּ וְיֵשׁ מִבְּ

א  נּוּ אֶלָּ מוֹן וּלְהַרְבּוֹת מִמֶּ לִקְנוֹת הַמָּ

נֵי אָדָם וְלַעֲשׂוֹת  בוֹד מִבְּ לְאַהֲבַת הַכָּ

נּוּ שׁוּם  יק לָהֶם מִמֶּ ם, וְאֵין מַסְפִּ לָהֶם שֵׁ

בוֹד  ת הַכָּ סִבַּ בָר. וְזֶה סִכְלוּת מֵהֶם בְּ דָּ

א. ה וּבָעוֹלָם הַבָּ עוֹלָם הַזֶּ בָּ
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The cause for this mistake of theirs, is that they see 
how the masses honor the wealthy people. The 
mass’s honor for them is borne out of a hope that 
they will benefit from that which the wealthy have, 
and that they will receive some of that wealth 
which is in their hands. 

Were the masses to think deeply into the matter 
and understand that the wealthy neither have the 
ability or power to give or withhold money to any-
one other than the one whom it has been decreed 
by the Creator such, then they would not rely on 
anyone else, other than G-d to provide for them. 
No person would be worthy of their honor, except 
for one who has been distinguished by the Cre-
ator with praiseworthy character traits for which 
he is worthy to be honored by the Creator, may he 
be exalted, as it is written (in Shmuel 1 2:30): “For 
those who honor me, I will honor them.”

Because the masses are foolish in their honoring 
of the wealthy, thinking that the wealthy people are 
deserving of their honor, the Creator adds to their 
foolishness when it comes to them pursuing their 
desires, and they get caught up all their lifetime, 
with making great efforts and strenuous work in 
order to obtain their wealth. They neglect their ob-
ligation to make efforts and to pursue the means 
with which to complete the obligations that the 
Creator has imposed upon them. They also neglect 
to thank G-d for his goodness that he gives them. 
Were they to do so, they would without a doubt be 
far more successful in obtaining their desires as 
Scripture says (in Mishlei 3:16) in reference to the 
Torah: “Length of days is in its right hand; in its 
left hand are riches and honor,” and as it says (in 
Divrei Hayamim 1, 29:12): “And wealth and honor 
are from before You.”

י  בוֹד עַמֵּ רוֹאִים מִכְּ ֶ וְגוֹרֵם לָהֶם זֶה מַה שּׁ

מוֹן וְכִבּוּדָם לָהֶם,  י הַמָּ הָאָרֶץ לְאַנְשֵׁ

ר  שׁ אֶצְלָם וְלִמְשׁוֹךְ מֵאֲשֶׁ יֵּ ֶ לְחָמְדָם מַה שּׁ

יָדָם.  בְּ

ם וְלאֹ  יכָלְתָּ י אֵין בִּ ילוּ וְהֵבִינוּ כִּ כִּ וְאִלּוּ הִשְׂ

א לְמִי  בְכחָֹם לאֹ לָתֵת וְלאֹ לִמְנוֹעַ אֶלָּ

ים  זַר לוֹ הַבּוֹרֵא אֶצְלָם, לאֹ הָיוּ מְקַוִּ גָּ שֶׁ

לְזוּלָתוֹ, וְלאֹ הָיָה רָאוּי אֶצְלָם לְכָבוֹד, 

מַעֲלוֹת  חֲדָהוּ הַבּוֹרֵא בְּ יִּ א מִי שֶׁ אֶלָּ

עֲבוּרָן לִכְבוֹד הַבּוֹרָא  חוֹת רָאוּי בַּ בָּ מְשֻׁ

תוּב )שמואל א' ב, ל(  כָּ מוֹ שֶׁ ה, כְּ יִתְעַלֶּ

ד".  דַי אֲכַבֵּ י מְכַבְּ "כִּ

עֲלֵי  דָם בַּ כַבְּ י הָאָרֶץ בְּ כְלוּ עַמֵּ סָּ נֵי שֶׁ וּמִפְּ

בוֹד, הוֹסִיף לָהֶם  סִבּוֹת הַכָּ מוֹן בְּ הַמָּ

שׁוֹתָם, וְנָפְלוּ  קָּ סִבּוֹת בַּ הַבּוֹרֵא סִכְלוּת בְּ

ל  ה כָּ דוֹלָה וִיגִיעָה רַבָּ לוּת גְּ דְּ תַּ הִשְׁ בְּ

ל  דֵּ תַּ בִין לְהִשְׁ הָיוּ חַיָּ ֶ יחוּ מַה שּׁ יְמֵיהֶם, וְהִנִּ

לִים חוֹבוֹת הַבּוֹרֵא  בּוֹ וּלְמַהֵר אֵלָיו מֵהַשְׁ

ר עֲלֵיהֶם, וּלְהוֹדוֹת עַל טוֹבוֹתָיו  אֲשֶׁ

שׁוֹתָם יוֹתֵר קְרוֹבוֹת  קָּ אֶצְלָם, וְתִהְיֶינָה בַּ

מוֹ  לִי סָפֵק, כְּ ה בְּ רֶךְ הַזֶּ דֶּ אֲלֵיהֶם בַּ

תוּב )משלי ג, טז( "אֹרֶךְ  אָמַר הַכָּ שֶׁ

ר וְכָבוֹד",  מֹאלָהּ עשֶֹׁ שְׂ ימִינָהּ, בִּ יָמִים בִּ

ר  וְאָמַר )דברי הימים א' כט, יב( "וְהָעשֶֹׁ

פָנֶיךָ". בוֹד מִלְּ וְהַכָּ
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God – not the means one employs – gives wealth

Among those people who seek wealth, there 
are those people who obtain all of their desires, 
through various means of obtaining one’s liveli-
hood that we mentioned above, while there are 
other people who obtain their desires through an 
inheritance or the like. That person thinks that it 
is the means of livelihood or the inheritance which 
made him wealthy, and without them, he would 
not have obtained any money at all. He praises 
the means, and not the cause, i.e., G-d. 

Thinking ahead

How similar is he to a person who is traveling in 
the desert who gets dehydrated and finds bitter 
water in a well, and greatly rejoices at finding 
them and quenches his thirst with them. As he 
goes a little further in his journey, he finds a spring 
which is flowing with sweet water. He is pained 
that he previously drank the bitter water and that 
he quenched his thirst with them. 

Similarly, the wealthy person whose wealth 
reached him through a particular means which 
involved much toil and effort, were he to have 
stopped himself from engaging in that particu-
lar means, he would have managed to obtain his 
wealth through a different easier means - as we 
have explained earlier. As it says (in Shmuel 1, 
14:6): “For with the L-rd there is no limitation to 
save with many or with few.”

Three reflections on financial struggles

The proper thing for one who trusts in the Al-
mighty to do:

During those days in which his livelihood is with-
held from him is that he should say to himself:

מוֹן מִי  י הַמָּ כְלַל מְבַקְשֵׁ צֵא בִּ מָּ יִּ וְיֵשׁ שֶׁ

דֶרֶךְ  אֲוָתוֹ בְּ כְלִית תַּ נּוּ אֶל תַּ יעַ מִמֶּ גִּ יַּ שֶׁ

יעַ  גִּ יַּ ר זָכַרְנוּ, וּמֵהֶם מִי שֶׁ בּוֹת אֲשֶׁ הַסִּ

ה וְהַדּוֹמֶה לָזֶה, וְיַחְשׁוֹב  ָ דֶרֶךְ הַיְרֻשּׁ אֵלָיו בְּ

בוּ לוֹ אֶת זֶה, וְלוּלֵא הֵן  בּוֹת חִיְּ י הַסִּ כִּ

חַ  בֵּ לוּם, וּמְשַׁ נּוּ כְּ יעַ אֵלָיו מִמֶּ לאֹ הָיָה מַגִּ

ב.  לְעֲדֵי הַמְסַבֵּ ה מִבַּ בָּ הַסִּ

הוּא  זֶה לְאָדָם שֶׁ ה הוּא דוֹמֶה בָּ וְכַמָּ

מָא, וּמָצָא מַיִם  יד עָלָיו הַצָּ ר הִכְבִּ דְבָּ מִּ בַּ

הֶם  מַח בָּ בוֹר אֶחָד וְשָׂ אֵינָם מְתוּקִים בְּ שֶׁ

ר הָלַךְ  מְחָה גְדוֹלָה וְרָוָה מֵהֶם. וְכַאֲשֶׁ שִׂ

מְעַט וּמָצָא מַעְיָן נוֹבֵעַ מַיִם מְתוּקִים, 

יִם  תוֹתוֹ הַמַּ ְ דַם מִשּׁ קָּ ֶ אַג עַל מַה שּׁ דָּ

הָרִאשׁוֹנִים וּרְווֹתוֹ מֵהֶם.

ה  סִבָּ יעַ אֵלָיו בְּ הִגִּ מוֹן שֶׁ עַל הַמָּ וְכֵן בַּ

ה הַהִיא  בָּ יְדוּעָה, אִלּוּ הָיְתָה נִמְנַעַת הַסִּ

ה אַחֶרֶת,  סִבָּ יג אוֹתוֹ בְּ נּוּ הָיָה מַשִּׂ מִמֶּ

י אֵין  אָמַר "כִּ מְנוּ, וּכְמוֹ שֶׁ ר הִקְדַּ אֲשֶׁ כַּ

רַב אוֹ בִמְעָט"  יעַ בְּ לַה' מַעְצוֹר לְהוֹשִׁ

)שמואל א' יד, ו(.

רָאוּי לַבּוֹטֵחַ עַל הָאֱלהִֹים  ֶ ה שּׁ וּמִמַּ

טַרְפּוֹ: בְּ

מִים,  רֶף יוֹם מִן הַיָּ נּוּ הַטֶּ ב מִמֶּ תְעַכֵּ יִּ שֶׁ כְּ

לִבּוֹ: יּאֹמַר בְּ שֶׁ
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He, referring to G-d, who brought me out of the 
womb into this world at a specific time and specif-
ic moment , and who did not bring me out to the 
world before that time or afterwards, He is the 
one who is withholding my sustenance from me 
until a specific time and a specific day in accor-
dance with what he knows to be the best for me.

Likewise, when his sustenance comes to him, but 
is limited and he receives no more than that which 
he needs for his food, it is proper for him to think 
to himself and say:

He who prepared for me my food in the breasts 
of my mother when I was first born according to 
my needs, and enough to sustain me each and 
every day, until he switched it with better food, 
and just like then, the fact that it (i.e the milk) was 
limited did not harm me whatsoever, so too He 
(i.e G-d), will not harm me whatsoever, now, that 
my sustenance which has been decreed for me cur-
rently comes in a limited amount, according to my 
needs, and even if it continues this way until the 
end of my life. 

One who relies on G-d despite his livelihood being 
minimal, will be rewarded for doing so. As the Cre-
ator said regarding our forefathers in the desert 

whose situation was similar to this person’s situa-
tion (in Shemot 16:4): “and the people shall go out 
and gather what is needed for the day.” This refers 
to the manna which came down from heaven on a 
daily basis, and was sufficient only for that day. As 
it says regarding the generation of Jews who wan-
dered in the desert (in Yirmiyahu 2:2): “Go and call 
out in the ears of Jerusalem, saying: so says the 
L-rd: I remember regarding you, the lovingkind-
ness of your youth, the love of your nuptials, your 
following Me in the desert, in a land not sown”

זְמַן  ה בִּ ר הוֹצִיאַנִי אֶל הָעוֹלָם הַזֶּ י אֲשֶׁ כִּ

יָדוּעַ וְעֵת יְדוּעָה וְלאֹ הוֹצִיאַנִי אֵלָיו 

ב  עַכֵּ מְּ לִפְנֵיהֶם וְלאֹ לְאַחֲרֵיהֶם, הוּא שֶׁ

י לְעֵת יָדוּעַ וְיוֹם יָדוּעַ,  י בּוֹ טַרְפִּ נִּ מִמֶּ

הוּא טוֹב לִי.  ֶ לְדַעְתּוֹ מַה שּׁ

ר יְבוֹאֵהוּ טַרְפּוֹ מְצֻמְצָם, לאֹ  אֲשֶׁ וְכֵן כַּ

יוֹתֵר עַל מְזוֹנוֹ מְאוּמָה, רָאוּי לוֹ לַחְשׁוֹב 

לִבּוֹ וְלוֹמַר: בְּ

ת  תְחִלַּ י בִּ דֵי אִמִּ שְׁ ר הֵכִין לִי מְזוֹנִי בִּ אֲשֶׁ

לָתִי יוֹם יוֹם עַד  י וְדֵי כַלְכָּ פִי צָרְכִּ עִנְיָנִי כְּ

נּוּ, וְלאֹ  טוֹב מִמֶּ ר הֵמִיר אוֹתוֹ לִי בְּ אֲשֶׁ

ן לאֹ  צִמְצוּם מְאוּמָה, כֵּ יק לִי בּוֹאוֹ בְּ הִזִּ

יק  ר הֶעְתִּ ה אֲשֶׁ רֶף הַזֶּ יק לִי בּוֹא הַטֶּ יַזִּ

י עַד  פִי צָרְכִּ צִמְצוּם כְּ ה בְּ אוֹתִי אֵלָיו עַתָּ

כְלִית יָמַי מְאוּמָה. תַּ

אָמַר  מוֹ שֶׁ ר עַל זֶה, כְּ כָּ וְיִהְיֶה נִשְׂ

עִנְיָנָם  ר, שֶׁ דְבָּ מִּ הַבּוֹרֵא עַל אֲבוֹתֵינוּ בַּ

בַר יוֹם  זֶה, "וְיָצָא הָעָם וְלָקְטוּ דְּ הָיָה כָּ

יוֹמוֹ" )שמות טז, ד(, וְאָמַר "הָלוֹךְ  בְּ

לַיִם לֵאמֹר: ]כּהֹ  וְקָרָאתָ בְאָזְנֵי יְרוּשָׁ

י לָךְ חֶסֶד נְעוּרַיִךְ אַהֲבַת  אָמַר ה', זָכַרְתִּ

אֶרֶץ  ר בְּ דְבָּ מִּ ךְ אַחֲרַי בַּ לוּלוֹתָיִךְ,[ לֶכְתֵּ כְּ

לאֹ זְרוּעָה" )ירמיה ב, ב(. 
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Similarly, if his sustenance comes through a 
means which he did not want, or from a place 
which he did not want, or if he received his liveli-
hood from a person he did not want to receive it 
from, he should say to himself:

“He who fashioned me with a particular form and 
shape, with certain character traits and dimen-
sions, and did so because this is what is best for 
me, he is the one who chose for me that my sus-
tenance should come about in ways that are most 
suitable for my purposes, and not in other ways 
which would not be in my best interest. He who 
brought me out of my mother’s womb into this 
world in a specific place, and through two partic-
ular parents - and not through any other people 
in the world - he is the one who chose for me that 
my sustenance should come in a certain land and 
through a certain person. He placed that person 
to be the means of my livelihood for my good as 
Scripture says (in Tehillim 145:17): “The L-rd is 
righteous in all his ways”. 

Proper attitude in social interactions

However, the explanation regarding the proper 
bitachon one should have regarding the third cat-
egory, which is comprised of those matters that 
pertain to one’s wife, children, members of one’s 
household , family members, friends, enemies, 
the people who he holds in high esteem, his ac-
quaintances as well as his superiors and subordi-
nates from different classes of people, the proper 
way to rely on the Almighty regarding them is as 
I will relate:

A person cannot escape from one of the following 
two scenarios: 1) either he will be estranged, liv-
ing alone or 2) he will live amongst his family and 
close ones.

ה,  לִי סִבָּ ה מִבְּ סִבָּ וְכֵן אִם יְבוֹאֵהוּ טַרְפּוֹ בְּ

י  לְתִּ לִי מָקוֹם, וְעַל יְדֵי אִישׁ מִבִּ וּמָקוֹם מִבְּ

לִבּוֹ: אִישׁ אַחֵר, יאֹמַר בְּ

ר יְצָרַנִי עַל צוּרָה וְתַבְנִית וּתְכוּנָה  אֲשֶׁ

כוּנוֹת  אָר הַצּוּרוֹת וְהַתְּ לִי שְׁ ה מִבְּ וּמִדָּ

חַר לִי  נַת עִנְיָנִי, הוּא בָּ דּוֹת לְתַקָּ וְהַמִּ

פִיקִים לְעִנְיָנַי  נִים הַמְּ י עַל הַפָּ בוֹא טַרְפִּ יָּ שֶׁ

ר הוֹצִיאַנִי אֶל  נִים. וַאֲשֶׁ אָר הַפָּ לִי שְׁ מִבְּ

נֵי  מָקוֹם יָדוּעַ וְעַל יְדֵי שְׁ ה בְּ הָעוֹלָם הַזֶּ

י הָעוֹלָם,  אָר אִישֵׁ לִי שְׁ ים יְדוּעִים מִבְּ אִישִׁ

אֶרֶץ יְדוּעָה וְעַל  י בְּ חַר לִי בּוֹ טַרְפִּ הוּא בָּ

י  ה לְטַרְפִּ ם אוֹתוֹ סִבָּ יְדֵי אִישׁ יָדוּעַ שָׂ

יק ה'  תוּב "צַדִּ אָמַר הַכָּ מוֹ שֶׁ לְטוֹב לִי, כְּ

רָכָיו" )תהלים קמה, יז(.  כָל דְּ בְּ

י, וְהֵם עִנְיְנֵי  לִישִׁ ְ רוּשׁ הַחֵלֶק הַשּׁ אֲבָל פֵּ

תּוֹ וּבָנָיו וּבְנֵי בֵיתוֹ וּקְרוֹבָיו וְאוֹהֲבָיו  אִשְׁ

ר לְמַעְלָה  ירָיו, וַאֲשֶׁ עָיו וּמַכִּ וְאוֹיְבָיו וּמְיֻדָּ

נֵי  תּוֹת בְּ נּוּ מִכִּ ה מִמֶּ ר לְמַטָּ נּוּ וַאֲשֶׁ מִמֶּ

חוֹן עַל הָאֱלהִֹים  טָּ ר הַבִּ אָדָם, אָפְנֵי ישֶֹׁ

ר: ר אֲסַפֵּ אֲשֶׁ הֶם כַּ בָּ

נֵי  ְ אֵין אָדָם נִמְלָט מֵאֶחָד מִשּׁ וְהוּא שֶׁ

תוֹךְ  הְיֶה בְּ יִּ הְיֶה נָכְרִי, אוֹ שֶׁ יִּ דְבָרִים: שֶׁ

חְתּוֹ וּקְרוֹבָיו.  פַּ מִשְׁ
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Trust in God When alone

If he is estranged, living alone, then he should con-
nect with the Almighty at the time of his loneli-
ness and he should rely on G-d, in his state of es-
trangement .

In order to comfort himself he should think about 
the fact that the soul too is estranged in this 
world, and about the fact that all the people of the 
world are considered as “strangers” in it, as Scrip-
ture says (in Vayikra 25:23): “For you are strang-
ers and temporary residents with me”.

Moreover, he should comfort himself in the follow-
ing manner: He should think to himself that even 
all those people who have close ones in this world, 
will in a short amount of time, revert to being a 
stranger and alone, and neither his close one or 
child will be able to help him then, nor will he be 
able to connect with them.

After this, he should think about the fact that due 
to him living alone, the weight of those people’s 
load, responsibilities and needs has been re-
moved from him. He should consider this to be 
one of the kindnesses of the Creator to him. For if 
he is a person who pursues worldly matters and 
it’s needs, his work will be much less of a strain 
on him if he does not have a wife and children. It 
emerges that the fact that he does not have a wife 
and children is the cause for his rest and for his 
own good. If he is a person who seeks the matters 
of the world to come, i.e., spiritual matters, then 
his mind will without a doubt be more empty and 
free to pursue these matters when he is alone than 
if he would have a family to occupy himself with. 

אלהָֹיו  וְאִם יִהְיֶה נָכְרִי, יִהְיֶה צִוּוּתוֹ בֵּ

גֵרוּתוֹ.  תּוֹמְמוּתוֹ, וְיִבְטַח עָלָיו בְּ עֵת הִשְׁ בְּ

ה,  עוֹלָם הַזֶּ פֶשׁ בָּ רוּת הַנֶּ וְיַעֲלֶה עַל לִבּוֹ גֵּ

מוֹ  הּ, כְּ רִים בָּ מוֹ גֵּ י הָאָרֶץ כְּ וְכִי אַנְשֵׁ

י גֵרִים  תוּב )ויקרא כה, כג( "כִּ אָמַר הַכָּ שֶׁ

דִי". ם עִמָּ בִים אַתֶּ וְתוֹשָׁ

שׁ לוֹ קְרוֹבִים  יֵּ ל מִי שֶׁ י כָּ לִבּוֹ כִּ וְיַחְשׁוֹב בְּ

בּוֹ, עַד זְמַן מוּעָט יָשׁוּב נָכְרִי בּוֹדֵד, וְלאֹ 

ר עִמּוֹ  ן, וְלאֹ יִתְחַבֵּ יוֹעִילֵהוּ קָרוֹב וְלאֹ בֵּ

אֶחָד מֵהֶם. 

קוּת כּבֶֹד  לְּ הִסְתַּ ךְ בְּ וְיַחְשׁוֹב אַחַר כָּ

אָם וְחוֹבוֹתָם וְצָרְכֵיהֶם מֵעָלָיו,  מַשָּׂ

וְיַחְשׁוֹב זֶה טוֹבָה מִטּוֹבוֹת הַבּוֹרֵא עָלָיו, 

אִם יִהְיֶה רוֹדֵף אַחַר עִנְיְנֵי הָעוֹלָם  נֵי שֶׁ מִפְּ

ה עָלָיו  הְיֶה יְגִיעָתוֹ יוֹתֵר קַלָּ וּצְרָכָיו, תִּ

ה וּבָנִים, וְחֶסְרוֹנָם מְנוּחָה  ָ לִי אִשּׁ מִבְּ

שׁ עִנְיְנֵי  לוֹ וְטוֹבָה. וְאִם יִהְיֶה מְבַקֵּ

עֵת  אַחֲרִיתוֹ, יִהְיֶה לִבּוֹ יוֹתֵר רֵיק וּפָנוּי בְּ

לִי סָפֵק. הִתְבּוֹדְדוּתוֹ מִבְּ
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This is why the ascetics would run away from their 
relatives and from their houses to the mountains, 
so that they could free their minds to focus on the 
service of the Almighty. Similarly, the prophets at 
the time of prophecy, would leave their places of 
residence, and would seclude themselves and free 
their minds to think about fulfilllling the obliga-
tions which their Creator imposes upon them.

As you know from the story of Eliyohu and Elisha, 
which it says about him (in Melochim 1, 19:19): 
“Twelve yoke were before him and he was with the 
twelfth.” 

Since Eliyohu hinted to him with a subtle hint that 
he will be a prophet, he, Elisha understood it and 
he said (in the following verse): “Let me, please, kiss 
my father and my mother, and I will go after you” 
and it says in the following verse: “And he followed 
Elijah and ministered to him.”  It is said about one 
of the kings, that he would mingle among his ser-
vants and could not be identified among them, be-
cause he conducted himself humbly in regard to 
the clothes and ornaments he wore.”

The story is told of an ascetic who went to a certain 
country to teach its inhabitants about the correct 
way of the service of the Almighty. He found that 
they were all wearing the same colored clothing 
and ornaments, he saw that their gravesites were 
next to the doors of their homes, and did not see 
any women among them. He asked them about 
this, and they responded by saying the following: 
“The reason why we all wear the same colored 
clothing, is so that one should not be able to dis-
tinguish between the poor person and the rich 
person, and so that the rich person will not end 
up being arrogant and boastful about his wealth, 
and so that the poor person will not despise him-
self, and think of his life on this earth in the same 
manner as when he will be underneath it, after his 
passing. 

ים בּוֹרְחִים  רוּשִׁ ן הָיוּ הַפְּ וְעַל כֵּ

דֵי  יהֶם אֶל הֶהָרִים, כְּ תֵּ רוֹבֵיהֶם וּמִבָּ מִקְּ

פַנּוּ לִבּוֹתָם לַעֲבוֹדַת אֱלהִֹים. וְכֵן  יְּ שֶׁ

בוּאָה יוֹצְאִים  זְמַן הַנְּ בִיאִים בִּ הָיוּ הַנְּ

עוֹנוֹתֵיהֶם וּמִתְבּוֹדְדִים לְחוֹבוֹת  מִמְּ

הַבּוֹרֵא עֲלֵיהֶם, 

ע,  הוּ עִם אֱלִישָׁ דַעְתָּ מֵעִנְיַן אֵלִיָּ יָּ מוֹ שֶׁ כְּ

ר צְמָדִים לְפָנָיו  נֵים עָשָׂ אֱמַר עָלָיו "שְׁ נֶּ שֶׁ

ר" )מלכים א' יט,  נֵים הֶעָשָׂ שְׁ וְהוּא בִּ

יט(.

מְעַט רֶמֶז, הֵבִין  הוּ בִּ רָמַז לוֹ אֵלִיָּ וְכֵיוָן שֶׁ

י  א לְאָבִי וּלְאִמִּ קָה נָּ ֳ אוֹתוֹ וְאָמַר "אֶשּׁ

וְאֵלְכָה אַחֲרֶיךָ" )מלכים א' יט, כ(, 

רְתֵהוּ"  הוּ וַיְשָׁ לֶךְ אַחֲרֵי אֵלִיָּ וְאָמַר "וַיֵּ

)מלכים א' יט, כא(. וְנֶאֱמַר עַל אֶחָד 

ין עֲבָדָיו  הָיָה מִתְעָרֵב בֵּ לָכִים שֶׁ מֵהַמְּ

הָיָה נוֹהֵג  נֵי שֶׁ ינֵיהֶם, מִפְּ ר בֵּ וְלאֹ הָיָה נִכָּ

יו. יטָיו וּבְמַלְבּוּשָׁ תַכְשִׁ פְלוּת בְּ ִ מִנְהַג הַשּׁ

כְנַס  נִּ ים שֶׁ רוּשִׁ וְאָמְרוּ עַל אֶחָד מֵהַפְּ

בֶיהָ  לִמְדִינָה אַחַת לְהוֹרוֹת אֶת יוֹשְׁ

ים  מְצָאֵם לוֹבְשִׁ עֲבוֹדַת הָאֱלהִֹים, וַיִּ

יטֵיהֶם,  יהֶם וְתַכְשִׁ מַלְבּוּשֵׁ צֶבַע אֶחָד בְּ

יהֶם,  תְחֵי בָתֵּ וְרָאָה קִבְרֵיהֶם אֵצֶל פִּ

אַל אוֹתָם  ה. וְשָׁ ָ וְלאֹ רָאָה בֵינֵיהֶם אִשּׁ

ים  אָנוּ לוֹבְשִׁ ֶ עַל זֶה, וְאָמְרוּ לוֹ: "מַה שּׁ

ר הֶעָנִי מִן  לּאֹ יִהְיֶה נִכָּ צֶבַע אֶחָד, שֶׁ

אוֹת  יר לְהִתְגָּ לּאֹ יָבאֹ הֶעָשִׁ יר, וְשֶׁ הֶעָשִׁ

זּוֹת  רוֹ וְיָבאֹ הֶעָנִי לְהִתְבַּ עָשְׁ אֵר בְּ וּלְהִתְפָּ

דְמֶה עִנְיָנֵנוּ עַל הָאֲדָמָה  יִּ אֵצֶל עַצְמוֹ, וְשֶׁ

יהָ. חְתֶּ עִנְיָנֵנוּ תַּ כְּ
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As to the reason why we placed our gravesites 
next to the doors of our houses, it is in order that 
we should take rebuke from it, by being ready for 
death, and to prepare for ourselves the provisions 
which will bring us to the place of rest. 

That which you noticed that we separated our-
selves from our wives and our children, you 
should know that we have designated for them a 
city nearby, and when one of us needs something 
from them, he goes to them and takes care of his 
needs and he then returns to us. We did this be-
cause we saw the stress, much loss, great exertion 
and bother that would come to us as a result of be-
ing close to them, and the relief from all of this 
due to us being distant from them, enabling us to 
be free to choose to engage in matters of the world 
to come, and to detest the matters of this world.”

Their words found favor in the eyes of the ascetic 
visiting them, and he blessed them and praised 
them for their practices. 

Commitment to family and friends

If the one trusting in the Almighty has a wife, fam-
ily members, friends and enemies then he should 
rely on the Almighty that he will save him from 
the work-load which is usually associated with be-
ing involved with them, and he should make ef-
forts to meet his obligations toward them, and 
to take care of their wants, and to do so whole-
heartedly. He should avoid doing anything that 
will cause them harm, instead he should engage 
in those means which will bring them good, and 
he should be loyal to them regarding all their 
matters. 

תָחֵינוּ,  מְנוּ קִבְרוֹת מֵתֵינוּ אֵצֶל פְּ ׂ שַּ ֶ וּמַה שּׁ

כַח מֵהֶם וְנִהְיֶה נְכוֹנִים לָמוּת,  וָּ נִּ דֵי שֶׁ כְּ

עַת אוֹתָנוּ לִמְקוֹם  גַּ דָה הַמַּ וְנַזְמִין לָנוּ הַצֵּ

נוּחָה. הַמְּ

ים  שִׁ נוּ מִן הַנָּ רַשְׁ פֵּ רָאִיתָ שֶׁ ֶ וּמַה שּׁ

י יִחַדְנוּ לָהֶם קִרְיָה קְרוֹבָה  ע כִּ נִים, דַּ וְהַבָּ

בָר  נּוּ עַל דָּ צְטָרֵךְ אֶחָד מִמֶּ יִּ שֶׁ אן, כְּ מִכָּ

לִים צָרְכּוֹ  בְרֵיהֶם, יֵלֵךְ אֲלֵיהֶם וְיַשְׁ מִדִּ

נֵס  כָּ יִּ ֶ מַה שּׁ רָאִינוּ בְּ נֵי שֶׁ וְיָשׁוּב אֵלֵינוּ, מִפְּ

ב וְרבֹ הַהֶפְסֵד וְגֹדֶל  ת הַלֵּ רְדַּ עָלֵינוּ מִטִּ

ל  נוּחָה מִכָּ קִרְבָתָם, וְהַמְּ הַיְגִיעָה וְהַטּרַֹח בְּ

עִנְיְנֵי הָעוֹלָם  הַרְחָקָתָם, לִבְחוֹר בְּ זֶה בְּ

ה".  עִנְיְנֵי הָעוֹלָם הַזֶּ א וְלִמְאוֹס בְּ הַבָּ

רוּשׁ, וַיְבָרֶךְ  עֵינֵי הַפָּ יטְבוּ דִבְרֵיהֶם בְּ וַיִּ

עִנְיָנָם. רֵם בְּ ְ אוֹתָם וַיְאַשּׁ

ה  ָ עַל אִשּׁ אלהִֹים בַּ וְאִם יִהְיֶה הַבּוֹטֵחַ בֵּ

וּקְרוֹבִים וְאוֹהֲבִים וְאוֹיְבִים, יִבְטַח 

ל לִפְרוֹעַ  דֵּ תַּ לָתוֹ מֵהֶם, וְיִשְׁ הַצָּ אלהִֹים בְּ בֵּ

ב לָהֶם וְלַעֲשׂוֹת חֶפְצֵיהֶם  חַיָּ ֶ מַה שּׁ

הֶם, וְיִרֶף יָדוֹ  לֵם עִמָּ וְלִהְיוֹת לִבּוֹ שָׁ

הְיֶה טוֹב  יִּ ֶ ב עַל מַה שּׁ קָתָם, וִיסַבֵּ מֵהַזָּ

כָל עִנְיְנֵיהֶם,  לָהֶם, וְיִהְיֶה נֶאֱמָן בְּ
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He should teach them the appropriate way to con-
duct themselves both in Torah matters as well as in 
worldly matters which will benefit them in their 
service their Creator as it is written in (Vayikra 
19:17): “You shall love your fellow as yourself ” and 
as it says in the preceding verse (Verse 16): “You 
should not hate your brother in your heart”.

He should not do so with the hope that his favors 
will be repaid to him, nor to repay them for the 
good that they already did with you. It should not 
be done out of love for the honor and praise that 
they will give you, nor in order to rule over them. 
Rather, it should be to fulfill the mitzvah of the 
Creator, to observe his covenant and his instruc-
tions regarding them. 

For, one who performs their requests, and has in 
mind one of the above-mentioned reasons that 
we mentioned earlier, will not achieve his own de-
sires which he expected from them in this world, 
and will have toiled for nothing, and will lose his 
reward in the world to come.

However, if conversely, his conduct in the above, is 
solely for the sake of the service of the Almighty, 
then the Almighty will help them to repay him in 
this world, and He will place in their mouths his 
praise, and G-d will make him be considered great 
in their eyes. In addition to this, he will also arrive 
at his great reward in the world to come, like the 
Almighty said to Shlomo Hamelech (in Melochim 
1, 3:13): “And I have also given you that which you 
have not asked, both riches and honor.”

People helping people

However, the manner with which to have bita-
chon in the Almighty, regarding those matters 
which pertain to one who is superior to him, or 
is is subordinate to him, from the various types of 
people, the proper way that one should conduct 
himself with them is as follows:

עִנְיְנֵי הַתּוֹרָה  וְיוֹרֵם אָפְנֵי תוֹעֲלוֹתָם בְּ

תוּב  כָּ מוֹ שֶׁ וְהָעוֹלָם לַעֲבוֹדַת הַבּוֹרֵא. כְּ

מוֹךָ" )ויקרא יט, יח(,  "וְאָהַבְתָּ לְרֵעֲךָ כָּ

לְבָבֶךָ"  נָא אֶת אָחִיךָ בִּ וְאָמַר "לאֹ תִשְׂ

)ויקרא יט, יז(, 

ם  מוּל מֵהֶם, וְלאֹ לְקַדֵּ לאֹ לְיַחֵל הַגְּ

בְחָם,  כְבוֹדָם וְשִׁ אֶצְלָם, וְלאֹ מֵאַהֲבָתוֹ בִּ

ם מִצְוַת  רֵר עֲלֵיהֶם, אַךְ לְקַיֵּ תָּ וְלאֹ לְהִשְׂ

רִיתוֹ וּפִקּוּדָיו עֲלֵיהֶם. מוֹר בְּ הַבּוֹרֵא וְלִשְׁ

עֲשׂוֹתוֹ חֶפְצֵיהֶם  הְיֶה דַעְתּוֹ בַּ תִּ י מִי שֶׁ כִּ

ה, לאֹ  חִלָּ כַרְנוּ תְּ זָּ בָרִים שֶׁ עַל אֶחָד מֵהַדְּ

ה, וְיִיגַע  עוֹלָם הַזֶּ יג רְצוֹנוֹ מֵהֶם בָּ יַשִּׂ

א. כָרוֹ לָעוֹלָם הַבָּ לָרִיק, וְיַפְסִיד שְׂ

זֶה לַעֲבוֹדַת הָאֱלהִֹים  וְאִם הוּא נוֹהֵג בָּ

לְבָד, יַעַזְרֵם הָאֱלהִֹים לִגְמוֹל אוֹתוֹ  בִּ

ל  בְחוֹ, וְיִגְדַּ פִיהֶם שִׁ ים בְּ ה, וְיָשִׂ עוֹלָם הַזֶּ בָּ

דוֹל  מוּל הַגָּ יעַ אֶל הַגְּ עֵינֵיהֶם, וְיַגִּ עִנְיָנוֹ בְּ

אָמַר הָאֱלהִֹים  מוֹ שֶׁ א, כְּ עוֹלָם הַבָּ בָּ

י לָךְ,  אַלְתָּ נָתַתִּ ר לאֹ שָׁ למֹֹה "וְגַם אֲשֶׁ לִשְׁ

בוֹד" )מלכים א' ג, יג(. ם כָּ ר גַּ ם עשֶֹׁ גַּ

עִנְיְנֵי מִי  אֲבָל אָפְנֵי בִטְחוֹנוֹ עַל אֱלהָֹיו בְּ

ה  הוּא לְמַטָּ נּוּ וּמִי שֶׁ הוּא לְמַעְלָה מִמֶּ שֶׁ

רִים  נִים הַיְשָׁ נֵי אָדָם, הַפָּ תּוֹת בְּ נּוּ מִכִּ מִמֶּ

לוֹ:
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When the need arises for a person to make a re-
quest from either his superior, or from his subor-
dinate, he should rely on the Almighty, to deliver 
his request and consider those people of whom he 
made the request to be merely the means which 
G-d uses to complete his request. 

Just as one who chooses the work of the land and 
it’s sowing to be the means for his livelihood, in 
which case, if the Creator wishes that he be sus-
tained from it, then the seed will sprout forth and 
will be fruitful and multiply. Nevertheless, it is ob-
vious that one shouldn’t give thanks to the earth 
for this; rather thanks is due to the Creator alone. 
If, however, the Almighty does not wish to sustain 
him from it, then the earth will not sprout forth 
any vegetation. Alternatively, it will sprout forth 
vegetation but something adverse will happen 
to it. In both of these cases it is obvious that one 
should not blame the earth for this.

Therefore, when one requests an object from one 
of these people, i.e., a person above him or below 
him, he should consider the weak person and 
the strong person as equally able to perform his 
request, not putting any more trust in the more 
capable person. He should rely on the Almighty 
that his request be answered. If his request gets 
answered by one of the people, then he should 
thank the Creator blessed be He, who fulfilled his 
wishes. He should also thank the person who the 
favor was done through for two reasons; firstly for 
his good heartedness, and secondly that the Cre-
ator brought his benefits through him.

י  שׁ חֵפֶץ מִמִּ בִיא אוֹתוֹ הַצּרֶֹךְ לְבַקֵּ יָּ שֶׁ כְּ

נּוּ,  ה מִמֶּ נּוּ אוֹ לְמַטָּ הוּא לְמַעְלָה מִמֶּ שֶׁ

ה  ימֵם סִבָּ בְטַח בּוֹ עַל אֱלהָֹיו, וִישִׂ יִּ שֶׁ

לָמָתוֹ,  הַשְׁ בְּ

ים עֲבוֹדַת הָאָרֶץ וּזְרִיעָתָהּ  ר יָשִׂ אֲשֶׁ כַּ

ה,  נָּ ה לְטַרְפּוֹ. וְאִם יִרְצֶה לְהַטְרִיפוֹ מִמֶּ סִבָּ

ה, וְאֵין לְהוֹדוֹת  רַע וְיִפְרֶה וְיִרְבֶּ יִצְמַח הַזֶּ

הָאָרֶץ עַל זֶה, אַךְ הַהוֹדָאָה לַבּוֹרֵא לְבַדּוֹ. 

נּוּ,  וְאִם לאֹ יַחְפּוֹץ הָאֱלהִֹים לְהַטְרִיפוֹ מִמֶּ

צְמִיחַ וְיִקְרֶה  לאֹ תַצְמִיחַ הָאָרֶץ, אוֹ תַּ

ים הָאָרֶץ.  גַע, וְאֵין לְהַאֲשִׁ מַח פֶּ הַצֶּ

הְיֶה  יִּ שׁ מֵאֶחָד מֵהֶם חֵפֶץ, שֶׁ בַקֵּ יְּ שֶׁ וְכֵן כְּ

עֲשׂוֹתוֹ,  וֶה בַּ שׁ וְהֶחָזָק מֵהֶם שָׁ אֶצְלוֹ הַחַלָּ

רֵךְ.  לָמָתוֹ עַל הָאֱלהִֹים יִתְבָּ הַשְׁ וְיִבְטַח בְּ

לַם עַל יְדֵי אֶחָד מֵהֶם, יוֹדֶה  וְאִם יִשְׁ

לִים חֶפְצוֹ,  ר הִשְׁ רֵךְ אֲשֶׁ הַבּוֹרֵא יִתְבָּ

ה עַל יָדוֹ עַל לִבּוֹ הַטּוֹב  עֲשָׂ נַּ וְיוֹדֶה לְמִי שֶׁ

הַבּוֹרֵא הֵבִיא תּוֹעַלְתּוֹ עַל יָדוֹ. לוֹ וְשֶׁ
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For it is well known that generally speaking, the 
Creator does not cause good to come to other 
people, except through the righteous, and it is 
only rarely that He causes loss through them. As 
our sages of blessed memory said, in the Talmud, 
(Bava Batra 119b): “Merit is brought about by 
means of one who is meritorious and liability by 
means of one who is liable.” Likewise, it says (in 
mishlei 12:21): No wrong shall be caused for the 
righteous.”

If his request was not fulfilled by the people he 
turned to, he should not blame them, nor should 
he blame it on the lack of effort on their part. In-
stead, he should thank the Almighty, who chose 
to withhold his request from him for his own good, 

and he should praise the people whom he made 
the request from, based on his knowledge of their 
efforts which they invested to fulfill his request, 
even though it did not end up according to his 
wishes or the wishes of the other people who 
wanted to help him.

This is how one should conduct himself with 
one’s acquaintances and friends, as well as with 
those people he does business with and his ser-
vants and partners.

Likewise, if either a superior or subordinate of his 
makes a request of him, he should wholehearted-
ly make every effort to perform the request, but 
if possible he should try to complete the request 
in private, so that he will not become haughty as 
a result. The above only applies, if the person who 
asked him for the request is somebody who is de-
serving of his efforts on his behalf. After making 
these efforts he should rely on the Almighty that 
He will help him fulfill the person’s request. 

א  ל טוֹבָה אֶלָּ אֵין הַבּוֹרֵא מְגַלְגֵּ וּבְיָדוּעַ שֶׁ

ל  לְגֵּ תְגַּ מִּ יקִים וּמְעַט הוּא שֶׁ דִּ עַל יְדֵי הַצַּ

אָמְרוּ חֲכָמֵינוּ  מוֹ שֶׁ הֶפְסֵד עַל יְדֵיהֶם כְּ

זִכְרוֹנָם לִבְרָכָה )בבא בתרא קיט, ב( 

אי וְחוֹבָה עַל  לִין זְכוּת עַל יְדֵי זַכַּ "מְגַלְגְּ

תוּב )משלי יב, כא(  ב", וְאָמַר הַכָּ יְדֵי חַיָּ

ל אָוֶן". יק כָּ דִּ ה לַצַּ "לאֹ יְאֻנֶּ

לַם לוֹ עַל יְדֵיהֶם, אַל  וְאִם לאֹ יִשְׁ

הֶם קִצּוּר, אַךְ  ימֵם וְאַל יִתְלֶה בָּ יַאֲשִׁ

זֶה,  חַר לוֹ הַטּוֹב בָּ ר בָּ יוֹדֶה לֵאלהִֹים אֲשֶׁ

לָם לַעֲשׂוֹת  דְּ תַּ דַע מֵהִשְׁ יֵּ פִי שֶׁ חֵם כְּ בְּ וִישַׁ

רְצוֹנוֹ  לַם כִּ לּאֹ נִשְׁ י שֶׁ חֶפְצוֹ, אַף עַל פִּ

וְכִרְצוֹנָם לוֹ.

א  נּוֹשֵׂ עָיו וְאוֹהֲבָיו וּבְמִי שֶׁ מְיֻדָּ וְכֵן יִנְהַג בִּ

פָיו. תָּ יו וְשֻׁ שָׁ מָּ הֶם וְשַׁ וְנוֹתֵן עִמָּ

נּוּ  מַעְלָה מִמֶּ לְּ נּוּ מִי שֶׁ שׁ מִמֶּ וְכֵן אִם יְבַקֵּ

ב לַעֲשׂוֹתוֹ  נּוּ חֵפֶץ, יְסַבֵּ ה מִמֶּ מַטָּ לְּ אוֹ שֶׁ

מַצְפּוּנוֹ  לִימוֹ בְּ ל לְהַשְׁ דֵּ תַּ כָל לִבּוֹ, וְיִשְׁ בְּ

בַקְשׁוֹ רָאוּי  מְּ ן לוֹ, וְיִהְיֶה מִי שֶׁ מֵּ אִם יִזְדַּ

ךְ יִבְטַח עַל  ל לוֹ בּוֹ, וְאַחַר כָּ דֵּ תַּ לְהִשְׁ

לָמָתוֹ. הַשְׁ הָאֱלהִֹים בְּ
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If the request ends up being fulfilled through his 
efforts, and He places him in the position of be-
ing the means for the good of his friend, then he 
should thank G-d for this. If, however, he was pre-
vented from doing so and he was not able to do 
it, he should not blame himself. He should inform 
his friend that he was not lazy in his efforts on his 
behalf, provided that he did in fact exert himself 
and toil on their behalf.

Response to enemies

However, with regard to matters pertaining to his 
enemies, those who covet his possessions and 
those who seek to do bad with him, he should 
rely on the Creator may he be exalted for all these 
matters. He should tolerate it when they em-
barrass him, and he should not take retribution 
from them according to their misdeeds. Rather 
he should pay them back with kindness and do 
any good for them that he is able to do for them. 

He should remember that ultimately, any benefit 
that he receives and all harm that comes to him 
is in the hands of the Creator, may he be exalted.

If they will be the cause of his harm, he should 
think good about them, and he should suspect 
that it is himself and his previous misdeeds to-
wards the Almighty, that are the cause of his mis-
fortune. He should offer supplications to the Al-
mighty and beg him to forgive him for his sins. If 
he does this then his enemies will return to love 
him, as the Wise Man, Shlomo Hamelech said (in 
Mishlei 16:7): “When the L-rd accepts a person’s 
ways, He will cause even his enemies to make 
peace with him.”

ה  ימֵהוּ סִבָּ לִימֵהוּ עַל יָדוֹ וִישִׂ וְאִם יַשְׁ

נַע  לְטוֹבַת זוּלָתוֹ, יוֹדֶה עַל זֶה. וְאִם יִמָּ

ים  ן לוֹ לַעֲשׂוֹתוֹ, אַל יַאֲשִׁ מֵּ נּוּ וְלאֹ יִזְדַּ מִמֶּ

ר, אַחַר  לּאֹ קִצֵּ נַפְשׁוֹ, וְיוֹדִיעַ אֶת חֲבֵרוֹ שֶׁ

עַצְמוֹ. ל בּוֹ בְּ דֵּ תַּ טְרַח וְיִשְׁ יִּ שֶׁ

י  אֲבָל עִנְיְנֵי אוֹיְבָיו וְחוֹמְדָיו וּמְבַקְשֵׁ

עִנְיְנֵיהֶם עַל הַבּוֹרֵא  רָעָתוֹ, יִבְטַח בְּ

תָם. וְאַל יִגְמוֹל  ה, וְיִסְבּוֹל חֶרְפָּ יִתְעַלֶּ

ה  פָעֳלָם, אַךְ יִגְמְלֵם חֶסֶד, וְיַעֲשֶׂ לָהֶם כְּ

יּוּכַל לַעֲשׂוֹתוֹ מִן הַטּוֹב,  ֶ ל מַה שּׁ לָהֶם כָּ

יַד הַבּוֹרֵא  תּוֹעַלְתּוֹ וְנִזְקוֹ בְּ לִבּוֹ שֶׁ וְיִזְכּוֹר בְּ

ה. יִתְעַלֶּ

יקוֹ, יַחְשׁוֹב עֲלֵיהֶם  ה לְהַזִּ וְאִם יִהְיוּ סִבָּ

רעַֹ  יו בְּ טוֹב, וְיַחְשׁוֹד אֶת עַצְמוֹ וּמַעֲשָׂ

ן אֶל  מוֹתָיו אֵצֶל אֱלהָֹיו. וְיִתְחַנֵּ הַקְדָּ

ר עֲוֹנוֹתָיו,  פָנָיו לְכַפֵּ שׁ מִלְּ הָאֱלהִֹים וִיבַקֵּ

אָמַר  מוֹ שֶׁ וְאָז יָשׁוּבוּ אוֹיְבָיו לְאַהֲבָתוֹ, כְּ

ם אוֹיְבָיו  רְכֵי אִישׁ, גַּ רְצוֹת ה' דַּ הֶחָכָם "בִּ

לִים אִתּוֹ" )משלי טז, ז(. יַשְׁ
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Observing Commandments with Trust

The explanation of the proper manner in which 
one has Bitachon regarding the fourth category 
which is composed of those matters pertaining to 
the obligations of the heart and the limbs of the 
person, which only the person himself gains from 
them or is harmed by them. 

Examples of these types of mitzvot are: Such as 
Fasting, Prayer, Sukkah, Lulav, Tzitzit, Obser-
vance of Shabbat and the Festivals, refraining 
from committing transgressions, and all the obli-
gations of the heart which do not pertain to any-
one else, and whose benefit or harm only affect 
him, and do not affect anyone else. 

The proper ways in which to rely upon the Al-
mighty regarding all of these matters is as I will 
explain. I ask the Almighty in his mercy to show 
me the truth in this matter.

It is as follows: Acts of service of G-d and acts of 
transgressions are only possible for a person to 
perform if the following three things come to-
gether: 1) The choice that he makes in his heart 
and mind 2) That he decides to do that which he 
chose to do and 3) that he makes efforts with his 
limbs to complete that action and thereby bring 
it into the realm of action.

Regarding those things of the above three things 
which are not hidden from us, meaning that it is 
in our power to control them, namely, 1) the choice 
that a person makes to either serve G-d or to trans-
gress his will, and 2) the decision to do so, both of 
which are in our control, it would be a mistake 
and it would be foolish of us to rely on G-d regard-
ing this. 

עִנְיְנֵי חוֹבוֹת  וּפֵרוּשׁ הַחֵלֶק הָרְבִיעִי, בְּ

הָאָדָם מִתְיַחֵד  בָבוֹת וְהָאֵבָרִים שֶׁ הַלְּ

תוֹעֲלוֹתָם וְנִזְקָם, בְּ

ה וְכַלּוּלָב  כָּ ה וְכַסֻּ פִלָּ צּוֹם וְכַתְּ וְזֶה כַּ

ת וְהַמּוֹעֲדִים  בָּ ַ מִירַת הַשּׁ יצִית וּשְׁ וְכַצִּ

בָבוֹת  נַע מִן הָעֲבֵרוֹת, וְכָל חוֹבוֹת הַלְּ וְהִמָּ

ר לאֹ תַעֲברְֹנָה אֶל זוּלָתוֹ, וְתוֹעֲלוֹתָן  אֲשֶׁ

נֵי אָדָם, אָר בְּ לִי שְׁ וְנִזְקָן מְיֻחָדוֹת בּוֹ מִבְּ

ם עַל הָאֱלהִֹים  כֻלָּ חוֹן בְּ טָּ ר הַבִּ אָפְנֵי ישֶֹׁ

אֲנִי מְבָאֵר אוֹתוֹ, וּמֵאֱלהִֹים  ֶ רֵךְ מַה שּׁ יִתְבָּ

רַחֲמָיו. אַל לְהוֹרוֹת אוֹתִי הָאֱמֶת בְּ אֶשְׁ

י הָעֲבוֹדָה וְהָעֲבֵרָה לאֹ  י מַעֲשֵׂ וְהוּא כִּ

ה  לשָֹׁ בֵץ שְׁ הִקָּ י אִם בְּ כְנוּ לָאָדָם כִּ יִתָּ

לִבּוֹ וּמַצְפּוּנוֹ.  חִירָה בְּ דְבָרִים. הָאֶחָד, הַבְּ

מָה לַעֲשׂוֹת מַה  נָה וְהַהַסְכָּ וָּ נִי, הַכַּ ֵ וְהַשּׁ

ל לִגְמוֹר  דֵּ תַּ שְׁ יִּ י, שֶׁ לִישִׁ ְ חַר בּוֹ. וְהַשּׁ בָּ ֶ שּׁ

רְאִים וְיוֹצִיאֵהוּ אֶל  אֵבָרָיו הַנִּ ה בְּ עֲשֶׂ הַמַּ

ה. עֲשֶׂ דֶר הַמַּ גֶּ

בְחִירַת  הֶם, כִּ נּוּ בָּ אֵינוֹ נֶעְלָם מִמֶּ ֶ וּמַה שּׁ

מָה  נָה וְהַהַסְכָּ וָּ הָעֲבוֹדָה וְהָעֲבֵרָה, וְהַכַּ

זֶה  חוֹן עַל הָאֱלהִֹים בָּ טָּ ה, הַבִּ עֲשֶׂ עַל הַמַּ

טָעוּת וְסִכְלוּת, 
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This is because the Creator, blessed be He, has left 
us in control of the choice to either serve Him or 
to rebel against Him, as it is written (in Devarim 
30:29): “You shall choose life.” However, He did 
not leave us in control of being able to execute the 
action to its completion, be it an act of service of 
G-d or a transgression. Instead, it is dependent 
on external factors which are beyond our control. 
These factors will sometimes be available and 
sometimes won’t be. 

If a person relies on the Almighty regarding his 
choice of service of G-d, and he will say to himself: 
“I will not choose or direct myself to do any ser-
vice of the Creator, until He chooses for me the 
best way in which to serve him, he has already 
strayed from the proper path, and his feet have 
slipped away from the correct way of serving him.

For the Creator, blessed be He, has already com-
manded us to choose the performance of mitz-
vot, and to direct ourselves to it through mak-
ing efforts and making a decision to fulfill them 
wholeheartedly for the sake of His great name, 
and He let us know us that this is the proper way 
for us to conduct ourselves to gain both in this 
world and in the world to come.

If the means which make it possible to perform 
the mitzvah are available to us, and we are able to 
observe the word of the divine service, after first 
choosing to do it, then our reward will be great. We 
will receive reward for the following: 1) our choice 
to observe the mitzvah, 2) our resolve to do it and 
3) for completing the act with our physical limbs. 
If however the means with which to perform the 
mitzvah are withheld from us, then we will still be 
rewarded for both the choice we made as well as 
the decision to do the mitzvah as we mentioned 
above (Chapter 3, fifth Introduction).

The same applies to the punishment for a sin as 
well. 

חִירַת  רְשׁוּתֵנוּ בְּ יחַ בִּ רֵךְ הִנִּ י הַבּוֹרֵא יִתְבָּ כִּ

תוּב )דברים  כָּ מוֹ שֶׁ עֲבוֹדָתוֹ וְהַמְרוֹתוֹ, כְּ

יחַ  ים", וְלאֹ הִנִּ חַיִּ ל, יט( "וּבָחַרְתָּ בַּ

עֲבוֹדָה  ה בַּ עֲשֶׂ לָמַת הַמַּ רְשׁוּתֵנוּ הַשְׁ בִּ

הֵם חוּץ לָנוּ,  בּוֹת שֶׁ סִּ א בַּ וּבַעֲבֵרָה, אֶלָּ

ים וְנִמְנָעוֹת  קְצָת הָעִתִּ נוֹת בִּ מְּ מִזְדַּ

קְצָתָם. בִּ

בְחִירַת עֲבוֹדָתוֹ  וְאִם יִבְטַח עַל הָאֱלהִֹים בִּ

ן לַעֲשׂוֹת  וְיאֹמַר: לאֹ אֶבְחַר וְלאֹ אֲכַוֵּ

בְחַר לִי  יִּ לוּם מֵעֲבוֹדַת הַבּוֹרֵא עַד שֶׁ כְּ

רָה  רֶךְ הַיְשָׁ עָה מִדֶּ בָר תָּ ה, כְּ נָּ הַטּוֹב מִמֶּ

כוֹנָה. וּמָעֲדוּ רַגְלָיו מֵאָפְנֵי הַנְּ

נוּ לִבְחוֹר  בָר צִוָּ רֵךְ כְּ י הַבּוֹרֵא יִתְבָּ כִּ

ן אֵלֶיהָ  י הָעֲבוֹדָה וּלְכַוֵּ מַעֲשֵׂ בְּ

מוֹ  לֵם לִשְׁ מָה וּבְלֵב שָׁ לוּת וְהַסְכָּ דְּ תַּ הִשְׁ בְּ

כוֹנָה לָנוּ  הוּא אָפְנֵי הַנְּ דוֹל, וְהוֹדִיעָנוּ שֶׁ הַגָּ

א.  ה וּבָעוֹלָם הַבָּ עוֹלָם הַזֶּ בָּ

ה  עֲשֶׂ מַר הַמַּ כֵן גְּ בּוֹת וְיִתָּ נוּ הַסִּ מְּ וְאִם יִזְדַּ

הּ,  חִירָתֵנוּ בָּ ר קָדְמָה בְּ עֲבוֹדָתוֹ אֲשֶׁ בַּ

חִירָה  דוֹל עַל הַבְּ כָר הַגָּ יִהְיֶה לָנוּ הַשָּׂ

נָה לַעֲשׂוֹתָהּ, וְעַל  וָּ עֲבוֹדָה, וְעַל הַכַּ בַּ

רְאִים. וְאִם  אֵבָרִים הַנִּ יהָ בְּ לָמַת מַעֲשֶׂ הַשְׁ

ה, יִהְיֶה  עֲשֶׂ מַר הַמַּ נַע מִן הָאֵבָרִים גְּ יִמָּ

ר זָכַרְנוּ  אֲשֶׁ נָה, כַּ וָּ חִירָה וְהַכַּ כַר הַבְּ לָנוּ שְׂ

דַם. קָּ ֶ מַה שּׁ בְּ

וְכֵן הָענֶֹשׁ עַל הָעֲבֵרָה.
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Service of God and secular affairs

The reason why there is a difference between how 
one has trust in the Almighty blessed be He, regard-
ing matters of one’s service of the Creator and how 
one has trust with regard to all other worldly mat-
ters, is as follows:

As far as all other worldly matters are concerned, 
it has not been revealed to us which are the best 
and most helpful means with which to obtain 
our needs. Likewise, it has not been revealed to us 
which means will cause us loss and bad fortune, 
and which not. For we don’t know which type of 
work is best for us and which is the most proper 
means for us to use in our pursuit of our liveli-
hood, health and other needs which are for our 
good. We also do not know which merchandise to 
buy, which journey to take or which actions from 
among the worldly actions, we will be successful 
at, when we engage in them.

Therefore it follows that regarding worldly matters 
we should rely on the Almighty to help us choose 
the most appropriate means to engage in, as well 
as to help us complete those actions which are 
best for us. This is provided that we make efforts 
to engage in those means and that we pray to him 
that he should awaken our hearts to choose those 
means which are the best, and most appropriate 
for us.

However, this is not the case with the service of 
the Creator, blessed be He. This is because He has 
already informed us the proper ways in which to 
serve Him, commanded us to choose it, given us 
the ability to do it, as well as promised us the re-
ward for it.

אָר  ין עֲבוֹדַת הַבּוֹרֵא וּשְׁ בֵּ וְהַהֶפְרֵשׁ שֶׁ

אלהִֹים  חוֹן בֵּ טָּ עִנְיַן הַבִּ י הָעוֹלָם בְּ מַעֲשֵׂ

רֵךְ: יִתְבָּ

אָר עִנְיְנֵי הָעוֹלָם לאֹ נִגְלוּ לָנוּ אָפְנֵי  ְ שּׁ שֶׁ

לְעֲדֵי  בּוֹת מִבַּ ה מִן הַסִּ סִבָּ הַטּוֹב וְהָרָע בְּ

אֵרִיתָם, וְלאֹ אָפְנֵי הַהֶפְסֵד וְהָרָע  שְׁ

י לאֹ עָמַדְנוּ עַל  י קְצָתָם, כִּ לְתִּ קְצָתָם בִּ בִּ

טּוֹבָה לָנוּ  לָאכוֹת שֶׁ אֵיזוֹ מְלָאכָה מִן הַמְּ

רִיאוּת  רֶף וְהַבְּ ת הַטֶּ שַׁ וְיוֹתֵר רְאוּיָה לְבַקָּ

אֵיזוֹ סְחוֹרָה וּבְאֵיזוֹ דֶרֶךְ  וְהַטּוֹב, וְלאֹ בְּ

ים  ים הָעוֹלָמִיִּ עֲשִׂ ה מִן הַמַּ וּבְאֵיזֶה מַעֲשֶׂ

הֶם.  ל בָּ לְגֵּ תְגַּ נִּ שֶׁ נַצְלִיחַ כְּ

אלהִֹים  בְטַח בֵּ נִּ ין עָלֵינוּ שֶׁ וּמִן הַדִּ

לָמָתָהּ לְעָזְרֵנוּ עַל מַה  בְחִירָתָהּ וְהַשְׁ בִּ

ל עֲלֵיהֶם  לְגֵּ תְגַּ נִּ שׁ בּוֹ טוֹבָתֵנוּ, אַחַר שֶׁ יֵּ ֶ שּׁ

ן אֵלָיו לְהָעִיר לְבָבֵנוּ לִבְחִירַת  וְנִתְחַנֵּ

הַטּוֹבָה וְהָרְאוּיָה לָנוּ מֵהֶם. 

ן,  ה כֵּ רֵךְ אֵינֶנָּ אֲבָל עֲבוֹדַת הַבּוֹרֵא יִתְבָּ

הּ,  כוֹנָה בָּ בָר הוֹדִיעָנוּ אָפְנֵי הַנְּ כְּ נֵי שֶׁ מִפְּ

הּ, וְנָתַן לָנוּ הַיְכלֶֹת עָלֶיהָ.  נוּ לִבְחוֹר בָּ וְצִוָּ



Chovot Halevavot | 30  שער הבטחון

Copyright (c) 2020 by Chayenu and Gateoftrust.org trust@gateoftrust.org

Therefore, if we were to pray to Him that he guide 
us in our choices regarding this, or were we to rely 
on Him to show us the best ways for us to serve 
him, we would be mistaken in our offering words 
of prayer to him, and we would be fools in our reli-
ance on him. For, He has already informed us the 
ways in which to serve Him, which will help us 
both in this world and in the world to come. As it 
says (in Devarim 6:24): “And the L-rd commanded 
us to perform all these statutes, to fear the L-rd, 
our G-d, for our good, all the days.” 

Regarding the reward in the world to come it says 
(in the following verse): “And it will be for our mer-
it that we guard and observe.”

Furthermore, when it comes to material mat-
ters, sometimes the means which appears to be 
good turns out to be bad, and that which appears 
to be bad turns out to be good. However, when it 
comes to the service of G-d, and transgressions of 
His commandments it is not so, for those things 
which are either bad and good will never cease to 
be, nor will they change to be the opposite of what 
they were until now.

Where there is room for trust in Divine Service

However, it is proper to trust in Him, when it 
comes to being able to successfully complete 
any act of service of G-d, after having first whole-
heartedly and genuinely chosen to perform the 
mitzvot, resolved to do so and made efforts with a 
pure heart and with intent that it be for the sake 
of His great Name. 

בְחִירָתָהּ וְנִבְטַח עָלָיו  ן אֵלָיו בִּ וְאִם נִתְחַנֵּ

הַרְאוֹתֵנוּ אָפְנֵי הַטּוֹב לָנוּ, נִהְיֶה תּוֹעִים  בְּ

בָר  כְּ נֵי שֶׁ בִטְחוֹנֵנוּ, מִפְּ דְבָרֵינוּ וּסְכָלִים בְּ בִּ

רְכֵי הָעֲבוֹדָה  קָדְמָה הוֹדָעָתוֹ אוֹתָנוּ דַּ

מוֹ  א, כְּ ה וּבַבָּ עוֹלָם הַזֶּ ר יוֹעִילֵנוּ בָּ אֲשֶׁ

נוּ ה' לַעֲשׂוֹת  אָמַר )דברים ו, כד( "וַיְצַוֵּ שֶׁ

ה לְיִרְאָה אֶת ה'  ים הָאֵלֶּ ל הַחֻקִּ אֶת כָּ

מִים", ל הַיָּ אֱלהֵֹינוּ לְטוֹב לָנוּ כָּ

א )דברים  גְמוּל הָעוֹלָם הַבָּ וְאָמַר בִּ

מֹר  י נִשְׁ נוּ כִּ הְיֶה לָּ ו, כה( "וּצְדָקָה תִּ

לַעֲשׂוֹת".

ה  בָּ שׁוּב הַסִּ תָּ י עִנְיְנֵי הָעוֹלָם יֵשׁ שֶׁ וְעוֹד, כִּ

חַת, אַךְ  בַּ ה מְשֻׁ ה וְהַמְגֻנָּ חַת מְגֻנָּ בַּ הַמְשֻׁ

ה  י הַמְגֻנָּ ן, כִּ הָעֲבוֹדָה וְהָעֲבֵרָה אֵינָם כֵּ

ק מֵעִנְיָנוֹ וְלאֹ  ח מֵהֶם לאֹ יֶעְתַּ בָּ וְהַמְשֻׁ

ף לְעוֹלָם.  יִתְחַלֵּ

רָאוּי לִבְטוֹחַ עָלָיו, הוּא גְמַר  ֶ אֲבָל מַה שּׁ

לֵב  חִירָתָהּ בְּ ה הָעֲבוֹדָה אַחַר בְּ מַעֲשֵׂ

בַר  לוּת בְּ דְּ תַּ מָה וְהִשְׁ לֵם וְנֶאֱמָן וְהַסְכָּ שָׁ

דוֹל. מוֹ הַגָּ נָה לִשְׁ לֵבָב וְכַוָּ
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Regarding this facet of mitzvah observance, name-
ly that we be successful in the performance of mitz-
vot, we are obligated to pray to Him to help us and 
guide us, as it is written (in Tehillim 25:5): “Direct 
me with Your truth and teach me” and as it says 
(in Tehillim 119:35): “Lead me in the path of Your 
commandments” and as it says (in the same chap-
ter in verse 30): “I chose the way of faith.” Further-
more it says in the next verse (verse 31): “I clung to 
Your testimonies; O L-rd; put me not to shame” 
and it says later in the chapter (in verse 43): “And 
do not take out utterly from my mouth a word of 
truth, because I hoped for Your words.” 

All of the above verses are proof that his, King Da-
vid’s, choice was concerning the act of service of 
the Almighty, but he still prayed to the Almighty 
concerning two matters: Firstly, he prayed that 
the Almighty set aside his heart to be solely de-
voted to his service, and that the Almighty should 
strengthen his choice in his service of G-d, by 
keeping away the disturbances of the world from 
his heart and his eyes, as it says (in Tehillim 86:11): 
“Unify my heart to fear Your name”, and as it says 
(in Tehillim 119:18): “Uncover my eyes and I shall 
look at hidden things from Your Torah” (and in 
verse 37:) “Turn away my eyes from seeing van-
ity” and in the preceding verse it says: “Extend my 
heart to Your testimonies” and as it says in verses 
which are similar to them.

Secondly, he prayed that G-d strengthen his limbs, 
so that he should be able to complete those ac-
tions of his service of G-d. That is what it means 
when it says (in Tehillim 119:35): “Lead me in the 
path of Your commandments” and in the same 
chapter (in verse 117): “Sustain me and I shall be 
saved” and many Pessukim like this.

ן אֵלָיו לַעֲזוֹר  בִין לְהִתְחַנֵּ וּבָזֶה אֲנַחְנוּ חַיָּ

מוֹ  אוֹתָנוּ בּוֹ וּלְהוֹרוֹת אוֹתָנוּ עָלָיו, כְּ

דֵנִי"  ךָ וְלַמְּ תוּב "הַדְרִיכֵנִי בַאֲמִתֶּ כָּ שֶׁ

נְתִיב  )תהלים כה, ה(, וְאָמַר "הַדְרִיכֵנִי בִּ

מִצְוֹתֶיךָ" )תהלים קיט, לה(, וְאָמַר 

י" )תהלים קיט, ל(,  רֶךְ אֱמוּנָה בָחָרְתִּ "דֶּ

נִי"  בִישֵׁ י בְעֵדְוֹתֶיךָ, ה' אַל תְּ בַקְתִּ וְאָמַר "דָּ

ל  צֵּ )תהלים קיט, לא(, וְאָמַר "וְאַל תַּ

טֶיךָ  פָּ י לְמִשְׁ י דְבַר אֱמֶת עַד מְאֹד, כִּ מִפִּ

י" )תהלים קיט, מג(.  יִחָלְתִּ

ה  מַעֲשֵׂ חִירָתוֹ הָיְתָה בְּ בְּ וְכָל זֶה רְאָיָה שֶׁ

ל אֶל הָאֱלהִֹים עַל  לֵּ הָעֲבוֹדָה, אַךְ הִתְפַּ

נֵי דְבָרִים. אֶחָד מֵהֶם, לְיַחֵד לְבָבוֹ  שְׁ

הַרְחָקַת  עֲבוֹדָתוֹ בְּ חִירָתוֹ בַּ ק בְּ וּלְחַזֵּ

אָמַר  מוֹ שֶׁ בּוֹ וְעֵינָיו, כְּ טִרְדוֹת הָעוֹלָם מִלִּ

מֶךָ" )תהלים פו,  "יַחֵד לְבָבִי לְיִרְאָה שְׁ

יטָה נִפְלָאוֹת מִתּוֹרָתֶךָ"  ל עֵינַי וְאַבִּ יא(, "גַּ

)תהלים קיט, יח(, "הַעֲבֵר עֵינַי מֵרְאוֹת 

י אֶל  וְא" )תהלים קיט, לז(, "הַט לִבִּ שָׁ

עֵדְוֹתֶיךָ" )תהלים קיט, לו(, וְהַדּוֹמֶה 

לָהֶם.

לָמַת  ק אֵבָרָיו עַל הַשְׁ נִי, לְחַזֵּ ֵ וְהַשּׁ

אָמַר  ֶ עֲבוֹדָתוֹ, וְהוּא מַה שּׁ ים בַּ עֲשִׂ הַמַּ

נְתִיב מִצְוֹתֶיךָ" )תהלים קיט,  "הַדְרִיכֵנִי בִּ

עָה" )תהלים קיט,  שֵׁ לה(, "סְעָדֵנִי וְאִוָּ

מוֹהוּ. ה כָּ קיז(, וְהַרְבֵּ
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I intend in the future to explain the ways which 
destroy one’s Bitachon regarding matters in this 
category, and what causes one’s bitachon to be 
complete, and the appropriate way in which to 
behave regarding it, with the help of Hashem.

Commandments which affect other people 

The explanation of how to have proper Bitachon 
regarding the fifth category, namely, those obli-
gations which a person performs with his limbs 
which benefit or harm other people . Some ex-
amples of mitzvot that fall into this category are 
mitzvot such as charity, the separation of tithes, 
teaching Torah wisdom to other people, instruct-
ing and teaching other people how to conduct 
themselves properly, and warning them to refrain 
from bad behavior. Likewise, returning deposits 
and debts, keeping a secret, speaking good about 
one’s fellow, behaving kindly with one’s fellow, 
honoring one’s parents, humbling the wicked 
back to the service of the Almighty, advising peo-
ple as to that which is good for them, having com-
passion over the poor people and to be merciful 
with people at the time of their distress. Likewise, 
to tolerate being embarrassed by people when 
you attempt to inspire them to the service of G-d, 
by informing them of the great reward which is 
due to people who perform G-d’s will, and by in-
stilling in them the fear of punishment which is 
due to people who transgress G-d’s will.

וַאֲנִי עָתִיד לְבָאֵר אָפְנֵי מַפְסִידֵי הַחֵלֶק 

כוֹנָה בּוֹ,  רֶךְ הַנְּ לָמָתוֹ וְהַדֶּ ה וְאָפְנֵי הַשְׁ הַזֶּ

ם. ֵ עֶזְרַת הַשּׁ בְּ

י, וְהוּא חוֹבוֹת  רוּשׁ הַחֵלֶק הַחֲמִישִׁ אֲבָל פֵּ

רִים  ם וְנִזְקָם מִתְעַבְּ ר תּוֹעַלְתָּ הָאֵבָרִים אֲשֶׁ

ר, וְלִמּוּד  עֲשֵׂ דָקָה, וְהַמַּ צְּ אֶל זוּלָתוֹ, כַּ

טוֹב וְהַזְהֵר מֵהָרָע,  הַחָכְמָה, וְצַוּוֹת בְּ

יר הַסּוֹד,  יב הָאֲמָנוֹת, וּלְהַסְתִּ וּלְהָשִׁ

ר טוֹב, וְלַעֲשׂוֹת הַטּוֹב, וְכִבּוּד  וּלְדַבֵּ

עִים אֶל הָאֱלהִֹים,  בַת הָרְשָׁ אָבוֹת, וַהֲשָׁ

רְכֵי טוֹבָתָם, וְלַחֲמוֹל  נֵי אָדָם דַּ וְהוֹרוֹת בְּ

תָם  יהֶם, וּלְרַחֵם עֲלֵיהֶם, וְלִסְבּוֹל חֶרְפָּ עֲנִיֵּ

עִיר אוֹתָם אֶל הָעֲבוֹדָה וּמְיַחֵל  מֵּ שֶׁ כְּ

גְמוּל וּבְענֶֹשׁ.  אוֹתָם וּמְיָרְאָם בִּ



Chovot Halevavot | 33  שער הבטחון

Copyright (c) 2020 by Chayenu and Gateoftrust.org trust@gateoftrust.org

The proper way to have bitachon regarding these 
above-mentioned matters, is that a person should 
have in his heart the intention to do all these 
acts and the like, should the opportunity arise to 
do them. When the opportunity does arise, then 
he should make the choice to do them, and pur-
sue the means with which to do them as we al-
ready explained when discussing the fourth cat-
egory, about the obligation that we have to make 
a choice to observe the mitzvot with the goal in 
mind of drawing close to the Almighty, and not 
with the goal of acquiring for ourselves a name or 
honor from the people with which we are doing 
these mitzvot. Likewise, our intention in doing 
these mitzvot should not be with the hope that 
they will repay us, nor should it be in order that 
we will rule over them. 

After doing this, he should rely on the Almighty 
regarding the completion of the act that he in-
tended to do, which is in accordance with that 
which G-d wants from him, provided that the 
person has made efforts to do so.

He should be as careful as possible to conceal his 
actions from those people who he does not need 
to inform. For when the mitzvah is concealed 
from other people, his reward will be much great-
er than if his act would be known.

That which he is not able to conceal, he should re-
mind himself of the foundational principle that 
we mentioned above, that no gain or harm can 
be caused by another person without the explicit 
permission of the Creator, blessed be He. 

הְיֶה הָאָדָם  יִּ זֶה, שֶׁ חוֹן בָּ טָּ ר הַבִּ אָפְנֵי ישֶֹׁ

ה וְהַדּוֹמֶה  ים הָאֵלֶּ עֲשִׂ ל הַמַּ לְבָבוֹ כָּ צוֹפֵן בִּ

ב אֲלֵיהֶם,  לָהֶם, וְיִבְחַר עֲשׂוֹתָם וִיסַבֵּ

חֵלֶק הָרְבִיעִי מֵחִיּוּב  מְנוּ בַּ הִקְדַּ ֶ פִי מַה שּׁ כְּ

חִירָה עָלֵינוּ לְהִתְקָרֵב אֶל הָאֱלהִֹים  הַבְּ

ינֵיהֶם,  ם וְכָבוֹד בֵּ לְבָד, לאֹ לִקְנוֹת שֵׁ בִּ

רֵר  תָּ מוּל מֵהֶם, וְלאֹ לְהִשְׂ וְלאֹ לְקַוּוֹת הַגְּ

עֲלֵיהֶם.

לָמַת  הַשְׁ ךְ יִבְטַח עַל הָאֱלהִֹים בְּ וְאַחַר כָּ

פִי מַה  ן לַעֲשׂוֹתוֹ מֵהֶם כְּ וֵּ כִּ ה שֶׁ עֲשֶׂ הַמַּ

ב  סַבֵּ יְּ נּוּ, אַחֲרֵי שֶׁ הוּא רוֹצֶה בּוֹ מִמֶּ ֶ שּׁ

עָלָיו.

י  ירוֹ מִמִּ כָל זֶה לְהַסְתִּ פִי יְכָלְתּוֹ בְּ הֵר כְּ וְיִזָּ

ר  הְיוֹתוֹ נִסְתָּ י בִּ אֵין צָרִיךְ לוֹ לְהוֹדִיעַ, כִּ שֶׁ

הְיֶה אִם  יִּ ֶ ה שּׁ דוֹל מִמַּ כָרוֹ יוֹתֵר גָּ יִהְיֶה שְׂ

יִהְיֶה נוֹדָע. 

ירוֹ, יִזְכּוֹר בּוֹ  לּאֹ יוּכַל לְהַסְתִּ וּמַה שֶׁ

זֶק  י הַתּוֹעֶלֶת וְהַנֶּ מְנוּ כִּ ר הִקְדַּ רֶֹשׁ אֲשֶׁ הַשּׁ

רְשׁוּת  י אִם בִּ רוּאִים כִּ לאֹ יִהְיֶה מִן הַבְּ

רֵךְ. הַבּוֹרֵא יִתְבָּ
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When the Creator causes a mitzvah to be per-
formed by him, he should think to himself that it 
is a kindness from the Creator, may He be exalted, 
who was kind to him by giving him the opportu-
nity to perform the mitzvah. He should not rejoice 
when people praise him for it, nor should he want 
people to honor him due to his good deed. For, if 
he does so, it will cause him to become arrogant 
about his good deeds, and his purity of heart and 
pure intention for the sake of heaven, that he had 
when performing the mitzvah will be ruined. The 
good deed itself will be ruined, and he will lose 
his reward. 

I intend to explain this in its appropriate gate with 
the help of the Almighty.

Reward in this world and in the world to come 

Now, as for the explanation of the sixth category, 
namely the reward that one receives in this world 
and in the world to come, which a person receives 
if he is deserving of it, on account of his good 
deeds in this world is as follows:

The reward is given to a person in two ways: 1) 
There are some mitzvot for which a person receives 
reward in this world alone, while there are other 
mitzvot for which a person receives its reward in 
the world to come alone. 2) Sometimes one will 
be deserving of both rewards (in this world and 
in the next) for one mitzvah.

ל הַבּוֹרֵא עַל יָדוֹ מִצְוָה,  ר יְגַלְגֵּ וְכַאֲשֶׁ

י הוּא טוֹבָה מֵאֵת הַבּוֹרֵא  לִבּוֹ כִּ יַחְשׁוֹב בְּ

מַח  הּ אֵלָיו, וְאַל יִשְׂ הֵיטִיב בָּ ה שֶׁ יִתְעַלֶּ

נֵי אָדָם עָלֶיהָ, וְאַל יַחְפּוֹץ  חַ אוֹתוֹ בְּ בֵּ שַׁ בְּ

אוֹת  עֲבוּרָהּ, וִיבִיאֵהוּ זֶה לְהִתְגָּ כְבוֹדָם בַּ בִּ

נָתוֹ לֵאלהִֹים  הוּ וְיַפְסִיד לִבּוֹ וְכַוָּ מַעֲשֵׂ בְּ

כָרוֹ.  ד שְׂ הוּ וִיאַבֵּ וְיַפְסִיד מַעֲשֵׂ

עֶזְרַת  עֲרוֹ בְּ שַׁ וַאֲנִי עָתִיד לְבָאֵר זֶה בְּ

ם. ֵ הַשּׁ

גְמוּל  י, וְהוּא בִּ ִ שּׁ ִ רוּשׁ הַחֵלֶק הַשּׁ אֲבָל פֵּ

ר יִהְיֶה  א אֲשֶׁ ה וְהָעוֹלָם הַבָּ הָעוֹלָם הַזֶּ

עוֹלָם,  ה הַטּוֹב בָּ עֲשֶׂ מַּ הָאָדָם רָאוּי לוֹ בַּ

עוֹלָם  מוּל בָּ נֵי פָנִים: גְּ מוּל עַל שְׁ הַגְּ הוּא שֶׁ

לְבָד.  א בִּ עוֹלָם הַבָּ לְבָד, וּגְמוּל בָּ ה בִּ הַזֶּ

ה  נֵיהֶם עַל מַעֲשֶׂ הְיוּ רְאוּיִים שְׁ יִּ וְיֵשׁ שֶׁ

אֶחָד.
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The Torah does not explain this matter as to which 
reward one receives for which mitzvah well, but the 
Creator did assure his nation that we will receive 
a general reward for our actions, though he didn’t 
specify which reward one will receive for each 
mitzvah, as he did with regard to the punishment 
in this world for one’s transgressions. For exam-
ple, the Torah specifies those acts which one who 
commits them is liable to be stoned, burnt, slain 
by the sword, strangled, receive forty lashes, get 
punished by death at the hands of the Almighty, 
suffer karet, liable to pay double payment (of that 
which he stole), or liable to pay four or five times 
the amount (he stole). Likewise the Torah speci-
fies how much one is required to pay for dam-
ages caused by one’s ox, or one’s pit, the tooth of 
one’s animal, damage caused by one’s fire, damage 
caused by one who inflicts a blemish on another 
person, damage caused by someone who strikes a 
person’s private parts, one who makes a libelous 
claim against his wife.

Reward and Punishment in the World-to-Come

However, the prophet did not explain anything at 
all about the nature of the reward and punishment 
one will receive in the world to come, for a number 
of reasons: 

One of the reasons for this omission, is that the na-
ture of the soul as it is without a body as it will be in 
the world to come is unknown to us, as it is beyond 
our comprehension. All the more so is it impossible 
for us to understand the spiritual pleasure or pain 
of the soul in the world to come, which comes to the 
person as reward and punishment for his actions in 
this world. Instead, it was explained only to those 
people who were able to understand this matter, 
as we find that the angel of the Almighty said to 
Joshua the High Priest, (in Zecharya 3:7): “And I will 
let you walk among these who stand by.” 

אֵר הֵיטֵב.  אוּר זֶה בַּ וְלאֹ פֹרַשׁ לָנוּ בֵּ

מוּל כּוֹלֵל  אַךְ, עָרַב הַבּוֹרֵא לְעַמּוֹ גְּ

מוּל עַל  ק הַגְּ ה כּוֹלֵל, וְלאֹ חִלֵּ עַל מַעֲשֶׂ

ענֶֹשׁ עַל  ה בָּ עָשָׂ מוֹ שֶׁ עוֹלָם כְּ הָעֲבוֹדוֹת בָּ

ים  עֲשִׂ רַשׁ הַמַּ פֵּ מוֹ שֶׁ עוֹלָם, כְּ הָעֲבֵרוֹת בָּ

רֵפָה הֶרֶג  בִין סְקִילָה שְׂ יהֶם חַיָּ עוֹשֵׂ שֶׁ

עִים, וּמִיתָה, וְכָרֵת,  וָחֶנֶק, וּמַלְקוּת אַרְבָּ

עָה  לוּמֵי אַרְבָּ לוּמֵי כֵפֶל, וְתַשְׁ וְתַשְׁ

ן וְאֵשׁ, וְנוֹתֵן  ה, וְנֶזֶק שׁוֹר בּוֹר וְשֵׁ ָ וַחֲמִשּׁ

יו,  מְבוּשָׁ אָדָם, וְשׁוֹלַחַת יָד בִּ מוּם בָּ

ם רָע, וְהַדּוֹמֶה לָזֶה.  וְהַמּוֹצִיא שֵׁ

א וְעָנְשׁוֹ לאֹ פֵרַשׁ  מוּל הָעוֹלָם הַבָּ אֲבָל גְּ

עֲבוּר  סִפְרוֹ, בַּ בִיא מְאוּמָה בְּ מֵהֶם הַנָּ

ה פָנִים. מָּ כַּ

לְעֲדֵי הַגּוּף  פֶשׁ בִּ י צוּרַת הַנֶּ מֵהֶם, כִּ

ן מַה  כֵּ ל שֶׁ אֵינָהּ יְדוּעָה אֶצְלֵנוּ, כָּ

עִנְיָן הַהוּא,  צְטַעֵר בָּ ג בּוֹ אוֹ תִּ תְעַנֵּ תִּ ֶ שּׁ

הָיָה מֵבִין הָעִנְיָן  רַשׁ אוֹתוֹ לְמִי שֶׁ אַךְ פֵּ

עַ )זכריה ג,  אָמַר לִיהוֹשֻׁ מוֹ שֶׁ ה, כְּ הַזֶּ

ין הָעוֹמְדִים  י לְךָ מַהְלְכִים בֵּ ז( "וְנָתַתִּ

ה". הָאֵלֶּ
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This will not happen when the soul is still tied 
down to the body, rather He was alluding to that 
which will be after death, when the soul will re-
turn to be like the form of the angels, insofar as 
its simple and spiritual state, and as a result of 
it having stopped to use its body, when it will be 
refined and shine as a result of it’s good deeds in 
this world.

An additional reason why the reward and punish-
ment of the world is not mentioned in Scripture is 
because the reward and punishment of the world 
to come was orally transmitted from the prophets 

to the people, and was understood by the wise men 
among them. It was left out of being mentioned in 
Scripture, in the same manner that much of the 
explanations of the mitzvot and transgressions 
were left out of Scripture, because they relied on 
the tradition which was passed down from genera-
tion to generation.

Another reason why the reward and punishment of 
the world is not mentioned in Scripture is because 
the nation of Israel at the time when they accepted 
the Torah were in a state of foolishness and lim-
ited understanding , to such a degree that it is 
actually evident from that which is written in the 
Torah. Therefore, the Creator conducted himself 
with them as a father who has compassion over 
his young child conducts himself when he wants 
to discipline him; he does so gently and slowly. As 
it is written in the verse (Hoshea 11:1) “For, when 
Israel was young, I loved him.”

גוּפוֹ,  עוֹד נַפְשׁוֹ קְשׁוּרָה בְּ וְלאֹ יִהְיֶה זֶה בְּ

וֶת,  הְיֶה אַחַר הַמָּ יִּ ֶ אֲבָל רָמַז לְמַה שּׁ

עִנְיַן  לְאָכִים בְּ צוּרַת הַמַּ פֶשׁ בְּ שׁוּב הַנֶּ תָּ שֶׁ

שׁ  מֵּ תַּ יטוּתָהּ וְדַקּוּתָהּ וְעָזְבָהּ לְהִשְׁ שִׁ פְּ

יהָ  ךְ וְתַזְהִיר וְהָיוּ מַעֲשֶׂ כֵּ זְדַּ תִּ שֶׁ גוּפָהּ כְּ בְּ

ה.  עוֹלָם הַזֶּ טוֹבִים בָּ

א וְעָנְשׁוֹ הָיָה  מוּל הָעוֹלָם הַבָּ גְּ וּמֵהֶם, שֶׁ

בִיאִים,  י הָאָרֶץ מֵהַנְּ ל אֵצֶל עַמֵּ מְקֻבָּ

יחוּ לְזָכְרוֹ  ל אֵצֶל הַחֲכָמִים, וְהִנִּ כָּ וּמֻשְׂ

רוּשׁ  ה מִפֵּ יחוֹ לִזְכּוֹר הַרְבֵּ הִנִּ מוֹ שֶׁ פֶר, כְּ סֵּ בַּ

מְכוּ עַל  סָּ נֵי שֶׁ צְוֹת וְהַחוֹבוֹת, מִפְּ הַמִּ

לָה. בָּ הַקַּ

כְלוּת וּמִעוּט  הָעָם הָיוּ מִן הַסִּ מֵהֶם, שֶׁ

ה  אֵינֶנּוּ נֶעְלָם מִמַּ עִנְיָן שֶׁ הַהֲבָנָה, בְּ

הֶם  תּוֹרָה, וְנָהַג הַבּוֹרֵא עִמָּ תוּב בַּ כָּ ֶ שּׁ

הוּא  שֶׁ טָן כְּ נוֹ הַקָּ מִנְהַג הָאָב הַחוֹמֵל עַל בְּ

תוּב  כָּ מוֹ שֶׁ נַחַת וּלְאַט, כְּ רוֹ בְּ רוֹצֶה לְיַסְּ

רָאֵל וָאֹהֲבֵהוּ" )הושע יא,  י נַעַר יִשְׂ "כִּ

א(.
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By way of analogy: When a father wants to teach 
his son in his youth, the various types of wisdom 
which will enable him to attain great levels, 
which the young lad does not understand or ap-
preciate at that time. Were he to persuade his son 
to learn them by saying to him “tolerate the hard 
work of disciplining yourself and learning so that 
through them you can attain the delightful lev-
els”, the son would still not be able to tolerate it, 
and he would not listen to him because he doesn’t 
comprehend those levels.

However, when he promises his son, as a reward 
for his learning, things which are pleasant for 
him in the immediate future, such as food, drink, 
nice-looking clothing, a nice-looking chariot and 
the like, and at the same time he warns his son 
that if he does not work hard in his learning, he will 
punish him with those punishments which will 
immediately cause him pain, such as hunger, lack 
of clothing, spanking and the like, and in addition 
to this he will reassure his son with clear proofs 
and tangible evidence, then all of this will make 
it easy for him to tolerate the hard work of disci-
plining himself and will make it easier for him to 
be able to bear the bother which is involved with 
learning.

When the child becomes a young man, and his 
intellect will mature, he will understand the 
true purpose of his disciplining himself, and he 
will have this in mind when toiling in his learning. 
Those pleasant things which he was pursuing at 
the beginning of his learning, will now be insig-
nificant to him, and he will understand that the 
reason why his father initially promised him all of 
this was out of compassion for him.

נַעֲרוּתוֹ  נוֹ בְּ ד אֶת בְּ רוֹצֶה לְלַמֵּ שֶׁ וְהָאָב כְּ

עֲלוֹת  הֶם אֶל הַמַּ ר יַעֲלֶה בָּ הַחָכְמוֹת אֲשֶׁ

עֵת  עַר בָּ ר לאֹ יְבִינֵן הַנַּ הָעֶלְיוֹנוֹת אֲשֶׁ

ס אוֹתוֹ עֲלֵיהֶן  הַהִיא, אִלּוּ הָיָה מְפַיֵּ

מּוּד  וְאוֹמֵר לוֹ: סְבוֹל יְגִיעוֹת הַמּוּסָר וְהַלִּ

עֲלוֹת  הֶן אֶל הַמַּ עֲלֶה בָּ תַּ עֲבוּר שֶׁ בַּ

הַחֲמוּדוֹת, לאֹ הָיָה סוֹבֵל אֶת זֶה וְלאֹ 

אֵין מֵבִין אוֹתָן. נֵי שֶׁ שׁוֹמֵעַ אֵלָיו, מִפְּ

הוּא עָרֵב  ֶ מַה שּׁ ר יִיעָדֵהוּ עַל זֶה בְּ וּוְכַאֲשֶׁ

ה וּמַלְבּוּשׁ נָאֶה  תֶּ אֲכָל וּמִשְׁ ד, מִמַּ לוֹ מִיָּ

בֶת נָאָה וְהַדּוֹמֶה לָזֶה, וְיוֹעִידֵהוּ  וּמִרְכֶּ

ד, מֵרָעָב וְעֵירוֹם  צַעֵר אוֹתוֹ מִיָּ יְּ ֶ מַה שּׁ בְּ

עְתּוֹ עַל  ב דַּ ֵ וּמַלְקוּת וְהַדּוֹמֶה לָהֶם, וִייַשּׁ

שׁוֹת  רְגָּ בְטַח עָלָיו מִן הָרְאָיוֹת הַמֻּ יִּ ֶ מַה שּׁ

יּוֹת, יֵקַל עָלָיו  לוּיוֹת הָאֲמִתִּ וְהָעֵדֻיּוֹת הַגְּ

את טָרְחוֹ.  לִסְבּוֹל יְגִיעַת הַמּוּסָר וְלָשֵׂ

כְלוֹ,  חֲרוּת וְיֶחֱזַק שִׂ יעַ לִימֵי הַבַּ ר יַגִּ וְכַאֲשֶׁ

ן  מוּסָרוֹ וִיכַוֵּ ן אֵלָיו בְּ יָבִין הָעִנְיָן הַמְכֻוָּ

ר  עֵינָיו הָעֲרֵבוּת אֲשֶׁ אֵלָיו, וְתִמְעַט בְּ

ת עִנְיָנָיו, וְהָיָה זֶה  תְחִלַּ הָיָה רָץ אֵלֶיהָ בִּ

לְחֶמְלָה עָלָיו. 
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So too, the Creator, blessed be He, instilled in his 
nation hope and fear by telling them about ma-
terial reward and punishment which are quick to 
come in this world. He did this because he knew 
that at a later time when they would become 
strongly established in their service of the Creator, 
they would rid themselves of their foolishness of 
being focused on the reward of this world. Instead, 
they will direct their service towards G-d alone, 
and conduct themselves in it for the purpose of 
connecting to him.

Similarly we will say an explanation why we find 
in all of Scripture that it describes the Almighty as 
having physical traits. 

Another one of the reasons why the Torah does not 
mention the reward in the world to come is because 
a person is not deserving of reward in the world to 
come on account of his good deeds alone. Rather, 
he is only deserving of it, if in addition to his good 
deeds, two other conditions are met: 

1) That he teaches other people the service of the 
Creator, may he be exalted, and leads them to do 
good, as it is written (in Daniel 12:3): “And those 
who bring the multitudes to righteousness are like 
the stars forever and ever” and as it says (in Mishlei 
24:25): “But for those who reprove it will be pleas-
ant, and a good blessing shall come upon them.”

It is only when a person will have the combined 
merit of causing others to be righteous as well as 
being righteous himself, and the merit of his belief 
in his heart and his tolerance of pain or poverty, 
that he will be deserving of the reward in the world 
to come.

2) The second condition is that the Almighty be 
kind, generous and good with him, as it is written 
(in Tehillim 62:13): “And You, O L-rd, have kind-
ness, for You repay a man according to his deeds.”

רֵךְ יִחֵל עַמּוֹ וְהִפְחִידָם  וְכֵן הַבּוֹרֵא יִתְבָּ

דַע  יָּ נֵי שֶׁ גְמוּל וְענֶֹשׁ מְמַהֲרִים, מִפְּ בִּ

ל  גָּ נוּ לַעֲבוֹדָה תִּ ר יְתֻקְּ אֲשֶׁ י הָעָם כַּ כִּ

א  גְמוּל הָעוֹלָם הַבָּ מֵעֲלֵיהֶם סִכְלוּתָם בִּ

עֲבוֹדָה אֵלָיו, וְיִתְנַהֲגוּ  נוּ בַּ וְעָנְשׁוֹ, וִיכַוְּ

הּ עָדָיו. בָּ

מַת  פָרִים מֵהַגְשָׁ סְּ בַּ ֶ כָל מַה שּׁ וְכֵן נאֹמַר בְּ

רֵךְ. הַבּוֹרֵא יִתְבָּ

א אֵין אָדָם  מוּל הָעוֹלָם הַבָּ גְּ וּמֵהֶם, שֶׁ

לְבָד, אַךְ  הוּ הַטּוֹב בִּ מַעֲשֵׂ רָאוּי לוֹ בְּ

נֵי דְבָרִים  שְׁ יִהְיֶה רָאוּי מִן הָאֱלהִֹים בִּ

ה הַטּוֹב:  עֲשֶׂ אַחַר הַמַּ

נֵי הָאָדָם עֲבוֹדַת  יּוֹרֶה בְּ הָאֶחָד, שֶׁ

ה וְיַנְהִיגֵם לַעֲשׂוֹת הַטּוֹב,  הַבּוֹרֵא יִתְעַלֶּ

כּוֹכָבִים  ים כַּ יקֵי הָרַבִּ תוּב "וּמַצְדִּ כָּ מוֹ שֶׁ כְּ

לְעוֹלָם וָעֶד" )דניאל יב, ג(, וְאָמַר 

ת  בוֹא בִרְכַּ "וְלַמּוֹכִיחִים יִנְעָם וַעֲלֵיהֶם תָּ

טוֹב" )משלי כד, כה(. 

קָתוֹ  מוּל הַצְדָּ ל גְּ דֵּ תַּ שְׁ ץ לַמִּ ר יִתְקַבֵּ וְכַאֲשֶׁ

מוּל צִדְקָתוֹ וּגְמוּל אֱמוּנַת לִבּוֹ  אֶל גְּ

א  וְסִבְלוֹ, יִהְיֶה רָאוּי לִגְמוּל הָעוֹלָם הַבָּ

אֵצֶל הַבּוֹרֵא.

נִי, חֶסֶד מֵאֱלהִֹים וּנְדָבָה וְטוֹבָה,  ֵ וְהַשּׁ

ה  י אַתָּ תוּב "וּלְךָ אֲדנִֹי חָסֶד כִּ כָּ מוֹ שֶׁ כְּ

הוּ" )תהלים סב,  מַעֲשֵׂ ם לְאִישׁ כְּ לֵּ שַׁ תְּ

יג(. 
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The reason why the reward is only due to the Al-
mighty’s kindness is as follows: Even if a person’s 
good deeds were as many as the sand of the sea, 
they would not amount to the value of even one 
kindness of the Creator blessed be He in this 
world. All the more so, will it be true, if the per-
son has sins. If the Creator were to be exacting 
with the person in demanding him to thank him 
for the good that he has bestowed upon him, then 
all the person’s good deeds would be cancelled 
and wiped out when taking into account even the 
smallest kindness of the Creator with the person.

It follows that the reward that the Creator gives 
him does not come to him due to his actions, 
rather it is from the kindness of the Creator to-
wards him. 

But, on the other hand, the punishment which a 
person receives in both worlds, comes to a person 
through truth and justice, for he has become li-
able as a result of his actions.

It is just that the kindness of the Creator is strong 
over us in the two worlds, as it is written (in Te-
hillim 62:13): “And You, O L-rd, have kindness,” 
and as it says (in Tehillim 78:38): “But He is merci-
ful, He atones sins and does not destroy.”

Another one of the reasons why there is no men-
tion of the reward of the world to come in the Torah 
is as follows: The good deeds of a person can be 
divided into two categories: 1) Those good deeds 
which are hidden from other people, which no 
one else other than the Creator can see, such as 
those obligations of one’s heart and the like. 2) 
There are other mitzvot which are “revealed on 
the limbs”, these refer to the mitzvot which are not 
hidden from other people; mitzvot that are per-
formed with a person’s limbs and as such can be 
observed by other people. 

ה הָאָדָם  י אִם הָיָה מַעֲשֵׂ זֶה, כִּ ה בָּ וְהָעִלָּ

קוּל  ר, לאֹ יִהְיֶה שָׁ מִסְפָּ ם בְּ חוֹל הַיָּ כְּ

רֵך  טוֹבָה אַחַת מִן טוֹבוֹת הַבּוֹרֵא יִתְבָּ בְּ

ן אִם יִהְיֶה לוֹ  כֵּ ל שֶׁ ה, כָּ עוֹלָם הַזֶּ עָלָיו בָּ

ק הַבּוֹרֵא עִם הָאָדָם  חֵטְא, וְאִם יְדַקְדֵּ

ל  תְבִיעַת הוֹדָאַת הַטּוֹבָה, יִהְיֶה כָּ בִּ

טוֹבוֹת  בְּ ה שֶׁ טַנָּ קְּ קָע בַּ הוּ נִכְחָד וְנִשְׁ מַעֲשֵׂ

הַבּוֹרֵא עָלָיו. 

יעַ  מוּל הַבּוֹרֵא לוֹ אֵינוֹ מַגִּ הְיֶה מִגְּ יִּ ֶ וּמַה שּׁ

א הוּא מֵחֶסֶד הַבּוֹרֵא  הוּ, אֶלָּ לוֹ עַל מַעֲשֵׂ

עָלָיו.

אֱמֶת  נֵי הָעוֹלָמִים הוּא בֶּ שְׁ אַךְ הָענֶֹשׁ בִּ

ב בּוֹ הָאָדָם,  חַיָּ וּבְדִין וְחוֹב שֶׁ

נֵי  שְׁ ר עָלָיו בִּ בֵּ חֶסֶד הַבּוֹרֵא יִתְגַּ א שֶׁ אֶלָּ

תוּב "וּלְךָ אֲדנָֹי חָסֶד"  כָּ מוֹ שֶׁ הָעוֹלָמִים, כְּ

ר עָוֹן  )תהלים סב, יג(, "וְהוּא רַחוּם יְכַפֵּ

חִית" )תהלים עח, לח(. וְלאֹ יַשְׁ

ק  ה הַטּוֹב מִתְחַלֵּ עֲשֶׂ י הַמַּ וּמֵהֶם, כִּ

קִיף  ר, אֵין מַשְׁ נּוּ נִסְתָּ נֵי חֲלָקִים: מִמֶּ לִשְׁ

בָבוֹת  חוֹבוֹת הַלְּ עָלָיו זוּלַת הַבּוֹרֵא, כְּ

נּוּ נִרְאֶה עַל הָאֵבָרִים,  וְהַדּוֹמֶה לָהֶם, וּמִמֶּ

צְוֹת  רוּאִים, וְהֵם הַמִּ ר מִן הַבְּ אֵינֶנּוּ נִסְתָּ

רְאוֹת עַל הָאֵבָרִים. הַנִּ
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The Creator, blessed be He, rewards us for the 
mitzvot that are “revealed on the limbs” with re-
vealed reward in this world, while for the mitz-
vot that are hidden by nature and those that are 
performed in private, he rewards us with hidden 
reward, namely, the reward of the world to come. 

Therefore, King David, of blessed memory, re-
ferred to it, the world to come, with a word which 
teaches us this matter, as he said (in Tehillim 
31:20): “How great is Your goodness that You have 
hidden away for those who fear You.”

Likewise, the manner in which the Almighty’s 
punishment is administered is that sometimes it 
is revealed and sometimes it is concealed from us 
depending on the nature of the sin, as is the case 
with the manner in which the reward is adminis-
tered. 

The proof for this is that the Almighty, may he 
be exalted, promised his nation for the service 
which is “visible on the limbs”, a reward which 
is quickly visible in this world. This is explicitly 
found in Parshat Im Bechukotai.

Likewise, He promised us that for sins which are 
visible and in the open, we will receive a punish-
ment which is quickly visible in this world. This 
is because the masses only know of those actions 
which are visible, and do not know of those ac-
tions which are concealed. This is what the Torah 
means when it says (in Devorim 29:28): “the hid-
den things belong to the L-rd, our G-d, but the 
revealed things are for us and our children for-
ever” and Scripture also says (in Vayikra 20:4-5): 
“But if the people of the land ignore that man… 
I will set my attention upon that man, and upon 
his family.”

ה  עֲשֶׂ רֵךְ גּוֹמֵל עַל הַמַּ וְהַבּוֹרֵא יִתְבָּ

עוֹלָם  גְמוּל נִרְאֶה בָּ רְאֶה עַל הָאֵבָרִים בִּ הַנִּ

ר  סְתָּ פוּן וְהַנִּ ה הַצָּ עֲשֶׂ ה, וְגוֹמֵל עַל הַמַּ הַזֶּ

א.  מוּל הָעוֹלָם הַבָּ ר, וְהוּא גְּ גְמוּל נִסְתָּ בִּ

ה  מִלָּ לוֹם בְּ ָ וִד עָלָיו הַשּׁ ן זְכָרוֹ דָּ וְעַל כֵּ

אָמַר "מָה רַב  מוֹ שֶׁ מּוֹרָה עַל הָעִנְיָן, כְּ שֶׁ

ר צָפַנְתָּ לִירֵאֶיךָ" )תהלים לא,  טוּבְךָ אֲשֶׁ

כ(, 

דֶרֶךְ  ר כְּ סְתָּ רְאֶה וְהַנִּ רֶך הָענֶֹשׁ הַנִּ וְכֵן דֶּ

מוּל.  הַגְּ

ה עָרַב  י הָאֵל יִתְעַלֶּ וְהָרְאָיָה עַל זֶה, כִּ

רְאֵית עַל הָאֵבָרִים  לְעַמּוֹ עַל הָעֲבוֹדָה הַנִּ

ה, וְהוּא  עוֹלָם הַזֶּ מוּל נִרְאֶה מַהֵר בָּ גְּ

חֻקּוֹתַי.  ת אִם בְּ פָרָשַׁ הַמְפֹרָשׁ בְּ

רְאוֹת  וְכֵן עָרַב לָהֶם עַל הָעֲבֵרוֹת הַנִּ

ה,  עוֹלָם הַזֶּ לוּיוֹת ענֶֹשׁ נִרְאֶה מַהֵר בָּ הַגְּ

רְאֶה  נִּ ֶ א מַה שּׁ אֵין לַהֲמוֹן הָעָם אֶלָּ לְפִי שֶׁ

ר, וְהוּא מַה  סְתָּ נִּ ֶ ים, לאֹ מַה שּׁ עֲשִׂ מֵהַמַּ

גְלוֹת  רוֹת לַה' אֱלהֵֹינוּ וְהַנִּ סְתָּ אָמַר "הַנִּ ֶ שּׁ

לָנוּ וּלְבָנֵינוּ עַד עוֹלָם" )דברים כט, כח(, 

תוּב "וְאִם הַעְלֵם יַעְלִימוּ עַם  וְאָמַר הַכָּ

תִתּוֹ  הָאָרֶץ אֶת עֵינֵיהֶם מִן הָאִישׁ הַהוּא בְּ

י  מְתִּ י הָמִית אוֹתוֹ, וְשַׂ רְעוֹ לַמֹּלֶךְ לְבִלְתִּ מִזַּ

חְתּוֹ"  פַּ אִישׁ הַהוּא וּבְמִשְׁ נַי בָּ אֲנִי אֶת פָּ

)ויקרא כ, ד־ה(.
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However for one’s service of the Almighty and 
the transgressions which are concealed in one’s 
heart, reward and punishment will be meted out 
both in this world and in the world to come. It is 
for this reason that the Torah refrained from ex-
plicitly stating the reward of the world to come. 

Another one of the reasons why the Torah did not 
mention the reward of the world to come is because 
regarding the reward and punishment which are 
mentioned in the Torah, the prophet is speaking 
about the reward and punishment of this world 
to the people of this world. 

However, since Yehoshua the son of Yehotzodok 
was already in the world of the angels, therefore 
he said to him (in Zecharya 3:7): “and I will give 
you free access among those who stand by.” For 
this is the way of instilling hope of reward and fear 
of punishment; that it be fitting for both the time 
and place in which the person who is receiving it 
can be found and understand this.

Another explanation why there is no explicit men-
tion of reward of the world to come in the Torah 
is because the ultimate reward of the world to 
come is that we should cleave to the Almighty, 
and draw close to his exalted light as it is written 
(in Yeshayahu 58:8): “And your righteousness shall 
go before you; the glory of the L-rd shall gather 
you in.” Likewise, it says (in Doniel 12:3): “And the 
wise will shine like the brightness of the sky,” and 
it says (in Iyov 33:30): “To be enlightened with the 
light of life.”

Only a person whom the Creator wants him to be 
close, will reach this level of closeness and connec-
tion with the Almighty. Now, the will of the Creator 
is the source of the reward, as it is written (in Te-
hillim 30:6): For His wrath lasts but a moment; life 
results from His favor. 

ב,  לֵּ פוּנוֹת בַּ אַךְ הָעֲבוֹדוֹת וְהָעֲבֵרוֹת הַצְּ

עוֹלָם  רֵךְ בָּ מוּלָם עַל הַבּוֹרֵא יִתְבָּ ין גְּ דִּ

פֶר  יחַ הַסֵּ ן הִנִּ א, עַל כֵּ ה וּבָעוֹלָם הַבָּ הַזֶּ

א. מוּל הָעוֹלָם הַבָּ רוּשׁ גְּ פֵּ

פֶר,  סֵּ רִים בַּ זְכָּ מוּל וְהָענֶֹשׁ הַנִּ י הַגְּ וּמֵהֶם, כִּ

ה וְעָנְשׁוֹ  גְמוּל הָעוֹלָם הַזֶּ בִיא בִּ ר הַנָּ בֶּ דִּ

י הָעוֹלָם,  לְאַנְשֵׁ

עוֹלַם  ן יְהוֹצָדָק בְּ עַ בֶּ הָיָה יְהוֹשֻׁ נֵי שֶׁ וּמִפְּ

י לְךָ מַהְלְכִים  לְאָכִים אָמַר לוֹ "וְנָתַתִּ הַמַּ

י  ה" )זכריה ג, ז(, כִּ ין הָעוֹמְדִים הָאֵלֶּ בֵּ

רָאוּי  הְיֶה כָּ יִּ חוּל וְהַהַפְחָדָה שֶׁ רֶךְ הַיִּ זֶה דֶּ

ה הָבֵן.  קוֹם, וְאַתָּ מַן וְלַמָּ לַזְּ

כְלִיתוֹ  א אֵין תַּ מוּל הָעוֹלָם הַבֵּ גְּ וּמֵהֶם, שֶׁ

אלהִֹים וּלְהִתְקָרֵב אֶל  בֵק בֵּ א לְהִדָּ אֶלָּ

תוּב "וְהָלַךְ לְפָנֶיךָ  כָּ מוֹ שֶׁ אוֹרוֹ הָעֶלְיוֹן, כְּ

בוֹד ה' יַאַסְפֶךָ" )ישעיה נח, ח(,  צִדְקֶךָ, כְּ

זהַֹר הָרָקִיעַ"  ילִים יַזְהִירוּ כְּ כִּ שְׂ וְאָמַר "וְהַמַּ

אוֹר  )דניאל יב, ג(, וְאָמַר "לֵאוֹר בְּ

ים" )איוב לג, ל(. הַחַיִּ

רָצָה הַבּוֹרֵא בּוֹ,  א מִי שֶׁ יעַ אֵלָיו אֶלָּ וְלאֹ יַגִּ

תוּב  כָּ מוֹ שֶׁ מוּל, כְּ וּרְצוֹן הַבּוֹרֵא שׁרֶֹשׁ הַגְּ

רְצוֹנוֹ" )תהלים  ים בִּ אַפּוֹ חַיִּ י רֶגַע בְּ "כִּ

ל, ו(,
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The Torah actually says in Parshat Im Bechukotai 
words which allude to the will of the Almighty, 
which is what is meant when it says (in Vayikra 
26:11): “and My Spirit will not reject you” and as 
it says (in verses 9) “I will turn towards you.. and I 
will be your G-d, and you will be My people.

Trust in God with regard to reward and punishment

As for the trust in the Almighty regarding the 
reward of this world and of the world to come, 
which he has promised the righteous for their 
service of G-d; that he will compensate those 
people who deserve it and mete out punishment 
to those who deserve it, the bitachon is an obli-
gation for every believer in the Almighty. His trust 
in the Almighty regarding this, completes his be-
lief in the Almighty. As it is written in the verse 
(Bereshit 15:6): “And he believed in the L-rd, and 
He accounted it to him as righteousness.” As it 
says (in Tehilim 27:13): “Had I not believed in see-
ing the good of the L-rd in the land of the living.” 

God’s reward is a grace

It is not proper for a person to rely on his good 
deeds, and to assure himself, that he will receive a 
reward for his deeds in this world and in the next. 
Rather, a person should exert himself and make 
efforts to do good as a way of thanking the Cre-
ator for the constant kindness that the Creator 
bestows upon him, but not out of a hope that he 
will receive a reward in the future as payment for 
his good deeds.

חֻקּוֹתַי רְמָזִים  ת אִם בְּ פָרָשַׁ וְאָמַר בְּ

מּוֹרִים עַל הָרָצוֹן מֵאֱלהִֹים, וְהוּא מַה  שֶׁ

י אֶתְכֶם" )ויקרא  אָמַר "וְלאֹ תִגְעַל נַפְשִׁ ֶ שּׁ

כו, יא(, וְאָמַר "וּפָנִיתִי אֲלֵיכֶם" )ויקרא 

ם  כו, ט(, "וְהָיִיתִי לָכֶם לֵאלהִֹים וְאַתֶּ

הְיוּ לִי לְעָם" )ויקרא כו, י(. תִּ

עַד בּוֹ  יָּ ֶ מַה שּׁ חוֹן עַל הָאֱלהִֹים בְּ טָּ וְהַבִּ

ה וְהָעוֹלָם  מוּל הָעוֹלָם הַזֶּ יקִים מִגְּ דִּ הַצַּ

רָאוּי  מֵהוּ לְמִי שֶׁ לְּ שַׁ יְּ א עַל הָעֲבוֹדָה שֶׁ הַבָּ

רָאוּי לוֹ, מִן  ם הָענֶֹשׁ לְמִי שֶׁ לַּ לוֹ, כֵן יְשֵׁ

אֲמִין. וּבִטְחוֹנוֹ עַל הָאֱלהִֹים  ין עַל הַמַּ הַדִּ

מוֹ  אלהִֹים, וְכְּ לָמַת הָאֱמוּנָה בֵּ זֶה מֵהַשְׁ בָּ

בֶהָ לּוֹ צְדָקָה"  חְשְׁ ה' וַיַּ תוּב "וְהֶאֱמִן בַּ כָּ שֶׁ

י  )בראשית טו, ו(, וְאָמַר "לוּלֵא הֶאֱמַנְתִּ

ים" )תהלים  אֶרֶץ חַיִּ טוּב ה' בְּ לִרְאוֹת בְּ

כז, יג(. 

הוּ הַטּוֹב  וְאֵין רָאוּי לִבְטוֹחַ עַל מַעֲשֵׂ

ה וְהָעוֹלָם  גְמוּל הָעוֹלָם הַזֶּ וְיַבְטִיחַ נַפְשׁוֹ בִּ

ל  דֵּ תַּ הוּ, אַךְ יִטְרַח וְיִשְׁ א עַל מַעֲשֵׂ הַבָּ

מִידוֹת  הוֹדָאָה לְטוֹבוֹת הַבּוֹרֵא הַתְּ בְּ

ב לוֹ  תְחַיֵּ יִּ מוּל עָתִיד שֶׁ עָלָיו, לאֹ לְתִקְוַת גְּ

הוּ. מַעֲשֵׂ בְּ
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Instead, after a person makes efforts to serve G-d 
as a way of paying up his obligation to thank the 
Creator for the great kindness that he bestowed 
upon him, only then he should trust in the Al-
mighty that he will give him a reward in the world 
to come. As our Rabbis of blessed memory said (in 
Avot 1:3) “Do not be like servants who serve their 
master, so that they can receive reward; rather be 
like servants who serve their master without any 
intention of getting any reward, and the fear of 
heaven shall be upon you.”

One of the pious men would say: “A person would 
not be found deserving of the reward of the world 
to come, if they would be exacting with him in the 
accounting of how much he is obligated to do for 
the Almighty in return for all the kindness that 
the Almighty has performed with him. Rather, it 
is out of the kindness of the Almighty upon him 
that a person is rewarded. Therefore do not rely 
on your good deeds. 

King David said about this (in Tehilim 62:13) “And 
You, O L-rd, have kindness, for You repay a man 
according to his deeds.”

World-To-Come: Kindness of G-d 

The explanation of the proper bitachon one should 
have with regard to the seventh category, namely, 
the kindness of the Almighty, which he bestows 
upon those he chooses and treasures in the world 
to come, with an abundance of kindness which is 
too many to count. The proper way to have bita-
chon in the Almighty regarding this category, is 
that a person should engage in the means which 
will bring him to the level of the pious who are de-
serving of this special kindness from the Almighty 
blessed be He.

אַךְ יִבְטַח עַל הָאֱלהִֹים בּוֹ אַחַר 

לוּת לִפְרוֹעַ הוֹדָאַת הַבּוֹרֵא עַל  דְּ תַּ הַהִשְׁ

אָמְרוּ רַבּוֹתֵינוּ  מוֹ שֶׁ גֹּדֶל טוֹבָתוֹ עָלָיו, כְּ

זִכְרוֹנָם לִבְרָכָה )משנה אבות א, ג( 

ין אֶת הָרַב  שִׁ מְּ עֲבָדִים הַמְשַׁ הְיוּ כַּ "אַל תִּ

עֲבָדִים  א הֱווּ כַּ רָס, אֶלָּ ל פְּ עַל מְנָת לְקַבֵּ

ל  לּאֹ עַל מְנָת לְקַבֵּ ין אֶת הָרַב שֶׁ שִׁ מְּ הַמְשַׁ

מַיִם עֲלֵיכֶם". רָס, וִיהִי מוֹרָא שָׁ פְּ

יעַ  וְהָיָה אֶחָד מִן הַחֲסִידִים אוֹמֵר: לאֹ יַגִּ

הוּ  מַעֲשֵׂ א בְּ מוּל הָעוֹלָם הַבָּ הָאָדָם אֶל גְּ

הוּא  ֶ מַה שּׁ בּוֹן בְּ חֶשְׁ קִים עִמּוֹ בְּ אִם מְדַקְדְּ

ב לֵאלהִֹים עַל טוֹבוֹתָיו עָלָיו, אֲבָל  חַיָּ

בְטְחוּ  ן אַל תִּ חֶסֶד הָאֱלהִֹים עָלָיו, עַל כֵּ בְּ

יכֶם.  מַעֲשֵׂ בְּ

ה  י אַתָּ זֶה "וּלְךָ אֲדנִֹי חָסֶד כִּ וִד בָּ וְאָמַר דָּ

הוּ" )תהלים סב,  מַעֲשֵׂ ם לְאִישׁ כְּ לֵּ שַׁ תְּ

יג(.

חֶסֶד  בִיעִי, וְהוּא בְּ ְ רוּשׁ הַחֵלֶק הַשּׁ אֲבָל פֵּ

א  עוֹלָם הַבָּ תוֹ בָּ חִירָיו וּסְגֻלָּ הָאֱלהִֹים עַל בְּ

ר לאֹ נוּכַל לְסָפְרָן.אָפְנֵי  רבֹ הַטּוֹבוֹת אֲשֶׁ בְּ

ק  תְעַסֵּ יִּ חוֹן עַל הָאֱלהִֹים בּוֹ, שֶׁ טָּ ר הַבִּ ישֶֹׁ

יעוֹת אוֹתוֹ אֶל מַדְרֵגוֹת  גִּ בּוֹת הַמַּ סִּ בַּ

הַחֲסִידִים הָרְאוּיִים לָזֶה מֵאֵת הָאֱלהִֹים 

חַסְדּוֹ. רֵךְ בְּ יִתְבָּ
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This means that he should conduct himself in the 
manner of the ascetics who detest the pleasures 
of this world, and that he should remove from his 
heart the love of it and his desire for it. He should 
exchange it for the love of the Creator, blessed be 
He, and to give himself over to Him, and take plea-
sure in Him and he should be astounded at the 
world and its inhabitants.

He should conduct himself in the customs of the 
prophets and the pious, and then he can be as-
sured that the Almighty will be kind to him in the 
world to come, in the same manner as he is kind 
to them.

However, one who relies on the Almighty that 
he will make him meritorious of this kindness in 
the world to come, without him having engaged in 
good deeds which will serve as the means for him 
deserving it, is foolish and gullible, and he can be 
compared to one who it is said about them (in the 
Talmud Sotah 22b): “they commit sinful acts like 
Zimri, and want reward like Pinchas.” 

Some of the identifying features through which 
one can identify those people who have reached 
this great level are: that they teach other people 
the way in which to serve the Creator , and through 
the tolerance that they show during the times of 
challenges and trouble, and that they consider it 
easy, to do any thing that is connected to the ob-
servance of the commandments of the Creator.

As is well known from the story of “And the Al-
mighty tested Abraham”; the story of Akeidat 
Yitzchak, and from the story of Chananya, Mishoel 
and Azaryah in the fiery furnace, the story of Don-
iel in the lion’s den, and the ten marytrs.

רִישׁוּת  י הַפְּ מִדּוֹת אַנְשֵׁ נְהַג בְּ יִּ וְהוּא שֶׁ

ה, וּלְהוֹצִיא אַהֲבָתוֹ  עוֹלָם הַזֶּ הַמּוֹאֲסִים בָּ

אַהֲבַת הַבּוֹרֵא  בּוֹ, וְיָמִיר זֶה בְּ וּבְחִירָתוֹ מִלִּ

עַ בּוֹ  עֲשֵׁ תַּ סֵר אֵלָיו וּלְהִשְׁ רֵךְ, וּלְהִמָּ יִתְבָּ

בָיו,  תּוֹמֵם מֵהָעוֹלָם וְיוֹשְׁ וּלְהִשְׁ

בִיאִים וְהַחֲסִידִים,  מִנְהֲגֵי הַנְּ וְיִתְנַהֵג בְּ

ד עִמּוֹ  תְחַסֵּ יִּ אלהִֹים שֶׁ טוּחַ בֵּ וְיִהְיֶה לִבּוֹ בָּ

א. עוֹלָם הַבָּ ם בָּ ד עִמָּ הִתְחַסֵּ מוֹ שֶׁ כְּ

הוּ  זַכֵּ יְּ בְטַח עַל הָאֱלהִֹים שֶׁ יִּ אֲבָל מִי שֶׁ

סִיל  ה, הוּא הַכְּ לִי מִצּוּעַ מַעֲשֶׂ לָזֶה מִבְּ

אֱמַר עֲלֵיהֶם  נֶּ תִי, וְהוּא דוֹמֶה לְמִי שֶׁ וְהַפֶּ

כָר  ים שָׂ ה זִמְרִי וּמְבַקְשִׁ ים מַעֲשֵׂ "עוֹשִׂ

פִינְחָס" )סוטה כב, ב(.  כְּ

דוֹלָה הַזּאֹת,  עֲלָה הַגְּ י הַמַּ נֵי אַנְשֵׁ מָּ וּמִסִּ

יּוֹרוּ עַבְדֵי הַבּוֹרֵא אֶל עֲבוֹדַת הַבּוֹרֵא,  שֶׁ

קַל  יֵּ רָה, וְשֶׁ יוֹן וְהַצָּ סָּ עֵת הַנִּ בֶל בְּ וְהַסֵּ

בָר אֵצֶל קִיּוּם מִצְוַת  ל דָּ עֵינֵיהֶם כָּ בְּ

רֵךְ,  הַבּוֹרֵא יִתְבָּ

ה  דַעְתָּ מִן הָעִנְיָן "וְהָאֱלהִֹים נִסָּ יָּ מוֹ שֶׁ כְּ

אֶת אַבְרָהָם" )בראשית כב, א(, וְעִנְיַן 

ן הָאֵשׁ,  כִבְשַׁ אֵל וַעֲזַרְיָה בְּ חֲנַנְיָה מִישָׁ

רָה הֲרוּגֵי  גוֹב הָאֲרָיוֹת, וַעֲשָׂ אל בְּ וְדָנִיֵּ

מַלְכוּת. 
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One who chooses death - as a result of his service 
of the Almighty - over life whilst rebelling him, or 
chooses to be poor over being rich, illness over 
health, troubles over serenity, and gives himself 
over to the judgement of the Creator, willingly and 
joyfully accepting the decree of the Creator - one 
who does all of the above - is deserving of the kind-
ness of the Creator upon him, in giving him the 
pleasantness of the world to come, about such a 
person Scripture says (in Mishlei 8:21): “There is 
substance to give inheritance to those who love 
me, and I will fill their treasuries.”

Likewise, it says (in Yeshayahu 64:3): “No eye had 
ever seen a G-d besides You, perform for him who 
hoped for him.” And it says (in Tehillim 31:20) 
“How great is Your goodness that You have laid 
away for those who fear You.”

עֲבוֹדַת הַבּוֹרֵא מִן  וֶת בַּ מָּ חַר בַּ בָּ וּמִי שֶׁ

ר,  הַמְרוֹתוֹ, וְהָרִישׁ מִן הָעשֶֹׁ ים בְּ הַחַיִּ

לְוָה,  ַ רָה מִן הַשּׁ רִיאוּת, וְהַצָּ וְהַחֹלִי מִן הַבְּ

גְזֵרָתוֹ, רָאוּי  וְנִמְסַר לְדִין הַבּוֹרֵא וְרָצָה בִּ

נעַֹם הָעוֹלָם  הוּא לְחֶסֶד הַבּוֹרֵא עָלָיו בְּ

תוּב "לְהַנְחִיל  ר אָמַר עָלָיו הַכָּ א, אֲשֶׁ הַבָּ

א" )משלי  אוֹהֲבַי יֵשׁ וְאוֹצְרוֹתֵיהֶם אֲמַלֵּ

ח, כא(, 

וְאָמַר "עַיִן לאֹ רָאָתָה אֱלהִֹים זוּלָתְךָ, 

ה לוֹ" )ישעיה סד, ג(, וְאָמַר  ה לִמְחַכֵּ יַעֲשֶׂ

ר צָפַנְתָּ לִירֵאֶיךָ"  "מָה רַב טוּבְךָ אֲשֶׁ

)תהלים לא, כ(.


