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Chapter 4

The seven areas in which one is bound to trust in God

However, the matters regarding which the be-
liever in the Almighty is obligated to rely on the 
Creator are two different categories: The first cat-
egory is those matters that pertain to this world, 
while the second category is those matters that 
pertain to the world to come.

The first category itself, the matters that pertain to 
this world can be divided into two sub-categories: 
The first sub-category consists of those worldly 
matters which benefit the person in this world, 
while the second sub-category consists of those 
worldly matters which benefit the person in the 
world to come.

Even the sub-category of those matters which are 
for the benefit of a person in this world can be 
divided into three further categories: 1 - The first 
category consists of those matters which benefit 
the person himself. 2 - The second category con-
sists of those matters which benefit his liveli-
hood, are the sources of his wealth and different 
types of possessions. 3 - The third category con-
sists of those matters that benefit members of his 
household, his wife, his close family members, his 
friends, his enemies, and those people who are ei-
ther more important than him or less important 
than him .

The sub-category of those worldly matters that 
benefit a person in the world to come can also be 
divided into two categories: 1 - The first category 
is comprised of those obligations of the heart and 
mitzvot performed with one’s limbs, which pertain 
to him alone, and which do not benefit or cause 
harm to anyone else.

ֶרק ְרִביִעי ּפֶ

ֲאִמין ִלְבטֹוַח  ב ַהּמַ ַחּיָ ָבִרים ׁשֶ ֲאָבל ַהּדְ

ה, ּכֹוְלִלים אֹוָתם  ֶהם ַעל ַהּבֹוֵרא ִיְתַעּלֶ ּבָ

ְבֵרי ָהעֹוָלם  ֵני ִמיִנים: ֶאָחד ֵמֶהם ּדִ ׁשְ

א. ְבֵרי ָהעֹוָלם ַהּבָ ִני ּדִ ֵ ה, ְוַהּשׁ ַהּזֶ

ֵני ֲחָלִקים:  ה ֵיָחְלקּו ִלׁשְ ְוִדְבֵרי ָהעֹוָלם ַהּזֶ

ֶאָחד ֵמֶהם ִעְנְיֵני ָהעֹוָלם ְלתֹוֲעלֹות 

ִני ִעְנְיֵני ָהעֹוָלם  ֵ ה, ַהּשׁ ָהעֹוָלם ַהּזֶ

א. ְלתֹוֲעלֹות ָהעֹוָלם ַהּבָ

ה  ְוִעְנְיֵני ָהעֹוָלם ְלתֹוֲעלֹות ָהעֹוָלם ַהּזֶ

ה ֲחָלִקים: ֶאָחד ֵמֶהם  לֹשָׁ ֵיָחְלקּו ִלׁשְ

ִני ּתֹוֲעלֹות  ֵ ְלָבד, ְוַהּשׁ ּתֹוֲעלֹות ּגּופֹו ּבִ

י  ִליׁשִ ְ ַטְרּפֹו ְוִסּבֹות הֹונֹו ּוִמיֵני ִקְנָיָניו, ְוַהּשׁ

ּתֹו ּוְקרֹוָביו  ֵני ֵביתֹו ְוִאׁשְ ּתֹוֲעלֹות ּבְ

הּוא ְלַמְעָלה  ְואֹוֲהָביו ְואֹוְיָביו, ּוִמי ׁשֶ

ֵני ָאָדם.  ּתֹות ּבְ ּנּו ִמּכִ ה ִמּמֶ ּנּו ּוְלַמּטָ ִמּמֶ

א  ְוִעְנְיֵני ָהעֹוָלם ְלתֹוֲעלֹות ָהעֹוָלם ַהּבָ

ֵני ֲחָלִקים: ֶאָחד ֵמֶהם חֹובֹות  ֵיָחְלקּו ִלׁשְ

ֶהם  הּוא ִמְתַיֵחד ּבָ ָבבֹות ְוָהֵאָבִרים ׁשֶ ַהּלְ

ֶהם ַלֲהָנַאת  הּו יֹוֵצא ּבָ ְלַבּדֹו, ְוֵאין ַמֲעׂשֶ

קֹו. זּוָלתֹו ְולֹא ְלֶהּזֵ
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2 - The second category consists of those mitzvot 
which one performs with one’s limbs which one 
cannot perform without someone else’s partici-
pation; with one person performing the act and 
the other person being the recipient of the act. 
Some examples of such mitzvot are: Charity, acts of 
kindness, teaching Torah, instructing other peo-
ple to do good or to warn them against doing bad.

Those matters of the world to come can also be 
divided into two sub-categories: 1 - One of those 
sub-categories is the reward that a person receives 
in the world to come which he deserves, as a re-
ward for his good deeds in this world 2 - The sec-
ond sub-category is the good that one receives in 
the world to come which is due to the kindness of 
the Creator over the pious people and the proph-
ets.

So, in total there are seven categories of matters 
which a person relies on the Creator for: 1. Those 
matters which pertain solely to the person him-
self. 2. Those matters which pertain to his wealth 
and the means of his livelihood. 3. Those matters 
which pertain to his wife, his children, his family 
members, his friends and his enemies. 4. Those 
obligations of the heart and the mitzvot per-
formed with the limbs of the person which only 
benefit or cause harm to the person himself. 5. 
Those obligations performed with the limbs of the 
person which benefit or harm other people. 6. The 
reward in the world to come which is commensu-
rate with the person’s actions in this world, 7. The 
“reward” in the world to come which comes as a 
form of kindness from the Creator over those who 
are treasured by him and those who love him, as 
it is written: (in Tehillim 31:20): “How abundant 
is your good that you have hidden for those who 
fear you; in the presence of man, you have acted 
for those who take refuge in you.”

ר לֹא  ִני, חֹובֹות ָהֵאָבִרים ֲאׁשֶ ֵ ְוַהֵחֶלק ַהּשׁ

פּות זּוָלתֹו  ּתְ ּתַ ִהׁשְ א ּבְ יּוַכל ַלֲעׂשֹוָתם ֶאּלָ

ְצָדָקה ּוְגִמילּות  ֵעל, ּכִ ְפעֹול ּוְבִהּפָ ִעּמֹו ּבִ

טֹוב  ֲחָסִדים ְוִלּמּוד ַהָחְכָמה ּוְלַצּוֹות ּבְ

ּוְלַהְזִהיר ִמן ָהָרע.

ֵני ֲחָלִקים:  א ֵיָחְלקּו ִלׁשְ ְוִעְנְיֵני ָהעֹוָלם ַהּבָ

הּוא  ִני ׁשֶ ֵ מּול ָהָראּוי, ְוַהּשׁ ֶאָחד ֵמֶהם ַהּגְ

ה ַעל ַהֲחִסיִדים  ֵמֶחֶסד ַהּבֹוֵרא ִיְתַעּלֶ

א.  ִביִאים ָלעֹוָלם ַהּבָ ְוַהּנְ

ֶהם ַעל  ּבֹוְטִחים ּבָ ָבִרים ׁשֶ ל ַהּדְ ה ּכָ ְוִהּנֵ

ְבָעה ֲחָלִקים: ֶאָחד  ֵרְך, ׁשִ ַהּבֹוֵרא ִיְתּבָ

ִני  ֵ ְלָבד, ְוַהּשׁ ֵמֶהם ִעְנְיֵני ּגּוף ָהָאָדם ּבִ

י ִעְנְיֵני  ִליׁשִ ְ ִעְנְיֵני הֹונֹו ְוִסּבֹות ַטְרּפֹו, ְוַהּשׁ

ּתֹו ּוָבָניו ּוְקרֹוָביו ְואֹוֲהָביו ְואֹוְיָביו,  ִאׁשְ

ָבבֹות ְוָהֵאָבִרים  ְוָהְרִביִעי חֹובֹות ַהּלְ

ָקָתן,  תֹוֲעלֹוָתן ְוַהּזָ הּוא ִמְתַיֵחד ּבְ ׁשֶ

ן  ּתֹוַעְלּתָ י חֹובֹות ָהֵאָבִרים ׁשֶ ְוַהֲחִמיׁשִ

י  ִ ּשׁ ִ רֹות ֶאל זּוָלתֹו, ְוַהּשׁ ָקָתן ִמְתַעּבְ ְוַהּזָ

ִפי  ר ִיְהֶיה ּכְ א ֲאׁשֶ מּול ָהעֹוָלם ַהּבָ ּגְ

מּול  ִביִעי ּגְ ְ ה, ְוַהּשׁ עֹוָלם ַהּזֶ ה ּבָ ֲעׂשֶ ַהּמַ

ֵרְך  ר ִיְהֶיה ֵמַהּבֹוֵרא ִיְתּבָ א ֲאׁשֶ ָהעֹוָלם ַהּבָ

מֹו  תֹו ְואֹוֲהָביו, ּכְ ֶרְך ַהֶחֶסד ַעל ְסֻגּלָ ַעל ּדֶ

תּוב )תהלים לא, כ( "ָמה ַרב טּוְבָך  ּכָ ׁשֶ

ְך  ַעְלּתָ ַלחֹוִסים ּבָ ר ָצַפְנּתָ ִליֵרֶאיָך, ּפָ ֲאׁשֶ

ֵני ָאָדם".  ֶנֶגד ּבְ
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Having explained (in the previous two Chapters), 
the five foundational concepts which as a result of 
recognizing them, it is possible for the person who 
has Bitachon in the Almighty, may He be exalted, 
to have bitachon, it is now incumbent upon me to 
juxtapose to them, the explanation of the proper 
manner in which one should have bitachon - re-
garding each one of the above-mentioned seven 
categories. Through them he will know how one 
is supposed to go about having bitachon in the Al-
mighty as well as how to rely on others.

I will say as an explanation of the first category 
of the seven, which (as outlined above) consists of 
those matters which pertain solely to the person 
himself; which are his life and death, food for his 
livelihood, clothing, shelter, health and illnesses, 
as well as his character traits (which a person 
needs in order to function well):

Regarding each of these matters, the proper man-
ner in which one is to rely on the Almighty, is that 
he should give himself over regarding all these 
matters, to the predetermined ways in which the 
Creator has decided to conduct himself with him. 

He should rely on the Almighty, blessed be He, 
and recognize that none of these matters come 
into being unless it has been predetermined by 
the Almighty, that it is the proper thing for him in 
this world and the next and that it will ultimately 
be all for the best. 

He also should realize that the Almighty conducts 
himself equally regarding all those matters, such 
that no other being’s advice or behavior can help 
him, unless it is with the Almighty’s permission 
and according to his decree and judgment. Just 
as a person understands that no being has power 
over his life or death, his illnesses and his health, 
so too, they do not have any control over a per-
son’s livelihood, his other needs, his clothing and 
other matters pertaining to his body,

ֲעבּוָרן  ר ּבַ מֹות ֲאׁשֶ י ַהַהְקּדָ ּתִ ַרׁשְ ּפֵ ְוֵכיָון ׁשֶ

אלִֹהים  חֹון ִמן ַהּבֹוֵטַח ּבֵ ּטָ ֵכן ַהּבִ ִיּתָ

רּוׁש  ה, ֵיׁש ָעַלי ִלְסמֹוְך ָלֶהן ּפֵ ִיְתַעּלֶ

ְבָעה  ִ ָכל ֶאָחד ֵמַהּשׁ חֹון ּבְ ּטָ ר ַהּבִ ָאְפֵני יֹשֶׁ

ל ּבֹוֵטַח ַעל  ֶהם ִיְבַטח ּכָ ר ּבָ ְדָבִרים ֲאׁשֶ

ֱאלִֹהים ְוַעל זּוָלתֹו, ֶאָחד ֶאָחד. 

ֵפרּוׁש ַהֵחֶלק ָהִראׁשֹון ֵמֶהם, ְוהּוא  ְוֹאַמר ּבְ

יו ּומֹותֹו  ְלָבד, ְוֵהם ַחּיָ ִעְנְיֵני ּגּוף ָהָאָדם ּבִ ּבְ

ְוֶטֶרף ְמזֹונֹו ְלִמְחָיתֹו ּוַמְלּבּוׁשֹו ְוִדיָרתֹו 

ּוְבִריאּותֹו ְוָחְליֹו ּוִמּדֹוָתיו.

ָכל  חֹון ַעל ֱאלִֹהים ּבְ ִבּטָ ר ּבְ ְוָאְפֵני ַהּיֹשֶׁ

ֶהם  ִליְך ֶאת ַנְפׁשֹו ּבָ ׁשְ ּיַ ִעְנָין ֵמֶהם, ׁשֶ

ַזר לֹו ַהּבֹוֵרא ֵמֶהם, ר ּגָ ֶזר ֲאׁשֶ ַלֲהִליכֹות ַהּגֹ

י  ֵרְך, ְוֵיַדע ּכִ אלִֹהים ִיְתּבָ ִתְבַטח ַנְפׁשֹו ּבֵ

ַדַעת  ַדם ּבְ ּקָ ֶ א ַמה ּשׁ ֵמר לֹו ֵמֶהם ֶאּלָ לֹא ִיּגָ

ה  עֹוָלם ַהּזֶ כֹון ְלִעְנָיָניו ּבָ הּוא ַהּנָ ַהּבֹוֵרא ׁשֶ

א ְויֹוֵתר טֹוב ְלַאֲחִריתֹו,  ּוָבעֹוָלם ַהּבָ

ָוה, ֵאין  ם ׁשָ ֻכּלָ ַהְנָהַגת ַהּבֹוֵרא לֹו ּבְ ְוׁשֶ

א  ֶהם ֵעָצה ְולֹא ַהְנָהָגה ֶאּלָ ה ּבָ ִרּיָ ְלׁשּום ּבְ

ַיד  ֵאין ּבְ ְרׁשּותֹו ּוְגֵזָרתֹו ְוִדינֹו. ּוְכמֹו ׁשֶ ּבִ

יו ּומֹותֹו ְוָחְליֹו ּוְבִריאּותֹו,  רּוִאים ַחּיָ ַהּבְ

ָיָדם ֶטֶרף ְמזֹונֹו ְוִסּפּוקֹו ּוְלבּוׁשֹו  ן ֵאין ּבְ ּכֵ

ָאר ִעְנְיֵני גּופֹו.  ּוׁשְ
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However, accompanying one’s conviction that a) 
all one’s matters are totally under the jurisdiction 
of the decrees of the Creator, may He be exalted, 
and that b) everything that the Creator chooses 
for him is the best choice, one is also obligated to 
make efforts to pursue the means which will ben-
efit him and to choose those means which appear 
to him to be the best. The Almighty will then do 
that which He has already decreed.

By way of comparison: Although the end of a per-
son’s life and how long he will live, have been fixed 
by the decree of the Creator, may He be blessed, a 
person must still pursue those means which pre-
serve his life, such as food, drink, clothing, as well 
as living quarters, according to his needs. He is 
not to rely on the Almighty regarding them by say-
ing: “If it has been predetermined by the decree of 
the Creator, that I should live, then he will keep 
me alive, even without food for my entire life, and 
I will not exert myself in pursuing food and in the 
toil that is necessary to obtain a livelihood to pay 
for the food”. 

The outcome of putting ourselves in dangerous situations

Similarly, it is not fitting for a person to place 
himself in danger as part of his reliance on the 
Creator’s decrees, by drinking poisonous potions 
or to endanger himself by fighting with a lion or 
other dangerous wild animals - if he does not 
have to, - nor should a person jump into the sea 
or into fire or endanger himself in any other simi-
lar manner, in which a person cannot be sure of 
his safety. Scripture warns against this when it 
says (in Devarim 6:16): “You shall not test the L-rd, 
your G-d as you tested him in Massah.” 

There are two possibilities as to what will happen 
to someone who endangers his life in such a man-
ner.

י ִעְנָינֹו ָמסּור ֶאל  רּור ֱאמּוָנתֹו ּכִ ְוִעם ּבֵ

ִחיַרת ַהּבֹוֵרא  ּבְ ה, ְוׁשֶ ֵזרֹות ַהּבֹוֵרא ִיְתַעּלֶ ּגְ

ב  ִחיָרה ַהּטֹוָבה, הּוא ַחּיָ לֹו ִהיא ַהּבְ

ל ְלִסּבֹות ּתֹוֲעלֹוָתיו ְוִלְבחֹור  ְלּגֵ ְלִהְתּגַ

ְרֶאה לֹו ִמן ָהִעְנָין, ְוָהֱאלִֹהים  ּנִ ַהּטֹוב ּכַ

ֵזָרתֹו.  ְדָמה ּבֹו ּגְ ּקָ ֶ ה ַמה ּשׁ ַיֲעׂשֶ

ּצֹו  ּקִ י ׁשֶ י ָאָדם ַאף ַעל ּפִ ְוַהּדֹוֶמה ְלֶזה, ּכִ

ְגֵזַרת ַהּבֹוֵרא  ת ָיָמיו ְקׁשּוִרים ּבִ ּוִמּדַ

ל ְלִסּבֹות  ְלּגֵ ֵרְך, ֵיׁש ַעל ָהָאָדם ְלִהְתּגַ ִיְתּבָ

ה ּוַמְלּבּוׁש  ּתֶ ַמֲאָכל ּוְבִמׁשְ ים ּבְ ַהַחּיִ

יַח ֶאת ֶזה ַעל  ִפי ָצְרּכֹו, ְולֹא ַיּנִ ּוְבָמעֹון ּכְ

ְגֵזַרת  ּיֹאַמר: ִאם ָקַדם ּבִ ָהֱאלִֹהים, ׁשֶ

ִלי  גּוִפי ִמּבְ י ּבְ ִאיר ַנְפׁשִ ֶאְחֶיה, ַיׁשְ ַהּבֹוֵרא ׁשֶ

ת  ׁשַ ַבּקָ י, ְולֹא ֶאְטַרח ּבְ ל ְיֵמי ַחּיַ ָמזֹון ּכָ

ֶרף ַוֲעָמלֹו. ַהּטֶ

נֹות  ַסּכָ ֵנס ּבְ ְוֵכן ֵאין ָראּוי ָלָאָדם ְלִהּכָ

י  ה ַסּמֵ ּתֶ ֵזַרת ַהּבֹוֵרא, ְוִיׁשְ ִבְטחֹונֹו ַעל ּגְ ּבְ

ֵחם ִעם  ַעְצמֹו ְלִהּלָ ן ּבְ ַסּכֵ ּיְ ֶות אֹו ׁשֶ ַהּמָ

ָהֲאִרי ְוַהַחּיֹות ָהָרעֹות ְללֹא דַֹחק, אֹו 

ֵאׁש ְוַהּדֹוֶמה  ם אֹו ּבָ ּיָ ִליְך ַעְצמֹו ּבַ ׁשְ ּיַ ׁשֶ

ן  ֶהן ִויַסּכֵ טּוַח ּבָ ֵאין ָהָאָדם ּבָ ֶ ה ּשׁ ָלֶזה ִמּמַ

ַמה  ה ּבְ תּוב ִמּזֶ ַנְפׁשֹו. ּוְכָבר ִהְזִהיָרנּו ַהּכָ ּבְ

ָאַמר )דברים ו, טז( "לֹא ְתַנּסּו ֶאת ה'  ֶ ּשׁ

ה". ּסָ ּמַ יֶתם ּבַ ר ִנּסִ ֲאׁשֶ ֱאלֵֹהיֶכם ּכַ

ֵני ְדָבִרים:  ְ ֶזה ֵמֶאָחד ִמּשׁ י ֵאיֶנּנּו ִנְמָלט ּבְ ּכִ
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Either he will die, and it will be considered as if 
he killed himself and he will be punished in the 
world to come for doing so as if he murdered an-
other person (which is a terrible sin). This is so, 
despite the fact that his death and the manner in 
which he died was decreed by the Almighty, and 
done with his approval. 

The Torah has already warned us not to kill any 
person in any manner when it says (in the ten 
commandments, in Shemot 20:13) “Do not mur-
der.” In fact, the closer the relationship between 
the murdered person and the murderer, the 
harsher the punishment will be. As it is written 
(in Amos 1:11): “For pursuing their brother with a 
sword, and they destroyed their mercy.”

Another reason why it is certain that the punish-
ment of one who kills himself is so great, is be-
cause in doing so he is analogous to a slave whose 
master instructed him to guard a certain place for 
a certain amount of time, and warned him not to 
leave the place until his master’s messenger will 
come. When he sees how the messenger is delay-
ing to come, the slave left the place before he, the 
messenger, came and the master got angry with 
him and punished him with a harsh punishment.

Similarly, one who kills himself forsakes the ser-
vice of the Almighty by rebelling against Him by 
putting himself at danger of death.

Therefore we find Shmuel of blessed memory 
saying (in Shmuel 1 16:2): “How shall I go? For, if 
Shaul hears, he will kill me.” It was not considered 
as a lack of trust in the Almighty. Rather, the Al-
mighty’s response to him implied that his caution 
in this matter was praiseworthy, for he told him: 
“A calf of cattle shall you take in your hands and 
you should say that I have come to offer sacrifices 
to the L-rd” and the rest of the matter which it 
says there.

ִמית ֶאת ַעְצמֹו,  מּות ְוִיְהֶיה הּוא ַהּמֵ ּיָ אֹו ׁשֶ

ִאּלּו ֵהִמית זּוָלתֹו  ע ַעל ֶזה ּכְ ְוהּוא ִנְתּבָ

ֶרְך  ּמֹותֹו ַעל ַהּדֶ י ׁשֶ ֵני ָאָדם, ַאף ַעל ּפִ ִמּבְ

ְגֵזַרת ָהֱאלִֹהים ּוִבְרׁשּותֹו.  ַההּוא ּבִ

ּלֹא ְלָהִמית ׁשּום ָאָדם  ּוְכָבר ִהְזִהיָרנּו ׁשֶ

ָאְמרֹו )שמות כ, יג( "לֹא  ְלּגּול, ּבְ ׁשּום ּגִ ּבְ

ר ִיְהֶיה ַהּמּוָמת ָקרֹוב  ִתְרַצח". ְוָכל ֲאׁשֶ

מֹו  ִמית ִיְהֶיה ָהעֶֹנׁש יֹוֵתר ָראּוי, ּכְ ֶאל ַהּמֵ

תּוב )עמוס א, יא( "ַעל ָרְדפֹו ַבֶחֶרב  ּכָ ׁשֶ

ֵחת ַרֲחָמיו". ָאִחיו ְוׁשִ

ֵהִמית ֶאת ַעְצמֹו ִיְהֶיה ָעְנׁשֹו  ְוֵכן ִמי ׁשֶ

ֶעֶבד  ֶזה ּכְ לֹו ּבָ ׁשְ ּמָ ֵני ׁשֶ ִלי ָסֵפק, ִמּפְ דֹול ּבְ ּגָ

מֹור ָמקֹום ִלְזַמן ָידּוַע,  הּו ֲאדֹוָניו ִלׁשְ ּוָ ּצִ ׁשֶ

בֹא  ּיָ ּנּו ַעד ׁשֶ ֵרד ִמּמֶ ּלֹא ִיּפָ ְוִהְזִהירֹו ׁשֶ

ׁש  ּבֹוׁשֵ ָרָאה ׁשֶ ִליַח ֲאדֹוָניו ֵאָליו, ְוֵכיָון ׁשֶ ׁשְ

קֹום קֶֹדם  ִליַח ָלבֹא, ִנְפַרד ִמן ַהּמָ ָ ַהּשׁ

ּבֹואֹו, ְוָקַצף ָעָליו ֲאדֹוָניו ְוֶהֱעִניׁשֹו עֶֹנׁש 

דֹול.  ּגָ

ִמית ֶאת ַעְצמֹו יֹוֵצא ֵמֲעבֹוַדת  ְוֵכן ַהּמֵ

ַנת  ַסּכָ ְנסֹו ּבְ ִהּכָ ָהֱאלִֹהים ֶאל ַהְמרֹותֹו ּבְ

ֶות. ַהּמָ

מּוֵאל ָעָליו  ה מֹוֵצא ׁשְ ן ַאּתָ ְוַעל ּכֵ

אּול  ַמע ׁשָ לֹום אֹוֵמר "ֵאיְך ֵאֵלְך ְוׁשָ ָ ַהּשׁ

ב  ַוֲהָרָגִני" )ׁשמואל א' טז, ב(, ְולֹא ֶנְחׁשַ

ִבְטחֹונֹו ַעל ָהֱאלִֹהים,  רֹון ּבְ לֹו ְלִחּסָ

ַמה  ׁשּוָבה ֵמֱאלִֹהים לֹו ּבְ ַאְך ָהְיָתה ַהּתְ

ַחת, ְוָאַמר  ּבַ ֶזה ְמׁשֻ י ְזִריזּותֹו ּבָ ּמֹוֶרה ּכִ ֶ ּשׁ

ָיֶדָך ְוָאַמְרּתָ ִלְזּבַֹח  ח ּבְ ּקַ ָקר ּתִ לֹו "ֶעְגַלת ּבָ

ָאר ָהִעְנָין. אִתי" )שם( ּוׁשְ ַלה' ּבָ
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Were it to be the case that his reluctance to put his 
life in danger was considered a lack of trust in G-d, 
then G-d’s response to him would have been, as it 
says (in Devarim 32:39): “I cause death and grant 
life. I strike, but I heal” or something similar to 
it. As He indeed said to Moshe of blessed memory, 
at the time when he, Moshe, said to him (in Sh-
emot 4:10): “For I am heavy of mouth and heavy of 
tongue,” whereby G-d responded (in the following 
verse): “Who gave man a mouth, or who makes 
one dumb or deaf or seeing or blind”? 

If Shmuel, despite his complete righteousness, 
did not act lightly and put his life in even a slight 
risk of danger, even though, were he to do so, he 
would be doing it at the instruction of the Cre-
ator, blessed be He, who said (in Shmuel 1, 16:1): 
“Fill your horn with oil, and come, I shall send you 
to Yishai, the Bethlehemite”, then all the more so 
would it be considered morally reprehensible for 
another person to do so, who had not been com-
manded to do so by the Creator himself.

Alternatively, it is possible that he will be saved 
with the help of the Creator, blessed be He, but 
will lose some of his merits and thereby lose his 
reward that was due to him for his good deeds. As 
the Rabbis of blessed memory said regarding this 
matter in the Talmud (Shabbos 32a): “A person 
should never place himself in a dangerous situa-
tion, and say that a miracle will be performed for 
him, for perhaps no miracle will be performed for 
him. If a miracle is performed for him, then it will 
be deducted from his merits”. 

Similarly we find by Yaakov Avinu of blessed mem-
ory, who said (Bereshit 32:11) “I have become 
small from all the kindnesses that the Almighty 
has bestowed upon me”, and the Targum trans-
lates this as “My merits have been diminished as 
a result of all the goodness and kindness that you 
have done to me”.

ִבְטחֹונֹו, ָהְיָתה  ְוִאּלּו ָהָיה ֶזה ִקּצּור ּבְ

ה  ׁשּוָבה ֵאָליו "ֲאִני ָאִמית ַוֲאַחּיֶ ַהּתְ

א" )דברים לב, לט(,  י ַוֲאִני ֶאְרּפָ ָמַחְצּתִ

ה ָעָליו  ָאַמר ְלֹמשֶׁ מֹו ׁשֶ אֹו ַהּדֹוֶמה לֹו, ּכְ

ה ּוְכַבד  י ְכַבד ּפֶ ָאַמר לֹו "ּכִ לֹום ֵעת ׁשֶ ָ ַהּשׁ

ה  ם ּפֶ ָלׁשֹון ָאנִֹכי" )שמות ד, י( - "ִמי ׂשָ

ם אֹו ֵחֵרׁש אֹו  ָלָאָדם אֹו ִמי ָיׂשּום ִאּלֵ

ר" )שמות ד, יא(. ַח אֹו ִעּוֵ ִפּקֵ

מּוֵאל ִעם ּתֹם ִצְדָקתֹו לֹא ֵהֵקל  ְוִאם ׁשְ

ָנה, ַאף  ּכָ ּבֹות ַהּסַ ה ִמּסִ ה ְקַטּנָ ִסּבָ ֵנס ּבְ ְלִהּכָ

ִמְצַות ַהּבֹוֵרא  ּה ּבְ ָהָיה ִנְכָנס ּבָ י ׁשֶ ַעל ּפִ

ָאַמר )שמואל א' טז, א(  ׁשֶ ֵרְך ּכְ ִיְתּבָ

י  ָלֲחָך ֶאל ִיׁשַ ֶמן ְוֵלך ֶאׁשְ א ַקְרְנָך ׁשֶ "ַמּלֵ

ה  ְהֶיה ֶזה ְמֻגּנֶ ּיִ ן ׁשֶ ּכֵ ל ׁשֶ ְחִמי", ּכָ ית ַהּלַ ּבֵ

ה.  י ִמְצַות ַהּבֹוֵרא ִיְתַעּלֶ ְלּתִ ִמּזּוָלתֹו ִמּבִ

ֵרְך לֹו,  ֶעְזַרת ַהּבֹוֵרא ִיְתּבָ ֵצל ּבְ ּנָ ּיִ אֹו ׁשֶ

מֹו  ָכרֹו, ּכְ ְויֹאְבדּו ְזֻכּיֹוָתיו ְוַיְפִסיד ׂשְ

ֶזה  ָאְמרּו ַרּבֹוֵתינּו ִזְכרֹוָנם ִלְבָרָכה ּבְ ׁשֶ

ָהִעְנָין )שבת לב, א( "ְלעֹוָלם ַאל ַיֲעמֹוד 

ין לֹו  עֹוׂשִ ָנה ְויֹאַמר ׁשֶ ְמקֹום ַסּכָ ָאָדם ּבִ

ין לֹו  ין לֹו ֵנס, ְוִאם עֹוׂשִ א ֵאין עֹוׂשִ ּמָ ֵנס, ׁשֶ

ֻכּיֹוָתיו".  ין לֹו ִמּזְ ֵנס ְמַנּכִ

לֹום  ָ ְוָאַמר ַיֲעקֹב ָאִבינּו ָעָליו ַהּשׁ

י ִמּכֹל  )בראשית לב, יא( "ָקטְֹנּתִ

ֵפרּוׁשֹו  ם ּבְ ַהֲחָסִדים", ְוָאַמר ַהְמַתְרּגֵ

ל ַטְבָון". ין ּוִמּכָ ל ִחְסּדִ "ְזֵעיָרן ַזְכָוַתי ִמּכָ
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The Partnership: You and God

Just as we have said regarding life and death, that 
a person is obligated to be concerned about his life 
and distance himself from danger, so too we will 
say regarding a person’s obligation to pursue 
means to remain healthy, the means to obtain 
food, clothing, shelter and positive character 
traits, and to distance those things that stand in 
the way of obtaining these things. These efforts are 
necessary despite the fact that the person also has 
a strong conviction that these means do not help 
him whatsoever to obtain them, were it not for 
the Creator who had decreed such.

For example: When a land-owner must plow it and 
clean it from thorns, sow it and irrigate it if water 
becomes available to him. At the same time he 
must rely on the Creator, blessed be He, to bring 
forth the produce from the ground, to protect it 
from disasters, and that he will make the produce 
plentiful, and that the Creator should bless it. It 
is not fitting for him to forsake the land without 
working on it or sowing it, relying on the decree of 
the Creator that the land will sprout forth vegeta-
tion without him previously having sowed seeds.

So too, this principle applies to other types of work-
ers, business merchants and paid workers. They 
are obligated to pursue their livelihood while at 
the same time relying on the Almighty that their 
sustenance is in His hands and His control, and 
that He is responsible to provide the person with 
his livelihood. He is able to fully provide him with 
it, in whichever means he wishes, and a person 
should not think that the means in which the per-
son engages in to obtain his livelihood will help 
him or harm him at all.

ן נֹאַמר  ֶות, ּכֵ ים ּוַבּמָ ַחּיִ ָאַמְרנּו ּבַ ּוְכמֹו ׁשֶ

זֹון  ִריאּות ְוַהּמָ ִביַעת ִסּבֹות ַהּבְ ִחּיּוב ּתְ ּבְ

ּדֹות ַהּטֹובֹות  יָרה, ְוַהּמִ ְלּבּוׁש ְוַהּדִ ְוַהּמַ

י  רּור ֱאמּוָנתֹו ּכִ ן, ִעם ּבֵ ֶנְגּדָ ּכְ ּוְלַהְרִחיק ׁשֶ

לּום  ֶזה ּכְ ּבֹות ֵאין מֹוִעילֹות אֹותֹו ּבְ ַהּסִ

ֵרְך, ְגֵזַרת ַהּבֹוֵרא ִיְתּבָ א ּבִ ֶאּלָ

ר ֵיׁש ְלַבַעל ָהֲאָדָמה ַלֲחרֹוׁש אֹוָתּה  ֲאׁשֶ ּכַ

קֹוָתּה  ּוְלַנּקֹוָתּה ִמן ַהּקֹוִצים ּוְלָזְרָעּה ּוְלַהׁשְ

נּו לֹו ַמִים, ְוִיְבַטח ַעל ַהּבֹוֵרא  ּמְ ִאם ִיְזּדַ

ָגִעים  ְמָרּה ִמן ַהּפְ ֵרְך ְלַהְפרֹוָתּה ּוְלׁשָ ִיְתּבָ

בּוָאָתּה ִויָבֵרְך אֹוָתּה ַהּבֹוֵרא,  ה ּתְ ְוִתְרּבֶ

ִלי  יַח ָהֲאָדָמה ִמּבְ ְוֵאין ָראּוי לֹו ְלַהּנִ

ֵזַרת ַהּבֹוֵרא  ִבְטחֹונֹו ַעל ּגְ ֲעבֹוָדה ּוְזִריָעה ּבְ

ַדם לֹו. ּקָ י ֶזַרע ׁשֶ ְלּתִ ְצִמיַח ָהֲאָדָמה ּבִ ּתַ ׁשֶ

ִכירּות  חֹוָרה ְוַהּשְׂ ָלאָכה ְוַהּסְ ֲעֵלי ַהּמְ ְוֵכן ּבַ

חֹון  ּטָ ֶהם, ִעם ַהּבִ ֶרף ּבָ ר ַעל ַהּטֶ ין ְלַחּזֵ ְמֻצּוִ

הּוא  ָידֹו ּוְרׁשּותֹו, ְוׁשֶ ֶרף ּבְ י ַהּטֶ אלִֹהים ּכִ ּבֵ

ה  ֵאיזֹו ִסּבָ ִלימֹו לֹו ּבְ ָעֵרב ּבֹו ָלָאָדם ּוַמׁשְ

ה ּתֹוִעיֵלהּו  ּבָ י ַהּסִ ְרֶצה, ְוַאל ַיְחׁשֹוב ּכִ ּיִ ׁשֶ

יֵקהּו ְמאּוָמה. ּזִ אֹו ּתַ
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If his sustenance is obtained through one of the 
means in which he busied himself, it is fitting for 
him, not to rely on that particular means, to pro-
vide for him, and as a result to rejoice in it, to be-
come obsessed with it, and pay more attention to 
it, for by doing so his trust in the Almighty will be 
weakened.

Similarly, it is not fitting for him to think that his 
occupation will help him, any more than that 
which the Almighty has already decreed to be. He 
should not rejoice in his choice of this particular 
occupation nor in his efforts to obtain it. Rather he 
should thank the Creator who provided him with 
sustenance, subsequent to his toil, and that G-d 
didn’t cause his toil and trouble to be for naught, 
as it is written (Tehillim 128:2): “if you eat the toil 
of your hands, you are praiseworthy and it is good 
for you.”

One of the pious people said: I am amazed at 
those people who give their friend that which the 
Almighty has already decreed for him, and subse-
quently remind the recipient of his kindness that 
he performed for him, and will ask him to thank 
him for it. I am even more amazed at those people 
who receive their sustenance through another 
person, who was forced to give it to him, and de-
spite this, humbles himself in front of him, com-
pliments him and praises him.

When all seems to fail

If he does not obtain his livelihood through those 
means that he put his effort into, then he should 
realize that it is possible that his daily sustenance 
is already to be found by him and are in his pos-
session and it is merely that he did not notice it yet. 
Alternatively it is possible that his livelihood will 
come to him through another means in which he 
did not put effort in. 

ִנים ֵמָאְפֵני  ְוִאם ָיבֹוא לֹו ַטְרּפֹו ַעל ּפָ

ּלֹא  ֶהן, ָראּוי לֹו ׁשֶ ק ּבָ ר ִהְתַעּסֵ ּבֹות ֲאׁשֶ ַהּסִ

ּה ְויֹוִסיף  ַמח ּבָ ה ַהִהיא ְוִיׂשְ ּבָ ִיְבַטח ַעל ַהּסִ

י ֶיֱחַלׁש  ה ִלּבֹו ֵאֶליָה, ּכִ ּה ְוַיּטֶ ְלַהֲחִזיק ּבָ

אלָֹהיו.  ְטחֹונֹו ּבֵ ּבִ

י ּתֹוִעיֶלּנּו יֹוֵתר  ַאְך ֵאין ָראּוי לֹו ַלְחׁשֹוב ּכִ

ַמח  ַדַעת ַהּבֹוֵרא, ְוַאל ִיׂשְ ַדם ּבְ ּקָ ֶ ה ּשׁ ִמּמַ

ּה ְוִסּבּובֹו ָעֶליָה, ַאְך יֹוֶדה  ְבקֹו ּבָ ִהּדָ ּבְ

ר ִהְטִריפֹו ַאַחר ְיִגיָעתֹו ְולֹא  ַהּבֹוֵרא ֲאׁשֶ

תּוב  ּכָ מֹו ׁשֶ ם ֲעָמלֹו ְוָטְרחֹו ָלִריק, ּכְ ׂשָ

ֶריָך ְוטֹוב ָלְך"  י ֹתאֵכל, ַאׁשְ יָך ּכִ ּפֶ "ְיִגיַע ּכַ

)תהלים קכח, ב(. 

י  ְוָאַמר ֶאָחד ִמן ַהֲחִסיִדים: ֲאִני ָתֵמּהַ ִמּמִ

ַזר לֹו ֶאְצלֹו ַהּבֹוֵרא,  ּגָ ֶ ּנֹוֵתן ַלֲחֵברֹו ַמה ּשׁ ׁשֶ

ׁש  יר לֹו טֹוָבתֹו ָעָליו ּבֹו, ִויַבּקֵ ְך ַיְזּכִ ְוַאַחר ּכָ

י  ְלהֹודֹות אֹותֹו ָעָליו. ְויֹוֵתר ֲאִני ָתֵמּהַ ִמּמִ

ל ַטְרּפֹו ַעל ְיֵדי ַאֵחר ֻמְכָרח ְלִתּתֹו  ּבֵ ּקִ ׁשֶ

ֵחהּו.  ּבְ ֵסהּו ִויׁשַ ַנע לֹו ִויַפּיְ לֹו, ְוִיּכָ

ר  ִנים ֲאׁשֶ ֶרף ַעל ַהּפָ ְוִאם לֹא ְיבֹוֵאהּו ַהּטֶ

ָבר  ֶרף יֹומֹו ּכְ ּטֶ ר ׁשֶ ב ֲעֵליֶהם, ֶאְפׁשָ ִסּבֵ

א לֹו  ּבָ ְרׁשּותֹו, אֹו ׁשֶ ָקַדם ֶאְצלֹו ְוהּוא ּבִ

ִנים ֲאֵחִרים.  ַעל ּפָ
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In any event, it is still fitting for him to busy himself 
with the means which could bring him his livelihood. 
He should not be lax in pursuing them, provided 
that they are fitting for his character traits, his 
physical strength, his faith and his world to come, 
as I prefaced earlier (In chapter 3). 

Combined with his efforts he should rely on the Al-
mighty that he will not forsake him in his time of 
need, not weaken him, nor ignore him when misfor-
tune befalls him as it says (Nochum 1:7): “The L-rd is 
good, a stronghold on a day of trouble, and is cog-
nizant of those who trust in Him.”

So too we will say regarding health and illness. It is 
incumbent upon a person to rely on the Creator re-
garding this, but he is also obligated to make efforts 
for his continued health using those means which 
naturally assist a person to remain healthy and to 
heal himself from disease in the manner in which 
people customarily use to heal diseases. As the Cre-
ator has commanded us (in Shemot 21:19): “And he 
shall surely be healed” which is understood to be an 
instruction from G-d to make efforts to heal oneself. 

However, he should do so without relying on the 
causes of health and illness, that they themselves 
have the ability to aid him or harm him unless the 
Creator allows them to.

When a person relies on the Creator, He will heal 
him from his illness either through the natural 
means in which the person engaged or otherwise, 
as it says (in Tehillim 107:20): He will send forth his 
word and He will heal them.”

It is possible that the Almighty will heal him using 
a substance which by nature is very harmful, as is 
well known from the story of Elisha the prophet and 
the harmful water which was causing the people to 
be ill, and the Almighty remedied the water with 
salt which by nature is the most harmful thing for wa-
ter, as it states (in Melachim II 2:19) “and the water is 
bad, and the land is unproductive.”

ְהֶיה, ָראּוי לֹו  ּיִ ִנים ׁשֶ ְוַעל ֵאיֶזה ּפָ

ר  ה ֵמַחּזֵ ּבֹות ְוַאל ַיְרּפֶ ּסִ ק ּבַ ְלִהְתַעּסֵ

ֵהם ְראּויֹות ְלִמּדֹוָתיו ּוְלגּופֹו  ׁשֶ ֲעֵליֶהן, ּכְ

י, ְמּתִ ר ִקּדַ ֲאׁשֶ ְוֶלֱאמּוָנתֹו ּוְלעֹוָלמֹו, ּכַ

ּלֹא ַיַעְזֵבהּו  ְוִיְבַטח ִעם ֶזה ַעל ֱאלָֹהיו ׁשֶ

מֹו  ּנּו, ּכְ ם ִמּמֶ הּו ְולֹא ִיְתַעּלֵ ְולֹא ַיְרּפֵ

ֱאַמר )נחום א, ז( "טֹוב ה' ְלָמעֹוז  ּנֶ ׁשֶ

יֹום ָצָרה ְויֹוֵדַע חֹוֵסי בֹו". ּבְ

ִריאּות ְוַהֹחִלי,  ִעְנַין ַהּבְ ְוֵכן נֹאַמר ּבְ

ֶזה,  ּבֹוֵרא ּבָ י ַעל ָהָאָדם ִלְבטֹוַח ּבַ ּכִ

ִריאּות  ַהְתָמַדת ַהּבְ ל ּבְ ּדֵ ּתַ ּוְלִהׁשְ

ְבָען ֶזה, ְוִלְדחֹות  ר ִמּטִ ּבֹות ֲאׁשֶ ּסִ ּבַ

מֹו  ֲהגּו ִלְדחֹותֹו, ּכְ ּנָ ֶ ַמה ּשׁ ְדֶוה ּבְ ַהּמַ

א"  ה "ְוַרּפֹא ְיַרּפֵ ה ַהּבֹוֵרא ִיְתַעּלֶ ּוָ ּצִ ׁשֶ

)שמות כא, יט(, 

ִריאּות  ְבַטח ַעל ִסּבֹות ַהּבְ ּיִ ִלי ׁשֶ ִמּבְ

א  יקֹות ֶאּלָ ֵהן מֹוִעילֹות אֹו ַמּזִ ְוַהֹחִלי ׁשֶ

ְרׁשּות ַהּבֹוֵרא.  ּבִ

ֵאהּו ֵמָחְליֹו  ּבֹוֵרא ִיְרּפָ ר ִיְבַטח ּבַ ְוַכֲאׁשֶ

ֱאַמר  ּנֶ מֹו ׁשֶ ה, ּכְ י ִסּבָ ה ּוִבְלּתִ ִסּבָ ּבְ

ֵאם" )תהלים קז,  ָברֹו ְוִיְרּפָ ַלח ּדְ "ִיׁשְ

כ(,

יק  ּזִ ָדָבר ַהּמַ ֵאהּו ּבְ ְרּפָ ּיִ ר ׁשֶ ְוֶאְפׁשָ

ע  ַדְעּתָ ֵמִעְנַין ֱאִליׁשָ ּיָ מֹו ׁשֶ ה, ּכְ ַהְרּבֵ

ֶמַלח,  ָקם ּבְ א ֶהּזֵ ִרּפָ ַמִים ָהָרִעים ׁשֶ ּבְ

ִים ָרִעים ְוָהָאֶרץ  תּוב "ְוַהּמַ ּכָ מֹו ׁשֶ ּכְ

ֶלת" )מלכים ב' ב, יט(, ּכָ ְמׁשַ
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Similarly, when the Jewish people in Marah had no 
water to drink because the water there was bitter, 
that, we find that the verse says (in Shemot 15:25): 
“and the L-rd instructed him concerning a piece 
of wood, which he cast into the water”, and the 
ancient Rabbis said in the Midrash, that it was the 
wood of the Redofoni tree, a bitter tree. Likewise 
it says in the verse (in Yeshayahu 38:21): “Let them 
take a cake of pressed figs and lay it for a plaster on 
the boil, and it will heal.” 

You already know (As mentioned in the third intro-
duction in chapter 3) that which transpired with 
King Assa king of Judah who when ill, relied on the 
doctors to heal him, and let go of his trust in the Al-
mighty, and how he was chastised for it. Similarly, 
Scripture says (in Iyov 5:18): “For He brings pain, 
and binds it; He wounds, and His hands heal”.

Pursue worldly means only to meet one’s basic needs

The explanation of the proper bitachon one should 
have regarding the second category, which is com-
prised of those matters that pertain to a person’s 
property, the means with which he obtains his 
sustenance, and the manner in which he con-
ducts himself in his business; whether his occu-
pation involves commerce, work, travel, him be-
ing appointed for certain tasks, or being a hired 
worker, a clerk, service of the king, a treasurer, a 
contractor, buying merchandise on credit, being 
a scribe or any other type of work, travel in the 
desert or the sea, and similar occupations which 
people busy themselves so that they can amass 
wealth and increase their livelihood beyond that 
which is necessary for them. 

ִים"  ֵלְך ֶאל ַהּמַ ׁשְ ְוֵכן "ַוּיֹוֵרהּו ה' ֵעץ ַוּיַ

ְדמֹוִנים  )שמות טו, כה(, ְוָאְמרּו ַהּקַ

ל  ָהָיה ֵעץ ׁשֶ )מדרש תנחומא שם( ׁשֶ

ֵאִנים  ֶבֶלת ּתְ אּו ּדְ ַהְרּדּוְפִני, ְוָכמֹוהּו "ִיׂשְ

ִחין ְוֶיִחי" )ישעיה לח,  ְ ְוִיְמְרחּו ַעל ַהּשׁ

כא(, 

ָהָיה ֵמִעְנַין ָאָסא  ֶ ּוְכָבר ָיַדְעּתָ ַמה ּשׁ

ְטחֹונֹו  יַח ּבִ ַטח ַעל ָהרֹוְפִאים ְוִהּנִ ּבָ ׁשֶ ּכְ

ָחְליֹו ֵמַהּמּוָסר ְוַהּתֹוָכָחה לֹו,  אלִֹהים ּבְ ּבֵ

ׁש,  י הּוא ַיְכִאיב ְוֶיְחּבָ תּוב "ּכִ ְוָאַמר ַהּכָ

יָנה" )איוב ה, יח(. ְרּפֶ ִיְמַחץ ְוָיָדיו ּתִ

ִני, ְוהּוא ִעְנְיֵני ִקְנְיֵני  ֵ ּוֵפרּוׁש ַהֵחֶלק ַהּשׁ

ָהָאָדם ְוִסּבֹות ַטְרּפֹו ְוָאְפֵני ֲעָסָקיו 

ָרִכים ּוִמּנּוי  ִמְסָחר ּוְמָלאָכה ַוֲהִליכֹות ַהּדְ ּבְ

ָלִכים  ִכירּות ּוְפִקידּות, ַוֲעבֹוַדת ַהּמְ ּוׂשְ

ָלנּות ַוֲאָמָנה ְוִסְפרּות, ּוִמיֵני  רּות ְוַקּבְ ְוִגְזּבָ

ים  ּמִ רֹות ְוַהּיַ ְדּבָ ָהֲעבֹודֹות ַוֲהִליכֹות ַהּמִ

ץ  ִקין ּבֹו ְלַקּבֵ ְתַעּסְ ּמִ ֶ ה ּשׁ ְוַהּדֹוֶמה ָלֶזה ִמּמַ

ְחָיה. ָממֹון ּוְלַהְרּבֹות מֹוְתֵרי ַהּמִ
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The correct manner in which one is to rely on the 
Almighty regarding them, is that a person should 
occupy himself with those occupations that the 
Creator has prepared for him, but only engage in 
them as much as is necessary for his needs, for his 
food and so that he can obtain those worldly mat-
ters that are necessary for him.

If the Creator decrees that he will have additional 
livelihood than that which is necessary, then it 
will come to him without his exertion and toil, 

provided that he relies on the Almighty for it.

However, he should not increase his efforts to 
pursue those means of livelihood, nor should he 
rely on them in his heart. For if it has not been de-
creed that he will have any more sustenance than 
he needs, then even if all the beings which are in 
the heavens and the earth would make efforts to 
increase his livelihood more than which has been 
decreed for him, then they would not be able to do 
so in any manner, or through any means. 

When he will rely on the Almighty, he will find 
peace of mind and tranquility of the soul, since he 
knows that, that which has been designated for 
him will not be passed over to anyone else, and 
that his sustenance will not reach him earlier or 
later than the time in which it has been decreed 
to do so.

The test of wealth

Sometimes the Creator directs the sustenance of 
many people through one person, in order to test 
him if he is serving the Almighty or rebelling in 
him. Such a test is from the most difficult of all 
trials and temptations for the person. 

ֶהם ַעל ָהֱאלִֹהים  חֹון ּבָ ּטָ ר ַהּבִ ָאְפֵני יֹשֶׁ

ן לֹו ַהּבֹוֵרא ֵמֶהם  ּמֵ ּזִ ֶ ַמה ּשׁ ק ּבְ ְתַעּסֵ ּיִ ׁשֶ

ׁש  ּיֵ ֶ יַע ֶאל ַמה ּשׁ ְלצֶֹרְך ִסּפּוקֹו ּוְמזֹונֹו ּוְלַהּגִ

י ִמן ָהעֹוָלם.  ּבֹו ּדַ

תֹוֶסֶפת ַעל ֶזה,  ְוִאם ִיְגזֹור לֹו ַהּבֹוֵרא ּבְ

ר ִיְבַטח  ֲאׁשֶ ִלי טַֹרח ִויִגיָעה, ּכַ בֹוֵאהּו ִמּבְ ּתְ

ּה,  ַעל ָהֱאלִֹהים ּבָ

ּבֹות ְולֹא ִיְסמֹוְך  ר ַעל ַהּסִ ה ְלַחּזֵ ְולֹא ַיְרּבֶ

רּו לֹו יֹוֵתר ִמן  ִלּבֹו. ְוִאם לֹא ִיְגּזְ ֲעֵליֶהן ּבְ

ר  ל ֲאׁשֶ ִלים ּכָ ּדְ ּתַ זֹון, ִאם ָהיּו ִמׁשְ ַהּמָ

ַמִים ּוָבָאֶרץ ְלהֹוִסיף ָעָליו, לֹא ָהיּו  ָ ּשׁ ּבַ

ה.  ׁשּום ִסּבָ ִנים ְולֹא ּבְ ׁשּום ּפָ ְיכֹוִלים ּבְ

אלִֹהים ִיְמָצא ְמנּוַחת  ר ִיְבַטח ּבֵ ְוַכֲאׁשֶ

י לֹא ַיַעְבֶרּנּו ֻחּקֹו  ְלַות ַנְפׁשֹו, ּכִ ִלּבֹו ְוׁשַ

ים ְולֹא ְיַאֵחר ֵמִעּתֹו  ֶאל זּוָלתֹו, ְולֹא ַיְקּדִ

ְגָזר לֹו ּבֹו. ַהּנִ

ֵני  ים ִמּבְ ְנִהיג ַהּבֹוֵרא ַטְרֵפי ַרּבִ ּמַ ְוֵיׁש ׁשֶ

ָאָדם ַעל ַיד ִאיׁש ֶאָחד ֵמֶהם, ְלַהְבִחין 

ים  ֶזה ֲעבֹוָדתֹו ֵלאלִֹהים ֵמַהְמרֹותֹו, ְוָיׂשִ ּבְ

ִסּבֹות  ּבְ ּבֹות ַהֲחָזקֹות ׁשֶ ֶאת ֶזה ִמן ַהּסִ

יֹון ְוַהֲהָסָתה לֹו,  ּסָ ַהּנִ
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An example of such a person would be that of a king 
who provides for his army and his servants. Like-
wise, army officials, advisers to the king and their 
deputies who are surrounded by groups of their 
slaves, servants, officials, wives and relatives, 
for whom they make efforts to pursue means of 
amassing wealth, through both good and bad 
ways of doing so. 

The foolish among them make three mistakes: 

Their first mistake is in the manner in which he 
amasses wealth; he obtains that which the Cre-
ator has decreed for him to take, through shame-
ful and bad means. Were he to make efforts to 
obtain it, employing permissible and appropriate 
means he would still achieve his wants and de-
sires, while at the same time he would have man-
aged to uphold his Torah observance as well as do 
well in his worldly matters, and he would not be 
lacking anything from that which the Creator had 
decreed for him.

The second mistake that he makes is that he thinks 
that all the wealth that has come to him is for his 
own sustenance,

but he doesn’t realize that a person’s income is di-
vided into three categories:

1) The first category is the income for his suste-
nance, this refers to that which nourishes the 
person himself. This category of income is guar-
anteed from the Almighty for every living being 

until its end of days.

הּוא ַמְטִריף ֵחילֹו ַוֲעָבָדיו ְוֵכן  ֶמֶלְך ׁשֶ ּכְ

ר  ָגִנים, ֲאׁשֶ ֶלְך ְוַהּסְ ִרים ְורֹוֵאי ַהּמֶ ַהּשָׂ

יֶהם  ׁשֵ ּמָ ּתֹות ֵמַעְבֵדיֶהם ְוׁשַ ְסִביבֹוֵתיֶהם ּכִ

ִלים  ּדְ ּתַ ים ּוְקרֹוִבים, ּוִמׁשְ ּוְפִקיֵדיֶהם ְוָנׁשִ

מֹון  ת ִקּבּוץ ַהּמָ ר ַעל ִסּבַ ֲעבּוָרם ְלַחּזֵ ּבַ

ִנים טֹוִבים ְוָרִעים.  ִמּפָ

ה ָפִנים:  לֹשָׁ ׁשְ ָכל ֵמֶהם ִיְטֶעה ּבִ ְוַהּסָ

י הּוא לֹוֵקַח  מֹון, ּכִ ָקְבצֹו ַהּמָ ֶאָחד ֵמֶהם ּבְ

ִנים  ַזר לֹו ַהּבֹוֵרא ְלַקְחּתֹו ַעל ּפָ ּגָ ֶ ַמה ּשׁ

ׁש אֹותֹו ַעל  ים ְוָרִעים. ְוִאּלּו ָהָיה ְמַבּקֵ ְמֻגּנִ

יַע ֶאל ֶחְפצֹו ּוְרצֹונֹו, ְוָהָיה  ָאְפָניו, ָהָיה ַמּגִ

ָידֹו ִעְנַין ּתֹוָרתֹו ְועֹוָלמֹו, ְולֹא  ם ּבְ ִמְתַקּיֵ

ַזר ַהּבֹוֵרא ְמאּוָמה.  ּגָ ֶ ה ּשׁ ָהָיה ָחֵסר לֹו ִמּמַ

יַע  ִהּגִ ֶ ל ַמה ּשׁ ּכָ ב ׁשֶ י הּוא חֹוׁשֵ ִני, ּכִ ֵ ְוַהּשׁ

מֹון הּוא ֶטֶרף ְמזֹונֹו. ֵאָליו ִמן ַהּמָ

ה  לֹשָׁ ק ִלׁשְ ֶרף ִמְתַחּלֵ י ַהּטֶ ְולֹא ָיִבין ּכִ

ֲחָלִקים:

ַלת ּגּופֹו  ְלּכָ ֶאָחד ֵמֶהם ֶטֶרף ְמזֹונֹו ְוהּוא ּכַ

ְבָטח ִמן ָהֱאלִֹהים ְלָכל  ְלָבד, ְוהּוא ַהּמֻ ּבִ

ְכִלית ָיָמיו. ים ַעד ּתַ ר ּבֹו רּוַח ַחּיִ ֲאׁשֶ
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2) The second category of income, is the income 
which a person receives for the sustenance of oth-
ers, such as his wife, children, slaves, servants and 
the like. This category of income is not guaranteed 
to come from the Almighty for all his creations, 
rather it only comes to a select few. These people 
receive it based on specific qualities that they pos-
sess. This category of income will be occasional; at 
times it will be available, while at other times it 
will not be available. Whether the person will re-
ceive this extra income or not will be based on the 
rules of the Creator, with which he rules the world 
with kindness and judgement. 

3) The third category of income is the income that 
he amasses, which refers to the money which 
doesn’t benefit anyone, rather he guards it and 
protects it, until he will either pass it on as an in-
heritance to someone else or it will be lost from 
him. 

The foolish person considers all the money that 
the Creator has decreed to be his, to be in the cat-
egory of income which is for his own sustenance 
and to provide for his own needs. Therefore, he 
hurries to obtain it and makes efforts for it, de-
spite the fact that it is possible that in actuality 
he is amassing the wealth for the future husband 
of his wife, his step son or his biggest enemy who 
will inherit it after his death.

The third mistake that such a person makes is 
that while he does give over the sustenance to its 
owners, as the Creator has indeed ordained for 
them, that it come through him, he reminds them 
of his favor toward them, as if he himself sus-
tained them and provided them with their other 
needs from his own money, and was kind to them 
through the sustenance he provided. Therefore, he 
wants them to thank him, and praise him a lot on 
account of them (i.e the money that he provided 
them with), and to serve him as a result of them. 

ה ּוָבִנים  ָ ִני, ֶטֶרף ְמזֹון זּוָלתֹו ֵמִאּשׁ ֵ ְוַהּשׁ

ְרִתים ְוַהּדֹוֶמה ָלֶהם, ְוֵאיֶנּנּו  ַוֲעָבִדים ּוְמׁשָ

א  רּוִאים ֶאּלָ ֻמְבָטח ִמן ָהֱאלִֹהים ְלָכל ַהּבְ

ְתָנִאים ְמֻיָחִדים, ְוהּוא  ה ֵמֶהם ּבִ ִלְסֻגּלָ

ן  ּמֵ ֵעת ַאַחת ְוֵאין ִמְזּדַ ן ּבְ ּמֵ ִמְקֶרה ִמְזּדַ

יֵני  בֹות ֲהִליכֹות ּדִ ַחּיְ ּמְ ִפי ׁשֶ ֵעת ַאֶחֶרת, ּכְ ּבְ

ט. ּפָ ׁשְ ַהּבֹוֵרא ִמן ַהֶחֶסד ְוַהּמִ

ר  מֹון ֲאׁשֶ י, ֶטֶרף ִקְנָין, ְוהּוא ַהּמָ ִליׁשִ ְ ְוַהּשׁ

ֵאין ּבֹו ּתֹוֶעֶלת ָלָאָדם, ְוהּוא ׁשֹוֵמר ָעָליו 

ּנּו ְלזּוָלתֹו אֹו  ר יֹוִריׁשֶ ְונֹוֵצר אֹותֹו ַעד ֲאׁשֶ

ּנּו.  ּיֹאַבד ִמּמֶ ׁשֶ

ַזר לֹו ַהּבֹוֵרא ִמן  ר ּגָ ל ֲאׁשֶ ָכל ַיְחׁשֹוב ּכָ ְוַהּסָ

ַלת ּגּופֹו,  הּוא ֶטֶרף ְמזֹונֹו ְוַכְלּכָ מֹון ׁשֶ ַהּמָ

ר  ל ָעָליו, ְוֶאְפׁשָ ּדֵ ּתַ ְוהּוא ְמַמֵהר ֵאָליו ּוִמׁשְ

ּתֹו ַאֲחָריו ּוְלהֹוְרגֹו  ֶצּנּו ְלַבַעל ִאׁשְ ְקּבְ ּיִ ׁשֶ

ׂשֹוְנָאיו. ּבְ דֹול ׁשֶ ְוַלּגָ

ָרִפים  הּוא נֹוֵתן ַהּטְ י, ׁשֶ ִליׁשִ ְ ְוַהּשׁ

ַזר ָלֶהם ַהּבֹוֵרא  ּגָ מֹו ׁשֶ ְלַבֲעֵליֶהם ּכְ

ֶהם  ַעל ָידֹו, ְוהּוא זֹוֵכר טֹוָבתֹו ָלֶהם ּבָ

ל אֹוָתם  ֶהם ְוִכְלּכֵ ִאּלּו הּוא ִהְטִריָפם ּבָ ּכְ

ּיֹודּוהּו  ם ֲעֵליֶהם, ְורֹוֶצה ׁשֶ ד ּבָ ְוִהְתַחּסֵ

ַעְבדּוהּו  ּיַ ה ֲעֵליֶהם ְוׁשֶ חּוהּו ַהְרּבֵ ּבְ ִויׁשַ

ֲעבּוָרם, ּבַ



Chovot Halevavot | 15  שער הבטחון

Copyright (c) 2020 by Chayenu and Gateoftrust.org trust@gateoftrust.org

Due to his perceived generosity, he becomes arro-
gant, haughty and proud, and refrains from thank-
ing G-d for giving him the opportunity to provide for 
them. He thinks to himself that were he to withhold 
his wealth from them, it would stay in his posses-
sion, and that were it not for him, then their suste-
nance would stop. In truth, he is the one of poor in-
tellect who toiled for naught in this world and who 
will lose his heavenly reward in the world to come.

However the wise person conducts himself regard-
ing these three matters in the proper manner, both 
for his Torah observance as well as for the good of 
his worldly matters. His trust in G-d for his sus-
tenance and wealth which is in the hands of the 
Almighty, is stronger than his trust in the money 
which is already in his possession. This is because 
he does not know if the money he currently has is 
the income for his sustenance, or if it is income 
that he amasses which may be taken away from 
him. By conducting himself in this manner he will 
attain honor in this world as well as the reward of 
the world to come, as it says in the Psalm (Tehillim 
112): “Hallelujah, happy is the man who fears the 
L-rd” and as it carries on there, until the end of the 
chapter.

The mistake of those who seek wealth for honor

There are some groups of people, whose efforts 
to acquire wealth and to increase their wealth are 
solely due to their love of honor that they think they 
will receive from people as a result of their wealth, 
as well as so that they can make for themselves 
a name. No amount of money is ever enough for 
them, as they think that the more money they will 
have, the more honor they will receive. This fool-
ishness of theirs stems from their lack of under-
standing regarding the true causes of what makes a 
person deserving of honor in this world and in the 
world to come. 

יַח  ה ְוָירּום ְלָבבֹו, ְוַיּנִ ֶאה ְוִיְגּבַ ְוִיְתּגָ

ִאם ָהָיה  הֹוָדָאתֹו ֲעֵליֶהם, ְוַיְחׁשֹוב ׁשֶ

מֹוֵנַע אֹוָתם ]ַהְטָרִפים[ ֵמֶהם ָהיּו 

ָאִרים ֶאְצלֹו, ְוִכי לּוֵלא הּוא ָהיּו  ִנׁשְ

ר ִייַגע  ִנְפָסִקים ַטְרֵפיֶהם. ְוהּוא ֶהָעִני ֲאׁשֶ

ָכרֹו ָלעֹוָלם  ה ְוַיְפִסיד ׂשְ עֹוָלם ַהּזֶ ָלִריק ּבָ

א. ַהּבָ

ִנים ַעל  ת ַהּפָ לֹשֶׁ ׁשְ יל נֹוֵהג ּבִ ּכִ ׂשְ ְוַהּמַ

כֹוָנה ְלתֹוָרתֹו ּוְלעֹוָלמֹו,  ֶרְך ַהּנְ ַהּדֶ

ַיד ָהֱאלִֹהים  ׁש ּבְ ּיֵ ֶ ַמה ּשׁ ּוִבְטחֹונֹו ּבְ

ַמה  ְטחֹונֹו ּבְ ְרּפֹו ְוִקְנָינֹו יֹוֵתר ָחָזק ִמּבִ ִמּטַ

ֵאינֹו יֹוֵדַע  ֵני ׁשֶ ָידֹו ֵמֶהם, ִמּפְ ׁש ּבְ ּיֵ ֶ ּשׁ

יַע  ִאם הּוא ֶטֶרף ָמזֹון אֹו ֶטֶרף ִקְנָין, ְוַיּגִ

מּול ַהּטֹוב  ה ְוֶאל ַהּגְ ִלְכבֹוד ָהעֹוָלם ַהּזֶ

ִמְזמֹור  ֱאַמר ּבְ ּנֶ מֹו ׁשֶ א, ּכְ עֹוָלם ַהּבָ ּבָ

ֵרי ִאיׁש ָיֵרא ֶאת ה'" ַעד  "ַהְללּוָיּה ַאׁשְ

סֹופֹו )תהלים קיב(.

ִלים  ּדְ ּתַ ֵאיָנם ִמׁשְ ּתֹות ׁשֶ ֵני ָאָדם ּכִ ְוֵיׁש ִמּבְ

א  ּנּו ֶאּלָ מֹון ּוְלַהְרּבֹות ִמּמֶ ִלְקנֹות ַהּמָ

ֵני ָאָדם ְוַלֲעׂשֹות  בֹוד ִמּבְ ְלַאֲהַבת ַהּכָ

ּנּו ׁשּום  יק ָלֶהם ִמּמֶ ם, ְוֵאין ַמְסּפִ ָלֶהם ׁשֵ

בֹוד  ת ַהּכָ ִסּבַ ָבר. ְוֶזה ִסְכלּות ֵמֶהם ּבְ ּדָ

א. ה ּוָבעֹוָלם ַהּבָ עֹוָלם ַהּזֶ ּבָ
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The cause for this mistake of theirs, is that they see 
how the masses honor the wealthy people. The 
mass’s honor for them is borne out of a hope that 
they will benefit from that which the wealthy have, 
and that they will receive some of that wealth 
which is in their hands. 

Were the masses to think deeply into the matter 
and understand that the wealthy neither have the 
ability or power to give or withhold money to any-
one other than the one whom it has been decreed 
by the Creator such, then they would not rely on 
anyone else, other than G-d to provide for them. 
No person would be worthy of their honor, except 
for one who has been distinguished by the Cre-
ator with praiseworthy character traits for which 
he is worthy to be honored by the Creator, may he 
be exalted, as it is written (in Shmuel 1 2:30): “For 
those who honor me, I will honor them.”

Because the masses are foolish in their honoring 
of the wealthy, thinking that the wealthy people are 
deserving of their honor, the Creator adds to their 
foolishness when it comes to them pursuing their 
desires, and they get caught up all their lifetime, 
with making great efforts and strenuous work in 
order to obtain their wealth. They neglect their ob-
ligation to make efforts and to pursue the means 
with which to complete the obligations that the 
Creator has imposed upon them. They also neglect 
to thank G-d for his goodness that he gives them. 
Were they to do so, they would without a doubt be 
far more successful in obtaining their desires as 
Scripture says (in Mishlei 3:16) in reference to the 
Torah: “Length of days is in its right hand; in its 
left hand are riches and honor,” and as it says (in 
Divrei Hayamim 1, 29:12): “And wealth and honor 
are from before You.”

י  בֹוד ַעּמֵ רֹוִאים ִמּכְ ֶ ְוגֹוֵרם ָלֶהם ֶזה ַמה ּשׁ

מֹון ְוִכּבּוָדם ָלֶהם,  י ַהּמָ ָהָאֶרץ ְלַאְנׁשֵ

ר  ׁש ֶאְצָלם ְוִלְמׁשֹוְך ֵמֲאׁשֶ ּיֵ ֶ ְלָחְמָדם ַמה ּשׁ

ָיָדם.  ּבְ

ם ְולֹא  יָכְלּתָ י ֵאין ּבִ ילּו ְוֵהִבינּו ּכִ ּכִ ְוִאּלּו ִהׂשְ

א ְלִמי  ְבכָֹחם לֹא ָלֵתת ְולֹא ִלְמנֹוַע ֶאּלָ

ים  ַזר לֹו ַהּבֹוֵרא ֶאְצָלם, לֹא ָהיּו ְמַקּוִ ּגָ ׁשֶ

ְלזּוָלתֹו, ְולֹא ָהָיה ָראּוי ֶאְצָלם ְלָכבֹוד, 

ַמֲעלֹות  ֲחָדהּו ַהּבֹוֵרא ּבְ ּיִ א ִמי ׁשֶ ֶאּלָ

ֲעבּוָרן ִלְכבֹוד ַהּבֹוָרא  חֹות ָראּוי ּבַ ּבָ ְמׁשֻ

תּוב )שמואל א' ב, ל(  ּכָ מֹו ׁשֶ ה, ּכְ ִיְתַעּלֶ

ד".  ַדי ֲאַכּבֵ י ְמַכּבְ "ּכִ

ֲעֵלי  ָדם ּבַ ַכּבְ י ָהָאֶרץ ּבְ ְכלּו ַעּמֵ ּסָ ֵני ׁשֶ ּוִמּפְ

בֹוד, הֹוִסיף ָלֶהם  ִסּבֹות ַהּכָ מֹון ּבְ ַהּמָ

ׁשֹוָתם, ְוָנְפלּו  ּקָ ִסּבֹות ּבַ ַהּבֹוֵרא ִסְכלּות ּבְ

ל  ה ּכָ דֹוָלה ִויִגיָעה ַרּבָ לּות ּגְ ּדְ ּתַ ִהׁשְ ּבְ

ל  ּדֵ ּתַ ִבין ְלִהׁשְ ָהיּו ַחּיָ ֶ יחּו ַמה ּשׁ ְיֵמיֶהם, ְוִהּנִ

ִלים חֹובֹות ַהּבֹוֵרא  ּבֹו ּוְלַמֵהר ֵאָליו ֵמַהׁשְ

ר ֲעֵליֶהם, ּוְלהֹודֹות ַעל טֹובֹוָתיו  ֲאׁשֶ

ׁשֹוָתם יֹוֵתר ְקרֹובֹות  ּקָ ֶאְצָלם, ְוִתְהֶייָנה ּבַ

מֹו  ִלי ָסֵפק, ּכְ ה ּבְ ֶרְך ַהּזֶ ּדֶ ֲאֵליֶהם ּבַ

תּוב )משלי ג, טז( "ֹאֶרְך  ָאַמר ַהּכָ ׁשֶ

ר ְוָכבֹוד",  ֹמאָלּה עֹשֶׁ ׂשְ יִמיָנּה, ּבִ ָיִמים ּבִ

ר  ְוָאַמר )דברי הימים א' כט, יב( "ְוָהעֹשֶׁ

ָפֶניָך". בֹוד ִמּלְ ְוַהּכָ
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God – not the means one employs – gives wealth

Among those people who seek wealth, there 
are those people who obtain all of their desires, 
through various means of obtaining one’s liveli-
hood that we mentioned above, while there are 
other people who obtain their desires through an 
inheritance or the like. That person thinks that it 
is the means of livelihood or the inheritance which 
made him wealthy, and without them, he would 
not have obtained any money at all. He praises 
the means, and not the cause, i.e., G-d. 

Thinking ahead

How similar is he to a person who is traveling in 
the desert who gets dehydrated and finds bitter 
water in a well, and greatly rejoices at finding 
them and quenches his thirst with them. As he 
goes a little further in his journey, he finds a spring 
which is flowing with sweet water. He is pained 
that he previously drank the bitter water and that 
he quenched his thirst with them. 

Similarly, the wealthy person whose wealth 
reached him through a particular means which 
involved much toil and effort, were he to have 
stopped himself from engaging in that particu-
lar means, he would have managed to obtain his 
wealth through a different easier means - as we 
have explained earlier. As it says (in Shmuel 1, 
14:6): “For with the L-rd there is no limitation to 
save with many or with few.”

Three reflections on financial struggles

The proper thing for one who trusts in the Al-
mighty to do:

During those days in which his livelihood is with-
held from him is that he should say to himself:

מֹון ִמי  י ַהּמָ ְכַלל ְמַבְקׁשֵ ֵצא ּבִ ּמָ ּיִ ְוֵיׁש ׁשֶ

ֶדֶרְך  ֲאָותֹו ּבְ ְכִלית ּתַ ּנּו ֶאל ּתַ יַע ִמּמֶ ּגִ ּיַ ׁשֶ

יַע  ּגִ ּיַ ר ָזַכְרנּו, ּוֵמֶהם ִמי ׁשֶ ּבֹות ֲאׁשֶ ַהּסִ

ה ְוַהּדֹוֶמה ָלֶזה, ְוַיְחׁשֹוב  ָ ֶדֶרְך ַהְיֻרּשׁ ֵאָליו ּבְ

בּו לֹו ֶאת ֶזה, ְולּוֵלא ֵהן  ּבֹות ִחּיְ י ַהּסִ ּכִ

ַח  ּבֵ לּום, ּוְמׁשַ ּנּו ּכְ יַע ֵאָליו ִמּמֶ לֹא ָהָיה ַמּגִ

ב.  ְלֲעֵדי ַהְמַסּבֵ ה ִמּבַ ּבָ ַהּסִ

הּוא  ֶזה ְלָאָדם ׁשֶ ה הּוא דֹוֶמה ּבָ ְוַכּמָ

ָמא, ּוָמָצא ַמִים  יד ָעָליו ַהּצָ ר ִהְכּבִ ְדּבָ ּמִ ּבַ

ֶהם  ַמח ּבָ בֹור ֶאָחד ְוׂשָ ֵאיָנם ְמתּוִקים ּבְ ׁשֶ

ר ָהַלְך  ְמָחה ְגדֹוָלה ְוָרָוה ֵמֶהם. ְוַכֲאׁשֶ ׂשִ

ְמַעט ּוָמָצא ַמְעָין נֹוֵבַע ַמִים ְמתּוִקים, 

ִים  תֹותֹו ַהּמַ ְ ַדם ִמּשׁ ּקָ ֶ ַאג ַעל ַמה ּשׁ ּדָ

ָהִראׁשֹוִנים ּוְרוֹותֹו ֵמֶהם.

ה  ִסּבָ יַע ֵאָליו ּבְ ִהּגִ מֹון ׁשֶ ַעל ַהּמָ ְוֵכן ּבַ

ה ַהִהיא  ּבָ ְידּוָעה, ִאּלּו ָהְיָתה ִנְמַנַעת ַהּסִ

ה ַאֶחֶרת,  ִסּבָ יג אֹותֹו ּבְ ּנּו ָהָיה ַמּשִׂ ִמּמֶ

י ֵאין  ָאַמר "ּכִ ְמנּו, ּוְכמֹו ׁשֶ ר ִהְקּדַ ֲאׁשֶ ּכַ

ַרב אֹו ִבְמָעט"  יַע ּבְ ַלה' ַמְעצֹור ְלהֹוׁשִ

)שמואל א' יד, ו(.

ָראּוי ַלּבֹוֵטַח ַעל ָהֱאלִֹהים  ֶ ה ּשׁ ּוִמּמַ

ַטְרּפֹו: ּבְ

ִמים,  ֶרף יֹום ִמן ַהּיָ ּנּו ַהּטֶ ב ִמּמֶ ְתַעּכֵ ּיִ ׁשֶ ּכְ

ִלּבֹו: ּיֹאַמר ּבְ ׁשֶ
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He, referring to G-d, who brought me out of the 
womb into this world at a specific time and specif-
ic moment , and who did not bring me out to the 
world before that time or afterwards, He is the 
one who is withholding my sustenance from me 
until a specific time and a specific day in accor-
dance with what he knows to be the best for me.

Likewise, when his sustenance comes to him, but 
is limited and he receives no more than that which 
he needs for his food, it is proper for him to think 
to himself and say:

He who prepared for me my food in the breasts 
of my mother when I was first born according to 
my needs, and enough to sustain me each and 
every day, until he switched it with better food, 
and just like then, the fact that it (i.e the milk) was 
limited did not harm me whatsoever, so too He 
(i.e G-d), will not harm me whatsoever, now, that 
my sustenance which has been decreed for me cur-
rently comes in a limited amount, according to my 
needs, and even if it continues this way until the 
end of my life. 

One who relies on G-d despite his livelihood being 
minimal, will be rewarded for doing so. As the Cre-
ator said regarding our forefathers in the desert 

whose situation was similar to this person’s situa-
tion (in Shemot 16:4): “and the people shall go out 
and gather what is needed for the day.” This refers 
to the manna which came down from heaven on a 
daily basis, and was sufficient only for that day. As 
it says regarding the generation of Jews who wan-
dered in the desert (in Yirmiyahu 2:2): “Go and call 
out in the ears of Jerusalem, saying: so says the 
L-rd: I remember regarding you, the lovingkind-
ness of your youth, the love of your nuptials, your 
following Me in the desert, in a land not sown”

ְזַמן  ה ּבִ ר הֹוִציַאִני ֶאל ָהעֹוָלם ַהּזֶ י ֲאׁשֶ ּכִ

ָידּוַע ְוֵעת ְידּוָעה ְולֹא הֹוִציַאִני ֵאָליו 

ב  ַעּכֵ ּמְ ִלְפֵניֶהם ְולֹא ְלַאֲחֵריֶהם, הּוא ׁשֶ

י ְלֵעת ָידּוַע ְויֹום ָידּוַע,  י ּבֹו ַטְרּפִ ּנִ ִמּמֶ

הּוא טֹוב ִלי.  ֶ ְלַדְעּתֹו ַמה ּשׁ

ר ְיבֹוֵאהּו ַטְרּפֹו ְמֻצְמָצם, לֹא  ֲאׁשֶ ְוֵכן ּכַ

יֹוֵתר ַעל ְמזֹונֹו ְמאּוָמה, ָראּוי לֹו ַלְחׁשֹוב 

ִלּבֹו ְולֹוַמר: ּבְ

ת  ְתִחּלַ י ּבִ ֵדי ִאּמִ ׁשְ ר ֵהִכין ִלי ְמזֹוִני ּבִ ֲאׁשֶ

ָלִתי יֹום יֹום ַעד  י ְוֵדי ַכְלּכָ ִפי ָצְרּכִ ִעְנָיִני ּכְ

ּנּו, ְולֹא  טֹוב ִמּמֶ ר ֵהִמיר אֹותֹו ִלי ּבְ ֲאׁשֶ

ן לֹא  ִצְמצּום ְמאּוָמה, ּכֵ יק ִלי ּבֹואֹו ּבְ ִהּזִ

יק  ר ֶהְעּתִ ה ֲאׁשֶ ֶרף ַהּזֶ יק ִלי ּבֹוא ַהּטֶ ַיּזִ

י ַעד  ִפי ָצְרּכִ ִצְמצּום ּכְ ה ּבְ אֹוִתי ֵאָליו ַעּתָ

ְכִלית ָיַמי ְמאּוָמה. ּתַ

ָאַמר  מֹו ׁשֶ ר ַעל ֶזה, ּכְ ּכָ ְוִיְהֶיה ִנׂשְ

ִעְנָיָנם  ר, ׁשֶ ְדּבָ ּמִ ַהּבֹוֵרא ַעל ֲאבֹוֵתינּו ּבַ

ַבר יֹום  ֶזה, "ְוָיָצא ָהָעם ְוָלְקטּו ּדְ ָהָיה ּכָ

יֹומֹו" )שמות טז, ד(, ְוָאַמר "ָהלֹוְך  ּבְ

ַלִים ֵלאֹמר: ]ּכֹה  ְוָקָראָת ְבָאְזֵני ְירּוׁשָ

י ָלְך ֶחֶסד ְנעּוַרִיְך ַאֲהַבת  ָאַמר ה', ָזַכְרּתִ

ֶאֶרץ  ר ּבְ ְדּבָ ּמִ ְך ַאֲחַרי ּבַ לּולֹוָתִיְך,[ ֶלְכּתֵ ּכְ

לֹא ְזרּוָעה" )ירמיה ב, ב(. 
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Similarly, if his sustenance comes through a 
means which he did not want, or from a place 
which he did not want, or if he received his liveli-
hood from a person he did not want to receive it 
from, he should say to himself:

“He who fashioned me with a particular form and 
shape, with certain character traits and dimen-
sions, and did so because this is what is best for 
me, he is the one who chose for me that my sus-
tenance should come about in ways that are most 
suitable for my purposes, and not in other ways 
which would not be in my best interest. He who 
brought me out of my mother’s womb into this 
world in a specific place, and through two partic-
ular parents - and not through any other people 
in the world - he is the one who chose for me that 
my sustenance should come in a certain land and 
through a certain person. He placed that person 
to be the means of my livelihood for my good as 
Scripture says (in Tehillim 145:17): “The L-rd is 
righteous in all his ways”. 

Proper attitude in social interactions

However, the explanation regarding the proper 
bitachon one should have regarding the third cat-
egory, which is comprised of those matters that 
pertain to one’s wife, children, members of one’s 
household , family members, friends, enemies, 
the people who he holds in high esteem, his ac-
quaintances as well as his superiors and subordi-
nates from different classes of people, the proper 
way to rely on the Almighty regarding them is as 
I will relate:

A person cannot escape from one of the following 
two scenarios: 1) either he will be estranged, liv-
ing alone or 2) he will live amongst his family and 
close ones.

ה,  ִלי ִסּבָ ה ִמּבְ ִסּבָ ְוֵכן ִאם ְיבֹוֵאהּו ַטְרּפֹו ּבְ

י  ְלּתִ ִלי ָמקֹום, ְוַעל ְיֵדי ִאיׁש ִמּבִ ּוָמקֹום ִמּבְ

ִלּבֹו: ִאיׁש ַאֵחר, יֹאַמר ּבְ

ר ְיָצַרִני ַעל צּוָרה ְוַתְבִנית ּוְתכּוָנה  ֲאׁשֶ

כּונֹות  ָאר ַהּצּורֹות ְוַהּתְ ִלי ׁשְ ה ִמּבְ ּוִמּדָ

ַחר ִלי  ַנת ִעְנָיִני, הּוא ּבָ ּדֹות ְלַתּקָ ְוַהּמִ

ִפיִקים ְלִעְנָיַני  ִנים ַהּמְ י ַעל ַהּפָ בֹוא ַטְרּפִ ּיָ ׁשֶ

ר הֹוִציַאִני ֶאל  ִנים. ַוֲאׁשֶ ָאר ַהּפָ ִלי ׁשְ ִמּבְ

ֵני  ָמקֹום ָידּוַע ְוַעל ְיֵדי ׁשְ ה ּבְ ָהעֹוָלם ַהּזֶ

י ָהעֹוָלם,  ָאר ִאיׁשֵ ִלי ׁשְ ים ְידּוִעים ִמּבְ ִאיׁשִ

ֶאֶרץ ְידּוָעה ְוַעל  י ּבְ ַחר ִלי ּבֹו ַטְרּפִ הּוא ּבָ

י  ה ְלַטְרּפִ ם אֹותֹו ִסּבָ ְיֵדי ִאיׁש ָידּוַע ׂשָ

יק ה'  תּוב "ַצּדִ ָאַמר ַהּכָ מֹו ׁשֶ ְלטֹוב ִלי, ּכְ

ָרָכיו" )תהלים קמה, יז(.  ָכל ּדְ ּבְ

י, ְוֵהם ִעְנְיֵני  ִליׁשִ ְ רּוׁש ַהֵחֶלק ַהּשׁ ֲאָבל ּפֵ

ּתֹו ּוָבָניו ּוְבֵני ֵביתֹו ּוְקרֹוָביו ְואֹוֲהָביו  ִאׁשְ

ר ְלַמְעָלה  יָריו, ַוֲאׁשֶ ָעיו ּוַמּכִ ְואֹוְיָביו ּוְמֻיּדָ

ֵני  ּתֹות ּבְ ּנּו ִמּכִ ה ִמּמֶ ר ְלַמּטָ ּנּו ַוֲאׁשֶ ִמּמֶ

חֹון ַעל ָהֱאלִֹהים  ּטָ ר ַהּבִ ָאָדם, ָאְפֵני יֹשֶׁ

ר: ר ֲאַסּפֵ ֲאׁשֶ ֶהם ּכַ ּבָ

ֵני  ְ ֵאין ָאָדם ִנְמָלט ֵמֶאָחד ִמּשׁ ְוהּוא ׁשֶ

תֹוְך  ְהֶיה ּבְ ּיִ ְהֶיה ָנְכִרי, אֹו ׁשֶ ּיִ ְדָבִרים: ׁשֶ

ְחּתֹו ּוְקרֹוָביו.  ּפַ ִמׁשְ
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Trust in God When alone

If he is estranged, living alone, then he should con-
nect with the Almighty at the time of his loneli-
ness and he should rely on G-d, in his state of es-
trangement .

In order to comfort himself he should think about 
the fact that the soul too is estranged in this 
world, and about the fact that all the people of the 
world are considered as “strangers” in it, as Scrip-
ture says (in Vayikra 25:23): “For you are strang-
ers and temporary residents with me”.

Moreover, he should comfort himself in the follow-
ing manner: He should think to himself that even 
all those people who have close ones in this world, 
will in a short amount of time, revert to being a 
stranger and alone, and neither his close one or 
child will be able to help him then, nor will he be 
able to connect with them.

After this, he should think about the fact that due 
to him living alone, the weight of those people’s 
load, responsibilities and needs has been re-
moved from him. He should consider this to be 
one of the kindnesses of the Creator to him. For if 
he is a person who pursues worldly matters and 
it’s needs, his work will be much less of a strain 
on him if he does not have a wife and children. It 
emerges that the fact that he does not have a wife 
and children is the cause for his rest and for his 
own good. If he is a person who seeks the matters 
of the world to come, i.e., spiritual matters, then 
his mind will without a doubt be more empty and 
free to pursue these matters when he is alone than 
if he would have a family to occupy himself with. 

אלָֹהיו  ְוִאם ִיְהֶיה ָנְכִרי, ִיְהֶיה ִצּוּותֹו ּבֵ

ֵגרּותֹו.  ּתֹוְממּותֹו, ְוִיְבַטח ָעָליו ּבְ ֵעת ִהׁשְ ּבְ

ה,  עֹוָלם ַהּזֶ ֶפׁש ּבָ רּות ַהּנֶ ְוַיֲעֶלה ַעל ִלּבֹו ּגֵ

מֹו  ּה, ּכְ ִרים ּבָ מֹו ּגֵ י ָהָאֶרץ ּכְ ְוִכי ַאְנׁשֵ

י ֵגִרים  תּוב )ויקרא כה, כג( "ּכִ ָאַמר ַהּכָ ׁשֶ

ִדי". ם ִעּמָ ִבים ַאּתֶ ְותֹוׁשָ

ׁש לֹו ְקרֹוִבים  ּיֵ ל ִמי ׁשֶ י ּכָ ִלּבֹו ּכִ ְוַיְחׁשֹוב ּבְ

ּבֹו, ַעד ְזַמן מּוָעט ָיׁשּוב ָנְכִרי ּבֹוֵדד, ְולֹא 

ר ִעּמֹו  ן, ְולֹא ִיְתַחּבֵ יֹוִעיֵלהּו ָקרֹוב ְולֹא ּבֵ

ֶאָחד ֵמֶהם. 

קּות ּכֶֹבד  ּלְ ִהְסּתַ ְך ּבְ ְוַיְחׁשֹוב ַאַחר ּכָ

ָאם ְוחֹובֹוָתם ְוָצְרֵכיֶהם ֵמָעָליו,  ַמּשָׂ

ְוַיְחׁשֹוב ֶזה טֹוָבה ִמּטֹובֹות ַהּבֹוֵרא ָעָליו, 

ִאם ִיְהֶיה רֹוֵדף ַאַחר ִעְנְיֵני ָהעֹוָלם  ֵני ׁשֶ ִמּפְ

ה ָעָליו  ְהֶיה ְיִגיָעתֹו יֹוֵתר ַקּלָ ּוְצָרָכיו, ּתִ

ה ּוָבִנים, ְוֶחְסרֹוָנם ְמנּוָחה  ָ ִלי ִאּשׁ ִמּבְ

ׁש ִעְנְיֵני  לֹו ְוטֹוָבה. ְוִאם ִיְהֶיה ְמַבּקֵ

ֵעת  ַאֲחִריתֹו, ִיְהֶיה ִלּבֹו יֹוֵתר ֵריק ּוָפנּוי ּבְ

ִלי ָסֵפק. ִהְתּבֹוְדדּותֹו ִמּבְ
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This is why the ascetics would run away from their 
relatives and from their houses to the mountains, 
so that they could free their minds to focus on the 
service of the Almighty. Similarly, the prophets at 
the time of prophecy, would leave their places of 
residence, and would seclude themselves and free 
their minds to think about fulfilllling the obliga-
tions which their Creator imposes upon them.

As you know from the story of Eliyohu and Elisha, 
which it says about him (in Melochim 1, 19:19): 
“Twelve yoke were before him and he was with the 
twelfth.” 

Since Eliyohu hinted to him with a subtle hint that 
he will be a prophet, he, Elisha understood it and 
he said (in the following verse): “Let me, please, kiss 
my father and my mother, and I will go after you” 
and it says in the following verse: “And he followed 
Elijah and ministered to him.”  It is said about one 
of the kings, that he would mingle among his ser-
vants and could not be identified among them, be-
cause he conducted himself humbly in regard to 
the clothes and ornaments he wore.”

The story is told of an ascetic who went to a certain 
country to teach its inhabitants about the correct 
way of the service of the Almighty. He found that 
they were all wearing the same colored clothing 
and ornaments, he saw that their gravesites were 
next to the doors of their homes, and did not see 
any women among them. He asked them about 
this, and they responded by saying the following: 
“The reason why we all wear the same colored 
clothing, is so that one should not be able to dis-
tinguish between the poor person and the rich 
person, and so that the rich person will not end 
up being arrogant and boastful about his wealth, 
and so that the poor person will not despise him-
self, and think of his life on this earth in the same 
manner as when he will be underneath it, after his 
passing. 

ים ּבֹוְרִחים  רּוׁשִ ן ָהיּו ַהּפְ ְוַעל ּכֵ

ֵדי  יֶהם ֶאל ֶהָהִרים, ּכְ ּתֵ רֹוֵביֶהם ּוִמּבָ ִמּקְ

ַפּנּו ִלּבֹוָתם ַלֲעבֹוַדת ֱאלִֹהים. ְוֵכן  ּיְ ׁשֶ

בּוָאה יֹוְצִאים  ְזַמן ַהּנְ ִביִאים ּבִ ָהיּו ַהּנְ

עֹונֹוֵתיֶהם ּוִמְתּבֹוְדִדים ְלחֹובֹות  ִמּמְ

ַהּבֹוֵרא ֲעֵליֶהם, 

ע,  הּו ִעם ֱאִליׁשָ ַדְעּתָ ֵמִעְנַין ֵאִלּיָ ּיָ מֹו ׁשֶ ּכְ

ר ְצָמִדים ְלָפָניו  ֵנים ָעׂשָ ֱאַמר ָעָליו "ׁשְ ּנֶ ׁשֶ

ר" )מלכים א' יט,  ֵנים ֶהָעׂשָ ׁשְ ְוהּוא ּבִ

יט(.

ְמַעט ֶרֶמז, ֵהִבין  הּו ּבִ ָרַמז לֹו ֵאִלּיָ ְוֵכיָון ׁשֶ

י  א ְלָאִבי ּוְלִאּמִ ָקה ּנָ ֳ אֹותֹו ְוָאַמר "ֶאּשׁ

ְוֵאְלָכה ַאֲחֶריָך" )מלכים א' יט, כ(, 

ְרֵתהּו"  הּו ַוְיׁשָ ֶלְך ַאֲחֵרי ֵאִלּיָ ְוָאַמר "ַוּיֵ

)מלכים א' יט, כא(. ְוֶנֱאַמר ַעל ֶאָחד 

ין ֲעָבָדיו  ָהָיה ִמְתָעֵרב ּבֵ ָלִכים ׁשֶ ֵמַהּמְ

ָהָיה נֹוֵהג  ֵני ׁשֶ יֵניֶהם, ִמּפְ ר ּבֵ ְולֹא ָהָיה ִנּכָ

יו. יָטיו ּוְבַמְלּבּוׁשָ ַתְכׁשִ ְפלּות ּבְ ִ ִמְנַהג ַהּשׁ

ְכַנס  ּנִ ים ׁשֶ רּוׁשִ ְוָאְמרּו ַעל ֶאָחד ֵמַהּפְ

ֶביָה  ִלְמִדיָנה ַאַחת ְלהֹורֹות ֶאת יֹוׁשְ

ים  ְמָצֵאם לֹוְבׁשִ ֲעבֹוַדת ָהֱאלִֹהים, ַוּיִ

יֵטיֶהם,  יֶהם ְוַתְכׁשִ ַמְלּבּוׁשֵ ֶצַבע ֶאָחד ּבְ

יֶהם,  ְתֵחי ָבּתֵ ְוָרָאה ִקְבֵריֶהם ֵאֶצל ּפִ

ַאל אֹוָתם  ה. ְוׁשָ ָ ְולֹא ָרָאה ֵביֵניֶהם ִאּשׁ

ים  ָאנּו לֹוְבׁשִ ֶ ַעל ֶזה, ְוָאְמרּו לֹו: "ַמה ּשׁ

ר ֶהָעִני ִמן  ּלֹא ִיְהֶיה ִנּכָ ֶצַבע ֶאָחד, ׁשֶ

אֹות  יר ְלִהְתּגָ ּלֹא ָיבֹא ֶהָעׁשִ יר, ְוׁשֶ ֶהָעׁשִ

ּזֹות  רֹו ְוָיבֹא ֶהָעִני ְלִהְתּבַ ָעׁשְ ֵאר ּבְ ּוְלִהְתּפָ

ְדֶמה ִעְנָיֵננּו ַעל ָהֲאָדָמה  ּיִ ֵאֶצל ַעְצמֹו, ְוׁשֶ

יָה. ְחּתֶ ִעְנָיֵננּו ּתַ ּכְ
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As to the reason why we placed our gravesites 
next to the doors of our houses, it is in order that 
we should take rebuke from it, by being ready for 
death, and to prepare for ourselves the provisions 
which will bring us to the place of rest. 

That which you noticed that we separated our-
selves from our wives and our children, you 
should know that we have designated for them a 
city nearby, and when one of us needs something 
from them, he goes to them and takes care of his 
needs and he then returns to us. We did this be-
cause we saw the stress, much loss, great exertion 
and bother that would come to us as a result of be-
ing close to them, and the relief from all of this 
due to us being distant from them, enabling us to 
be free to choose to engage in matters of the world 
to come, and to detest the matters of this world.”

Their words found favor in the eyes of the ascetic 
visiting them, and he blessed them and praised 
them for their practices. 

Commitment to family and friends

If the one trusting in the Almighty has a wife, fam-
ily members, friends and enemies then he should 
rely on the Almighty that he will save him from 
the work-load which is usually associated with be-
ing involved with them, and he should make ef-
forts to meet his obligations toward them, and 
to take care of their wants, and to do so whole-
heartedly. He should avoid doing anything that 
will cause them harm, instead he should engage 
in those means which will bring them good, and 
he should be loyal to them regarding all their 
matters. 

ָתֵחינּו,  ְמנּו ִקְברֹות ֵמֵתינּו ֵאֶצל ּפְ ׂ ּשַ ֶ ּוַמה ׁשּ

ַכח ֵמֶהם ְוִנְהֶיה ְנכֹוִנים ָלמּות,  ָוּ ִנּ ֵדי ׁשֶ ְכּ

ַעת אֹוָתנּו ִלְמקֹום  ַגּ ָדה ַהּמַ ְוַנְזִמין ָלנּו ַהֵצּ

נּוָחה. ַהּמְ

ים  ׁשִ נּו ִמן ַהּנָ ַרׁשְ ּפֵ ָרִאיָת ׁשֶ ֶ ּוַמה ּשׁ

י ִיַחְדנּו ָלֶהם ִקְרָיה ְקרֹוָבה  ע ּכִ ִנים, ּדַ ְוַהּבָ

ָבר  ּנּו ַעל ּדָ ְצָטֵרְך ֶאָחד ִמּמֶ ּיִ ׁשֶ אן, ּכְ ִמּכָ

ִלים ָצְרּכֹו  ְבֵריֶהם, ֵיֵלְך ֲאֵליֶהם ְוַיׁשְ ִמּדִ

ֵנס  ּכָ ּיִ ֶ ַמה ּשׁ ָרִאינּו ּבְ ֵני ׁשֶ ְוָיׁשּוב ֵאֵלינּו, ִמּפְ

ב ְורֹב ַהֶהְפֵסד ְוֹגֶדל  ת ַהּלֵ ְרּדַ ָעֵלינּו ִמּטִ

ל  נּוָחה ִמּכָ ִקְרָבָתם, ְוַהּמְ ַהְיִגיָעה ְוַהּטַֹרח ּבְ

ִעְנְיֵני ָהעֹוָלם  ַהְרָחָקָתם, ִלְבחֹור ּבְ ֶזה ּבְ

ה".  ִעְנְיֵני ָהעֹוָלם ַהּזֶ א ְוִלְמאֹוס ּבְ ַהּבָ

רּוׁש, ַוְיָבֶרְך  ֵעיֵני ַהּפָ יְטבּו ִדְבֵריֶהם ּבְ ַוּיִ

ִעְנָיָנם. ֵרם ּבְ ְ אֹוָתם ַוְיַאּשׁ

ה  ָ ַעל ִאּשׁ אלִֹהים ּבַ ְוִאם ִיְהֶיה ַהּבֹוֵטַח ּבֵ

ּוְקרֹוִבים ְואֹוֲהִבים ְואֹוְיִבים, ִיְבַטח 

ל ִלְפרֹוַע  ּדֵ ּתַ ָלתֹו ֵמֶהם, ְוִיׁשְ ַהּצָ אלִֹהים ּבְ ּבֵ

ב ָלֶהם ְוַלֲעׂשֹות ֶחְפֵציֶהם  ַחּיָ ֶ ַמה ּשׁ

ֶהם, ְוִיֶרף ָידֹו  ֵלם ִעּמָ ְוִלְהיֹות ִלּבֹו ׁשָ

ְהֶיה טֹוב  ּיִ ֶ ב ַעל ַמה ּשׁ ָקָתם, ִויַסּבֵ ֵמַהּזָ

ָכל ִעְנְיֵניֶהם,  ָלֶהם, ְוִיְהֶיה ֶנֱאָמן ּבְ
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He should teach them the appropriate way to con-
duct themselves both in Torah matters as well as in 
worldly matters which will benefit them in their 
service their Creator as it is written in (Vayikra 
19:17): “You shall love your fellow as yourself ” and 
as it says in the preceding verse (Verse 16): “You 
should not hate your brother in your heart”.

He should not do so with the hope that his favors 
will be repaid to him, nor to repay them for the 
good that they already did with you. It should not 
be done out of love for the honor and praise that 
they will give you, nor in order to rule over them. 
Rather, it should be to fulfill the mitzvah of the 
Creator, to observe his covenant and his instruc-
tions regarding them. 

For, one who performs their requests, and has in 
mind one of the above-mentioned reasons that 
we mentioned earlier, will not achieve his own de-
sires which he expected from them in this world, 
and will have toiled for nothing, and will lose his 
reward in the world to come.

However, if conversely, his conduct in the above, is 
solely for the sake of the service of the Almighty, 
then the Almighty will help them to repay him in 
this world, and He will place in their mouths his 
praise, and G-d will make him be considered great 
in their eyes. In addition to this, he will also arrive 
at his great reward in the world to come, like the 
Almighty said to Shlomo Hamelech (in Melochim 
1, 3:13): “And I have also given you that which you 
have not asked, both riches and honor.”

People helping people

However, the manner with which to have bita-
chon in the Almighty, regarding those matters 
which pertain to one who is superior to him, or 
is is subordinate to him, from the various types of 
people, the proper way that one should conduct 
himself with them is as follows:

ִעְנְיֵני ַהּתֹוָרה  ְויֹוֵרם ָאְפֵני תֹוֲעלֹוָתם ּבְ

תּוב  ּכָ מֹו ׁשֶ ְוָהעֹוָלם ַלֲעבֹוַדת ַהּבֹוֵרא. ּכְ

מֹוָך" )ויקרא יט, יח(,  "ְוָאַהְבּתָ ְלֵרֲעָך ּכָ

ְלָבֶבָך"  ָנא ֶאת ָאִחיָך ּבִ ְוָאַמר "לֹא ִתׂשְ

)ויקרא יט, יז(, 

ם  מּול ֵמֶהם, ְולֹא ְלַקּדֵ לֹא ְלַיֵחל ַהּגְ

ְבָחם,  ְכבֹוָדם ְוׁשִ ֶאְצָלם, ְולֹא ֵמַאֲהָבתֹו ּבִ

ם ִמְצַות  ֵרר ֲעֵליֶהם, ַאְך ְלַקּיֵ ּתָ ְולֹא ְלִהׂשְ

ִריתֹו ּוִפּקּוָדיו ֲעֵליֶהם. מֹור ּבְ ַהּבֹוֵרא ְוִלׁשְ

ֲעׂשֹותֹו ֶחְפֵציֶהם  ְהֶיה ַדְעּתֹו ּבַ ּתִ י ִמי ׁשֶ ּכִ

ה, לֹא  ִחּלָ ַכְרנּו ּתְ ּזָ ָבִרים ׁשֶ ַעל ֶאָחד ֵמַהּדְ

ה, ְוִייַגע  עֹוָלם ַהּזֶ יג ְרצֹונֹו ֵמֶהם ּבָ ַיּשִׂ

א. ָכרֹו ָלעֹוָלם ַהּבָ ָלִריק, ְוַיְפִסיד ׂשְ

ֶזה ַלֲעבֹוַדת ָהֱאלִֹהים  ְוִאם הּוא נֹוֵהג ּבָ

ְלָבד, ַיַעְזֵרם ָהֱאלִֹהים ִלְגמֹול אֹותֹו  ּבִ

ל  ְבחֹו, ְוִיְגּדַ ִפיֶהם ׁשִ ים ּבְ ה, ְוָיׂשִ עֹוָלם ַהּזֶ ּבָ

דֹול  מּול ַהּגָ יַע ֶאל ַהּגְ ֵעיֵניֶהם, ְוַיּגִ ִעְנָינֹו ּבְ

ָאַמר ָהֱאלִֹהים  מֹו ׁשֶ א, ּכְ עֹוָלם ַהּבָ ּבָ

י ָלְך,  ַאְלּתָ ָנַתּתִ ר לֹא ׁשָ לֹֹמה "ְוַגם ֲאׁשֶ ִלׁשְ

בֹוד" )מלכים א' ג, יג(. ם ּכָ ר ּגַ ם עֹשֶׁ ּגַ

ִעְנְיֵני ִמי  ֲאָבל ָאְפֵני ִבְטחֹונֹו ַעל ֱאלָֹהיו ּבְ

ה  הּוא ְלַמּטָ ּנּו ּוִמי ׁשֶ הּוא ְלַמְעָלה ִמּמֶ ׁשֶ

ִרים  ִנים ַהְיׁשָ ֵני ָאָדם, ַהּפָ ּתֹות ּבְ ּנּו ִמּכִ ִמּמֶ

לֹו:
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When the need arises for a person to make a re-
quest from either his superior, or from his subor-
dinate, he should rely on the Almighty, to deliver 
his request and consider those people of whom he 
made the request to be merely the means which 
G-d uses to complete his request. 

Just as one who chooses the work of the land and 
it’s sowing to be the means for his livelihood, in 
which case, if the Creator wishes that he be sus-
tained from it, then the seed will sprout forth and 
will be fruitful and multiply. Nevertheless, it is ob-
vious that one shouldn’t give thanks to the earth 
for this; rather thanks is due to the Creator alone. 
If, however, the Almighty does not wish to sustain 
him from it, then the earth will not sprout forth 
any vegetation. Alternatively, it will sprout forth 
vegetation but something adverse will happen 
to it. In both of these cases it is obvious that one 
should not blame the earth for this.

Therefore, when one requests an object from one 
of these people, i.e., a person above him or below 
him, he should consider the weak person and 
the strong person as equally able to perform his 
request, not putting any more trust in the more 
capable person. He should rely on the Almighty 
that his request be answered. If his request gets 
answered by one of the people, then he should 
thank the Creator blessed be He, who fulfilled his 
wishes. He should also thank the person who the 
favor was done through for two reasons; firstly for 
his good heartedness, and secondly that the Cre-
ator brought his benefits through him.

י  ׁש ֵחֶפץ ִמּמִ ִביא אֹותֹו ַהּצֶֹרְך ְלַבּקֵ ּיָ ׁשֶ ּכְ

ּנּו,  ה ִמּמֶ ּנּו אֹו ְלַמּטָ הּוא ְלַמְעָלה ִמּמֶ ׁשֶ

ה  יֵמם ִסּבָ ְבַטח ּבֹו ַעל ֱאלָֹהיו, ִויׂשִ ּיִ ׁשֶ

ָלָמתֹו,  ַהׁשְ ּבְ

ים ֲעבֹוַדת ָהָאֶרץ ּוְזִריָעָתּה  ר ָיׂשִ ֲאׁשֶ ּכַ

ה,  ּנָ ה ְלַטְרּפֹו. ְוִאם ִיְרֶצה ְלַהְטִריפֹו ִמּמֶ ִסּבָ

ה, ְוֵאין ְלהֹודֹות  ַרע ְוִיְפֶרה ְוִיְרּבֶ ִיְצַמח ַהּזֶ

ָהָאֶרץ ַעל ֶזה, ַאְך ַההֹוָדָאה ַלּבֹוֵרא ְלַבּדֹו. 

ּנּו,  ְוִאם לֹא ַיְחּפֹוץ ָהֱאלִֹהים ְלַהְטִריפֹו ִמּמֶ

ְצִמיַח ְוִיְקֶרה  לֹא ַתְצִמיַח ָהָאֶרץ, אֹו ּתַ

ים ָהָאֶרץ.  ַגע, ְוֵאין ְלַהֲאׁשִ ַמח ּפֶ ַהּצֶ

ְהֶיה  ּיִ ׁש ֵמֶאָחד ֵמֶהם ֵחֶפץ, ׁשֶ ַבּקֵ ּיְ ׁשֶ ְוֵכן ּכְ

ֲעׂשֹותֹו,  ֶוה ּבַ ׁש ְוֶהָחָזק ֵמֶהם ׁשָ ֶאְצלֹו ַהַחּלָ

ֵרְך.  ָלָמתֹו ַעל ָהֱאלִֹהים ִיְתּבָ ַהׁשְ ְוִיְבַטח ּבְ

ַלם ַעל ְיֵדי ֶאָחד ֵמֶהם, יֹוֶדה  ְוִאם ִיׁשְ

ִלים ֶחְפצֹו,  ר ִהׁשְ ֵרְך ֲאׁשֶ ַהּבֹוֵרא ִיְתּבָ

ה ַעל ָידֹו ַעל ִלּבֹו ַהּטֹוב  ֲעׂשָ ּנַ ְויֹוֶדה ְלִמי ׁשֶ

ַהּבֹוֵרא ֵהִביא ּתֹוַעְלּתֹו ַעל ָידֹו. לֹו ְוׁשֶ
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For it is well known that generally speaking, the 
Creator does not cause good to come to other 
people, except through the righteous, and it is 
only rarely that He causes loss through them. As 
our sages of blessed memory said, in the Talmud, 
(Bava Batra 119b): “Merit is brought about by 
means of one who is meritorious and liability by 
means of one who is liable.” Likewise, it says (in 
mishlei 12:21): No wrong shall be caused for the 
righteous.”

If his request was not fulfilled by the people he 
turned to, he should not blame them, nor should 
he blame it on the lack of effort on their part. In-
stead, he should thank the Almighty, who chose 
to withhold his request from him for his own good, 

and he should praise the people whom he made 
the request from, based on his knowledge of their 
efforts which they invested to fulfill his request, 
even though it did not end up according to his 
wishes or the wishes of the other people who 
wanted to help him.

This is how one should conduct himself with 
one’s acquaintances and friends, as well as with 
those people he does business with and his ser-
vants and partners.

Likewise, if either a superior or subordinate of his 
makes a request of him, he should wholehearted-
ly make every effort to perform the request, but 
if possible he should try to complete the request 
in private, so that he will not become haughty as 
a result. The above only applies, if the person who 
asked him for the request is somebody who is de-
serving of his efforts on his behalf. After making 
these efforts he should rely on the Almighty that 
He will help him fulfill the person’s request. 

א  ל טֹוָבה ֶאּלָ ֵאין ַהּבֹוֵרא ְמַגְלּגֵ ּוְבָידּוַע ׁשֶ

ל  ְלּגֵ ְתּגַ ּמִ יִקים ּוְמַעט הּוא ׁשֶ ּדִ ַעל ְיֵדי ַהּצַ

ָאְמרּו ֲחָכֵמינּו  מֹו ׁשֶ ֶהְפֵסד ַעל ְיֵדיֶהם ּכְ

ִזְכרֹוָנם ִלְבָרָכה )בבא בתרא קיט, ב( 

אי ְוחֹוָבה ַעל  ִלין ְזכּות ַעל ְיֵדי ַזּכַ "ְמַגְלּגְ

תּוב )משלי יב, כא(  ב", ְוָאַמר ַהּכָ ְיֵדי ַחּיָ

ל ָאֶון". יק ּכָ ּדִ ה ַלּצַ "לֹא ְיֻאּנֶ

ַלם לֹו ַעל ְיֵדיֶהם, ַאל  ְוִאם לֹא ִיׁשְ

ֶהם ִקּצּור, ַאְך  יֵמם ְוַאל ִיְתֶלה ּבָ ַיֲאׁשִ

ֶזה,  ַחר לֹו ַהּטֹוב ּבָ ר ּבָ יֹוֶדה ֵלאלִֹהים ֲאׁשֶ

ָלם ַלֲעׂשֹות  ּדְ ּתַ ַדע ֵמִהׁשְ ּיֵ ִפי ׁשֶ ֵחם ּכְ ּבְ ִויׁשַ

ְרצֹונֹו  ַלם ּכִ ּלֹא ִנׁשְ י ׁשֶ ֶחְפצֹו, ַאף ַעל ּפִ

ְוִכְרצֹוָנם לֹו.

א  ּנֹוׂשֵ ָעיו ְואֹוֲהָביו ּוְבִמי ׁשֶ ְמֻיּדָ ְוֵכן ִיְנַהג ּבִ

ָפיו. ּתָ יו ְוׁשֻ ׁשָ ּמָ ֶהם ְוׁשַ ְונֹוֵתן ִעּמָ

ּנּו  ַמְעָלה ִמּמֶ ּלְ ּנּו ִמי ׁשֶ ׁש ִמּמֶ ְוֵכן ִאם ְיַבּקֵ

ב ַלֲעׂשֹותֹו  ּנּו ֵחֶפץ, ְיַסּבֵ ה ִמּמֶ ַמּטָ ּלְ אֹו ׁשֶ

ַמְצּפּונֹו  ִלימֹו ּבְ ל ְלַהׁשְ ּדֵ ּתַ ָכל ִלּבֹו, ְוִיׁשְ ּבְ

ַבְקׁשֹו ָראּוי  ּמְ ן לֹו, ְוִיְהֶיה ִמי ׁשֶ ּמֵ ִאם ִיְזּדַ

ְך ִיְבַטח ַעל  ל לֹו ּבֹו, ְוַאַחר ּכָ ּדֵ ּתַ ְלִהׁשְ

ָלָמתֹו. ַהׁשְ ָהֱאלִֹהים ּבְ
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If the request ends up being fulfilled through his 
efforts, and He places him in the position of be-
ing the means for the good of his friend, then he 
should thank G-d for this. If, however, he was pre-
vented from doing so and he was not able to do 
it, he should not blame himself. He should inform 
his friend that he was not lazy in his efforts on his 
behalf, provided that he did in fact exert himself 
and toil on their behalf.

Response to enemies

However, with regard to matters pertaining to his 
enemies, those who covet his possessions and 
those who seek to do bad with him, he should 
rely on the Creator may he be exalted for all these 
matters. He should tolerate it when they em-
barrass him, and he should not take retribution 
from them according to their misdeeds. Rather 
he should pay them back with kindness and do 
any good for them that he is able to do for them. 

He should remember that ultimately, any benefit 
that he receives and all harm that comes to him 
is in the hands of the Creator, may he be exalted.

If they will be the cause of his harm, he should 
think good about them, and he should suspect 
that it is himself and his previous misdeeds to-
wards the Almighty, that are the cause of his mis-
fortune. He should offer supplications to the Al-
mighty and beg him to forgive him for his sins. If 
he does this then his enemies will return to love 
him, as the Wise Man, Shlomo Hamelech said (in 
Mishlei 16:7): “When the L-rd accepts a person’s 
ways, He will cause even his enemies to make 
peace with him.”

ה  יֵמהּו ִסּבָ ִליֵמהּו ַעל ָידֹו ִויׂשִ ְוִאם ַיׁשְ

ַנע  ְלטֹוַבת זּוָלתֹו, יֹוֶדה ַעל ֶזה. ְוִאם ִיּמָ

ים  ן לֹו ַלֲעׂשֹותֹו, ַאל ַיֲאׁשִ ּמֵ ּנּו ְולֹא ִיְזּדַ ִמּמֶ

ר, ַאַחר  ּלֹא ִקּצֵ ַנְפׁשֹו, ְויֹוִדיַע ֶאת ֲחֵברֹו ׁשֶ

ַעְצמֹו. ל ּבֹו ּבְ ּדֵ ּתַ ְטַרח ְוִיׁשְ ּיִ ׁשֶ

י  ֲאָבל ִעְנְיֵני אֹוְיָביו ְוחֹוְמָדיו ּוְמַבְקׁשֵ

ִעְנְיֵניֶהם ַעל ַהּבֹוֵרא  ָרָעתֹו, ִיְבַטח ּבְ

ָתם. ְוַאל ִיְגמֹול  ה, ְוִיְסּבֹול ֶחְרּפָ ִיְתַעּלֶ

ה  ָפֳעָלם, ַאְך ִיְגְמֵלם ֶחֶסד, ְוַיֲעׂשֶ ָלֶהם ּכְ

ּיּוַכל ַלֲעׂשֹותֹו ִמן ַהּטֹוב,  ֶ ל ַמה ּשׁ ָלֶהם ּכָ

ַיד ַהּבֹוֵרא  ּתֹוַעְלּתֹו ְוִנְזקֹו ּבְ ִלּבֹו ׁשֶ ְוִיְזּכֹור ּבְ

ה. ִיְתַעּלֶ

יקֹו, ַיְחׁשֹוב ֲעֵליֶהם  ה ְלַהּזִ ְוִאם ִיְהיּו ִסּבָ

רַֹע  יו ּבְ טֹוב, ְוַיְחׁשֹוד ֶאת ַעְצמֹו ּוַמֲעׂשָ

ן ֶאל  מֹוָתיו ֵאֶצל ֱאלָֹהיו. ְוִיְתַחּנֵ ַהְקּדָ

ר ֲעֹונֹוָתיו,  ָפָניו ְלַכּפֵ ׁש ִמּלְ ָהֱאלִֹהים ִויַבּקֵ

ָאַמר  מֹו ׁשֶ ְוָאז ָיׁשּובּו אֹוְיָביו ְלַאֲהָבתֹו, ּכְ

ם אֹוְיָביו  ְרֵכי ִאיׁש, ּגַ ְרצֹות ה' ּדַ ֶהָחָכם "ּבִ

ִלים ִאּתֹו" )משלי טז, ז(. ַיׁשְ
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Observing Commandments with Trust

The explanation of the proper manner in which 
one has Bitachon regarding the fourth category 
which is composed of those matters pertaining to 
the obligations of the heart and the limbs of the 
person, which only the person himself gains from 
them or is harmed by them. 

Examples of these types of mitzvot are: Such as 
Fasting, Prayer, Sukkah, Lulav, Tzitzit, Obser-
vance of Shabbat and the Festivals, refraining 
from committing transgressions, and all the obli-
gations of the heart which do not pertain to any-
one else, and whose benefit or harm only affect 
him, and do not affect anyone else. 

The proper ways in which to rely upon the Al-
mighty regarding all of these matters is as I will 
explain. I ask the Almighty in his mercy to show 
me the truth in this matter.

It is as follows: Acts of service of G-d and acts of 
transgressions are only possible for a person to 
perform if the following three things come to-
gether: 1) The choice that he makes in his heart 
and mind 2) That he decides to do that which he 
chose to do and 3) that he makes efforts with his 
limbs to complete that action and thereby bring 
it into the realm of action.

Regarding those things of the above three things 
which are not hidden from us, meaning that it is 
in our power to control them, namely, 1) the choice 
that a person makes to either serve G-d or to trans-
gress his will, and 2) the decision to do so, both of 
which are in our control, it would be a mistake 
and it would be foolish of us to rely on G-d regard-
ing this. 

ִעְנְיֵני חֹובֹות  ּוֵפרּוׁש ַהֵחֶלק ָהְרִביִעי, ּבְ

ָהָאָדם ִמְתַיֵחד  ָבבֹות ְוָהֵאָבִרים ׁשֶ ַהּלְ

תֹוֲעלֹוָתם ְוִנְזָקם, ּבְ

ה ְוַכּלּוָלב  ּכָ ה ְוַכּסֻ ִפּלָ ּצֹום ְוַכּתְ ְוֶזה ּכַ

ת ְוַהּמֹוֲעִדים  ּבָ ַ ִמיַרת ַהּשׁ יִצית ּוׁשְ ְוַכּצִ

ָבבֹות  ַנע ִמן ָהֲעֵברֹות, ְוָכל חֹובֹות ַהּלְ ְוִהּמָ

ר לֹא ַתֲעבְֹרָנה ֶאל זּוָלתֹו, ְותֹוֲעלֹוָתן  ֲאׁשֶ

ֵני ָאָדם, ָאר ּבְ ִלי ׁשְ ְוִנְזָקן ְמֻיָחדֹות ּבֹו ִמּבְ

ם ַעל ָהֱאלִֹהים  ֻכּלָ חֹון ּבְ ּטָ ר ַהּבִ ָאְפֵני יֹשֶׁ

ֲאִני ְמָבֵאר אֹותֹו, ּוֵמֱאלִֹהים  ֶ ֵרְך ַמה ּשׁ ִיְתּבָ

ַרֲחָמיו. ַאל ְלהֹורֹות אֹוִתי ָהֱאֶמת ּבְ ֶאׁשְ

י ָהֲעבֹוָדה ְוָהֲעֵבָרה לֹא  י ַמֲעׂשֵ ְוהּוא ּכִ

ה  לֹשָׁ ֵבץ ׁשְ ִהּקָ י ִאם ּבְ ְכנּו ָלָאָדם ּכִ ִיּתָ

ִלּבֹו ּוַמְצּפּונֹו.  ִחיָרה ּבְ ְדָבִרים. ָהֶאָחד, ַהּבְ

ָמה ַלֲעׂשֹות ַמה  ָנה ְוַהַהְסּכָ ּוָ ִני, ַהּכַ ֵ ְוַהּשׁ

ל ִלְגמֹור  ּדֵ ּתַ ׁשְ ּיִ י, ׁשֶ ִליׁשִ ְ ַחר ּבֹו. ְוַהּשׁ ּבָ ֶ ּשׁ

ְרִאים ְויֹוִציֵאהּו ֶאל  ֵאָבָריו ַהּנִ ה ּבְ ֲעׂשֶ ַהּמַ

ה. ֲעׂשֶ ֶדר ַהּמַ ּגֶ

ְבִחיַרת  ֶהם, ּכִ ּנּו ּבָ ֵאינֹו ֶנְעָלם ִמּמֶ ֶ ּוַמה ּשׁ

ָמה  ָנה ְוַהַהְסּכָ ּוָ ָהֲעבֹוָדה ְוָהֲעֵבָרה, ְוַהּכַ

ֶזה  חֹון ַעל ָהֱאלִֹהים ּבָ ּטָ ה, ַהּבִ ֲעׂשֶ ַעל ַהּמַ

ָטעּות ְוִסְכלּות, 
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This is because the Creator, blessed be He, has left 
us in control of the choice to either serve Him or 
to rebel against Him, as it is written (in Devarim 
30:29): “You shall choose life.” However, He did 
not leave us in control of being able to execute the 
action to its completion, be it an act of service of 
G-d or a transgression. Instead, it is dependent 
on external factors which are beyond our control. 
These factors will sometimes be available and 
sometimes won’t be. 

If a person relies on the Almighty regarding his 
choice of service of G-d, and he will say to himself: 
“I will not choose or direct myself to do any ser-
vice of the Creator, until He chooses for me the 
best way in which to serve him, he has already 
strayed from the proper path, and his feet have 
slipped away from the correct way of serving him.

For the Creator, blessed be He, has already com-
manded us to choose the performance of mitz-
vot, and to direct ourselves to it through mak-
ing efforts and making a decision to fulfill them 
wholeheartedly for the sake of His great name, 
and He let us know us that this is the proper way 
for us to conduct ourselves to gain both in this 
world and in the world to come.

If the means which make it possible to perform 
the mitzvah are available to us, and we are able to 
observe the word of the divine service, after first 
choosing to do it, then our reward will be great. We 
will receive reward for the following: 1) our choice 
to observe the mitzvah, 2) our resolve to do it and 
3) for completing the act with our physical limbs. 
If however the means with which to perform the 
mitzvah are withheld from us, then we will still be 
rewarded for both the choice we made as well as 
the decision to do the mitzvah as we mentioned 
above (Chapter 3, fifth Introduction).

The same applies to the punishment for a sin as 
well. 

ִחיַרת  ְרׁשּוֵתנּו ּבְ יַח ּבִ ֵרְך ִהּנִ י ַהּבֹוֵרא ִיְתּבָ ּכִ

תּוב )דברים  ּכָ מֹו ׁשֶ ֲעבֹוָדתֹו ְוַהְמרֹותֹו, ּכְ

יַח  ים", ְולֹא ִהּנִ ַחּיִ ל, יט( "ּוָבַחְרּתָ ּבַ

ֲעבֹוָדה  ה ּבַ ֲעׂשֶ ָלַמת ַהּמַ ְרׁשּוֵתנּו ַהׁשְ ּבִ

ֵהם חּוץ ָלנּו,  ּבֹות ׁשֶ ּסִ א ּבַ ּוַבֲעֵבָרה, ֶאּלָ

ים ְוִנְמָנעֹות  ְקָצת ָהִעּתִ נֹות ּבִ ּמְ ִמְזּדַ

ְקָצָתם. ּבִ

ְבִחיַרת ֲעבֹוָדתֹו  ְוִאם ִיְבַטח ַעל ָהֱאלִֹהים ּבִ

ן ַלֲעׂשֹות  ְויֹאַמר: לֹא ֶאְבַחר ְולֹא ֲאַכּוֵ

ְבַחר ִלי  ּיִ לּום ֵמֲעבֹוַדת ַהּבֹוֵרא ַעד ׁשֶ ּכְ

ָרה  ֶרְך ַהְיׁשָ ָעה ִמּדֶ ָבר ּתָ ה, ּכְ ּנָ ַהּטֹוב ִמּמֶ

כֹוָנה. ּוָמֲעדּו ַרְגָליו ֵמָאְפֵני ַהּנְ

נּו ִלְבחֹור  ָבר ִצּוָ ֵרְך ּכְ י ַהּבֹוֵרא ִיְתּבָ ּכִ

ן ֵאֶליָה  י ָהֲעבֹוָדה ּוְלַכּוֵ ַמֲעׂשֵ ּבְ

מֹו  ֵלם ִלׁשְ ָמה ּוְבֵלב ׁשָ לּות ְוַהְסּכָ ּדְ ּתַ ִהׁשְ ּבְ

כֹוָנה ָלנּו  הּוא ָאְפֵני ַהּנְ דֹול, ְוהֹוִדיָענּו ׁשֶ ַהּגָ

א.  ה ּוָבעֹוָלם ַהּבָ עֹוָלם ַהּזֶ ּבָ

ה  ֲעׂשֶ ַמר ַהּמַ ֵכן ּגְ ּבֹות ְוִיּתָ נּו ַהּסִ ּמְ ְוִאם ִיְזּדַ

ּה,  ִחיָרֵתנּו ּבָ ר ָקְדָמה ּבְ ֲעבֹוָדתֹו ֲאׁשֶ ּבַ

ִחיָרה  דֹול ַעל ַהּבְ ָכר ַהּגָ ִיְהֶיה ָלנּו ַהּשָׂ

ָנה ַלֲעׂשֹוָתּה, ְוַעל  ּוָ ֲעבֹוָדה, ְוַעל ַהּכַ ּבַ

ְרִאים. ְוִאם  ֵאָבִרים ַהּנִ יָה ּבְ ָלַמת ַמֲעׂשֶ ַהׁשְ

ה, ִיְהֶיה  ֲעׂשֶ ַמר ַהּמַ ַנע ִמן ָהֵאָבִרים ּגְ ִיּמָ

ר ָזַכְרנּו  ֲאׁשֶ ָנה, ּכַ ּוָ ִחיָרה ְוַהּכַ ַכר ַהּבְ ָלנּו ׂשְ

ַדם. ּקָ ֶ ַמה ּשׁ ּבְ

ְוֵכן ָהעֶֹנׁש ַעל ָהֲעֵבָרה.
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Service of God and secular affairs

The reason why there is a difference between how 
one has trust in the Almighty blessed be He, regard-
ing matters of one’s service of the Creator and how 
one has trust with regard to all other worldly mat-
ters, is as follows:

As far as all other worldly matters are concerned, 
it has not been revealed to us which are the best 
and most helpful means with which to obtain 
our needs. Likewise, it has not been revealed to us 
which means will cause us loss and bad fortune, 
and which not. For we don’t know which type of 
work is best for us and which is the most proper 
means for us to use in our pursuit of our liveli-
hood, health and other needs which are for our 
good. We also do not know which merchandise to 
buy, which journey to take or which actions from 
among the worldly actions, we will be successful 
at, when we engage in them.

Therefore it follows that regarding worldly matters 
we should rely on the Almighty to help us choose 
the most appropriate means to engage in, as well 
as to help us complete those actions which are 
best for us. This is provided that we make efforts 
to engage in those means and that we pray to him 
that he should awaken our hearts to choose those 
means which are the best, and most appropriate 
for us.

However, this is not the case with the service of 
the Creator, blessed be He. This is because He has 
already informed us the proper ways in which to 
serve Him, commanded us to choose it, given us 
the ability to do it, as well as promised us the re-
ward for it.

ָאר  ין ֲעבֹוַדת ַהּבֹוֵרא ּוׁשְ ּבֵ ְוַהֶהְפֵרׁש ׁשֶ

אלִֹהים  חֹון ּבֵ ּטָ ִעְנַין ַהּבִ י ָהעֹוָלם ּבְ ַמֲעׂשֵ

ֵרְך: ִיְתּבָ

ָאר ִעְנְיֵני ָהעֹוָלם לֹא ִנְגלּו ָלנּו ָאְפֵני  ְ ּשׁ ׁשֶ

ְלֲעֵדי  ּבֹות ִמּבַ ה ִמן ַהּסִ ִסּבָ ַהּטֹוב ְוָהָרע ּבְ

ֵאִריָתם, ְולֹא ָאְפֵני ַהֶהְפֵסד ְוָהָרע  ׁשְ

י לֹא ָעַמְדנּו ַעל  י ְקָצָתם, ּכִ ְלּתִ ְקָצָתם ּבִ ּבִ

ּטֹוָבה ָלנּו  ָלאכֹות ׁשֶ ֵאיזֹו ְמָלאָכה ִמן ַהּמְ

ִריאּות  ֶרף ְוַהּבְ ת ַהּטֶ ׁשַ ְויֹוֵתר ְראּוָיה ְלַבּקָ

ֵאיזֹו ְסחֹוָרה ּוְבֵאיזֹו ֶדֶרְך  ְוַהּטֹוב, ְולֹא ּבְ

ים  ים ָהעֹוָלִמּיִ ֲעׂשִ ה ִמן ַהּמַ ּוְבֵאיֶזה ַמֲעׂשֶ

ֶהם.  ל ּבָ ְלּגֵ ְתּגַ ּנִ ׁשֶ ַנְצִליַח ּכְ

אלִֹהים  ְבַטח ּבֵ ּנִ ין ָעֵלינּו ׁשֶ ּוִמן ַהּדִ

ָלָמָתּה ְלָעְזֵרנּו ַעל ַמה  ְבִחיָרָתּה ְוַהׁשְ ּבִ

ל ֲעֵליֶהם  ְלּגֵ ְתּגַ ּנִ ׁש ּבֹו טֹוָבֵתנּו, ַאַחר ׁשֶ ּיֵ ֶ ּשׁ

ן ֵאָליו ְלָהִעיר ְלָבֵבנּו ִלְבִחיַרת  ְוִנְתַחּנֵ

ַהּטֹוָבה ְוָהְראּוָיה ָלנּו ֵמֶהם. 

ן,  ה ּכֵ ֵרְך ֵאיֶנּנָ ֲאָבל ֲעבֹוַדת ַהּבֹוֵרא ִיְתּבָ

ּה,  כֹוָנה ּבָ ָבר הֹוִדיָענּו ָאְפֵני ַהּנְ ּכְ ֵני ׁשֶ ִמּפְ

ּה, ְוָנַתן ָלנּו ַהְיכֶֹלת ָעֶליָה.  נּו ִלְבחֹור ּבָ ְוִצּוָ
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Therefore, if we were to pray to Him that he guide 
us in our choices regarding this, or were we to rely 
on Him to show us the best ways for us to serve 
him, we would be mistaken in our offering words 
of prayer to him, and we would be fools in our reli-
ance on him. For, He has already informed us the 
ways in which to serve Him, which will help us 
both in this world and in the world to come. As it 
says (in Devarim 6:24): “And the L-rd commanded 
us to perform all these statutes, to fear the L-rd, 
our G-d, for our good, all the days.” 

Regarding the reward in the world to come it says 
(in the following verse): “And it will be for our mer-
it that we guard and observe.”

Furthermore, when it comes to material mat-
ters, sometimes the means which appears to be 
good turns out to be bad, and that which appears 
to be bad turns out to be good. However, when it 
comes to the service of G-d, and transgressions of 
His commandments it is not so, for those things 
which are either bad and good will never cease to 
be, nor will they change to be the opposite of what 
they were until now.

Where there is room for trust in Divine Service

However, it is proper to trust in Him, when it 
comes to being able to successfully complete 
any act of service of G-d, after having first whole-
heartedly and genuinely chosen to perform the 
mitzvot, resolved to do so and made efforts with a 
pure heart and with intent that it be for the sake 
of His great Name. 

ְבִחיָרָתּה ְוִנְבַטח ָעָליו  ן ֵאָליו ּבִ ְוִאם ִנְתַחּנֵ

ַהְראֹוֵתנּו ָאְפֵני ַהּטֹוב ָלנּו, ִנְהֶיה ּתֹוִעים  ּבְ

ָבר  ּכְ ֵני ׁשֶ ִבְטחֹוֵננּו, ִמּפְ ְדָבֵרינּו ּוְסָכִלים ּבְ ּבִ

ְרֵכי ָהֲעבֹוָדה  ָקְדָמה הֹוָדָעתֹו אֹוָתנּו ּדַ

מֹו  א, ּכְ ה ּוַבּבָ עֹוָלם ַהּזֶ ר יֹוִעיֵלנּו ּבָ ֲאׁשֶ

נּו ה' ַלֲעׂשֹות  ָאַמר )דברים ו, כד( "ַוְיַצּוֵ ׁשֶ

ה ְלִיְרָאה ֶאת ה'  ים ָהֵאּלֶ ל ַהֻחּקִ ֶאת ּכָ

ִמים", ל ַהּיָ ֱאלֵֹהינּו ְלטֹוב ָלנּו ּכָ

א )דברים  ְגמּול ָהעֹוָלם ַהּבָ ְוָאַמר ּבִ

ֹמר  י ִנׁשְ נּו ּכִ ְהֶיה ּלָ ו, כה( "ּוְצָדָקה ּתִ

ַלֲעׂשֹות".

ה  ּבָ ׁשּוב ַהּסִ ּתָ י ִעְנְיֵני ָהעֹוָלם ֵיׁש ׁשֶ ְועֹוד, ּכִ

ַחת, ַאְך  ּבַ ה ְמׁשֻ ה ְוַהְמֻגּנָ ַחת ְמֻגּנָ ּבַ ַהְמׁשֻ

ה  י ַהְמֻגּנָ ן, ּכִ ָהֲעבֹוָדה ְוָהֲעֵבָרה ֵאיָנם ּכֵ

ק ֵמִעְנָינֹו ְולֹא  ח ֵמֶהם לֹא ֶיְעּתַ ּבָ ְוַהְמׁשֻ

ף ְלעֹוָלם.  ִיְתַחּלֵ

ָראּוי ִלְבטֹוַח ָעָליו, הּוא ְגַמר  ֶ ֲאָבל ַמה ּשׁ

ֵלב  ִחיָרָתּה ּבְ ה ָהֲעבֹוָדה ַאַחר ּבְ ַמֲעׂשֵ

ַבר  לּות ּבְ ּדְ ּתַ ָמה ְוִהׁשְ ֵלם ְוֶנֱאָמן ְוַהְסּכָ ׁשָ

דֹול. מֹו ַהּגָ ָנה ִלׁשְ ֵלָבב ְוַכּוָ
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Regarding this facet of mitzvah observance, name-
ly that we be successful in the performance of mitz-
vot, we are obligated to pray to Him to help us and 
guide us, as it is written (in Tehillim 25:5): “Direct 
me with Your truth and teach me” and as it says 
(in Tehillim 119:35): “Lead me in the path of Your 
commandments” and as it says (in the same chap-
ter in verse 30): “I chose the way of faith.” Further-
more it says in the next verse (verse 31): “I clung to 
Your testimonies; O L-rd; put me not to shame” 
and it says later in the chapter (in verse 43): “And 
do not take out utterly from my mouth a word of 
truth, because I hoped for Your words.” 

All of the above verses are proof that his, King Da-
vid’s, choice was concerning the act of service of 
the Almighty, but he still prayed to the Almighty 
concerning two matters: Firstly, he prayed that 
the Almighty set aside his heart to be solely de-
voted to his service, and that the Almighty should 
strengthen his choice in his service of G-d, by 
keeping away the disturbances of the world from 
his heart and his eyes, as it says (in Tehillim 86:11): 
“Unify my heart to fear Your name”, and as it says 
(in Tehillim 119:18): “Uncover my eyes and I shall 
look at hidden things from Your Torah” (and in 
verse 37:) “Turn away my eyes from seeing van-
ity” and in the preceding verse it says: “Extend my 
heart to Your testimonies” and as it says in verses 
which are similar to them.

Secondly, he prayed that G-d strengthen his limbs, 
so that he should be able to complete those ac-
tions of his service of G-d. That is what it means 
when it says (in Tehillim 119:35): “Lead me in the 
path of Your commandments” and in the same 
chapter (in verse 117): “Sustain me and I shall be 
saved” and many Pessukim like this.

ן ֵאָליו ַלֲעזֹור  ִבין ְלִהְתַחּנֵ ּוָבֶזה ֲאַנְחנּו ַחּיָ

מֹו  אֹוָתנּו ּבֹו ּוְלהֹורֹות אֹוָתנּו ָעָליו, ּכְ

ֵדִני"  ָך ְוַלּמְ תּוב "ַהְדִריֵכִני ַבֲאִמּתֶ ּכָ ׁשֶ

ְנִתיב  )תהלים כה, ה(, ְוָאַמר "ַהְדִריֵכִני ּבִ

ִמְצֹוֶתיָך" )תהלים קיט, לה(, ְוָאַמר 

י" )תהלים קיט, ל(,  ֶרְך ֱאמּוָנה ָבָחְרּתִ "ּדֶ

ִני"  ִביׁשֵ י ְבֵעְדֹוֶתיָך, ה' ַאל ּתְ ַבְקּתִ ְוָאַמר "ּדָ

ל  ּצֵ )תהלים קיט, לא(, ְוָאַמר "ְוַאל ּתַ

ֶטיָך  ּפָ י ְלִמׁשְ י ְדַבר ֱאֶמת ַעד ְמֹאד, ּכִ ִמּפִ

י" )תהלים קיט, מג(.  ִיָחְלּתִ

ה  ַמֲעׂשֵ ִחיָרתֹו ָהְיָתה ּבְ ּבְ ְוָכל ֶזה ְרָאָיה ׁשֶ

ל ֶאל ָהֱאלִֹהים ַעל  ּלֵ ָהֲעבֹוָדה, ַאְך ִהְתּפַ

ֵני ְדָבִרים. ֶאָחד ֵמֶהם, ְלַיֵחד ְלָבבֹו  ׁשְ

ַהְרָחַקת  ֲעבֹוָדתֹו ּבְ ִחיָרתֹו ּבַ ק ּבְ ּוְלַחּזֵ

ָאַמר  מֹו ׁשֶ ּבֹו ְוֵעיָניו, ּכְ ִטְרדֹות ָהעֹוָלם ִמּלִ

ֶמָך" )תהלים פו,  "ַיֵחד ְלָבִבי ְלִיְרָאה ׁשְ

יָטה ִנְפָלאֹות ִמּתֹוָרֶתָך"  ל ֵעיַני ְוַאּבִ יא(, "ּגַ

)תהלים קיט, יח(, "ַהֲעֵבר ֵעיַני ֵמְראֹות 

י ֶאל  ְוא" )תהלים קיט, לז(, "ַהט ִלּבִ ׁשָ

ֵעְדֹוֶתיָך" )תהלים קיט, לו(, ְוַהּדֹוֶמה 

ָלֶהם.

ָלַמת  ק ֵאָבָריו ַעל ַהׁשְ ִני, ְלַחּזֵ ֵ ְוַהּשׁ

ָאַמר  ֶ ֲעבֹוָדתֹו, ְוהּוא ַמה ּשׁ ים ּבַ ֲעׂשִ ַהּמַ

ְנִתיב ִמְצֹוֶתיָך" )תהלים קיט,  "ַהְדִריֵכִני ּבִ

ָעה" )תהלים קיט,  ׁשֵ לה(, "ְסָעֵדִני ְוִאּוָ

מֹוהּו. ה ּכָ קיז(, ְוַהְרּבֵ
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I intend in the future to explain the ways which 
destroy one’s Bitachon regarding matters in this 
category, and what causes one’s bitachon to be 
complete, and the appropriate way in which to 
behave regarding it, with the help of Hashem.

Commandments which affect other people 

The explanation of how to have proper Bitachon 
regarding the fifth category, namely, those obli-
gations which a person performs with his limbs 
which benefit or harm other people . Some ex-
amples of mitzvot that fall into this category are 
mitzvot such as charity, the separation of tithes, 
teaching Torah wisdom to other people, instruct-
ing and teaching other people how to conduct 
themselves properly, and warning them to refrain 
from bad behavior. Likewise, returning deposits 
and debts, keeping a secret, speaking good about 
one’s fellow, behaving kindly with one’s fellow, 
honoring one’s parents, humbling the wicked 
back to the service of the Almighty, advising peo-
ple as to that which is good for them, having com-
passion over the poor people and to be merciful 
with people at the time of their distress. Likewise, 
to tolerate being embarrassed by people when 
you attempt to inspire them to the service of G-d, 
by informing them of the great reward which is 
due to people who perform G-d’s will, and by in-
stilling in them the fear of punishment which is 
due to people who transgress G-d’s will.

ַוֲאִני ָעִתיד ְלָבֵאר ָאְפֵני ַמְפִסיֵדי ַהֵחֶלק 

כֹוָנה ּבֹו,  ֶרְך ַהּנְ ָלָמתֹו ְוַהּדֶ ה ְוָאְפֵני ַהׁשְ ַהּזֶ

ם. ֵ ֶעְזַרת ַהּשׁ ּבְ

י, ְוהּוא חֹובֹות  רּוׁש ַהֵחֶלק ַהֲחִמיׁשִ ֲאָבל ּפֵ

ִרים  ם ְוִנְזָקם ִמְתַעּבְ ר ּתֹוַעְלּתָ ָהֵאָבִרים ֲאׁשֶ

ר, ְוִלּמּוד  ֲעׂשֵ ָדָקה, ְוַהּמַ ּצְ ֶאל זּוָלתֹו, ּכַ

טֹוב ְוַהְזֵהר ֵמָהָרע,  ַהָחְכָמה, ְוַצּוֹות ּבְ

יר ַהּסֹוד,  יב ָהֲאָמנֹות, ּוְלַהְסּתִ ּוְלָהׁשִ

ר טֹוב, ְוַלֲעׂשֹות ַהּטֹוב, ְוִכּבּוד  ּוְלַדּבֵ

ִעים ֶאל ָהֱאלִֹהים,  ַבת ָהְרׁשָ ָאבֹות, ַוֲהׁשָ

ְרֵכי טֹוָבָתם, ְוַלֲחמֹול  ֵני ָאָדם ּדַ ְוהֹורֹות ּבְ

ָתם  יֶהם, ּוְלַרֵחם ֲעֵליֶהם, ְוִלְסּבֹול ֶחְרּפָ ֲעִנּיֵ

ִעיר אֹוָתם ֶאל ָהֲעבֹוָדה ּוְמַיֵחל  ּמֵ ׁשֶ ּכְ

ְגמּול ּוְבעֶֹנׁש.  אֹוָתם ּוְמָיְרָאם ּבִ
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The proper way to have bitachon regarding these 
above-mentioned matters, is that a person should 
have in his heart the intention to do all these 
acts and the like, should the opportunity arise to 
do them. When the opportunity does arise, then 
he should make the choice to do them, and pur-
sue the means with which to do them as we al-
ready explained when discussing the fourth cat-
egory, about the obligation that we have to make 
a choice to observe the mitzvot with the goal in 
mind of drawing close to the Almighty, and not 
with the goal of acquiring for ourselves a name or 
honor from the people with which we are doing 
these mitzvot. Likewise, our intention in doing 
these mitzvot should not be with the hope that 
they will repay us, nor should it be in order that 
we will rule over them. 

After doing this, he should rely on the Almighty 
regarding the completion of the act that he in-
tended to do, which is in accordance with that 
which G-d wants from him, provided that the 
person has made efforts to do so.

He should be as careful as possible to conceal his 
actions from those people who he does not need 
to inform. For when the mitzvah is concealed 
from other people, his reward will be much great-
er than if his act would be known.

That which he is not able to conceal, he should re-
mind himself of the foundational principle that 
we mentioned above, that no gain or harm can 
be caused by another person without the explicit 
permission of the Creator, blessed be He. 

ְהֶיה ָהָאָדם  ּיִ ֶזה, ׁשֶ חֹון ּבָ ּטָ ר ַהּבִ ָאְפֵני יֹשֶׁ

ה ְוַהּדֹוֶמה  ים ָהֵאּלֶ ֲעׂשִ ל ַהּמַ ְלָבבֹו ּכָ צֹוֵפן ּבִ

ב ֲאֵליֶהם,  ָלֶהם, ְוִיְבַחר ֲעׂשֹוָתם ִויַסּבֵ

ֵחֶלק ָהְרִביִעי ֵמִחּיּוב  ְמנּו ּבַ ִהְקּדַ ֶ ִפי ַמה ּשׁ ּכְ

ִחיָרה ָעֵלינּו ְלִהְתָקֵרב ֶאל ָהֱאלִֹהים  ַהּבְ

יֵניֶהם,  ם ְוָכבֹוד ּבֵ ְלָבד, לֹא ִלְקנֹות ׁשֵ ּבִ

ֵרר  ּתָ מּול ֵמֶהם, ְולֹא ְלִהׂשְ ְולֹא ְלַקּוֹות ַהּגְ

ֲעֵליֶהם.

ָלַמת  ַהׁשְ ְך ִיְבַטח ַעל ָהֱאלִֹהים ּבְ ְוַאַחר ּכָ

ִפי ַמה  ן ַלֲעׂשֹותֹו ֵמֶהם ּכְ ּוֵ ּכִ ה ׁשֶ ֲעׂשֶ ַהּמַ

ב  ַסּבֵ ּיְ ּנּו, ַאֲחֵרי ׁשֶ הּוא רֹוֶצה ּבֹו ִמּמֶ ֶ ּשׁ

ָעָליו.

י  ירֹו ִמּמִ ָכל ֶזה ְלַהְסּתִ ִפי ְיָכְלּתֹו ּבְ ֵהר ּכְ ְוִיּזָ

ר  ְהיֹותֹו ִנְסּתָ י ּבִ ֵאין ָצִריְך לֹו ְלהֹוִדיַע, ּכִ ׁשֶ

ְהֶיה ִאם  ּיִ ֶ ה ּשׁ דֹול ִמּמַ ָכרֹו יֹוֵתר ּגָ ִיְהֶיה ׂשְ

ִיְהֶיה נֹוָדע. 

ירֹו, ִיְזּכֹור ּבֹו  ּלֹא יּוַכל ְלַהְסּתִ ּוַמה ׁשֶ

ֶזק  י ַהּתֹוֶעֶלת ְוַהּנֶ ְמנּו ּכִ ר ִהְקּדַ ֶֹרׁש ֲאׁשֶ ַהּשׁ

ְרׁשּות  י ִאם ּבִ רּוִאים ּכִ לֹא ִיְהֶיה ִמן ַהּבְ

ֵרְך. ַהּבֹוֵרא ִיְתּבָ
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When the Creator causes a mitzvah to be per-
formed by him, he should think to himself that it 
is a kindness from the Creator, may He be exalted, 
who was kind to him by giving him the opportu-
nity to perform the mitzvah. He should not rejoice 
when people praise him for it, nor should he want 
people to honor him due to his good deed. For, if 
he does so, it will cause him to become arrogant 
about his good deeds, and his purity of heart and 
pure intention for the sake of heaven, that he had 
when performing the mitzvah will be ruined. The 
good deed itself will be ruined, and he will lose 
his reward. 

I intend to explain this in its appropriate gate with 
the help of the Almighty.

Reward in this world and in the world to come 

Now, as for the explanation of the sixth category, 
namely the reward that one receives in this world 
and in the world to come, which a person receives 
if he is deserving of it, on account of his good 
deeds in this world is as follows:

The reward is given to a person in two ways: 1) 
There are some mitzvot for which a person receives 
reward in this world alone, while there are other 
mitzvot for which a person receives its reward in 
the world to come alone. 2) Sometimes one will 
be deserving of both rewards (in this world and 
in the next) for one mitzvah.

ל ַהּבֹוֵרא ַעל ָידֹו ִמְצָוה,  ר ְיַגְלּגֵ ְוַכֲאׁשֶ

י הּוא טֹוָבה ֵמֵאת ַהּבֹוֵרא  ִלּבֹו ּכִ ַיְחׁשֹוב ּבְ

ַמח  ּה ֵאָליו, ְוַאל ִיׂשְ ֵהיִטיב ּבָ ה ׁשֶ ִיְתַעּלֶ

ֵני ָאָדם ָעֶליָה, ְוַאל ַיְחּפֹוץ  ַח אֹותֹו ּבְ ּבֵ ׁשַ ּבְ

אֹות  ֲעבּוָרּה, ִויִביֵאהּו ֶזה ְלִהְתּגָ ְכבֹוָדם ּבַ ּבִ

ָנתֹו ֵלאלִֹהים  הּו ְוַיְפִסיד ִלּבֹו ְוַכּוָ ַמֲעׂשֵ ּבְ

ָכרֹו.  ד ׂשְ הּו ִויַאּבֵ ְוַיְפִסיד ַמֲעׂשֵ

ֶעְזַרת  ֲערֹו ּבְ ׁשַ ַוֲאִני ָעִתיד ְלָבֵאר ֶזה ּבְ

ם. ֵ ַהּשׁ

ְגמּול  י, ְוהּוא ּבִ ִ ּשׁ ִ רּוׁש ַהֵחֶלק ַהּשׁ ֲאָבל ּפֵ

ר ִיְהֶיה  א ֲאׁשֶ ה ְוָהעֹוָלם ַהּבָ ָהעֹוָלם ַהּזֶ

עֹוָלם,  ה ַהּטֹוב ּבָ ֲעׂשֶ ּמַ ָהָאָדם ָראּוי לֹו ּבַ

עֹוָלם  מּול ּבָ ֵני ָפִנים: ּגְ מּול ַעל ׁשְ ַהּגְ הּוא ׁשֶ

ְלָבד.  א ּבִ עֹוָלם ַהּבָ ְלָבד, ּוְגמּול ּבָ ה ּבִ ַהּזֶ

ה  ֵניֶהם ַעל ַמֲעׂשֶ ְהיּו ְראּוִיים ׁשְ ּיִ ְוֵיׁש ׁשֶ

ֶאָחד.
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The Torah does not explain this matter as to which 
reward one receives for which mitzvah well, but the 
Creator did assure his nation that we will receive 
a general reward for our actions, though he didn’t 
specify which reward one will receive for each 
mitzvah, as he did with regard to the punishment 
in this world for one’s transgressions. For exam-
ple, the Torah specifies those acts which one who 
commits them is liable to be stoned, burnt, slain 
by the sword, strangled, receive forty lashes, get 
punished by death at the hands of the Almighty, 
suffer karet, liable to pay double payment (of that 
which he stole), or liable to pay four or five times 
the amount (he stole). Likewise the Torah speci-
fies how much one is required to pay for dam-
ages caused by one’s ox, or one’s pit, the tooth of 
one’s animal, damage caused by one’s fire, damage 
caused by one who inflicts a blemish on another 
person, damage caused by someone who strikes a 
person’s private parts, one who makes a libelous 
claim against his wife.

Reward and Punishment in the World-to-Come

However, the prophet did not explain anything at 
all about the nature of the reward and punishment 
one will receive in the world to come, for a number 
of reasons: 

One of the reasons for this omission, is that the na-
ture of the soul as it is without a body as it will be in 
the world to come is unknown to us, as it is beyond 
our comprehension. All the more so is it impossible 
for us to understand the spiritual pleasure or pain 
of the soul in the world to come, which comes to the 
person as reward and punishment for his actions in 
this world. Instead, it was explained only to those 
people who were able to understand this matter, 
as we find that the angel of the Almighty said to 
Joshua the High Priest, (in Zecharya 3:7): “And I will 
let you walk among these who stand by.” 

ֵאר ֵהיֵטב.  אּור ֶזה ּבַ ְולֹא ֹפַרׁש ָלנּו ּבֵ

מּול ּכֹוֵלל  ַאְך, ָעַרב ַהּבֹוֵרא ְלַעּמֹו ּגְ

מּול ַעל  ק ַהּגְ ה ּכֹוֵלל, ְולֹא ִחּלֵ ַעל ַמֲעׂשֶ

עֶֹנׁש ַעל  ה ּבָ ָעׂשָ מֹו ׁשֶ עֹוָלם ּכְ ָהֲעבֹודֹות ּבָ

ים  ֲעׂשִ ַרׁש ַהּמַ ּפֵ מֹו ׁשֶ עֹוָלם, ּכְ ָהֲעֵברֹות ּבָ

ֵרָפה ֶהֶרג  ִבין ְסִקיָלה ׂשְ יֶהם ַחּיָ עֹוׂשֵ ׁשֶ

ִעים, ּוִמיָתה, ְוָכֵרת,  ָוֶחֶנק, ּוַמְלקּות ַאְרּבָ

ָעה  לּוֵמי ַאְרּבָ לּוֵמי ֵכֶפל, ְוַתׁשְ ְוַתׁשְ

ן ְוֵאׁש, ְונֹוֵתן  ה, ְוֶנֶזק ׁשֹור ּבֹור ְוׁשֵ ָ ַוֲחִמּשׁ

יו,  ְמבּוׁשָ ָאָדם, ְוׁשֹוַלַחת ָיד ּבִ מּום ּבָ

ם ָרע, ְוַהּדֹוֶמה ָלֶזה.  ְוַהּמֹוִציא ׁשֵ

א ְוָעְנׁשֹו לֹא ֵפַרׁש  מּול ָהעֹוָלם ַהּבָ ֲאָבל ּגְ

ֲעבּור  ִסְפרֹו, ּבַ ִביא ְמאּוָמה ּבְ ֵמֶהם ַהּנָ

ה ָפִנים. ּמָ ּכַ

ְלֲעֵדי ַהּגּוף  ֶפׁש ּבִ י צּוַרת ַהּנֶ ֵמֶהם, ּכִ

ן ַמה  ּכֵ ל ׁשֶ ֵאיָנּה ְידּוָעה ֶאְצֵלנּו, ּכָ

ִעְנָין ַההּוא,  ְצַטֵער ּבָ ג ּבֹו אֹו ּתִ ְתַעּנֵ ּתִ ֶ ּשׁ

ָהָיה ֵמִבין ָהִעְנָין  ַרׁש אֹותֹו ְלִמי ׁשֶ ַאְך ּפֵ

ַע )זכריה ג,  ָאַמר ִליהֹוׁשֻ מֹו ׁשֶ ה, ּכְ ַהּזֶ

ין ָהעֹוְמִדים  י ְלָך ַמְהְלִכים ּבֵ ז( "ְוָנַתּתִ

ה". ָהֵאּלֶ
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This will not happen when the soul is still tied 
down to the body, rather He was alluding to that 
which will be after death, when the soul will re-
turn to be like the form of the angels, insofar as 
its simple and spiritual state, and as a result of 
it having stopped to use its body, when it will be 
refined and shine as a result of it’s good deeds in 
this world.

An additional reason why the reward and punish-
ment of the world is not mentioned in Scripture is 
because the reward and punishment of the world 
to come was orally transmitted from the prophets 

to the people, and was understood by the wise men 
among them. It was left out of being mentioned in 
Scripture, in the same manner that much of the 
explanations of the mitzvot and transgressions 
were left out of Scripture, because they relied on 
the tradition which was passed down from genera-
tion to generation.

Another reason why the reward and punishment of 
the world is not mentioned in Scripture is because 
the nation of Israel at the time when they accepted 
the Torah were in a state of foolishness and lim-
ited understanding , to such a degree that it is 
actually evident from that which is written in the 
Torah. Therefore, the Creator conducted himself 
with them as a father who has compassion over 
his young child conducts himself when he wants 
to discipline him; he does so gently and slowly. As 
it is written in the verse (Hoshea 11:1) “For, when 
Israel was young, I loved him.”

גּופֹו,  עֹוד ַנְפׁשֹו ְקׁשּוָרה ּבְ ְולֹא ִיְהֶיה ֶזה ּבְ

ֶות,  ְהֶיה ַאַחר ַהּמָ ּיִ ֶ ֲאָבל ָרַמז ְלַמה ּשׁ

ִעְנַין  ְלָאִכים ּבְ צּוַרת ַהּמַ ֶפׁש ּבְ ׁשּוב ַהּנֶ ּתָ ׁשֶ

ׁש  ּמֵ ּתַ יטּוָתּה ְוַדּקּוָתּה ְוָעְזָבּה ְלִהׁשְ ׁשִ ּפְ

יָה  ְך ְוַתְזִהיר ְוָהיּו ַמֲעׂשֶ ּכֵ ְזּדַ ּתִ ׁשֶ גּוָפּה ּכְ ּבְ

ה.  עֹוָלם ַהּזֶ טֹוִבים ּבָ

א ְוָעְנׁשֹו ָהָיה  מּול ָהעֹוָלם ַהּבָ ּגְ ּוֵמֶהם, ׁשֶ

ִביִאים,  י ָהָאֶרץ ֵמַהּנְ ל ֵאֶצל ַעּמֵ ְמֻקּבָ

יחּו ְלָזְכרֹו  ל ֵאֶצל ַהֲחָכִמים, ְוִהּנִ ּכָ ּוֻמׂשְ

רּוׁש  ה ִמּפֵ יחֹו ִלְזּכֹור ַהְרּבֵ ִהּנִ מֹו ׁשֶ ֶפר, ּכְ ּסֵ ּבַ

ְמכּו ַעל  ּסָ ֵני ׁשֶ ְצֹות ְוַהחֹובֹות, ִמּפְ ַהּמִ

ָלה. ּבָ ַהּקַ

ְכלּות ּוִמעּוט  ָהָעם ָהיּו ִמן ַהּסִ ֵמֶהם, ׁשֶ

ה  ֵאיֶנּנּו ֶנְעָלם ִמּמַ ִעְנָין ׁשֶ ַהֲהָבָנה, ּבְ

ֶהם  ּתֹוָרה, ְוָנַהג ַהּבֹוֵרא ִעּמָ תּוב ּבַ ּכָ ֶ ּשׁ

הּוא  ׁשֶ ָטן ּכְ נֹו ַהּקָ ִמְנַהג ָהָאב ַהחֹוֵמל ַעל ּבְ

תּוב  ּכָ מֹו ׁשֶ ַנַחת ּוְלַאט, ּכְ רֹו ּבְ רֹוֶצה ְלַיּסְ

ָרֵאל ָוֹאֲהֵבהּו" )הושע יא,  י ַנַער ִיׂשְ "ּכִ

א(.
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By way of analogy: When a father wants to teach 
his son in his youth, the various types of wisdom 
which will enable him to attain great levels, 
which the young lad does not understand or ap-
preciate at that time. Were he to persuade his son 
to learn them by saying to him “tolerate the hard 
work of disciplining yourself and learning so that 
through them you can attain the delightful lev-
els”, the son would still not be able to tolerate it, 
and he would not listen to him because he doesn’t 
comprehend those levels.

However, when he promises his son, as a reward 
for his learning, things which are pleasant for 
him in the immediate future, such as food, drink, 
nice-looking clothing, a nice-looking chariot and 
the like, and at the same time he warns his son 
that if he does not work hard in his learning, he will 
punish him with those punishments which will 
immediately cause him pain, such as hunger, lack 
of clothing, spanking and the like, and in addition 
to this he will reassure his son with clear proofs 
and tangible evidence, then all of this will make 
it easy for him to tolerate the hard work of disci-
plining himself and will make it easier for him to 
be able to bear the bother which is involved with 
learning.

When the child becomes a young man, and his 
intellect will mature, he will understand the 
true purpose of his disciplining himself, and he 
will have this in mind when toiling in his learning. 
Those pleasant things which he was pursuing at 
the beginning of his learning, will now be insig-
nificant to him, and he will understand that the 
reason why his father initially promised him all of 
this was out of compassion for him.

ַנֲערּותֹו  נֹו ּבְ ד ֶאת ּבְ רֹוֶצה ְלַלּמֵ ׁשֶ ְוָהָאב ּכְ

ֲעלֹות  ֶהם ֶאל ַהּמַ ר ַיֲעֶלה ּבָ ַהָחְכמֹות ֲאׁשֶ

ֵעת  ַער ּבָ ר לֹא ְיִביֵנן ַהּנַ ָהֶעְליֹונֹות ֲאׁשֶ

ס אֹותֹו ֲעֵליֶהן  ַהִהיא, ִאּלּו ָהָיה ְמַפּיֵ

ּמּוד  ְואֹוֵמר לֹו: ְסבֹול ְיִגיעֹות ַהּמּוָסר ְוַהּלִ

ֲעלֹות  ֶהן ֶאל ַהּמַ ֲעֶלה ּבָ ּתַ ֲעבּור ׁשֶ ּבַ

ַהֲחמּודֹות, לֹא ָהָיה סֹוֵבל ֶאת ֶזה ְולֹא 

ֵאין ֵמִבין אֹוָתן. ֵני ׁשֶ ׁשֹוֵמַע ֵאָליו, ִמּפְ

הּוא ָעֵרב  ֶ ַמה ּשׁ ר ִייָעֵדהּו ַעל ֶזה ּבְ ּוְוַכֲאׁשֶ

ה ּוַמְלּבּוׁש ָנֶאה  ּתֶ ֲאָכל ּוִמׁשְ ד, ִמּמַ לֹו ִמּיָ

ֶבת ָנָאה ְוַהּדֹוֶמה ָלֶזה, ְויֹוִעיֵדהּו  ּוִמְרּכֶ

ד, ֵמָרָעב ְוֵעירֹום  ַצֵער אֹותֹו ִמּיָ ּיְ ֶ ַמה ּשׁ ּבְ

ְעּתֹו ַעל  ב ּדַ ֵ ּוַמְלקּות ְוַהּדֹוֶמה ָלֶהם, ִויַיּשׁ

ׁשֹות  ְרּגָ ְבַטח ָעָליו ִמן ָהְרָאיֹות ַהּמֻ ּיִ ֶ ַמה ּשׁ

ּיֹות, ֵיַקל ָעָליו  לּויֹות ָהֲאִמּתִ ְוָהֵעֻדּיֹות ַהּגְ

את ָטְרחֹו.  ִלְסּבֹול ְיִגיַעת ַהּמּוָסר ְוָלׂשֵ

ְכלֹו,  ֲחרּות ְוֶיֱחַזק ׂשִ יַע ִליֵמי ַהּבַ ר ַיּגִ ְוַכֲאׁשֶ

ן  מּוָסרֹו ִויַכּוֵ ן ֵאָליו ּבְ ָיִבין ָהִעְנָין ַהְמֻכּוָ

ר  ֵעיָניו ָהֲעֵרבּות ֲאׁשֶ ֵאָליו, ְוִתְמַעט ּבְ

ת ִעְנָיָניו, ְוָהָיה ֶזה  ְתִחּלַ ָהָיה ָרץ ֵאֶליָה ּבִ

ְלֶחְמָלה ָעָליו. 
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So too, the Creator, blessed be He, instilled in his 
nation hope and fear by telling them about ma-
terial reward and punishment which are quick to 
come in this world. He did this because he knew 
that at a later time when they would become 
strongly established in their service of the Creator, 
they would rid themselves of their foolishness of 
being focused on the reward of this world. Instead, 
they will direct their service towards G-d alone, 
and conduct themselves in it for the purpose of 
connecting to him.

Similarly we will say an explanation why we find 
in all of Scripture that it describes the Almighty as 
having physical traits. 

Another one of the reasons why the Torah does not 
mention the reward in the world to come is because 
a person is not deserving of reward in the world to 
come on account of his good deeds alone. Rather, 
he is only deserving of it, if in addition to his good 
deeds, two other conditions are met: 

1) That he teaches other people the service of the 
Creator, may he be exalted, and leads them to do 
good, as it is written (in Daniel 12:3): “And those 
who bring the multitudes to righteousness are like 
the stars forever and ever” and as it says (in Mishlei 
24:25): “But for those who reprove it will be pleas-
ant, and a good blessing shall come upon them.”

It is only when a person will have the combined 
merit of causing others to be righteous as well as 
being righteous himself, and the merit of his belief 
in his heart and his tolerance of pain or poverty, 
that he will be deserving of the reward in the world 
to come.

2) The second condition is that the Almighty be 
kind, generous and good with him, as it is written 
(in Tehillim 62:13): “And You, O L-rd, have kind-
ness, for You repay a man according to his deeds.”

ֵרְך ִיֵחל ַעּמֹו ְוִהְפִחיָדם  ְוֵכן ַהּבֹוֵרא ִיְתּבָ

ַדע  ּיָ ֵני ׁשֶ ְגמּול ְועֶֹנׁש ְמַמֲהִרים, ִמּפְ ּבִ

ל  ּגָ נּו ַלֲעבֹוָדה ּתִ ר ְיֻתּקְ ֲאׁשֶ י ָהָעם ּכַ ּכִ

א  ְגמּול ָהעֹוָלם ַהּבָ ֵמֲעֵליֶהם ִסְכלּוָתם ּבִ

ֲעבֹוָדה ֵאָליו, ְוִיְתַנֲהגּו  נּו ּבַ ְוָעְנׁשֹו, ִויַכּוְ

ּה ָעָדיו. ּבָ

ַמת  ָפִרים ֵמַהְגׁשָ ּסְ ּבַ ֶ ָכל ַמה ּשׁ ְוֵכן נֹאַמר ּבְ

ֵרְך. ַהּבֹוֵרא ִיְתּבָ

א ֵאין ָאָדם  מּול ָהעֹוָלם ַהּבָ ּגְ ּוֵמֶהם, ׁשֶ

ְלָבד, ַאְך  הּו ַהּטֹוב ּבִ ַמֲעׂשֵ ָראּוי לֹו ּבְ

ֵני ְדָבִרים  ׁשְ ִיְהֶיה ָראּוי ִמן ָהֱאלִֹהים ּבִ

ה ַהּטֹוב:  ֲעׂשֶ ַאַחר ַהּמַ

ֵני ָהָאָדם ֲעבֹוַדת  ּיֹוֶרה ּבְ ָהֶאָחד, ׁשֶ

ה ְוַיְנִהיֵגם ַלֲעׂשֹות ַהּטֹוב,  ַהּבֹוֵרא ִיְתַעּלֶ

ּכֹוָכִבים  ים ּכַ יֵקי ָהַרּבִ תּוב "ּוַמְצּדִ ּכָ מֹו ׁשֶ ּכְ

ְלעֹוָלם ָוֶעד" )דניאל יב, ג(, ְוָאַמר 

ת  בֹוא ִבְרּכַ "ְוַלּמֹוִכיִחים ִיְנָעם ַוֲעֵליֶהם ּתָ

טֹוב" )משלי כד, כה(. 

ָקתֹו  מּול ַהְצּדָ ל ּגְ ּדֵ ּתַ ׁשְ ץ ַלּמִ ר ִיְתַקּבֵ ְוַכֲאׁשֶ

מּול ִצְדָקתֹו ּוְגמּול ֱאמּוַנת ִלּבֹו  ֶאל ּגְ

א  ְוִסְבלֹו, ִיְהֶיה ָראּוי ִלְגמּול ָהעֹוָלם ַהּבָ

ֵאֶצל ַהּבֹוֵרא.

ִני, ֶחֶסד ֵמֱאלִֹהים ּוְנָדָבה ְוטֹוָבה,  ֵ ְוַהּשׁ

ה  י ַאּתָ תּוב "ּוְלָך ֲאדִֹני ָחֶסד ּכִ ּכָ מֹו ׁשֶ ּכְ

הּו" )תהלים סב,  ַמֲעׂשֵ ם ְלִאיׁש ּכְ ּלֵ ׁשַ ּתְ

יג(. 
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The reason why the reward is only due to the Al-
mighty’s kindness is as follows: Even if a person’s 
good deeds were as many as the sand of the sea, 
they would not amount to the value of even one 
kindness of the Creator blessed be He in this 
world. All the more so, will it be true, if the per-
son has sins. If the Creator were to be exacting 
with the person in demanding him to thank him 
for the good that he has bestowed upon him, then 
all the person’s good deeds would be cancelled 
and wiped out when taking into account even the 
smallest kindness of the Creator with the person.

It follows that the reward that the Creator gives 
him does not come to him due to his actions, 
rather it is from the kindness of the Creator to-
wards him. 

But, on the other hand, the punishment which a 
person receives in both worlds, comes to a person 
through truth and justice, for he has become li-
able as a result of his actions.

It is just that the kindness of the Creator is strong 
over us in the two worlds, as it is written (in Te-
hillim 62:13): “And You, O L-rd, have kindness,” 
and as it says (in Tehillim 78:38): “But He is merci-
ful, He atones sins and does not destroy.”

Another one of the reasons why there is no men-
tion of the reward of the world to come in the Torah 
is as follows: The good deeds of a person can be 
divided into two categories: 1) Those good deeds 
which are hidden from other people, which no 
one else other than the Creator can see, such as 
those obligations of one’s heart and the like. 2) 
There are other mitzvot which are “revealed on 
the limbs”, these refer to the mitzvot which are not 
hidden from other people; mitzvot that are per-
formed with a person’s limbs and as such can be 
observed by other people. 

ה ָהָאָדם  י ִאם ָהָיה ַמֲעׂשֵ ֶזה, ּכִ ה ּבָ ְוָהִעּלָ

קּול  ר, לֹא ִיְהֶיה ׁשָ ִמְסּפָ ם ּבְ חֹול ַהּיָ ּכְ

ֵרך  טֹוָבה ַאַחת ִמן טֹובֹות ַהּבֹוֵרא ִיְתּבָ ּבְ

ן ִאם ִיְהֶיה לֹו  ּכֵ ל ׁשֶ ה, ּכָ עֹוָלם ַהּזֶ ָעָליו ּבָ

ק ַהּבֹוֵרא ִעם ָהָאָדם  ֵחְטא, ְוִאם ְיַדְקּדֵ

ל  ְתִביַעת הֹוָדַאת ַהּטֹוָבה, ִיְהֶיה ּכָ ּבִ

טֹובֹות  ּבְ ה ׁשֶ ַטּנָ ּקְ ָקע ּבַ הּו ִנְכָחד ְוִנׁשְ ַמֲעׂשֵ

ַהּבֹוֵרא ָעָליו. 

יַע  מּול ַהּבֹוֵרא לֹו ֵאינֹו ַמּגִ ְהֶיה ִמּגְ ּיִ ֶ ּוַמה ּשׁ

א הּוא ֵמֶחֶסד ַהּבֹוֵרא  הּו, ֶאּלָ לֹו ַעל ַמֲעׂשֵ

ָעָליו.

ֱאֶמת  ֵני ָהעֹוָלִמים הּוא ּבֶ ׁשְ ַאְך ָהעֶֹנׁש ּבִ

ב ּבֹו ָהָאָדם,  ַחּיָ ּוְבִדין ְוחֹוב ׁשֶ

ֵני  ׁשְ ר ָעָליו ּבִ ּבֵ ֶחֶסד ַהּבֹוֵרא ִיְתּגַ א ׁשֶ ֶאּלָ

תּוב "ּוְלָך ֲאדָֹני ָחֶסד"  ּכָ מֹו ׁשֶ ָהעֹוָלִמים, ּכְ

ר ָעֹון  )תהלים סב, יג(, "ְוהּוא ַרחּום ְיַכּפֵ

ִחית" )תהלים עח, לח(. ְולֹא ַיׁשְ

ק  ה ַהּטֹוב ִמְתַחּלֵ ֲעׂשֶ י ַהּמַ ּוֵמֶהם, ּכִ

ִקיף  ר, ֵאין ַמׁשְ ּנּו ִנְסּתָ ֵני ֲחָלִקים: ִמּמֶ ִלׁשְ

ָבבֹות  חֹובֹות ַהּלְ ָעָליו זּוַלת ַהּבֹוֵרא, ּכְ

ּנּו ִנְרֶאה ַעל ָהֵאָבִרים,  ְוַהּדֹוֶמה ָלֶהם, ּוִמּמֶ

ְצֹות  רּוִאים, ְוֵהם ַהּמִ ר ִמן ַהּבְ ֵאיֶנּנּו ִנְסּתָ

ְראֹות ַעל ָהֵאָבִרים. ַהּנִ
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The Creator, blessed be He, rewards us for the 
mitzvot that are “revealed on the limbs” with re-
vealed reward in this world, while for the mitz-
vot that are hidden by nature and those that are 
performed in private, he rewards us with hidden 
reward, namely, the reward of the world to come. 

Therefore, King David, of blessed memory, re-
ferred to it, the world to come, with a word which 
teaches us this matter, as he said (in Tehillim 
31:20): “How great is Your goodness that You have 
hidden away for those who fear You.”

Likewise, the manner in which the Almighty’s 
punishment is administered is that sometimes it 
is revealed and sometimes it is concealed from us 
depending on the nature of the sin, as is the case 
with the manner in which the reward is adminis-
tered. 

The proof for this is that the Almighty, may he 
be exalted, promised his nation for the service 
which is “visible on the limbs”, a reward which 
is quickly visible in this world. This is explicitly 
found in Parshat Im Bechukotai.

Likewise, He promised us that for sins which are 
visible and in the open, we will receive a punish-
ment which is quickly visible in this world. This 
is because the masses only know of those actions 
which are visible, and do not know of those ac-
tions which are concealed. This is what the Torah 
means when it says (in Devorim 29:28): “the hid-
den things belong to the L-rd, our G-d, but the 
revealed things are for us and our children for-
ever” and Scripture also says (in Vayikra 20:4-5): 
“But if the people of the land ignore that man… 
I will set my attention upon that man, and upon 
his family.”

ה  ֲעׂשֶ ֵרְך ּגֹוֵמל ַעל ַהּמַ ְוַהּבֹוֵרא ִיְתּבָ

עֹוָלם  ְגמּול ִנְרֶאה ּבָ ְרֶאה ַעל ָהֵאָבִרים ּבִ ַהּנִ

ר  ְסּתָ פּון ְוַהּנִ ה ַהּצָ ֲעׂשֶ ה, ְוגֹוֵמל ַעל ַהּמַ ַהּזֶ

א.  מּול ָהעֹוָלם ַהּבָ ר, ְוהּוא ּגְ ְגמּול ִנְסּתָ ּבִ

ה  ִמּלָ לֹום ּבְ ָ ִוד ָעָליו ַהּשׁ ן ְזָכרֹו ּדָ ְוַעל ּכֵ

ָאַמר "ָמה ַרב  מֹו ׁשֶ ּמֹוָרה ַעל ָהִעְנָין, ּכְ ׁשֶ

ר ָצַפְנּתָ ִליֵרֶאיָך" )תהלים לא,  טּוְבָך ֲאׁשֶ

כ(, 

ֶדֶרְך  ר ּכְ ְסּתָ ְרֶאה ְוַהּנִ ֶרך ָהעֶֹנׁש ַהּנִ ְוֵכן ּדֶ

מּול.  ַהּגְ

ה ָעַרב  י ָהֵאל ִיְתַעּלֶ ְוָהְרָאָיה ַעל ֶזה, ּכִ

ְרֵאית ַעל ָהֵאָבִרים  ְלַעּמֹו ַעל ָהֲעבֹוָדה ַהּנִ

ה, ְוהּוא  עֹוָלם ַהּזֶ מּול ִנְרֶאה ַמֵהר ּבָ ּגְ

ֻחּקֹוַתי.  ת ִאם ּבְ ָפָרׁשַ ַהְמֹפָרׁש ּבְ

ְראֹות  ְוֵכן ָעַרב ָלֶהם ַעל ָהֲעֵברֹות ַהּנִ

ה,  עֹוָלם ַהּזֶ לּויֹות עֶֹנׁש ִנְרֶאה ַמֵהר ּבָ ַהּגְ

ְרֶאה  ּנִ ֶ א ַמה ּשׁ ֵאין ַלֲהמֹון ָהָעם ֶאּלָ ְלִפי ׁשֶ

ר, ְוהּוא ַמה  ְסּתָ ּנִ ֶ ים, לֹא ַמה ּשׁ ֲעׂשִ ֵמַהּמַ

ְגלֹות  רֹות ַלה' ֱאלֵֹהינּו ְוַהּנִ ְסּתָ ָאַמר "ַהּנִ ֶ ּשׁ

ָלנּו ּוְלָבֵנינּו ַעד עֹוָלם" )דברים כט, כח(, 

תּוב "ְוִאם ַהְעֵלם ַיְעִלימּו ַעם  ְוָאַמר ַהּכָ

ִתּתֹו  ָהָאֶרץ ֶאת ֵעיֵניֶהם ִמן ָהִאיׁש ַההּוא ּבְ

י  ְמּתִ י ָהִמית אֹותֹו, ְוׂשַ ְרעֹו ַלּמֶֹלְך ְלִבְלּתִ ִמּזַ

ְחּתֹו"  ּפַ ִאיׁש ַההּוא ּוְבִמׁשְ ַני ּבָ ֲאִני ֶאת ּפָ

)ויקרא כ, ד־ה(.
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However for one’s service of the Almighty and 
the transgressions which are concealed in one’s 
heart, reward and punishment will be meted out 
both in this world and in the world to come. It is 
for this reason that the Torah refrained from ex-
plicitly stating the reward of the world to come. 

Another one of the reasons why the Torah did not 
mention the reward of the world to come is because 
regarding the reward and punishment which are 
mentioned in the Torah, the prophet is speaking 
about the reward and punishment of this world 
to the people of this world. 

However, since Yehoshua the son of Yehotzodok 
was already in the world of the angels, therefore 
he said to him (in Zecharya 3:7): “and I will give 
you free access among those who stand by.” For 
this is the way of instilling hope of reward and fear 
of punishment; that it be fitting for both the time 
and place in which the person who is receiving it 
can be found and understand this.

Another explanation why there is no explicit men-
tion of reward of the world to come in the Torah 
is because the ultimate reward of the world to 
come is that we should cleave to the Almighty, 
and draw close to his exalted light as it is written 
(in Yeshayahu 58:8): “And your righteousness shall 
go before you; the glory of the L-rd shall gather 
you in.” Likewise, it says (in Doniel 12:3): “And the 
wise will shine like the brightness of the sky,” and 
it says (in Iyov 33:30): “To be enlightened with the 
light of life.”

Only a person whom the Creator wants him to be 
close, will reach this level of closeness and connec-
tion with the Almighty. Now, the will of the Creator 
is the source of the reward, as it is written (in Te-
hillim 30:6): For His wrath lasts but a moment; life 
results from His favor. 

ב,  ּלֵ פּונֹות ּבַ ַאְך ָהֲעבֹודֹות ְוָהֲעֵברֹות ַהּצְ

עֹוָלם  ֵרְך ּבָ מּוָלם ַעל ַהּבֹוֵרא ִיְתּבָ ין ּגְ ּדִ

ֶפר  יַח ַהּסֵ ן ִהּנִ א, ַעל ּכֵ ה ּוָבעֹוָלם ַהּבָ ַהּזֶ

א. מּול ָהעֹוָלם ַהּבָ רּוׁש ּגְ ּפֵ

ֶפר,  ּסֵ ִרים ּבַ ְזּכָ מּול ְוָהעֶֹנׁש ַהּנִ י ַהּגְ ּוֵמֶהם, ּכִ

ה ְוָעְנׁשֹו  ְגמּול ָהעֹוָלם ַהּזֶ ִביא ּבִ ר ַהּנָ ּבֶ ּדִ

י ָהעֹוָלם,  ְלַאְנׁשֵ

עֹוַלם  ן ְיהֹוָצָדק ּבְ ַע ּבֶ ָהָיה ְיהֹוׁשֻ ֵני ׁשֶ ּוִמּפְ

י ְלָך ַמְהְלִכים  ְלָאִכים ָאַמר לֹו "ְוָנַתּתִ ַהּמַ

י  ה" )זכריה ג, ז(, ּכִ ין ָהעֹוְמִדים ָהֵאּלֶ ּבֵ

ָראּוי  ְהֶיה ּכָ ּיִ חּול ְוַהַהְפָחָדה ׁשֶ ֶרְך ַהּיִ ֶזה ּדֶ

ה ָהֵבן.  קֹום, ְוַאּתָ ַמן ְוַלּמָ ַלּזְ

ְכִליתֹו  א ֵאין ּתַ מּול ָהעֹוָלם ַהּבֵ ּגְ ּוֵמֶהם, ׁשֶ

אלִֹהים ּוְלִהְתָקֵרב ֶאל  ֵבק ּבֵ א ְלִהּדָ ֶאּלָ

תּוב "ְוָהַלְך ְלָפֶניָך  ּכָ מֹו ׁשֶ אֹורֹו ָהֶעְליֹון, ּכְ

בֹוד ה' ַיַאְסֶפָך" )ישעיה נח, ח(,  ִצְדֶקָך, ּכְ

זַֹהר ָהָרִקיַע"  יִלים ַיְזִהירּו ּכְ ּכִ ׂשְ ְוָאַמר "ְוַהּמַ

אֹור  )דניאל יב, ג(, ְוָאַמר "ֵלאֹור ּבְ

ים" )איוב לג, ל(. ַהַחּיִ

ָרָצה ַהּבֹוֵרא ּבֹו,  א ִמי ׁשֶ יַע ֵאָליו ֶאּלָ ְולֹא ַיּגִ

תּוב  ּכָ מֹו ׁשֶ מּול, ּכְ ּוְרצֹון ַהּבֹוֵרא ׁשֶֹרׁש ַהּגְ

ְרצֹונֹו" )תהלים  ים ּבִ ַאּפֹו ַחּיִ י ֶרַגע ּבְ "ּכִ

ל, ו(,
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The Torah actually says in Parshat Im Bechukotai 
words which allude to the will of the Almighty, 
which is what is meant when it says (in Vayikra 
26:11): “and My Spirit will not reject you” and as 
it says (in verses 9) “I will turn towards you.. and I 
will be your G-d, and you will be My people.

Trust in God with regard to reward and punishment

As for the trust in the Almighty regarding the 
reward of this world and of the world to come, 
which he has promised the righteous for their 
service of G-d; that he will compensate those 
people who deserve it and mete out punishment 
to those who deserve it, the bitachon is an obli-
gation for every believer in the Almighty. His trust 
in the Almighty regarding this, completes his be-
lief in the Almighty. As it is written in the verse 
(Bereshit 15:6): “And he believed in the L-rd, and 
He accounted it to him as righteousness.” As it 
says (in Tehilim 27:13): “Had I not believed in see-
ing the good of the L-rd in the land of the living.” 

God’s reward is a grace

It is not proper for a person to rely on his good 
deeds, and to assure himself, that he will receive a 
reward for his deeds in this world and in the next. 
Rather, a person should exert himself and make 
efforts to do good as a way of thanking the Cre-
ator for the constant kindness that the Creator 
bestows upon him, but not out of a hope that he 
will receive a reward in the future as payment for 
his good deeds.

ֻחּקֹוַתי ְרָמִזים  ת ִאם ּבְ ָפָרׁשַ ְוָאַמר ּבְ

ּמֹוִרים ַעל ָהָרצֹון ֵמֱאלִֹהים, ְוהּוא ַמה  ׁשֶ

י ֶאְתֶכם" )ויקרא  ָאַמר "ְולֹא ִתְגַעל ַנְפׁשִ ֶ ּשׁ

כו, יא(, ְוָאַמר "ּוָפִניִתי ֲאֵליֶכם" )ויקרא 

ם  כו, ט(, "ְוָהִייִתי ָלֶכם ֵלאלִֹהים ְוַאּתֶ

ְהיּו ִלי ְלָעם" )ויקרא כו, י(. ּתִ

ַעד ּבֹו  ּיָ ֶ ַמה ּשׁ חֹון ַעל ָהֱאלִֹהים ּבְ ּטָ ְוַהּבִ

ה ְוָהעֹוָלם  מּול ָהעֹוָלם ַהּזֶ יִקים ִמּגְ ּדִ ַהּצַ

ָראּוי  ֵמהּו ְלִמי ׁשֶ ּלְ ׁשַ ּיְ א ַעל ָהֲעבֹוָדה ׁשֶ ַהּבָ

ָראּוי לֹו, ִמן  ם ָהעֶֹנׁש ְלִמי ׁשֶ ּלַ לֹו, ֵכן ְיׁשֵ

ֲאִמין. ּוִבְטחֹונֹו ַעל ָהֱאלִֹהים  ין ַעל ַהּמַ ַהּדִ

מֹו  אלִֹהים, ְוּכְ ָלַמת ָהֱאמּוָנה ּבֵ ֶזה ֵמַהׁשְ ּבָ

ֶבָה ּלֹו ְצָדָקה"  ְחׁשְ ה' ַוּיַ תּוב "ְוֶהֱאִמן ּבַ ּכָ ׁשֶ

י  )בראשית טו, ו(, ְוָאַמר "לּוֵלא ֶהֱאַמְנּתִ

ים" )תהלים  ֶאֶרץ ַחּיִ טּוב ה' ּבְ ִלְראֹות ּבְ

כז, יג(. 

הּו ַהּטֹוב  ְוֵאין ָראּוי ִלְבטֹוַח ַעל ַמֲעׂשֵ

ה ְוָהעֹוָלם  ְגמּול ָהעֹוָלם ַהּזֶ ְוַיְבִטיַח ַנְפׁשֹו ּבִ

ל  ּדֵ ּתַ הּו, ַאְך ִיְטַרח ְוִיׁשְ א ַעל ַמֲעׂשֵ ַהּבָ

ִמידֹות  הֹוָדָאה ְלטֹובֹות ַהּבֹוֵרא ַהּתְ ּבְ

ב לֹו  ְתַחּיֵ ּיִ מּול ָעִתיד ׁשֶ ָעָליו, לֹא ְלִתְקַות ּגְ

הּו. ַמֲעׂשֵ ּבְ
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Instead, after a person makes efforts to serve G-d 
as a way of paying up his obligation to thank the 
Creator for the great kindness that he bestowed 
upon him, only then he should trust in the Al-
mighty that he will give him a reward in the world 
to come. As our Rabbis of blessed memory said (in 
Avot 1:3) “Do not be like servants who serve their 
master, so that they can receive reward; rather be 
like servants who serve their master without any 
intention of getting any reward, and the fear of 
heaven shall be upon you.”

One of the pious men would say: “A person would 
not be found deserving of the reward of the world 
to come, if they would be exacting with him in the 
accounting of how much he is obligated to do for 
the Almighty in return for all the kindness that 
the Almighty has performed with him. Rather, it 
is out of the kindness of the Almighty upon him 
that a person is rewarded. Therefore do not rely 
on your good deeds. 

King David said about this (in Tehilim 62:13) “And 
You, O L-rd, have kindness, for You repay a man 
according to his deeds.”

World-To-Come: Kindness of G-d 

The explanation of the proper bitachon one should 
have with regard to the seventh category, namely, 
the kindness of the Almighty, which he bestows 
upon those he chooses and treasures in the world 
to come, with an abundance of kindness which is 
too many to count. The proper way to have bita-
chon in the Almighty regarding this category, is 
that a person should engage in the means which 
will bring him to the level of the pious who are de-
serving of this special kindness from the Almighty 
blessed be He.

ַאְך ִיְבַטח ַעל ָהֱאלִֹהים ּבֹו ַאַחר 

לּות ִלְפרֹוַע הֹוָדַאת ַהּבֹוֵרא ַעל  ּדְ ּתַ ַהִהׁשְ

ָאְמרּו ַרּבֹוֵתינּו  מֹו ׁשֶ ּגֶֹדל טֹוָבתֹו ָעָליו, ּכְ

ִזְכרֹוָנם ִלְבָרָכה )משנה אבות א, ג( 

ין ֶאת ָהַרב  ׁשִ ּמְ ֲעָבִדים ַהְמׁשַ ְהיּו ּכַ "ַאל ּתִ

ֲעָבִדים  א ֱהוּו ּכַ ָרס, ֶאּלָ ל ּפְ ַעל ְמָנת ְלַקּבֵ

ל  ּלֹא ַעל ְמָנת ְלַקּבֵ ין ֶאת ָהַרב ׁשֶ ׁשִ ּמְ ַהְמׁשַ

ַמִים ֲעֵליֶכם". ָרס, ִויִהי מֹוָרא ׁשָ ּפְ

יַע  ְוָהָיה ֶאָחד ִמן ַהֲחִסיִדים אֹוֵמר: לֹא ַיּגִ

הּו  ַמֲעׂשֵ א ּבְ מּול ָהעֹוָלם ַהּבָ ָהָאָדם ֶאל ּגְ

הּוא  ֶ ַמה ּשׁ ּבֹון ּבְ ֶחׁשְ ִקים ִעּמֹו ּבְ ִאם ְמַדְקּדְ

ב ֵלאלִֹהים ַעל טֹובֹוָתיו ָעָליו, ֲאָבל  ַחּיָ

ְבְטחּו  ן ַאל ּתִ ֶחֶסד ָהֱאלִֹהים ָעָליו, ַעל ּכֵ ּבְ

יֶכם.  ַמֲעׂשֵ ּבְ

ה  י ַאּתָ ֶזה "ּוְלָך ֲאדִֹני ָחֶסד ּכִ ִוד ּבָ ְוָאַמר ּדָ

הּו" )תהלים סב,  ַמֲעׂשֵ ם ְלִאיׁש ּכְ ּלֵ ׁשַ ּתְ

יג(.

ֶחֶסד  ִביִעי, ְוהּוא ּבְ ְ רּוׁש ַהֵחֶלק ַהּשׁ ֲאָבל ּפֵ

א  עֹוָלם ַהּבָ תֹו ּבָ ִחיָריו ּוְסֻגּלָ ָהֱאלִֹהים ַעל ּבְ

ר לֹא נּוַכל ְלָסְפָרן.ָאְפֵני  רֹב ַהּטֹובֹות ֲאׁשֶ ּבְ

ק  ְתַעּסֵ ּיִ חֹון ַעל ָהֱאלִֹהים ּבֹו, ׁשֶ ּטָ ר ַהּבִ יֹשֶׁ

יעֹות אֹותֹו ֶאל ַמְדֵרגֹות  ּגִ ּבֹות ַהּמַ ּסִ ּבַ

ַהֲחִסיִדים ָהְראּוִיים ָלֶזה ֵמֵאת ָהֱאלִֹהים 

ַחְסּדֹו. ֵרְך ּבְ ִיְתּבָ
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This means that he should conduct himself in the 
manner of the ascetics who detest the pleasures 
of this world, and that he should remove from his 
heart the love of it and his desire for it. He should 
exchange it for the love of the Creator, blessed be 
He, and to give himself over to Him, and take plea-
sure in Him and he should be astounded at the 
world and its inhabitants.

He should conduct himself in the customs of the 
prophets and the pious, and then he can be as-
sured that the Almighty will be kind to him in the 
world to come, in the same manner as he is kind 
to them.

However, one who relies on the Almighty that 
he will make him meritorious of this kindness in 
the world to come, without him having engaged in 
good deeds which will serve as the means for him 
deserving it, is foolish and gullible, and he can be 
compared to one who it is said about them (in the 
Talmud Sotah 22b): “they commit sinful acts like 
Zimri, and want reward like Pinchas.” 

Some of the identifying features through which 
one can identify those people who have reached 
this great level are: that they teach other people 
the way in which to serve the Creator , and through 
the tolerance that they show during the times of 
challenges and trouble, and that they consider it 
easy, to do any thing that is connected to the ob-
servance of the commandments of the Creator.

As is well known from the story of “And the Al-
mighty tested Abraham”; the story of Akeidat 
Yitzchak, and from the story of Chananya, Mishoel 
and Azaryah in the fiery furnace, the story of Don-
iel in the lion’s den, and the ten marytrs.

ִריׁשּות  י ַהּפְ ִמּדֹות ַאְנׁשֵ ְנַהג ּבְ ּיִ ְוהּוא ׁשֶ

ה, ּוְלהֹוִציא ַאֲהָבתֹו  עֹוָלם ַהּזֶ ַהּמֹוֲאִסים ּבָ

ַאֲהַבת ַהּבֹוֵרא  ּבֹו, ְוָיִמיר ֶזה ּבְ ּוְבִחיָרתֹו ִמּלִ

ַע ּבֹו  ֲעׁשֵ ּתַ ֵסר ֵאָליו ּוְלִהׁשְ ֵרְך, ּוְלִהּמָ ִיְתּבָ

ָביו,  ּתֹוֵמם ֵמָהעֹוָלם ְויֹוׁשְ ּוְלִהׁשְ

ִביִאים ְוַהֲחִסיִדים,  ִמְנֲהֵגי ַהּנְ ְוִיְתַנֵהג ּבְ

ד ִעּמֹו  ְתַחּסֵ ּיִ אלִֹהים ׁשֶ טּוַח ּבֵ ְוִיְהֶיה ִלּבֹו ּבָ

א. עֹוָלם ַהּבָ ם ּבָ ד ִעּמָ ִהְתַחּסֵ מֹו ׁשֶ ּכְ

הּו  ַזּכֵ ּיְ ְבַטח ַעל ָהֱאלִֹהים ׁשֶ ּיִ ֲאָבל ִמי ׁשֶ

ִסיל  ה, הּוא ַהּכְ ִלי ִמּצּוַע ַמֲעׂשֶ ָלֶזה ִמּבְ

ֱאַמר ֲעֵליֶהם  ּנֶ ִתי, ְוהּוא דֹוֶמה ְלִמי ׁשֶ ְוַהּפֶ

ָכר  ים ׂשָ ה ִזְמִרי ּוְמַבְקׁשִ ים ַמֲעׂשֵ "עֹוׂשִ

ִפיְנָחס" )סוטה כב, ב(.  ּכְ

דֹוָלה ַהּזֹאת,  ֲעָלה ַהּגְ י ַהּמַ ֵני ַאְנׁשֵ ּמָ ּוִמּסִ

ּיֹורּו ַעְבֵדי ַהּבֹוֵרא ֶאל ֲעבֹוַדת ַהּבֹוֵרא,  ׁשֶ

ַקל  ּיֵ ָרה, ְוׁשֶ יֹון ְוַהּצָ ּסָ ֵעת ַהּנִ ֶבל ּבְ ְוַהּסֵ

ָבר ֵאֶצל ִקּיּום ִמְצַות  ל ּדָ ֵעיֵניֶהם ּכָ ּבְ

ֵרְך,  ַהּבֹוֵרא ִיְתּבָ

ה  ַדְעּתָ ִמן ָהִעְנָין "ְוָהֱאלִֹהים ִנּסָ ּיָ מֹו ׁשֶ ּכְ

ֶאת ַאְבָרָהם" )בראשית כב, א(, ְוִעְנַין 

ן ָהֵאׁש,  ִכְבׁשַ ֵאל ַוֲעַזְרָיה ּבְ ֲחַנְנָיה ִמיׁשָ

ָרה ֲהרּוֵגי  גֹוב ָהֲאָריֹות, ַוֲעׂשָ אל ּבְ ְוָדִנּיֵ

ַמְלכּות. 
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One who chooses death - as a result of his service 
of the Almighty - over life whilst rebelling him, or 
chooses to be poor over being rich, illness over 
health, troubles over serenity, and gives himself 
over to the judgement of the Creator, willingly and 
joyfully accepting the decree of the Creator - one 
who does all of the above - is deserving of the kind-
ness of the Creator upon him, in giving him the 
pleasantness of the world to come, about such a 
person Scripture says (in Mishlei 8:21): “There is 
substance to give inheritance to those who love 
me, and I will fill their treasuries.”

Likewise, it says (in Yeshayahu 64:3): “No eye had 
ever seen a G-d besides You, perform for him who 
hoped for him.” And it says (in Tehillim 31:20) 
“How great is Your goodness that You have laid 
away for those who fear You.”

ֲעבֹוַדת ַהּבֹוֵרא ִמן  ֶות ּבַ ּמָ ַחר ּבַ ּבָ ּוִמי ׁשֶ

ר,  ַהְמרֹותֹו, ְוָהִריׁש ִמן ָהעֹשֶׁ ים ּבְ ַהַחּיִ

ְלָוה,  ַ ָרה ִמן ַהּשׁ ִריאּות, ְוַהּצָ ְוַהֹחִלי ִמן ַהּבְ

ְגֵזָרתֹו, ָראּוי  ְוִנְמַסר ְלִדין ַהּבֹוֵרא ְוָרָצה ּבִ

נַֹעם ָהעֹוָלם  הּוא ְלֶחֶסד ַהּבֹוֵרא ָעָליו ּבְ

תּוב "ְלַהְנִחיל  ר ָאַמר ָעָליו ַהּכָ א, ֲאׁשֶ ַהּבָ

א" )משלי  אֹוֲהַבי ֵיׁש ְואֹוְצרֹוֵתיֶהם ֲאַמּלֵ

ח, כא(, 

ְוָאַמר "ַעִין לֹא ָרָאָתה ֱאלִֹהים זּוָלְתָך, 

ה לֹו" )ישעיה סד, ג(, ְוָאַמר  ה ִלְמַחּכֵ ַיֲעׂשֶ

ר ָצַפְנּתָ ִליֵרֶאיָך"  "ָמה ַרב טּוְבָך ֲאׁשֶ

)תהלים לא, כ(.


