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CHASIDUS AS THE “EXTENSION OF THE EIN SOF”
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It is self-evident, for reasons which later will be ex-
plained, that Chasidus is one central point; it is a sin-
gular and indivisible core which is not a composite
of various particular ideas. Now since all of the dis-
tinctive qualities mentioned in the preceding defini-
tions (and also in numerous other explanations) are
different, one must conclude that these qualities do
not define and capture the essential nature of the
teachings of Chasidus. The fundamental nature of
Chasidus is a quintessential point, which is com-
pletely abstracted and removed from any particular
ideas; however, it is by virtue of this quintessential
point that all the abovementioned special qualities
exist and are derived.

This quintessential point of Chasidus (as discussed
earlier in the maamar, which is based on the maa-
mar of Rabbi Shalom DovBer of Lubavitch) is the ef-
fusion of a “new light” from the innermost level of
keter, and yet higher, an effusion from the innermost
level of atik itself, which is the level of the Ein Sof
[the Infinite] that is found in X" —radla [reisha d’lo
ityada—"the head or beginning that is not known”].

It follows then, from this very idea (which was elab-
orated in the maamar), that all of the distinctive
qualities of Chasidus which are explained in various
places are but the ramifications of the quintessen-
tial point. For since Chasidus is the extension of the
state of Ein Sof, it is self-understood that Ein Sof is
the essence [of Chasidus], and all other particular
aspects are only ramifications and derivatives of it.

;

THE EPITOME OF PERFECTION

What has been stated above concerning Chasidus
also applies in general to all parts of the Torah; for
the Torah encompasses all manner of perfection and
quality to be found in the world.
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[Generally these virtues are divided—as illustrated in
man, who is a “miniature world”—into the attributes
of intellect and those of the emotions (character traits).

Now in regards to the latter—to moral behavior and
good character—the laws and ethical precepts of To-
rah (contained, for example, in the tractate Avot [Ethics
of the Fathers] et al.) are the epitome of goodness and
truth. All other systems of morality, however, which
men by themselves have contrived, mix together good
and evil, truth and falsehood. And furthermore, the
source of those portions of good that each one of these
systems contains is in Torah.

(There is a well-known story about the Rebbe, my
sainted father-in-law [R. Yosef Yitzchak Schneersohn],
which illustrates this point. On one of his journeys, he
encountered several men who were arguing and ex-
pressing differing opinions about the relationship of
Torah to political systems, and debating with which
system the Torah agreed. Each one of them brought
forth as proof a source from the Torah in support of his
ideology. When they asked the Rebbe for his opinion
on this question, he answered: “Since the Torah is the
absolute perfection of truth and goodness, it contains
within itself all of the best ideas which one may find in
all ideologies.”)

[This pre-eminent perfection and superiority of the To-
rah applies not only to moral and political systems.]
The Torah is, furthermore, the most elevated and su-
preme wisdom in relation to all sciences and systems
of knowledge—as it is written, “For it is your wisdom
and understanding in the eyes of the nations.’]

Moreover, [not only does the Torah encompass all per-
fection found within the world, but indeed] the entire
vivifying and sustaining flow oflife into the world (even
into the Supernal Worlds) depends upon (one minute
detail of ) the Torah.

Nevertheless, all of these profound attributes and su-
perior virtues still do not constitute the essence of the
Torah. The essence of the Torah is that it is “completely
united with the infinite light of the Ein Sof which is
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enclothed within it in a perfect and total unity.’26
Therefore, since all of the worlds are as absolute
nothingness in relation to the Ein Sof, so are they
also in relation to the Torah; and hence, in this
light, “It is no praise whatsoever to extol the To-
rah as the vivifying life-force of all worlds, since
they are reckoned as nothingness itself.” Rather,
by virtue of its quintessential point, which is its
union with the infinite light of the Ein Sof, the To-
rah automatically includes every kind of superior
virtue and perfection found in the world; and by
virtue of this same quintessential point, the Torah
is also the world’s vivifying flow of life, etc.

Now even though the quintessential point of all
parts of the Torah is that they are united with the
light of the Ein Sof, in truth, the primary expres-
sion of this point is in Chasidus. (As was said of
Chasidus in the maamar [quoted above], it (alone)
is the effusion of the Ein Softhat is found in radla.)

This is primarily true of Chasidus because the
state of Ein Sof which is found in all other parts
of the Torah is clothed in a certain form, a form
which defines and “expresses” the nature of that
part. The form of that particular part of the To-
rah (whether it be peshat—the plain meaning; re-
mez—the hinted, intimated meaning; drush—the
homiletic, expounded meaning; or sod—the eso-
teric meaning) conceals the unformed abstract-
ness of the Ein Sof which is clothed therein. This
form is a “concealing garment” that cannot be
changed, so to speak.

Chasidus, however, is not bounded and defined
by any form. And since those “forms” through
which the ideas of Chasidus are revealed are, in
the words of the Psalmist, “like a garment that
You will change, and they will be changed” (which
is why Chasidus includes all the four levels of
Pardes [peshat, remez, drush, sod] and gives life to
them, as will later be explained), the form does
not truly conceal the unformed abstractness of
the Ein Sof within.
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