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CHASIDUS AS THE LINK BETWEEN ALL LEVELS OF INTERPRETATION
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The Chasidic explanations of the four levels of
Pardes in Modeh Ani are all interrelated:

A persons realization that the creation of
“something from nothing” comes from the Es-
sence of the Or Ein Sof, which transcends all
the worlds—the explanation of the “esoteric”
interpretation of Modeh Ani—intensifies his
awareness that all the worlds are constantly be-
ing created from utter nothingness, which is the
interpretation of remez in Modeh Ani. For if the
worlds had been brought into being by the at-
tribute of malchut alone [and not from the Es-
sence of Or Ein Sof], then since the worlds are
of significance to and have a relationship with
malchut by its very nature, there could not be
this totally new creation of their very existence
ex nihilo. ('The vivification of the worlds, were
they to be brought into existence from malchut
alone, would rather be analogous to the way in
which the soul gives life to the body; for even
without the lifeforce of the soul, the body pos-
sesses its own existence.) Since, how ever, cre-
ation comes from the Essence of Or Ein Sof, in
relation to which the worlds have no ground or
significance whatsoever, there is hence utterly
no basis for them at all, and even their elemen-
tary existence must be constantly created anew
from the light of the Ein Sof.

And consequently, one comes to realize and ap-
preciate the Oneness [of G-d] in which “there is
nothing else besides Him,” that all the worlds
“are complete nothingness in relation to the
Holy One blessed be He, and are not called by
any name at all, not even the name od [else]
which is an expression indicating secondary,
subordinate status” One therefore senses as
something obvious and elementary that the life
of the flesh has no real existence at all (not even
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a secondary or subordinate kind of existence), and “ex-
istence” is only the connection to Divinity, as was dis-
cussed earlier in the Chasidic explanation of the “plain”
meaning of Modeh Ani.

And from the realization that “there is nothing else be-
sides Him,” it becomes plainly evident to the person
that in fulfilling the commandments of G-d it is not pos-
sible to inject (even as something secondary) any other
reason or purpose; the entire observance of the com-
mandments should be because they are the Will of the
Creator. This is, as was explained earlier, the Chasidic
explanation of the drush [the homiletic interpretation]
of Modeh Ani.
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THE CHASIDIC EMPHASIS ON THE RELATION OF ESSENCE TO DETAILS
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Though Yechidah is an essence-state, it does not negate
NaRaNaCh; on the contrary, Yechidah is the essence of
each of these particular levels. (That itself is one of the
differences between the terms “manifestation” [gilui]
and “essence” [etzem]: “Manifestation” is particular, and
therefore, whatever does not correspond to its own spe-
cific form of revelation is not “it.” Since it is an outward
revelation, “extension,’ it negates what is not consonant
with itself. Etzem, in contrast, is the essence-state of any
given subject.) Therefore, [because essence underlies all
the particular forms that are manifest,] one of the fun-
damental emphases of Chasidus is the manner in which
all of the individual particulars are united with the es-
sence. This emphasis on the relation of the particulars
to the essence will be even better understood by consid-
ering the way in which Chasidus infuses life and vitality
into the four levels of Pardes in Modeh Ani.

In relation to the subject of the sefirot [Divine attri-
butes], which is the “esoteric” level of interpretation of
Modeh Ani, Chasidus emphasizes the way in which the
attribute of malchut is united with the attribute of ye-
sod, until they become one thing—"“Living and Eternal
King” Hence, the idea of Oneness expressed in “There is
nothing else besides Him” does not negate the existence
of the worlds, but means, rather, that even the worlds
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themselves as found within the limitations of their ex-
istences (and subject to the bounds of space and time)
are still united in a perfect and complete unity with the
Essence of the Light of the Ein Sof.

With regard to the subject of the mitzvot, which was dis-
cussed in the drush approach to Modeh Ani, Chasidus
stresses that even those commandments which have a
logical reason, and are called in the Torah of truth by the
name mishpatim [“judgments’], (are united with, and)
their essential principle is the simple Will that tran-
scends reason.

Concerning creation, in the remez view of Modeh Ani,
Chasidus stresses that even in those aspects of the world
in which it appears to our eyes that the Creation has at-
tained its own separate and independent existence (and
thus we do not sense and feel the continuously new cre-
ation of the world), indeed, the renewal of a person (and
the world) every morning is a re-creation of the entire
essence of his existence, just as in the Act of Creation in
the Six Days.

Concerning human emotions, the subject of the plain
meaning of Modeh Ani on the level of peshat, Chasidus
emphasizes that even in the simple thanks one gives for
his life (when he awakens from his sleep), it is implicit
the feeling that his entire vitality and life consist in his
being a Jew.
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