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RESURRECTION AS A DAILY PHENOMENON
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It can be seen from this exposition of the simple mean-
ing of Modeh Ani that Chasidus does not add another
interpretation to the one already given in the peshat of
Modeh Ani (for according to Chasidus also, the plain
meaning is the thanksgiving for “restoring my soul
within me”). Rather, Chasidus sharply clarifies and il-
lumines this very meaning by emphasizing what is the
soul (and vitality) of a Jew, and for what he gives thanks.
The same holds true for the interpretations of remez,
drush, and sod of Modeh Ani; Chasidus strikingly clari-
fies and illumines these same interpretations [as can
be demonstrated through the following analysis]:

On the level of remez, the allusion to the Resurrection
of the Dead in the restoration of the soul every morn-
ing (without the elucidation of Chasidus) is, it would
appear, very remote. For (not only is sleep merely “one-
sixtieth” of death and not actually death itself, but) the
entire act of renewal in restoring the soul after sleep
is restricted to the reconnection of the soul with the
body; whereas the renewal at the time of the Resurrec-
tion of the Dead will affect both body and soul proper.
Prior to the Resurrection, the /uzz bone will be the only
remnant left of the entire body, and from this fact it
follows that the soul also will undergo a fundamental
change (since the soul and body are—in general—re-
lated and correspondent to each other). At the time of
the Resurrection, a complete body will be constructed
from this bone, and in similar fashion, the soul will
also pass through several stages until it, too, will be
“built” and enter the body. And hence, the allusion to
the Resurrection of the Dead in the morning restora-
tion of the soul is but a faint representation.

Chasidus, however, proceeds to clarify and explain
that even in the daily restoration of the soul, the re-
newal is not only a reconnection of the soul to the body
but is also, in fact, a regeneration of the body and soul
themselves (which is why it is said that every morn-
ing a person becomes a new being). This is because at
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every instant the entire creation is being brought into
existence anew, literally, just as in the first six days of
the original creation of the world. (However, the Res-
urrection of the Dead is still indicated specifically in
the morning restoration of the soul because the pre-
cise expression and revelation of the continuous cre-
ation of the world ex nihilo [yesh meayin] is clearest in
every morning.)

One truly recognizes and feels this [constant creation
ex nihilo] only through the revelation of the Yechidah.
Since the four levels of NaRaNaCh are themselves in-
herently bounded by their respective “worlds” (Nefesh
in Asiyah; Ruach in Yetzirah; Neshamah in Beriah; and
Chaya in Atzilut), their spontaneous apprehension is
the indisputable existence of their worlds. The feeling
that there is no independent existence to the worlds
whatsoever, and that their entire being is constantly
created anew from utter nothingness is, on these four
planes, a novel concept. Solely on the level of Yechi-
dah, which transcends all the worlds, is there an in-
nate comprehension that all the worlds are absolute
nothingness and that their entire existence is a com-
pletely new creation, which is continuously renewed
at every moment.

-

OBSERVANCE OF THE MITZVOT FOR THEIR OWN SAKE
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The manner in which Chasidus vitalizes and illuminates
the level of drush of Modeh Ani [homiletic interpreta-
tion] may be seen through the following discussion:

The prohibition against withholding an article with
which one has been entrusted [pikadon] on account of
the debts of the depositor [mafkid] (without the eluci-
dation of Chasidus) is also, it would appear, not com-
prehensible. For since the depositor owes money to the
one to whom he entrusted the article, and since this
guardian [shomer] has no other means of collecting his
debt, then when the opportunity arises for the guardian
to obtain what is rightfully his, why should he not seize
it? What differentiates this case from that of an object
which has been stolen from the guardian? If a stolen
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object cannot be recovered from the thief through
the courts, the victim is allowed to tell another per-
son to buy the object from the thiefin order to regain
it.

Chasidus explains that the fundamental principle
of all the commandments, even those which have a
discernible logic and intelligible reason, is the Su-
pernal Will which transcends reason (for the Divine
Will, even when it is embodied in reason, retains its
own nature and abstractness). Therefore, even the
rational commandments which are called mishpa-
tim [“judgments” or “ordinances”] must be fulfilled
primarily because they are the Will of the Creator, in
the manner of kabbalat ol [“acceptance of the yoke™];
that is, in the same manner in which the command-
ments called chukim [the suprarational statutes] are
fulfilled. (Nevertheless, it should be clear that those
commandments which do contain a discernible rea-
son, inasmuch as the Supernal Will within them has
enclothed itself in reason—which is why they are
called in the Torah by the name of mishpatim—must
be fulfilled for the sake of their intellectual reason as
well.)

Now since the essence of all the commandments is
G-d’s Will, and He and His Will are one, therefore,
just as it is impossible to say that G-d exists for the
sake of some other purpose, G-d forbid, similarly His
commandments do not exist for the sake of any other
purpose. Their sole end and purpose is—themselves.
In reference to our subject, the commandment to
return an article given for safekeeping: The goal of
the commandment is not (only) for the benefit of the
depositor (that his article should be freely and com-
pletely returned to him), but the act of restoration
itself is the end and purpose.

Therefore, even though the depositor owes money to
the guardian and does not repay him this debt, there
are still no grounds for maintaining that the guard-
ian should withhold the object with which he has
been entrusted, because he is obligated in the mitz-
vah of restoration.

Copyright © 2020 by Kehot Publication Society and Chayenu



mTonn nMn S My DWNP

ON THE ESSENCE OF CHASIDUS | 5

T N M U3 N
TIRWIIN-YRI 2 NPT AT
1272 DOV 12,0

D3 07 O T30 'D2) N
1133 81 [MPR7 19872 DNEEN
AT P D WO My
FIRYYY WA MY A3 P
NI MEONS Anepnm 592
NAMON M2 Wi - DIEON TEn
NI 132 1o 11vT S Smrn
N7 $M90n W, SPeeina
RIS RtNaly

The true feeling and genuine recognition of this [unem-
bodied Will of G-d] comes solely through the Yechidah.
For since the ties of the NaRaNaCh to their Creator
are (relative to and) dependent upon their particular
forms, their comprehension of the Supernal Will is also
limited to the extent that it is embodied in some form.
Only the Yechidah, which has no form or desires of its
own whatsoever, and whose attachment to Divinity is
from and for the sake of Divinity alone, comprehends
within itself the true essence of the Supernal Will in its
absolute simplicity—that its sole purpose is the Will
itself.
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