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THE CHASIDIC ILLUMINATION OF KABBALAH
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Everything explained previously regarding the illumi-
nation and vitality which Chasidus brings to the inter-
pretations of peshat, remez and drush similarly applies
to the “esoteric” level [sod] of Modeh Ani.

In the Kabbalistic interpretation, the words “living and
eternal King” represent the attribute of malchut [“sov-
ereignty, “kingship’] as it is united with the attribute
of yesod [“foundation’], and it is from this level that
the restoration of the soul comes. Chasidus proceeds
to clarify and explicate this idea with rational expla-
nations and elucidations. (And this is true of all the
concepts of Kabbalah—their rationally comprehen-
sible explanation comes solely through Chasidus, as
discussed earlier in Chapter 1.) Furthermore, through
the explanations of Chasidus, the inner meaning of
the interpretation is perceived, and the idea “lives” in
a completely different manner.

Chasidus accomplishes this clarification of the Kab-
balistic interpretation by explaining that the attribute
of malchut is that level of Divinity which is related
to the world; therefore, the boundaries of space and
time issue from (and apply to) malchut. The attribute
of yesod, conversely, is an aspect of Divinity which is
above the realm of relation to the world. Thus, in a/l
of the Divine attributes preceding malchut, the limita-
tions of space and time do not exist. (And as a result of
the manifestation of those attributes, time and space
are completely nullified.) The concept of the union of
malchut with yesod, then, is the revelation of the light
of the Ein Sof which transcends the worlds, within the
level of G-dliness that is vested in the world.

This is the meaning of the statement that the resto-
ration of the soul comes from the level of “living and
eternal King”: The restoration of the soul every morn-
ing means the making of a completely new being (as
explained in Chapter XIII). Creation ex nihilo [yesh
meayin—"something from nothing”] is actualized
specifically through the attribute of malchut (for the
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attributes above malchut cannot give rise to any inde-
pendent existence). Nevertheless, the power of malchut
to create ex nihilo must come from the Essence of the Or
[light of the] Ein Sof, which transcends the realm of that
which can relate to the worlds. For since the Essence
of the Or Ein Sofis absolutely transcendent, it is conse-
quently not restricted even to the categories of “noth-
ing” and “something;” and it therefore has the power to
transform “nothing” into “something.’ That is not true,
however, of the light that is relative of the worlds; it is
confined, so to speak, within these limitations.

And this recognition [that creation ex nihilo comes
from the Essence of G-d] comes to a person through
his Yechidah. There are two concepts herein: 1) The ap-
prehension of the Essence of the Or Ein Sof—the tran-
scendent—is possible only through that level of the soul
which itself is united with His Essence. (The four lev-
els of NaRaNaCh, in contrast, are related to the level of
G-dliness which is manifest in the worlds.); 2) The true
recognition of the meaning of creation ex nihilo is that
one should deeply realize (and not simply understand
intellectually) that there is utterly no possibility for any
independent, separate existence, and that every exis-
tence is a completely new creation from Divinity—from
which it necessarily follows that this creation ex nihilo
comes from the Essence of the Or Ein Sof. Such recogni-
tion is possible only by virtue of the level of Yechidah, as
explained previously in Chapter XIII
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