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“THE BEGINNING IS WEDGED IN THE END”: ESSENCE IS FOUND IN ACTION
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With all the foregoing in mind (the beginning of Chap-
ter XVII), we can now understand the words of our
Chasidic masters when they said that certain par-
ticular qualities of Chasidus constituted the essential
idea of Chasidus (as discussed earlier at the beginning
of this discourse). Though these specific qualities are
only the ramifications of Chasidus (as explained there
earlier), nevertheless, particularly through them is (the
essence of) the nature of Chasidus expressed. For the
indication of “essence” is that it “penetrates” and per-
vades and is found in all the particulars, to the smallest
detail (as explained previously in the discussion of the
difference between “manifestation” and “essence”).

And according to the general principle that “the begin-
ning is wedged specifically in the end,” the more that
Chasidus is extended and diffused into the lowest level,
even to transforming the nature of the animal soul it-
self (which is the “outside” [chutza] within the person;
and even lower—through the purifying [birur] of one’s
portion in the world, which is the “outside” that is ex-
ternal to a person) —the more the essence of its nature
is pointedly expressed.

Therefore, the Rebbe, my sainted father-in-law [R. Yo-
sef Yitzchak Schneersohn] stressed in so many of his
talks that every idea which we learn in Chasidus must
be carried out in action, because only through actual
Divine service do we grasp the essential nature of
Chasidus.
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TORAH AND THE TRANSFORMATION OF THE EVIL INCLINATION
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Now just as the infiniteness, the Ein Sof quality, that is
found in Chasidus is generally also to be found in all
parts of the Torah (as explained previously in Chap-
ter III), similarly, the expression of Ein Sof through its
extending to the lowest level—to transform and make
even that a vessel for Divinity—is found generally
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throughout the Torah (though it is primarily found in
Chasidus).

And this is what our Sages meant when they said
about G-d, “I created the Yetzer Hara [Evil Inclina-
tion] and I created the Torah to be as spices for it At
first glance, though, this statement is perplexing: Of
all the worlds, this material world is the very lowest—
“there is none lower than it” And within this lowly
world of physical matter, the lowliest is the Evil Incli-
nation, of which the Talmud observes, “G-d ‘regrets’
creating it” Furthermore, all the worlds, even the Su-
pernal Worlds, are utterly insignificant in relation to
the Torah. (Therefore, when King David praised the
Torah for the reason that all the worlds above and
below depend on one minute commandment of it,
he was punished.) How much more so, then, does
there seem to be no meaning at all in the statement
that the Torah was created to be “spices” for the Evil
Inclination?

According to our earlier discussion, however, this
statement can be understood: The essence of the
Torah—that it is united with the Essence of G-d—is
expressed precisely in its being spices for the Evil In-
clination, for the power to “spice” the Evil Inclination,
and moreover, transform it to good, can come only
from the Essence of G-d.

The explanation of this idea is that all the states of
revelation, even the most sublime, are restricted by
the limitations inherent in the forms of “light” and
“revelation”; thus, the existence of evil, which is the
opposite of “light.” can stand in contrast and opposi-
tion to them. Consequently, it is not within their pow-
er to transform the evil to good (but only, rather, to
wage war against evil until it is completely destroyed).
Since, however, the Essence of G-d is “Simple” with an
absolute “Simplicity” and exclusive of all forms, noth-
ing can stand in contrast to and oppose Him; hence,
He alone has the power to change evil and transform
it to good.
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For this reason, too, the level of Torah which is united
with the Essence of G-d is described as “a delight be-
fore Him™: Delight (and pleasure) above is caused by
the purification and amelioration of darkness—the
transformation of darkness to light. And this is the
meaning of “a delight before Him": Only through the
transformation of darkness to light—the “delight” of
Torah—is the innermost aspect [primiyut] of the To-
rah expressed, as it is united with the innermost as-
pect of the Or Ein Sof—which is the meaning of “before
Him?”
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