/ "1

TERI Bl

LIKKUTEI
SICHOS

IIIIIIIIIIIIIIIIIIIIIIIIIII
BBBBBBBBBBBBBBBBBBBBB






Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on Yud-Gimmel Tammuz, 5714 (1954)

Introduction

e all know the story: Avraham shattered his father’s idols. The king of Ur subsequent-

ly cast him into a fiery furnace and G-d miraculously saved him. Interestingly, the

Written Torah only alludes to this episode, choosing instead to introduce Avraham’s
life with the command, “Go forth from your land, from your birthplace, and from your father’s
house”!

The confrontation Avraham faced while in his father’s home was a personal trial of faith.
However, the Torah begins to teach us about his life with Lech lecha, the command to go forth
from his native land, because it is a story that speaks to every soul. This directive encapsulates
the essential journey of every Jew’s life. Before birth, our souls exist on sublime spiritual planes.
Yet they descend into bodies specifically so they can achieve levels loftier than their original
source.

This teaching transforms how we understand our daily struggles. When we feel torn between
spiritual aspirations and worldly demands, we are actively fulfilling the very purpose for which
our souls descend. The challenge of Lech lecha - going forth from our comfort zones, our in-
grained patterns, even our holy inclinations - defines the Jewish mission across all generations.

1. Bereishis 12:1.
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Avraham's Trial:
A Universal Challenge

A Trial Everyone Must Undergo

1. Our Sages' taught, “Our Patriarch, Avraham
underwent ten trials” One of the first trials, and
perhaps also among his greatest, was the trial of Ur
Kasdim, where he was cast into a burning furnace.
Nevertheless, this trial is not mentioned explicitly
in the Torah, only by allusion. The first trial men-
tioned explicitly in the Torah is the trial of Lech
lecha, when G-d commanded him, “Go forth from
your land, from your birthplace, and from your fa-
ther’s house.

It can be said that the reason for this is that the
challenge of obeying the command, “Go forth from
your land...” exists within every person’s Divine ser-
vice. More specifically, the challenge involves both
“goling] forth,” descending “from above to below;”
i.e.,, extending the spiritual into the lowly, material
realm, and ascending “from below to above,” elevat-
ing oneself by changing and breaking through one’s
natural tendencies and, moreover, advancing within
the “below” itself, continuing to carry out this task
without resting.

The Paradox of Descent

2. To preface with a brief summary of the concept:
The soul’s descent into the body involves two con-
tradictory motifs:

1. Avos 5:3. 3. See Torah Or, the beginning of
Parshas Lech Lecha, p. 11; Toras

2. Bereishis 12:1.
Chayim, the beginning of Parshas

nol MY vPVY oY WX
vn) MPIX DR 0
WA 07NN PR NiPol e
WK L(IRNYE LIINTIDYI
PR - DRPDl YLwIy °7 N9
- YOOV 7 PR PIX MWDK
07w R 71D 71701 WT PN
WT LIWN WIR PYNOYTND
PR LINDIYT 03 1101 TWRUINT
Pi?2 NI WD TR YT
WTLGROTTIY) ™Y XTI
LN WIPYN IO WYY
770 YT PR LIRPIYT W12
TRIND 77 727 PO 110 WT PR
SR 1721 0T

,OYT 7PIN OY0 X JINT V0 R
TEWR T2 T2 P9 Y WT
7792Y WT PR ONIND PR N3
TPy PO WL 113 11D
TR *Toyn? Aunn »0 ,aun?
LXDIX (JUIINR) FIVH OV PX 0

ONT L™ J37P X .2

AT T PO T OV TR
APAR PR TuR? Yl YT 19
AINIYR NI R LPDY)

Lech Lecha, p. 80a; et al.
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a) “Against your will you live™ - The soul
is compelled to descend to this world and live
in the body. Before its descent, the soul was
hewn from beneath G-d’s Throne of Glory,’
Moreover, even that lofty peak itself represents
a descent for the soul. It also exists on a more
elevated level, in a state of purity, as we say
each day in our morning blessings, “it is pure.”
And there are even more sublime levels within
the soul’s hierarchy.®

Thus, the descent of the soul to grant life to
the body is one of great magnitude. Addition-
ally, as the Rebbe Rayatz stated in one of his
talks,” before the soul’s descent to this world, it
is shown the Garden of Eden and Gehinnom?
so that it will know what awaits it as a result of
its life in this world. As such, the soul’s descent
below to grant life to the body runs contrary
to the soul’s will and natural tendency. This is
the implication of our Sages’ words, “Against
your will, you live.”

b) Conversely, however, despite the mag-
nitude of the descent, it is precisely through
this descent that the soul reaches a higher lev-
el than before its descent. As expressed in the
well-known teaching, it is “a descent for the
purpose of an ascent.”
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To the Depths and to the Heights

3. These two aspects of the soul’s journey are
alluded to in the verse,'® Lech lecha, “Go forth
from your land, from your birthplace, and from
your father’s house to the land that I will show
you” To focus on the soul’s descent from its

4. Avos 4:22.
5. See Zohar, Vol. 111, p. 29b

6. In Kabbalistic terms, the phrase
“hewn out from below the Throne of
Glory” represents the soul’s existence

in the realm of Beriah. “It is pure” burim, Vol. 1, p. 169).

reflects its existence in the realm
of Atzilus. And, in truth, the soul’s
source is in G-d’s Essence itself.

TN YIT DORIY PN YRINT T 3
TNTIR I3IWH 97 77 P102 OYT PR
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8.1e., the rewards and punishments
given the soul in the afterlife.

9. Likkutei Torah, Vayikra, p. 41a,

7. Delivered on Shavuos, 5694 etal
(1934), sec. 17f. (Likkutei Dib-

10. Bereishis 12:1.
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lofty source: Meiartzecha (788n), “from your land,”
shares the fundamental root letters of the word nx,
“will” Thus, it represents the soul as it exists within
G-d’s will. This level is loftier than the source of the
soul mentioned in Tanya, ch. 2, which states that the
soul derives from G-d’s wisdom, about which it is
said, “He and His wisdom are one,” since will rep-
resents a loftier spiritual rung than wisdom."

(On this basis, we can understand the statement
in alater chapter of Tanya, ch. 32, that the souls “are
all identical” This refers to their existence within the
Divine will."”> “And they all possess one Father,”"?
refers to their existence within Divine wisdom.)

“From your birthplace and from your father’s
house” also allude to different Kabbalistic lev-
els - the soul as rooted in the sefiros of chochmah
(“wisdom”) and binah (“understanding”) - for
conception and birth come from the father and the
mother, and chochmah is identified with the father
and binah with the mother."

“From your birthplace” corresponds to the soul
as it exists in chochmah, for the power of concep-
tion stems from chochmabh.

“From your father’s house” refers to the soul as
it exists in the level of binah. (Although chochmah
is identified with the father, “your father’s house”
refers to binah, because binah is the house and
conduit for “the father,” chochmah.)

Alternatively, it can be said that “from your birth-
place” includes both parents, the sefiros of chochmah
and binah, since together they serve as progenitors.
“Your father’s house” corresponds to the soul as it
exists in the sefirah of malchus (“sovereignty”) since
malchus is the attribute that houses all the sefiros and
enables them to descend to the lower realms.

11. Likkutei Torah, Vayikra, p. 24a;
Bamidbar, p. 12a, et al.; Derech
Mitzvosecha, p. 99.

soul as an indivisible whole.

13. As will be stated below, av,
12. The rationale is that will does
not differentiate between the objects

of its desire but rather expresses the

“father;” is identified with the sefirah
of chochmah in Chassidus and Kab-

AVRAHAM'S TRIAL: A UNIVERSAL CHALLENGE
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balah. See Tanya, ch. 3.

14. Tanya, ch. 3; Toras Chayim, Par-
shas Bereishis, the maamar entitled
Vayitzer, sec. 51.
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On an even lower level, the phrase, “from
your birthplace, and from your father’s house,”
can be understood as referring to binah - zeir an-
pin (the emotive attributes of Atzilus), and nukva
(malchus).

These three levels of the soul also exists as the
soul descends through the chainlike order of spiri-
tual worlds. “From your land” refers to the soul as
it exists on a level loftier than the World of Atzi-
lus (“Emanation”). “From your birthplace” refers
to the soul as it exists in Atzilus, for the root of
all souls is from Atzilus,'® and chochmah, which,
as stated above, is the source of conception, shines
within Atzilus as a whole; therein rests the yud of
the Divine name Havayah, together with its milui."”
“Your father’s house” refers to the soul as it exists
in the World of Beriah (“Creation”), where the
sefirah of binah shines,'® and malchus (“sovereign-
ty”) of Atzilus becomes the kesser (“the crown”) of
Beriah.”

The soul is told, Lech lecha, “Go forth from your
land, from your birthplace, and from your father’s
house,” i.e., it is instructed to depart from its root and
source, including all the elevated levels mentioned
above. It must journey “to the land that I will show
you” - to be enclothed in a physical body. For it is
specifically through the physical body that the soul
reaches a more sublime level than before its descent.

The soul’s descent is reflected in the words of the
morning blessings, “The soul that You placed with-
in me, it is pure.” “It is pure” refers to the soul as it
exists in the World of Atzilus, and “You placed it
within me” refers to even loftier levels. Neverthe-
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15. Zohar, Vol. 1, p. 77a. See Lik-
kutei Torah, LeGimmel Parshiyos
beginning of Parshas Lech Lecha
(reprinted in Or HaTorah, Bereishis,
Vol. 4, p. 685a ff.).

16. See Likkutei Torah, Shir
HaShirim, the second explanation of

the maamar entitled Yonasi, p. 19a-b.

17. The yud and its milui include the
sublime chochmah and binah (Pri
Eitz Chayim, shaar hatefillin, ch. 16,
et al.) Milui is a Kabbalistic method-
ology in which the name of a letter
is spelled out and all of the letters in
that name are significant.

18. Tikkunei Zohar, tikkun 6. Note

Tanya, ch. 39.

19. Torah Or, Parshas VaYeirah,
p. 14a; Likkutei Torah, Bamidbar,
p. 39D, citing the writings of the
AriZal.
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less, the soul descends from these lofty rungs, as
the blessing continues: “You created it” - to the
world of Beriah; “You formed it” - to the World
of Yetzirah (“Formation”); until “You breathed it
into me,” into an actual physical body.

It is specifically through this ultimate descent,
“You breathed it into me,” that — as the blessing
continues — the soul reaches the level of “You
safeguard it within me” The root of this level is
loftier than the root of “it is pure” and even lofti-
er than the root of “You placed it within me.” This
is evident from the fact that one who guards is
stronger than those he guards.

This is the meaning of the conclusion of G-d’s
directive to Avraham to go “to the land that I will
show you™: “I” - i.e,, the Essence of G-d Himself
- “will show you,” for it is specifically here on the
physical plane that it is possible to tap the Divine
Essence itself. As Tanya, ch. 4, states, “ ‘No thought
can grasp Him at all; except when [G-d’s] thought
is grasped and enclothed in the Torah and its com-
mandments,” which are “not in the heavens,’* but
rather specifically in this physical world.

AVRAHAM'S TRIAL: A UNIVERSAL CHALLENGE
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Two Journeys, One Command

4. After the soul has carried out the directive
of Lech lecha meiartzecha - going forth from
your land - descending from above to below, de-
parting from all its lofty levels and entering into
a physical body, it receives the power to carry out
the command Lech lecha meiartzecha according
to the second interpretation - ascending from be-
low to above - “to the land I will show you.”

The evil inclination enters a person first; “its
claim came first,”* for it is present in a child
from the moment he emerges from his mother’s

20. Devarim 30:12, cited in Bava
Metzia 59b.

21. See Zohar, Vol. I, p. 179b.
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womb.? Thus, overcoming it requires strength.
Accordingly, when the soul descends here to the

earthly plane, it is empowered to be able to go
forth:

meiartzecha (7878»), which shares the root
letters of ratzah (n37) “will”® - from the de-
sires of the animal soul

“from your birthplace” - from the funda-
mental assumptions which stem from a
natural, worldly mindset and worldly char-
acter traits

“and from your father’s house” - from the ten-
dencies derived from improper education and
habit*

The soul is charged Lech lecha, “Go forth,
from all these undesirable matters and proceed el
haaretz asher areka, “to the land that I will show
you,” to the synagogue and study hall, where the
desires of the G-dly soul reign. This will nulli-
fy the natural worldly desires, the assumptions
of the natural worldly intellect, and the natural
worldly character traits and habits of the animal
soul.
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A Loftier Challenge

5. After the soul has carried out this stage
of its Divine service - going out from the land,
birthplace, and father’s house of the animal soul
- a higher level of service is demanded of it: to
go forth from the land, birthplace, and father’s
house even of the G-dly soul.

The soul is charged with departing: “from your
land” - from the inherent desires of the G-dly
soul; “from your birthplace” - from the wisdom

22. Bereishis Rabbah 34:10.
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titled Lech Lecha, 5667, in the series

of maamarim entitled Yom Tov shel

23. Ibid. 5:8.
! Rosh HaShanah, 5666.

24. Note the end of the maamar en-
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of the G-dly soul; “and from your father’s house”

- from the contemplation of holiness. It must pro-

ceed “to the land that I will show you,” attaining a

level that transcends reason and knowledge. This

level is identified with the underlying foundation

and the vision of wisdom, which reflects the inner

dimension of Abba (“Supernal Father”)* - a level

that transcends intellect, even the intellect associ-

ated with chochmah.

25. Abba, “the father,” refers to the
sefirah of chochmah. The inner
dimension of Abba refers to a level

within chochmah that transcends the

AVRAHAM'S TRIAL: A UNIVERSAL CHALLENGE
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Adapted from a sichah delivered on 6 Marcheshvan, 5718 [1957]

Introduction

n the sichah that follows, the Rebbe compares Avraham’s two sons, Yishmael and Yitzchak.

From the contrast between them, he derives lessons fundamental to parenting, explaining

that the greatest nachas, satisfaction, parents derive from their children is seeing them con-
tinue their legacy - that their children conduct themselves in a manner that reflects their own
principles and values. They want Yiddishe nachas: for their children to grow up with Judaism
ingrained in their personalities and that it guide them, particularly at the turning points of their
lives.

The Rebbe outlines the basis for the educational approach that will lead a child to such a
path. From the time a Jewish child is born, he should be trained to appreciate the miraculous
heritage of our people, how our bond with G-d is unlimited by nature and characterized by a
commitment that transcends logic.'

A child must be raised with a commitment to Judaism that is not bound by his mind or logic.
Developing that thrust:

One should never think that a child’s education should begin with a watered-down approach
to Judaism and that later, as the child grows older, he will be given more....

From his earliest years, a child should be taught and given the understanding that the Jewish
people as a whole - and every Jew as an individual - depends neither on nature nor its cal-
culations and boundaries.

The Rebbe promises that “a child raised in this spirit will bring his parents and his people
true nachas, both spiritually and materially”

1. See Selections from Likkutei Sichos, ~ develops similar concepts from a
Bereishis, p. 165t., where the Rebbe different vantage point.
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THE FOUNDATIONOF THE JEWISH PEOPLE

The Foundation
of the Jewish People

Living Each Week with the Parshah as Our Guide

1. My revered father-in-law, the Rebbe
Rayatz, often reminded us that each and
every Jew is inherently connected to the
Torah. As such, since the Torah is divided
into weekly portions, each week’s parshah
provides us with the guidance needed to
relate to the events of that particular week.
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A Father's Highest Hope

2. Among the central events of this
week’s parshah are the stories of the births
of Avraham’s sons, Yishmael and Yitzchak.

Their births carry a universal message,
because every parent hopes and prays that
their children will continue their legacy.
Thus, we can learn an important lesson from
the stories this week’s Torah reading relates
about the two children G-d gave Avraham,
first Yishmael and then Yitzchak.

Thirteen years after Yishmael’s birth, G-d
promised Avraham that Yitzchak would
be born. In response to G-d’s promise that
he would father another child, Avraham
replied,’ “May it be that [at least] Yish-
mael live in Your presence” It’s clear that
Avraham would have been satisfied even if
Yitzchak were not to have been born as long
as Yishmael would “live in G-d’s presence,’

1. Bereishis 17:18.
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in other words, that his oldest son would live a virtu-
ous life and follow in G-d’s paths.

G-d agreed to Avraham’s request, promising,’ “I
will heed you regarding Yishmael.” Nevertheless,
although He assured Avraham that Yishmael would
bring him nachas, a parent’s satisfaction, G-d in-
formed Avraham that he should not be content
with that alone. Instead, He promised Avraham that
he would father Yitzchak and told him, “Your prog-
eny will be called after Yitzchak,™* letting him know
that it would be Yitzchak - and not Yishmael - who
would ultimately provide him with true nachas.
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Dare to Envision an Even Higher Good

3. G-d revealed these prophecies to Avraham
when he was 99 years old. By then, hed already
served G-d for decades and had undergone nu-
merous trials of faith. Certainly, after living a G-dly
life for so many years, he had gained a genuine
understanding of what deriving satisfaction from
children really means. When he asked of G-d, “May
it be that Yishmael live in Your presence,” his inten-
tion was that Yishmael would follow the way of life
that Avraham would teach him. In this way, Avra-
ham would derive genuine satisfaction from him in
a manner that he would appreciate. Nevertheless,
G-d told Avraham that he needed to set his sights
higher and understand that it would be Yitzchak —
and not Yishmael - from whom he would derive
true satisfaction, true nachas.

Yishmael grew up with positive moral values.
Aside from Avraham’s influence, his mother, Hagar,
was a G-d-fearing woman, as the Midrash points
out.’ Indeed, her conduct was so virtuous that
she was later given the name Keturah, connecting
her to one of the services in the Beis HaMikdash,

3. Ibid., vs. 20.
4. Ibid. 21:12.

2. See Rashi, who interprets yichyeh
lefanecha, translated as “live in Your
presence,” as “live in fear of You.”
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5. Bereishis Rabbah 61:4.
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the ketores (incense) offering.® She
demonstrated mesiras nefesh, genuine
self-sacrifice, to follow Avraham’s path of
life. As our Sages relate,” Hagar was the
daughter of Pharaoh, the King of Egypt,
the ruler of one of the most powerful
civilizations of that era. Nevertheless, she
left the royal palace to become Sarah’s
maid-servant so that she could be part
of Avraham’s household. Obviously, she
raised her son Yishmael to follow in this
path.

On this basis, we can understand why
Avraham was willing to content himself
with Yishmael, hoping that he would be
the source of ample and complete satis-
faction. This, however, makes it even more
puzzling that G-d clearly told him not
to be satisfied with Yishmael, but instead
that “your progeny will be called after
Yitzchak”

THE FOUNDATIONOF THE JEWISH PEOPLE
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Making Up One's Mind and Going Beyond One's Mind

4. The difference between Yishmael
and Yitzchak can be explained as follows:
Yishmael was born in a natural manner,
not through a miracle. Yitzchak, on the
other hand, was born through a miracle.
According to the laws of nature, it was im-
possible for Avraham and Sarah to have
a child at their extremely advanced ages.
Nobody could believe that such a thing
could happen. Even Avraham himself did
not believe that he was worthy of being
shown such a miracle by G-d.

Another contrast reflecting the funda-
mental difference between Yishmael and

6. Midrash Tanchuma, Parshas
Chayei Sarah, sec. 8. “Why is she
called ‘Keturah'? Because her deeds

»

ing (Ketores)

were as pleasant as the incense offer-
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7. Bereishis Rabbah 45:1.
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Yitzchak concerns their circumcisions,
the only mitzvah through which a bond
could be established with G-d before the
Giving of the Torah. Yishmael was circum-
cised at the age of thirteen. At thirteen, a
child gains intellectual maturity. For that
reason, he becomes obligated in the obser-
vance of the mitzvos,® since by that age we
can reasonably assume that he is capable
of handling himself responsibly. Yishma-
el’s willingness to undergo circumcision at
this age demonstrates that he made a con-
cious decision to connect to G-d.

By contrast, Yitzchak underwent cir-
cumcision when he was but eight days
old. At that age, a baby cannot be asked
for his consent. Nevertheless, Yitzchak was
brought into a powerful bond with G-d
while still a tiny infant. Such a connection
can never be severed or erased. It is, in the
words of the Torah,’ “an eternal covenant.”
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Nature and Transcendence

5. The two differences between Yitzchak
and Yishmael mentioned above: a) that
YitzchaK’s birth was supernatural and mira-
culous, while Yishmael’s birth was natural,
and b) that Yitzchak’s connection with G-d
transcended intellect, while Yishmael’s con-
nection was based on his mind, enables
us to understand why the true nachas
(satisfaction) that Avraham would derive
would be specifically from Yitzchak.

When a child is born, he grows up un-
der the watchful eyes of his parents, who
do their best to protect him from even the
slightest draft. He is educated, trained from

8. Avos 5:21. See Kuntreis HaTefilah,
sec. 5.
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his earliest years to develop a proper understand-
ing and outlook that will lead him to connect with
G-d.

This was the path of Yishmael. Raised in
Avraham’s household, thanks to the upbring-
ing he received, Yishmael developed the proper
understanding that he must connect with G-d
and therefore made the decision to undergo
circumcision.

However, being raised in such a way does not
guarantee that a person’s bond and connection
with G-d will endure. When a child’s entire con-
nection with Judaism stems only from the mind,
from his understanding, there is no way to know
what will happen when he is confronted with
disruptions in his life.”’ In addition, even before
such a person is confronted with challenges, it is
impossible to know how deep his commitment to
Judaism is and what it will be in the future. Will
he devote himself fully and completely, or will his
commitment be measured, extending only as far as
it coexists with his understanding?

For this reason, even in the instance of Yishmael,
when the question of Avrahams inheritance arose,'!
Yishmael acted in a manner completely inconsistent
with his upbringing, to the degree that he could no
longer remain in Avraham’s household. That’s when
G-d told Avraham to banish Yishmael because
“your progeny will be called after Yitzchak”"

With this statement, G-d was underscoring the
fact that when it comes to establishing the bedrock
on which is based the future of the Jewish people,
one cannot adopt an approach that is bound by
the limits of nature, for the entire existence of the
Jewish people transcends nature. From the time a
Jew is born, his life begins with and continues to

10. Indeed, we see that Yishmael’s
connection with G-d and pursuit of
a moral life ebbed and flowed.

11. Tosefta, Sotah 6:3. See also
Rashi, Bereishis 21:10.

12. Bereishis 21:12. See Targum

THE FOUNDATIONOF THE JEWISH PEOPLE
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Yonasan to this verse, which
emphasizes that the designation of
Yitzchak as Avraham’s heir excluded
Yishmael.
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reflect miracles, without restriction by na-
ture’s limitations.

G-d was telling Avraham: True Jewish
nachas can only come from a child whose
very birth and entire life from that moment
on follows a G-dly pattern. As soon as he is
eight days old, i.e., at the very first oppor-
tunity, he is brought into a bond with G-d,
becoming part of “an eternal covenant.” The
child has no understanding of this and he
cannot be asked if he approves. It is precise-
ly this approach that serves as the basis of a
Jew’s covenant with G-d.

For such a child, commitment to Judaism
will not be merely intellectual. Instead his
bond with G-d wil be based on self-sacrifice.
Such a child will provide his parents with
true Jewish nachas.
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A Lesson for All Time

6. The Torah is not a history book, Heaven
forbid. The Torah is eternal. This is obvi-
ous from the fact that every year, we begin
reading the Torah anew from Bereishis.
This reminds us that the Torah’s teachings
are lessons applicable at all times and in all
places, instructing a Jew as to how to con-
duct himself at home, in his business, and in
his community.

This also applies to the stories found in
this Torah reading. They give us the guid-
ance we need to live our lives in every
respect and, in particular, in our approach
to Jewish education which is of such crucial
importance.
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What Each Child Needs to Know

7. There are some who think that the pro-
cess of a child’s education and upbringing
should be undertaken slowly. They argue that
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one should wait until the child is old enough
to understand on his own the best way to
conduct himself. Since we are talking about
a descendant of Avraham, Yitzchak, and Yaa-
kov, there is reason to hope that he will attain
a proper appreciation of Judaism on his own.

This week’s Torah reading, however, pro-
vides a clear lesson that powerfully refutes this
approach. If someone is guided by human in-
tellect alone, no matter how hard he tries, he
is bound to fall short. Intellect is not the way
to connect to G-d. A true connection to Him is
only possible through self-sacrifice.

THE FOUNDATIONOF THE JEWISH PEOPLE
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Undiluted Holiness

8. Following the reasoning above, one
should never think that a child’s education
should begin with a watered-down approach
to Judaism and that later, as the child grows
older, he will be given more.

That would make sense if we were
speaking about something dependent only on
logic and intellectual thought. However, Jews
stand above nature and any and all calcula-
tions and conclusions based on it. Our Torah
reading teaches us that the basis of a Jew’s ed-
ucation needs to be established right from the
start. When a child is only eight days old, he
is ready to be given the strongest measure of
Judaism. Already then he is connected to G-d
with an eternal bond, a connection that will
last not just for a year, nor for 10 or 20 years,
but for all time.
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A People That Stands above Nature

9. What does giving a child the strongest
measure of Judaism mean on a personal level?
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From his earliest years, a child should
be taught and given to understand that the
Jewish people as a whole - and every Jew
as an individual - depends neither on na-
ture nor its calculations and limitations. A
young person should be told that he has to
abandon such calculations, as he descends
from a people whose very beginnings were
not natural. He is part of the world’s old-
est nation, with the world’s oldest book of
law, a people that has undergone so many
challenges and difficulties that their entire
existence is miraculous. And since he is
above any such calculations from the phys-
ical or natural world, he need not pay them
heed and allow them to restrict his under-
standing or blind him to G-d’s presence in
the world.

When a child is led down such a path
from his very first days - when he un-
derstands that a Jew is above nature’s
calculations and restrictions but is instead
connected with G-d with an eternal bond
- then G-d promises, “Your progeny will be
called after Yitzchak” A child raised in this
spirit will bring his parents and his people
true nachas, both spiritually and materially.
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LECH LECHAIII | 37> 7>

Adapted from a sichah delivered on Shabbos Parshas Lech Lecha, 5711 (1950)

Introduction

he Rebbe Rashab once said, “The really joyful week is Lech Lecha, for throughout that
entire week we live with Avraham.”! “Living with” someone who lived nearly four thou-
sand years ago is not a study in ancient history. It is an ongoing challenge to emulate his
qualities - including mesiras nefesh, self-sacrifice — the heritage which he bequeathed to his
descendants, i.e., every Jew. It’s a challenge that we face joyfully, drawing on the infinite Divine

energy G-d grants us.

1. Sefer HaSichos 5702, p. 30, cited in
Hayom Yom, entry 3 Cheshvan.
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Living with the Ancestor of Our People

The Legacy of Avraham

1. Every day during the week of Parshas Lech
Lecha, we live with Avraham, our Patriarch,
the first to open the channel of mesiras nefesh,
self-sacrifice,' who bequeathed this quality as a
heritage to all Jews throughout the generations.

This includes even converts because they
also share a connection to Avraham. They are
called “children of Avraham.” Only the actual
descendants of Yitzchak and Yaakov share a
connection with these Patriarchs; however, all
Jews, including converts, share a connection
with Avraham.

Therefore, in his well-known responsum,?
which is based on the Talmud Yerushalmi,?
Rambam writes that converts may also say “to
our forefathers” when reciting the Grace after
Meals and other prayers because Avraham,
our Patriarch, is a father to all converts. Con-
sequently, it is understood that the power of
self-sacrifice which he bequeathed as a heri-
tage to all Jews is granted to converts as well.
Therefore, they too are called upon to fulfill the
Torah and its commandments with complete
vigor, even though this requires self-sacrifice.*

Building on the above, it becomes apparent
why the week following Parshas Lech Lecha must
certainly be a joyous one because there the To-
rah speaks about Avraham, our Patriarch, after
he fulfilled the commandment of circumcision,

1. The maamar entitled Ki Kasher
HaShamayim Hachadashim,
5678. See also Hayom Yom, entry 3
Cheshvan.

responsum 19.

2. Published in Teshuvos HaRam-
bam, Shlesinger ed., Sefer Ahavah, 1:4.
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3. Talmud Yerushalmi, Bikkurim

4. See Tanya, the end of ch. 25.
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which was an extremely lofty matter.

In a talk delivered on Simchas Torah, 5710,> my
revered father-in-law, the Rebbe Rayatz, said that
when Avraham our Patriarch was seventy-five
years old, he was already a “titleholder,” a master
over all his conduct, who had attained the spiri-
tual level described as “intellect concealed from
all thought”® He possessed all these attainments
even before being commanded Lech lecha, “Go
forth...,” and thus before he circumcised him-
self. As such, imagine to what level he achieved
through the mitzvah of circumcision!

The mitzvah of circumcision is connected with
the concept of birth. All of Avraham’s attainments
before the mitzvah of circumcision had a connec-
tion to the limits of the created beings; therefore, it
was possible for him to attain them with his own
power. By contrast, the mitzvah of circumcision
was granted from Above. Moreover, as explained in
Chassidus,” there are two levels of circumcision: one
achieved by man, the actual circumcision of the fore-
skin, and one granted from Above, as reflected in the
verse,® “G-d your L-rd will circumcise your heart.”
Avraham’s circumcision related to that loftier level.
And as a whole, Chassidus explains that through the
mitzvah of circumcision one draws down exceed-
ingly lofty spiritual lights, levels of G-dliness that
entirely transcend creation and the Chainlike Or-
der of Existence (Seder HaHishtalshelus).?

For this reason, circumcision is connected
with the concept of birth, for the birth of a child
represents something entirely new, the revelation
of the power of the Ein Sof, G-d’s infinity, in these
lower realms, as explained in Chassidus."
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5. Printed in Kuntreis Shemini
Atzeres, 5711 (Sefer HaMaamarim
5711, p. 98).

6. Torah Or, p. 11a; Toras Chayim,
the beginning of Parshas Lech
Lecha, sec. 111.

7. Torah Or, end of Parshas Lech
Lecha, p. 13c.

8. Devarim 30:6.

9. With regard to circumcision as
a whole, see the maamar entitled

LaMenatzeiach al HaSheminis (Lik-

kutei Torah, Vayikra, p. 20c ff.); the
Tzemach Tzedek’s Derech Mitzvose-
cha, mitzvas milah; et al., where the
concepts are explained at length.

10. Likkutei Torah, Shir HaShirim,
p- 39d f.; the maamar entitled Kol



Consequently, this week must certainly be
ajoyous one, and the weeks that follow should
also be joyous. As the Rebbe Rayatz states,'
on Simchas Torah, there is drawn down an
all-encompassing light of a general nature
that includes all the encompassing lights of
the entire month of Tishrei. And, from Sim-
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chas Torah, this impetus of joy is drawn down

and extends throughout the entire year.

HaMaarich BeEchad, 5686, sec. 4
(Sefer HaMaamarim Kuntreisim,
Vol. 3, pp. 11-12; the maamar
entitled Mayim Rabim, 5717 (Toras

Menachem, Sefer HaMaamarim
Melukat, Vol. 1, p. 323ff.).

11. Sichas Shemini Atzeres, 5703

24

X 7T ORTIX JRD 0T INT X2

ORN JORN 7 PIX IR PR YOV
YYD T PIN TART IRIWT WP
VYN 77 DB TR TOINT 227 W N
2913 PX WP 2992 R T U
PR TR W YING PO DDPR Y9N
IR JWRI OXT LN TN Donw 119

XY PING X

(R”*WN 77 77 970 NN*wn)

(mentioned and explained in the
preamble to Kuntreis 98, Sefer
HaMaamarim 5709, pp. 67-68);
Sefer HaMaamarim 5702, p. 49.
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