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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on 20 Marcheshvan, 5713 (1952)

Introduction

he Rebbe begins the sichah with the story of the Rebbe Rashab who, as a four- or five-
Tyear-old boy, burst into tears, asking, “Why has G-d not revealed Himself to me?” He uses

the story as a springboard to teach us what we should cry for - that each one of us can ask
for G-d to reveal Himself to him.

The answer the Tzemach Tzedek, the Rebbe Rashab’s grandfather, gave him, teaches
that such a revelation must be earned. Yes, we can demand Divine revelation, but the
revelation comes with a price - the effort it takes to transform ourselves so that we are
worthy of it.

This teaching speaks to every person’s spiritual journey - highlighting our yearning
for G-dliness and the steps we must undertake so that we can experience His presence.
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A CHILD'S CRY AND ITS TIMELESS LESSON

A Child's Cry
and Its Timeless Lesson

A Question that Brought a Child to Tears

1. Today is the twentieth of Marcheshvan
- the birthday of the Rebbe Rashab,' the fa-
ther of my father-in-law - accordingly, I will
relate a story” I have told before:

Every twentieth of Marcheshvan - his
birthday - the Rebbe Rashab would go to
his grandfather, the Rebbe, the Tzemach
Tzedek, to request a blessing. Possibly, this
was also the custom of the other grandchil-
dren of the Tzemach Tzedek.

Once, the Rebbe Rashab burst into tears
when he entered the Tzemach Tzedek’s study
to request a birthday blessing. [The Rebbe
Rashab was then only four or five years old,
because he was born in the year 5621 (1860)
and the Tzemach Tzedek passed away in
Nissan, 5626 (1866).] The Tzemach Tzedek
asked him, “Why are you crying?” He an-
swered that he had studied in the Chumash
(or heard it being related) that G-d had re-
vealed Himself to Avraham, our patriarch.
(This story took place during the week of Par-
shas Vayeira.) And the Rebbe Rashab cried,
“Why hasn’t He revealed Himself to me?”

The Tzemach Tzedek answered him:
“When, at the age of 99, a Jew (a second ver-
sion: a Jew, who is a tzadik) realizes that he

1. Rabbi Shalom DovBer Shneerson,
the fifth Rebbe of Chabad.

2. The story is found in the sichos of (1932).
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the Rebbe Rayatz, Shabbos Parshas
Vayeira, 20 Marcheshvan, 5693
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must circumcise himself, then he is worthy
that G-d should reveal Himself to him.”

The child accepted the answer and
stopped crying.
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A Child's Story, A Universal Message

2. Although the Rebbe Rashab was still a
small child, well before his bar mitzvah - even
before he had reached the age of chinuch, the
age at which he was to be trained in the ob-
servance of the mitzvos® - when these events
occurred, we should nevertheless learn from
this story. The fact that the Rebbe Rashab
told it to his only son, the Rebbe Rayatz, and
the Rebbe Rayatz retold it so that it should be
transmitted to people at large, proves that the
story is relevant for us as well.

We can learn from it two concepts; in oth-
er words, both the question and the answer
can serve as lessons.
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What We Should Cry For

3. The story about the Rebbe Rashab cry-
ing because G-d did not reveal Himself to
him teaches us that every Jew can yearn to see
G-d. This applies regardless of the situation
he finds himself, even if he has not reached
the age of chinuch - meaning that he has so
little understanding that not only does he
himself not comprehend, but he also cannot
absorb any influence from another person.

Chronologically, he may be an adult,
but when it comes to spiritual matters, he
may be like a child who has not reached the
age of chinuch. As the Rebbe Rayatz, my fa-

3. This refers to the age when a child
can understand what the observance
of a mitzvah requires and thus varies
from mitzvah to mitzvah. By and etal.
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large, it is considered between the
ages of five and six. See the Alter
Rebbe’s Shulchan Aruch 343:3, 640:3,
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ther-in-law, said, a Jew’s years are not counted
according to his passport. His passport may
say that he is an elderly Jew, but in his true,
spiritual years, in his fulfillment of the Torah
and its mitzvos, he resembles a small child who
plays under the table.

Every Jew can demand - and demand force-
fully, which is what crying over such a demand
means - that G-d should reveal Himself to
him, just as He did to Avraham, our patriarch.

He cries because the matter transcends his
understanding. It is loftier than his mind.
When the mind can no longer bear something,
tears come from mosrei mochin.*

Every Jew can ask for G-d to reveal Himself
to him with an intensity that brings him to tears.

A CHILD'S CRY AND ITS TIMELESS LESSON
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What Avraham Could Not Achieve on His Own

4. Moreover, every Jew can demand that G-d
reveal Himself to him in the same way that He
revealed Himself to Avraham, our patriarch,
after he fulfilled the mitzvah of circumcision.
It was in this spiritual state that “G-d revealed
Himself to him.”®

We also find that G-d revealed Himself to
Avraham before this,® but those revelations are
not comparable to the revelation - as reflected
in the term used by the Targum, v’isgeli — that
occurred after the mitzvah of circumcision,
which was much loftier.”

When G-d revealed Himself to Avraham
after the mitzvah of circumcision, he was no
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4. Mosrei mochin is a Kabbalistic
term meaning “the overflow of
intellect,” i.e., the tears result from
pressure within the brain from
intense mental activity (see Toras
Chayim, Bereishis, p. 187b ff.). See
also the maamar entitled Ahal-
lelah HaShem, 5700, sec. 3 (Sefer

HaMaamarim 5700, p. 146).

5. Bereishis 18:1. The Rebbe’s intent
appears to be that since the reve-
lation came after the covenant of
circumcision, it is relevant to every
Jew who enters that covenant.

6. See Bereishis 12:7,17:1.

7. See Bereishis Rabbah, the begin-
ning of Parshas VaYeira; Likkutei
Torah, Vayikra, p. 21a. Though the
Rebbe is emphasizing the loftiness of
the revelation Avraham experienced,
as he will later explain, this revela-
tion is still relevant to every Jew.



RN | mw wmpb 8

longer called Avram but Avraham, the letter hei
having already been added to his name. The Ge-
mara? states that, at that time, Avraham became
master over his five sensory organs: the eyes,
ears, and the male organ, over which, by nature,
a person has no mastery.

Previously, when he was called Avram -
without a hei - he was master only over those
tendencies that a person can naturally control.
Afterwards, however, as a result of working on
himself with his own power - to the full extent
that a person could achieve with his own power
- he was granted from Heaven the potential to
control even matters that one cannot ordinarily
govern on his own. Even tendencies over which,
by nature, a person would not ordinarily be able
to rule were subjugated to him.

Consequently, it is clear that the revelation
to Avraham, our patriarch, after the mitzvah of
circumcision was much loftier than those reve-
lations granted him before.

Nevertheless, as a result of the spiritual heri-
tage stemming from Avraham, every Jew - even
one who has not reached the stage of chinuch,
i.e.,, who has yet to begin his education in spiri-
tual matters - can also demand that G-d reveal
Himself to him just as He revealed Himself
to Avraham after he reached the level he was
granted following the mitzvah of circumcision.
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Recognizing the Need for Something More

5. From the Tzemach Tzedek’s answer - that
the revelation to Avraham came because he re-
alized that he must circumcise himself - we can
learn the following:

True, every Jew can demand that G-d reveal

8. Nedarim 32b. Hei is numerically
equivalent to five. Adding the hei to
Avraham’s name indicates that he

senses.
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190 PTAIRT 7Y X UOIRNYI OKT]
VRRO DX IR WITWOR PR VR

was granted mastery over these five
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Himself to him. However, this requires
a prerequisite: he must know that he
needs to “circumcise” himself spiritually.
This means that despite all the virtues he
possesses — whether actually or at least
potentially - he must still take another
step.

As was discussed earlier, potential-
ly, every Jew can reach the highest levels
and, as the Sages teach,’ every Jew is ob-
ligated to ask himself, “When will my
deeds reach the deeds of my patriarchs
Avraham, Yitzchak, and Yaakov?” (The
fact that Avraham is mentioned together
with Yitzchak and Yaakov shows that this
refers to Avraham at the level he reached
after the mitzvah of circumcision.) Nev-
ertheless, despite this potential, every Jew
must realize that he needs to “circumcise”
himself.

A CHILD'S CRY AND ITS TIMELESS LESSON
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When Mastery of One's Senses Is Not Enough

6. Moreover, even those who actual-
ly possess such virtues - tzadikim who,
like Avraham our patriarch, master even
those organs that by nature one cannot
control - must know that they need to
“circumcise” themselves.

There is a well-known story about the
Rebbe Rashab. Once, he complained that
he could not hear in one ear. When an
inquiry was made regarding the cause,"
it was discovered that, on Shabbos, when
he would deliver a maamar, a discourse
of Chassidus, there were people in an-
other room who were talking and this

9. Tana D’Bei Eliyahu Rabah, ch.
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4, p. 15, which relates that it was the

25. Rebbe Rayatz who was involved in

10. See Toras Menachem, 5748, Vol.

the investigation of the cause.
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disturbed him in delivering the maamar.
Apparently, he had made a subconscious
decision: Since he felt the responsibility of
his role - to transmit Chassidus - and the
talking was disturbing him, he removed the
sense of hearing from the ear that was on the
side of that room.

(This reflects what is stated in a maamar"
- that tzadkim have control over their senses
and can remove their ability to see or hear
when that particular sense disturbs their
G-dly souls, for tzadikim are masters even
over the senses that by nature a normal per-
son does not control.) Yet even those who
stand at such a lofty level must know that
they need to “circumcise” themselves.

VRTT W N K TR OYT JINRT IR YNV
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Inner Change - the Prerequisite for Blessing

7. Why is such “circumcision” necessary?
Because even a spiritually elevated person
possesses a very subtle spiritual foreskin,
something that inhibits his spiritual sensitiv-
ity, and which can, after a series of chainlike
descents, ultimately lead him to coarse and
lowly matters.

This is reflected in the precise wording
of the Tzemach Tzedek: “When, at the age of
ninety-nine, a Jew, who is a tzadik, realizes that
he must circumcise himself, then he is wor-
thy that G-d should reveal Himself to him.”
Reaching the age of one hundred indicates that
a person has refined all his ten faculties,'* each
faculty including its ten subdivisions. At this
point, he has nothing more to fear because
he no longer has any connection to world-
ly matters, as the Mishnah teaches,” “At one
hundred, it is as if one has died, passed away,

11. The maamar entitled Ki Yishal-
cha, 5654 (Sefer HaMaamarim 5654,
p. 225).

12. Le., the ten fundamental spiritual
faculties of the soul that parallel the
ten sublime sefiros. See Tanya, ch. 3.
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13. Avos 5:22.
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and been nullified from the world.”

This is obviously the intent of the Mishnah.
Otherwise, the meaning of the teaching, “At one
hundred, it is as if one has died, passed away, and
been nullified from the world,” is difficult to un-
derstand. All the other stages enumerated in that
mishnah are practical directives concerning how
to conduct oneself: “At [the age of] five years, [one
begins the study of] Scripture; at ten, [one begins
the study of] Mishnah; at thirteen, [one becomes
obligated in the observance of] mitzvos....” How-
ever, what is the directive implied by “At one
hundred, it is as if one has died, passed away, and
been nullified from the world”?

The explanation is that when he has already re-
fined all his ten faculties - and did so in a detailed
and specific manner," each one as it includes its
ten sub-faculties’ — thus, he has attained the level
of 100. Then, it is “as if he has died, passed away,
and been nullified from the world” Such a person
no longer has any connection to worldly matters
and has nothing to fear. It is as if he no longer had
an evil inclination at all.'¢

However, when a person is ninety-nine years
old - in other words, something is still lacking in
his refinement of the specific details of all his ten
faculties — then, he must “circumcise” himself.
Even at such a stage, a person faces the possibility
of a series of chainlike descents and can ultimately
slip and fall into lowly matters.

[The intent is not a series of descents where the
person finds himself in one world and the descent
occurs in another world. Rather, since he exists
both “before maasei Bereishis (‘Work of Creation’)

and after maasei Bereishis (‘Work of Creation’)”"’

14. See Kuntreis HaAvodah, ch. 6

15. Derech Mitzvosecha, the maamar
entitled Shoresh Mitzvas HaTefilah,
p- 144b, the maamar entitled Biur
VeShavsah, p. 170b. See also the
maamarim for Parshas Chayei Sarah.

p- 107b; Tanya, ch. 1, et al.

16. See Talmud Yerushalmi, the end
of tractate Berachos; Zohar, Vol. 11,

17. Berachos 61a, and Bereishis Rab-
bah 8:1, which quotes Rabbi Shimon
ben Lakish as saying: “‘After’ the

A CHILD'S CRY AND ITS TIMELESS LESSON
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work of the last day. ‘Before’ the work
of the first day.” See also Midrash
Tanchuma, Parshas Tazria, sec. 1.
Note the version cited by Eitz Yosef.

See also Torah Or, p. 3¢, and, Likku-
tei Torah, Devarim, p. 86¢.
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- that is to say, he has both a lofty spiritual
potential and a base, material potential - the
possibility of a series of descents exists with-
in the person himself.]

However, when a person operates from
a base of general self-nullification. In other
words, he realizes that he must “circumcise”
himself. He recognizes that, as he is, he is
inadequate and he must change. This aware-
ness is a prerequisite to reaching higher
levels. Then, “G-d will reveal Himself to
him,” just as He did to Avraham, our patri-
arch, after the mitzvah of circumcision. He
becomes “Avraham” with an added letter
hei. He becomes master over all his senses,
even over those that by nature one cannot
control.

Furthermore, he becomes master over his
portion in the world. As was discussed in the
maamar'® regarding tzadikim: Through the
refinement they bring about within them-
selves, they also bring about refinement in
their portion in the world.

Similarly, by becoming master over his
senses, a person also becomes master over
his portion in the world - over all the things
he needs to serve G-d, whether they be chil-
dren, life and health, or sustenance. May
these all be granted in abundance.

18. The Rebbe is referring to the
maamar entitled Vehu Omaid Alei-
hem delivered at the same farbrengen

Vol. 7, p. 150.
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13 PARSHAS VAYEIRA Il | A CHILD'S CRY AND ITS TIMELESS LESSON

VAYEIRA II | 2 R

Adapted from a sichah delivered on 12 Tammuz, 5714 (1954)

Introduction

t’s natural for a father to desire that his son follow in his footsteps. He derives satisfaction from

the fact his son is continuing the path that he charted. However, if a son takes off on a different

course, the father and the people close to him begin to wonder: Is the son honoring or reject-
ing his father’s legacy? The relationship between Avraham and Yitzchak teaches a father to look
positively at his son’s choice of a different path in life and the service of G-d, and not judge it as
a weakness or cause of concern. The son’s mode and method may diverge from his father’s, but
he will share perfect unity with his purpose.

Avrahamss life was defined by boundless outreach. He welcomed strangers into his tent, jour-
neyed to Egypt, and brought an awareness of G-d even to those worshipping dust. Yitzchak, on
the other hand, never left the Holy Land. He dug wells rather than host travelers, pursued depth
rather than breadth, and focused on elevating what was already present rather than reaching for
what was distant.

The lesson we derive from the lives of these patriarchs is that these weren't competing ap-
proaches but complementary paths. Avraham drew G-dliness down into the world; Yitzchak
elevated the world to G-dliness. Father and son both brought out different, but equally neces-
sary, elements of Divine service.

This teaching speaks to every person’s spiritual journey. There are times when we must reach
out to others and times when we must reach into ourselves. Avraham shows us how to draw
down G-dly light into every situation we encounter. And from Yitzchak, we learn to dig deeply
into every person and every situation we encounter to bring out the Divine purpose invested
therein.
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A Father's Mission, a Son's Path

The Prerequisite for a Holy Child

1. One of the virtues that Avraham, our
forefather, attained through the mitzvah of
circumcision is that he then became worthy of
fathering Yitzchak. According to the teaching
of our Sages,' Yitzchak had to be born spe-
cifically from holy seed. This is also reflected
in our Sages’ words regarding Yitzchak,” “who
sanctified the beloved from the womb.”

Therefore, although Avraham was a chari-
ot to G-dliness® - i.e., he was utterly devoted to
G-d’s will, even before the mitzvah of circum-
cision - at that time, he was still not worthy
of fathering Yitzchak. Only when he reached
the state of “be[ing] perfect”™ through cir-
cumcision could Yitzchak be born.

From this, we also understand that
Yitzchak possessed a certain advantage over
Avraham, since we do not find that the afore-
mentioned condition was necessary regarding
Avraham’s birth. By contrast, Yitzchak’s birth
- even after all of Avraham’s previous virtues
- could not have occurred until Avraham
reached the level of “be[ing] perfect.”
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When a Son Charts a Different Course

2. This raises a question: Why did Yitzchak
specifically have to be born from holy seed?

The difference between Avraham and
Yitzchak is: Avraham’s Divine service in-

1. Bereishis Rabbah 46:2.

2. The blessing recited at a bris See also Tanya, ch. 23.

(Shabbos 137b.) 4. Bereishis 17:1.

K17 OXIIND DYV YT X OXN .2
LY [N 1N3V3 LIINTYI K] PIE?
2T

{PX RIS U OTIIX 11D 217N T

3. See Bereishis Rabbah 47:6, 82:6.
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volved drawing down G-dliness from
above. By contrast, Yitzchak’s Divine ser-
vice involves elevating the material world
from below upward.’

As explained in many Chassidic dis-
courses,’ Avraham’s Divine service was
characterized by “love like water” - a love
for G-d that is comparable to water. As we
say in the prayer for rain recited on Shemini
Atzeres, “Remember the father - Avraham
- who was drawn after You like water.” The
nature of water is to descend downward
from above.” Conversely, Yitzchak’s ap-
proach was characterized by love like flames
of fire. The nature of fire is that it rises from
below upward.

The difference between Avraham and
Yitzchak went beyond a divergence in
their individual Divine service. It was also
reflected in the manner in which they influ-
enced the world.

Avraham drew down G-dliness into the
world from above downward, introducing
G-dliness into the context of material reality.
Yitzchak elevated the world itself. Working
from below upward, he made it possible for
materiality to become a conduit for G-dli-
ness. This difference is also evident in the
way they conducted themselves in their ev-
eryday lives, as the Torah relates.

A FATHER'S MISSION, A SON'S PATH
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Spreading Spiritual Awareness Through Boundless Hospitality

3. Avraham’s path of drawing down G-dli-
ness from above downward was manifest in
his efforts to spread the awareness of G-d to
everyone, even those on the lowest levels. He

5. Torah Or, p. 17c.

6. Ibid. p. 68d; Likkutei Torah, Bam-
idbar, p. 63a; et al.; Toras Chayim,
the beginning of Parshas Toldos.

Epistle 12.

NV YD OX7 I 0TI 3
=TI TIN P YN 18 0oy )

7. Tanya, Sefer shel Beinonim, ch. 4;
Iggeres HaKodesh, the beginning of
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carried out this service in the Land of Canaan
— as it existed before its refinement and trans-
formation into Eretz Yisrael - and also in Egypt,
a place described as “the nakedness of the land.™
Moreover, he drew down G-dliness even to Ar-
abs who would bow to the dust of their feet,’
which represents the lowest spiritual level.

(A person’s body is divided into three parts:
head, torso, and feet. The feet are the lowest
limbs. The dust of the feet is even lower than
the feet themselves. Those Arabs were on such
a low spiritual level that they bowed to the dust
of their feet. In other words, they lowered their
heads, i.e., their minds, below the dust of their
feet.)

Nevertheless, Avraham, our forefather, de-
voted himself to drawing down G-dliness even
to such people. In this vein, our Sages' inter-
pret the verse," “And he proclaimed there in
the name of the L-rd, the eternal G-d”: “Do not
read vayikra (‘and he proclaimed’), but rather
as vayakri (‘and he caused others to proclaim’).”
Avraham’s Divine service involved motivating
others to proclaim “the name of the L-rd, the
eternal G-d.”"?

Just as Avraham’s Divine service involved
drawing down G-dliness from above, so too, the
means and approach he used to communicate
his message reflected this dynamic. As our Sag-
es relate,”” Avraham spread awareness of G-d

8. Cf. Bereishis 42:9. See Tanya, ch.
46, et al. The lowliness of these lands
is also reflected in the wording of
Vayikra 18:13.

9. See Rashi, Bereishis 18:4; Bava
Metzia 86b.

10. Sotah, the bottom of 10a.
11. Bereishis 21:33.

12. As explained in Chassidus,*
although 0?1y 7-x literally means
“the eternal G-d,” the word olam,

world are one.

translated as “eternal,” also means
“world” Building on that meaning,
saying 0?1y »-X implies a deeper
realization than that implied by
0917 -8, “G-d of the world” That
expression indicates that 2-% (G-d) is
an entity unto Himself and 091y (the
world) is an entity unto itself, but
that G-d is “the G-d of the world,”
i.e., He governs and rules it. 9-X
oY1y suggests that G-dliness and the
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* See Likkutei Torah, conclusion
of Parshas Ki Savo, Devarim, pp.
42d-43c; the conclusion of the
maamar beginning Anochi Hava-
yah Elokecha, 5673, in the series
of maamarim entitled BeShaah
Shehikdimu, 5672, Vol. 1, p. 257;
Basi LeGani, 5711,

13. Sotah 10b; Bereishis Rabbah
49:4. See Rashi, Bereishis 21:33.
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throughout the world by generously offer-
ing hospitality — welcoming guests.

He would receive travelers in the des-
ert and provide them with everything they
needed. Then, when they wished to thank
him, he would instead tell them to “Bless
the One from whose bounty you ate. Give
thanks, bless, and praise the One who
spoke and brought the world into being.”

A FATHER'S MISSION, A SON'S PATH
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Enabling Ascent

4. Yitzchak’s spiritual path - as men-
tioned earlier - involved ascending from
below. Therefore, he was to live in an en-
vironment of holiness. Because he was
designated as a perfect burnt offering,'* he
could have no connection whatsoever to
Egypt or to lands outside Eretz Yisrael in
general. Even while in Eretz Yisrael, his en-
ergies were devoted to digging wells. This
activity reflects his path and the manner
in which he revealed G-dliness - elevat-
ing and lifting up the lower realms. This
was representative of Yitzchak’s Divine
service as a whole; his spiritual path was
characterized by detachment from world-
ly concerns, ascending from the material,
and withdrawing to a loftier realm.

Just as he himself embodied the quali-
ty of elevation, he also brought about this
same dynamic in the world, transforming
it into a conduit that is drawn upwards to
G-dliness."”

14. Ibid. 64:3; quoted by Rashi,
Bereishis 26:2.

15. In other words, Yitzchak’s Divine
service focused on elevating himself.

As such, it was not appropriate for
him to go out to environments that
were not holy. However, his Divine large.
service was not self-oriented, he also
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brought about the motif of elevation
in other people and in the world at
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Uncovering the Living Waters Within

5. As the Torah relates, Yitzchak’s Divine
service involved digging wells. This involves
revealing the living waters found deep with-
in the earth and drawing them upward. He
did not pour living waters there from anoth-
er place; rather, he revealed the spring water
that was already present in that place itself.
In truth, living waters are found everywhere.
They are merely covered by earth, mud, and
stones. When one removes the covering, the
living waters surface.

This also reflected YitzchaK’s spiritual ser-
vice: removing all the elements that cover
and conceal the Divine spark within materi-
al reality, and, in that way, making the world
a conduit for G-dliness. This path of Divine
service exemplified the elevation of the below
upward, just as the living waters themselves
flow upward from below.
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Undeterred by Opposition

6. Yitzchak not only paid no attention
to the physical obstacles that covered the
living waters, but even more, he was not
sidetracked by any opponents who tried to
prevent him from digging these wells.

As the Torah relates, when Avimelech’s
shepherds came and drove away Yitzchak’s
shepherds and stopped up his wells, Yitzchak
was not discouraged and ordered his ser-
vants to continue digging.

Moreover, although the wells that
Yitzchak’s servants had dug were taken from
him and were confiscated by the Philistines,
even then, Yitzchak was not discouraged and
continued digging. Having the wells taken
from him was not merely a physical matter.
In a deeper sense, it means that the vitality
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and warmth that he had arduously uncovered
were absorbed into the kelipah of the Philistines.
[In a spiritual sense, the Philistines (2°nw%p) were
associated with negative conduct that knows no
boundaries, a “thoroughfare that is open (w%101)
on both sides.”]* Moreover, even after the sec-
ond well was also taken from him, Yitzchak dug
a third, continuing until he reached Rechovos, a
state of expansiveness, as indicated by the verse,"”
“G-d has granted us ample space (hirchiv lanu),
and we shall be fruitful in the land.”

A FATHER'S MISSION, A SON'S PATH
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Beyond Reason - Service that Elicits Divine Joy

7. According to logic, there was every reason
to be discouraged by Avimelech’s opposition. At
a time when Avimelech is the ruler, sitting on his
throne and preventing the digging of wells of ho-
liness, and, moreover, the wells that were dug with
the greatest effort are taken by Avimelech for him-
self, ordinary reason would lead one to give up.

However, Yitzchak did not concern himself
with any logical calculations. He knew that his
mission was to reveal living waters, and he car-
ried out this task with self-sacrifice.

The service of making the world a conduit for
G-dliness reaches the true boundlessness of the
Ein Sof, (G-d’s ultimate infinity), because through
such service, the ultimate Divine intent is ful-
filled.'® This is reflected in the reason for Sarah
choosing the name Yitzchak, “G-d (Elokim) has
generated laughter (tzthok) for me”" The re-
finement and purification of the elements that
conceal the Divine - elements that derive from
the name Elokim (2°7%-8), whose numerical value
equals hateva (yavn “nature,”)® - is specifically
what elicits laughter and delight Above.*

16. Torah Or, p. 61c, et al. 19. Bereishis 21:6.
17. Bereishis 26:22.

18. Torah Or, p. 17c.

20. Tanya, Shaar HaYichud Ve-
haEmunah, ch. 6. Both terms are
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numerically equivalent to 86.

21. Torah Or, p. 18a.
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Born to Transcend

8. On this basis, we can understand why
Yitzchak specifically had to be born from
holy seed.?> Avraham’s inherent spiritual level
was Atzilus, the highest spiritual world - that
is, G-dliness as manifest within limitation. By
fulfilling the charge “be perfect” through the
mitzvah of circumcision, he reached the lev-
el of “perfection”, which represents G-dliness
that transcends Atzilus.® This generated the
possibility for Yitzchak’s Divine service to be
carried out without any limitations, not even
the limitations of the intellect of holiness.**
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Persisting When Logic Says Stop

9. The lesson from this is: Both Avra-
ham and Yitzchak are called the forefathers
of every Jew. That implies that every Jew
must engage in both types of Divine service:
the service of Avraham and the service of
Yitzchak.

When a Jew is engaged with Torah, prayer,
and fulfilling mitzvos, he finds himself in the
luminous four cubits of holiness. At that time,
he has nothing to do with the world at large.
This is true not only when he is engaged with
the two paths of Torah study and prayer, but
even when he is engaged with the path of acts
of kindness - fulfilling mitzvos - that involve
engaging with material things. Nevertheless,
even then, he is not dealing with materiality
on its own terms; his focus is on fulfilling the
supreme will of G-d.

He is merely drawing down G-d’s will into
the framework of material things. He is not

22. The question raised in sec. 2.

23. See Torah Or, p. 13d; the
maamar entitled BeEtzem HaYom

Toras Chayim.

Hazeh; the maamar of that name in

24. See the maamar entitled Eleh
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Toldos Yitzchak, the beginning of
Parshas Toldos (Torah Or, p. 17a ff.);
the maamar of that name in Toras
Chayim.
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dealing with the material itself, certainly not
with any opponent, and not even with obsta-
cles that cover and conceal G-dliness.

Even a person on such a level must know
that this is still not the ultimate purpose of
our Divine service. This is merely the service
of Avraham and - since Yitzchak is also one of
our Patriarchs — we must also carry out Divine
service that reflects his lifework,

We must also involve ourselves with those
in whom, outwardly, we see nothing more
than stones and mud that cover and conceal
the living waters. Moreover, we must even en-
gage with those who appear to be opponents
of G-dliness, investing effort and developing
relationships with people who are outwardly
immersed in transgressions committed inten-
tionally and defiantly.

We should invest ourselves in even such
people, digging into their depths, removing
from them those things that conceal their
G-dly spark. We must persist in digging down
to their very core, finding the living waters
within them, uncovering them, and bringing
them to the surface.

One might object: “I already tried digging
once and then even again. Not only do I not see
any results from my efforts, but moreover, they
were counterproductive because the Philistines
have taken the wells. Logically, is there any rea-
son to continue digging?”

The answer to this claim is found in the words
of the blessing recited at a bris,> “Who sanctified
the beloved from the womb... and his offspring
are sealed with the sign of the covenant...” The
Divine service of Yitzchak and his children,
i.e., all of his descendents, must be carried out
without any logical calculations.” The fact that

25. See Likkutei Sichos, Vol. 1, p. 18.
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one has not been successful until now is the realm of
G-d’s calculations, and as the Talmud states,* “Why do
you concern yourself with the hidden matters of the

Merciful One?”

What is relevant to us is that we must dig and dig
until we penetrate down to the living waters. Then, ul-
timately, we will reach a state where “G-d [will] grant
us ample space and we will be fruitful in the land.”*

26. Berachos 10a.

27. Bereishis 26:22. See Ramban
(Bereishis 26:20) who explains
that this phrase refers to the Era of

Mashiach “when all nations will
serve [G-d] with one purpose” (cf.
Tzephaniah 3:9).
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