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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on Shabbos Parshas Chayei Sarah, 5719 (1958)

Introduction

t is a moment all parents cherish — holding their young children, looking at them face-to-face,

dreaming of the future. They have expectations. There are things of value they have found in

life, and they want to give them to their children. But they want to impart more than what they
themselves possess. They want to give their children the ability to discover, to build, to create
on their own.

When Yitzchak was born, the dreams of Avraham and Sarah for him extended beyond his
individual life. He was to be the heir who would carry forward their legacy. They sought to
endow him with the potential not only to preserve what they had established, but to expand it.
They wanted to give him not only their achievements, but the capacity to achieve.

In the sichah that follows, the Rebbe explores the nature of the empowerment Avraham and
Sarah transmitted to Yitzchak — and what that transmission means for us as their descendants.
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TRANSMITTING A LEGACY

Transmitting a Legacy

Fathers and Sons

1. On the verse,' “These are the offspring of
Yitzchak, the son of Avraham; Avraham fathered
Yitzchak...,” the commentators ask: Why the re-
dundancy, “Yitzchak, the son of Avraham” and
“Avraham fathered Yitzchak”?

The plain meaning is that the verse is explaining
the reason and the foundation for Yitzchak’s poten-
tial to produce progeny: Because “Avraham fathered
Yitzchak,” it is possible for there to be “the offspring
of Yitzchak, the son of Avraham” - offspring both in
the simple sense and according to the interpretation
of our Sages that the primary offspring of tzadikim
are their Torah and mitzvos.? In other words, it is
the legacy that Yitzchak received from Avraham that
made it possible for him to produce offspring in both
a physical and spiritual sense.
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What Makes a Feast Great?

2. Several spiritual matters were initiated in
connection with Yitzchak. Among them is his cir-
cumcision at eight days old. This represents the
perfect observance of the mitzvah of circumcision.
Another point: Yitzchak began keeping mitzvos - i.e.,
became a bar-mitzvah - when he reached the age of
thirteen.

These were unique to Yitzchak: Avraham circum-
cised himself at 99 years. Also, Avraham did not
become a bar-mitzvah at the age of thirteen. There

1. Bereishis 25:19.

2. Bereishis Rabbah 30:6; Midrash
Tanchuma, Parshas Noach, sec. 2;
Rashi, Bereishis 6:9.
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are various opinions among our Sages regarding
Avraham’s recognition of his Creator and accep-
tance of His service: at three years old,’ at forty,*
at forty-eight.’ None, however, mentioned that this
took place at the age of thirteen.

Both Yitzchak’s circumcision and bar-mitzvah
are alluded to in the verse,® “The child grew and
was weaned, and Avraham made a great feast on
the day that Yitzchak was weaned.” One of the in-
terpretations cited by our Sages’ is that the verse
is referring to the feast celebrating Yitzchak’s cir-
cumcision. This is hinted at in the word higamel
(b1am, “was weaned”), which can be read as ®» an.
When combined, the letters hei and gimmel are
numerically equivalent to eight, and mal means
“circumcised,” i.e., the word alludes to the fact that
he was circumcised at eight days.

A second interpretation is that vayigamal (“and
he was weaned”) means “that he was weaned from
the evil inclination to the good inclination.”® This
occurs at the age of thirteen years.

On the words “a great feast,” the Midrash’ offers
two interpretations:

a) “[G-d,] the greatest of all worlds, was present.”
This relates to the interpretation given by our Sag-
es' on the verse," “G-d said, “You are My son, today,
I have begotten you™ - that this verse refers to the
day of David’s bar-mitzvah. G-d’s words imply, “To-
day, ‘I, have begotten you, and not the sitra achra,'
[under whose influence you were] until now.” This
means that David was transferred from the sway of
the evil inclination to that of the good inclination.

b) It was “a feast of great people” - Og, king
of Bashan, and all the great people of the genera-

3. Nedarim 32a. 7. Pirkei D’Rabbi Eliezer, ch. 29;

4. Rambam, Hilchos Avodas Ko- Tosafos, Shabbos 130a, s.v. sos.

chavim 1:3. 8. Bereishis Rabbah 53:10. See
5. Bereishis Rabbah 64:4.

6. Bereishis 21:8.

Rashi’s commentary on Bereishis
Rabbah 53:13, s.v. ben chof-zayin.
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9. Bereishis Rabbah 53:10.
10. Zohar, Vol. I1, p. 98a
11. Tehillim 2:7.

12. Literally, “the other side,” the
nether forces within existence.
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tion were there. Since all the nations of the
world made Avraham a king over them-
selves,”* Avraham invited the kings, among
them Og, when he made the feast.

The Midrash’ relates that when Og saw
Yitzchak, he remarked derisively, “What
value does he have? With one finger, I can
destroy Avraham’s only son, Yitzchak”
G-d responded to him, “By your life, you
will see thousands and tens of thousands
of his descendants, and your end will be
that you will fall into their hands.”

TRANSMITTING A LEGACY
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A Bond of Knowledge and a Bond Above Knowledge

3. YitzchaKk’s unique virtues can be ex-
plained as follows: The advantage of his
being circumcised at eight days is the estab-
lishment of abond with G-d that transcends
comprehension and knowledge.'* Avraham
circumcised himself at 99 years, when he
had already acquired a profound and exten-
sive breadth of understanding. This is also
alluded to in his name o738, Avram, which
can be divided as &9 2R (av ram, “exalted fa-
ther”), meaning intellect that transcends all
conceptual thought, as stated in the works
of Kabbalah and Chassidus."

The advantage of circumcision at eight
days, however, is that a child who still has not
begun to think intellectually bonds with G-d
with an eternal bond that is above compre-
hension and knowledge.'* This is not a bond
that stems from understanding. Instead, it
is an inherent connection like that of a child
who has an innate sensitivity to his father
and mother and is naturally drawn to them.

13. Bereishis Rabbah 43:5; Rashi on
Bereishis 14:17.

15. Torah Or, the beginning of
Parshas Lech Lecha. As explained

14. See the lengthy explanation in

Likkutei Sichos, Vol. 1, p. 19ft.
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in Chassidus (Tanya, ch. 3, et al.),
Chochmabh is described with the
metaphor of a father.
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The Ongoing Nature of Yitzchak's Bond

4. There is an inquiry in the works of Torah scholar-
ship'® whether the mitzvah of circumcision is fulfilled
only at the time the circumcision is actually performed,
or whether it is a continuous mitzvah, in other words,
a mitzvah that extends perpetually. Once a person has
been circumcised, he is considered to be continuously
fulfilling this mitzvah every moment of his life."”

A proof that circumcision is a continuous mitzvah'®
can be gleaned from a story the Gemara' relates re-
garding King David: Once, he entered the bathhouse
and became distressed when he saw that he was naked,
without any mitzvos. When he remembered the mitz-
vah of circumcision, he became calm.

In terms of Divine service, this means that even lat-
er, when a person has developed his intellectual grasp
and understanding, he still retains the bond and cov-
enant that transcends comprehension and knowledge
established with G-d by his circumcision at eight days.
Although he has developed his understanding, it is still
demanded of him to connect to G-d in a manner that
transcends his intellectual grasp.

This is fundamentally necessary for our Divine ser-
vice. If our bond with G-d were to be dependent merely
on our understanding and measured according to that
understanding, it would be limited. Consider: The per-
sons understanding may be superficial or profound.
Nevertheless, since his connection with G-d is based on
his understanding, by nature, it will be limited because
he cannot comprehend - and hence, relate to — G-d in
His infinity.

For this reason, even when a person has developed
his mind, his bond with G-d should be characterized
by a commitment transcending understanding. Such a

16. Mifaneiach Tzefunos, pp. 130-
131; Encyclopedia Talmudis, Vol. 46,
pp- 402-403, et al.

17. There are two dimensions to the

mitzvah of circumcision: a) the actu-

al cutting of the flesh of the foreskin,
and b) the person to be circumcised.
The latter dimension continues even
after the actual circumcision was
completed. See Likkutei Sichos, Vol.

PR TR0 X ONIND LT
"7 PD M °T N 0190
Mg Orp NYwa Wl PR
MM X PR OXT WIN 77D
M X VO™ OXT MY
7D PPTIVOY T YOI
ORI KA 0T OXN OYT
PR Y NYW3 3200 M I
R X PR3 2 PR IR
X 1121 VYRR TR Y IR VIV
LRI Y N TPR2 PR NN
MmN WI PR OIRDT T
VPPRIIND T Iy LRI APD
OXT X X1 7T ¥ LAY -

TR MW SN ¥ PR

JORT LR ATy PR
WT WD WYY PN IR
TINUYIND PiY OR] YOI
PO PT UMD WD PR
K 2 L2721 OY PR DK
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- VD LIX W VHR'YI DX
YT Oyen Toyn?
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TR 2ot YT 781 IR 7T OYN
X 71 7y vy, 2oty oy v
PIRIDIN % IWOIVIVIIND
X YPX WIN ,WDL WX
VIND IXDIYT . IWOSYIVIIND
P PR Y N PINOX P
TN2IND W PRT 2oty 72 X

3, p. 759, Mifaneiach Tzefunos and
Encyclopedia Talmudis, loc. cit., et al.

18. See Likkutei Sichos, Vol. 1, p. 41.
19. Menachos 43b.



9 PARSHAS TOLDOS | |

bond is established through circumcision at eight
days. It instills within the child a motivation to-
ward self-sacrifice and the acceptance of the yoke
of Heaven that is not restricted by his understand-
ing and knowledge.

TRANSMITTING A LEGACY
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Celebrating in the Shadow of a Giant

5. As mentioned,” there are two interpreta-
tions regarding the feast Avraham made “on the
day that Yitzchak was weaned.” Avraham was cel-
ebrating the connection Yitzchak had forged with
G-d, whether through: a) the “eternal covenant”
of circumcision, or b) his bar-mitzvah, as asso-
ciated with the verse, “G-d said, ‘You are My son,
today, I have begotten you.” At that feast, Og,
king of Bashan, ridiculed Yitzchak and boasted
that with his strength and power, he could de-
stroy all this. Nevertheless, not only was Avraham
not intimidated by him but, on the contrary, he
celebrated and showcased “the day that Yitzchak
was weaned” with very great flourish.

Moreover, at that very moment, Og’s down-
fall began, for G-d’s word is considered an actual
deed* and, at the feast, Og was told by G-d that he
would fall at the hands of Yitzchak’s descendants.

Avraham'’s Legacy

6. Yitzchak’s potential to overcome the chal-
lenges the outside world poses - to the extent of
mesiras nefesh — is alluded to and explained by the
verse, “These are the offspring of Yitzchak, the son
of Avraham; Avraham fathered Yitzchak...” The
verse is answering the question: How can there be
“the offspring of Yitzchak”? Because “Avraham fa-
thered Yitzchak” Not only did he father Yitzchak

20. See sec. 2.
21. Bereishis Rabbah 44:22.
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- and thus impart his qualities to him - he also made
Yitzchak capable of fathering descendants of his
own and imparting these qualities to them.

What was the legacy of Avraham imparted to

Yitzchak? “Avraham was one”?

- he was the only
Jew in the entire world. The entire world stood on
one side, and he stood on the other.??> Nevertheless,
Avraham proceeded undaunted. He proclaimed
G-d’s name everywhere, as the Torah relates,** X"
o923y "X 717 owa oW, “He called out there the name of

the L-rd, the eternal G-d”

As explained in Chassidus,® although 0%y %%
literally means “the eternal G-d,” the word olam,
translated as “eternal,” also means “world” Build-
ing on that meaning, 071y 2°X could be interpreted
as 9% 8, “G-d of the world” However, that in-
terpretation has a shortcoming. It allows for the
understanding that, although G-d is the master of
the world, the world is one distinct entity and G-d
is a separate entity. By contrast, D71y "X suggests that
G-d and the world are one. Avraham was proclaim-
ing that the very existence of the world itself derives
“from the truth of His Being,”*® from G-dliness. As
such, “there is nothing else besides Him.”*

Avraham transmitted this way of life as an in-
heritance to his son Yitzchak. Because of this legacy,
Yitzchak had the potential to conceive offspring:
spiritual offspring, Torah, mitzvos, and good deeds,
and also offspring in a simple sense, descendants
who endure and stand forever, progeny into whose
hands Og would ultimately fall.

22. Yechezkel 33:24. ning Anochi Havayah Elokecha,

23. Bereishis Rabbah 42:8. 5673, in the series of maamarim

entitled BeShaah Shehikdimu, 5672,
Vol. 1, p. 257; the maamar entitled

24. Bereishis 21:33.
Basi LeGani, 5711, sec. 8 (Sefer
HaMaamarim Basi LeGani, Vol.
1, p. 35; Toras Menachem, Sefer

25. See Likkutei Torah, Parshas Ki
Savo, Devarim, pp. 42d, 43c; the
conclusion of the maamar begin-
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HaMaamarim Melukat, Vol. 2, p.
270).

26. Rambam, Hilchos Yesodei HaTo-
rah 1:1.

27. Devarim 4:35, cited by Rambam,
loc. cit. 1:4.
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TRANSMITTING A LEGACY

The Path Forward

7. The lesson every Jew can derive from this
is: When a Jew considers the setting in which he
is found, a world “whose deeds are harsh and
evil and in which the wicked prevail,”*® he may
feel lost. After all, he is confronted by a mani-
fold concealment and veiling of G-dliness. Even
within his own life, the greater part of his day is
spent on matters of this world, some of which
stand very forcefully against matters of holi-
ness. The situation is comparable to — and even
surpasses — pitting Og’s strength against that of
an eight-day-old child; this is particularly true
regarding the external concealments and chal-
lenges one faces. Indeed, the challenges every Jew
faces as an individual are mirrored in - and mul-
tiplied by the challenges of our people as a whole,

since the Jews are “the fewest of all peoples.””

Even when a Jew is engaged in matters of
holiness and, certainly, when he makes “a great
feast,” at which “all the peoples of the earth shall
see that the name of G-d is called upon you,”*
there are those who come and say they can de-
stroy him and reduce him to nothing.

In such circumstances, he might think: From
where can I draw strength to live a life of Torah,
mitzvos, and good deeds? The challenges are all
so much greater because this service is demand-
ed of him not only at Neilah, the concluding
prayer on Yom Kippur, when everyone is spiri-
tually aroused, but throughout the entire year.
How can he overcome the all-encompassing
concealment and veiling of G-dliness he faces?

In response, he is taught the lesson, “The ac-
tions of the Patriarchs are a sign [- and empower
-] their descendants,”! and “Avraham fathered

28. Tanya, ch. 6. 30. Ibid. 28:10.

29. Devarim 7:7.
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Lech Lecha, sec. 9.

31. Ramban, Bereishis 12:6, based

on Midrash Tanchuma, Parshas
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Yitzchak” Every Jew descends from Avraham,
our Patriarch, the forefather of all Jews. He was
not intimidated by the entire world and pro-
claimed oy 5§, that the world itself is G-dliness,
that “there is nothing else besides Him.” Through
this, “he fathered Yitzchak,” granting him the po-
tential to establish a legacy according to both the
above-mentioned interpretations.

Similarly, in every time and place, every Jew
has absolutely nothing to fear from those who
think that “their power and the might of their
hand™** enable them to prevail. A Jew’s strength
stems from his bond with G-d that transcends
understanding and knowledge, and is brought
down even into his everyday, ordinary actions. In
doing so, he makes the physical into a conduit for
G-dliness, producing the offspring of Yitzchak in
a spiritual sense.

Through this, blessing is also drawn down
for the offspring of Yitzchak in the simple sense
- YitzchaK’s descendants are empowered to tri-
umph over all those who fight against G-d and
His Torah, just as they triumphed in the war
against Og. Such conduct prepares and readies
them to take possession of Eretz Yisrael, our Holy
Land, led by Mashiach. May he come speedily in
our days.

32. Cf. Devarim 8:17.
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TOLDOS II | 2 17510

Adapted from a sichah delivered on Shabbos Parshas Toldos, 5714 (1953)

Introduction

ach of us experiences moments that lift us beyond ourselves - a profound prayer, an insight

that illuminates everything, an experience of connection that feels timeless. However, this

moment is fleeting; the inspiration recedes and we return to ordinary life. Perhaps, we
carry a memory, but the living reality seems to belong to another realm, inaccessible amid the
concerns of everyday existence.

What if it didn't have to fade? What if the boundary between transcendent experience and
daily life were less absolute than we assume? The Kabbalists speak of “living in the house and
the loft simultaneously” - dwelling in this material world while remaining conscious of higher
realities — not alternating between them but inhabiting both at once.

This seems impossible. How can a soul anchored in physical existence retain awareness of
what lies beyond? Yet in the sichah that follows, the Rebbe reveals that our forefather Yitzchak
lived in this manner. Like a father who conveys an inheritance to his children, Yitzchak trans-
mitted this capacity to all his descendants. As a result, each of us can integrate the heightened
spiritual awareness we feel at certain times into our daily experience, making it an ongoing part
of our lives.

1. Likkutei Torah of the Arizal, Par-
shas Bereishis.
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Living in Two Worlds

To Whom Will Our People Turn in the Future?

1. Our Sages' teach that in the Ultimate Fu-
ture, the Jews will turn to Yitzchak specifically
and say, “For you are our father”* Chassidus®
explains the reason is that Yitzchak embodied
fear and bittul (“self-nullification”), and the
consummate expression of these qualities will
be among the innovations of that future era.

It can be said that this is why we find that
Yitzchak functioned as a paradigm of the Ulti-
mate Future in several ways. Our Sages* teach
that G-d gave all the Patriarchs - not only
Yitzchak - “a foretaste of the World to Come.”
However, their appreciation of the World to
Come involved only pleasure - as implied by
the term “a foretaste” By contrast, Yitzchak’s
entire life exemplified the future era, because
at the Akeidah, when he was bound as a sacri-
fice on Mount Moriah, his soul departed,® and
a soul from the World to Come was drawn
into him.

VYN Ri2? TNY? TR PUPLVY OY X
X D TROS TIX NPITOIINT Y
VWD OY7 AR QYL WT PN
PR P M PMITON PR 0IWIRIYT
DNT ORI ,2110°2 IX 702 11D Iy T
QYT 119 DWIT N 7 PID WITR IRT X
X127 Py’ 1o 7

TV LIV DT IR JART W 19
92 PR TNV PR Y I 7RIS AN
VPR IR .R12? TNYPT RDNT O1IY
X271 073V Pyn 1°yui ,Poruy niax
TITIND 13 12VIVA T UK 7127 DY)
PN n1:1?5 37'??5 2 N1, (X273 tl'?i:] YR
PR 192 [yNYI X27°09Y PYn WY
WIX - YO - YD D DIV OV
NV 13D? WINPT PR TROR 72
TTRY YT 72 DVIRN, TNYPT XOATI
TWHI PR'D PR PINDWI A0 IRT PR
- DXT RDPYT DY R DX PR IRV
.27 0%y 11D

From One World to Another

2. In truth, this aspect alone does not repre-
sent Yitzchak’s unique quality. The experience
of a person’s soul departing and returning is
not exclusive to Yitzchak. For example, there
are opinions that the son of the Shunamite
woman® and others’ also experienced the de-

1. Shabbos 89b.

2. Yeshayahu 63:16.

3. Torah Or, p. 17c. This concept was 4. Bava Basra 16b.

also explained in the maamar entitled
Lehavin Inyan Erev Rosh Chodesh

delivered at this farbrengen. See Toras
Menachem, Vol. 21, p. 156ft.

5. Zohar, Vol. I, p. 60a. See also
Pirkei D’Rabbi Eliezer, ch. 31.

M7y 7 ONT L’ NI PX M2K3 .2

An2 PO IV T ONRN L TP0Y 1D
JWTN 72 PN YD POV} NI
12 OY7 2 IR NIY’T IXIND JVI7T OV
PR VIR IR 72 PR OConnws

6. See II Melachim, ch. 4; Zohar, Vol.
11, p. 44b; see Nitzutzei Oros on that
passage.

7. Shabbos 88b (which speaks of the
departure of the Jews souls’ at the
Giving of the Ten Commandments
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parture and return of their souls. Yitzchak’s
unique quality is that he experienced a reali-
ty that transcended this world and, moreover,
brought a dimension of that reality into this
world with him, as will be explained below.

Regarding the verse,® “And the youths ma-
tured,” our Rabbis’ state that when Yaakov and
Esav turned thirteen years old, “this one (Yaa-
kov) turned to the study halls and this one
(Esav) turned to idolatry.”

The commentators question:'* The Midrash"!
states that Avraham should have lived 180
years, but five years were taken from him so
that he would not see Esav, his grandson, go
astray. Based on the above, this seems prob-
lematic because Avraham was still alive when
Esav turned to idolatry at the age of 13. The
reckoning is as follows: Avraham was 100 years
old when Yitzchak was born, and “Yitzchak
was sixty years old when [Rivkah] bore
them,’'? (i.e.,, Esav and Yaakov). Thus, when
Esav became thirteen and turned to idolatry,
Avraham was 173 years old. It comes out that
in those two years, he would have seen Esav
going astray.

Daas Zekeinim MiBaalei HaTosafos" re-
solves the matter, explaining that during
those two years - as long as Avraham was
alive - Esav sinned secretly and Avraham was
unaware of Esav’s going astray. This answer,
however, is insufficient, because if Esav could
have sinned secretly for two years, he could
also have sinned secretly for another five
years, and there would have been no need to
subtract five years from Avraham’s life.

at Sinai); Pirkei D’Rabbi Eliezer, ch.
33; et al. It is obvious that not all in-
stances of a person’s soul departing
and returning are identical.

Bereishis Rabbah 63:10.

8. Bereishis 25:27.

11. Bereishis Rabbah 63:12.

9. Rashi on the verse, based on

10. Baalei HaTosafos al HaTorah in
the name of the Talmud Yerushalmi.

LIVING IN TWO WORLDS
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12. Bereishis 25:27.

13. Their commentary on the above
verse, in the name of the Talmud
Yerushalmi.
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Asarah Maamaros' and Rivo" offer another
answer to this difficulty - that from the time of
the Akeidah, while Yitzchak waited'® until Rivkah
became three years, he was in Gan Eden.” These
years were not included in the sum of his life be-
cause Gan Eden transcends the dimension of time
in this world. As such, when Yaakov and Esav were
born, more than sixty-two years had passed since
Yitzchak’s birth. Nevertheless, Yitzchak was only
sixty years old, because the years he spent in Gan
Eden were above the reckoning of time in this world.

At the time of the birth of Yaakov and Esav,
Avraham was 162 years old'® and Yitzchak 60. The
seeming contradiction is resolved because when
Yitzchak returned to this world and its time, the
two years he spent in Gan Eden were not counted
in his age.” This is the unique virtue of Yitzchak.
Even when he returned to this world, the time he
spent in Gan Eden affected him internally; he did
not age.

By contrast, there are times when a person ris-
es above the ordinary framework of time, but later,
when he returns to ordinary time, the difference be-
tween his experience in a loftier realm of time and
the flow of time in this world is noticeable. For ex-
ample, there is a story about the Baal Shem Tov*
who, in a letter to his brother-in-law, Reb Gershon
Kitover, described a matter that actually happened
later in time. The Baal Shem Tov had ascended to
the world of Yetzirah, where (ten or) fifteen years
pass in a single glance. In that loftier realm, he saw

14. Asarah Maamaros, the maamar this section.
entitled Aim Kol Chai, sec. 3, chs.

29-30. Noach - that since the constella-

tions did not operate during the
year of the flood, that year was

15. Rivo, Bereishis 25:27.
16. Rashi, Bereishis 25:20.

not included in his age. However,

17. The spiritual world of the souls. it is understood that, in essence,

18. Avraham’s age is significant

here because this calculation began since, concerning Yitzchak, the

19. Rivo brings an example from

the two concepts are not identical

because of the disparity in the ages
mentioned close to the beginning of

concept of time that characterizes
this world was not at all relevant
to him. By contrast, regarding the
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flood: a) only the measurement of
time did not occur, time itself was
not suspended; b) Noach was not an
exception, every aspect of the world
existed under the same conditions.
See Talmud Yerushalmi, Rosh Ha-
Shanah 1:1. This is not the place for
further discussion of the matter.

20. See Derech Mitvosecha, p. 59a,
and the notes and references there.
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the event concerning Reb Gershon, even though, in ac-
tual fact, it happened much later.

Nevertheless, the Baal Shem Tov was not removed
from the sequence of time in this world. This is partic-
ularly true since his body remained below during his
soul’s ascent. Yitzchak’s ascent to Gan Eden was entirely
different.

Yitzchak’s experience in Gan Eden remained in his
consciousness even afterwards, when he returned to
the material plane of this world. This is evident from
Yitzchak’s words,*' “See the fragrance of my son, [which
resembles] the fragrance of the field that G-d blessed.”
“The field that G-d blessed” refers to Gan Eden.*> The
question arises: How did Yitzchak recognize the fra-
grance of Gan Eden? He remembered from the time
that he spent in Gan Eden.”

Ordinarily, the pattern is that when a soul descends
from Gan Eden to this world, an angel comes “and
strikes it on its mouth,”** so that the soul forgets the
Torah it learned, and thus, its experience in Gan Eden
will not interfere with the manner and order of Divine
service required in this world. Similarly, when, after
concluding its life work, the soul must ascend above, it
must forget “the appearance of this [physical] world.”*
In other words, for most people, their existence in a
higher world and their existence in this world cannot
coexist. This was the unique distinction of Yitzchak -
that he brought the experience of Gan Eden with him
when he returned to this world.

LIVING IN TWO WORLDS
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The Legacy Yitzchak Imparts

3. Our Sages? teach, “Only three are designated as
Patriarchs” That statement is clarified by explaining”

21. Bereishis 27:27. G-d blessed” differently. This is not
the place for further discussion of

22. See Bereishis Rabbah 65:22; see
the matter.

the commentary of Maharzu. Some
analysis is necessary based on the
statements in the Zohar, Vol. 11,

p- 39b, and Vol. I1I, p. 84a, which
interpret the phrase “the field that

23. See Yalkut Reuveini, Parshas
Toldos, p. 49b.

24. Nidah 30b.

LA P A B
"NiaR”) awbwh XPX niax

25. Likkutei Torah, Devarim, p.
84d; Zohar, Vol. 11, p. 211b, Vol. II1,
p. 169a.

26. Berachos 16b.

27. Torah Or, Parshas VaEira, p.
55a.
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that the difference between Yaakov’s sons®® and the
Patriarchs is that every Jew will not necessarily
possess all the spiritual attributes exemplified by
each of Yaakov’s sons. By contrast, every Jew pos-
sesses the spiritual attributes exemplified by each of
the Patriarchs.

Therefore, every Jew says, “the G-d of our forefa-
thers, the G-d of Avraham, the G-d of Yitzchak, and
the G-d of Yaakov,”” because each of the Patriarchs
imparts the power to emulate his mode of Divine
service to every Jew and apply it in his own service.

Accordingly, the unique potential of Yitzchak
mentioned above - the capacity to bring the expe-
rience of Gan Eden into this world - is relevant to
every Jew.

We find a parallel regarding Shabbos. The Zo-
har®® teaches, “From it, all the days [of the week] are
blessed.” Although Shabbos - like Gan Eden - tran-
scends time (as explained in the maamar delivered
at the same farbrengen as this sichah),’ it affects and
generates blessing for our Divine service through-
out the entire week.

Therefore, we must mention Shabbos every day,*
as we say in our prayers, “Today is the first day of the
Shabbos,” “...the second day of the Shabbos,” etc.
Mentioning Shabbos in this way is included in the
mitzvah,*> “Remember the Shabbos day.” In a sim-
ilar vein, our Sages™ relate that Shammai the Elder
“would eat in honor of Shabbos every day” Whenev-
er he found a choice food, he would purchase it and
set it aside for Shabbos, saying, “This is [in honor
of] Shabbos.”

28. Referred to as “the tribes”
because they were the progenitors of
Israel’s twelve tribes.

30. Zohar, Vol. I, p. 88a

29. Pesachim 117b. Menachem, Vol. 21, p. 158).

31. The maamar entitled Lehavin In-
yan Erev Rosh Chodesh, 5714 (Toras
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LIVING IN TWO WORLDS

Experiencing Genuine Pleasure

4. The practical application of the above in our
Divine service is: When it is demanded of a Jew to
renounce the desires and pleasures of this world
and, instead, focus entirely on “One thing I asked of
G-d... to behold the pleasantness of G-d...,”** he may
argue: His soul has been connected with a body and
an animal soul and placed in this world. As such,
how can it be demanded that he renounce things
that lead to worldly satisfaction and instead find
pleasure only in the pleasantness of G-d? Such ex-
perience belongs to the delights of the higher world,
Gan Eden, and the like. Only then will the potential
to behold the pleasantness of G-d be revealed.

That argument can be answered by explain-
ing that he has been given the power of “the G-d
of Yitzchak” to gaze into and immerse himself in
the revelations of the future era and Gan Eden,
to the point where even now he can experience
it, exclaiming, “See, the fragrance of Gan Eden...”
Such an experience enables a person to recognize
that all the pleasures of this world - even genuine
pleasures - are nothing more than waste products
compared to the pleasures of Gan Eden.>> How then
will he abandon the essential source of pleasure to
pursue and obtain the waste products?

Moreover, when what is essential is nullified,
the derivatives - the pleasures of this world - au-
tomatically become nullified. All the more so does
this apply to those pleasures that are waste products.
In other words, if a person neglects and does not
seek genuine pleasure, the spiritual pleasures of Gan
Eden, he will also forfeit the derivatives, the pleasures
of this world, and how much more so the pleasures
which are merely excess and waste when compared
to the pleasures of Gan Eden. Therefore, he should

34. Tehillim 27:4.

35. Likkutei Torah, Bamidbar, p.
46d. More specifically, as explained

in that source, according to kabbal-
ah, the pleasures of this world derive
from the wastes of the loftier realms.
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invest all his thoughts on what is essential. The way to
accomplish this is through bittul (“self-nullification),
which in Divine service is expressed through kabbalas
ol (“the acceptance of the yoke of Heaven”). To cite a
parallel: Regarding the soul’s ascent to Gan Eden, Chas-
sidus® applies the verse,” “With this shall the maiden
come to the king,” and explains that “this” refers to bit-
tul. Even in that lofty realm, bittul is necessary.

The paradigm of this approach is Yitzchak, who is
identified with bittul and kabbalas ol. For this reason,
when speaking of him, the Torah uses the phrase,* “He
whom Yitzchak feared,” because holding G-d in awe is
the underlying motivation for these qualities.

A Bride's Silence

5. Based on the above, it is possible for us to under-
stand the reason for the custom® that at the wedding
ceremony, the bride shows her assent by remaining
silent. True, remaining silent is equivalent to agree-
ing and consenting, as reflected in the legal principle,*
“Silence is comparable to acknowledgment” How-
ever, generally, in all matters, it is preferable to state
one’s consent explicitly. Nevertheless, Jewish custom
- which has the force of Torah Law*' - is that at a wed-
ding, the bride remains silent.

The reason is: A marriage is intended to bring about
an inner closeness, a connection of essence to es-
sence — through which the power of the Ein Sof, “G-d’s
infinite light,”** is drawn down, leading to “a gener-
ation of the upright who shall be blessed.”** This can
be achieved only through complete bittul, which is
symbolized by silence. This bittul makes it possible to
experience an inner unity, and through this, ultimate-

36. See Torah Or, p. 96a; Toras 38. Bereishis 31:42.

Chayim, Bereishis, the maamar enti-

> ? 39. Torah Or, p. 45a-b.

tled VeHa’ish Mishtaah, sec. 10ff. oran ©n p- £5a

40. Ye 87b.

37. Esther 2:13. The “maiden” refers evamos
to the soul and “com[ing] to the

king” refers to experiencing the rev-

elation of G-dliness in Gan Edan.

41. Talmud Yerushalmi, Pesachim
4:1; Pirkei D’Rabbi Eliezer, ch. 45.

42. Likkutei Torah, Shir HaShirim,
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p- 39d ff.; the maamar entitled Kol
HaMaarich BeEchad, 5686, sec. 4
(Sefer HaMaamarim Kuntreisim,
Vol. 3, pp. 11-12; the maamar
entitled Mayim Rabim, 5717 (Toras
Menachem, Sefer HaMaamarim
Melukat, Vol. 1, p. 3231F.).

43, Tehillim 112:2.
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ly, we reach the level where “a woman
of valor [becomes] the crown of her

husband.*

44. Mishlei 12:4, explained in Torah

Or, p. 44a.
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Adapted from a sichah delivered on the second day of Rosh Chodesh Kislev, 5713 (1952)

Introduction

n the letter of blessing he would send to brides and grooms, the Rebbe would include the
wish that they “build an everlasting Jewish home based on the foundations of the Torah and
mitzvos, as they are illuminated with the inner light of the Torah, the teachings of Chassidus”

The emphasis on the foundation is deliberate; that is the key to permanence. For it to last,
a building needs foundations that reach deeper than what’s visible on the surface. A marriage
needs bonds stronger than emotion, a foundation of wisdom and truth that is centuries deep. Yet
we often proceed into marriage, busy arranging the ceremony and the reception, occupied with
surface-level preparations. Somehow, we get caught up with the transient, things that are no
more than temporary, while the eternal, what will make the marriage last, remains unattended.

The Torah offers a different paradigm. When Yitzchak prepared for marriage, he spent three
years in Gan Eden — not as an escape from this world, but as preparation for building within it.
Before establishing his home in the physical realm, he first dwelt in a place where evil cannot
exist, where only absolute truth prevails. This pattern established a principle that echoes through
the generations: Before a couple can build an everlasting structure in this world, they must first
lay foundations in the realm of eternal truth.

This is why the Rebbe instructed his followers to receive rabbinic ordination - semichah -
before marriage. Halachic rulings embody absolute truth. Marriage, too, is meant to be precisely
such an eternal edifice. Just as a halachic ruling cannot be overturned, a home built on Torah’s
eternal foundations transcends the fragility of temporal existence. The Rebbe’s teaching reveals
how this ideal becomes achievable: By first building “a home in Torah” - establishing oneself in
the realm of eternal truth — one simultaneously creates the conditions for an everlasting home
in this physical world.
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BUILDING ONE'S HOME THROUGH THE TORAH

Building One's Home
Through the Torah

Three Years in Gan Eden

1. The aforementioned matter’ - that
Yitzchak spent the time after the Akeidah in
Gan Eden - is specifically connected with his
wedding,*> since he was in Gan Eden before
his wedding as protection against the evil eye.
As our Sages expound in Yalkut Shimoni:’
““Yitzchak went out to meditate in the field* -
From where did he go out? From Gan Eden.”
Immediately thereafter he encountered Rivkah.
This is reflected in the continuation of the nar-
rative,” “And he saw and behold, camels were
coming, and Rivkah lifted up her eyes...”

A similar concept applies to every groom
before his wedding. I specifically heard a direc-
tive from my revered father-in-law, the Rebbe
Rayatz: For the purpose of protection, a groom
must not be alone for several days (he did not
say how many) before the wedding.

Pirkei D’Rabbi Eliezer (the end of ch. 16)
states that a groom should not be alone. How-
ever, from that source, it appears that the reason
is for the sake of honor - a concern relevant
primarily after the wedding. However, I heard
from the Rebbe Rayatz that a groom should also
not be alone several days before the wedding for
the sake of protection.

1. See the previous sichah, sec. 2. 4. Bereishis 24:63.

2. Bereishis Rabbah 56:11. 5. Ibid. 24:63-64.

3. Yalkut Shimoni, Bereishis, sec. 109,
referring to Bereishis 24:42.
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Where Evil Cannot Remain

2. The connection between a wedding and Gan
Eden also appears in the sixth wedding blessing:®
“Grant joy to these loving companions as You
granted joy to Your creation in Gan Eden long

»

ago.

The connection between the two can be ex-
plained as follows: As known, Gan Eden cannot
tolerate any evil. For this reason, Adam was ex-
pelled from Gan Eden after the sin. By sinning, he
absorbed evil into his being and thus could no lon-
ger remain in that holy place.

TV 1238 73300 11D MDY 0T .2

- PRI M2 PR TN 1D LIDYI

IIRWD DR 0V MRYH MY
DTRRTIY 132 77%

DY T TIWIRWT WD R

TTV 73 IX LDINNN PR OY M
MK T TR DY ORI
oyv W LWIRWT LWN OY
DI LN [V ONYIIND
NI 78] 11 13 1D WX O
J17PR P20 LI PR 1TV 13 PN -

Navigating the Hierarchy of Spiritual Existence

3. There are different levels within the worlds
that are lower than Gan Eden.” In general, they
are divided into three categories: Asiyah, Yetzirah,
and Beriah. The world of Asiyah is mostly evil;
because of this, in this realm, evil can overpower
good. The world of Yetzirah is half good and half
evil, and the world of Beriah is predominantly
good.?

This also explains the difference between the
Talmud Bavli and the Talmud Yerushalmi. Out-
side of Eretz Yisrael,’ G-d controls existence
through garments from the world of Asiyah.
Therefore, most of the study in the Talmud Bavli*
follows the pattern of question and answer, sifting
through matters that are not clear on their own and
require clarification. Through laboring to answer
the questions and resolve the contradictions, a
student refines the spiritual source of the material
entities.
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6. Kesubos 8a (see Rashi, who states
that the blessing is specifically
referring to Adam, the first man);
Rambam, Hilchos Berachos 2:11,
Hilchos Ishus 10:3.

7. In the previous section, the Rebbe
was speaking about Gan Eden in

a physical sense, i.e., the paradise
into which Adam, the first man, and
Chavah were placed at the beginning
of creation. In this section, he speaks
about Gan Eden in a spiritual sense, a
lofty realm in Seder Hahishtalshelus,
the chainlike order of existence.

8. Eitz Chayim, shaar 42, ch. 4,
shaar 47, ch. 4; Likkutei Torah,
Bamidbar, p. 3d, et al.

9. Torah Or, p. 13a.

10. Composed in the Diaspora.
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This is reflected in the description of the Arizal’s
manner of study: He would study a passage repeatedly,
viewing it with six different approaches in the realm of
halachah. He would labor intensely, seeking to clari-
ty the questions until he became entirely exhausted
and would perspire heavily. Through such efforts, he
would break the kelipos,'' the mystic source of the
questions, conceptual obstructions, and the like.'?

In Eretz Yisrael, G-d controls existence through
garments from the world of Yetzirah. Therefore, the
study in the Talmud Yerushalmi is generally straight-
forward, proceeding in a direct, unobstructed
manner.

True, there are also questions in the Talmud
Yerushalmi, but the answer to them is readily appar-
ent. In other words, although there are blocks, they
are not insurmountable and do not overpower a stu-
dent. This parallels the world of Yetzirah: In it, there
is evil - whose source, the sitra achra," engenders the
possibility of questions, as explained in Tanya, Iggeres
HaKodesh, Epistle 26, based on the Zohar."* Howev-
er, although evil is present, it is not overpowering.

This also explains'® why on weekdays, the major-
ity of time devoted to Torah study should focus on
nigleh, the revealed, primarily legalistic dimension of
the Torah. In Yeshivas Tomchei Temimim, the Rebbe
Rashab established the order of study to be two-thirds
nigleh and one-third Chassidus during the week-
days.'* On Shabbos, Torah study should focus on
pnimiyus haTorah, the inner, mystical dimension of
Torah.

The reason for this division is that during the six
weekdays, the Divine light descends into this world
through garments from the worlds of Asiyah and Ye-
tzirah, where there is a possibility for evil. Therefore,

11. Literally, “shells” or “peels,” a
kabbalistic and chassidic term for
the forces of evil.

13. Literally, “the other side,” the
spiritual source for the possibility
of evil.

12. See Rav Chayim Vital’s Taamei

HaMitzvos, Parshas VaEschanan. p. 124b.

14. Zohar, Raya Mehemna, Vol. 111,

BUILDING ONE'S HOME THROUGH THE TORAH
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15. Kuntreis Eitz HaChayim, ch. 22.

16. Ibid., ch. 25; the last will and
testament of the Rebbe Maharash.
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the matters that we encounter during these days must
be refined through the revealed dimension of Torah,
which concerns itself with refining the matters of this
physical world.

By contrast, on Shabbos, the Divine light descends
only through garments from the world of Beriah.
Therefore, the study focuses on the inner dimension
of Torah, the Tree of Life,'> which relates to a level
of G-dliness that transcends the task of refining the
world’s physical substance.

In this context, it is explained that the verse,'” %73
YN 9212, “Let the entire earth call out to G-d in jubi-
lation,” whose Hebrew acronym spells 7293, halachah,
applies to Torah study during the six weekdays.'® By
contrast, when read in reverse order, the first letters of
the verse,'® w1 n772 72 "nmy’3, “Bow down to G-d in
sacred splendor;,” whose Hebrew acronym spells n92p,
Kabbalah, apply to Torah study on Shabbos.

Nevertheless, even in Beriah, evil is present; it is
only that the good overpowers it. However, Gan Eden
does not tolerate the existence of evil at all, as men-
tioned above.

How to Build Eternity

4. On this basis, we can understand the connection
between a wedding and Gan Eden. Through mar-
riage, a couple builds an eternal edifice. To achieve
this, they must first attain an entirely transcendent
state, one that does not tolerate the existence of evil.
In this way, they nullify the concern that led to Adam
and Chavah being driven out of Gan Eden - lest they
“eat [from the Tree of Life] and live forever”* Living
in an entirely pure manner before the wedding specif-
ically enables a couple’s marriage to lead to an eternal

17. Tehillim 100:1. This psalm is
recited only during the week.

18. The AriZal’s Likkutei Torah, Te-
hillim, kapitl 100; Shaar HaPesukim
on that kapitl. See the chassidic
explanation of this concept in

Siddur im Dach, Mizmor LeSoda,
and the mahadura basra of Peirush
HaMilos, ch. 141, et al.

19. Tehillim 96:9.

20. Bereishis 3:22. See Torah Or, p.
5d, which explains that since eating
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from the Tree of Knowledge caused
evil to be assimilated within Adam
and Chavah’s beings, were they to be
allowed to eat from the Tree of Life
and live forever, that evil would also
be eternal.
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structure, something utterly timeless, truth in
an absolute sense.

Similarly, as explained in several sources,”
protection is required for every person before
their wedding. Such preparation will lead to an
eternal structure, fulfilling the blessing “Grant
joy to these loving companions as You granted
joy to Your creation in Gan Eden long ago.”

BUILDING ONE'S HOME THROUGH THE TORAH
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A Directive from the Rebbeim - To Receive Semichah before Marriage

5. In light of the above, we can also under-
stand another matter: My revered father-in-law,
the Rebbe Rayatz, related that before his wed-
ding, his father, the Rebbe Rashab, instructed
him to study for rabbinic ordination and receive
semichah, the authorization to deliver halachic
rulings. Moreover, as is apparent from the word-
ing of the narrative, before the Rebbe Rashab’s
wedding, his father - the Rebbe Maharash -
also instructed him to receive semichah. This
presumption is confirmed by a letter from the
Rebbe Maharash to the Rebbe Rashab, written
afterwards, in which he addresses him as “my
son, the Rav.’*

From this account, it is understood that the
authorization to issue rabbinic rulings shares a
connection with marriage and serves as a prepa-
ration for it.
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Marriage, Halachah, and Enduring Truth

6. Issuing a halachic ruling involves arriving
at a judgment of absolute truth. There are a mul-
titude of arguments and reasons in Torah that
are all true; in the words of our Sages,” “These
and these are the words of the living G-d.” How-

21. See Likkutei Torah, Devarim, p.
23c, and the sources cited there. As
explained in that source, protection
is generated by an encompassing

can internalize.

light that transcends the light one
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HaYoman, p. 357.
23. Eiruvin 13b.

22. See Toras Menachem, Reshimas
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ever, the virtue of halachic rulings is not merely
that they convey an aspect of truth; they are abso-
lute truth. Their virtue is not merely that they are
“the words of the living G-d (Elokim chayim),” they
reflect a loftier level of G-dliness. Thus, our Sages*
interpret the verse,”® “G-d is with him,” as mean-
ing - the halachah follows his ruling. The name for
G-d used in that verse is Havayah. This implies that
the potential to issue a halachic ruling derives from
G-d’s name Havayah,* the name for G-d that im-
plies past, present, and future all as one.”

A person with a sharp mind who is trained in
dialectic argument may indeed present good ar-
guments — “the words of the living G-d” However,
these arguments may appear valid only temporari-
ly; shortly thereafter, a second and better argument
may be presented that will overturn the first. A
halachic ruling, by contrast, is an eternal matter
that lasts forever.

In other words, a judge must be prepared to listen
to an argument that does not accord with halachah
and, after weighing it, nevertheless, issue a ruling
that reflects the true halachah. This is the virtue of
halachos - they cannot be overturned; they are an
everlasting matter, absolute truth.

The capacity to listen to an opinion, weigh it care-
fully, but still reject it is reflected in the wording
of the Mishnah,”® “Why do we mention a minori-
ty opinion” when the halachah does not follow it?
One interpretation of the Mishnah’s answer is that
if the minority opinion had not been stated, some-
one could later come and present an argument to
overturn the halachah. Therefore, the words of the
minority are mentioned to indicate that such an

24. Sanhedrin 93b.

25. T Shimuel 16:18 nah, 5666, p. 4311t., et al.

Elokim is the name of G-d associated
with Seder Hahistalshelus, the chain-

26. Explained at length in the
maamar entitled Vayidaber Elokim,

. ; . like order of exist . H h
5627, and in the series of maamarim 1Ke order of existence. Havaya

represents the name of G-d that

entitled Yom Tov shel Rosh HaSha-
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transcends that order.

27. Zohar, Raya Mehemna, Vol. 111,
p. 257b; Tanya, Shaar HaYichud
VehaEmunah, ch. 7, et al.

28. Eduyos 1:6.
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argument had already been presented and nev-
ertheless was not accepted as halachah.”

With this, we can understand the connection
between issuing halachic rulings and marriage.
Marriage, like halachah, is an eternal building,
an everlasting structure.

BUILDING ONE'S HOME THROUGH THE TORAH
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The Virtue of Permanence

7. To explain this concept more thoroughly:
On the whole, the concerns and needs of people
are divided into three categories: food, clothing,
and a dwelling.* The virtue of a home is that it
is permanent. As explained in many sources,
the difference between a garment and a home is
that a garment is temporary. There can be good
garments, made from fine fabrics, but their dura-
bility is limited. By contrast, a home endures; its
virtue lies in its permanence, as expressed in the
phrase - an everlasting structure.

Our Sages® teach, “The Holy One, blessed be
He, looked into the Torah and created the world.”
As such, a parallel to everything that exists in the
world is found in the Torah, and the existence of
the physical entity derives from its source in the
Torah. This is also true regarding garments and
dwellings.

Logical arguments are comparable to gar-
ments. Like a garment, a logical argument will
be beneficial for a while and will serve its pur-
pose. When someone is engaged in thinking out
the logic behind a Talmudic passage even when
they are not applicable in actual practice, he is ful-
filling the mitzvah of Torah study. Indeed, this
approach - hearing different and even opposing
opinions - is specifically the proper order of
study.> However, it is possible that later these

29. The Rebbe is emphasizing that
even when a Talmudic opinion - or
one developed by a later scholar - is
not accepted as halachah, under-
standing it is considered as Torah

study although it is not relevant

to actual practice. By contrast,
halachah represents absolute truth,
applicable at all times, in all places.
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31. Zohar, Vol. I1, p. 161a.

32. See also Bava Metzia, the end of
84a, which praises the advantage of
the give-and-take of Torah logic.

30. Likkutei Torah, Devarim, p. 98d.
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arguments will be proven to be faulty and will be
overturned. By contrast, halachic rulings resem-
ble a dwelling, something permanent.

On this basis, we can better understand the
connection between marriage (building a Jewish
home) and semichah, being granted the authori-
ty to issue halachic rulings, because both reflect
the concept of permanence, the virtue of a home.
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What Happens at Age 40?

8. Not only do marriage and the capacity to
issue halachic rulings share a general connec-
tion, they also share a connection in certain
particular aspects. For example, the capacity to
issue halachic rulings is connected with the age
of forty,” as reflected in our Sages™* teaching, “A
person does not grasp the depth of his teacher’s
understanding until after forty years.”

Similarly, regarding the wedding of Yitzchak
to Rivkah - the first wedding described in the
Torah - “Yitzchak was forty years old when he
took Rivkah as a wife”*

The connection between Yitzchak’s marriage
and assimilating the depth of one’s teacher’s un-
derstanding is reflected in a statement of the
Midrash,* cited by Rashi,” that before Yitzchak
married, Avraham wrote him a deed transfer-
ring all his possessions to him.

It is possible to say that this transfer of prop-
erty relates to the concept of grasping the depth
of one’s teacher’s understanding. In other words,
the inner implication is that by receiving that
gift, Yitzchak received everything he could from
Avraham, his teacher. When he grasped the
depth of his teacher’s understanding, his wed-
ding took place.

33. See Rama, Yoreh Deah 242:31. 35. Bereishis 25:20.

34. Avodah Zarah 5b.

36. Bereishis Rabbah 59:11.
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37. Rashi, Bereishis 24:10.
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BUILDING ONE'S HOME THROUGH THE TORAH

A Home in Torah, a Home in the World

9. Based on all the above, we can explain the
reason for the custom for a groom to receive
semichah before his wedding. The creation of
the world as a whole comes about through the
Torah, as our Sages® taught, “The Holy One,
blessed be He, looked into the Torah and cre-
ated the world.” Similarly, the particular world
of each individual comes through looking into
the Torah, as mentioned above. For this same
reason, a groom is called to the Torah before
his wedding.*

Therefore, when one is setting out to build
a Jewish home in the physical world, one must
first build a home in the spiritual world, in To-
rah - attaining semichah, the authority to issue
halachic rulings. Through building a home in
Torah, he also builds his home in the world,
making it an everlasting structure, blessed
with “a generation of the upright who will be
blessed.”
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38. See Magen Avraham, Orach
Chayim 282:18; the maamar
entitled Vechol Baneiech (Derushei

Chasunah, 5689, printed in Sefer
HaMaamarim Kunteisim, Vol. 1).

39. Tehillim 112:2.
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Adapted from a sichah delivered on Yud-Gimmel Shvat, 5711 (1951)

Introduction

aakov embodied truth. Kabbalah' identifies him with emes, the Divine attribute of truth
itself. Yet when it came time to receive his father’s blessings, he resorted to deception.
How could the patriarch of truth act through cunning?

The answer reveals a profound paradox at the heart of creation. There are realities that tran-
scend even truth — dimensions of G-dliness that cannot be contained within any structure,
including the boundaries of logic and what appears to mortals as truth. Sometimes, reaching
what lies beyond all limits requires a path that defies all conventional categories.

Such a path cannot be mapped by understanding or prescribed by reason. It demands some-
thing else entirely: a commitment so absolute it knows no boundaries, a willingness to risk
everything for what matters most. To access the dimension of G-d that is utterly transcendent, a
person must make a full-hearted commitment, one that knows no limitations whatsoever.

In the sichah that follows, the Rebbe explores why Yaakov’s deception was not a compromise
with truth, but a gateway to something higher. He offers guidelines that empower us to access
the dimensions of holiness that lie beyond intellect’s reach.

1. Zohar, Vol. I, pp. 139a, 161a;
Tanya, the beginning of ch. 13.
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A PATH INTELLECT CANNOT PRESCRIBE

A Path Intellect Cannot Prescribe

When a Crooked Path is Straight

1. A maamar' of Chassidus clarifies why it was
necessary for Yaakov to receive Yitzchak’s bless-
ings via deception. True, “deception” should not
be interpreted simply; rather, as our Sages” explain,
it was “with the wisdom of his Torah” However,
within the wisdom of the Torah, there is also an as-
pect that is called deception. The reason why this
mode was necessary is that the matters that needed
to be rectified reached their present state through
deception. In other words, the intent was to ele-
vate the sparks of holiness that fell below because
“the serpent was cunning...”? Therefore, the way to
return them to the realm of holiness also had to in-
volve the mode of deception, as Scripture states,*
“With the crooked, act perversely”
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Going to the Root of the Matter

2. On this basis, we can understand why Rivkah
commanded Yaakov to take the blessings and con-
soled him by saying,” “Upon me is your curse, my
son,’ i.e., that if there will be a curse, she would
take it upon herself.

On the surface, her words raise a question: What
kind of consolation is this? A son, and especial-
ly a son like Yaakov, should be concerned for his
mother. So why would this answer reassure him
and encourage him to go and receive the blessings?
And yet, in fact, it motivated Yaakov to follow her
advice.

1. The maamar entitled Vayomar...
Yisrael Yihiyeh Shimecha, 5694.
See also Toras Chayim, the end of
Parshas Toldos, and the maamar

2. Bereishis Rabbah 67:4.

entitled Viyikach lo Yaakov, 5678.

3. Bereishis 3:1, i.e., the sin of the

TIR YR wYN wRWT .2

1O°°Y3 LRI 71227 ORI P°RWIND
A1D72 T VRY3 173 ORI TIRY?
DY 2°IX ,0D”IUYI DX LR PR
VYN 177 X OiPY on P uYN
INP9R 7Y P IN IYBHYI OXT S
VD™V X IXD OXN - 217D PX .12
APy N T X VIO P X 2ORT PR
STV WT IND JIN DR JINT -
DINPPRIIND X IND ONN PX
IRTTYYT TR PR 2ORT PR IWDHOIY
TPy IR 0PV’ YI UK OY IX

Tree of Knowledge.
4. Tehillim 18:27.
5. Bereishis 27:13.
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The enigma can be explained as follows: Spir-
itually, Yaakov was likened to Adam, the first
man,® and he rectified his sin, as explained in
Kabbalah.” Adam, the first man, was deceived
by the serpent through cunning. To rectify this
and prevent the blessings from going to Esav,
Yaakov had to take them also through decep-
tion, as it is written,® “Your brother came with
deception and took your blessing.”
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PR IWDIYT TR [RNY3 U3 T
JVIVIRTIN PR 11 9% 1PN OXT 07D
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Why Self-Sacrifice Is Necessary

3. In brief, the matter can be explained
as follows: Here, we are speaking about tak-
ing something that originates in a realm that
transcends intellect (or is below intellect,
as was true of the sin of the Tree of Knowl-
edge). Therefore, to acquire such blessings,
the recipient must also employ a fitting vessel,
something that is specifically suited to receive
them. Understanding and comprehension are
not appropriate vessels. Instead, an approach
of self-sacrifice, going beyond the rational, to
the extent of placing oneself at risk, is what is
necessary.

This is what Rivkah meant by saying,
“Upon me is your curse, my son” — that she
was prepared to accept even this risk because
the objective demands and can be acquired
specifically through self-sacrifice, not intellec-
tual calculation. Hearing her answer motivated
Yaakov to make the same commitment.

The same approach applies to acquiring
Torah knowledge as a whole,’ which our Sages
in the Midrash'® interpret as being included in
Yitzchak’s blessings to Yaakov. Thus:'!

6. Bava Basra 58a. See Tanya,
Iggeres HaKodesh, Epistle 7.

7. See Zohar, Vol. 111, p. 111b; Tanya,
loc. cit., et al.

9. To cite a similar concept: The
Tzemach Tzedek would conceal
himself and placed himself at risk
to hear the teachings of Torah from
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tei Dibburim, Vol. 2, p. 550). See the
Alter Rebbe’s statements regarding
this cited there.

10. Bereishis Rabbah 66:3.

the Alter Rebbe, as related in Sefer

8. Bereishis 27:35.

HaMaamarim 5708, p. 234 (Likku-

11. Bereishis 27:28.
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“From the dew of heaven” - refers to Scripture
“and from the fat of the earth” - to Mishnah
“grain” - to Talmud, and

“wine”’- to Aggadah.

Through the mode of deception of holiness
included in the wisdom of Torah, as mentioned
above,” one reaches a lofty level. As my father-in-
law, the Rebbe Rayatz, explains in the renowned
maamar Basi LeGani,'? the intention is to transform
the folly of the opposing side - i.e., the forces of evil
- into the folly of holiness. By transforming the fol-
ly of the other side, one reaches higher than attained
through service based on reason and knowledge,
because then one reaches a level of holiness that
transcends even the intellect of holiness.'?

12. The maamar entitled Basi Le- 13. See Basi LeGani, loc. cit.; Kun-
Gani, 5710, sec. 5. treis U'Maayan, discourses 26-27;
Rambam, Hilchos Deos 2:2, Hilchos
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Teshuvash 10:3, “Thus, he will al-

ways be obsessed with this love [for
G-d] as if he is lovesick.”
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Adapted from a sichah delivered on the second day of Rosh Chodesh Kislev, 5713 (1952)

Introduction

orah numerology fascinates us because it promises to reveal hidden connections - pat-

terns beneath the surface that ordinary observation would miss. When we discover that

two concepts share the same numerical value, we sense we've glimpsed something pro-
found, a secret architecture underlying reality. Yet this very appeal harbors a danger: Not every
numerical correspondence signifies genuine connection. Sometimes the numbers align by mere
coincidence, and the “insights” they generate lead us away from truth rather than toward it.

In the sichah that follows, the Rebbe gives us a glimpse into this branch of wisdom. He
shows how a numerical correspondence can serve as a gateway, inviting us to explore deeper and
uncover an intrinsic connection. As an example, he cites the connection between the Ten Utter-
ances that created the world and the Ten Commandments, showing how the world’s existence is
connected with its Divine purpose.

The Rebbe then traces a further correspondence - the ten blessings Yitzchak granted Yaakov
- tying the pattern of ten to our national destiny and pointing toward the era when these bless-
ings will blossom into complete fulfillment.
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NUMBERS, MYSTICAL MEANINGS, AND FUTURE REVELATIONS

Numbers, Mystical Meanings,
and Future Revelations

When Numbers Tell a Story

1. Commenting on the verse,! “And
may He give you...,” the Midrash? states
that Yaakov was blessed with ten blessings
corresponding to the ten Utterances with
which the world was created.

By using the term “corresponding to,” it
is clear that the Torah indicates that these
matters are similar not merely in their
number, but also that the concepts them-
selves share a connection with each other.
And it is because of the intrinsic connec-
tion between these matters that they also
correspond in their number.

The way our minds work is that when
we want to understand a concept, we start
with what comes later and work backward
to what came earlier (min hamuchar el ha-
mukdam). We see the effect (hamesuvav)
and from it we try to grasp its cause (sibah).
We focus on a matter that is simple (hakal)
and extrapolate from it an understanding of
something more complex (hakaveid).

Understanding the true relationship
between concepts requires real insight
into their essence. However, that essence
is not immediately evident. By contrast, the
numerical correspondence can be seen by
anyone. This does not require deep con-

1. Bereishis 27:28.

2. Pirkei D’Rabbi Eliezer (Venice
ed.), ch. 32.
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templation regarding the inner nature and
potential of these matters. All that is necessary
is to count, and we can see that the numbers
match.

Once we notice this numerical correspon-
dence, we realize something deeper is involved.
Upon deeper thought, it is possible to real-
ize that the reason for the correspondence is
that the concepts themselves are inherently
connected.
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A Threefold Correspondence

2. To provide an example of this concept:
Our Sages® teach that the 248 positive com-
mandments correspond to the 248 limbs of
the body, and the 365 negative command-
ments correspond to the 365 giddim.* The
connection is not merely numerical. Instead,
the concepts themselves share an intrinsic re-
lationship. The 613 mitzvos are the limbs of
the soul, and from them, vitality flows to the
limbs of the body.

Chassidus® interprets the verse,* “Be per-
fect with G-d your L-rd)” as teaching that
wholeness and completeness in the fulfill-
ment of the 613 mitzvos generate wholeness
in the limbs of the soul. From them,
wholeness flows to the 613 limbs of the
body, granting them vitality and strength.
Since each limb derives from a specific mitz-
vah, the sum of the limbs and the mitzvos must
be equal in number.
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From Trembling to Calm

3. A further illustration of the concept:
The repetition of the word asarah, “ten,” in the

3. Zohar, Vol. 1, p. 170.

4. Giddim is an inclusive term re-
ferring to blood vessels, sinews, and

major nerves (Rambam’s Commen-
tary on the Mishnah, Zevachim 3:4).
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6. Devarim 18:13.

5. Likkutei Torah, Devarim, p. 45c.



39 PARSHASTOLDOSV |

verse,” Asarah, asarah hakaf beshekel hakodesh,
“[each] spoon weighing ten [silver shekelim] ac-
cording to the holy shekel,” is interpreted® as
implying that the Ten Utterances correspond to the
Ten Commandments. The meaning is not merely
that the two are equal in number. Rather, their es-
sential natures are connected.

Why? Because the entire creation - which came
about through the Ten Utterances - was brought
about by the Torah and is for the sake of the Torah.
As our Sages’ comment on the word,'® Bereishis, “In
the beginning...” - all existence was brought into
being “for the sake of the Torah, which is called ‘the
beginning.”

The interrelation of the two is further brought out
by our Sages™ interpretation of the phrase,'”” “the
sixth day” - that until the sixth of Sivan, the day of
the Giving of the Torah, heaven and earth were fal-
tering. However, when the day of the Giving of the
Torah arrived, “the earth... became calm.”'* Perma-
nence and stability were endowed to the creation.

Since the Utterances and the Commandments
share an intrinsic connection, they are equal in
number. The very existence of the Ten Utterances
comes about for the sake of the Ten Command-
ments. The Ten Utterances exist so that the created
beings they brought into being would be illuminat-
ed by drawing into them the Ten Commandments
and their message.

NUMBERS, MYSTICAL MEANINGS, AND FUTURE REVELATIONS
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Ten, Ten, and Ten: a Further Correspondence

4. When a Jew connects the Ten Utterances
with the Ten Commandments — meaning, when
he illuminates the world with the light of the To-
rah - he draws down an abundant flow of Divine

7. Bamidbar 7:86. 10. Bereishis 1:1.

8. Zohar, Vol. I11, p. 11b. 11. Shabbos 88a.

9. Rashi, Bereishis 1:1. 12. Bereishis 1:31.
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13. Tehillim 76:9.
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beneficence, both materially and spiritu-
ally. Thus, it is written,'* “If you follow My
statutes... I will provide your rains in their
season...,” i.e., G-d will grant all the bless-
ings mentioned in that passage.

Since the person will receive the
blessings because he drew down the Ten
Commandments into the Ten Utteranc-
es, the blessings granted him are also ten
in number. For this reason, Yaakov was
blessed with ten blessings, corresponding
to the Ten Utterances.
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Bridging the Gap Between the Above and Below

5. On this basis, we can also understand
the Zohar’s® statement, “Rabbi Flazar was
asked, ‘Why were Yaakov’s blessings not
fulfilled, while Esav’s blessings were ful-
filled?” Rabbi Elazar answered, ‘Yaakov
took above, Esav took below.”
words, Yaakov received spiritual blessings,

while Esav received material ones.

In other

The full implication of Rabbi Elazar’s
response can be understood based on the
verse,'® “His righteousness endures for-
ever.” The tzedakah, acts of kindness, and
mitzvos as a whole that a person fulfills in
the present era - his involvement in the task
of refining the world’s material substance
- are not transient matters but are everlast-
ing. The fulfillment of mitzvos draws down
light into Atzilus. That light does not shine
fully in the present era."” Instead, it is stored
away, like valuable gems and pearls stored
in a chest. In the Ultimate Future, this light
will be revealed. Then, it will become evi-

14. Vayikra 26:3-4.
15. Zohar, Vol. 1, p. 143b.
16. Tehillim 112:9. See Tanya,

Iggeres HaKodesh, Epistle 32.

17. Not only is this light not revealed
in this world at present, even in the
world of Atzilus, they do not shine in
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the present era, but are “stored away”
for the future (Sefer HaMaamarim
5658, p. 33).
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dent that the achievements of these mitzvos endure
forever.

The fulfillment of mitzvos draws down bless-
ings. However, just as the revelation of light
elicited by the mitzvos is currently hidden -
stored away in a chest, as it were - so too, the
blessings are presently hidden.

Thus, the Zohar cited previously concludes,
in the Ultimate Future, “Yaakov will take both
above and below and Esav will be utterly de-
stroyed.” Yaakov will receive blessings both above
in the World to Come and below in this world.

This is also consistent with what was stated
previously: The revelation of light evoked by the
mitzvos will be manifest in the Ultimate Future,
even in material matters. This is the unique di-
mension of that era - that the material realm
will no longer conceal the spiritual but, on the
contrary, will be the conduit through which the
revelations are manifest. Similarly, regarding the
blessings, Esav will be destroyed from the lower
world, and Yaakov’s blessings will also be real-
ized in this world, in this physical realm.
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A Foretaste of Redemption

6. It is stated in the writings of the Arizal'® -
and cited as halachah by Magen Avraham" - that
on Friday, one should taste the Shabbos foods,
as alluded to by the phrase from our prayers,*
“Those who taste it merit life.”

Now, according to the calculation that “the
world will exist for six thousand years,”*!
ready Friday afternoon. It is now the time for us
to at least taste the revelations of the Ultimate Fu-
ture. When a person tastes something, he already

it is al-

18. Pri Eitz Chayim, Shaar HaShab-
bos, ch. 3, et al.

20. Shabbos Musaf liturgy.

21. Rosh HaShanah 31a.
19. Magen Avraham, Orach Chayim
250:1.
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experiences a certain measure of what will ultimately
be revealed.

Similarly, a certain measure of the revelation of
pnimiyus haTorah, the inner, mystical dimension of
Torah that will be manifest in the Ultimate Future,
has been revealed specifically in recent generations.
Previously, this knowledge was reserved only for a
spiritual elite. However, in these later generations,
it is a mitzvah to reveal this wisdom.** This applies
particularly as these teachings are expounded by the
Baal Shem Tov and the general chassidic movement,
and especially through the teachings of the Alter
Rebbe and Chabad Chassidus. This made it possible
for “Your wellsprings to spread outward,”” i.e., for
these teachings to reach widespread dissemination.

True, the revelation of pnimiyus haTorah is rele-
vant primarily to the Ultimate Future. In that vein,

24 “He will kiss me with

Rashi interprets the verse,
the kisses of His mouth” as referring to “the mystical
rationales and hidden depths of the Torah that will
be revealed in the Ultimate Future.” Nevertheless,
the revelation of pnimiyus haTorah has now already
begun, albeit merely as a taste, at present, during
“Friday afternoon,” especially since it is well after

midday.

This is what is relevant to us: Since it is already
after midday, and indeed, we are in the time just
before sunset,”® we should already be among “those
who taste it merit life” The revelation of Yaakov’s
blessings — above and those below, i.e., in both spir-
itual and material matters — should already begin,
bringing blessing and success materially and spiri-
tually, in goodness that is visible and apparent.
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23. Mishlei 5:16. See the renowned 24. Shir HaShirim 1:2.
letter of the Baal Shem Tov, printed
at the end of Ben Poras Yosef and at
the beginning of Kesser Shem Tov,

et al.

22. Tanya, Iggeres HaKodesh,
Epistle 26, citing the AriZal. See
Rav Chayim Vital’s introduction to
Shaar HaHakdamos, reprinted at the
beginning of Eitz Chayim.

25. The Rebbe uses the term “after
plag haminchah,” which refers to
the time 1% seasonal hours before
sunset.
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