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son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on the festival of Redemption, Yud-Tes Kislev,' 5717 (1956)

Introduction

n a dream world, anything can happen. When a person is awake, his mind functions with

order and structure; there are logical limits and patterns, but when dreaming, there are no

bounds to his imagination and he can fantasize the impossible - the impossible good, but also
its opposite.

In the era of exile, “we are like dreamers™ - the spiritual structure of the world is topsy-turvy.
G-dliness is hidden, the world appears to run on its own, and what is good and what is bad is
not apparent. But this dream-state also allows for positive developments that defy our logical
thought, leading to good beyond our ordinary conception.

This understanding revolutionizes how we approach Divine service in this era. No matter
what our level, we can ascend incomprehensibly higher. Moreover, even if our conduct is entire-
ly outside the realm of holiness, in one moment, we can transform ourselves, changing radically
and reaching the loftiest levels.

1. In the year the sichah was deliv- 2. Cf. Tehillim 126:1; cited in Torah
ered, Yud-Tes Kislev fell on Friday. Or, p. 28c.

Thus, the Yud-Tes Kislev farbrengen

was held Motzeei Shabbos, 20 Kislev.
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WAKING FROM A DREAM WORLD

Waking from a Dream World

Where Dreams Lead

1. At the beginning of Parshas Mikeitz, the
Torah speaks of Pharaoh’s dreams.' Similarly,
Parshas Vayeishev, the Torah portion of the
previous week, speaks of dreams - Yosef’s
dreams® and the dreams of Pharaoh’s chief
butler and chief baker.’

All of these dreams were contributing fac-
tors leading to the exile in Egypt, the root of
all exiles. Since everything occurs due to Di-
vine Providence it follows logically that the
consequence — exile — shares a connection
with and resembles the contributing factors:
dreams.
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A Level Above Contradictions

2. As explained in various sources in-
cluding Torah Or° the connection between
exile and dreams is that dreams stem from
the power of imagination, which allows for
two opposites to coexist simultaneously. In-
deed, if a person thought about the matter
beforehand,® he could dream about seeing an
elephant fit through a needle-hole.

Exile allows for contradictions of a simi-
lar nature.” A person may think that he loves
G-d, and yet, he also loves his own body, even

1. Bereishis 41:1-7.
2. Ibid. 37:5-9.
3. Ibid. 40:5-19.

4. Likkutei Torah of the Arizal,
Parshas Ki Seitzei.

5. Torah Or, p. 28c ff.

6. See Berachos 55b. Although the
Talmud states that a person cannot
dream about such a matter, if a per-
son thought about the matter during
the day, it is possible for him to
dream about it at night (the Rebbe’s
Igros Kodesh, Vol. 3, p. 234).
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7. When a person is asleep, his con-
scious faculties are withdrawn and
two opposites can exist simultane-
ously. By contrast when he wakes,
his conscious faculties return and
such contradictions are no longer
tenable within his mind.
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though these two loves cannot exist simultaneously.®
He may live with this inner dichotomy to the extent
that, despite his feelings of love for G-d - as explained
elsewhere - he can be inundated by his bodily desires
and, furthermore, even violate G-d’s will.

Nevertheless, Torah Or concludes’® that such in-
ternal contradictions are consistent with the state of
exile; for example, after prayer, a person may act in
a manner opposite to the feelings he experienced
during prayer. One should not think that such con-
duct proves that the person’s prayers, Torah study,
and fulfillment of mitzvos are worthless. This is not
true. Instead, the possibility results because exile is
comparable to a dream state. Just as dreams origi-
nate from a very lofty source, one so transcendent in
nature that it allows for the coexistence of opposites,
so0 too, a source that is similarly transcendent shines
forth specifically in the era of exile. (Consult that
source,” where this is explained at length.)
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The Timeless and the Transient

3. To clarify the lesson that we can derive from the
above regarding our own spiritual service: Every Jew’s
soul is always whole and the Torah he studies and the
mitzvos he observes are eternal.’ By contrast, his un-
desirable actions are merely of a passing nature, for
every Jew will ultimately turn to G-d in teshuvah."
Accordingly, even at present, these undesirable acts
are merely temporary. They are like the “lying rivers”
which, as described by our Sages," dry up even once
in seven years. Hence, even when water is flowing in
them, since they will later dry up, that water is not
considered “living water,” and is not valid for use in
the ritual purification of a person who became ritually
impure due to contact with a human corpse.'

8. See Chovos HaLevavos, Shaar
8, ch. 3, ofen 25, cited in Sefer
HaMaamarim 5700, p. 76.

10. Tanya, ch. 39; the Alter Rebbe’s
Shulchan Aruch, Hilchos Talmud
Torah 4:3.

9. Tanya, ch. 25. 11. Parah 8:9. See Likkutei Sichos,

Vol. 1, p. 36, footnote 22.
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12. The purification rites for such

a person require mayim chayim, “liv-
ing water;” water from a stream or
spring that does not dry up.
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For similar reasons, evil can never outweigh
good, for evil is not enduring, while good always
remains constant.

The above explanations highlight an advantage
that the era of exile possesses over the era of the
Beis HaMikdash. In the era of the Beis HaMikdash,
the kochos pnimim, the internal powers of the soul
- i.e., the powers of thought, feeling, and the like
— shone forth powerfully.”” These powers have in-
herent limitations — what is holy is holy and what is
impure is impure; the two cannot coexist. Thus, an
impure person may not enter the Beis HaMikdash."

In the era of exile, by contrast, the encompass-
ing powers (the kochos makifim) of the soul' shine
forth, and regarding them, there are no limitations.
In a similar vein, the Torah relates'® how G-d “dwells
with you, amidst your impurity”

WAKING FROM A DREAM WORLD
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Abnormal Times Call for Unusual Responses

4. A practical lesson to derive from the above
concepts:

There are those who err and maintain that the
only path in Divine service is to follow a step-by-
step progression, advancing from easier tasks to
more difficult ones. Until one has completed the
initial stages, he cannot even begin to think of pro-
ceeding to more advanced ones.

Such an approach would be appropriate if every
dimension of the person’s conduct were well-ar-
ranged and orderly. However, in the present era, “we
are like dreamers.”"” In other words, the nature of the

13. See Sefer HaMaamarim 5709, p.

108, sec. 2. thought.

14. See Bamidbar 5:2. 15. The term kochos makifim,

“encompassing powers” refers to

controlled by a person’s conscious

The powers mentioned above are
described as internal, because they
relate to specific organs of the body
- the intellectual powers to the
brain, the emotional powers to the
heart - and also because they are

powers, such as will, pleasure, and
faith, that are called encompassing
because a) they do not relate to any
specific organ of the body, but rather
to the person as a totality, and b)
they are not under the control of a
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person’s conscious will.

16. Vayikra 16:16. See sichas Chag
HaPesach, 5718, printed in Likkutei
Sichos, Vol. 1, p. 247 where this
concept is developed further.

17. Cf. Tehillim 126:1; cited in
Torah Or, loc. cit., concerning the
comparison between the era of exile
and dreams.
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times allows for the coexistence of opposites, as mentioned
above. Accordingly, our Divine service need not conform
to logical structures. One can - and should - carry out
any type of Divine service that presents itself, following
the spiritual parallel implied by our Sages’ directive,'®
“Grab and eat; grab and drink,” i.e., seize the opportunity
to carry out a mitzvah whenever the opportunity presents
itself.

Even a person whose spiritual level has fallen to the
degree that “it is impossible [for him]... to begin serv-
ing G-d unless he first repents for [his] past,”** should
not abandon hope. Regardless of his past conduct, he
should seize whatever opportunity to serve G-d that pres-
ents itself. As the Alter Rebbe rules in Tanya® - which
communicates the Torah’s inner, mystical dimension
(pnimiyus haTorah),” and in his Shulchan Aruch,” which
communicates its revealed, legal framework (galya d’To-
rah) - such a person should also study the Torah and
observe mitzvos. True, until he repents, he is adding en-
ergy to the forces of impurity. Nevertheless, he is assured
that “no one [will remain perpetually] estranged from
Him”* and when he ultimately returns to G-d in feshu-
vah, the Torah he studied and the mitzvos he observed
will also return with him.
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Uncovering Wisdom That Was Hidden

5. These principles — that presently our Divine service
need not conform to logical structures and that we should
carry out any and all types of Divine service presented
to us — apply not only to the revealed dimension of the
Torah, but also to its inner, mystical dimension and the
customs and practices associated with it. An allusion to
this can be found in words of our Sages cited previously:'®
“Grab and eat” can be interpreted as referring to the To-
rah’s revealed dimension, which is called “bread”* and

18. Eruvin 54a. refers to the teachings of Kabbalah,
particularly as illuminated by the
Baal Shem Tov and the Rebbeim
who followed him.

22. The Alter Rebbe’s Shulchan
21. The term Pnimiyus haTorah Aruch, Hilchos Talmud Torah 4:3.

19. Tanya, ch. 17, with regard to the
Divine service of the wicked.

20. Ibid., end of ch. 39.
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23. I Shmuel 14:14, as interpreted by
the Alter Rebbe in Tanya and in his
Shulchan Aruch, op. cit.

24. Chagigah 14a, et al. See Likkutei
Torah, Vayikra, pp. 40b, 48b.
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“Grab and drink” can be interpreted as concern-
ing the Torah’s inner, mystic dimension, which
is compared to water.”

True, in previous generations, one could not
begin the study of pnimiyus haTorah until he
underwent many preparatory stages. Neverthe-
less, the world’s spiritual climate has changed. In
the present time, “it is a mitzvah to reveal this
wisdom.”?® This is especially true after the reve-
lation of the teachings of Chassidus by the Baal
Shem Tov, the Alter Rebbe, and their successors.
Pnimiyus haTorah has now become like all the
disciplines of Torah study, and every Jew is obli-
gated to study all the Torah’s disciplines.”

WAKING FROM A DREAM WORLD
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For the Light to Dawn

6. This approach - “Grab and eat; grab and
drink,” i.e., continually increasing one’s ob-
servance of the Torah and its mitzvos without
reckoning with one’s spiritual standing or ques-
tioning whether one is fit for or worthy of such
study or practice - is comparable to a dream in
which two opposites can coexist.

Moreover, this approach relates not only to
dreams and exile, but also to the manner through
which the Jews will emerge from exile. Through
increasing the light of the Torah and its mitzvos,
through that light itself, we will awaken ourselves
and the world from the slumber of exile and
bring the true light of redemption, as it is writ-
ten,”® “G-d will be an eternal light for you.” And,
as we see in actual life, a person naturally wakes
from sleep when light shines.

25. See also Likkutei Sichos, Vol. 2,
p. 432.

26. Tanya, Iggeres HaKodesh, Chayim Vital.

Epistle 26, citing the Arizal. See the
introduction to Eitz Chayim by Rav
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27. See the Alter Rebbe’s Shulchan
Aruch, Hilchos Talmud 1:4, 2:10.

28. Yeshayahu 60:20.
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The Ultimate Awakening

7. The above concepts point to the lesson to
be taken from the fact that dreams led to the
exile in Egypt and the ensuing exodus from that
land. The exile in Egypt was the most difficult
exile. For that reason, all subsequent exiles are
also referred to as Mitzrayim (“Egypt).” Never-
theless, that exile specifically led to a significant
advance, as alluded to G-d’s promise to Avra-
ham,* “Afterwards, they will emerge with great
wealth”

Similar concepts apply regarding the pres-
ent exile. True, all of our Divine service during
the era of exile is comparable to a dream
state. Nevertheless, the transcendent quality of
dreams enables one to attain a loftier level of
Divine service, to ascend to a rung higher than
any expectations, and to increase the light of
the Torah and its mitzvos. This light will rouse
us and the world from the slumber of exile and
lead to the fulfillment of G-d’s promises,® “As in
the days of your exodus from Egypt, I will show
[My people] wonders.” This will take place with
the coming of Mashiach speedily, in our days.

29. Bereishis Rabbah 16:4.
30. Bereishis 15:14.
31. Michah 7:15.
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Adapted from a sichah delivered on Shavuos, 5713 (1953)

Introduction

t is a well-known truism that adversity brings out hidden strengths. Facing challenges forces
us to dig deeper, to discover resilience we did not know we possessed. This principle applies in
spiritual life as much as in any other endeavor.

But the teaching that follows goes beyond this familiar concept in two crucial ways.

First, Yosef’s greatness was not merely that he descended into the material world and then
rose above it. Rather, even while thoroughly engaged in Egypt’s commercial and political affairs
- immersed in matters that would ordinarily distance a person from G-dliness - he remained in
a state of complete unity (dveikus) with the Divine. His spiritual consciousness was not set aside
during his worldly activities; it permeated them. He functioned on two planes simultaneously:
tully present in the material realm, yet never separate from G-d.

2]

Second, the power Yosef accessed through his descent into “the land of my hardship™ was
not simply the hidden strength within his own soul. Instead, he succeeded in confronting these
challenges by going beyond himself and connecting with G-d’s very Essence - a dimension
of Divinity so transcendent that it defies all limitations and provides truly insurmountable
strength. He prevailed not because he discovered strength that was already within his soul, but
because he accessed what lies infinitely beyond.

1. Bereishis 41:52.
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A Springboard for Growth

A Tzadik in the Land of Hardship

1. The concept - that specifically through exile,
one achieves a great ascent - is also reflected in
this week’s Torah reading. Yosef named his second
son, Ephraim (2128),' because “G-d made me
fruitful (°»997) in the land of my hardship.” It is
specifically “the land of [his] hardship” that made
Yosef “fruitful”; it brought him increased light.?

Yosef’s innate spiritual level was extremely lofty.
Toras Chayim® and other sources clarify that this is
the reason Yosef was punished for asking the but-
ler to mention him to Pharaoh.* He should not have
sought natural means to resolve his difficulties.

True, Yaakov also did so.” However, Yaakov
related to a level of G-dly light that could be en-
clothed within and adapted to the structure of
Seder Hahishtalshelus, the chainlike progression of
existence which is the source of the natural order.
Therefore, he worried that perhaps his sins would
influence his fate.® Accordingly, he needed to seek
natural means.

Yosef, by contrast, was identified as tzaddik el-
yon, “the sublime tzadik.” On his level, he should
not have feared anything and should not have
used natural means.

Similar concepts are also explained in the
above source concerning the verse,” “Yosef recog-

1. Bereishis 41:52.

2 The words “made me fruitful” p- 248a, in the latest edition.

imply that not only did the hardship
Yosef face increase his power to
influence others but that he too

4. Rashi, Bereishis 40:23.

maamar entitled Ben Poreis Yosef,

5. Le., it was considered a sin for
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in such a manner, even though he
tried to appease Esav and sought his
forgiveness by sending him presents
and calling him “My lord.”

6. Berachos 4a.

Yosef to have asked Pharaoh’s chief

— despite his inherent lofty level -
became elevated as a result.

butler to speak favorably about him

7. Bereishis 42:8.

to Pharaoh (Rashi, Bereishis 40:23).

3. Toras Chayim, Bereishis, the

By contrast, Yaakov was not judged
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nized his brothers, but they did not recognize
him.” Yosef’s brothers, like the Patriarchs, were
shepherds, removed from the world, choosing
this occupation so that the world would not
disturb their connection with G-d.

Yosef, by contrast, was on such a lofty spir-
itual level that he could be thoroughly invested
in worldly activities and yet remain at one with
G-d. He served as the ruler of Egypt, the world’s
commercial center at the time. Pharaoh had de-
creed, “without your [consent], no man shall
raise his arm.”® The simple meaning of that
verse’ — and our Sages'® emphasize that “a per-
son never departs from a simple meaning” - is
that before an Egyptian could don his weap-
onry, he would have to ask Yosef. Even while
Yosef was engrossed in such activities, he was
at the same time utterly at one (davuk) with
G-dliness. For this reason, his brothers were
unable to recognize him. They could not under-
stand how he could be so involved with material
matters and still maintain such a lofty spiritual
consciousness.

Nevertheless, despite being on such an el-
evated spiritual rung, Yosef had to experience
“the land of my hardship” before becoming
fruitful, i.e., being elevated to a higher level.

A SPRINGBOARD FOR GROWTH
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Where the Divine Intent Lies

2. The narrative of Yosef serves as a lesson
for all Jews. The soul’s descent into the body
- to this material world in general - and the
challenges it confronts in the era of exile in
particular are not intended to cause hardship.
Instead, they possess a unique virtue.

8. Ibid. 41:44.

9. See Onkelos and Rashi on Berei-
shis, loc. cit.

10. Rashi, Bereishis 37:17, et al.
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The ultimate purpose of the downward, chain-
like progression of different planes of existence is
not for the sake of the lofty spiritual realms."" On
the contrary, by coming into existence, those realms
experience a descent from the radiance of His coun-
tenance. Instead, the ultimate purpose is this lowly
material world, because the power of G-d’s Essence
is vested in this world.

In this world itself, it is necessary to permeate the
lowest levels and undergo hardship and difficulty. For
this reason, before the exile in Egypt, the Jews could
not receive the Torah. Specifically, by experiencing
the iron crucible' of the Egyptian exile, the Jews
became fit receptacles for the Torah. Our Sages"
emphasize this point, stating that the Jews received
the Torah because of their descent into Egypt.
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Calling Forth G-d's Essence

3. These concepts are also alluded to by the

verse,'* “I sent (tirgalti) [a leader] to Ephraim...”

Our Sages state’ that had even one - whoev-
er that one would have been — of the 600,000 men
at the Giving of the Torah not been present, the
Torah would not have been given, Heaven for-
bid, even to Moshe. This point is hinted at by the
verse,' “I (Anochi) am in the midst of 600,000
people on foot” Because of the presence of each of
those 600,000 at Sinai - including even those who
are comparable to feet — the Torah was given, and
G-d’s declaration, Anochi Havayah Elokecha (“I am
G-d your L-rd”) was made. Indeed, the presence of
the Jews comparable to feet was of primary impor-

11. Tanya, ch. 36. See also Likkutei Torah, Vayikra
2a, Bamidbar 80b, the maamar
entitled Lecha Dodi, 5689 (Sefer
HaMaamarim Kuntreisim, Vol. 1,

p- 21a), which associate this verse

12. Devarim 4:20.
13. Shabbos 88b.

14. Hoshea 11:3. See the commen-
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speaking about a loftier level, these
sources emphasize the connection
between Anochi, G-d’s Essence, and
feet.

15. Mechilta D’Rashbi, Shmos 19:11

with a leader or a mashpia (source of
influence) lowering himself to relate
to others with diminished capacities,
even those on the level of feet. Also,

taries to that verse that explain that
the intent of the word tirgalti is a
leader who will lead the people at a
gentle pace.

(see also the Mechilta to the verse);
Devarim Rabbah 7:8.

16. Bamidbar 11:21.
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tance. (As explained in another source," the feet refer
to the Divine service of kabbalas ol, the acceptance of
G-d’s yoke.) It was these 600,000 — the feet-like Jews,
those whose Divine service stems from kabbalas ol, who
enabled the Torah, which begins with Anochi, a refer-
ence to G-d’s Essence, to be drawn down to — and to be
internalized within — Moshe.

On this basis, it is possible to understand the refer-
ence to Ephraim in the verse cited above. “G-d made
me fruitful in the land of my hardship” highlights
Ephraim’s unique spiritual quality. Through their de-
scent into exile in Egypt — “the land of my hardship”
- the Jews reached the ultimate spiritual peak: the
Giving of the Torah. This motif is also hinted at by the
verse, “I (Anochi) sent [a leader] to Ephraim.” The root
are the same as the word regel (%37), meaning “foot.”
Through Divine service described with the analogy of
feet, the Divine service of kabbalas ol, it is possible to
relate to Anochi, He Who can truly say “I am,”"® G-d’s
Essence, which is above all description and definition.

17. See Likkutei Sichos, Vol. 1, p.
104ft.

The descent to Egypt brought about
a severe spiritual decline within

the Jewish people. Nevertheless, it
ultimately made possible the Giving
of the Torah, at which time G-d’s
Essence was revealed. Similarly,

18. Regarding the phrase, “He who
can truly say ‘T am,* see Zohar, Vol.
IIL, pp. 11a, 257b; Likkutei Torah,
Bamidbar, p. 80D, et al.

A SPRINGBOARD FOR GROWTH
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through the Divine service of kab-
balas ol - which can be considered

a descent when compared to service
of the mind and the heart — a person
can bond with G-d’s Essence.
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Adapted from a sichah delivered on 21 Kislev, 5713 (1952)

Introduction

ears ago, there were kerosene lanterns on every street corner. The local lamplighter would
trudge through the night with a torch, going from lamp to lamp, igniting each one in
turn.

Even in the cold and the dark, that lone figure would make his way through the night, leaving
a path of light behind him.

Using this as an analogy, the Rebbe Rashab once said, “A chassid is a lamplighter. He goes
forth with a long torch.... His mission is to kindle all the lanterns”

The Rebbe was asked, “And what if the lantern is found in a desert?”
“One must go there, too, and kindle the lantern,” he answered.

“And if the lantern is far out in the sea?”

“One has to plunge into the water and kindle the lantern.”?

In this sichah, the Rebbe charges us with becoming ambassadors of light — going out of our
homes and comfort zones, into the darkness, and working there to spread light. Whether the
conditions are inviting or difficult, there is a mission, and we have been given the privilege of
being part of its fulfillment.

Seeing ourselves as people with a mission - and not just a job that must be done - redefines
our identities. Good workers show up on time and contribute to a pleasant work environment;
they carry out their jobs professionally, fulfilling whatever responsibilities they are charged with
- and then they go home at 5 oclock.

Then, there are those who have a mission, not a job. What concerns them is not what they
were asked to do, but what has to be done. That is a continuous and ever-increasing endeavor.

1. Sefer HaSichos 5701, p. 136fF. The 5722, which appears in Toras Men-
Rebbe discussed the above metaphor  achem - Hisvaaduyos 5722, Vol. 34,
in a talk delivered on 13 Tammuz, p. 1291t
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LEARNING FROM THE LIGHTS

Learning from the Lights

Different from the Source

1. The mitzvah of Chanukah is to kin-
dle lights. How does one make lights? One
takes oil, wood,' or the like and warms
them until they catch fire, ie., they are
transformed from being something phys-
ical and begin to illuminate the entire
surroundings.

The lights we kindle on Chanukah de-
rive from the lights kindled daily in the Beis
HaMikdash before evening. At the time of
the Chanukah miracle, there was no pure
oil with which to kindle these lights. Never-
theless, G-d wrought a miracle and a cruse
of pure oil closed with the seal of the Ko-
hen Gadol was discovered. The oil in the
cruse was sufficient to burn for only one
day, yet a miracle occurred and it burned
for eight days. To commemorate this mir-
acle, we kindle lights on all eight nights of
Chanukah.

Although the Chanukah lights stem
from the lights of the Menorah of the Beis
HaMikdash, they differ in several aspects:

a) In the Beis HaMikdash, the same
number of lights was always kindled. By
contrast, an additional light is added every
night during Chanukah.

b) In the Beis HaMikdash, the lights
were kindled specifically during the day,

1. Wood is being used only as an
example of a combustible substance.
It is not acceptable for a Chanukah
lamp.
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when there was still ample sunlight. By contrast,
the Chanukah lights are kindled after sunset.

c) The lights of the Beis HaMikdash were kin-
dled inside, in the Sanctuary. By contrast, the
Chanukah lights are kindled “outside, at the en-
trance to one’s home.”?

d) The mitzvah of kindling the lights of the
Menorah in the Sanctuary that accompanied the
Jews on their journey through the desert and in
the Beis HaMikdash in Jerusalem was fulfilled, by
and large, in times when the Jews were not lacking
material prosperity.

Especially in the era of the Sanctuary that ac-
companied the Jews during their 40-year journey
through the desert, the Jews had everything they
needed. Their food was manna that descended
from heaven; their water came from Miriam’s
well; and their garments grew with them and
were continually cleaned by the Clouds of Glory.?

Later, the mitzvah of kindling lights in the Beis
HaMikdash in the era of King Shlomoh was ful-
filled in similar circumstances. It was an era of
peace; no one waged war against the Jews. On the
contrary, other nations paid tribute to them. The
Jews dwelled in serenity, “each man under his vine
and each man under his fig tree*

Similar concepts applied regarding the Jews’
spiritual circumstances. A cause-and-effect re-
lationship was involved: When the Jews had no
material worries, they were able to devote them-
selves entirely to spiritual and Jewish matters, the
Torah, and its mitzvos.

By contrast, the Chanukah lights are associ-
ated with a miracle that occured at a time when
Eretz Yisrael was ruled by the Greeks and the Jew-
ish army was small in number. Similarly, the Jews’

2. Shabbos 21b.
3. Rashi, Devarim 8:4.
4. I Melachim 5:5.
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spiritual situation was lacking refinement, as re-
flected in the fact that there was no pure oil, not
even enough to burn one night.

Now Is Not Then

2. All the above differences are interconnect-
ed: As mentioned, a Jew who enjoys material
prosperity also prospers spiritually. When a Jew
has ample wealth, he gives generously, contribut-
ing to spiritual causes with an open hand. There
is no need for him to go to war with himself or
others; self-sacrifice is not necessary for him to
accomplish his spiritual goals.

Accordingly, in a time of material and spiritual
plenty, kindling the same amount of lights every
day suffices. There is no need to constantly add
lights. Since there are no impediments to counter,
everything can follow an ordinary pattern.

Similarly, no special efforts are needed to illu-
minate one’s external surroundings; the “street,”
the world at large, is not dark. As in the era of
the Beis HaMikdash, the Menorah burned inside
the Beis HaMikdash and, as a natural conse-
quence, the “street,” the world at large, was also
illuminated.

However, a different approach is necessary
in difficult times, in times of war - especially
when war was being waged not only against the
Greeks, but also against the Jews who had ad-
opted a “Greek” lifestyle.” In that era, there were
Jews who opposed the Beis HaMikdash and what
it stood for; they opposed Jewish independence
and instead, sought to assimilate with the Greeks.

During those difficult times, G-d gave the
mitzvah of Chanukah lights. Under such trying
circumstances — now, as well as then — self-sac-
rifice, mesiras nefesh, is called for. It is not

5. See Bava Kama 82b, which gives
an example of Jews who supported
the Greeks.

LEARNING FROM THE LIGHTS
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sufficient to merely kindle lights in one’s own
home; it is dark outside, and the darkness
from the outside can creep into one’s home. To
counteract that influence, we must endeavor to
illuminate the street, the outside environment.
Accordingly, we kindle Chanukah lights when
it is dark and position them specifically by the
door,® to radiate light not only for ourselves,
but also for - and into - the “street.”

It is not enough to kindle lights on one’s
dinner table or desk and open the door so
that their light will also shine outward. We
must kindle the lights by the door, making
special efforts to illuminate the street as well.

Moreover, it is not sufficient to kindle the
same number of lights as on the previous
nights, for we cannot content ourselves with
spiritually treading water, feeling satisfied with
being able to remain on the same spiritual lev-
el as the previous day without sinking lower.
Instead, we must continually strive to advance
higher and higher.
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Three Takeaways

3. To summarize: In times of excessive
darkness, we must remain unaffected by the
external darkness that prevails. On the con-
trary, we must proceed with mesiras nefesh to
illuminate the street, each day adding more
lights, until we are able to bring more pure
and clear oil.

These efforts must be carried out in the
following manner:

a) We must not remain content with the
amount of light we generated yesterday. Each
day, we must add more - today, one light,

6. Although Lubavitch custom is to

kindle the Chanukah lights indoors, ~ practice is still relevant.
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tomorrow, two, the day afterwards, three, etc.
Beginning immediately with the maximum or
even a large amount of lights is not feasible be-
cause we cannot make a great leap right away.
We begin with what is within reach - one light.
But we must be ready to increase that light
straightaway - to kindle two lights tomorrow,
and three on the next day.

b) We cannot content ourselves with illu-
minating our own homes and hoping that, as a
natural consequence, the outside environment
will also be illuminated. Instead, our endeavors
must be focused on spreading light outside.

¢) We must approach this mission with self-sac-
rifice, going beyond our nature, as the Chanukah
miracle transcended nature. If, while engaged in
such efforts, others cast disparaging glances, we
should not be disturbed. Instead, we must contin-
ue, acting with mesiras nefesh, carrying out the
mission with which G-d has charged us.

LEARNING FROM THE LIGHTS
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Ambassadors of Light

4. This is what is asked of every Jew: We all
must know that we are G-d’s ambassadors tasked
with increasing warmth within this material
realm, particularly in our individual portion of
the world, until it blazes aflame and illuminates
our entire surroundings.

Such efforts must progressively increase. We
cannot remain satisfied with what we achieved
on the previous day, but must continually in-
crease our light, conscious of what we achieved
the day before so that we know how much to add
the following day.

When we follow this path, proceeding with
mesiras nefesh, not remaining content with il-
luminating our own selves, nor with what we
already achieved, we can rest assured that our
efforts will bear fruit. In due course, the sur-
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rounding environment will become
bright with light - and that light will
continually increase - until, ultimate-
ly, we will find pure oil to kindle the
lights in the Beis HaMikdash once
again.
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Adapted from a sichah delivered on the fifth night of Chanukah, 5713 (1952)

Introduction

he Jewish people are involved in an ongoing, interactive relationship with G-d. On one

hand, the kindness and beneficence He grants us inspire us to further advance in our

relationship with Him. On the other hand, our role in this relationship is not only that of
recipients, gratefully accepting and building upon what G-d grants us.! Instead, we are partners
in creation,” charged with the mission of bringing this world to its fulfillment. As such, we have
the potential to influence the manner in which G-d governs this world as a whole and our lives
in particular. In this vein, the Baal Shem Tov® interpreted the verse,* “G-d is your shadow on
your right hand,” to mean that just as a shadow follows the movements of one’s limbs, so too, ev-
ery action that we perform spirals upward to the spiritual realms, causing the manner in which
G-d governs the world to mirror our actions.

The Chanukah story represents an archetypal illustration of this principle, teaching us that
we can make miracles. Each of us possesses a spark of G-d,’ infinite and unbounded as He is.
When we tap into this infinite potential and express it through a total and unreserved commit-
ment to His service, He responds in a manner that is not constrained by the limits of nature,
bringing the cherished bond He shares with us to the surface in a miraculous manner.

1. This applies even when what He Vol. 2, p. 356ff. (translated in Likku- 3. Kesser Shem Tov, Hosafos, p. 78.
grants us does not appear good in tei Sichos, Devarim, p. 356ff.).

1 See Likkutei Sich 4. Tehillim 121:5.
our mortal eyes. See Likkutei Sichos, 2. Shabbos 119b.

5. See Tanya, ch. 2.
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Miracles Depend On Us

Two Unique Positive Qualities

1. There are two elements that set apart the mitzvah
of kindling Chanukah lights from all other mitzvos:

a) Regarding all other mitzvos, in addition to observing
the mitzvah as required by law, there is a higher standard
of observance, carrying it out behiddur, in a meticulous
manner that beautifies the mitzvah. However, with the
exception of the Chanukah lights, there are no mitzvos
that can be observed in a manner of mehadrin min hame-
hadrin, a mode which beautifies the mitzvah through even
more meticulous observance.

To cite support for this concept: The Talmud' asks,
“To what extent should one go out of his way to per-
form a mitzvah behiddur?” and answers, “Until a third,”
i.e., one should spend up to one-third more than the cost
of fulfilling the mitzvah in the ordinary manner. After-
wards, the Talmud states, “Up to one-third [should
come] from his own [resources]; from this point on-
ward, [any additional sum spent to fulfill a mitzvah
behiddur will come] from the Holy One, blessed be He.”
Their intent is that G-d will reimburse the person for any
additional expense he undertakes.

Thus, we see that even though there are no limits to
the extent to which a person can go to fulfill a mitzvah
behiddur, nevertheless, this all is included in one catego-
ry: hiddur mitzvah.

By contrast, in addition to the ordinary manner of
fulfilling the mitzvah of Chanukah lights, there are two
further categories: fulfilling the mitzvah behiddur and
also mehadrin min hamehadrin.

b) With regard to all other mitzvos, the overwhelm-
ing majority of the Jewish people content themselves

1. Bava Kama 9a-b.
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with merely the standard observance of the mitz-
vah. By contrast, the universal custom among the
Jewish people’ is to fulfill the mitzvah of Chanu-
kah not only behiddur, but also as mehadrin min
hamehadrin.

MIRACLES DEPEND ON US
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Miracles Beyond the Miraculous

2. Chanukah is celebrated in commemoration of
two miracles:

a) the Jews’ military victory, which is com-
memorated through praise (reciting Hallel) and
thanksgiving (including the passage Veal hanissim
in the Modim prayer), and

b) the miracle of the cruse of oil, which is com-
memorated by kindling lights.

The concept of fulfilling the mitzvah in a manner of
mehadrin min hamehadrin does not apply regarding
the mitzvah of prayers of praise and thanksgiving,
but only regarding the mitzvah of kindling lights,
connected with the miracle of the cruse of oil.

The fulfillment of the mitzvah of kindling Chanu-
kah lights in a manner of mehadrin min hamehadrin
by all Jews relates to the fact that the miracle of the
cruse of oil possesses a superior quality beyond all
other miracles, including even the military victory
of Chanukah. The nature of this quality can be clar-
ified by first defining three modes through which
G-d grants the Jewish people beneficence:’

a) The beneficence which is granted according to
the norms of the natural order. Such beneficence can
also be elevated above the norm; man’s efforts will be
crowned with success that exceeds his expectations.
However, that success — impressive as it may be - is
still measured and falls within the bounds of nature.

b) A miraculous mode that transcends nature, as
was manifest in the military victory of Chanukah.

2. Rama, Orach Chayim 671:2.
Likkutei Sichos, Vol. 15, p. 3671F.

3. Similar explanations are found in
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This was a miracle that surpassed the bounds of na-
ture, for the “mighty were [vanquished by] the weak,
the many [by] the few*

The victory of mighty men over other mighty men
is included in the mode previously described - suc-
cess within the natural order. Since we are speaking
about a war, there is no guarantee who will prevail,
and triumph involves success above the norm. Never-
theless, such a victory is not miraculous. By contrast,
when the mighty are overcome by the weak, the many
by the few, that is a miracle that surpasses nature.

¢) A wondrous mode that surpasses miracles in-
volving material entities. Wonders of this kind are
not necessities, matters vital for the body (like the vic-
tory over the Greeks), nor even for the soul (enabling
the observance of mitzvos as required by Jewish Law).
Instead, this mode is manifest in miracles like finding
the cruse of pure oil, which gives expression to the
soul in its purest sense. This miracle was not neces-
sary even for the soul, for, according to law, service
of a communal nature is permitted in the Beis Ha-
Mikdash despite ritual impurity.® Thus, the kohanim
would have been allowed to light the Menorah even
with impure oil. The miracle was performed solely
to enable the Jews to fulfill a mitzvah behiddur - to
demonstrate that G-d cherishes the Jewish people.®

Making Our Own Future

3. Since all the different modes of Divine conduct
are dependent on the Divine service of the Jewish
people,’ it follows that there are three corresponding
types of Divine service that lead to the three modes
of beneficence described above:

4. See passage Veal hanissim. service of a communal nature.

5. Rambam, Hilchos Bias HaMikdash
4:9fF. Note the Talmudic discussion
in Pesachim 77a, et al., as to whether
the restrictions against ritual impuri-
ty are released or merely overrid-
den, with regard to sacrificial

6. Commentary of Pnei Yehoshua

(Shabbos 21b) and Rosh Yosef (Shab-

bos 21a); Chacham Tzvi, responsum
87. See Likkutei Sichos, Vol. 1, p.
81ff., and Vol. 3, p. 813, et al.
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7. Note the Alter Rebbe’s well-known
interpretation of the teaching (Pirkei
Avos 2:1), “Know what is above you
(7am)” - that “what is Above is from
you” - that the dynamics in the spir-
itual realms depend on you (HaYom
Yom, entry 13 Iyar).
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a) The beneficence granted through the natural
mode comes through the Jews” observance of the To-
rah and its mitzvos, as it is written,® “If you follow My
statutes.... I will grant your rain in its time, and the
land will yield its crop.” Similarly, as a result of the
Jews” observance, G-d will bestow all the other bless-
ings mentioned in that passage.

b) The miraculous mode comes about through the
Jews fulfilling mitzvos behiddur, not contenting them-
selves with observing the mitzvos merely as required
by law, but fulfilling them in a more meticulous and
beautiful manner. When a person endeavors to ful-
fill mitzvos behiddur, G-d repays him measure for
measure,’ unfolding a mode of beneficence that tran-
scends nature.

c) The third mode - one above miracles involving
material things - is evoked specifically through me-
siras nefesh, which demonstrates a commitment even
deeper than that expressed through carrying out mitz-
vos behiddur.
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Taking Oneself Out of the Picture

4. The advantage of mesiras nefesh over hiddur
mitzvah is that mesiras nefesh lifts a person above his
individual desires, even those of the realm of holiness.
When a person fulfills a mitzvah behiddur, he carries
it out not because he has to, but because he derives
satisfaction from doing so. Therefore, he fulfills it
with vitality, seeking the optimum manner of obser-
vance, a way that beautifies the mitzvah, even though
he is not obligated to do so.

To illustrate by way of analogy: A king’s subjects
obey his orders with varying degrees of vitality. A
subject who finds no satisfaction in what he is do-
ing - and obeys only because he must - will do only
what is required. Since he gains no satisfaction from
what he does, he will do no more than the bare mini-
mum, without seeking to enhance his actions in any
way. By contrast, when one cherishes what he is doing

8. Vayikra 26:3. 9. Sanhedrin 90a.
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and derives satisfaction from it, he will fulfill the
king’s orders energetically, in a manner that glo-
rifies them.

To return to the expression of the concept in
our Divine service: Even a person who conducts
himself in such a manner possesses a sense of self.
He derives satisfaction from the mitzvah and he
desires to fulfill it. When he does so, he feels him-
self, i.e., his identity. By contrast, when one acts
with mesiras nefesh, his own identity is completely
subsumed in the objective that he seeks to fulfill.
His being - independent of fulfilling the com-
mand - does not exist at all; he has no sense of

self. His entire existence consists of carrying out
G-d’s will.

It does not matter to him whether he is cred-
ited as the one who thought of the matter, that he
spoke about it, or was the one who actually car-
ried it out. All he cares about is what G-d wants
and that His desire be fulfilled. Accordingly, it
does not matter to him whether he was the one
who carried out that desire or if it was fulfilled by
another person. All that is important is that the
objective be carried out."

Divine service of mesiras nefesh involves put-
ting aside all thoughts of self, even of one’s soul,
and focusing primarily on carrying out G-d’s
mitzvos. G-d then responds in kind, “measure for
measure,” manifesting Divine Providence that
surpasses the miraculous, revealing G-dliness in
a manner entirely beyond the limits of ordinary
material existence.
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How We Can Make Miracles

5. During the events leading up to the Chanu-
kah miracle, the Jews adopted a stance of mesiras
nefesh. In response, G-d manifested the miracle

10. See Likkutei Sichos, Vol. 23, pp.
161-162.
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of the cruse of oil to demonstrate that He cherishes
the Jewish people in a way that entirely surpasses
the limits of ordinary existence.

By fulfilling mitzvos behiddur, we can evoke mir-
acles that transcend nature. Nevertheless, these
miracles still relate to the body, i.e., to material ex-
istence. Through mesiras nefesh, going beyond any
concern for ourselves, we can elicit a Divine Prov-
idence that entirely transcends ordinary material
existence.

The converse is also true. Divine Providence
that entirely transcends material existence evokes
a commitment of mesiras nefesh on the part of the
Jewish people; they put all thoughts of themselves
aside.

This is universally relevant because the potential
for mesiras nefesh exists within all Jews, even the
most coarse and least spiritually developed. Re-
gardless of a Jew’s level of refinement or observance,
this potential will be manifest when his essential
connection to G-d is awakened. (By contrast, there
are Jews who will not necessarily be inspired to study
Torah, give tzedakah, etc.)

On Chanukah, the mesiras nefesh of the Jewish
people evoked a mode of Divine Providence that
showed how G-d cherishes the Jewish people. That
in turn called forth a commitment of mehadrin min
hamehadrin. The Jews committed themselves to ob-
serving the mitzvos not only as required by law, or
even behiddur, but in a manner of mehadrin min
hamehadrin, putting themselves aside entirely, ex-
pressing utter self-nullification (bittul).

Since such bittul represents the inner core of ev-
ery Jew, the mitzvah of kindling Chanukah lights is
universally observed in a manner of mehadrin min
hamehadrin, something not found regarding other
mitzvos. Moreover, all Jews accepted this mode of
observance because Chanukah as a whole is identi-
fied with mehadrin min hamehadrin, utter bittul, the
aspect of mesiras nefesh.
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