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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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VAYIGASHT | R &

Adapted from a sichah delivered on Shabbos Parshas Vayigash, 5711 (1950)

Introduction

fyour children, parents, brothers, or sisters were in danger, you would do everything possible
to save them. You would not hold anything back.

This is the type of total commitment we must have for our fellow Jews as well - and not
only when they are in physical danger, but also when they are in spiritual danger. As the Mitteler
Rebbe (quoting his father, the Alter Rebbe') proclaimed: “Loving a fellow Jew ought to take hold
of one’s soul to the last bit”

Using the confrontation between Yehudah and Yosef as his paradigm, the Rebbe challenges
us to raise our commitment to the education of Jewish youth to that level.

1. Igros Kodesh of the Rebbe Rayatz,
letter #1687, Heb. Vol. 6, p. 173;
quoted in Hayom Yom, entry 18 Av.
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HOW MUCH TO SACRIFICE FOR ONE JEWISH CHILD

How Much to Sacrifice
for One Jewish Child

Putting Everything at Risk

1. On the verse,' “Yehudah approached
him...,” our Sages* comment that when Ye-
hudah approached Yosef, he was prepared
for everything, even for war. Why did Yehu-
dah put himself at risk to such a degree for
Binyamin’s sake? The Torah itself answers,’
“Your servant guaranteed [the return of]
the youth” Therefore, he was prepared
even for war.

On the surface, this is difficult to under-
stand: How could Yehudah entertain the
thought of fighting against Yosef, when he
and his brothers were a mere few individ-
uals, while Yosef was the viceroy of Egypt
and had the entire land and all of its inhab-
itants at his command?

True, Yehudah was mighty. However,
Yosef and his sons were mightier, as the
Midrash relates,* when Yehudah and his
brothers stamped their feet on the ground,
the entire land of Egypt shook. In response,
Yosef demonstrated such strength that Ye-
hudah said, “This man is stronger than I
am!” How, then, could he have contem-
plated fighting him?

The reason for this is that Yehudah
had taken responsibility for Binyamin -
“Your servant guaranteed [the return of]

1. Bereishis 44:18. 3. Bereishis 44:32.

2. Bereishis Rabbah 93:6.

4. Bereishis Rabbah 93:7.
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the youth” - committing to bring him back
to Yaakov. True, all the other brothers would
return home intact. Nevertheless, he was will-
ing to sacrifice his life for one Jewish child
because he had taken the responsibility for
him on himself.
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Deriving a Personal Lesson

2. Precisely, this is the lesson for every fa-
ther and mother. Since G-d entrusted them
with the responsibility for each of their sons
and daughters, even when the matter con-
cerns but a single child, they should exert
themselves to the point of self-sacrifice to en-
sure that things that should not happen to a
Jewish child will in fact not occur to him or
her.

Self-sacrifice for the sake of the education
of Jewish boys and girls in purity and holi-
ness leads to the outcome described at the
conclusion of the Torah reading - that the
Jews “multiplied and were very fruitful”

5. Bereishis 47:27. The implication is
that they had a prodigious number
of children. They were able to be

fruitful in this manner because they
tapped the level of yechidah within
their souls, a level that is entirely
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unbounded (Toras Menachem, Vol.
2, p. 199).
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VAYIGASH II | 2 &

Adapted from a sichah delivered on Shabbos Parshas Shmos, 5713 (1953)

Introduction

he Rebbe delivered this sichah in the 1950s, when American Jewry was still reeling from

the horrors of the Holocaust and struggling to establish Jewish life on new shores. Public

school was free and universal. Yeshivah education required sacrifice - tuition, maintaining
Jewish distinctiveness, and the struggle to swim against the cultural current. In many commu-
nities, yeshivos had yet to be established, and securing the necessary funding proved daunting.

The Rebbe’s message was unequivocal: Yeshivos are the lifeline of the Jewish people.
Throughout our history, no matter what struggles Jews endured - Egyptian bondage, medieval
persecution, and repeated expulsions — they maintained yeshivos. And those yeshivos, in turn,
sustained the Jewish people. Despite overwhelming financial burdens and political pressures,
our ancestors continued to send their children to study Torah and to support those institutions,
understanding that, without them, Jewish continuity itself was at stake.

When the Rebbe delivered this message, he was breaking new ground, challenging his au-
dience to see yeshivah education not as a luxury but as an existential necessity. Today, yeshivos
are an accepted norm in the Jewish community. Yet the priorities the Rebbe emphasized then
remain as vital as ever: that we must never calculate whether we can “afford” Torah education for
our children, and that supporting yeshivos must take precedence over personal comfort.
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Focused on the Present;
Knowing What Will Be

Before Anything Else

1. On the verse,! “He sent Yehudah ahead of
him... to show (lehoros) the way to Goshen,”
Rashi, basing himself on the Midrash,*> com-
ments that Yaakov sent Yehudah “to set up a
house of study (horauh) from which directives
of law would emerge.”

When G-d told Yaakov to descend to Egypt,
Yaakov clarified at the outset - “ahead of him”
- that there would be yeshivos where his de-
scendants would study Torah. True, G-d had
promised him that He would accompany him,
“I will go down with you to Egypt, and I will
also certainly bring you up.”® Nevertheless,
Yaakov made the effort to establish yeshivos
beforehand. Only then would he go there
together with G-d, because yeshivos are the
foundation that maintains the Jewish people.

The yeshivos that Yaakov founded endured
for the entire time the Jews sojourned in Egypt.
As our Sages said,* “Throughout the days
of our ancestors, a yeshivah never left them.
When they were in Egypt, there was a yeshivah
with them, as [evident from] the verse,” ‘Go
and gather the elders of Israel.”

In every era and in every place where the
Jews lived, even in Egyptian exile, which was
an exceedingly difficult exile, there were yeshi-
vos where the Jews studied Torah. The reason:

1. Bereishis 46:28. 4. Yoma 28b.

2. Midrash Tanchuma, Parshas Vay-
igash, sec. 11.

3. Bereishis 46:4.

5. Shmos 3:16. The term elder (jp7)
refers to “one who acquired wisdom”
(Sifra, Parshas Kedoshim, sec. 7)
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implying that they had studied in
a yeshivah where they acquired
wisdom.
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As stated previously, the very existence of

the Jewish people depends on yeshivos.

FOCUSED ON THE PRESENT; KNOWING WHAT WILL BE
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Surmounting All Difficulties

2. The Egyptian exile was the most dif-
ficult of all exiles, more challenging even
than the present exile for several reasons:

a) The Egyptian exile preceded the Giv-
ing of the Torah. True, even then, the Jews
studied Torah, as evident from many state-
ments of our Sages, including the statement
quoted above, “Throughout the days of our
ancestors, a yeshivah never left them.” Nev-
ertheless, they were studying Torah with
their own power. Since they were created
beings, they had inherent limitations. No
matter how high a created being can reach,
it can be no higher than the source of its
creation.®

b) The Egyptian exile was the first exile
that the Jews underwent. As such, it was ex-
tremely difficult to bear. As we see, the first
time a person suffers a tragedy, Heaven for-
bid, it is very difficult to endure. However,
if he suffers the same tragedy again, Heaven
forbid, it is not that difficult to undergo be-
cause he has already experienced it.

c) All the Jews were together during the
Egyptian exile. By contrast, concerning the
later exiles, our Sages’ relate that “The Holy
One, blessed be He, performed a kindness
for the Jewish people by spreading them
out throughout the nations.” Since the Jews
live in different places, if the Jews are op-
pressed in one place, they can find respite
in another. Those who do not suffer perse-

6. See Likkutei Sichos, Vol. 1,

p- 40ff., which explains that the
created beings have the potential to
refine themselves and tap the level

of G-dliness which is their source.
However, the level of G-dliness that
transcends their existence, G-d as
He is for Himself, is beyond them.
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Access to that level of G-dliness is
possible only through the Torah.

7. Pesachim 87b.
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cution can help those who are confronted
by difficulty. However, in Egypt, all the
Jews were in one place and under one op-
pressive ruler.

d) Egypt was a harsh land. Not even
one servant could escape from there.® Yet
it was necessary for 600,000 men, as well
as the women and children, to flee.

Nevertheless, in the face of all these
difficulties, “a yeshivah never left them”
There were always yeshivos where the
Jews studied Torah.
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To Act, Rather than to Calculate

3. As mentioned many times, the To-
rah is not a history book, Heaven forbid.
Instead, any concept or story - indeed
every letter in the Torah - serves as in-
struction in every time and place.

There are those who claim that now is
not the time for yeshivos. In our difficult
situation, they argue, a Talmud Torah (an
afternoon school) is sufficient. And if one
will say that yeshivos are necessary, they
cannot be yeshivos like they used to be....

The lesson from the exile in Egypt
provides an answer to these claims. The
situation in Egypt was far more difficult
than at present. Nevertheless, the Jews
did not make reckonings of this nature;
they studied the Torah. Furthermore, not
only did they not make such calculations
regarding the difficult situation of exile,
they did not even make a reckoning of a
spiritual nature — to what level of G-dli-
ness did the Torah they studied reach,
whether to the source of the created be-
ings or higher.

8. Mechilta, Rashi on Shmos 18:9.
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At present, the exile is far lighter than it was
then, and the spiritual heights reached through the
study of Torah are much loftier. Certainly, then,
we should not make any reckonings and under-
stand that yeshivos are fundamentally necessary.
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Not a Time for Procrastination

4. The same concept applies regarding sup-
porting yeshivos: There are those who claim that
at present they feel constrained - constrained
intellectually and constrained financially. They
promise: After they eat, drink, and sleep, and
their financial resources improve, they will then
donate to a yeshivah. Not only that, they will act
with self-sacrifice and place their own children
in a yeshivah - until they reach the age of 13.

The response to be given to them is that Egypt
was a far more difficult exile. The Jews did not
even possess straw. To fulfill their quota of bricks,
they had to go wandering around a strange coun-
try looking for straw while the taskmasters stood
over them, threatening them with whips poised
over their heads and their shoulders. Neverthe-
less, although they did not have straw of their
own, they still supported yeshivos.

yan PR ORI yabyr 07 T
YOYYIN ININD ML JUIRIOMN
Y DX PR IWVIR IX 7YY OXN
YIWUYR PR AY PR DRP PR AY -
IR 730X, JOYER LY Y IX -
X LYN OY PR ,PT ORPWOIN
UPNILYT VIVWYR PR W02 1N
Y PR AW T IN 123 Y vIN
PR WD) NTOR WIRID NI LYY
AW PR WIPR YT PIN 12V
SR I¥NIT

PR D730 RT DR VR 9INT
D123 WWWNY X IO R NI
WP VWK PR 17D ORT YD
LRI PR ORIVI V7 - CPOY -
YIRYID R PR AN LIIRTY)
D3 T NYWI 0Y 11T ArT
TR W02 07 [WIRLYYL 193
PR ,UEPYD T WK PR ODRP
OY TIWPN PR - 1YI0OYTHD
NiY? AR YNV V) YPRY PR
JUPRAVIONN YR X7

A Subtle, but Powerful Influence

5. The Talmud® poses a query: Is it better to
pass through a street where there are prostitutes
or one where there are places of worship of false
deities?

On the surface, the nature of the question is
perplexing: Merely passing by prostitutes is un-
acceptable; one will be exposed to something

9. Avodah Zarah 17a.
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he should not see, for even seeing a lewd sight,
without even giving it a thought, is arousing, as
is well known.'® However, how can merely pass-
ing by a place of false worship be harmful? The
fact that sight itself can have an adverse effect
does not seem relevant. After all, what is the
person seeing aside from wood and stones?

The explanation is that everything affects
the surrounding atmosphere. Where there is an
impure object, impurity is manifest in the at-
mosphere - there is an “aura” of the place, so to
speak. And it can affect a person."!

Concerning what am I making these state-
ments? The atmosphere of the broader world
and its attitude - that this is not the time for
yeshivos - has also affected some yeshivah stu-
dents. There are students who claim that it is
challenging to study the way one should because
they have to first secure their future livelihood."
A student cannot study with a relaxed mind be-
cause he already feels pressure: How will he be
able to provide for the children that G-d will
give him? He is thinking well into the future: He
is worried about what will happen after he reach-
es the time when he is preparing to find a match.
He will invest effort in that endeavor, and then
find the one destined for him, and then the mar-
riage agreements will have to be made, then the
wedding will take place, and then children will
be born in a good and an auspicious hour. In
addition to all that, he is worried about the in-

10. Mishnah Zavim 2:2. which ex-
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plains that the very sight of an unde-
sirable matter will either consciously
or subconsciously lead to thought.
See also Kuntreis HaAvodah, ch.

2, which elaborates regarding the
negative effects of undesirable sights
on the soul.

11. See also Hayom Yom, entry 11
Teves, regarding the effect of the
atmosphere of a place on a person.
That source quotes the Rebbe

Rayatz: “A person’s life depends
upon the air around him: without air
one cannot live. Moreover, the kind
of air in which one lives determines
the quality of one’s life. When a
person lives in an atmosphere of
Torah and mitzvos, his life is healthy.
When he lives in an atmosphere that
denies G-d, his life is sickly and he

is under constant risk of contagion”
See also the length explanation in
Kovetz Lubavitch, year 1, issue 4, p.

63 (the Igros Kodesh of the Rebbe,
Vol. 1, p. 235ft.).

12. The unedited text of the farbren-
gen quotes remarks the Rebbe made
concerning the difference between
the worries of these students and the
genuine worries of the students in
previous generations when they suf-
fered financial lack and the dangers
of Stalinist oppression. Despite those
genuine difficulties, they studied
Torah diligently.
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heritance he will leave for his children after 120
years. For all these reasons, he - or, at least, his
power of concentration - has already left the
yeshivah and gone out to the broader world.
He thinks about reaching financial objectives
(tachlis).

What is the source from which these feelings
come to a yeshivah student? From the surround-
ing atmosphere. True, the Rebbe Rayatz" said
that the ice of America - the apathy towards
genuine Jewish involvement - has already begun
to melt. Nevertheless, there is a great difference
between the ice starting to melt and reaching a
state in which one is steaming with the warmth
generated by “G-d your Lord is a consuming
fire”'* Furthermore, some remnants of the ice
that existed beforehand remain, and these stu-
dents are affected by these remnants.

FOCUSED ON THE PRESENT; KNOWING WHAT WILL BE
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Our Mission: To Finish the Task

6. Some justification exists for those students
who think this way - it is not inherent to them;
it comes from the atmosphere of the surround-
ings. That said, it should not be this way. There is
also a lesson from this week’s Torah reading re-
garding that point:

In Egypt, besides it being a very difficult exile,
the conditions were so difficult that they could
not even contemplate leaving exile. When Moshe
came and conveyed the message of redemption,
“they did not listen to Moshe because of their
shortness of spirit and their difficult work”"® But
look at the positive: Nevertheless, even when they
were severely oppressed, before Moshe came and
told them in G-d’s name, “I have brought [you] to
My attention,”"® they did not make any reckonings

13. See Sefer HaMaamarim 5710, 15. Shmos 6:9.

p- 190fF.
14. Devarim 4:24.

16. Ibid. 3:16. This verse conveyed
the promise of redemption, as Rashi,
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Shmos 3:18 3:18 and Pesikasa Zutra-
sa, et al., state in their comments on
this verse.
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about what will ultimately be; they established
yeshivos, studying there and learning Torah.
How much more so is this true at present! The
thoughts of “What will be in the future?” should
not enter a student’s mind. He should sit and
study without making any calculations.

This is particularly true because our service
of G-d is much easier than it was then. As is
well known,'” with the Shattering of the Vessels
of Tohu, 288 sparks of G-dliness fell and became
embedded in the world’s material substance.
Of these, 202 were elevated through the Egyp-
tian exile, as alluded to in the verse,'® “a mixed
multitude (29 29¥) ascended with them” - 29 is
equivalent to 202. Only 86 sparks of G-dliness
remained - 86 is the numerical equivalent of
G-d’s name Elokim (o°7%-x8). Over the course of
centuries, with sweat and blood, many of these
86 sparks have been elevated; only “small jugs™"’
remain that must still be elevated.

As such, the service left to us is much easier.
Firstly, only a small number of sparks remain to
be refined, and secondly, the sparks that have al-
ready been refined also assist in these efforts.

17. Torah Or, p. 60c.
18. Shmos 12:38.
19. Cf. Rashi, Bereishis 32:25.
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15 PARSHAS VAYIGASH Il | YOSEF'S ERROR AND ITS CONSEQUENCE

VAYIGASH IIT | 32"

Adapted from a sichah delivered on the second night of Pesach, 5714 (1954)

Introduction

t has happened time and time again. We have a good idea, and everything seems to be working

well initially, but then... Yes, good intentions alone don't guarantee positive outcomes. Even

when we act with the purest motives, our actions can ultimately lead to consequences far dif-
ferent from what we intended.

Our own judgment — however sincere — and our well-meaning efforts will not always bring
about the results we anticipated. The sichah that follows gives us examples of Yosef, who led
the Jewish people as the Egyptian exile began, and of Moshe, whom G-d chose as the agent to
redeem them from that exile. Great as they were, when they relied on their own initiative, they
unintentionally made mistakes with dire consequences.

It does not have to be this way. We can avoid such errors by checking our initiatives against
the objective standard G-d outlined in Torah Law. As the Creator of existence, He understands
the ultimate consequences of actions in ways we cannot foresee. Even when an approach sounds
appealing to us, we should verify that it aligns with Torah’s guidelines before implementing it.
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Yosef's Error
and Its Consequence

Two Pronunciations, Two Meanings

1. The writings of the AriZal' explain that by tell-
ing the Egyptians, Hei lachem zera, “Behold, here
is seed for you,”*> and compelling them to circum-
cise themselves,’ Yosef increased the vitality of the
Egyptians, the forces of kelipah, and strengthened
the Egyptian exile. By contrast, the announcement,
Hei lachma anya, “Here [for you] is the bread of
affliction,” the opening passage of Maggid in the
Haggadah, alludes to the redemption.

This is also the reason why, according to
the nusach (the version of the text) used by the
AriZal, one should read hei (%7) with a tzeirei and
not haw (87) with a kametz.

The difference between the two is not only in
pronunciation; the meaning also changes. Xn% 83
X%y means “This is the bread of affliction that our
ancestors ate in the land of Egypt” Xuy Xun% X7
means “Here [for you is - i.e., take -] the bread

of affliction...”*

STOUPINT AND PR UPLY Oy WX
PR OX11 7y77 092 K7 OV 717 18
DNiT 70T TR U?TVAN PIN X OV7
O I LRI, P00 VIV
- DID%R - OMIID PR NP YNY3
NDIT2 X PR PX 07180 23 1y
TP 0T IR T PR KLY

1107 XY OYL YT TPIX PR OXT -
X0 X7 KPO'® W P YT
YRRIRT UK PIING - PR XY

P2 YHR2 XJ PO PPm W)
X7 WD PR OPTIR PR P KT
WT PR 3 RAY RDN? (YRR
ORY1 R2Y XOI? 7 PR ORT :W0»0
WT PR 1 RAY Xpn? (CPEI) KD
LRIy RpT? °77TR UR] (LW

Good Intentions, Unintended Harm

2. To understand how the phrase, “Take the
bread of affliction,” serves as a precaution lest
we duplicate Yosef’s mistake - and, furthermore,
corrects [his statement,] “Behold, here is seed for
you” - it is first necessary to clarify the impair-
ment brought about by that statement.

1. Pri Eitz Chayim, Shaar Chag
HaMatzos, ch. 7; the Haggadah in
Siddur HaArizal.

Bereishis, 41:55.

2. Bereishis 47:23.

3. Rashi and Yalkut Shimoni on

4. This interpretation is reflected in
Midrash Lekach Tov which inter-

YT IR N PPUYIND 1X *792 .2
WOIPIRIIND X PR 7RIy X002 X7
Y71 027 RiT” OYT 7N IR0 X PN
OyT TWoRWT WD WD AINT
ORI - JIXY - P7p OYT 1D 1Y
ORI OYT 1D [YMIPYI0AIR X Oy
.77 097 K7, LINIYI LR 0P

prets Bereishis 47:23 as resembling
Shmos 2:9, heilechi, which means

“take,” and has the implication (see
Rashi to the verse), “This is yours.”
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On the surface, it is difficult to understand
why Yosef’s statement is considered unde-
sirable. From a logical perspective, it would
appear that Yosef’s conduct in telling the
Egyptians, “Behold, here is seed for you,” and
having them circumcise themselves, should
not have led to a deficiency, but, on the con-
trary, should have been praiseworthy. Yosef
made that statement after transferring the
entire Egyptian populace from one place to
another.’ His intent in doing so was to remove
shame from his brothers so that they would
not be referred to as “exiles.”® Similarly, a pos-
itive intent motivated all of his actions. As is
well known, Yosef’s spiritual quality is reflect-
ed by the verse,” “A tzadik is the foundation
of the world” All of his actions drew down
G-dliness into the world. Similarly, in this in-
stance, there was a positive intent in telling the
Egyptians to circumcise themselves: to draw
down and spread G-dliness to everyone, even
to the Egyptians.

However, the drawback in this was that Yo-
sef acted on his own initiative. True, he did
bring the Egyptians closer to holiness. Never-
theless, he acted on his own initiative, and by
doing so, he increased the vitality of the forces
of kelipah because, according to their stand-
ing, the Egyptians were not at all worthy of
that additional energy.

As such, his actions strengthened the
Egyptian exile. This is the connection to “Take
the bread of affliction that our ancestors ate
in the land of Egypt.” Yosef saying, “Behold,
here is seed for you,” and having the Egyp-
tians circumcise themselves, was a cause of the
strength of the Egyptian exile.

5. Bereishis 47:21. 7. Mishlei 10:25.

6. Chulin 60b, quoted by Rashi in his
commentary on the above verse.

YOSEF'S ERROR AND ITS CONSEQUENCE
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We find a parallel in Moshe’s conduct: On
his own initiative, he accepted the eirav rav,
the mixed multitude of converts that accom-
panied the Jews out of Egypt. This led to the
sin of the Golden Calf, as alluded to in G-d’s
statement to him,® “The nation that you led up
have become debased” G-d was implying that
the fault lay with Moshess initiative, as He said
“you led up,” i.e., you acted on your own.’

e mpd 18

W21 AW 72 IR YD UPDYI TYAY
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Brotherly Outreach - Unrestricted Love, Uncompromised Torah

3. In many of his letters'® and also in several
of his maamarim," my revered father-in-law,
the Rebbe Rayatz, emphasizes that from every
matter that one learns, it is fundamentally im-
portant is to derive a bechain, a pertinent and
applicable lesson, in our Divine service.

The application of the concept mentioned
beforehand in our Divine service is: We are
continuously being called upon to draw ev-
eryone close, regardless of who they are or
their state. Nevertheless, we must always keep
in mind that we ourselves should not stray
from the Torahs path. Drawing the other
close cannot involve making any compromis-
es in the Torah and its mitzvos, Heaven forbid.

There is a well-known saying: When some-
one is drowning, it is necessary to save him,
but when doing so, one must be careful that
one does not drown oneself.

On a previous occasion,'? an explanation

was given of the Mishnah," “Be of the students
of Aharon..., loving the created beings and
drawing them close to the Torah,” highlighting
the two directives combined in that teaching:

8. Shmos 32:7.

9. Shimos Rabbah 42:6; Zohar, Vol. p. 280, et al.

1L, p. 45b.

10. See, for example, the Igros

Kodesh of the Rebbe Rayatz, Vol. 3,

11. See, for example, Sefer
HaMaamarim 5700, p. 11, et al.
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12. See also Likkutei Sichos, Vol. 2,
pp. 315-316.

13. Avos 1:12.
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a) We must draw everyone close, even people
who are merely “created beings,” i.e., they have no
other virtue other than the fact that G-d created
them.

b) Our approach must involve drawing them
close to the Torah and not adapting the Torah
to the spirit of the created beings, Heaven for-
bid. On the contrary, the created beings must be
drawn close to the Torah - the Torah in its per-
fection - without any compromise. The same
applies to Jewish custom because “Jewish custom
is Torah'*

YOSEF'S ERROR AND ITS CONSEQUENCE
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Timidity that Leads to Compromise

4. To take a practical approach: There are
some who argue that when we are speaking
about drawing a Jew close to Yiddishkeit, why
should any reckoning be made? I will bend a lit-
tle when it comes to the height of the mechitzah*
in shul or the like because, in this way, many
more Jews will come to shul and be drawn closer
to Yiddishkeit.

They offer a further argument: Of course, in
a setting of Jews who observe the Torah and its
mitzvos, there is no question that we must be me-
ticulous in the observance even of the slightest
detail’® of Jewish Law. However, in a place where
there is opposition to the Torah and its mitzvos,
we must be willing to bend a little regarding sec-
ondary matters so that what is fundamental will
be preserved.

To what can the matter be compared? To
someone who says, “When I am at home, and it is
a time of peace, I will wear weaponry. Why? Be-
cause even though it is a time of peace, to make
sure of my safety, I will wear weaponry.” Howev-

14. See Talmud Yerushalmi, Pesa-
chim 4:1; Pirkei D’Rabbi Eliezer,
ch. 45.

women in the synagogue.

16. The literal meaning of the

15. The partition separating men and
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Hebrew term the Rebbe uses is "the
point of [the letter] yud,” referring
to the scribal flourish at the upper
left-hand corner of that letter.
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er, when that same individual goes out to war,
he will not wear weaponry. Why? Because a)
he tries all sorts of strategies so that the other
side will not recognize that he is an enemy,
and b) going without weaponry increases his
mobility when he needs to move.

Everyone will recognize that such thinking
is complete and utter foolishness.
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A Remedy that Can Misfire

5. Years ago, at a certain Rabbinic con-
vention, one of the Rabbis said, “When one
uses water to drink, it is important to know
whether the water is potable. However, when
one uses water to put out a fire, the quality of
the water is not important.”

My revered father-in-law, the Rebbe
Rayatz, answered, “That is true when you are
sure that you are using water and the question
is only whether the water is pure or not. How-
ever, when you do not use water but kerosene,
the outcome will be different. True, kerosene is
also a liquid. However, not only will pouring
it on a fire not extinguish it, but the fire will
increase in intensity."”

The same applies regarding the above
matter: By changing something that is only a
custom, not only does one not bring about a
positive change in the surroundings, but the
opposite is true.

To cite a parallel: When speaking about
the forgiveness and atonement granted on
Yom Kippur, the Talmud'® mentions Sag-
es who maintain that the essence of the day
brings atonement even without teshuvah and

17. See the Igros Kodesh of the Rebbe
Rayatz, Vol. 1, p. 610ff.

18. See Kerisos 7a; the Rogathcho-
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ver Gaon’s Tzafnas Paneiach on
Rambam, Hilchos Yibbum 4:20.
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that it atones even for transgressions violat-
ed on Yom Kippur itself."” However, it will
not atone for transgressions violated on Yom
Kippur that involve the prohibitions of Yom
Kippur itself because “an accuser cannot

become a defender”*

YOSEF'S ERROR AND ITS CONSEQUENCE
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More Zealous than G-d?

6. One could argue: What does it matter if
we bend a hair’s breadth, when by doing so,
we will gain what is of primary importance,
another Jew’s involvement in Yiddishkeit?

There are two rebuttals to that approach:

a) Even when one can be certain that
he will have great success in drawing Jews
closer to their Father in Heaven, it is stated
regarding such matters,”> “Do not be overly
righteous” One should not be more pious
than the Torah is. Since Shulchan Aruch
deems such actions as forbidden, one should
not be more demanding in one’s outreach ef-
forts than the Shulchan Aruch requires.

In response, one may still argue: “True, I
am not obligated to worry more about Jews
than the Torah does, but what does it matter
if I voluntarily take on such a worry?

The answer is that this approach is wrong.
No one has license to violate the words of To-
rah out of religious zeal. Moreover, who is to
say that the benefit of drawing Jews closer to
Yiddishkeit, as he thinks he will do, is more
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19, Le., according to that opinion, if
one employed black magic on Yom
Kippur, Yom Kippur atones for that
prohibition

20. For example, eating on Yom
Kippur.

21. Berachos 59a. In this context,

the intent is that since the holiness
of Yom Kippur is the reason for
the severity of the prohibition the
person violated, that very holiness

cannot cause the severity of the pro-

hibition to be absolved. Similarly, in
the instance at hand, the suggestion
was made that showing leniency

regarding matters that appear less
significant will encourage interest in
Jewish involvement as a whole. That
is a fallacious argument because
making compromises regarding Jew-
ish observance will not encourage
Jewish interest.

22. Koheles 7:16.
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important than the law in the Shulchan Aruch?

b) All the above applies even when one is
certain that this approach will bring about a
significant achievement. However, the truth
is that since this approach runs contrary to
the Torah, it will certainly not bring about a
positive outcome; on the contrary, it will prove
detrimental.
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“Next Year in Jerusalem”

7. We can now understand what was stated at
the outset — that hei lachma anya....,“Here [for you]
is the bread of affliction that our ancestors ate in
the land of Egypt” corrects Yosef’s statement, hei
lechem zera, “Behold, here is seed for you.”

We are saying that we know that as a result
of Yosef’s statement, hei lechem zera, “Behold,
here is seed for you,” “our ancestors ate the
bread of affliction in the land of Egypt;” Yo-
sef’s actions led to the exile in Egypt, as stated
above. Therefore, although we must draw ev-
eryone close — we are issuing an open invitation,
“All who are hungry, come and eat; all who are
needy, come and celebrate Pesach” - this must

be done in the way the Torah prescribes.

We are encouraging people “to come and
eat,” but with the condition that they “celebrate
Pesach”; they must carry out the entire Pesach
Seder.

Following this approach leads to redemp-
tion. Although “this year, we are here” and
“this year, we are servants,” nevertheless, “next
year, we will be in the Land of Isreal,” and “next
year, we will be free men.”
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