/ "1

TERI Bl

’’’’’’’’’’’
1111111111111111

LIKKUTEI
SICHOS

IIIIIIIIIIIIIIIIIIIIIIIIIII
BBBBBBBBBBBBBBBBBBBBB



sie



Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from sichos delivered on Simchas Beis Hashoeiva and Shabbos Bereishis, 5719 (1958)

Introduction

icture two people preparing to fulfill the same mitzvah. One has studied the sources,
grasped the reasoning, and, as a result, feels inspired. When he performs the mitzvah, it
resonates with him intellectually and emotionally - he acts with love and awe.

The other person knows only one thing: The mitzvah is G-d’s will. He doesn’t understand
why G-d commanded it, and he doesn’t feel particularly inspired. But because G-d commanded,
he carries out the command. This is kabbalas ol - accepting the yoke of Heaven, carrying out His
will simply because it’s His will.

Logic suggests that the first approach is superior. Understanding creates connection. Inspi-
ration generates energy. Knowledge fuels commitment. He is serving G-d with his mind and
heart fully engaged.

Yet Chassidic teachings identify a profound advantage in kabbalas ol.

When we serve G-d based on our understanding and feelings, our actions reflect — at least
to some degree — what resonates with us, what we find meaning, and what satisfies us. True, this
isn't selfishness in any simple sense. But there remains an element of self; after all, the service
aligns with our own feelings and thoughts.

Kabbalas ol transcends this mindset entirely. When we act solely because He commanded us,
without requiring that it make sense to us or move us emotionally, we bond with Him on His
terms alone. This is service in its purest form - a connection that rises above the boundaries of
our own comprehension and inclination.
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A BLESSING THAT FEET GENERATE

A Blessing That Feet Generate

When Two Planes Intersect

1. Yaakov’s blessed his son Asher, “From Ash-
er, rich food (vam® mumw, shemeinah lachmo) [will
come].”! Shemen (10w), the root of minw, translated as
“rich,” literally means “oil” Rashi interprets Yaakov’s
blessing as meaning that the tribe of Asher will pos-
sess ample resources of oil. Rashi adds that Moshe
also blessed Asher in a similar manner, stating,’
“He will immerse his feet in oil.”

It has been mentioned many times that every
matter that exists on the physical plane has an anal-
ogous element on the spiritual plane as well. Indeed,
it is through the descent of the spiritual counterpart
via Seder Hahishtalshelus, the chainlike order of exis-
tence, that the corresponding physical entity comes
into being on this plane.

If this is true regarding a material entity in this
world, how much more so do the matters related
by the Torah possess a spiritual counterpart. Ev-
ery element of the Torah has not only a simple,
straightforward meaning - how it exists in this ma-
terial world - but also a meaning in the realms of
remez, “allusion,” derush, “homily;” and sod, mysti-
cal interpretation.

This also applies regarding the blessings, “From
Asher, rich food will come,” and “He will immerse his
feet in 0il” True, “[the interpretation of] a verse nev-
er departs from its simple meaning.” Thus, simply, in
a physical sense, the ancestral heritage of Asher had
an abundance of olive trees, as Rashi* states, quot-

1. Bereishis 49:20. 3. Shabbos 63a.

2. Devarim 33:24.
loc. cit.

4. In his commentary on Bereishis,
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ing a story related in the Talmud.” However, the
straightforward interpretation does not convey
the entire meaning of the verse. Certainly, there
is a spiritual parallel to the matter.

JRII PR 09 XIYT VYN ORI MDD
TSIN3 OYT DX 0’3 IWIN OXT LYY
9Y2°T PX OY X ,PI0D N0 UIRAPK

DRI PR TR T3V VT IRIND

Turning the Scales Upside Down

2. The spiritual counterpart of “immers[ing]
his feet in 0il” can be explained as follows: Oil
alludes to chochmah, wisdom.® Wisdom is the
loftiest dimension of a person’s being. Feet are
the lowest element of a person’s being. “He will
immerse his feet in 0il” implies that Asher’s feet
make use of the oil. Although outwardly, the
feet are the lowest element of a person’s being,
nevertheless, they possess a superlative quali-
ty - so great that even wisdom, “oil,” does not
approach it. Hence, oil is used for immersing
the feet.

We see a similar concept regarding the era
of Mashiach, as the verse states,” “On that day,
His feet will stand on the Mount of Olives.” Oil
is identified with wisdom. Olives are the source
of oil. And “the Mount of Olives” is even loftier
than the olives since it is the place where the
olives grow. From this, it is apparent that “the
Mount of Olives” represents a very lofty lev-
el. Nevertheless, the verse states, “His feet will
stand on the Mount of Olives” - suggesting that
the feet will be even loftier than “the Mount of
Olives.”

The counterparts to “oil” and “feet” in our Di-
vine service: Oil, wisdom, implies that a person
studies Torah and observes mitzvos because he
understands what he is doing and, therefore, car-
ries out his service with joy and pleasure. The feet
connote that he carries out his Divine service

5. Menachos 85b.

. . revalent there”
6. Menachos, op. cit., states, “Since prevalent there

[the residents of Tekoa] are accus-

tomed to use olive oil, wisdom is

7. Zechariah 14:4. See also the
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maamar entitled BeMoreh Nevu-
chim... VeAmdu Raglav in the
addenda to the Tzemach Tzedek’s
Sefer HaChakirah, p. 272.
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motivated by kabbalas ol, accepting the yoke
of the mitzvos. On the surface, this is an inferi-
or level of service because his observance lacks
joy, pleasure, and energy. Instead, he is acting
only to submit to the yoke of service incumbent
upon him. Nevertheless, as will be clarified be-
low, Divine service motivated by kabbalas ol
possesses an advantage over Divine service
motivated by reason and knowledge.

For this reason, on the material plane as
well, the feet possess a certain virtue lacking
in the head, for, as stated above, the matters
on the material plane derive from a source in
spirituality. As explained in Likkutei Torah,
Parshas Nitzavim,® it is specifically the feet
that complement the head.

A BLESSING THAT FEET GENERATE
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To Gather What Others Lost

3. To understand the preeminence of the
feet over the head and also the connection be-
tween the superior virtue of feet and the tribe
of Asher, it is first necessary to clarify the
unique quality of the Camp of Dan - which
included the tribes of Dan, Asher and Naftali
and which is called “the collector for all the
camps.”® As the Jews journeyed through the
desert, the Camp of Dan proceeded last, after
all the other camps. Accordingly, the members
of the Camp of Dan were able to find all the ar-
ticles that the other camps had lost and return
them to their owners.

In other words, the Camp of Dan was the
last camp as the Jews journeyed. This implies
that it was lower than the other camps, on the
level of feet. Nevertheless — and, in fact, for

8. Likkutei Torah, Devarim, p. 44a.
See also Likkutei Sichos, Vol. 2, p.
398fT. As stated in those sources,
although the head is loftier than

the feet, the feet support the head,
provide the body with mobility, and
can bring the head to heights that it
could not reach on its own.
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9. Bamidbar 10:25. See Rashi’s
commentary on the verse, citing the
Talmud Yerushalmi, Eruvin 5:1.
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that reason - its members were able to return the
lost objects of all the other camps.

"7 LIWRYIIR T JANT - NXDN
IR YIVTIN 0T 1% NITOAR

What No One Would Want to Lose

4. As mentioned before, all physical entities
derive from and reflect their spiritual source. The
spiritual counterpart of a lost object can be un-
derstood from our Sages’ statement,'” “Who is a
fool? One who loses... (7%, mah) what he is giv-
en.” Chassidus" interprets that quote as meaning
that every Jew is given from above a mah, a po-
tential for bittul, to be subsumed in G-dliness.'?
Nevertheless, due to the yetzer hara, which is
called “an old, foolish king,’"? it is possible to lose
the mah. Such a lost object would be found and
returned by the Camp of Dan, “the collector for
all the camps.”

During the Jews’ journeys through the desert,
the members of the other camps proceeded ahead
of the Camp of Dan and were closer to the Sanc-
tuary. However, there was a possibility that they
would lose their mah, their bittul to G-dliness,
over the course of their journey. This hazard exist-
ed even for the members of the tribe of Levi, and
even for the members of the clan of Kehos, who
served in the Sanctuary. Specifically, the members
of the Camp of Dan, who epitomized the “feet,”
would not only have the mah in their souls re-
main intact, but moreover, would return the
mah, the bittul to all other Jews for, as mentioned
previously, it is specifically the foot that comple-
ments the head.
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On the Scales, Above the Scales

5. These concepts are also reflected in the

10. Chagigah 4a.

11. Likkutei Torah, Bamidbar, 91c;
Devarim 33a.

12. Moshe exemplified the expres-
sion of this potential declaring
(Shmos 16:7-8) venachnu mah, liter-
ally meaning, “What are we?” which,

LYY OXN PIX PR OXT PX .77

according to Chassidus, means, “We
are the personification of mah.”

13. Koheles 4:13. See Rashi’s com-
mentary on the verse.
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wording of the blessing Yaakov gave Dan, as stated in
this week’s Torah reading,' “Dan will judge” Com-
menting on this verse, the Talmud' states:

[Whenever] a certain man [would be involved
in a controversy, he] would say, “Judge my case
(dunu dini)” [The Sages] said, “This shows that he
descends [from the tribe of] Dan, as it is written,
‘Dan will judge (yadin).”

The approach of “judge my case” extends to our
everyday conduct regarding every matter, even
something small. A person should always be judging
himself. Before he does anything, he should consult
the Shulchan Aruch to learn how Torah Law deter-
mines he should act. He knows that the world does not
operate randomly. There is a directive in the Torah for
everything, even for the smallest matter.

Such an approach stems from kabbalas ol. When
a person’s Divine service in the Torah and its mitzvos
is motivated by reason and knowledge, the Torah’s
judgment distinguishes between matters of substance
and things that are small. Indeed, Torah Sages'® de-
scribe certain matters as “the least significant of the
least significant,” and others as “the most weighty of
the weighty” However, from the perspective of kab-
balas ol, “the least significant of the least significant”
and “the most weighty of the weighty” are of identical
importance," for they both are equally G-d’s decrees.

This approach - kabbalas ol - characterizes the
Divine service of the members of the Camp of Dan.
Therefore, outwardly, it represents the lowest level; a
person on this level does not possess an understand-
ing of his Divine service, nor does he fulfill it with joy
and satisfaction. However, in truth, from an inward
perspective, the approach of kabbalas ol surpasses
that of understanding. There are two aspects to its
superiority:

14. Bereishis 49:16, as translated by
Radak.

16. Talmud Yerushalmi, Peah 1:1,
et al.

15. Pesachim 4a. 17. See Yalkut Shimoni, Shmos, sec.

A BLESSING THAT FEET GENERATE
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298; Talmud Yerushalmi, loc. cit.;
Devarim Rabbah 6:2; et al.
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a) Understanding is, by definition, limited.'®
As such, G-dliness cannot be grasped with un-
derstanding because G-dliness is unlimited.
Accordingly, if a person serves G-d because he
is motivated intellectually, his comprehension of
G-dliness will be limited, extending only to the
limits of his comprehension. By contrast, kab-
balas ol involves committing oneself unlimitedly
to G-d as He is, without any bounds or definition.

b) In addition to the advantage of kabbalas ol
over comprehension - that kabbalas ol reaches
a loftier level than comprehension - kabbalas ol
possesses an advantage that it is the foundation
of all Divine service, even the Divine service
motivated by reason and logic. The reason is that
we cannot build on a foundation established by
intellect alone. For one’s intellect to function as
is necessary - even from the perspective of intel-
lect alone - it must be preceded by kabbalas ol.
As Tanya" states, quoting the Zohar,®® “If this
[submission, i.e., the acceptance of G-d’s yoke]
is not found within him, holiness will not rest
upon him.”*
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Why They Were Last

6. Based on the above, we can understand why
the Camp of Dan journeyed last, as “the collector
for all the camps.” There are three reasons for this:

a) The Divine service of the members of the
Camp of Dan was characterized by kabbalas ol,
which outwardly is a low level, identified with
the foot. Since its spiritual level was (outwardly)
the last, the camp’s place in the Jewish people’s
journeys on the physical plane was also at the
end.

18. Understanding implies grasping
an entity and objectively compre-
hending what it is. That is possible
only regarding an entity that is
defined.

19. Tanya, ch. 41.
20. Zohar, Vol. 111, p. 108a.
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in Likkutei Sichos, Vol. 2, p. 426ff.
(translated in Selections from Likku-
tei Sichos, Festivals, Vol. 1, p. 139ff.).

21. See the clarification of these
two positive virtues of kabbalas ol
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b) Because they were motivated by the bittul
of kabbalas ol, they sacrificed themselves to col-
lect whatever the Jews from all the other camps
- including even the stragglers - lost. True, as a
result, they would be at the end of the camp and
far from the Sanctuary - but they made the sacri-
fice willingly. The reason was that when a person
is motivated by the bittul of kabbalas ol, he does
not exist for himself. His entire existence revolves
around carrying out G-d’s will. He is not con-
cerned about his own accomplishments or what
will become of him. His only concern is that G-d’s
will be carried out. Accordingly, he is willing to
be far from the Sanctuary and at the very end of
the camp for the sake of fulfilling G-d’s will - to
draw another Jew close to G-dliness.

c) Kabbalas ol, the Divine service epitomized
by the Camp of Dan, serves as the foundation
and maintains the totality of our Divine service,
even our Divine service that involves under-
standing. Just as an entire building stands on its
foundation and the feet support the entire body;,
including the head, kabbalas ol sustains our Di-
vine service as a whole.

A BLESSING THAT FEET GENERATE
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Security and Vulnerability

7. The above leads to the following directive
for Divine service: A person who studies the
Torah and observes the mitzvos in the most
consummate fashion is, nevertheless, at risk
spiritually. Although he is close to G-d’s Sanc-
tuary and the Holy Ark, nevertheless, if he
thinks only about his own welfare - even his
spiritual welfare - and is lacking the commit-
ment to do a favor for another Jew, he can lose
the mah within his soul.” Since he is lacking in
“lov[ing] your fellow as yourself;’> which is the
foundation of the entire Torah, he may stumble
spiritually.

22. See Shabbos 31a; Tanya, ch. 32. 23. Vayikra 19:18.
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Specifically, a person who devotes himself to
ahavas Yisrael (“the love of one’s fellow Jew™)
with mesiras nefesh (self-sacrifice) stands secure
regarding his own spiritual status. He will remain
whole and he will also be able to return the lost
spiritual possessions of another Jew.
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A Revelation That Cannot Be Earned

8. The positive quality attained through the
Divine service of kabbalas ol and self-sacrifice
for ahavas Yisrael is expressed in the blessing in
Parshas VeZos HaBerachah that Moshe gave to
the tribe of Naftali, the last tribe of the Camp of
Dan,* “Take possession of [the land to] the west
and the south [of the Kinneret Sea]”

The words yam vedarom yeroshah, “Take pos-
session of [the land to] the west and the south”
reflect three different levels, listed in ascending
order:

The significance of yam, “to the west,” can be
understood based on the Talmud’s statement®
that “the Shechinah (‘Divine Presence’) is in the
West.” Although the West is one of the four car-
dinal directions, it is still limited, being in the
category of space, like the other directions. Nev-
ertheless, there is a greater revelation of G-d’s
Presence in the West than in the other directions.

Regarding vedarom, “and the South,” Likku-
tei Torah®® states that the most intense heat of
the sun is felt in the South. Now, it is written?
regarding the sun, “like the sun and its shield [are
G-d’s names,] Havayah and Elokim.”* Thus, the
South is loftier than the West.?’ As reflected in the

24. Devarim 33:23.

25. Bava Basra 25:1. . .
sources in Chassidus.

26. See Likkutei Torah, the begin-

ning of Parshas Tazria (Likkutei

Torah, Vayikra, p. 19d ff).
27. Tehillim 84:12. The translation of

the verse follows the understanding
in this sichah and in many other

28. The sun’s shield limits its light
and allows it to be revealed within
the world. Similarly, the Divine
name Elokim limits and veils the

n IwaPyn X Pyn 07 .0
PO ATIAY WT TNT LT
NN IR WD NTOR PR By n2ap
PX 71272 N2ID X Y VIXT, 2R
9y OXY1 *?0DI LAY PO 7272 WI
XDI3 17 73 1D 7i0 I3 YNV PR
JURYT onm oY -

WPLAYT DN DY WY WN 1
ORPH 1D T70 K U7, NAIT 1T
oyn?

Y TR PR 0D Oy DY
27PN WORI X VO] OXT ,27¥yn2
PR, DINM T 0T D YK PR 0
M R, 0IPR 7732 P23 PIR PR
JAVIIVOYIND ,NIMT YRIVAR 7
AW MR ININD 270 TS PR PR
LN YRR T PR O IR

WIPY PR LPLY DY oY

YOORINOY T PR OITT PR IR V70
£OTRY WY PN LT T 1D PR
DIRN L(@P2X) 10 (A Uy
PR 70 70 11D YOV PR OXT
PR IR 1290 X 7Y N POR 1D T
WWDWT) ORI T 7733 770

unlimited power of the Divine name
Havayah.

29. See Daas Zekeinim miBaalei
HaTosafos, Devarim 33:23, ““West’
refers to this world; ‘South’ to the
World to Come.”
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wording, “the Shechinah is in the West,”** the West
is identified with the G-dly life-force that dwells
within - and thus is defined - within the context of
time and space. By contrast, the South is identified
with the revelation of “the sun... Havayah,” the tran-
scendent level of G-dliness that is “past, present, and
future as one,”! above the limits of time and space.

Yeroshah, translated as “take possession of,” is re-
lated to the word yerushah, meaning “inheritance”
Moshe was instructing the tribe of Naftali to take
possession of the portion of Eretz Yisrael designated
as its ancestral heritage. The difference between ac-
quiring property as an inheritance and acquiring it
through a sale or receiving it as a present is as fol-
lows: When a purchaser acquires something through
a sale, he must pay for it with money. Accordingly,
the significance and value of the entity is measured,
i.e., limited according to the worth of the money the
purchaser pays.

Regarding a present — which the giver transfers
to the recipient without charge - our Sages say,* “If
[the recipient] had not generated satisfaction for
[the giver], he would not have given him a present.”
As such, it is understood that the worth of a present
varies - although not in direct proportion - with the
degree of satisfaction the recipient generated for the
giver.

By contrast, when it comes to an inheritance, the
state of the heir or what he has done makes no dif-
ference at all; an inheritance is acquired as a matter
of course, even by an infant at the youngest age.

The same concept applies in a spiritual sense:** A
sale or a present refers to a revelation of Divine light
commensurate with the person’s Divine service;
the nature of the revelation varies according to the

30. See Tanya, ch. 42. See also ch.
41, which defines the Shechinah
as “the G-dly life-force that dwells
within the world”

Emunah, ch. 7.
32. Megilah 26b; Gittin 50b; Bava

wording).
31. Tanya, Shaar HaYichud Veha-

Basra 156a (using slightly different

A BLESSING THAT FEET GENERATE
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33. See the maamar entitled Torah
Tzivah, 5702 (Kuntreis 115, pub-
lished in Sefer HiMaamarim 5702,
p- 39).
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nature of the Divine service. By contrast, an inher-
itance is acquired equally by all Jews, for all Jews
are “children of G-d, your L-rd,”** and as such, full
heirs. The inheritance they receive transcends their
individual capacities entirely and has no limits.

»2 KT PR W WIAR NP3 OV
77 ORX 032 D1IX) TR YPX
X TR WY PR KPR, P02R0N
2211 *92 1D IV RO (WP

.NI9237 VIR VI LRI PN

Claiming Our Inheritance

9. How can one acquire the Jews’ spiritual an-
cestral heritage? Through the Divine service of
kabbalas ol and mesiras nefesh for the sake of aha-
vas Yisrael. As mentioned before, Divine service
based on reason and knowledge can only grasp a
limited dimension of G-dliness - one that is based
on the capacity of the person’s mind, to the extent
of his comprehension. Kabbalas ol, by contrast,
involves a dedication to G-d, as He is unlimited.

True, as mentioned previously, every Jew is
an heir, inherently possessing a connection to this
dimension of G-dliness. However, it is possible
that his connection will be hidden, as mentioned
previously in the interpretation of the statement,
“Who is a fool? One who loses... what (the mah)
he is given.” Kabbalas ol reveals this connection.

oI% 1% YH LPIP ORN TNT .U
n?3p PD ATy W INT - AT
LRI NN PPIRWDINTON IR DY
Y 7792y 1T I, 797D LINTVZ N
MP2X B3 19 9 NYT) OYY D
U IDIX TUIVIVIND K PR N
IR 23 P71 P LIRDN WT
N3P IR T 1D R 1Y 2o
D3 LVRIRVVIWIR T PR OV

S2123°73 PR W N JOURIN

YD LIRIVE N WURD N
JTR VPR U2 KT PR U
VAR OKT INT VR JAVIWOYTID
2"32)) - T2°ITND - 0PYI2 PR P
771 92 72X 77 AIY PN PIva
PX %y nYap 1T px (7 Dy
OPYZBUIN - 177233 ONT

The Inner Dimension of the Foot

10. Asher was the middle tribe in the Camp
of Dan, not on either extreme. The middle is
praiseworthy;* thus, Asher represented the inner
dimension of the foot.

Just as the Camp of Dan as a whole had an ef-
fect on the entire Jewish people, it follows that the
tribe of Asher influenced the entire Jewish people
in a particularly potent manner. This is reflected
in the blessing Moshe gave Asher in Parshas VeZos
HaBerachah,*® “He will be pleasing to his broth-

34. Devarim 14:1.

35. Megilah 21b. See also Rashi and Sichos, Vol. 2, p. 303.

Tosafos, Menachos 98b; Likkutei
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(71372 NYIDI) WK 72 VIVY OY

36. Devarim 33:24.
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ers,” interpreted by our Sages® as meaning that
he provided sustenance to all the other Jews in
the Shemitah (“Sabbatical”) year.

A BLESSING THAT FEET GENERATE
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An Unexplained Dependency

11. It is, however, necessary to explain the
specific connection between the influence of
Asher and the Shemitah year. Also requiring
explanation: Regarding the Shemitah year, the
Torah states,*® “If you will ask, “What will we
eat [in the seventh year]?... I will command
My blessing.” As such, all the tribes should have
received a blessing for the Shemitah year. Why
then did they need the assistance of the tribe of
Asher?

T PPURIND WIK JNT 9D X0
WK LIV PO AYDWT YT PO MW
RP1T 0NY I3

»2 PPUYIRD WD INT PN
D) TR PROIRT VLY TunY
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11 LDINTY 71272 °T IXT LRI,
JaNT OXNIND PX ,D°0W YoX 2
WK VIV I TYDIPIN VDINTYY T
7XPYT

Shemitah - Not in Heaven, but on Earth

12. The concept of the Shemitah year* is clar-
ified by the Torah: The land must rest; labors
like plowing and sowing may not be performed,
as it is written,* “You shall rest from plowing
and harvesting” In other words, labor that is
connected with producing food should be halt-
ed. Accordingly, the verse continues, “If you will
ask, ‘What will we eat in the seventh year?”” And
it answers, “I will command My blessing.”

On the surface, the question arises: Why
must the Torah add a seemingly unnecessary
introductory phrase, “If you will ask...”? Fur-
thermore, why must the Torah even raise the
question? The very fact that the Torah raises the
question forces us to say that the question is rel-
evant even from the perspective of holiness.

This implies that the novelty of the Shemitah
year is that it should not be observed in a manner

37. Targum Yonason, Targum
Yerushalmi, and Sifri on this verse.

38. Vayikra 25:20-21. Shemitah year.

39. The year this sichah was deliv-
ered (and first published) was also a
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40. Shmos 34:21.
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that does not raise a question at the outset. In-
stead, the Shemitah year should be observed in a
manner that raises a question, indeed, a very diffi-
cult question. From the standpoint of day-to-day
reality, observing Shemitah does not make sense.
Nevertheless, despite the question, a Jew should
cease work because G-d commanded doing so.
This is a consummate expression of kabbalas ol.

The mitzvah of Shemitah involves a situation
and circumstances that raise questions. None-
theless, these questions do not affect the conduct
of the Jews. For that reason, G-d promises, “I will
command My blessing.”

Moreover, the blessing that He commands is
not manifest in a manner in which man mirac-
ulously does not require nourishment from the
earth’s produce. The state of the Jews during the
Shemitah year did not resemble Moshe’s state
on Mount Sinai, when “he did not eat bread or
drink water”* Nor was it manifest in a manner
that the energy generated from eating during
the sixth year was sufficient to sate the Jews for
the seventh year, like the Prophet Eliyahu, who
was nourished for 40 days from eating once.*
Instead, G-d will command His blessing in the
sixth year so that there will be bread and other
food for the seventh year as well.

That food will not resemble the manna in
which it was possible to taste all flavors,” and
which did not produce any waste.* Instead, it
will be ordinary, physical food, with all the draw-
backs and waste associated with physicality.

Moshe on Mount Sinai could not fulfill the
mitzvah in this manner, nor could the Jews in
the desert when eating the manna. Only in the
fields and wine groves of Eretz Yisrael could this
be achieved.

41. Ibid. 34:28. 43. Yoma 75a.

42. I Melachim 19:8. 44, Tbid. 75b.

APNNY? L1 PT UPYLY DY X IDIX
oY LIy W W XWR 7R
X X2 XPIT TT UPYOY OY 1N X
PR KW YRINUY X PR XWP
11D BY T 7Y LYYVY AYNVOYTHD
ORT WYY W N JUYIN

Riel )

LR JTHAWD PR TODY MIn
TR, D13V YIPVIN U1 X YR KIX
X RWP X PIX DI N KT PR
TIR L3 OY URTN 1AYNVOYTND
PR IRDWT PR JTR 1D 73737 WT
2N273 DX 1N

©°3 PX D72 DX N8 1T P
JDIRT L1 LYY YR TR IDIN N PR
MR PINT NINGD X YIPIN
on? OXN 7Wn 2 WYl PR 0Y
IR PR Oy W X2 071 Pax XY
WIPRID KT 9R] OY 1K, 19K 0]
OYT LN IR, DWW MW D 770N
191 YN IR TUDRYT OYT 1OY 11D 11D
119X, IN? TOV2T YT TIX ORI P
TTONT 7Y OXN X°AT WPK 72
12 OYT LR 3y 5w LPBYY)
171 LY OY NI, 1Oy X1 X 11D
72 171 PR] DY N33 DX I
KD IR TV PR TBY N

VRIT 1V DR D N CHK 02 PR
OY PIX TDRYY YPX 0PDYI DX PX
77N2i0D PR DX PR YNV ) PR
0172 WRPTNIHY IY0IWD NI
1D N%ioD PR NiIoD 0T VP PR
Y

10 1{I:} 02l ]’31 USJ]_J DN'! PR
WTPYD °T PR IND - 72702 WK
DR YN P IR PN



17 PARSHAS VAYECHI | |

Even though fulfilling the mitzvah in this man-
ner involves the physical and even materialistic
dimensions of man’s being - indeed, they are in-
volved to the extent that the Torah states, “If you
will ask, “‘What will we eat...?”” - a Jew fulfills
the mitzvah with kabbalas ol. This leads to the
promise, “I will command My blessing,” drawing
down Divine blessings in physical sustenance to
the lowest dimension of material existence.

On this basis, we can understand our Sages’ in-
terpretation® of the verse,* “The land shall rest, a
Shabbos unto G-d” - that Shemitah should resem-
ble Shabbos. Even so, during the Shemitah year, the
nature of the ordinary weekdays does not change.
It is not forbidden to perform labor on them, as it
is forbidden on Shabbos. They are not even like the
days of a festival, when it is permitted to perform
only those labors associated with the preparation
of food, while other types of work are prohibited.
During the Shemitah year, by contrast, all forms of
labor are allowed; the days are ordinary days.

In what type of labor are Jews commanded to
observe “a Shabbos unto G-d”? In simple earth-
ly matters, low matters that, like earth, everyone
tramples on.” In such a setting, there must be “a
Shabbos unto G-d.”

A BLESSING THAT FEET GENERATE
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A Channel of Blessing

13. On this basis, we can understand why G-d’s
blessing for the Shemitah year - a blessing that in-
volved drawing down abundance from the inner
dimensions of G-dliness in a revealed manner -
was manifest primarily in the ancestral heritage
of Asher. Kabbalas ol enables one to carry out the
Divine service of “a Shabbos unto G-d” amidst
material things, in a place where G-dliness is
concealed and veiled, and even when questions

45. Toras Kohanim on Vayikra 25:2.

46. Vayikra, op. cit.
aytra, op- ot 41:9; Bamidbar Rabbah 2:13.
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47. Cf. Maharshal to Berachos 17a.
See Eiruvin 54 a; Bereishis Rabbah
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arise. The power of kabbalas ol makes it possible
to proceed even® in a place of darkness.

The revelation of the inner root and source of
kabbalas ol came about through the tribe of Asher
in particular, because Asher is identified with the
inner dimension of the foot.

Since the tribe of Asher was part of the camp
that gathered and returned the lost objects from
the entire Jewish people, its members drew down
the inner dimension of kabbalas ol to all Jews.
This is alluded to in our Sages’ words that, during
Shemitah, the tribe of Asher would sustain all the
Jews with grain.?”
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When the Land Will Be Appeased

14. Building on this understanding of Asher’s
virtues, we can understand the blessings given
that tribe, “From Asher, rich food will come™!
and “He will immerse his feet in 0il.”

The positive virtue of kabbalas ol shined forth
from its inner dimension and source within the
tribe of Asher, foreshadowing the Ultimate Fu-
ture, when action will be preeminent.*

Through the Divine service that characterized
the Shemitah year — kabbalas ol - we will merit
the revelation of the Ultimate Future. It is this
mode of Divine service that will lead to “the land
appeas[ing G-d] for its Shemitah years™ and the
redemption when “You [will] have appeased Your
land; You [will] have returned Yaakov [from]

»51

captivity.
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48. See Likkutei Sichos, Vol. 2, p.
4191L.

49. Kiddushin 40b records a differ-
ence of opinion among the Sages
whether study or action deserve
preeminence. Although in that

source the Sages conclude that
study deserves preeminence, in the
maamar entitled VeAvdi David,
5708 (Sefer HaMaamarim 5708, p.
225fF), the Rebbe Rayatz explains
that their statement applies only in

the present era, but in the Ultimate
Future, action will be preeminent.

50. Vayikra 26:34.

51. Tehillim 85:2. See the Midrash
(Midrash Tehillim, et al.) on that
verse.



19 PARSHAS VAYECHI | |

X,7 07 (19

A, (o

12,25 a1 (Mo

T 109 5y mbwrTm i onan (0
.Ow ™50

X3, MR (2

X2,To N (XD

.o, 0w (20

ML, RO (G

XAV RRY (T2

e a i/ b

A2, R (19

LI IIR DI NN YT (Y

SR 419V 27 wNRR IR (M9

WD MT T 17T (0

T2 R (1

.OW wIT12.2,70 09N (XD

—_

X1 D
PIX T IR YOI T
wIRY YT Mbyn YOIRDIYTINN
J°R1426 'V 2"

PRI

X ,X2 naw 2790 X vr

9,35 037

.X 772 X1N2 X221

PN NWID W AN 0RY T
.27,79 090N

mpoIna CYyan oupt nYT oW
o7 ,mm 09 T 00 30,3 03T
X317 09 -

.21 PP X°IN VT

17D (R°IN) MINARM TN WY
N2 X232 .31 ,3 POA L2 00 AP
(WP W) X up

oI0NR) 27wn MY MmN AT v
.(op

»
(e

(v
(v
(T’
m
©

—~

X2

@
™

(G

A BLESSING THAT FEET GENERATE

.73,32 037

.X,30 Mw

.2, mmn

.ow X7

990% MOOIT PIN VI LT LT 0
MM AT - RIS ANRAY - 71PN
931 1TV 713 020121

STPOR1398 Y 2 WMIPY IR T
SRPwIR owa Amnn By el
13,2721

X7 AR

0°727 OW .3 ,KY 72702 71N 005
XA

DN YR T oM

Ral/AL /RSN ey

.X,70°10D

ANE M TN CNYnY VP W
W™ 1127 0127 X X XD 05w
T 17D

(X
Q
@
(&

QO

M
(¥}

(v

(7
(X
@



20w | e *mpb 20

VAYECHI IT | 2°1"

Adapted from a sichah delivered on Simchas Torah, 5719 (1958)

Introduction

ew experiences in life match the satisfaction of watching one’s children grow. At every stage
— from their first steps to their first words, from childhood through adolescence and into
adulthood - they provide their parents with unique pleasure and pride.

This holds true for every child. Yet parents often derive more satisfaction from one child
than from another. Something about the way that particular child conducts himself, the values
he embodies, and the person he’s becoming resonates more deeply with his parents than the
conduct of his siblings. The alignment between the child’s character and what matters most to
the parents creates a special bond and a heightened sense of nachas.

The same dynamic exists in our relationship with G-d.

What kind of Divine service arouses His deepest favor? What draws us closest to Him? Ser-
vice motivated by kabbalas ol - accepting the yoke of Heaven and carrying out His will simply
because it's His will. When we serve G-d in this manner, setting aside our own understanding
and preferences to align completely with His will, our mode of service resonates most pro-
foundly with Him because it reflects total devotion, unmediated by the limitations of human
comprehension.
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RAISING CHILDREN WE ARE PROUD OF

Raising Children
We Are Proud Of

Cultivating Spiritual Beauty

1. Commenting on the verse from this week’s
Torah reading,’ “From Asher, rich food (shem-
einah lachmo) will come,” the Midrash? describes
the spiritual reward received for the Divine ser-
vice of Asher: “He will raise [children who will
wear] the eight (shemonah) [priestly] garments,’
i.e,, the eight garments worn by the Kohen Gadol
(“High Priest). In a similar vein, Rashi interprets
another verse,’ “He will be pleasing to his broth-
ers,” stating that the daughters of the tribe of
Asher were beautiful and would marry Kohanim
Gadolim (who wore the eight garments).

A question naturally arises: What connection
do beautiful daughters have to Kohanim Gad-
olim? We are forced to say that this refers to
spiritual beauty, which is inherently related to the
High Priesthood.

The Torah* refers to a woman as “a helpmate
corresponding to him,” one who assists her hus-
band in his Divine service. The Torah explicitly
highlights this point when speaking of the ser-
vice of the Kohen Gadol on Yom Kippur. While
carrying out his service in the Holy of Holies, it
was important that he “atone for himself and for
his household,’ i.e., his wife.® If he were not mar-
ried, he could not carry out his service.”

The true beauty of a Jewish woman lies in her
conducting herself in the manner of “the king’s

1. Bereishis 49:20. 4. Bereishis 2:18.

2. Bereishis Rabbah 98:16; 71:10. 5. Vayikra 16:6.

3. Devarim 33:24. 6. Yoma 2a.
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7. As stated in Yoma, loc. cit., the
Kohen Gadol had to be married to
carry out his service.
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daughter whose entire glory is inward,” i.e., with
modesty, a quality that leads to and assists the
High Priesthood.’

How does one merit this? Through the Divine
service of “judge my case,”"
with kabbalas ol, continuously judging oneself ac-
cording to the standards of the Shulchan Aruch,
including the standard for modesty. Through such
conduct, one merits to raise “a righteous genera-
tion,”"! children and grandchildren occupied with
the Torah and its mitzvos,'* even meriting to have
descendants who are Kohanim Gedolim, descen-
dants who will enter the Holy of Holies, where
there is only the Holy Ark containing the tablets
on which are engraved the Ten Commandments.
Unlike letters written with ink, an additional enti-
ty, distinct from the parchment on which they are
written, engraved letters are one with the tablets
upon which they are inscribed. In other words,
they and the Torah are a single entity."”

conducting oneself
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Satisfaction that Outweighs Numbers

2. Based on the above, we can also understand
the preceding words of the verse,’ which also states:
“Asher will be blessed with sons.” Rashi quotes Si-
fri, which states, “Among all the tribes, there was
none that was blessed with sons as Asher,” and
comments, “I do not know how [this is so].”

Rashi’s puzzlement is understandable because,
in the census of the Jewish people we do not find
Asher to be more populous than the other tribes.
As such, the words of the Sifri must be clarified
according to the words of our Sages,' “This is

8. Tehillim 45:14.
in this collection, p. 9.

11. Cf. Tehillim 112:2.

9. Bamidbar Rabbah 1:3. See also
Yoma 47a, which praise the modesty
of Kimchis, who was worthy of
having sons who served as Kohanim

h , B
Gedolim. (see the Shabbos hymn, Baruch

10. Pesachim 4a; see the first sichah

12. A common Rabbinic expression
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Hashem Yom Yom, et al.)

13. See Likkutei Sichos, Vol. 2, p.
320.

14. Berachos 6b.
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equivalent...,” meaning that a particular dimen-
sion can process a qualitative difference that
outweighs a quantitative advantage. In this con-
text, the intent is that the tribe of Asher possessed
a unique quality which outweighed the virtues of
all the other tribes - the great satisfaction the
members of the tribe derived from their children.

By conducting oneself with kabbalas ol and
educating one’s children accordingly, one mer-
its children who follow the path of the Torah
and its mitzvos. When one raises his children
in this manner, he derives great pleasure from
them, much more than from many children.

On this basis, we can understand the verse,'®
“I multiplied his descendants, and I gave him
Yitzchak” The Rebbe Rashab'® asked, “[Why
does the verse begin by] stating, ‘I multiplied
his descendants; and concludes by mentioning
one son, Yitzchak?” To clarify, the idea is that
one can have more pleasure from one son than
from many. Indeed, there can be one who is
equivalent to 600,000, as reflected in our Sag-
es’'” statement that Moshe was equivalent to the
entire Jewish people; and there is no generation
in which there is no one like Moshe.'® One mer-
its such a child specifically through the Divine
service of kabbalas ol.

RAISING CHILDREN WE ARE PROUD OF
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Standing on Our Children's Shoulders

3. It is possible to understand the connec-
tion between meriting virtuous children and
the Divine service of kabbalas ol based on the
Midrash' which explains that G-d asked the
Jewish people for guarantors before giving
them the Torah. Although the Jews offered var-
ious guarantors, G-d did not accept any of them

15. Yehoshua 24:3.

16. See Sefer HaSichos 5692, p. 43; 17. See Rashi, Shmos 18:1.

Sefer HaSichos 5699, p. 323.

YOI IS PN D MDY U7 LA

99 N23p 1D ATy W ©n WIR
DY ORI OYT U1 PLYIRD ¥R VYN
7R PN IRD IR W PR 0PVY
D LIVIRDYI IWLYIVIIR T UK
TR 7T .27V 2Y0UIS TRT 7T TN
02Ty VIWTWIND LIPYIIND JIX7T
L1 DY LRI WOVIWIR WT WIAN

18. Bereishis Rabbah 56:7.
19. Shir HaShirim Rabbah 1:4 (1).
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until they declared, “Our children will be our
guarantors.” This declaration brought about the
Giving of the Torah for the entire Jewish people.

To elucidate the inner meaning of the Jews’
suggestion: Over the course of a person’s life, he
goes through different stages. Thus, the mish-
nah® teaches, “At five, [one begins the study of]
Scripture...” and continues to mention various
stages of maturation until a person reaches the
full development of his intellectual potential at
the age of twenty. As is well known,” there are
differences in the intellectual capacity of a child
of six, a youth of thirteen, and one of twenty, the
stage when one reaches a consummate level of
understanding. Moreover, after twenty, there are
many stages. Thus, children first beginning their
studies represent the lowest level, the feet.

The entire Jewish people are comparable to a
single body.” For every individual in a physical
sense, the feet support the head. Similarly, in a
spiritual sense, the Divine service of kabbalas
ol - which is comparable to feet — supports one’s
understanding.” Similarly, for the Jewish peo-
ple as a whole, the feet — the children - support
the head. (As mentioned previously, the Camp
of Dan, the level of feet, contributed a dimen-
sion of perfection to all the other camps.)*

Just as in all matters, it is necessary to rely
on the feet, similarly - and for that reason - at
the giving of the Torah to the entire Jewish peo-
ple, the children, even if only at the early stage of
study, were required as guarantors. These chil-
dren, the level of feet, are the foundation of the
entire Jewish people, and as the Midrash" con-
cludes (quoting Tehillim), “Out of the mouths of
babes and sucklings, You established strength.”*

20. Avos, end of ch. 5.

21. Shulchan Aruch, Choshen Mish-
pat, sec. 235; the Mitteler Rebbe’s
Peirush HaMilos, secs. 2-4.

22. Likkutei Torah, Devarim, p. 44a;
the Tzemach Tzedek’s Derech Mitz-
vosecha, mitzvas ahavas Yisrael.

23. See the first sichah in this publi-
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cation, p. 10.

24. See the first sichah in this publi-
cation, p. 11.

25. Tehillim 8:3.
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On this basis, we can appreciate the con-  M>»W *71WopIvT yn VR OV 012
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of feet. Accordingly, through conducting
ourselves with kabbalas ol, we will merit
children and grandchildren occupied with
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