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Dedicated to

Emmanuel (Mendel) 
Karp 

1905 - 1989 
son of Bernard (Berl) and Rose (Rezele)

•

Manny Karp was born in the United States, 
in 1905. His first language was Yiddish. 

Losing his mother to the Spanish Flu shaped 
his resilience and commitment to helping 
others, ultimately leading to a career as a 

guidance counselor in Philadelphia public 
schools. He also served many years as the 
director of Camp Akiba in the Poconos. 

Karp’s legacy is characterized by his optimism 
and unwavering dedication to learning and 
mentorship. Emmanuel Karp died in 1989.
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Introduction

Rav Avraham Ibn Ezra coined a memorable phrase, הֶֶרֶֶף עַַיִִן  The“ ,הֶֶעָָבָָר אַַיִִן, הֶֶעָָתִִדי עֲֲדַַיִִן, וְְהַַהֹוֶֶֹה כְּ�ְ
past is no longer; the future is yet to come, and the present is but a fleeting moment.” The 
paradox of living in the moment, making every moment truly count, is a challenge that 

each one of us faces.

In his brief message to his brother Esav,1 “I sojourned with Lavan,” Yaakov intimated how 
he confronted this paradox. True, he had spent 20 years in Lavan’s household. He had married, 
fathered a large family, and amassed wealth. Nevertheless, he saw all of this as a temporary 
sojourn.

Seeing the temporary nature of his life in this world did not prevent him from living fully, 
filling his days with joy, meaning, and purpose. Our Sages2 decode Yaakov’s message, explaining 
that the word י רְְתִּ�ִ רְְּיַַ”ג sojourned,” contains the same root letters as“ ,גַּ�ַ  .the number of mitzvos ,תַּ�
Yaakov was implying that his life was a synthesis of the material and the spiritual. Viewing his 
material possessions and concerns as temporary – like a traveler passing through – freed him to 
engage with them more fully and transform them. Freeing himself from the treadmill of seeking 
material wealth and pleasure empowered him to work with the world’s physical substance with-
out being trapped by it. He was able to refine materiality precisely because he was not enslaved 
to it.

Precisely such an outlook enabled Yaakov to receive a promise of the Ultimate Future, Mashi-
ach’s coming, the era when the physical and the spiritual will flourish in symbiosis. Thus, our 
Sages3 comment on the phrase,4 “ ‘I acquired… donkeys.’ ‘Donkeys’ – this refers to the King 
Mashiach.” The word chamor (חֲֲמוֹֹר), “donkey,” contains the same root letters as chomer (וֹֹחמֶֶר), 
meaning “material substance.” Yaakov was able to achieve a foretaste of Mashiach because 
he viewed the world’s material substance solely as a means to bring the world to its ultimate 
fulfillment.

Vayishlach I  |  חלשיו א
Adapted from sichos delivered on Shabbos Parshas Vayishlach, 5716 and 5718 [1955 and 1957]

1. Bereishis 32:5.

2. Rashi on the verse, based on Mid-
rash Lekach Tov; Midrash HaGadol.

3. Bereishis Rabbah 75:6.

4. Bereishis 32:6.
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י,  רְְתִּ�ִ גַּ�ַ ק עִִם לָָבָָן  סּוּ ָ א. וֹֹאפְְין פָּ�
מִִצְְוֹֹת  וְְתַַרְְיַַ"ג  "י,  ִ רַַשִׁ� זָָגְְאט 
טַַאנְְדִִיק  ְ פַַרְְאשְׁ� נִִיט  אִִזי  י.  מַַרְְתִּ�ִ ָ שָׁ�
ן  ּוּפ תּוּכי  יְְ ַ שַׁ� א(דִִ י  דֶֶעם:  אִִין 
ק – וְְתַַרְְיַַ"ג  סּוּ ָ רַַׁשׁ וֹֹאפְְין פָּ� דֶֶעם דְּ�ְ
י  מַַרְְתִּ�ִ ָ שָׁ� מִִצְְוֹֹת  י(א  רְְתִּ�ִ גַּ�ַ וֹֹּיּת  )וֹֹאתִִ
ק,  סּוּ ָ פָּ� ן  ּוּפ ט  ַ שַׁ� ְ פְּ� ט'ן  ּוּׁשׁ  ָ פָּ� ם  ּוּצ  –
תּוּרי? ב(וָָו אס אִִזי   וֹֹׁשׁן גֵּ�ֵ  י מִִלְּ�ְ רְְתִּ�ִ גַּ�ַ
ו'ן אַַז  גֶֶועוֶֶען וֹֹנגֵֵעַַ מוֹֹדִִיעַַ זַַיְְין עֵֵשָׂ�ָ
ג(וָָו אס  י?  מַַרְְתִּ�ִ ָ שָׁ� מִִצְְוֹֹת  וְְתַַרְְיַַ"ג 
ן דֶֶעם  וֹֹּתּרָָה – וֹֹהרָָאָָה – ּוּפ אִִזי דִִי 

נְְז? פַַרא ּוּא

לָָבָָן  עִִם  ן  ּוּפ ׁשּׁוּרי   ֵ פֵּ� דֶֶרע  ב. 
ן  ּוּפ עִִנְְיָָנִִים  אַַלֶֶע  אַַז  אִִזי,  י  רְְתִּ�ִ גַּ�ַ
תּוּּיּ'דִִקֶֶיע   מִִ ְ י – אַַלֶֶע גַַשְׁ� ִ לָָבָָן הָָאֲֲרַַמִּ�
וְְעֶֶבֶֶד  צֹאֹן  וַַחֲֲמוֹֹר  וֹֹׁשׁר   זַַכְְאן, 
גֶֶועוֶֶען  אִִים  יי  בַּ�ַ זַַיְְנֶֶיען  פְְחָָה,  ִ וְְשִׁ�
אַַ  תּוּרי.   גֵּ�ֵ  – י  רְְתִּ�ִ גַּ�ַ  – וִִוי  נִִיט  מֶֶרע 
פְְרֶֶמְְעדֶֶע זַַאךְְ. סְְ'אִִזי נִִיט זַַיְְין עִִנְְיָָן.

ן דִִי  מָָה ּוּא ָ זַַיְְין הֵֵיים אִִזי דִִי נְְשָׁ�
דִִי  ן  ּוּא מִִּוּצְְוֹֹת,   וֹֹּתּרָָה   ן  ּוּפ עִִנְְיָָנִִים 
זַַיְְנֶֶיען  זַַכְְאן  תּוּּיּ'דִִקֶֶיע   מִִ ְ גַַשְׁ� אַַלֶֶע 

תּוּרי. מֶֶרע נִִיט וִִוי גֵֵ

An Interpretation that Requires Explanation

1. Commenting on the verse,1 “I sojourned (garti, 
י רְְתִּ�ִ -with Lavan,” Rashi states that Yaakov was imply (גַּ�ַ
ing, “I observed the 613 (רְְיַַ"ג mitzvos.”2 (תַּ�ּ

This commentary on the verse raises sever-
al questions: a) What is the connection between the 
interpretation, “I observed the 613 mitzvos,” to the 
simple, straightforward meaning of the word, garti, 
“sojourned”? b) Why was it relevant to inform Esav 
that “I observed the 613 mitzvos”? After all, Esav was 
not very concerned about the observance of mitzvos. 
c) What Torah teaching3 can we derive from this 
interpretation? 

On a Journey and at Home
2. The implication of the interpretation “I sojourned 

(garti) with Lavan” is that all the matters of Lavan, the 
Aramean – all the physical things Yaakov mentions 
in his message to Esav: the oxen and donkeys, sheep, 
servants, and maidservants – constituted, for Yaakov, 
nothing more than a temporary dwelling, something 
foreign to him that was not a genuine concern.

Yaakov’s home is the soul, the Torah, and its mitz-
vos. All physical things are nothing more than settings 
in which he temporarily sojourns.

1. Bereishis 32:5.

2. See Midrash Lekach Tov; Midrash 
HaGadol.

The Hebrew letters of the word garti 
-have a numer (”I sojourned“ ,יתרג)

ical value of 613, corresponding to 
the 613 mitzvos.

3. The Hebrew word הארוה, meaning 
“teaching,” or “instruction” con-
tains the same root letters as the 

word הרות, “Torah.” Based on this 
connection, the Rebbe understands 
that every concept in the Torah 
provides a teaching and instruction 
for Jews in every generation.

From a Foreign Place 
 to a Redeemed World
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This is also reflected in the interpretation of 
a later statement in this Torah reading,4 “He 
built himself a house, but for his cattle he made 
booths”:5 “For himself ” – that is, for his essence, 
his soul with its concerns – he built a “house,” a 
permanent dwelling. “But for his cattle” – for the 
physical things which he acquired6 – “he made 
booths,” temporary dwellings. Making a tem-
porary dwelling for material possessions implies 
that the soul, in and of itself, and especially the 
soul in the spiritual realms, does not need them. 
Indeed, it has no connection to them whatsoev-
er. It is only that, when descending below, into 
this material realm, it needs – and, therefore, ac-
quires – physical matters. 

In one of his talks,7 my revered father-in-
law, the Rebbe Rayatz, related a saying from the 
Maggid of Mezritch, “At home, things are quite 
different. At home, a person needs to have ev-
erything. But on a journey, it doesn’t matter that 
the dwelling is not so nice and the furnishings 
are not so fine. After all, he is traveling.”8

On this basis, we can understand the connec-
tion between the simple meaning of the verse 
and the interpretation given above: Because “I 
sojourned with Lavan” – because Yaakov con-
sidered his involvement with physical things as 
mere sojourning, something temporary – his in-
volvement with physicality did not unsettle or 
disturb his spiritual efforts. He was able to de-
clare, “I observed the 613 mitzvos.”

4. Bereishis 33:17. 

5. See also Maamarei Admur 
HaZakein HaKetzarim, p. 17, which 
offers a similar interpretation.

6. The Rebbe’s addition, set off by 
the dashes, reflects the connection 
stemming from the fact that the 
word מקוהנ (mikneihu, “his cattle”), 

contains the same root letters as the 
word קינן (kinyan, “acquisition”).

7. Likkutei Dibburim, Vol. 2, pam-
phlet 11, p. 214ff. 

8. The Maggid of Mezritch made 
this statement to a man of average 
means, who visited him at the 
request of the Baal Shem Tov. The 

Maggid’s visitor was appalled at the 
abject poverty in which the Maggid 
lived. In response to the visitor’s 
questions about how he could live in 
such a state, the Maggid answered 
as stated in the main text. The intent 
is that our lives in this world are 
merely a sojourn and our true home 
is in the spiritual realms.

זָָגְְאט  עֶֶר  וָָואס  וֹֹאיךְְ  אִִזי  דָָאס  ן  ּוּא
יִִת  בָּ�ָ וֹֹל  בֶֶן  וַַיִּ�ִ סֶֶדְְרָָה,  דֶֶרע  אִִין  וַַויְְטֶֶירע 
אִִים,  ּוּצ  "וֹֹל",  וֹֹּכּתב:  סֻֻ ה  עָָשָׂ�ָ לְְּוּמִִקְְנֵֵּוּה 
מִִיט  מָָה  ָ נְְשָׁ�  – עֶֶצֶֶם  זַַיְְין  ּוּצ  הֵֵסְְייט  דָָאס 
אַַ  וֹֹּבּעיט  גֶֶ עֶֶר  הָָאט   – עִִנְְיָָנִִים  אִִירֶֶע 
דִִי  ּוּצ   ," לְְּוּמִִקְְנֵֵּוּה " קֶֶבַַע.  רַַית  דִּ�ִ יִִת",  "בַּ�ַ
זַַיְְנֶֶיען  זֵֵיי  וָָואס  זַַכְְאן  תּוּּיּ'דִִקֶֶיע   מִִ ְ גַַשְׁ�
ד  מִִצַּ�ַ מָָה  ָ נְְשָׁ� דִִי  ם  )וָָוּוּרא גֶֶּוּצעקוֹֹפְְיטֶֶע"  "
דַַרְְאף  לְְמַַעְְלָָה  מָָה  ָ שָׁ� הַַנְּ�ְ בִִּוּפְְרַַט    – עַַצְְמָָּהּ 
ן נָָכְְאמֶֶרע, זִִי הָָאט נִִיט  ן ּוּא עֶֶס נִִיט הָָבְּא�ְ
וָָואס  נִִיט  מֶֶרע  דֶֶעם,  ּוּצ  תּוּכי  יְְ ַ שַׁ� קֵֵיין 
בָָרִִים  דְּ�ְ אַַיְְין  זִִי  ה קוֹֹפְְיט  ָ לְְמַַטָּ� מֶֶּוּענְְדִִיק  ק

רַַית עֲֲרַַיא. וֹֹּכּת" – דִּ�ִ ה סֻֻ ים(, "עָָשָׂ�ָ מִִיִּ�ִ ְ שְׁ� גַּ�ַ

"ר  אַַדְְמּוּ וְְחָָמִִי  מוֹֹרִִי  ת  ַ � קְְדֻֻשַּׁ� וֹֹבד  כְּ�ְ  –
וָָורְְאט  אַַ  חָָיהג  אַַ שִׂ�ִ אִִין  דֶֶרְְעצֵֵלְְייט  הָָאט 
עֶֶר  וָָואס  די  מַַגִּ�ִ רע  ֶ מֶֶזְְערִִיטשֶׁ� דֶֶעם  ן  ּוּפ
אִִזי  הֵֵיים  דֶֶרע  אִִין  אַַז  גֶֶעזָָגְְאט  הָָאט 
מֶֶען  דַַרְְאף  הֵֵיים  דֶֶרע  אִִין   , אַַנְְדֶֶרְְעׁשׁ
רע אִִין ווֶֶגע מַַכְְאט  ן, אָָבֶּ�ֶ טַַקֶֶאע אַַלְְץ הָָבְּא�ְ
נֶֶייע דִִרָָיה  ֵ נִִיט וֹֹאיס אַַז סְְ'אִִזי נִִיט אַַזַַא שֵׁ�
ל,  נֶֶייע מֶֶבְּע�ְ ֵ ן עֶֶס זַַיְְנֶֶיען נִִיט אַַוֹֹזנֶֶיע שֵׁ� ּוּא

עֶֶר אִִזי דָָאךְְ אִִין ווֶֶגע. –

דִִי  טֵֵיין  ְ פַַרְְאשְׁ� מֶֶען  ווֶֶעט  דֶֶעם  וֹֹליט 
מִִטְְין  ק  סּוּ ָ הַַפָּ� ט  ַ שַׁ� ְ פְּ� דֶֶעם  ן  ּוּפ תּוּכי  יְְ ַ שַׁ�
לָָבָָן  עִִם  וָָואס  דֶֶעם  ד  מִִצַּ�ַ ק:  סּוּ ָ הַַפָּ� רַַׁשׁ  דְּ�ְ
זַַכְְאן  תּוּּיּ'דִִקֶֶיע   מִִ ְ גַַשְׁ� דִִי  וָָואס  י,  רְְתִּ�ִ גַּ�ַ
תּוּרי,   גֵּ�ֵ בְְחִִנַַית  בִּ�ִ גֶֶועוֶֶען  אִִים  יי  בַּ�ַ זַַיְְנֶֶיען 
ל  תּוּּיּ נִִיט מְְבַַלְְבֵּ�ֵ  מִִ ְ רְְּוּדךְְ דֶֶעם הָָאט דִִי גַַשְׁ�
תּוּּיּ,   חְְּוּרנִִ  דִִי  וּ�צ  טֶֶרְְעט(  ְ )גֶֶשְׁע� גֶֶועוֶֶען 
רְְּוּדכְְפִִרְְין דֶֶעם –  גֶֶקֶֶעענְְט  עֶֶר הָָאט  ן  ּוּא

י. מַַרְְתִּ�ִ ָ וְְתַַרְְיַַ"ג מִִצְְוֹֹת שָׁ�
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Expanding the Realm of Holiness
3. The lesson from Yaakov’s conduct is even more 

inclusive: When a person treats his involvement with 
physical matters as a sojourn, not only does their 
physicality not disturb his spiritual concerns, but he 
is able to draw down spirituality even into the phys-
ical realm. Ultimately, he can transform the physical 
into spirituality and holiness.

This concept is expressed in the verse relating 
Yaakov’s message to Esav, “I have acquired oxen and 
donkeys, sheep, servants, and maidservants.”9 All 
these ma terial possessions were acquired by Yaakov, 
i.e., were included within his essence and core. 

Pointed towards the Ultimate Goal
4. In its interpretation of the verse cited previously, 

“I have acquired oxen and donkeys, sheep, servants 
and maidservants,” the Midrash10 states: “ ‘Donkeys’ 
– this  refers to the King Mashiach [who is described] 
as ‘a poor man, riding on a donkey.’ ”11

The word chamor (חֲֲמוֹֹר), “donkey,” contains the 
same root letters as chomer (וֹֹחמֶֶר), meaning “material 
substance.” The Midrash implies that Mashiach’s arriv-
al depends on the Jews refining the sparks of G-dliness 
enclothed in the world’s material substance.12 When 
every Jew works to refine his body, his animal soul, 
and his portion in this world, and uses them for a holy 
purpose, he draws down – and creates the setting for – 
the revelations to be manifest in the Ultimate Future.

On this basis, it is possible to understand the se-
quence of  “I sojourned with Lavan… and I have 
acquired oxen and donkeys.” Yaakov regarded the 
physical setting in which he found himself as for-
eign, as reflected in the meaning of the word garti, 
“sojourned,” which shares the root letters of ger (רג, 
“stranger”). He worked to transform this setting into 

9. Bereishis 32:6.

10. Bereishis Rabbah 75:6.

11. Zechariah 9:9.

12. Tanya, ch. 37.

רְְּוּדךְְ דֶֶעם וָָואס  ג. נָָאךְְ מֶֶערֶֶרע: 
אִִין  זַַיְְנֶֶיען  ים  מִִיִּ�ִ ְ שְׁ� הַַגַּ�ַ דְְבָָרִִים  דִִי 
נָָרא  נִִיט  אִִזי  תּוּרי,   גֵּ�ֵ ן  ּוּפ וֹֹאפֶֶן  אַַן 
ּוּצ  נִִיט  טֶֶרְְעט  ְ שְׁ� תּוּּיּ   מִִ ְ גַַשְׁ� דִִי  וָָואס 
ווֶֶרְְעט  תּוּּיּ   חְְּוּרנִִ  דִִי  נָָרא  תּוּּיּ   חְְּוּרנִִ
זי  בִּ�ִ תּוּּיּ,   מִִ ְ שְׁ� גַּ�ַ אִִין  וֹֹאךְ�י  ךְ�  ָ נִִמְְשָׁ�
ן  ּוּא תּוּּיּ   חְְּוּרנִִ  ווֶֶרְְעט  תּוּּיּ   מִִ ְ גַַשְׁ� דִִי 

ה. ָ � שָּּׁוּד� קְְ

ק וַַיְְהִִי  סּוּ ָ וִִוי עֶֶר פִִרְְיט וֹֹאיס אִִין פָּ�
פְְחָָה –  ִ וֹֹׁשׁר וַַחֲֲמוֹֹר צֹֹאן וְְעֶֶבֶֶד וְְשִׁ� לִִי 
ם  לִִי, ּוּצ גֶֶוָָוערְְאן –  אִִזי  אַַלְְץ  דָָאס 

ן יַַעֲֲקֹֹב'ן. עִִקָָיר וְְעֶֶצֶֶם ּוּפ

וַַיְְהִִי  ק  סּוּ ָ ד וֹֹאפְְין פָּ� ד. אִִין מִִדְְרָָׁשׁ
פְְחָָה,  ִ וְְשִׁ� וְְעֶֶבֶֶד  צֹֹאן  וַַחֲֲמוֹֹר  וֹֹׁשׁר  לִִי 
חַַי  ִ שִׁ� ָ הַַמָּ� מֶֶלֶֶךְְ  זֶֶה  חֲֲמוֹֹר  עֶֶר,  זָָגְְאט 

אֱֱמַַרה עָָנִִי וְְוֹֹרכֵֵב עַַל חֲֲמוֹֹר וגו'. נֶּ�ֶ ֶ שֶׁ�

הֶֶענְְגִִיק  ְ אָָפְּ� אִִזי  חַַי  ִ שִׁ� ָ הַַמָּ� יאַַת  בִּ�ִ
רִִּוּרייםו. דָָאס הֵֵסְְייט   ן עֲֲוֹֹבדַַת הַַבֵּ�ֵ ּוּפ
אִִדי  יֶֶדֶֶערע  וָָואס  דֶֶעם  רְְּוּדךְְ   אַַז 
נֶֶפֶֶׁשׁ  ן  ּוּא ף  ּוּּגּ  זַַיְְין  זַַיְְין  מְְבָָרֵֵר  ווֶֶעט 
וֹֹעלָָם,  אִִין  חֵֵלֶֶק  זַַיְְין  ן  ּוּא הֲֲמִִתי  הַַבַּ�ַ
רְְּוּדךְְ  ה,  ָ � שָּּׁוּד� צְְן זֵֵיי אִִין קְְ ן וֹֹאסְְיּוּנ ּוּא
דִִי  זַַיְְין  יךְְ  ִ מַַמְְשִׁ� מֶֶען  ווֶֶעט  דֶֶעם 

ן לֶֶעָָתִִדי. יִִים ּוּפ ּוּּלּי גִִ

ן  ּוּפ ךְְ  ֵ הֶֶמְְשֵׁ� דֶֶרע  אִִזי  דָָאס  ן  ּוּא
וג'  י  רְְתִּ�ִ גַּ�ַ לָָבָָן  עִִם  קִִּוּים,  ס ְ פְּ� דִִי 
דֶֶעם  רְְּוּדךְְ    – וַַחֲֲמוֹֹר  וֹֹׁשׁר   לִִי  וַַיְְהִִי 
גֶֶועוֶֶען  זַַיְְנֶֶיען  יַַעֲֲקֹֹב'ן  יי  בַּ�ַ וָָואס 
בְְחִִנַַית  בִּ�ִ זַַכְְאן  תּוּּיּ'דִִקֶֶיע   מִִ ְ גַַשְׁ� דִִי 
גֶֶמַַעכְְאט  זֵֵיי  הָָאט  עֶֶר  ן  ּוּא גֵֵּירוּת 
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conduits for G-dliness by living – investing him-
self – in them. As a result, he was prepared to greet 
Mashiach, as he stated, “ ‘I have acquired… don-
keys’ – this is King Mashiach.”10

For this reason, Yaakov sent messengers to Esav 
to inform him that he had already completed the 
entire task of refinement allotted to him and was 
ready to greet Mashiach.

He assumed that the task of refinement allotted 
to Esav had also already been completed13 and that, 
from Esav’s side as well, the redemption could al-
ready come.

To this, the messengers answered him, “We 
came to your brother, to Esav”14 – meaning: From 
your perspective, you regard him as “your broth-
er;” you are ready for the redemption. But from 
his perspective, he is still “Esav” before refinement 
and, therefore, the redemption cannot yet come.

From the Microcosm to the Macrocosm
5. The Torah and its lessons are eternal, appli-

cable for all Jews, at all times, and in all places. The 
lesson we can derive from the above is: Every Jew 
must know that even if, from the perspective of 
his surroundings, that of the world at large, man-
kind is not yet worthy of the redemption coming, 
he should not abandon hope for Mashiach’s com-
ing. Nevertheless, although the setting is lacking 
and the world has not yet been entirely refined, 
from his perspective, he must emulate Yaakov. He 
must prepare himself and all his possessions – his 
sheep, servants, and maidservants – for the Ulti-
mate Redemption.

The way to prepare for this is to follow the exam-
ple of Yaakov – who said, “I sojourned with Lavan” 
– i.e., to realize that this material world is no more 

13. See Torah Or, p. 24b.

14. Bereishis 32:7.

טוֹֹ,  ּוּׁשׁ פְְ כִּ�ִ גַַּרְְתִִּי   – תּוּ  אֱֱלֹקֹ ּוּצ  לִִים  כֵּ�ֵ
רְְּוּדךְְ דֶֶעם אִִזי עֶֶר  וואוֹֹינֶֶען אִִין זֵֵיי – 
חַַי'ן – וַַיְְהִִי  ִ וֹֹׁשׁין גֶֶועוֶֶען גְְרֵֵייט ּוּצ מָָשִׁ�

חַַיז. ִ שִׁ� ָ לִִי וג' וַַחֲֲמוֹֹר זֶֶה מֶֶלֶֶךְְ הַַמָּ�

קְְיט  ִ גֶֶעשִׁ� עֶֶר  לִִּוּצּבּי דֶֶעם הָָאט  ן  ּוּא
אִִים,  דֶֶרְְעצֵֵלְְיין  ו'ן,  עֵֵשָׂ�ָ ּוּצ  מַַלְְאָָכִִים 
אַַלֶֶע  רְְּוּדכְְגֶֶטָָעאן   וֹֹׁשׁין   הָָאט  עֶֶר  אַַז 
חַַי'ן,  ִ מָָשִׁ� ּוּצ  גְְרֵֵייט  אִִזי  ן  ּוּא רִִּוּריים,   בֵּ�ֵ
וֹֹׁשׁין  ו אִִזי  רֶֶכֶֶענֶֶעענְְדִִיק, אַַז וֹֹאיךְְ עֵֵשָׂ�ָ
ו'ן  ד עֵֵשָׂ�ָ ן וֹֹאיךְְ מִִצַּ�ַ רּוּריח, ּוּא  לְְאַַחַַר הַַבִּ�ִ

ה. לָּּוּא�ָ מֶֶּוּען דִִי גְְ וֹֹׁשׁין ק קֶֶען 

מַַלְְאָָכִִים  דִִי  אִִים  ן  הָָבְּא�ְ דֶֶעם  וֹֹאיף 
אֶֶל  אָָחִִךָָי  אֶֶל  וּ�נא  בָּ�ָ גֶֶעֶֶענְְטְְפֶֶרְְעט, 
וֹֹׁשׁין   עֶֶר  אִִזי  זַַיְְיט  דַַיְְין  ן  ּוּפ ו.  עֵֵשָׂ�ָ
דֶֶרע  ּוּצ  גְְרֵֵייט  וֹֹׁשׁין   סְְיט  בִּ�ִ  – "אָָחִִךָָי" 
אִִזי  זַַיְְיט  זַַיְְין  ן  ּוּפ עֶֶר  רע  אָָבֶּ�ֶ ה,  לָּּוּא�ָ גְְ
בְְּוּמֵֵילָָא   רּוּרי   הַַבִּ�ִ קוֹֹדֶֶם  ו",  "עֵֵשָׂ�ָ נָָאךְְ 

ה. לָּּוּא�ָ מֶֶּוּען דִִי גְְ קֶֶען נָָאךְְ נִִיט ק

זַַיְְנֶֶיען  אִִירֶֶע וֹֹהרָָוֹֹאת  ן  וֹֹּתּרָָה ּוּא  ה. 
יֶֶדֶֶערע  אִִין  אִִדְְין,  יֶֶדְְען  פַַרא  יק,  אֵֵבִּיי�ִ

ן אִִין יֶֶדְְען אָָרְְט. צַַיְְיט ּוּא

ן דֶֶעם אַַלֶֶעם אִִזי: דִִי וֹֹהרָָאָָה ּוּפ

יֶֶדֶֶערע אִִדי דַַרְְאף וִִוסְְין, אַַז אֲֲפִִּוּלי 
דֶֶרע  ד  מִִצַּ�ַ ם,  אַַּוּר דֶֶעם  ד  מִִצַּ�ַ וֹֹאּבּי 
זָָלא  עֶֶס  יּוּא  רָָ נִִיט  נָָאךְְ  אִִזי  ווֶֶלְְעט, 
דִִי  ם  וָָוּוּרא ה,  לָּּוּא�ָ גְְ דִִי  מֶֶּוּען  ק וֹֹׁשׁין 
נִִיט  )נָָאךְְ  רָָּוּבר  מְְ נִִיט  נָָאךְְ  אִִזי  ווֶֶלְְעט 
זַַיְְין  ן  ּוּפ עֶֶר  רע  אָָבֶּ�ֶ וֹֹאסְְיגֶֶאֵֵעדְְיילְְט(, 
גְְּוּצרֵֵטְְיין זִִיךְ מִִיט אַַלֶֶע  זַַיְְיט – דַַרְְאף 
ּוּצ  פְְחָָה,  ִ וְְשִׁ� וְְעֶֶבֶֶד  צֹֹאן  עִִנְְיָָנִִים,  זַַיְְנֶֶיע 

לֵֵמָָיה. ְ ה שְׁ� לָּּוּא�ָ דֶֶרע גְְ

ן דִִי הֲֲכָָנָָה ּוּצ דֶֶעם אִִזי – עִִם לָָבָָן  ּוּא
י. עֶֶר דַַרְְאף וִִוסְְין אַַז גַַאנְְץ וֹֹעלָָם  רְְתִּ�ִ גַּ�ַ
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than a temporary sojourn. We are “stranger[s] in 
the land;”15 this is not our natural setting.

“The days of our lives number seventy years; if 
with vigor, eighty years,”16 or, if someone is bless-
ed with an extremely long life, “His lifespan will be 
120 years.”17 Throughout this entire time, a person 
should feel that he is merely sojourning. With this 
approach, material existence will not conflict with 
the spiritual, and he will be able to also enjoy ma-
terial success and, like Yaakov, acquire “oxen and 
donkeys, sheep, servants, and maidservants,” and 
other manifestations of material prosperity.

By preparing himself, his household, and his 
possessions for the Ultimate Redemption, a per-
son also has an effect on the world at large. Our 
Sages teach,18 “The world is equally balanced.” 
Consequently, with but one good deed, a person 
can tip the scales of the entire world and bring re-
demption to it.

Rambam rules:19 “[When] the Jewish people 
[turn to G-d in] teshuvah, they will be redeemed 
immediately” – and, indeed, even more rapidly, to 
borrow the wording of the Alter Rebbe,20 “immedi-
ately, at once.” As such, regardless of the situation 
of the world at large, a person should realize that, 
with teshuvah, he can bring about his own person-
al redemption and also redemption for the world 
at large.

The Potential Chassidus Generates
6. Everything that takes place is controlled by 

Hashgachah Protis, “Divine Providence.” As such, 

15. Tehillim 119:19.

16. Ibid. 90:10. 

17. Cf. Bereishis 6:3.

18. See Rashi, Kiddushin 40b; Ram-
bam, Hilchos Teshuvah 3:4.

19. Ibid., 7:5.

20. Tanya, Iggeres HaTeshuvah, ch. 11.

It is possible to appreciate what תיכף, 
“at once,” adds to מיד, “immediate-
ly,” based on our Sages’ question 
(Taanis 19b): “What is meant by 
miyad, “immediately”? Our Sages’ 
response, which speaks of a hiatus of 
several days, implies that “imme-
diately” does not necessarily imply 
without any delay. Similarly, Rashi, 

Shabbos 89a, s.v. miyad, interprets 
“immediately” as referring to an 
event that occurred at a later time.

By contrast, teikef, “at once,” implies 
direct immanence. See Zevachim 
33a; Tosafos. Sotah 39a, s.v. kol; 
Shulchan Aruch, Orach Chayim 
166:1.

אָָנֹֹכִִי  ר  גֵּ�ֵ י.  גַַרְְתִּ�ִ וִִוי  נִִיט  אִִזי מֶֶרע  ה  הַַזֶּ�ֶ
בָָאָָרֶֶץט.

בְְעִִים  ִ הֶֶם שִׁ� וֹֹנתֵֵּוּני בָּ�ָ ְ דִִי גַַאנְְצֶֶע יְְמֵֵי שְׁ�
נָָהי,  ָ שָׁ� מוֹֹנִִים  ְ שְׁ� וֹֹרּוּבת  גְְ בִּ�ִ וְְאִִם  נָָה  ָ שָׁ�
נָָהאי, זַַיְְנֶֶיען  ָ רִִים שָׁ� וְְהָָּוּי יָָמָָוי מֵֵאָָה וְְעֶֶשְׂ�ְ
דֶֶמָָעלְְאט  ן  ּוּא י,  גַַרְְתִּ�ִ וִִוי  נִִיט  מֶֶרע 
ּוּצ  רָָיה  סְְתִּ�ִ קֵֵיין  נִִיט  תּוּּיּ   מִִ ְ גַַשְׁ� דִִי  אִִזי 
וֹֹׁשׁר  רְְּוּדךְְ דֶֶעם הָָאט עֶֶר  ן  תּוּּיּ, ּוּא  חְְּוּרנִִ
אִִין  וֹֹאיךְְ  פְְחָָה  ִ וְְשִׁ� וְְעֶֶבֶֶד  צֹֹאן  וַַחֲֲמוֹֹר 

תּוּּיּ.  מִִ ְ גַַשְׁ�

ּוּצ  גְְרֵֵייט  עֶֶר  וָָואס  דֶֶעם  רְְּוּדךְְ   ן  ּוּא
ה,  לָּּוּא�ָ זִִיךְ מִִיט זַַיְְינֶֶע עִִנְְיָָנִִים ּוּצ דֶֶרע גְְ
ווֶֶלְְעט,  אִִין  וֹֹאיךְְ  עֶֶס  עֶֶר  וֹֹּפּעֵֵלְְ'ט 
לּוּבי  ק ָ שָׁ� אַַ  אִִזי  וֹֹעלָָם  דֶֶרע  ם  וָָוּוּרא
מֵֵילָָא אִִזי מִִיט  גְְלַַיְְיךְְ(, בְּ�ְ )גְְלַַיְְיךְְ וֹֹאיף 
מַַכְְרִִיעַַ  עֶֶר  ווֶֶעט  ה  לָּּוּע�ָ  ְ פְּ� טֶֶּוּגרע   אֵֵיין 
רֶֶענְְגֶֶען דִִי  ן בְּ�ְ זַַיְְין דִִי גַַאנְְצֶֶע ווֶֶלְְעט, ּוּא

ה אִִין דֶֶרע גַַאנְְצֶֶרע ווֶֶלְְעט. לָּּוּא�ָ גְְ

סְְקְְ'נְְטגי:  ַ פַּ� "ם  רַַמְְבַּ�ַ דֶֶרע  וִִוי  ן  ּוּא
ד נִִגְְאָָלִִים  בָָה מִִיָּ�ָ ּוּׁשׁ  ים תְּ�ְ וֹֹעשִׂ�ִ ֶ רָָאֵֵל שֶׁ� יִִשְׂ�ְ
זֵֵיי  ווֶֶרְְען  בָָה  ּוּׁשׁ  תְּ�ְ עֶֶּוּן  ט אִִדְְין  )ווֶֶען 
דֶֶרע  ן  ּוּא וֹֹאסְְיגֶֶלֵֵעזְְייט(.  גְְלַַיְְךְ�י 
ד.  מִִּוּיָּ�ָ כֶֶיף  ידי אִִזי מוֹֹסִִיף: תֵּ�ֵ אַַלְְטֶֶרע רֶֶבִּ�ִ
ב  מַַצָּ�ָ קְְּוּנְְדִִיק וֹֹאפְְין  נִִיט ק אִִזי  מֵֵילָָא  בְּ�ְ
בָָה  ּוּׁשׁ  תְּ�ְ רְְּוּדךְְ   עֶֶר  קֶֶען  ווֶֶלְְעט,  ן  ּוּפ
זִִיךְְ,  יי  בַּ�ַ רָָטִִתי  ְ הַַפְּ� ה  לָּּוּא�ָ גְְ דִִי  וֹֹּפּעֵֵלְְ'ן 
לָָלִִתי אִִין דֶֶרע  ה הַַכְּ�ְ לָּּוּא�ָ ן וֹֹאיךְְ דִִי גְְ ּוּא

גַַאנְְצֶֶרע ווֶֶלְְעט.

חָָה  גָּ�ָ ְ הַַשְׁ� ו. אַַלֶֶע עִִנְְיָָנִִים זַַיְְנֶֶיען דָָאךְְ בְּ�ְ
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there is additional relevance to the above verse. The 
Alter Rebbe’s redemption and that of the chassid-
ic movement as a whole that took place on Yud-Tes 
Kislev, 5559 (1798), occurred in the week following 
Shabbos Parshas Vayishlach, when the Torah read-
ing enumerates the above-mentioned directives.

Chassidus endows every Jew with the potential 
not to reckon with the circumstances of the world 
around him and carry out his Divine service of 
“sojourn[ing] with Lavan,” i.e., treating physical 
concerns as transitory. As a result, he can reach the 
state of “ ‘I have acquired… donkeys,’ – [which] re-
fers to the King Mashiach.”10

Chassidus is a preparation and a channel lead-
ing to the revelations of Mashiach. As Mashiach 
answered the Baal Shem Tov in response to the ques-
tion when he would come, “ ‘When your wellsprings 
spread outward…’21 May this occur speedily, in our 
days.

21. Mishlei 5:16. See the renowned 
letter of the Baal Shem Tov printed 

at the conclusion of the text Ben 
Pores Yosef, and in other sources.

י'ן  רֶֶבִּ�ִ אַַלְְטְְן  ן  ּוּפ ה  לָּּוּא�ָ גְְ דִִי  רָָטִִתי.  ְ פְּ�
סְְלֵֵו תקנ"ט –  תּוּדי – י"ט כִּ�ִ מִִיט חֲֲסִִ
אִִזי גֶֶועוֶֶען אִִין דֶֶרע וָָואךְְ וָָואס נָָאךְְ 
ווֶֶלְְעכֶֶרע  אִִין  לַַח,  ְ שְׁ� וַַיִּ�ִ ת  ַ רְְשַׁ� ַ פַּ� ת  בָּ�ָ ַ שַׁ�
נְְדֶֶרְְעמָָאנְְטֶֶע  וֹֹאבְּי�ְ דִִי  זַַיְְנֶֶיען  עֶֶס 

וֹֹהרָָוֹֹאת.

ֹחַַ  כֹּ� דֶֶעם  אִִדְְין  יֶֶדְְען  גִִיט  תּוּדי  חֲֲסִִ
דֶֶעם  מִִיט  זִִיךְְ  רֶֶכֶֶענֶֶעען  נִִיט  וֹֹאיף 
זִִיךְְ  יי  בַּ�ַ רְְּוּדכְְטָָאן   ווֶֶלְְעט,  ן  ּוּפ ב  מַַצָּ�ָ
בְְּוּמֵֵילָָא  י,  רְְתִּ�ִ ן עִִם לָָבָָן גַּ�ַ דִִי עֲֲוֹֹבדָָה ּוּפ
זֶֶה  וַַחֲֲמוֹֹר  וג'  לִִי  וַַיְְהִִי  ם  מֶֶּוּען ּוּצ ק ּוּצ

חַַי. ִ שִׁ� ָ מֶֶלֶֶךְְ הַַמָּ�

לִִי  כְּ�ְ אַַ  ן  ּוּא הֲֲכָָנָָה  אַַ  אִִזי  תּוּדי  חֲֲסִִ
ּוּצּוּפ  יָָ רְְּוּדךְְ   אַַז  חַַי,  ִ שִׁ� ָ הַַמָּ� יּוּּלּי    גִּ�ִ ם  ּוּצ
מַַר,  אָָתֵֵי  קָָא  אִִזי  צָָּוּחה   מַַעְְיְְוֹֹנתֶֶךָָי 

. מְְהֵֵרָָה בְְיָָמֵֵּוּני בִּ�ִ

)מולקט משיחות ש"פ וישלח, 

תשט"ז ־ח"י(

עז משרד לקח טבו. משרד לודגה. א(
עז ךיוא מאמיר דאמו"ר זהקן הקירצם  ב(

ע' זי.
לקוטי ירובידם ח"ב ילקוט אי, ע' דיר. ג(

תישארב הבר הע, ו ד(
ירכז' ט, ט. ה(
אינת לפ"ז. ו(

עז ביואן הרעה ד. ז(
האר הרות רוא דכ, ב ח(

ילהתם קיט, יט. ט(
ילהתם צ, י. י(

תישארב ו, ג. אי(
עז קישודן מ, ב. בי(

תוכלה הבושת פ"ז, ה"ה. גי(

כיתף  ותסתפ  יפ"א;  הבושתה  תרגא  די(
לע מדי – יען תינעת )יט, ב( והזיא מדי 
הלשן וכ'. שר"י ד"ה מדי תבש פט, א. 
בותכש  מה  יפ  לע  כיתף  כן  יאשן  מה 
יחבזם גל, א. ותסתופ ד"ה לכ )סוטה 
לט, א(. חלושן ךורע חרוא ייחם סימן 

קס"ו.
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Introduction

When we imagine the arrival of Mashiach, we tend to envision grandeur – miraculous 
events, clouds of glory, a revelation so overwhelming that all doubt vanishes. The 
Talmud1 itself offers this vision, citing Daniel’s2 prophecy of Mashiach coming “with 

the clouds of heaven.”

Yet the same Talmudic passage presents an entirely different image – Zechariah’s3 prophecy 
of “a poor man, riding on a donkey.” Our Sages explain that the mode of arrival depends on the 
Jewish people’s merit – clouds if we are worthy, a donkey if we fall short.

This resolution creates a deeper question: Yaakov’s spiritual accomplishments consummately 
prepared him for Mashiach’s coming.4 Since the Midrash explicitly connects his acquisition of 
donkeys to the Messianic Era, why did his preparations lead to what appears to be the lower 
mode of arrival?

In the sichah that follows, the Rebbe explores why the donkey (חמרו) – a symbol of material 
substance (וחמר) – represents not a concession to unworthiness but the ultimate path to redemp-
tion. By tracing the same donkey through Avraham, Moshe, and Mashiach,5 the Rebbe reveals a 
progression in which refining physicality becomes the path that leads to the ultimate fusion of 
the material and the spiritual that will characterize the era of Mashiach.

Vayishlach II  |  חלשיו ב
Adapted from a sichah delivered on Yud-Tes Kislev, 5718 (1957)

1. Sanhedrin 98a.

2. Daniel 7:13.

3. Zechariah 9:9.

4. See Torah Or, p. 24c.

5. See Pirkei D’Rabbi Eliezer, ch. 31.

How Will Mashiach Come?
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An Unflattering Analogy

1. The Midrash1 associates “donkeys” with “the 
King Mashiach.” Explanation is required: Why did 
Yaakov allude to the Future Redemption specifically 
with the analogy of a donkey? 

The Talmud2 answers this question by contrast-
ing two verses that mention Mashiach’s coming. One 
verse states,3 “Behold with the clouds of heaven, one 
like a man was coming,” i.e., that Mashiach will come 
on a cloud, but another describes him as “a poor man 
riding on a donkey.”4 Our Sages reconcile the contra-
diction, explaining: “If [the Jews] merit, [Mashiach 
will come] ‘with the clouds of heaven.’ If they do 
not merit, [he will come as] ‘a poor man riding on 
a donkey.’ ”

This raises a further difficulty: Yaakov saw himself 
as ready for the Ultimate Redemption because he had 
completed his Divine service and had fully accom-
plished his personal mission of refinement.5 Thus, he 
had “merited” that Mashiach arrive “with the clouds 
of heaven.” Why then did he allude to his coming with 
the analogy of a poor man riding on a donkey? 

Three Stages in an Ongoing Motif

2. Pirkei d’Rabbi Eliezer6 states that the donkey 
on which Mashiach will ride is the same donkey that 
Moshe used when bringing his wife and children to 
Egypt, as the verse states,7 “He mounted them on 

מִִדְְרָָׁשׁ  דֶֶרְְעמָָאנְְטְְן  דֶֶעם  אִִין  א. 
חַַי.  ִ שִׁ� ָ הַַמָּ� מֶֶלֶֶךְְ  זֶֶה  וַַחֲֲמוֹֹר  טֵֵייט:  ְ שְׁ�
פַַרְְאוָָואס  טַַאנְְדִִיק  ְ פַַרְְאשְׁ� נִִיט  אִִזי 
ה  לָּּוּא�ָ ז גֶֶועוֶֶען דִִי גְְ ֵ הָָאט יַַעֲֲקֹֹב מְְרַַמֵּ�
חֲֲמוֹֹר  ן  ּוּפ עִִנְְיָָן  דֶֶעם  אִִין  הָָעֲֲתִִדָָיה 
טֵֵייט דָָאךְְ אִִין גְְמָָרָָאטו  ְ דַַוְְקָָא? עֶֶס שְׁ�
א וג'טז )אַַז  מַַיָּ�ָ ְ תִִבי וַַאֲֲּוּר עִִם עֲֲנָָנֵֵי שְׁ� כְּ�ְ
רְְּוּדךְְ אַַ וָָולְְאקְְן(  מֶֶּוּען  חַַי ווֶֶעט ק ִ מָָשִׁ�
)אַַז  חֲֲמוֹֹר  עַַל  וְְוֹֹרכֵֵב  עָָנִִי  כְְּוּתִִבי 
מֶֶּוּען וֹֹאיף אַַ חֲֲמוֹֹר(?  חַַי ווֶֶעט ק ִ מָָשִׁ�
א לֹאֹ זָָּוּכ עָָנִִי וֹֹרכֵֵב  מַַיָּ�ָ ְ זָָּוּכ עִִם עֲֲנָָנֵֵי שְׁ�
עַַל חֲֲמוֹֹר )אַַז אִִדְְין זַַיְְנֶֶיען וֹֹזכֶֶה ווֶֶעט 
רְְּוּדךְְ אַַ וָָולְְאקְְן, וֹֹאּבּי  מֶֶּוּען  חַַי ק ִ מָָשִׁ�
וֹֹליט  אִִזי  אֵֵזְְייל(.  אַַן  וֹֹאיף   – נִִיט 
דָָאס  אַַז  ווֶֶרע,  ְ שְׁ� מֶֶרע  נָָאךְְ  דֶֶעם 
ּוּצ  גְְרֵֵייט  גֶֶועוֶֶען  אִִזי  יַַעֲֲקֹֹב  וָָואס 
ה הָָעֲֲתִִדָָיה אִִזי דָָאךְְ דָָאס  לָּּוּא�ָ דֶֶרע גְְ
זַַיְְין  ן  תּוּ ּוּפ לֵֵימ ְ ד דֶֶרע שְׁ� גֶֶועוֶֶען מִִצַּ�ַ
פַַרְְאוָָואס  אִִזי   –  ," "זָָּוּכ  – עֲֲוֹֹבדָָה 
חַַי'ן נִִיט  ִ ז גֶֶועוֶֶען מָָשִׁ� ֵ הָָאט עֶֶר מְְרַַמֵּ�
ן עָָנָָן נָָרא אִִין דֶֶעם עִִנְְיָָן  אִִין עִִנְְיָָן ּוּפ

ן וֹֹרכֵֵב עַַל חֲֲמוֹֹר דַַוְְקָָא? ּוּפ

אֱֱלִִעֶֶיזֶֶרזי  י  דְְרַַבִּ�ִ רְְקֵֵי  ִ פִּ� אִִין  ב. 
עֶֶס  וָָואס  חֲֲמוֹֹר  דֶֶרע  אַַז  טֵֵייט  ְ שְׁ�
וְְוֹֹרכֵֵב  "עָָנִִי  חַַי'ן  ִ מָָשִׁ� יי  בַּ�ַ טֵֵייט  ְ שְׁ�

1. Bereishis Rabbah 75:6.

2. Sanhedrin 98a.

3. Daniel 7:13.

4. Zechariah 9:9.

5. See Torah Or, p. 24c. See also the 
first sichah in this collection, p. 8.

6. Ch. 31.

7. Shmos 4:20.

How Will Mashiach Come?  
Riding on a Donkey or a Cloud?
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the donkey.” This same donkey was used by 
Avraham to carry the wood and other ma-
terials for the Akeidah, as it is written,8 “He 
loaded his donkey.”

Our Sages are implying that Avraham, 
Moshe, and Mashiach all continued one un-
folding endeavor, each one contributing a 
different dimension. Avraham initiated the 
two millennia of Torah.9 Moshe received the 
Torah at Sinai and conveyed it to the entire 
Jewish people.10 (True, the verse, “He mount-
ed them on the donkey” describes events 
that occurred before the Giving of the Torah. 
However, Moshe’s return to Egypt led to the 
Exodus from Egypt, which prepared the Jews 
for the Giving of the Torah, as indicated by 
the verse,11 “When you take the people out of 
Egypt, they will serve G-d on this mountain.”) 
And the ultimate purpose of the Giving of the 
Torah will be revealed by Mashiach.

What is the Donkey Used For?

3. There is a difference between the 
manner in which the donkey was used by 
Avraham and Moshe and the manner it will 
be used by Mashiach. Avraham used the don-
key to carry the wood and the knife for the 
Akeidah. He and the youths accompanying 
him proceeded on foot; only the accessories 
– articles that assist humans – were placed 
on the donkey.

Moshe “took his wife and his sons and he 
mounted them on the donkey.” A person’s 
wife and children are obviously  much closer 

8. Bereishis 33:3.

9. Avodah Zarah 9a. In that source, 
our Sages state that the world’s spiri-
tual history can be divided into three 
epochs: two thousand years of chaos, 
two thousand years of Torah, and two 

thousand years (of preparing for and 
experiencing the days) of Mashiach.

See the Arizal’s Likkutei Torah, the 
beginning of Parshas Lech Lecha, 
and the maamar entitled VeHava-
yah Beirach es Avraham (published 

in the Tzemach Tzedek’s Chiddusim 
on Bava Basra and in Or HaTorah, 
Bereishis, Vol. 1, p. 126a ff.). 

10. Avos 1:1.

11. Shmos 3:12.

חֲֲמוֹֹר  רע  זֶֶלְְעבֶּ�ֶ דֶֶרע  דָָאס  אִִזי  חֲֲמוֹֹר",  עַַל 
בֵֵים  רְְכִּ�ִ וַַיַּ�ַ  , ּוּני רַַבֵּ�ֵ ה  ֶ מֹֹשֶׁ� יי  בַּ�ַ טֵֵייט  ְ שְׁ� עֶֶס  וָָואס 
וָָואס  חֲֲמוֹֹר  רע  זֶֶלְְעבֶּ�ֶ דֶֶרע  ן  ּוּא הַַחֲֲמוֹֹרחי,  עַַל 
אֶֶת  חֲֲוֹֹבׁשׁ  וַַיַּ�ַ  , אָָבִִּוּני אַַבְְרָָהָָם  יי  בַּ�ַ טֵֵייט  ְ שְׁ� עֶֶס 

חֲֲמוֹֹוֹֹריט.

חַַי'ן  ִ ה מִִיט מָָשִׁ� ֶ דָָאס הֵֵסְְייט אַַז אַַבְְרָָהָָם, מֹֹשֶׁ�
ן עִִנְְיָָן, אַַבְְרָָהָָם  ן דֶֶעם זֶֶלְְעבְּ�ְ ךְְ ּוּפ ֵ זַַיְְנֶֶיען אַַ הֶֶמְְשֵׁ�
ה  ֶ מֹֹשֶׁ� וֹֹּתּרָָהכ,   אֲֲלָָפִִים  נֵֵי  ְ שְׁ� ן  אָָנְְגֶֶוֹֹהעבְּי�ְ הָָאט 
נַַיי  מִִסִּ�ִ וֹֹּתּרָָה   דִִי  גֶֶועוֶֶען  ל  מְְקַַבֵּ�ֵ הָָאט  ּוּני  רַַבֵּ�ֵ
)הֲֲגַַם  רָָאֵֵלאכ  יִִשְׂ�ְ ל  כָּ�ָ וּ�צ  ן  רְְעגֶֶגֶֶעבְּע�ְ אִִבֶּי�ֶ ן  ּוּא
בֵֵים עַַל הַַחֲֲמוֹֹר אִִזי גֶֶעזָָגְְאט  רְְכִּ�ִ וַַיַּ�ַ ק  סּוּ ָ דֶֶרע פָּ�
טֵֵייט  ְ רע דָָאס שְׁ� וֹֹּתּרָָה, אָָבֶּ�ֶ ן  גֶֶוָָוערְְאן פַַרא מַַתַּ�ַ
וָָואס  מִִצְְרַַיִִם  יְְצִִיאַַת  ן  ּוּפ עִִנְְיָָן  דֶֶעם  יי  בַּ�ַ דָָאךְְ 
טֵֵייט  ְ וֹֹּתּרָָה, וִִוי עֶֶס שְׁ� ן  סְְ'אִִזי אַַ הֲֲכָָנָָה ּוּצ מַַתַּ�ַ
אֶֶת  ן  עַַבְְּוּד תַּ�ַ צְְרַַיִִם  ִ מִִמִּ� הָָעָָם  אֶֶת  וֹֹהצִִאֲֲיךָָ  בְּ�ְ
כְְלִִתי  תַּ�ַ דֶֶרע  ן  ּוּא הבכ(,  הַַזֶּ�ֶ הָָהָָר  עַַל  הָָאֱֱלֹקִִֹים 
רְְּוּדךְְ מֶֶלֶֶךְְ  ה ווֶֶרְְען  לֶּ�ֶ וֹֹּתּרָָה ווֶֶעט נִִתְְגַּ�ַ ן  ן מַַתַּ�ַ ּוּפ

חַַי. ִ שִׁ� ָ הַַמָּ�

ן  ְ ק צְְוִִושְׁי� ּוּּלּי נְְדֶֶסְְעטְְווֶֶגְְען אִִזי דָָא אַַ חִִ ג. ּוּפ
ן אַַבְְרָָהָָם'ן מִִטְְין  צְְן זִִיךְְ( ּוּפ ּוּנא ׁשּׁוּּמּי )בַּ�ַ   ִ דֶֶעם שִׁ�
זי דֶֶעם  ה'ן, בִּ�ִ ֶ ן מֹֹשֶׁ� ׁשּׁוּּמּי ּוּפ   ִ ן דֶֶעם שִׁ� חֲֲמוֹֹר ּוּא

חַַי'ן. ִ ן מָָשִׁ� ׁשּׁוּּמּי ּוּפ   ִ שִׁ�

טֵֵייט אַַז דֶֶעם חֲֲמוֹֹר הָָאט עֶֶר  ְ יי אַַבְְרָָהָָם'ן שְׁ� בַּ�ַ
ן  מַַּוּאֲֲכֶֶלֶֶת )דִִי הָָלְְאץ ּוּא צְְט וֹֹאיף דִִי עֵֵצִִים  גֶֶּוּנע
זַַיְְנֶֶיען  נְְעָָרִִים  זַַיְְנֶֶיע  מִִיט  אַַלֵֵיין  עֶֶר  מֶֶסֶֶערע(, 
 – מַַּוּאֲֲכֶֶלֶֶת   עֵֵצִִים  דִִי  נָָרא  ס,  ּוּפ ּוּצ  גֶֶגַַעאנְְגֶֶען 
ן – הָָאט  ְ ם מֶֶענְְטשְׁ� עִִנְְיָָנִִים וָָואס הֶֶלְְעפְְן ּוּצ ּוּצ

עֶֶר אַַווֶֶקְְעגֶֶלֵֵעגְְייט וֹֹאפְְין חֲֲמוֹֹר.

וֹֹּתּ   ְ אִִשְׁ� אֶֶת  ח  קַּ�ַ וַַיִּ�ִ טֵֵייט,  ְ שְׁ� ּוּני  רַַבֵּ�ֵ ה  ֶ מֹֹשֶׁ� יי  בַּ�ַ
בָָנָָוי  וֹֹּתּ ּוּ  ְ בֵֵים עַַל הַַחֲֲמוֹֹר – אִִשְׁ� רְְכִּ�ִ נָָוי וַַיַּ�ַ וְְאֶֶת בָּ�ָ

How Will Mashiach Come?
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to him than mere wood and knives. A person’s 
wife is “a helper corresponding to him,”12 and 
“like his own self,”13 and “a son is like his father’s 
thigh,”14 an extension and a lower part of his 
body.

Mashiach, however, is described as “a poor 
man riding on a donkey” – not only his posses-
sions and or his family will be on the donkey; he 
will ride on it himself.

What to Gain by Using a Donkey

4. A person uses and/or rides on a donkey to 
reach a destination that – because of its altitude 
or distance – he and his possessions would oth-
erwise be unable to approach. The same applies 
to the spiritual parallel of riding on a donkey.

Chamor,15 “donkey,” shares the root letters of the 
word chomer, “material substance.” In that vein, 
the Baal Shem Tov16 gave a renowned interpreta-
tion of the verse,17 “When you see the donkey of 
one who hates you lying under its burden…” :

When you see the donkey (chamor) – that is, 
when you carefully inspect your chomer, your 
body, you will see… 

one who hates you18 – for the body hates the 
soul that longs for G‑dliness and spirituality. 
Furthermore, you will see that it is…

lying under its burden – the donkey’s burden 

12. Bereishis 2:18.

13. Berachos 24a. Even though a 
man’s wife is “corresponding to him” 
and “like his own self,” she is not 
him. As the Rebbe will proceed to 
explain, the implication is that, in 
Moshe’s time, man’s refinement was 
not complete.  The elevation of the 
material dimensions of existence had 
not yet brought about a elevation 
within the loftier dimensions of the 
soul.

14. See Eruvin 70b. Just as a leg is an 
extension of a person’s body, a son is 

an extension of his father. However, 
a leg is a lower part of the body. In 
other words, as will be explained, 
this era reflects a stage when man’s 
personal refinement has not encom-
passed him entirely. As such, the 
refinement of the body did not affect 
the loftiest dimensions of the soul.

15. See the first sichah in this publi-
cation, p. 7ff.

16. Retold in Hayom Yom, Entry 28 
Shvat, and in Likkutei Sichos, Vol. 
1, p. 32; originally related in Igros 
Kodesh of the Rebbe Rayatz – Letter 

no. 750, Heb. Vol. 3, p. 174, and in 
Letter no. 751, p. 281, which appear 
in translation under the title, The 
Making of Chassidim. See also: Sefer 
HaSichos 5701, pp. 65-66.

17. Shmos 23:5. 

18. In the original, sonaacha – com-
monly understood to mean “some-
one you hate.” On the alternative 
meaning (“one who hates you”) that 
underlies the present derush of the 
Baal Shem Tov, see the commentary 
of Torah Temimah on Shmos 23:5.

וִִוי  ן  ְ מֶֶענְְטשְׁ� ם  ּוּצ נֶֶענְְטֶֶרע  סַַךְְ  אַַ  זַַיְְנֶֶיען 
וֹֹּתּ אִִזי דָָאךְְ   ְ ם אִִשְׁ� מַַּוּאֲֲכֶֶלֶֶת, וָָוּוּרא עֵֵצִִים 
רָָא  בְּ�ְ ן  ּוּא דַַמְְיָָאדכ,  וֹֹפּוּג   כְּ�ְ וֹֹּדּגכ,  נֶֶגְְ כְּ�ְ עֵֵזֶֶר 
דֶֶרע  אִִזי  יֶֶרֶֶךְְ  וָָואס  הָָּוּבהכ,  דַַאֲֲ רְְעָָא  כַּ�ַ
ן  ְ מֶֶענְְטשְׁ� דֶֶעם  ן  ּוּפ טֵֵליי  נִִדֶֶירִִעקֶֶירע 

אַַלֵֵיין.

עַַל  וְְוֹֹרכֵֵב  עָָנִִי  טֵֵייט  ְ שְׁ� חַַי'ן  ִ מָָשִׁ� יי  בַּ�ַ
זַַיְְין וֹֹרכֵֵב עַַל  חַַי אַלֵֵיין ווֶֶעט  ִ חֲֲמוֹֹר, מָָשִׁ�

חֲֲמוֹֹר.

רְְּוּכִִיבָָה   ׁשּׁוּּמּי    ִ שִׁ� ן  ּוּפ עִִנְְיָָן  דֶֶרע  ד. 
רְְּוּדךְְ   וָָואס  אִִזי  אֵֵזְְייל  וֹֹאפְְין  )רַַיְְטְְין( 
מִִיט  מֶֶענְְטׁשׁ  דֶֶרע  מֶֶּוּען  ק קֶֶען  דֶֶעם 
ד זַַיְְין  זַַיְְנֶֶיע עִִנְְיָָנִִים אִִין אַַן אָָרְְט, וָָואס מִִצַּ�ַ
וֹֹהכְְיקַַיְְיט אָָדֶֶרע וַַויְְטְְיקַַיְְיט, קֶֶען מֶֶען אָָן 

מֶֶּוּען אַַהִִין. ק דֶֶעם חֲֲמוֹֹר נִִיט ּוּצ

עִִנְְיַַן רְְכִִיבָָה עַַל הַַחֲֲמוֹֹר  אַַוֹֹזי אִִזי וֹֹאיךְְ בְּ�ְ
תּוּּיּ.  חְְּוּרנִִ אִִין 

– וָָואס חֲֲמוֹֹר וַַויְְזְְיט וֹֹאיף "וֹֹחמֶֶר", וִִוי 
עַַל  ן בַּ�ַ סְְּוּאוואט דֶֶרע טַַיְְיטׁשׁ ּוּפ  עֶֶס אִִזי בַּ�ַ
חֲֲמוֹֹר  תִִרְְאֶֶה  י  כִּ�ִ ק  סּוּ ָ פָּ� וֹֹאפְְין  טוֹֹבוכ  ם  ֵ שֵׁ�

וג'זכ –
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is the mission G‑d destined for the body, that it be 
refined by studying Torah and observing its mitzvos, 
but it is lax in fulfilling its task…

you shall certainly help him – by refining and purify-
ing your body.

The intent is that by refining and elevating   the mate-
rial and physical19 dimensions of existence, we elevate 
ourselves and reach a level that the soul could never at-
tain on its own. In a similar vein, Chassidus20 interprets 
the verse,21 “Many harvests come through the strength 
of an ox,” to mean that by refining our animal souls, the 
G-dly soul attains a greater love for G-d.   Moreover, even 
the loftier levels of the G-dly soul are elevated.

Progressive Stages of Elevation

5. In the era of Avraham – the beginning of the 
two millennia of Torah,9 when the Divine service that 
would bring the world to its consummate fulfillment 
had just begun – the chomer, the material dimension 
of existence, was not refined to the extent that it could 
have a reciprocal effect on the spiritual and elevate a 
person’s soul. That was not possible because the physical 
substance of the world had yet to be transformed into 
holiness. As explained in many sources,22 at that time, 
there was a Divine decree separating the physical and 
the spiritual, as the Midrash states:23 “The inhabitants of 
Rome shall not descend to Syria….” Accordingly, Avra-
ham was only able to affect the accessories he brought to 
the Akeidah – the wood and the knife. Through his Di-
vine service in refining the world’s material substance, 
these accessories would be able to provide assistance to 
holiness at that time.

In Moshe’s time, through the donkey, i.e., physical-
ity, the lower material dimensions within the human 

19. As explained in Chassidus, the 
words “the material and physical 
dimensions” are not redundant. 
Instead, materiality refers to those 
dimensions of existence associated 
with a sense of yeshus (self), and 

physicality, to the earthly existence 
per se.

20. Likkutei Torah, Devarim, 75b, 
the maamar entitled Basi Legani, 
5710, sec. 2, et al.

21. Mishlei 14:4.

22. See Likkutei Sichos, Vol. 1, p. 41, 
Vol. 8, p. 23ff., et al.

23. Shmos Rabbah 12:3; Midrash 
Tanchuma, Parshas Va’eira, sec. 15, 
et al.

רְְּוּדךְְ   אַַז  הֵֵסְְייט  דָָאס 
ן וֹֹאסְְילַַיְְטֶֶירְְען  וֹֹאסְְיאֵֵדְְיילֶֶען ּוּא
קֶֶען  תּוּּיּ   מִִ ְ שְׁ� גַּ�ַ ן  ּוּא תּוּּיּ   מְְּוּחרִִ  דִִי 
ן  וֹֹאפְְיוֹֹהבְּי�ְ ן  ּוּא מֶֶּוּען  ק ּוּצ מֶֶען 
דִִי  וָָואס  מַַדְְרֵֵגָָיה  אַַזַַא  ּוּצ  זִִיךְְ 
ד עַַצְְמָָּהּ קֶֶען אַַהִִין נִִיט  מָָה מִִצַּ�ַ ָ נְְשָׁ�
טֵֵייט  ְ שְׁ� עֶֶס  וִִוי  אַַוֹֹזי  מֶֶּוּען,  ק ּוּצ

וֹֹׁשׁרחכ. כֹֹח  וֹֹאּוּבת בְּ�ְ  וְְרָָב תְּ�ְ

אַַבְְרָָהָָם  ן  ּוּפ צַַיְְטְְין  דִִי  אִִין  ה. 
נֵֵי  ְ ן דִִי שְׁ� , – דֶֶרע אָָנְְפַַאנְְג ּוּפ אָָבִִּוּני
אִִין  הֵֵסְְייט  דָָאס  וֹֹּתּרָָה,   אֲֲלָָפִִים 
ן דֶֶרע עֲֲוֹֹבדָָה, – הָָאט  אָָנְְפַַאנְְג ּוּפ
נִִיט  נָָאךְְ  וֹֹחמֶֶר  ן  ּוּא ם  ֶ גֶֶשֶׁ� דֶֶרע 
אָָדָָם  דֶֶעם  זַַיְְין  מַַעֲֲלֶֶה  גֶֶקֶֶעענְְט 
אַַלֵֵיין  ם  ֶ גֶֶשֶׁ� דֶֶרע  ם  וָָוּוּרא אַַלֵֵיין, 
ה, וִִוי  ָ � שָּּׁוּד� אִִזי נָָאךְְ נִִיט גֶֶוָָוערְְאן קְְ
עֶֶס ווֶֶרְְעט דֶֶרְְעקְְלֶֶרְְעט אִִין פִִלֶֶיע 
עֶֶרְְטֶֶרע אַַז עֶֶס אִִזי נָָאךְְ גֶֶועוֶֶען דִִי 
נֵֵי וֹֹרמִִי לֹאֹ יֵֵרְְּוּד וכ'כט,  ן בְּ�ְ גְְזֵֵרָָיה ּוּפ
זַַיְְין  וֹֹּפּעֵֵל   גֶֶקֶֶעענְְט  הָָאט  עֶֶס 
מֶֶרע נִִיט וִִוי אִִין דִִי זַַכְְאן ווֶֶלְְעכֶֶע 
מַַּוּאֲֲכֶֶלֶֶת – אַַז  הֶֶלְְעפְְן ּוּצ – עֵֵצִִים 
זַַיְְין  מְְבָָרֵֵר  ן  ּוּפ עֲֲוֹֹבדָָה  דֶֶרע  רְְּוּדךְְ 
יֶֶנֶֶערע  אִִין  זֵֵיי  זָָלְְאן  ם,  ֶ גֶֶשֶׁ� דֶֶעם 

ה. ָ � שָּּׁוּד� הֶֶלְְעפְְן ּוּצ קְְ צַַיְְיט ּוּצ

רְְּוּדכְְן   אִִזי  וּ�ני  רַַבֵּ�ֵ ה  ֶ מֹֹשֶׁ� יי  בַּ�ַ
אִִין  ה  עֲֲלִִיָּ�ָ אַַן  גֶֶוָָוערְְאן  חֲֲמוֹֹר 
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sphere could also be elevated. After the Egyptian 
exile and the Giving of the Torah, the material sub-
stance of the world was refined to the extent that it 
also could become holy through a mitzvah. 

As is well-known, there is a fundamental differ-
ence between the spiritual potential man possessed in 
the era before the Giving of the Torah and that which 
he possessed in the era that followed it. Before the 
Giving of the Torah, the world’s physical substance 
was not a conduit that could become one with the 
spiritual. Man’s Divine service involved toiling to en-
sure that the world would not oppose G-dliness and 
could even facilitate G-dliness being drawn down. 
However, it was only after the Torah was given that 
it became possible for the world’s physical substance 
itself, even its inner dimension, to become holy.

A classic example of this concept is Yaakov’s plac-
ing the rods from the poplar, chestnut, and hazelnut 
trees into the gutters leading to the watering troughs 
of Lavan’s flocks.24 The spiritual service Yaakov per-
formed with these rods and gutters drew down a 
G-dly light comparable to that drawn down through 
the mitzvah of tefillin.25 Nevertheless, this light was 
not internalized or absorbed within these physical 
objects. After Yaakov completed his spiritual service, 
no Divine light remained within them, because even 
beforehand – while he was carrying out his service – 
the light had not been internalized or absorbed to the 
extent that it became one with the rods and gutters.

By contrast, since the Giving of the Torah, when 
one performs a mitzvah with a material entity, its 
material substance itself becomes holy. The very phys-
icality of the world becomes a conduit for holiness.

Nevertheless, in Moshe’s time, the reciprocal effects 
of the elevation of the material dimensions of exis-
tence did not encompass a person entirely; it did not 
affect the loftiest dimensions of his soul, his true “I”. 

24. See Bereishis 30:37-40. 25. Zohar, Vol. I, p. 161b ff.; Or 
HaTorah, Bereishis, Vol. 1, p. 223b.

דֶֶעם  ן  ּוּפ וֹֹּתּנִִים  חְְ הַַתַּ�ַ עִִנְְיָָנִִים  דִִי 
נָָאךְְ  ם  וָָוּוּרא אַַלֵֵיין,  ן  ְ מֶֶענְְטשְׁ�
אִִזי  וֹֹּתּרָָה   ן  מַַתַּ�ַ ן  ּוּא מִִצְְרַַיִִם  תּוּל  גָָ
וֹֹחמֶֶר  אִִין  וֹֹאיךְְ  ךְְ  ּוּּכּי זִִ אַַ  גֶֶוָָוערְְאן 
ם אַַלֵֵיין  ֶ זי אַַז דֶֶרע גֶֶשֶׁ� ן ווֶֶלְְעט, בִּ�ִ ּוּפ

רְְּוּדךְְ דֶֶרע מִִצְְוָָה. ה  ָ � שָּּׁוּד� ווֶֶרְְעט קְְ

סְְּוּאוואט דֶֶרע   ן וִִוי עֶֶס אִִזי בַּ�ַ – ּוּא
ן  מַַתַּ�ַ פַַרא  ן  ְ צְְוִִושְׁי� דיי  ֵ נְְטֶֶרְְעשֵׁ� ּוּא
ן  וֹֹּתּרָָה. פַַרא מַַתַּ�ַ ן  ן נָָאךְְ מַַתַּ�ַ וֹֹּתּרָָה ּוּא
גֶֶועוֶֶען  נִִיט  ם  ֶ גֶֶשֶׁ� דֶֶרע  אִִזי  וֹֹּתּרָָה 
פַַרְְאאֵֵיינְְצִִקְְיט  ווֶֶלְְעכֶֶע  לִִי  כְּ�ְ קֵֵיין 
עֲֲוֹֹבדָָה  דִִי  ן  ּוּא תּוּּיּ,   חְְּוּרנִִ  מִִיט  זִִיךְְ 
טַַנֶֶאען נָָרא אִִין דֶֶעם אַַז דִִי  ְ שְׁא� אִִזי בַּ�ַ
ן אֲֲפִִּוּלי  ד זַַיְְין, ּוּא ווֶֶלְְעט זָָלא נִִיט מְְנַַגֵּ�ֵ
עַַל יְְדֵֵי  ֶ וֹֹכת שֶׁ� ָ עַַ זַַיְְין ּוּצ דִִי הַַמְְשָׁ� מְְסַַיֵּ�ֵ
ם אַַלֵֵיין,  ֶ רע אַַז דֶֶרע גֶֶשֶׁ� הָָעֲֲוֹֹבדָָה, אָָבֶּ�ֶ
ה, דָָאס  ָ � שָּּׁוּד� וֹֹתּוּּיּ זָָלא ווֶֶרְְען קְְ  פְְנִִמִִי בִּ�ִ

וֹֹּתּרָָה. ן  אִִזי גֶֶוָָוערְְאן עַַל יְְדֵֵי מַַתַּ�ַ

רְְּוּהָָטִִים  יי דִִי מַַקְְוֹֹלת  אַַוֹֹזי וִִוי בַּ�ַ
דֶֶרע  רְְּוּדךְְ   אַַז  הֲֲגַַם  יַַעֲֲקֹֹב,  ן  ּוּפ
רְְהָָטִִים  ן  ּוּא מַַקְְוֹֹלת  ן  ּוּפ עֲֲוֹֹבדָָה 
אַַוֹֹזי  וֹֹאר  אַַן  גֶֶוָָוערְְאן  ךְְ  ָ נִִמְְשָׁ� אִִזי 
יןל,  פִִלִּי�ִ תְּ�ְ ן  מִִצְְוָָה ּוּפ רְְּוּדךְְ דֶֶרע  וִִוי 
אַַ  אִִין  גֶֶועוֶֶען  נִִיט  סְְ'אִִזי  רע  אָָבֶּ�ֶ
אַַז  וְְהָָרַַאְְיָָה,  בִִּוּקְְלִִטָָיה,   תּוּּיּ   נִִמִִי ְ פְּ�
ן  לִִבְּי�ְ נָָאךְְ דֶֶרע עֲֲוֹֹבדָָה אִִזי נִִיט גֶֶבְּע�ְ
וַַויְְלי  מַַקְְוֹֹלת,  דִִי  אִִין  וֹֹאר  קֵֵיין 
וֹֹאיךְְ פְְרִִעֶֶיר אִִזי דָָאס נִִיט גֶֶועוֶֶען 

תּוּּדּ.  דֶֶרֶֶךְְ קְְלִִטָָיה וְְהִִתְְאַַחְְ בְּ�ְ

אַַז  וֹֹּתּרָָה,   ן  מַַתַּ�ַ נָָךְ�א  רע  אָָבֶּ�ֶ
ם,  ֶ גֶֶשֶׁ� מִִטְְין  מִִצְְוָָה  אַַ  ט  טּוּ מֶֶען 
ה,  ָ � שָּּׁוּד� קְְ אַַלֵֵיין  ם  ֶ גֶֶשֶׁ� דֶֶרע  ווֶֶרְְעט 
הָָוֹֹעלָָם  גַַּשְְׁמִִיּוּת  הֵֵסְְייט  דָָאס 
רע  אָָבֶּ�ֶ תּוּ.  אֱֱלֹקֹ ּוּצ  לִִי  כְּ�ְ אַַ  ווֶֶרְְעט 
דִִי  דַַאן  וֹֹאיךְְ  אִִזי  נְְדֶֶסְְעטְְווֶֶגְְען  ּוּפ
דִִי  אִִין  וִִוי  נִִיט  גֶֶועוֶֶען מֶֶרע  ה  עֲֲלִִיָּ�ָ
 – הָָאָָדָָם  ל  ֶ שֶׁ� וֹֹּתּנִִים  חְְ הַַתַּ�ַ חֲֲלָָקִִים 



PAR SHAS Vayishl ach II   |   How Will Mashiach Come?17

True, it included his wife (who is like his own per-
son)13 and his sons (who are extensions of him),14 
and it involved the revealed powers of the soul which 
descended to this physical plane and enclothed 
themselves in the body. However,  the higher levels of 
the soul had yet to be elevated.

The coming of Mashiach will bring about a loftier 
elevation of existence – “A poor man will [himself] 
ride on a donkey.” The advantage that the body pos-
sesses over the soul will be manifest.26 As alluded 
to by the verse,27 “A woman of valor is the crown of 
her husband,” even the higher levels of the soul, the 
chayah and yechidah,28 will be elevated to an even 
loftier level through the refinement of materiality.

With the coming of Mashiach, the true source of 
the yesh, material existence, will be revealed. It will 
be manifest that the truth of the yesh of material ex-
istence is G-d’s Essence, the true Yesh.29

Therefore, refining the yeshus that permeates 
material existence will tap into that essential energy 
and bring about an ascent for the essence of the soul.

Why Ride a Donkey Instead of Clouds?

6. On this basis, it is also possible to understand 
the allusion in our Sages’ statement:2 “If [the Jews] 
are worthy, [Mashiach will come] ‘with the clouds of 
heaven.’ If they are not worthy, [he will come as] ‘a 
poor man riding on a donkey.’ ”

26. See the series of maamarim 
entitled Vekachah, 5637, sec. 88ff., 
and Sefer HaMaamarim 5659, p. 97, 
which explain that, in the Ultimate 
Future, the soul will derive its nur-
ture from the body. 

27. Mishlei 12:4. The relationship 
between the body and the soul is 
compared to that between a woman 
and her husband. In the Ultimate 
Future, the body (the woman) will 
serve as a crown, a source of influ-
ence that adds prestige and promi-
nence to the soul (the husband).

28. These terms reflect the deepest, 
innermost dimensions of the soul 
that are too powerful to be internal-
ized within the body and, instead, 
shine as “encompassing lights.” See 
Likkutei Torah, Devarim 27d, et al.

29. Yesh means “it is,” in this context 
referring to “being” or “existence.” 
G-d is the Yesh HaAmiti, the only 
True Being, the only entity that can 
truly be said to exist, as Rambam 
writes (Hilchos Yesodei HaTorah 
1:4): “He alone is true and no other 
entity possesses truth that compares 

to His truth. This is what is meant 
by the Torah’s statement (Devarim 
4:35), ‘There is nothing else aside 
from Him’ – i.e., aside from Him, 
there is no true existence like His.” 
(See also Biurei HaZohar, p. 43c ff., 
et al., where the term Yesh Amiti is 
explained.)

However, as Rambam writes (loc. cit. 
1:1), “All existence came into being 
from the truth of His Being”; He 
imparted a certain dimension of “the 
truth of His Being” to all existence.

רְְעָָא  כַּ�ַ רָָא  )בְּ�ְ בָָנָָוי  ּוּ וֹֹפּוּג(   )כְּ�ְ וֹֹּתּ   ְ אִִשְׁ�
יִִם  ּוּל הַַגְּ�ְ ֹוֹֹחת  כֹּ� דִִי  אִִין  זי  בִּ�ִ הָָּוּב(,  דַַאֲֲ
ה  ָ לְְמַַטָּ� רְְוּ�ד  יָּ�ָ ֶ שֶׁ� מָָה  ָ נְְשָׁ� דֶֶרע  ן  ּוּפ
זִִיךְְ  עֶֶּוּן  ט )ווֶֶלְְעכֶֶע  ף  ּוּג בְּ�ְ ּוּׁשׁ   וְְנִִתְְלַַבְּ�ְ

ף(. – אָָן אִִין אַַ ּוּג

ווֶֶעט  חַַי  ִ שִׁ� ָ הַַמָּ� יאַַת  בִּ�ִ אִִין  רע  אָָבֶּ�ֶ
עִִנְְיָָן:  טִִפֶֶיערֶֶרע  אַַ  וֹֹאפְְיטָָאן  זִִיךְְ 
זִִיךְְ  ווֶֶעט  עֶֶס  חֲֲמוֹֹר,  עַַל  וְְוֹֹרכֵֵב  עָָנִִי 
רע  ף אִִבֶּי�ֶ ּוּּגּ ן  לֶֶקְְען דִִי מַַעֲֲלָָה ּוּפ ְ אַַנְְטְְפְּ�
עֲֲטֶֶרֶֶת  חַַיִִל  ת  ֶ אֵֵשֶׁ�  – מָָה  ָ נְְשָׁ� דֶֶרע 
יְְחִִדָָיה  ה  חַַיָּ�ָ אִִין  אֲֲפִִוּ�לי  אל,  עְְלָָּהּ בַּ�ַ
נֶֶפֶֶׁשׁ ווֶֶעט זִִיךְְ וֹֹאיךְְ וֹֹאפְְיטָָאן אַַן  בְּ�ְ ֶ שֶׁ�

ן דֶֶעם וֹֹחמֶֶר. רּוּרי ּוּפ  רְְּוּדכְְן בִּ�ִ ה  עֲֲלִִיָּ�ָ

ה  לֶּ�ֶ נִִתְְגַּ�ַ ווֶֶעט  חַַי  ִ שִׁ� ָ הַַמָּ� יאַַת  בִּ�ִ אִִין 
ן  ּוּפ ֹרֶֶׁשׁ  שֹׁ� אֱֱמֶֶת'עֶֶר  דֶֶרע  ווֶֶרְְען 
ן  ּוּפ תי  אֲֲמִִתִּ�ִ דִִי  וָָואס  בְְרָָא,  הַַנִּ�ִ יֵֵׁשׁ 
י,  הָָאֲֲמִִתִּ�ִ יֵֵׁשׁ  דֶֶרע  אִִזי  בְְרָָא  הַַנִּ�ִ יֵֵׁשׁ 
הַַוֹֹחמֶֶר,  רּוּרי   בִּ�ִ רְְּוּדךְְ   אִִזי  דֶֶרְְעפַַרא 
זִִיךְְ  ווֶֶעט   – בְְרָָא  הַַנִּ�ִ יֵֵׁשׁ  רּוּרי   בִּ�ִ
דֶֶעם  אִִין  וֹֹאיךְְ  ה  עֲֲלִִיָּ�ָ אַַן  וֹֹאפְְיטָָאן 

מָָה. ָ שָׁ� עֶֶצֶֶם הַַנְּ�ְ

אִִין  רֶֶמֶֶז  דֶֶרע  וֹֹאיךְְ  אִִזי  דָָאס  ו. 
עֲֲנָָנֵֵי  עִִם  זָָוּ�כ  רַַזַַ"ל:  מַַאֲֲמַַר  דֶֶעם 
חֲֲמוֹֹר  עַַל  וְְוֹֹרכֵֵב  עָָנִִי  זָָּוּכ  לֹאֹ  א  מַַיָּ�ָ ְ שְׁ�
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Beyond their literal meaning, there is a deeper allu-
sion in our Sages’ words: Zachu, translated as “worthy,” 
shares the Hebrew root of the word zach, “pure.” Divine 
service with pure and spiritual entities will lead to  a 
manifestation of the clouds of heaven, a revelation of 
or yashar, “direct light,”30 light that shines from Above 
 to this physical plane.

Through lo zachu,31 Divine service with entities 
that are not yet pure and elevated – i.e., through re-
fining physical and material entities – will come the 
revelation of “a poor man riding on a donkey.” This 
revelation follows the dynamic of or chozair, “reflect-
ed light,”32 when man’s work of refinement generates a 
loftier and more powerful light from below that radiates 
upward. Through the chamor, the donkey – symbol-
izing the chomer, the material substance that has been 
refined – the Jewish people will reach spiritual heights 
that their souls could never have attained on their own.

This explains Yaakov’s message: “I have acquired 
oxen and donkeys.” Specifically, through his Divine 
service in Lavan’s home that involved refining physical 
and material entities, he prepared himself to receive 
the loftiest revelation, “a poor man riding on a donkey.”

30. The term or yashar, “direct light,” 
refers to Divine light drawn down 
from its source above to those ele-
ments of existence that are conduits 
for that light. As such, the emphasis 
is on the revelation of G-dliness and 
not on the refinement of material 
existence. See Likkutei Dibburim, 
Vol. 1, p. 147ff., where this concept is 

discussed at length.

31. In the quote from Sanhedrin, loc. 
cit., lo zachu, means, “if they are not 
worthy.” Here, the Rebbe is focusing 
on an alternate meaning of the 
words: “not refined or purified.”

32. The term or chozair, literally, 
“reflected light,” refers to light 

generated by the refinement of the 
lower realms. This light is called 
forth from a level of G-dliness that 
transcends the Seder HaHishtalshelus 
and is, therefore, of an overpowering 
and encompassing nature. See Torah 
Or, p. 5a; Likkutei Dibburim, op. 
cit., et al.

אִִין  עֲֲוֹֹבדָָה  דֶֶרע  רְְּוּדךְְ    ," "זָָּוּכ  –
)קְְלָָארֶֶע  ים  חְְּוּרנִִיִּ�ִ וְְ ים  זַַכִּ�ִ בָָרִִים  דְּ�ְ
ווֶֶעט  זַַכְְאן(,  תּוּּיּ'דִִקֶֶיע   חְְּוּרנִִ  ן  ּוּא
יּוּּלּי   גִִ אַַ  א,  מַַיָּ�ָ ְ שְׁ� עֲֲנָָנֵֵי  עִִם  זַַיְְין 
ה;  ָ ר מִִלְְמַַעְְלָָה לְְמַַטָּ� ָ דֶֶרֶֶךְְ וֹֹאר יָָשָׁ� בְּ�ְ
", וֹֹאּבּי דִִי עֲֲוֹֹבדָָה אִִזי אִִין  "לֹאֹ זָָּוּכ
נִִיט  נָָאךְְ  זַַיְְנֶֶיען  ווֶֶלְְעכֶֶע  עִִנְְיָָנִִים 
הֵֵסְְייט  דָָאס  וֹֹאסְְיגֶֶלַַעיְְטֶֶירְְעט, 
ן  ּוּא מְְּוּחרִִים,  וְְ ים  מִִיִּ�ִ ְ שְׁ� גַּ�ַ עִִנְְיָָנִִים 
זַַיְְין,  ךְְ  מְְּוּזַַכֵּ�ֵ  מְְבָָרֵֵר  זֵֵיי  ווֶֶעט  מֶֶען 
יּוּּלּי    גִּ�ִ דֶֶרע  זַַיְְין  ווֶֶעט  דֶֶמָָעלְְאט 
דֶֶרע  חֲֲמוֹֹר,  עַַל  וְְוֹֹרכֵֵב  עָָנִִי  ן  ּוּפ
ה  ָ מַַטָּ� מִִלְּ�ְ וֹֹחזֵֵר  וֹֹאר  דֶֶרֶֶךְְ  בְּ�ְ יּוּּלּי    גִּ�ִ
ווֶֶעט  חֲֲמוֹֹר  רְְּוּדכְְן   אַַז  לְְמַַעְְלָָה, 
מֶֶּוּען אִִין אַַן אָָרְְט וָָואס  ק מֶֶען ּוּצ
אַַהִִין  קֶֶען  עַַצְְמָָּהּ  ד  מִִצַּ�ַ מָָה  ָ נְְשָׁ� דִִי 

מֶֶּוּען. ק נִִיט ּוּצ

ן דָָאס אִִזי וָָואס יַַעֲֲקֹֹב הָָאט  ּוּא
ד  וֹֹׁשׁר וַַחֲֲמוֹֹר, מִִצַּ�ַ גֶֶעזָָגְְאט וַַיְְהִִי לִִי 
לָָבָָן'עֶֶן  מִִיט  דַַוְְקָָא  עֲֲוֹֹבדָָה,  זַַיְְין 
דְְבָָרִִים  דִִי  זַַיְְין  ּוּצ  מְְבָָרֵֵר  ּוּצ   –
עֶֶר  אִִזי   – ים  מְְּוּחרִִיִּ�ִ וְְהַַ ים  מִִיִּ�ִ ְ שְׁ� הַַגַּ�ַ
יּוּּלּי    ם הֶֶכְְעסְְטְְן גִּ�ִ גֶֶועוֶֶען גְְרֵֵייט ּוּצ

ן עָָנִִי וְְוֹֹרכֵֵב עַַל חֲֲמוֹֹר. ּוּפ

סירדהנן חצ, א. טו( 
לאינד ז, גי. טז(

לפ״א. זי(
שמתו ד, כ. חי(

תישארב בכ, ג. יט(
הרות  לקוטי  הארו  א.  ט,  הרז  הדובע  כ(
הו׳  ד״ה  ךל.  תשרפ  שיר  זיראהל״ל 
ךרב תא הרבאם – צהלמח דצק – פדנס 
)רוא  וישודיחב לע מסתכ אבב ארתב 

הרותה ייח הרש קוכ, א ךליאו(.
תובא שיר פ״א. אכ(

שמתו ג, בי. בכ(
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Introduction

Stories from chassidic lore often feel like they belong to another world – tales of spiritual 
giants whose experiences seem far removed from our daily lives. We appreciate them as 
inspiring narratives, perhaps even as windows into higher consciousness, but we don’t al-

ways see ourselves in them.

The Rebbe approached such stories differently. Rather than simply transmitting them as his-
torical accounts or even as spiritual inspiration, he extracted from them questions that pierce 
to the core of each of our lives. Take, for example, the well-known account of the Alter Rebbe’s 
imprisonment and his exchange with the minister about the question G-d posed to Adam after 
the sin, Ayeka? “Where are you?”

The Rebbe understands the question “Where are you?” as being asked of each of us – not 
once, but continually; not in a uniform way, but calibrated precisely to who we are and what we 
were sent into this world to accomplish at any given moment. The very asking of the question, 
the Rebbe explains, empowers us to answer it.

Vayishlach III  |  חלשיו ג
Adapted from a sichah delivered on Yud-Tes Kislev, 5718 (1957)

Ayeka: 
A Question for All Time
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"ר  אַַדְְמּוּ וְְחָָמִִי  מוֹֹרִִי  ת  ַ � קְְדֻֻשַּׁ� וֹֹבד  כְּ�ְ א. 
אַַלְְטֶֶרע  דֶֶרע  עַַת  ַ שַׁ� בְּ�ְ דֶֶרְְעצֵֵלְְייט:  הָָאט 
אִִים  הָָאט  פִִסָָיה  תְּ�ְ אִִין  גֶֶזֶֶעסְְען  אִִזי  י  רֶֶבִּ�ִ
־ טׁשׁ טָָוַַוארִִאׁשׁי דֶֶרע  ט  ְ וֹֹאסְְיגֶֶפָָערְְאשְׁ�
מִִנִִיסְְיטֶֶרע, דָָאס הֵֵסְְייט דֶֶרע פַַרְְאטְְרֶֶטֶֶערע 
קִִי  בָּ�ָ גֶֶועוֶֶען  אִִזי  ווֶֶלְְעכֶֶרע  מִִנִִיסְְיטֶֶרע,  ן  ּוּפ
ע  ֶ ן אַַ גֶֶלֶֶערְְענְְטֶֶרע אִִין אִִדִִישֶׁי� נַַ"ךְְ ּוּא אִִין תְּ�ְ
עֶֶר  וָָואס  אֵֵוֹֹלת  ְ שְׁ� דִִי  ן  ּוּפ אֵֵנֶֶייע  עִִנְְיָָנִִים. 
אִִזי  י'ן  רֶֶבִּ�ִ אַַלְְטְְן  דֶֶעם  טֶֶלעט  ְ גֶֶשְׁע� הָָאט 
קְְרָָא  ק: "וַַיִּ�ִ סּוּ ָ ן פָּ� ט ּוּפ ַ שַׁ� ְ גֶֶועוֶֶען ווֶֶגְְען דֶֶעם פְּ�
ה"בל,  כָּ�ָ אַַיֶּ�ֶ וֹֹל  וַַיֹּ�מֶֶאר  הָָאָָדָָם  אֶֶל  אֱֱלֹקִִֹים  ה' 
נִִיט  טֶֶרע  ְ רְְעשְׁ� וֹֹאבֶּי�ֶ דֶֶרע  הָָאט  דֶֶען  צִִי 
זִִיךְְ  גֶֶפִִעינְְט  וֹֹׁשׁאן  הָָרִִ אָָדָָם  סְְּוּאוועט ּוּאוו  גֶֶ
ה? הָָאט  כָּ�ָ וָָואס עֶֶר הָָאט אִִים גֶֶפְְערֶֶגְְעט אַַיֶּ�ֶ
י גֶֶעֶֶענְְטְְפֶֶרְְעט, וֹֹליט  אִִים דֶֶרע אַַלְְטֶֶרע רֶֶבִּ�ִ
מִִנִִיסְְיטֶֶרע:  דֶֶרע  אִִים  זָָגְְאט  "י.  ִ רַַשִׁ� ׁשּׁוּרי   ֵ פֵּ�
אִִיךְְ  אַַלֵֵיין,  אִִיךְְ  וֵֵוייס  זָָגְְאט  "י  ִ רַַשִׁ� וָָואס 
י'ן.  רֶֶבִּ�ִ דֶֶעם  ן  ּוּפ ט  ַ שַׁ� ְ פְּ� אַַ  הֶֶרְְען  רע  אָָבֶּ�ֶ וִִולי 
י גֶֶעֶֶענְְטְְפֶֶרְְעט:  הָָאט אִִים דֶֶרע אַַלְְטֶֶרע רֶֶבִּ�ִ
אַַוֹֹזי פִִלי יָָרא  אִִזי אַַלְְט  עַַת אַַ מֶֶענְְטׁשׁ  ַ שַׁ� בְּ�ְ
יי דִִי גֶֶוֹֹנעיֶֶע צָָלא  ל, – זָָגְְאנְְדִִיק דֶֶרְְעבַּ�ַ ָ לְְמָָשָׁ�
אִִים  פְְרֶֶגְְעט   – מִִנִִיסְְיטֶֶרע  דֶֶעם  ן  ּוּפ יָָרְְאן 
 ? סְְיטּוּ ה", ּוּאוו בִּ�ִ כָּ�ָ טֶֶרע: "אַַיֶּ�ֶ ְ רְְעשְׁ� דֶֶרע וֹֹאבֶּי�ֶ
פְְאן  ַ שַׁא� בַּ�ַ זְְיט  בִּ�ִ ּוּד  וָָואס  וֹֹאיף  וֵֵוסְְייטּוּ  צִִי 
ּוּד  וָָואס  ווֶֶלְְעט,  דֶֶרע  וֹֹאיף  גֶֶוָָוערְְאן 
ן וָָואס ּוּד הָָאסְְט גֶֶטָָעאן? דַַארְְפְְסְְט טָָאן ּוּא

"ר  אַַדְְמּוּ וְְחָָמִִי  מוֹֹרִִי  ת  ַ � קְְדֻֻשַּׁ� וֹֹבד  כְּ�ְ ן  ּוּא
י'נְְס  רֶֶבִּ�ִ אַַלְְטְְן  דֶֶעם  וֹֹאסְְיגֶֶפִִערְְיט:  הָָאט 
 – אִִים  הָָאט  מִִנִִיסְְיטֶֶרע  ם  ּוּצ עֶֶנְְטְְפֶֶרע 

A Story with an All-Encompassing Message

1. My revered father-in-law, the Rebbe 
Rayatz, once1 related that during the Alter 
Rebbe’s imprisonment, he was questioned by 
an assistant minister, who was well-versed in  
Tanach and knowledgeable regarding Jewish 
matters. One of the questions that he asked 
the Alter Rebbe concerned the meaning of the 
verse,2 “G-d, the L-rd, called to Adam and asked 
him, ‘Where are you? (Ayeka?)’ ” The minister 
asked, “Did G-d not know where Adam was? 
Why did He ask him, ‘Where are you?’ ”

The Alter Rebbe responded by quoting 
Rashi’s interpretation, that G-d wanted to begin 
a conversation with Adam rather than confront 
him immediately with an accusatory question. 
The minister answered that he was already fa-
miliar with Rashi’s commentary but wanted to 
hear something original from the Alter Rebbe.

The Alter Rebbe replied, “When a person 
reaches a certain age” – and here he mentioned 
the minister’s exact age – “G-d asks him, ‘Where 
are you?’ Do you know why you were created 
and brought into this world? Are you aware of 
what you must accomplish and what you have 
already done?”

My revered father-in-law, the Rebbe Rayatz, 
concluded: The Alter Rebbe’s answer to the 
minister saved his own life. He was at the point 

1. See Sefer HaSichos 5698, p. 249ff.; 
See also Beis Rebbe, ch. 15, where the 
story is told at length.

2. Bereishis 3:9.

Ayeka: 
A Question for All Time
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of kalos hanefesh, his soul expiring because of 
the great joy he felt at having merited to be im-
prisoned and to sacrifice his life for spreading the 
teachings of the Baal Shem Tov and the Maggid of 
Mezritch. This brought him such profound plea-
sure that his soul was on the verge of departing.

However, when he contemplated that G-d is 
posing the question, Ayeka? “Where are you?” to 
every person – in other words, that every person 
is being asked: Have you completed the lifework 
expected of you? – the realization caused his soul 
to change course. Instead of expiring in spiritual 
ecstasy, it remained in this physical plane, a soul 
within a body, dedicated to carrying out the pur-
poses for which a soul descends to this physical 
plane.

One Question, Different Callings

2. An event that occurred to one of our holy 
Rebbeim – and particularly one that another 
Rebbe chose to share and convey to us – is a les-
son for his flock, the chassidic community, and 
through them, for all Jews.

Every Jew must realize that G-d is continual-
ly posing the question, Ayeka? “Where are you?” 
to every person, whether of great or minimal 
stature. To each person, the question is asked ac-
cording to who he is.

For one person, the question Ayeka? demands 
for him to hold his soul back from expiring in 
rapturous love for G-d, like Aaron’s sons who 
died when drawing close to G-d.3 Instead, he 
should invest himself in his mission and his 
service on this physical plane to carry out G-d’s 
intent for a dwelling in this lower world.

3. Vayikra 16:1. See the commen-
tary of Or HaChayim on that verse.

ן  גֶֶרַַעטֶֶאועוֶֶעט ּוּפ ְ י'ן – אָָפְּ� דֶֶעם אַַלְְטְְן רֶֶבִּ�ִ
ם  מָָה וֹֹאסְְיגַַאנְְג(, וָָוּוּרא ָ פֶֶׁשׁ )נְְשָׁ� וֹֹלת הַַנֶּ�ֶ כְּ�ְ
מְְחָָה  שִׂ�ִ בְּ�ְ גֶֶועוֶֶען  אִִזי  י  רֶֶבִּ�ִ אַַלְְטֶֶרע  דֶֶרע 
זִִיצְְן  גֶֶועוֶֶען  וֹֹזכֶֶה  עֶֶר הָָאט  וָָואס  גְְוֹֹדלָָה 
ן זִִיךְְ מוֹֹסֵֵר נֶֶפֶֶׁשׁ זַַיְְין פַַרא  פִִסָָיה ּוּא אִִין תְּ�ְ
די, עֶֶר  גִּ�ִ ַ הַַמַּ� וְְהָָרַַב  ם טוֹֹב  ֵ עַַל שֵׁ� הַַבַּ�ַ וֹֹּתּרַַת 
גּוּנ  עֲֲ תַּ�ַ גְְוֹֹרסְְין  אַַ  גֶֶהַַעאט  ן  דֶֶרְְעּוּפ הָָאט 
הָָאט  עֶֶר  עַַת  ַ שַׁ� בְּ�ְ נָָרא   . פֶֶׁשׁ הַַנֶּ�ֶ וֹֹלת  כְּ�ְ זי  בִּ�ִ
טֶֶרע  ְ רְְעשְׁ� וֹֹאבֶּי�ֶ דֶֶרע  אַַז  טְְארַַכְְאט  בַּ�ַ זִִיךְְ 
ה"?  כָּ�ָ "אַַיֶּ�ֶ ן:  ְ מֶֶענְְטשְׁ� יֶֶדֶֶערע  יי  בַּ�ַ פְְרֶֶגְְעט 
צִִי הָָאט עֶֶר וֹֹאפְְיגֶֶטָָעאן וָָואס עֶֶר דַַרְְאף 
וֹֹּפּעֵֵל   אִִים  וֹֹאיף  דָָאס  הָָאט  וֹֹאפְְיטָָאן, 
מָָה  ָ ה – אַַ נְְשָׁ� ָ ן לְְמַַטָּ� לַַיְְבְּי�ְ גֶֶועוֶֶען עֶֶר זָָלא בְּ�ְ
לִִּוּצּבּי  רְְּוּדכְְפִִרְְין דִִי עִִנְְיָָנִִים  ן  ף, ּוּא ּוּּגּ אִִין 
מֶֶּוּען  גֶֶעק ְ אַַרָָפְּא� אִִזי  מָָה  ָ נְְשָׁ� זַַיְְין  ווֶֶלְְעכֶֶע 

ה. ָ לְְמַַטָּ�

יי  בַּ�ַ סִִארְְיט  ַ פַּ� הָָאט  וָָואס  עִִנְְיָָן  אַַן  ב. 
אַַ  וָָואס  ים,  ִ וֹֹדשִׁ� הַַקְּ�ְ וֹֹּבּתֵֵוּ�ני  רַַ אֵֵיוּ�ני  נְְשִׂ�ִ
נְְז דֶֶרְְעצֵֵלְְייט  רָָאֵֵל הָָאט ּוּא אי וְְוֹֹרעֵֵה יִִשְׂ�ְ נָָשִׂ�ִ
ן – אִִזי אַַן וֹֹהרָָאָָה לְְצֹֹאן  רְְעגֶֶגֶֶעבְּע�ְ ן אִִבֶּי�ֶ ּוּא
רְְּוּדךְְ   ן  הַַחֲֲסִִדִִיים, ּוּא עֲֲדַַת  פַַרא  מַַרְְעִִוֹֹתי 

זֵֵיי – פַַרא אַַלֶֶע אִִדְְין.

אֵֵלָָה  ְ יֶֶדֶֶערע אִִדי דַַרְְאף וִִוסְְין אַַז דִִי שְׁ�
אֵֵנֶֶייעם  יֶֶדְְען  יי  בַּ�ַ מֶֶען  פְְרֶֶגְְעט   – אַַיֶֶּכָָּה 
זי  גְְוֹֹדלִִים בִּ�ִ בִּ�ִ ֶ וֹֹדל שֶׁ� ן דֶֶעם גָּ�ָ טֶֶענְְדִִיק, ּוּפ ְ שְׁ�
זי  גְְרֶֶסְְעטְְן בִּ�ִ ים )דֶֶעם  קְְטַַנִּ�ִ בִּ�ִ ֶ דֶֶעם קָָטָָן שֶׁ�
מְְּוּט  ק אֵֵלָָה  ְ שְׁ� דִִי  נָָרא  קְְלֶֶענְְסְְטְְן(.  דֶֶעם 

תּוּה. ּוּצ יֶֶדֶֶערע אֵֵנֶֶייעם וֹֹליט זַַיְְין מַַ

דֶֶרע  מִִיט  מֶֶען  מָָאנְְט  אֵֵנֶֶייעם  יי  בַּ�ַ
ן  ּוּפ זִִיךְְ  הַַלְְאטְְן  ְ אָָפְּ�  – ה"  כָּ�ָ "אַַיֶּ�ֶ אֵֵלָָה  ְ שְׁ�
יי  בַּ�ַ טֵֵייט  ְ שְׁ� עֶֶס  וִִוי  )וֹֹליט   , פֶֶׁשׁ הַַנֶּ�ֶ וֹֹלת  כְּ�ְ
(גל  ּוּתּוּ מ וַַיָּ�ָ ה'  לִִפְְנֵֵי  קָָרְְבָָתָָם  בְּ�ְ אַַהֲֲרֹֹן  נֵֵי  בְּ�ְ
וַַעֲֲוֹֹבדָָה  תּוּחי  לִִ ְ שְׁ� זַַיְְין  טָָאן  זָָלא  עֶֶר  נָָרא 
ן  ּוּפ נָָה  וָּ�ָ כַּ�ַ דִִי  וֹֹאסְְיפִִרְְין  וֹֹאיף  ה  ָ לְְמַַטָּ� דָָא 

וֹֹּתּנִִים. חְְ תַּ�ַ דִִרָָיה בַּ�ַ
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4. The animal soul is that dimension 
of our personalities that governs our 
ordinary day-to-day behavior and 
is influenced by our natural drives 

and desires. The intellectual soul is 
a loftier dimension of our being that 
appreciates the world objectively and 
makes decisions accordingly.

For another, the question Ayeka? is a de-
mand to restrain himself from immersion in 
physical desires and their like, lest he stumble 
spiritually and fall entirely. Instead, he should 
strengthen his study of the Torah and obser-
vance of the mitzvos.

This very demand empowers every per-
son to carry out the unique Divine service for 
which he was created – and to do so with hap-
piness and gladness of heart.

What One Person Can Achieve

3. The connection between the question 
Ayeka and the Alter Rebbe’s imprisonment 
can possibly be explained as follows: The Alter 
Rebbe’s imprisonment resulted from a kitrug, 
an accusatory spiritual force, generated at that 
time against the revelation of the secrets of 
the Torah, i.e., the teachings of Chassidus.

The Alter Rebbe revealed and publicized 
the deepest secrets of the Torah to every Jew 
by conveying them in an intellectual format 
that could be grasped by the mind and the 
powers of chochmah, binah, and daas (wis-
dom, understanding, and knowledge) of the 
G-dly soul. This made it possible for this mys-
tic knowledge to be drawn down to the powers 
of chochmah, binah, and daas of the intellec-
tual soul and even the corresponding powers 
of the animal soul.4 Indeed, the revelation of 
this wisdom was so profound that it could en-
gage and permeate even a physical person. 
This disruption of the ordinary limits of spiri-
tual revelation aroused a kitrug in the spiritual 
realms, which led to an accusatory force and 
imprisonment on this physical plane as well.

דֶֶרע  מִִיט  מֶֶען  מָָאנְְט  אֵֵנֶֶייעם  יי  בַּ�ַ ן  ּוּא
ה", עֶֶר זָָלא זִִיךְְ נִִיט אַַרַַיְְינְְלָָזְְאן  כָּ�ָ אֵֵלָָה "אַַיֶּ�ֶ ְ שְׁ�
ווֶֶעט  דֶֶעם  רְְּוּדךְְ   וָָואס  וֹֹּדּמֶֶה  וְְהַַ אֲֲוֹֹות  תַּ�ַ אִִין 
פַַלְְאן אִִין גַַאנְְצְְן, נָָרא עֶֶר זָָלא זִִיךְְ  ְ עֶֶר אַַרָָפְּא�
ים זַַיְְין  ן מְְקַַיֵּ�ֵ וֹֹּתּרָָה ּוּא טַַרְְאקְְן אִִין לֶֶרְְענֶֶען  ְ שְׁ�

מִִצְְוֹֹות.

ֹחַַ,  כֹּ� נְְתִִנַַית  אַַ  ן אָָט־דֶֶרע מָָנֶֶאען – אִִזי  ּוּא
רְְּוּדכְְפִִרְְין זַַיְְין עֲֲוֹֹבדָָה  אַַז יֶֶדֶֶערע אֵֵנֶֶיירע זָָלא 
אִִזי  עֶֶר  וָָואס  לִִּוּצּבּי   נָָה  וָּ�ָ כַּ�ַ דִִי  וֹֹאסְְיפִִרְְין  ן  ּוּא

בּוּ לֵֵבָָב. בְְּוּט מְְחָָה  שִׂ�ִ פְְאן גֶֶוָָוערְְאן, בְּ�ְ ַ שַׁא� בַּ�ַ

אֵֵלָָה  ְ שְׁ� דֶֶרע  ן  ּוּפ תּוּכי  יְְ ַ שַׁ� דֶֶרע  ווֶֶגְְען  ג. 
י'ן קֶֶען מֶֶען  ן אַַלְְטְְן רֶֶבִּ�ִ ם מַַאֲֲסָָר ּוּפ ה" ּוּצ כָּ�ָ "אַַיֶּ�ֶ

ר זָָגְְאן: ָ אֶֶפְְשָׁ�

מֶֶּוּען  גֶֶעק אִִזי  מַַאֲֲסָָר  י'נְְס  רֶֶבִּ�ִ אַַלְְטְְן  דֶֶעם 
גֶֶועוֶֶען  סְְ'אִִזי  וָָואס  גּוּר  קִִטְְ דֶֶעם  ד  מִִצַּ�ַ
וֹֹארַַיְְתָָא  דְּ�ְ רָָזִִין  יּוּּלּי    גִּ�ִ דֶֶעם  וֹֹאיף  דֶֶמָָעלְְאט 

תּוּדי. וֹֹּתּרַַת הַַחֲֲסִִ וֹֹּתּרָָה( –  )סוֹֹוֹֹדת הַַ

ה  מְְגַַלֶּ�ֶ הָָאט  י  רֶֶבִּ�ִ אַַלְְטֶֶרע  דֶֶרע  עַַת  ַ שַׁ� בְּ�ְ
רָָזִִין  דְּ�ְ רָָזִִין  גֶֶועוֶֶען  מְְפַַרְְסֵֵם  ן  ּוּא גֶֶועוֶֶען 
רְְּוּדךְְ דֶֶעם וָָואס עֶֶר  וֹֹארַַיְְתָָא ּוּצ אַַלֶֶע אִִדְְין,  דְּ�ְ
"ד  וְְחַַבַּ�ַ כֶֶל  שֵׂ�ֵ אִִין  גֶֶטְְערָָגְְאן  ְ אַַרָָפְּא� זֵֵיי  הָָאט 
מְְּוּט  ק דֶֶעם  רְְּוּדךְְ   ן  ּוּא הָָאֱֱלֹקִִֹתי,  נֶֶפֶֶׁשׁ  ן  ּוּפ
כְְלִִתי  ִ הַַשִּׂ�� נֶֶפֶֶׁשׁ  דְּ�ְ "ד  חַַבַּ�ַ אִִין  וֹֹאיךְְ  אַַרָָּפּא  עֶֶס 
דֶֶרְְענֶֶמֶֶעען  זָָלא  עֶֶס  זי  בִּ�ִ הֲֲמִִתי,  הַַבַּ�ַ וְְנֶֶפֶֶׁשׁ 
מִִי, אִִזי  ְ שְׁ� ף הַַגַּ�ַ ּוּּגּ רְְּוּדכְְנֶֶמֶֶעען וֹֹאיךְְ דֶֶעם  ן  ּוּא
ן  ּוּא לְְמַַעְְלָָה,  גּוּר  קִִטְְ אַַ  דֶֶעם  וֹֹאיף  גֶֶוָָוערְְאן 
דֶֶרע  וֹֹאיךְְ  מֶֶּוּען  גֶֶעק ְ אַַרָָפְּא� אִִזי  דֶֶעם  ד  מִִצַּ�ַ

ה. ָ גּוּר אִִין מַַאֲֲסָָר לְְמַַטָּ� קִִטְְ
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5. To explain the meaning of the 
Hebrew term nimna hanimnaos: 
Nimnaos means “things that are 
impossible,” i.e., things that cannot 
occur according to the implicit laws 
of nature and logic. There is a differ-
ence of opinion among the sages of 
Chakirah, Jewish philosophy, if there 

are nimnaos for G-d, i.e., things that 
G-d cannot do (see the responsa of 
Rashba, Vol. 1, responsum 418), for 
example, for opposites to be fused as 
one. In other words, they believe that 
G-d is capable of changing the laws 
of nature. However, even He cannot 
supersede logical imperatives. The 

Tzemach Tzedek (Sefer HaChakirah 
p. 68), uses the expression nimna 
hanimnaos, meaning to say that 
G-d is not bound by any limitations 
whatsoever; nothing, even the 
seemingly impossible, is impossible 
for Him.

Similarly, the victory and the redemption on this 
physical plane came about because, in the spiritual 
realms, permission – together with the empower-
ment and the command – was granted to reveal the 
Torah’s secrets of secrets, its deepest truths, in a 
manner that they could be comprehended by mor-
tal intellect. Consequently, the Alter Rebbe and the 
teachings of Chassidus were redeemed on this ma-
terial plane.

However, this very phenomenon requires expla-
nation: How is it possible to take the Torah’s secrets 
of secrets, its innermost mystic truths, and bring 
them into mortal comprehension – and for that to 
be done in a settled and stable manner? By nature, 
the Torah’s secrets of secrets motivate the soul to 
seek to leave the body, the very opposite of stability. 

The Alter Rebbe brought about this fusion of op-
posites as well. At the time when his soul was on the 
verge of expiring, he grasped the meaning of the 
question Ayeka? – the challenge posed to every per-
son from Above: Are you carrying out the intent of 
creation, to make a dwelling for G-d in this lowly 
realm? G-d’s posing this question empowers man-
kind and the creation as a whole to bring about a 
dwelling for G-d’s Essence within the context of 
their natural framework.

This Divine call removes all limitations. For when 
responding to it, a person does not act on his own pow-
er alone, but as an agent of He who called out Ayeka, 
G-d’s very Essence, which is nimna hanimnaos, ut-
terly omnipotent, and capable of fusing opposites.5 
Thus, it is within His power to draw down the hid-
den, mystic secrets of the Torah into revelation. 

ה  לָּּוּא�ָ גְְ ן  ּוּא וֹֹחן  נִִצָּ�ָ דֶֶרע  וֹֹאיךְְ  אַַוֹֹזי 
ה – אִִזי  ָ וָָואס סְְ'אִִזי גֶֶועוֶֶען דָָא לְְמַַטָּ�
ד דֶֶעם וָָואס לְְמַַעְְלָָה  דָָאס גֶֶועוֶֶען מִִצַּ�ַ
ן  ֹחַַ ּוּא תּוּׁשׁ – אַַ כֹּ�  ן רְְ הָָאט מֶֶען גֶֶגֶֶעבְּע�ְ
רָָזִִין  לֶֶקְְען  ְ אַַנְְטְְפְּ� ּוּצ  וֹֹאיף   – יּוּוי  צִִ אַַ 
כֶֶל,  שֵׂ�ֵ לֶֶכְְען  ְ מֶֶענְְטשְׁ� אִִין  זי  בִּ�ִ רָָזִִין  דְּ�ְ
וֹֹאיךְְ  מֶֶּוּען  גֶֶעק אִִזי  דֶֶעם  ד  מִִצַּ�ַ ן  ּוּא
י'ן  ן אַַלְְטְְן רֶֶבִּ�ִ ה ּוּפ לָּּוּא�ָ דָָא לְְמַַטָָּה דִִי גְְ

תּוּדי. וֹֹּתּרַַת הַַחֲֲסִִ ן  ּוּא

אַַז  זַַיְְין  רע  אָָבֶּ�ֶ דָָאס  קֶֶען  וִִוי 
ן  ּוּא רָָזִִין  דְּ�ְ רָָזִִין  נֶֶמֶֶעען  זָָלא  מֶֶען 
לֶֶכְְען  ְ מֶֶענְְטשְׁ� אִִין  זֵֵיי  טְְרָָגְְאן  ְ אַַרָָפְּא�
רָָזִִין דַַרְְאפְְן  תּוּב? רָָזִִין דְּ�ְ  ְ � הִִתְְיַַשְּׁ� כֶֶל בְּ�ְ שֵׂ�ֵ
וֹֹלת  כְּ�ְ ן  ּוּפ עִִנְְיָָן  אַַן  זַַיְְין  וֹֹּפּעֵֵל   דָָאךְְ 

תּוּב?  ְ � ן הִִתְְיַַשְּׁ� ךְְ ּוּפ ֶ ן הֵֵפֶּי� פֶֶׁשׁ ּוּא הַַנֶּ�ֶ

 – י  רֶֶבִּ�ִ אַַלְְטֶֶרע  דֶֶרע  עַַת  ַ שַׁ� בְּ�ְ נָָרא 
 – פֶֶׁשׁ  הַַנֶּ�ֶ וֹֹלת  כְּ�ְ ן  ּוּפ מַַעֲֲמָָד  זַַיְְין  אִִין 
דִִי  ה",  כָּ�ָ "אַַיֶּ�ֶ דֶֶעם  דֶֶרְְעהֶֶרְְעט  הָָאט 
מִִלְְמַַעְְלָָה  פְְרֶֶגְְעט  וָָואס מֶֶען  אֵֵלָָה  ְ שְׁ�
נַַת  וָּ�ָ כַּ�ַ דִִי  רְְּוּדכְְגֶֶפִִערְְיט  צִִי הָָאט מֶֶען 
רָָיה  דִּ�ִ רֵֵךְְ  יִִתְְבָּ�ָ וֹֹל  מַַכְְאן  ּוּצ  רִִאָָיה  הַַבְּ�ְ
ֹחַַ, אַַז דִִי  וֹֹּתּנִִים, – גִִיט עֶֶס אַַ כֹּ� חְְ תַּ�ַ בַּ�ַ
וֹֹּתּנִִים וִִוי זֵֵיי זַַיְְנֶֶיען בִִּמְְצִִיאוּתָָם  חְְ תַּ�ַ

תּוּ. זָָלְְאן זֵֵיי זַַיְְין אַַ דִִרָָיה ּוּצ עַַצְְמ

אַַלֶֶע  מֶֶּוּנעען  גֶֶ ְ אַַרָָפְּא� הָָאט  דָָאס 
ט  טּוּ מֶֶען  ווֶֶען  ם  וָָוּוּרא וֹֹלת,  הַַגְְבָּ�ָ
עֶֶס  ט  טּוּ מֶֶען  נָָרא  אַַלֵֵיין  נִִיט  עֶֶס 
מִִטְְי'ן  ן  ּוּא מָָקוֹֹם(  ל  ֶ )שֶׁ� וֹֹתּוּחי  לִִ ְ שְׁ� בִּ�ִ
ה",  כָּ�ָ "אַַיֶּ�ֶ פְְּוּרט   וָָואס  דֶֶעם  ן  ּוּפ ֹחַַ  כֹּ�
נִִמְְנָָע   – תּוּ  עַַצְְמ אִִזי  דָָאס  וָָואס 
טְְרָָגְְאט  הֲֲפָָכִִים,  א  וְְוֹֹנשֵׂ�ֵ מְְנָָוֹֹעתדל  הַַנִּ�ִ
וֹֹארַַיְְתָָא  דְּ�ְ סָָתִִים  וֹֹאיךְְ  אַַרָָּפּא  מֶֶען 
וָָואס  יּוּּלּי,   גִִ בְּ�ְ מֶֶּוּען  ק זָָלא  עֶֶס  אַַז 
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6. See Zohar, Vol. III, p. 73a.

These teachings awaken and reveal the hidden 
depths of the soul, which are connected with the 
hidden dimensions of G-d,6 those aspects of G-dli-
ness that are so lofty that they are not revealed in 
the ordinary framework of existence.

סָָתִִים  דֶֶעם  ה  מְְּוּגַַלֶּ�ֶ  מְְוֹֹערֵֵר  אִִזי  דָָאס 
מִִטְְין  נְְדְְן  ּוּּבּ פַַרְְא אִִזי  זִִי  וִִוי  מָָה  ָ נְְשָׁ� בִּ�ִ ֶ שֶׁ�

אּוּההל. רִִיךְְ  א בְּ�ְ ָ דְְּוּשָׁ� ק סָָתִִים דְּ�ְ

)משיחת י"ט כולס, תשח"י(

תישארב ג, ט. בל(
יוקאר טז, א. עז רוא ייחהם ראדט. גל(

סרפ  ית"ח.  סימן  בשרה"א  וש"ת  עז  דל(

כבומה   68 ע'  דצק  צהלמח  חהקהרי 
מקומתו.

עז רהז ח"ג גע, א. הל(
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Introduction

Our Sages1 teach that “the Holy One, blessed be He, looked into the Torah and created the 
world.” This principle establishes a cause-and-effect relationship: What transpires in the 
Torah determines what happens in the world. The spiritual realm not only parallels the 

physical; it is primary, and the material realm merely reflects it.

Kislev is the month of the revelation of pnimiyus haTorah – the dimension of Torah where 
G-dliness is overtly manifest rather than concealed within layers of law and narrative.2 It follows 
that since new revelations in Torah shape reality, then a month characterized by the revelation 
of the Torah’s innermost dimension should manifest extraordinary effects in the physical world.

And it does. Kislev is a month of miracles – both the miracle of Chanukah in a previous 
era and the miracle of Yud-Tes Kislev closer to our time. In this month, the ordinary rules of 
nature give way to transcendent G-dliness that breaks through the veils of nature into visible 
manifestation.

Vayishlach IV  |  חלשיו ד
Adapted from a sichah delivered on Shabbos Parshas Toldos, 5717 (1956)

1. Zohar, Vol. II, 161b.

2. See Inyano shel Toras HaChassidus, 
sec. 3.

A New Revelation in Torah, 
Miracles in the World
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Kislev and Sivan: Parallels and Distinctions

1. It is explained that the month of Kislev is 
comparable to the month of Sivan. The first day 
of Nissan is also called Rosh HaShanah, as stated 
in the Mishnah,1 and Sivan is the third month 
from Nissan. Similarly, Kislev is the third month 
from Rosh HaShanah, which falls in Tishrei.

The difference between Nissan and Tishrei 
is that Nissan features the Divine service of 
tzadikim (the “righteous”). The reason for that 
distinction is that the Exodus from Egypt, which 
occurred in Nissan, is comparable to conver-
sion, and a convert who converts is considered 
like an infant who was just born.2 Like a tzadik, 
he has no sins nor any other spiritual deficien-
cies because it is as if he were just born. And 
Sivan, the third month from Nissan, marks the 
time of the Giving of the Torah.

Tishrei is identified with the Divine service 
of baalei teshuvah (“penitents”). Kislev, the third 
month from Tishrei, is also the month of the 
Giving of the Torah, the revelation of pnimiyus 
haTorah, the Torah’s inner, mystical dimension.

Teshuvah transcends the Torah.3 For that 
reason, teshuvah can correct and compensate 
for shortcomings and blemishes in a person’s 
Torah observance. Nevertheless, the concept of 
teshuvah itself derives from the Torah. 

טֵֵייט, אַַז עֶֶר אִִזי  ְ סְְלֵֵו שְׁ� א. ווֶֶגְְען חֹֹדֶֶׁשׁ כִּ�ִ
וִִוי חֹֹדֶֶׁשׁ סִִוָָין. סִִוָָין אִִזי דֶֶרע דְְרִִטֶֶירע חֹֹדֶֶׁשׁ 
נָָה,  ָ � ן נִִסָָין, וָָואס נִִסָָין אִִזי וֹֹאיךְְ רֹֹׁשׁא הַַשָּׁ� ּוּפ
וֹֹאיךְְ  אִִזי  אַַוֹֹזי  נָָהול,  ְ מִִשְׁ� בְּ�ְ טֵֵייט  ְ שְׁ� עֶֶס  וִִוי 
דֶֶעם  ן  ּוּפ חֹֹדֶֶׁשׁ  דְְרִִטֶֶירע  דֶֶרע  סְְלֵֵו  כִּ�ִ חֹֹדֶֶׁשׁ 

רֵֵי. ְ שְׁ� נָָה – וָָואס אִִין תִּ�ִ ָ � רֹֹׁשׁא הַַשָּׁ�

אִִזי,  רֵֵי  ְ שְׁ� תִּ�ִ ן  ּוּא נִִסָָין  ן  ּוּפ ק  ּוּּלּי חִִ דֶֶרע 
ם  וָָוּוּרא קִִיים.  דִּ�ִ הַַצַּ�ַ עֲֲוֹֹבדַַת  אִִזי  נִִסָָין 
תּוּרי,   גֵּ�ֵ ן  ּוּפ עִִנְְיָָן  אַַן  אִִזי  מִִצְְרַַיִִם  יְְצִִיאַַת 
מִִיזל, עֶֶר הָָאט  וֹֹּנּלַַד דָּ�ָ  ֶ קָָטָָן שֶׁ� ר כְּ�ְ יֵּ�ֵ תְְגַּ�ַ נִּ�ִ ֶ וְְגֵֵר שֶׁ�
ן קֵֵנֶֶייע עִִנְְיָָנִִים וָָואס  נִִיט קֵֵנֶֶייע חֲֲטָָאִִים ּוּא
ם  וָָוּוּרא זַַיְְין,  ּוּצ  דַַרְְאף  עֶֶס  וִִוי  נִִיט  זַַיְְנֶֶיען 

וֹֹּנּלַַד.  ֶ קָָטָָן שֶׁ� עֶֶר אִִזי כְּ�ְ

דֶֶרע  אִִזי  עֶֶר  וָָואס  סִִוָָין  חֹֹדֶֶׁשׁ  ן  ּוּא
ן  ן נִִסָָין, אִִזי דֶֶרע זְְמַַן ּוּפ דְְרִִטֶֶירע חֹֹדֶֶׁשׁ ּוּפ

וֹֹּתּרָָה. ן  מַַתַּ�ַ

סְְלֵֵו,  בָָה. כִּ�ִ ּוּׁשׁ  עֲֲלֵֵי תְּ�ְ רֵֵי אִִין עֲֲוֹֹבדַַת בַּ�ַ ְ שְׁ� תִּ�ִ
ן  ּוּפ י  ִ לִִישִׁ� ְ � הַַשְּׁ� חֹֹדֶֶׁשׁ  דֶֶרע  אִִזי  עֶֶר  וָָואס 
ן  ּוּפ יּוּּלּי    גִּ�ִ דֶֶרע   – וֹֹּתּרָָה   ן  מַַתַּ�ַ אִִזי  רֵֵי,  ְ שְׁ� תִּ�ִ

וֹֹּתּרָָה. תּוּּיּ הַַ  נִִמִִי ְ פְּ�

בָָה, הֲֲגַַם אַַז  ּוּׁשׁ  ן תְּ�ְ אַַוֹֹזי וִִוי דֶֶרע עִִנְְיָָן ּוּפ
וָָואס  וֹֹּתּרָָהחל,   ן  ּוּפ הֶֶכֶֶערע  אִִזי  בָָה  ּוּׁשׁ  תְּ�ְ
אַַן  וֹֹאיף  וֹֹאיךְְ  בָָה  ּוּׁשׁ  תְּ�ְ הֶֶלְְעפְְט  דֶֶרְְעפַַרא 
וֹֹּתּרָָה, וֹֹּפּגֵֵם גֶֶועוֶֶען אִִין  עִִנְְיָָן וָָואס עֶֶר הָָאט 

בָָה  ּוּׁשׁ  נְְדֶֶסְְעטְְווֶֶגְְען אִִזי דֶֶעם עִִנְְיַַן הַַתְּ�ְ ּוּפ
וֹֹּתּרָָה, ן  פָָּוּגא נֶֶמְְעט מֶֶען אַַוֹֹריס ּוּפ

1. Rosh HaShanah 2a.

2. Yevamos 22a. With regard to the 
redundancy in the expression “a 
convert who converts,” see Midbar 

Kedeimos, maareches gimmel, os 
gimmel.

3. Likkutei Torah, Vayikra, the 
maamarim of Parshas Acharei, 

entitled Ki Bayom Hazeh; Likkutei 
Torah, Devarim, the maamarim of 
Yom Kippur.

A New Revelation in Torah, 
Miracles in the World
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4. Koheles Rabbah on Koheles 11:8.

5. See the renowned letter of the Baal 
Shem Tov printed at the beginning 

of Ben Poras Yosef, et al.

6. See Sefer HaMaamarim 5711, 
p. 293. 

A similar concept applies regarding the rev-
elation of pnimiyus haTorah, which is in the 
month of Kislev. That revelation itself derives 
from the Giving of the Torah in Sivan, for then 
the Torah was given in its entirety, including 
even the Torah teachings that Mashiach will 
reveal. These will be the deepest dimensions of 
the Torah, as stated in the Midrash,4 “The Torah 
of the present age is like nothing compared to 
the Torah of Mashiach.” And that also was con-
veyed at the Giving of the Torah in Sivan. 

Nevertheless, pnimiyus haTorah was con-
cealed at the time of the Giving of the Torah in 
the month of Sivan, and the revelation of pnimi-
yus haTorah comes in the month of Kislev, the 
third month from Tishrei, which is character-
ized by the Divine service of teshuvah. Thus, 
the month of Kislev is the time of the revelation 
of pnimiyus haTorah and the spreading of the 
wellsprings outward. This prepares for the reve-
lation of Mashiach.5

A Month of Miracles

2. Since the month of Kislev is a time of new 
revelations within the Torah, pnimiyus haTorah 
was revealed in that month. Consequently, this 
revelation is manifest in the worldly sphere as 
well. Thus, in Kislev, there is a new revelation, 
the phenomenon of miracles.

Chassidus6 thoroughly explains the concept 
that, in truth, the natural order is also mirac-
ulous. However, there is a difference between 
nature and miracles: Nature is an ongoing, 
constant revelation. As such, because of its con-
stancy, its miraculous quality is not obvious. 
This lack of awareness can be so severe that one 
might think that “there is no master over this 

יּוּּלּי    גִּ�ִ ן  ּוּפ עִִנְְיָָן  דֶֶעם  אִִין  וֹֹאיךְְ  אַַוֹֹזי 
וֹֹּתּרָָה, וָָואס דָָאס אִִזי אִִין חֹֹדֶֶׁשׁ  תּוּּיּ הַַ  נִִמִִי ְ פְּ�
וֹֹאיךְְ  זִִיךְְ  נֶֶמְְעט  פָָּוּגא   דָָאס  אִִזי  סְְלֵֵו,  כִּ�ִ
עַַת  ַ שַׁ� בְּ�ְ ם  וָָוּוּרא סִִוָָין.  בְּ�ְ ֶ שֶׁ� וֹֹּתּרָָה   ן  מַַתַּ�ַ ן  ּוּפ
ן  גֶֶגֶֶעבְּע�ְ מֶֶען  הָָאט   – סִִוָָין  בְּ�ְ וֹֹּתּרָָה   ן  מַַתַּ�ַ
וֹֹּתּרָָה   דִִי  אֲֲפִִּוּלי  וֹֹּתּרָָה,   ן  ּוּפ עִִנְְיָָנִִים  אַַלֶֶע 
ה  מְְגַַלֶּ�ֶ ן  ּוּא לֶֶרְְענֶֶען  ווֶֶעט  חַַי  ִ מָָשִׁ� וָָואס 
זַַיְְין, וָָואס דָָאס אִִזי דֶֶרע טִִפְְיסְְטֶֶרע עִִנְְיָָן 
לט, אַַז  וֹֹּתּרָָה, וִִוי עֶֶר זָָגְְאט אִִין מִִדְְרָָׁשׁ אִִין 
י  ן אִִיצְְט( אִִזי הֶֶבֶֶל לְְגַַבֵּ�ֵ וי )ּוּפ ָ וֹֹּתּרָָה דְְעַַכְְשָׁ�
הָָאט  דָָאס  וֹֹאיךְְ  אִִזי  חַַי,  ִ מָָשִׁ� ל  ֶ שֶׁ� וֹֹּתּרָָוֹֹת 
ן סִִוָָין. וֹֹּתּרָָה ּוּפ ן  עַַת מַַתַּ�ַ ַ שַׁ� ן בְּ�ְ מֶֶען גֶֶגֶֶעבְּע�ְ

תּוּּיּ   נִִמִִי ְ פְּ� אִִזי  נְְדֶֶסְְעטְְווֶֶגְְען,  ּוּפ רע  אָָבֶּ�ֶ
רְְאגְְן( אִִין  הֶֶעְְלֵֵם )פַַרְְאבָּ�ָ וֹֹּתּרָָה גֶֶועוֶֶען בְּ�ְ הַַ
ן  ּוּפ גִִּילּוּי  דֶֶרע  ן  ּוּא סִִוָָין  בְּ�ְ ֶ שֶׁ� וֹֹּתּרָָה   ן  מַַתַּ�ַ
דֶֶרע  סְְלֵֵו,  כִּ�ִ חֹֹדֶֶׁשׁ  בְּ�ְ אִִזי  וֹֹּתּרָָה  הַַ תּוּּיּ   נִִמִִי ְ פְּ�
עֲֲוֹֹבדַַת  רֵֵי,  ְ שְׁ� תִּ�ִ חֹֹדֶֶׁשׁ  ן  ּוּפ י  ִ לִִישִׁ� ְ � הַַשְּׁ� חֹֹדֶֶׁשׁ 
סְְלֵֵו  כִּ�ִ חֹֹדֶֶׁשׁ  בְּ�ְ דֶֶמָָעלְְאט  וָָואס  בָָה,  ּוּׁשׁ  הַַתְּ�ְ
ן  ּוּא וֹֹּתּרָָה  הַַ תּוּּיּ   נִִמִִי ְ פְּ� ן  ּוּפ יּוּּלּי    גִּ�ִ דֶֶרע  אִִזי 
צָָּוּחה, וָָואס דָָאס אִִזי אַַן  הֲֲפָָצַַת מַַעְְיָָוֹֹנת 

חַַי. ִ שִׁ� ָ יּוּּלּי הַַמָּ�   ם גִּ�ִ הֲֲכָָנָָה ּוּצ

אַַ  אִִזי  סְְלֵֵו  כִּ�ִ חֹֹדֶֶׁשׁ  וָָואס  דֶֶעם  ד  מִִצַּ�ַ ב. 
אִִין  יּוּּלּי    גִּ�ִ נַַיְְיעֶֶר  אַַ  וֹֹּתּרָָה,  יּוּּלּי־   גִּ�ִ ן  ּוּפ זְְמַַן 
תּוּּיּ   נִִמִִי ְ ה גֶֶוָָוערְְאן פְּ� לֶּ�ֶ נִִתְְגַּ�ַ אִִזי  וֹֹּתּרָָה, עֶֶס 
מְְּוּט וֹֹאיךְְ אַַרָָּפּא אִִין  ד דֶֶעס ק וֹֹּתּרָָה, מִִצַּ�ַ הַַ
אִִין  מֵֵאִִרי  אִִזי  סְְלֵֵו  כִּ�ִ חֹֹדֶֶׁשׁ  בְּ�ְ אַַז  ווֶֶלְְעט, 
ים. סִּ�ִ יּוּּלּי, – דֶֶרע עִִנְְיַַן הַַנִּ�ִ   ווֶֶלְְעט אַַ נַַיְְיעֶֶר גִּ�ִ

אַַז  עִִנְְיָָן  דֶֶעם  מְְבַַאֵֵר  ט  ּוּג אִִזי  תּוּדי  חֲֲסִִ
יםמ,  נִִסִּ�ִ וֹֹאיךְְ  בַַע  ֶ הַַטֶּ� הַַנְְהָָגַַת  אִִזי  אֱֱמֶֶת  בֶּ�ֶ
יּוּּלּי   גִִ אַַ  אִִזי  טֶֶבַַע  אִִזי:  ק  ּוּּלּי חִִ דֶֶרע  נָָרא 
ד  מִִצַּ�ַ אִִזי  טֶֶענְְדִִיק,  ְ שְׁ� פַַרַַאאן  אִִזי  וָָואס 
זי  זִִיךְְ נִִיט אָָן דֶֶרע נֵֵס, בִּ�ִ ל זֶֶעט  דֶֶעם הֶֶרְְגֵּ�ֵ
אִִזי  עֶֶס  אַַז  מֵֵנֶֶייען,  קֶֶען  מֶֶען  אַַז  וַַונֶֶאען 
רע  אָָבֶּ�ֶ וֹֹלם,  ָ וְְשָׁ� חַַס  מַַנְְהִִגי  לֹאֹ  בְּ�ְ רָָיה  בִּ�ִ אַַ 
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7. See Bereishis Rabbah 39:1.

8. Zohar, Vol. II, 161b.
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Menorah surpassed the princes’ 
dedication of the Altar.

palace,”7 i.e., the world functions on its own, as if 
there were no Creator.

However, when we witness a miracle, some-
thing out of the ordinary, G-d’s presence is 
revealed. This is the concept of miracles, new 
revelations.

For this reason, Kislev is a month of miracles. 
Since it is a time for a new revelation in the Torah, 
following the principle,8 “The Holy One, blessed be 
He, looked into the Torah and created the world,” 
this revelation is also drawn down into the world. 
As a result, the pattern of the world in this month 
is that it is a time of miracles, new revelations.

Accordingly, the Chanukah miracle also oc-
curred in this month. This miracle involved oil, 
which symbolizes the “secrets of secrets” of the 
Torah,9 i.e., its innermost truths, an extremely lofty 
revelation. As Ramban10 writes, citing the Midrash, 
G-d told Aharon, “[The dedication] you achieve 
is greater than theirs,”11 meaning that the Chanu-
kah lights kindled due to Aharon’s descendants are 
greater than the lights of the Beis HaMikdash. The 
lights of the Beis HaMikdash did not exist for all 
time, while the Chanukah lights will exist eternally.

Similarly, in a later era, Kislev was distin-
guished by the miracle of Yud-Tes Kislev, which 
will also endure for all time since spreading the 
wellsprings of Chassidus serves as a conduit and 
prepares for the revelation of Mashiach.

מְְּוּט אַַ נֵֵס, וָָואס מֶֶען אִִזי  עַַת עֶֶס ק ַ שַׁ� בְּ�ְ
נִִיט אַַיְְינְְגֶֶוֹֹאוועינְְט אִִין דֶֶעם, דֶֶמָָעלְְאט 
דֶֶרע  אִִזי  דָָאס  וָָואס  יּוּּלּי,   גִִ בְּ�ְ דָָאס  אִִזי 

. יּוּּלּי חָָדָָׁשׁ   ים, אַַז עֶֶס אִִזי אַַ גִּ�ִ סִּ�ִ עִִנְְיַַן הַַנִּ�ִ

ן  ּוּפ חֹֹדֶֶׁשׁ  אַַ  סְְלֵֵו  כִּ�ִ אִִזי  דֶֶרְְעפַַרא  ן  ּוּא
ן  ּוּפ זְְמַַן  אַַ  דָָאךְְ  אִִזי  עֶֶס  וַַויְְלי  ים.  נִִסִּ�ִ
ל  כֵּ�ֵ אִִסְְתַּ�ַ ן  ּוּא וֹֹּתּרָָה,   אִִין  חָָדָָׁשׁ  יּוּּלּי    גִּ�ִ אַַ 
דָָאס  ווֶֶרְְעט  עָָלְְמָָא,  בָָרָָא  ּוּ וֹֹארַַיְְתָָא  בְּ�ְ
אִִין  וֹֹאיךְְ  אַַז  ווֶֶלְְעט,  אִִין  וֹֹאיךְְ  ךְְ  ָ נִִמְְשָׁ�
זְְמַַן  אַַ  ן וֹֹעלָָם אִִזי דָָאס  הַַנְְהָָגָָה ּוּפ דֶֶרע 

. יּוּּלּי חָָדָָׁשׁ   ים, אַַ גִּ�ִ ן נִִסִּ�ִ ּוּפ

סְְלֵֵו  כִּ�ִ חֹֹדֶֶׁשׁ  בְּ�ְ גֶֶועוֶֶען  אִִזי  דֶֶרְְעפַַרא 
אִִזי  נֵֵס  דֶֶרע  וָָואס  ה,  כָּּוּנ�ָ חֲֲ ן  נֵֵס ּוּפ דֶֶרע 
יּוּּלּי נַַעֲֲלֶֶה    ן אַַ גִּ�ִ רָָזִִין – ּוּא מֶֶן – רָָזִִין דְּ�ְ ֶ שֶׁ� בְּ�ְ
וִִוי  יּוּּלּי(.    גִּ�ִ וֹֹהכֶֶירע  אַַ  )גָָרא  וֹֹיתֵֵר  בְּ�ְ
ן  ּוּפ נָָמֶֶאען  אִִין  טמא  רַַיְְבְּי�ְ ְ שְׁ� "ן  רַַמְְבַּ�ַ דֶֶרע 
הָָאט  טֶֶרע  ְ רְְעשְׁ� וֹֹאבֶּי�ֶ דֶֶרע  אַַז   , מִִדְְרָָׁשׁ
הֶֶם.  לָּ�ָ ֶ � וֹֹדלָָה מִִשֶּׁ� ךָָ גְּ�ְ לְּ�ְ ֶ גֶֶעזָָגְְאט ּוּצ אַַהֲֲרֹֹן, שֶׁ�
ן נֵֵוֹֹרת  ה זַַיְְנֶֶיען הֶֶכֶֶערע ּוּפ כָּּוּנ�ָ דִִי נֵֵוֹֹרת חֲֲ
זַַיְְנֶֶיען  ׁשׁ  קְְדָּ�ָ ִ הַַמִּ� נֵֵוֹֹרת  ם  וָָוּוּרא  , ׁשׁ קְְדָּ�ָ ִ הַַמִּ�
נֵֵוֹֹרת  ן  ּוּא יק  אֵֵבִּיי�ִ וֹֹאיף  מִִים  קַַיָּ�ָ נִִיט 
יק(. מִִים לְְוֹֹעלָָם )אֵֵבִּיי�ִ ה זַַיְְנֶֶיען קַַיָּ�ָ כָּּוּנ�ָ חֲֲ

טֶֶערע אִִזי גֶֶועוֶֶען  ֶ פֶּ� ְ ן אַַוֹֹזי וֹֹאיךְְ שְׁ� ּוּא
וֹֹּתּרַַת  ן הֲֲפָָצַַת  סְְלֵֵו, ּוּפ ן י"ט כִּ�ִ דֶֶרע נֵֵס ּוּפ
תּוּדי וָָואס דָָאס אִִזי וֹֹאיךְְ אַַן עִִנְְיָָן  הַַחֲֲסִִ
לְְּוּוֹֹעלְְמֵֵי וֹֹעלָָמִִים,   לָָעַַד  ם  קַַיָּ�ָ אִִזי  וָָואס 
אַַ  אִִזי  תּוּדי  הַַחֲֲסִִ מַַעְְיְְוֹֹנת  הֲֲפָָצַַת  וַַויְְלי 

חַַי. ִ שִׁ� ָ יּוּּלּי הַַמָּ�   ן אַַ הֲֲכָָנָָה ּוּצ גִּ�ִ לִִי ּוּא כְּ�ְ
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