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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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VAYISHLACH I | N m5e

Adapted from sichos delivered on Shabbos Parshas Vayishlach, 5716 and 5718 [1955 and 1957]

Introduction

av Avraham Ibn Ezra coined a memorable phrase, 1y 777 79701 ,1°1Y 70y 1% 12937, “The

past is no longer; the future is yet to come, and the present is but a fleeting moment.” The

paradox of living in the moment, making every moment truly count, is a challenge that
each one of us faces.

In his brief message to his brother Esav,' “I sojourned with Lavan,” Yaakov intimated how
he confronted this paradox. True, he had spent 20 years in Lavan’s household. He had married,
fathered a large family, and amassed wealth. Nevertheless, he saw all of this as a temporary
sojourn.

Seeing the temporary nature of his life in this world did not prevent him from living fully,
filling his days with joy, meaning, and purpose. Our Sages decode Yaakov’s message, explaining
that the word *»13, “sojourned,” contains the same root letters as x”>7n, the number of mitzvos.
Yaakov was implying that his life was a synthesis of the material and the spiritual. Viewing his
material possessions and concerns as temporary - like a traveler passing through - freed him to
engage with them more fully and transform them. Freeing himself from the treadmill of seeking
material wealth and pleasure empowered him to work with the world’s physical substance with-
out being trapped by it. He was able to refine materiality precisely because he was not enslaved
to it.

Precisely such an outlook enabled Yaakov to receive a promise of the Ultimate Future, Mashi-
ach’s coming, the era when the physical and the spiritual will flourish in symbiosis. Thus, our
Sages® comment on the phrase,* “T acquired... donkeys. ‘Donkeys’ - this refers to the King
Mashiach.” The word chamor (7in1), “donkey;” contains the same root letters as chomer (in),
meaning “material substance” Yaakov was able to achieve a foretaste of Mashiach because
he viewed the world’s material substance solely as a means to bring the world to its ultimate
fulfillment.

1. Bereishis 32:5. 3. Bereishis Rabbah 75:6.

2. Rashi on the verse, based on Mid- 4. Bereishis 32:6.
rash Lekach Tov; Midrash HaGadol.
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FROM A FOREIGN PLACE TO A REDEEMED WORLD

From a Foreign Place
to a Redeemed World

An Interpretation that Requires Explanation

1. Commenting on the verse,' “I sojourned (garti,
'n3) with Lavan,” Rashi states that Yaakov was imply-
ing, “I observed the 613 (39n) mitzvos.”

This commentary on the verse raises sever-
al questions: a) What is the connection between the
interpretation, “I observed the 613 mitzvos,” to the
simple, straightforward meaning of the word, garti,
“sojourned”? b) Why was it relevant to inform Esav
that “I observed the 613 mitzvos”? After all, Esav was
not very concerned about the observance of mitzvos.
c) What Torah teaching® can we derive from this
interpretation?

On a Journey and at Home

2. The implication of the interpretation “I sojourned
(garti) with Lavan” is that all the matters of Lavan, the
Aramean - all the physical things Yaakov mentions
in his message to Esav: the oxen and donkeys, sheep,
servants, and maidservants - constituted, for Yaakov,
nothing more than a temporary dwelling, something
foreign to him that was not a genuine concern.

Yaakov’s home is the soul, the Torah, and its mitz-
vos. All physical things are nothing more than settings
in which he temporarily sojourns.

1. Bereishis 32:5. ical value of 613, corresponding to

2. See Midrash Lekach Tov; Midrash the 613 mitzvos.
HaGadol. 3. The Hebrew word X711, meaning

. “teaching,” or “instruction” con-
The Hebrew letters of the word garti &

(1, “I sojourned”) have a numer- tains the same root letters as the

ST 127 OY 10D 197K X
mign AM MUY 0N
PTIRUYIND 0 PR ORI
PO MDY CT(X :OYT X
¥ - P10 17X U7 OV
RIY Nign e NPNiK)
/710D 118 UWD ]’U-‘IW@ Iy -
PR DRI (2 27173 1iwPn °na
T 7Y 7T YT ai e
DX (3 2°N70Y Nizn 371
DY 1D - X - 7790 07 PR
27K XD

1% oy D wIrD W .2

PO DT VPR N PR R
VPP TIWI Yo - TN 127
7N ]N'X 11?31_']] mhi" /JINT
NV DK 2 P nev
X .13 - RT3 - N vl D
T TOIPRD NI YTRYID

*T IR, NI%M 770 P ooy
VP IORT YR TNYRY YR
130N v Y

word 7, “Torah.” Based on this
connection, the Rebbe understands
that every concept in the Torah
provides a teaching and instruction
for Jews in every generation.
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This is also reflected in the interpretation of
a later statement in this Torah reading,* “He
built himself a house, but for his cattle he made
booths”:* “For himself” - that is, for his essence,
his soul with its concerns - he built a “house,” a
permanent dwelling. “But for his cattle” - for the
physical things which he acquired® - “he made
booths,” temporary dwellings. Making a tem-
porary dwelling for material possessions implies
that the soul, in and of itself, and especially the
soul in the spiritual realms, does not need them.
Indeed, it has no connection to them whatsoev-
er. It is only that, when descending below, into
this material realm, it needs - and, therefore, ac-
quires - physical matters.

In one of his talks,” my revered father-in-
law, the Rebbe Rayatz, related a saying from the
Maggid of Mezritch, “At home, things are quite
different. At home, a person needs to have ev-
erything. But on a journey, it doesn’t matter that
the dwelling is not so nice and the furnishings
are not so fine. After all, he is traveling”®

On this basis, we can understand the connec-
tion between the simple meaning of the verse
and the interpretation given above: Because “I
sojourned with Lavan” - because Yaakov con-
sidered his involvement with physical things as
mere sojourning, something temporary - his in-
volvement with physicality did not unsettle or
disturb his spiritual efforts. He was able to de-
clare, “I observed the 613 mitzvos”

4. Bereishis 33:17.

5. See also Maamarei Admur
HaZakein HaKetzarim, p. 17, which
offers a similar interpretation.

6. The Rebbe’s addition, set off by
the dashes, reflects the connection
stemming from the fact that the
word ypn (mikneihu, “his cattle”),

phlet 11, p. 214ff.

contains the same root letters as the
word Pap (kinyan, “acquisition”).

7. Likkutei Dibburim, Vol. 2, pam-

8. The Maggid of Mezritch made
this statement to a man of average
means, who visited him at the
request of the Baal Shem Tov. The
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Maggid’s visitor was appalled at the
abject poverty in which the Maggid
lived. In response to the visitor’s
questions about how he could live in
such a state, the Maggid answered
as stated in the main text. The intent
is that our lives in this world are
merely a sojourn and our true home
is in the spiritual realms.
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FROM A FOREIGN PLACE TO A REDEEMED WORLD

Expanding the Realm of Holiness

3. The lesson from Yaakov’s conduct is even more
inclusive: When a person treats his involvement with
physical matters as a sojourn, not only does their
physicality not disturb his spiritual concerns, but he
is able to draw down spirituality even into the phys-
ical realm. Ultimately, he can transform the physical
into spirituality and holiness.

This concept is expressed in the verse relating
Yaakov’s message to Esav, “I have acquired oxen and
donkeys, sheep, servants, and maidservants.” All
these material possessions were acquired by Yaakov,
i.e., were included within his essence and core.
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Pointed towards the Ultimate Goal

4. In its interpretation of the verse cited previously,
“I have acquired oxen and donkeys, sheep, servants
and maidservants,” the Midrash'® states: “‘Donkeys’
— this refers to the King Mashiach [who is described]

3”1

as ‘a poor man, riding on a donkey:

The word chamor (717), “donkey;” contains the
same root letters as chomer (1), meaning “material
substance.” The Midrash implies that Mashiach’s arriv-
al depends on the Jews refining the sparks of G-dliness
enclothed in the world’s material substance.’> When
every Jew works to refine his body, his animal soul,
and his portion in this world, and uses them for a holy
purpose, he draws down - and creates the setting for —
the revelations to be manifest in the Ultimate Future.

On this basis, it is possible to understand the se-
quence of “I sojourned with Lavan... and I have
acquired oxen and donkeys.” Yaakov regarded the
physical setting in which he found himself as for-
eign, as reflected in the meaning of the word garti,
“sojourned,” which shares the root letters of ger (13,
“stranger”). He worked to transform this setting into

9. Bereishis 32:6. 11. Zechariah 9:9.

10. Bereishis Rabbah 75:6. 12. Tanya, ch. 37.
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conduits for G-dliness by living - investing him-
self - in them. As a result, he was prepared to greet
Mashiach, as he stated, “‘I have acquired... don-
keys’ - this is King Mashiach”"

For this reason, Yaakov sent messengers to Esav
to inform him that he had already completed the
entire task of refinement allotted to him and was
ready to greet Mashiach.

He assumed that the task of refinement allotted
to Esav had also already been completed' and that,
from Esav’s side as well, the redemption could al-
ready come.

To this, the messengers answered him, “We
came to your brother, to Esav’'*
your perspective, you regard him as “your broth-
er;” you are ready for the redemption. But from
his perspective, he is still “Esav” before refinement
and, therefore, the redemption cannot yet come.

- meaning: From
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From the Microcosm to the Macrocosm

5. The Torah and its lessons are eternal, appli-
cable for all Jews, at all times, and in all places. The
lesson we can derive from the above is: Every Jew
must know that even if, from the perspective of
his surroundings, that of the world at large, man-
kind is not yet worthy of the redemption coming,
he should not abandon hope for Mashiach’s com-
ing. Nevertheless, although the setting is lacking
and the world has not yet been entirely refined,
from his perspective, he must emulate Yaakov. He
must prepare himself and all his possessions - his
sheep, servants, and maidservants — for the Ulti-
mate Redemption.

The way to prepare for this is to follow the exam-
ple of Yaakov - who said, “I sojourned with Lavan”
- i.e., to realize that this material world is no more

13. See Torah Or, p. 24b.
14. Bereishis 32:7.

VT NIRTIA YR PR 770 57
WIV PR ITR TV IRD 727K
LRIV PR IR UM

(PR OYPR OYT 19 XTI 0T

12DX T8O IRT TR WY
IyT I8N 01N OVT TR 2R
PRI DY "IN7 L1 INI PR 0PV
T 01NN AP 0T Wmp Piv
03 IRI) 7172 VI IRI PR VYN
1771 11D 1P WA (UPTRYIDNN
VPR UM T 0PN AINT - O
1S ,ANDYY TAYY NS, D03y Y
SIPW TPIN WT

127 OV - X OYT 13 71077 °7 IR
0PIy YIR3 TR 10" KT W R



9 PARSHAS VAYISHLACH | |

than a temporary sojourn. We are “stranger([s] in
the land;”" this is not our natural setting.

“The days of our lives number seventy years; if
with vigor, eighty years,”¢ or, if someone is bless-
ed with an extremely long life, “His lifespan will be
120 years.”'” Throughout this entire time, a person
should feel that he is merely sojourning. With this
approach, material existence will not conflict with
the spiritual, and he will be able to also enjoy ma-
terial success and, like Yaakov, acquire “oxen and
donkeys, sheep, servants, and maidservants,” and
other manifestations of material prosperity.

By preparing himself, his household, and his
possessions for the Ultimate Redemption, a per-
son also has an effect on the world at large. Our
Sages teach,”® “The world is equally balanced”
Consequently, with but one good deed, a person
can tip the scales of the entire world and bring re-
demption to it.

Rambam rules:” “[When] the Jewish people
[turn to G-d in] teshuvah, they will be redeemed
immediately” - and, indeed, even more rapidly, to
borrow the wording of the Alter Rebbe,* “immedi-
ately, at once.” As such, regardless of the situation
of the world at large, a person should realize that,
with teshuvah, he can bring about his own person-
al redemption and also redemption for the world
at large.

FROM A FOREIGN PLACE TO A REDEEMED WORLD
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The Potential Chassidus Generates

6. Everything that takes place is controlled by
Hashgachah Protis, “Divine Providence.” As such,

15. Tehillim 119:19.

16. Ibid. 90:10.
ly;” based on our Sages’ question
17. Cf. Bereishis 6:3.

18. See Rashi, Kiddushin 40b; Ram-
bam, Hilchos Teshuvah 3:4.

several days, implies that “imme-
diately” does not necessarily imply
without any delay. Similarly, Rashi,

19. Ibid., 7:5.

20. Tanya, Iggeres HaTeshuvah, ch. 11.

It is possible to appreciate what 72°n,
“at once,” adds to », “immediate-

(Taanis 19b): “What is meant by
miyad, “immediately”? Our Sages’
response, which speaks of a hiatus of

11111

Shabbos 894, s.v. miyad, interprets
“immediately” as referring to an
event that occurred at a later time.

By contrast, teikef, “at once,” implies
direct immanence. See Zevachim
33a; Tosafos. Sotah 39a, s.v. kol;
Shulchan Aruch, Orach Chayim
166:1.
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there is additional relevance to the above verse. The
Alter Rebbe’s redemption and that of the chassid-
ic movement as a whole that took place on Yud-Tes
Kislev, 5559 (1798), occurred in the week following
Shabbos Parshas Vayishlach, when the Torah read-
ing enumerates the above-mentioned directives.

Chassidus endows every Jew with the potential
not to reckon with the circumstances of the world
around him and carry out his Divine service of
“sojourn[ing] with Lavan,” ie., treating physical
concerns as transitory. As a result, he can reach the
state of ““T have acquired... donkeys, - [which] re-
fers to the King Mashiach.”"

Chassidus is a preparation and a channel lead-
ing to the revelations of Mashiach. As Mashiach
answered the Baal Shem Tov in response to the ques-

«c

tion when he would come, ““When your wellsprings
spread outward...”" May this occur speedily, in our

days.

21. Mishlei 5:16. See the renowned
letter of the Baal Shem Tov printed

at the conclusion of the text Ben

Pores Yosef, and in other sources.
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VAYISHLACH II | 2 5%

Adapted from a sichah delivered on Yud-Tes Kislev, 5718 (1957)

Introduction

hen we imagine the arrival of Mashiach, we tend to envision grandeur — miraculous

events, clouds of glory, a revelation so overwhelming that all doubt vanishes. The

Talmud' itself offers this vision, citing Daniel’s? prophecy of Mashiach coming “with
the clouds of heaven”

Yet the same Talmudic passage presents an entirely different image — Zechariah’s® prophecy
of “a poor man, riding on a donkey” Our Sages explain that the mode of arrival depends on the
Jewish people’s merit — clouds if we are worthy, a donkey if we fall short.

This resolution creates a deeper question: Yaakov’s spiritual accomplishments consummately
prepared him for Mashiach’s coming.* Since the Midrash explicitly connects his acquisition of
donkeys to the Messianic Era, why did his preparations lead to what appears to be the lower
mode of arrival?

In the sichah that follows, the Rebbe explores why the donkey (11m) — a symbol of material
substance (177) - represents not a concession to unworthiness but the ultimate path to redemp-
tion. By tracing the same donkey through Avraham, Moshe, and Mashiach,® the Rebbe reveals a
progression in which refining physicality becomes the path that leads to the ultimate fusion of
the material and the spiritual that will characterize the era of Mashiach.

1. Sanhedrin 98a. 4. See Torah Or, p. 24c.
2. Daniel 7:13. 5. See Pirkei D’Rabbi Eliezer, ch. 31.
3. Zechariah 9:9.
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How Will Mashiach Come?
Riding on a Donkey or a Cloud?

An Unflattering Analogy

1. The Midrash' associates “donkeys” with “the
King Mashiach” Explanation is required: Why did
Yaakov allude to the Future Redemption specifically
with the analogy of a donkey?

The Talmud® answers this question by contrast-
ing two verses that mention Mashiach’s coming. One
verse states,’ “Behold with the clouds of heaven, one
like a man was coming,” i.e., that Mashiach will come
on a cloud, but another describes him as “a poor man
riding on a donkey”* Our Sages reconcile the contra-
diction, explaining: “If [the Jews] merit, [Mashiach
will come] ‘with the clouds of heaven.’ If they do
not merit, [he will come as] ‘a poor man riding on

’»

a donkey’

This raises a further difficulty: Yaakov saw himself
as ready for the Ultimate Redemption because he had
completed his Divine service and had fully accom-
plished his personal mission of refinement.’ Thus, he
had “merited” that Mashiach arrive “with the clouds
of heaven” Why then did he allude to his coming with
the analogy of a poor man riding on a donkey?
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Three Stages in an Ongoing Motif

2. Pirkei d’Rabbi Eliezer® states that the donkey
on which Mashiach will ride is the same donkey that
Moshe used when bringing his wife and children to
Egypt, as the verse states,” “He mounted them on

1. Bereishis Rabbah 75:6. 4. Zechariah 9:9.

2. Sanhedrin 98a.

3. Daniel 7:13. first sichah in this collection, p. 8.

5. See Torah Or, p. 24c. See also the
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6. Ch. 31.
7. Shmos 4:20.
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the donkey” This same donkey was used by
Avraham to carry the wood and other ma-
terials for the Akeidah, as it is written,® “He
loaded his donkey”

Our Sages are implying that Avraham,
Moshe, and Mashiach all continued one un-
folding endeavor, each one contributing a
different dimension. Avraham initiated the
two millennia of Torah.” Moshe received the
Torah at Sinai and conveyed it to the entire
Jewish people.'® (True, the verse, “He mount-
ed them on the donkey” describes events
that occurred before the Giving of the Torah.
However, Moshe’s return to Egypt led to the
Exodus from Egypt, which prepared the Jews
for the Giving of the Torah, as indicated by
the verse,"' “When you take the people out of
Egypt, they will serve G-d on this mountain.”)
And the ultimate purpose of the Giving of the
Torah will be revealed by Mashiach.

HOW WILL MASHIACH COME?
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What is the Donkey Used For?

3. There is a difference between the
manner in which the donkey was used by
Avraham and Moshe and the manner it will
be used by Mashiach. Avraham used the don-
key to carry the wood and the knife for the
Akeidah. He and the youths accompanying
him proceeded on foot; only the accessories
- articles that assist humans - were placed
on the donkey.

Moshe “took his wife and his sons and he
mounted them on the donkey” A person’s
wife and children are obviously much closer

8. Bereishis 33:3.

9. Avodah Zarah 9a. In that source,
our Sages state that the world’s spiri-
tual history can be divided into three
epochs: two thousand years of chaos,
two thousand years of Torah, and two

thousand years (of preparing for and
experiencing the days) of Mashiach.

See the Arizal’s Likkutei Torah, the
beginning of Parshas Lech Lecha,
and the maamar entitled VeHava-
yah Beirach es Avraham (published
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in the Tzemach Tzedek’s Chiddusim
on Bava Basra and in Or HaTorah,
Bereishis, Vol. 1, p. 126a ff.).

10. Avos 1:1.
11. Shmos 3:12.
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to him than mere wood and knives. A person’s
wife is “a helper corresponding to him,”"> and
“like his own self;’** and “a son is like his father’s
thigh,”'* an extension and a lower part of his
body.

Mashiach, however, is described as “a poor
man riding on a donkey” - not only his posses-
sions and or his family will be on the donkey; he
will ride on it himself.
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What to Gain by Using a Donkey

4. A person uses and/or rides on a donkey to
reach a destination that - because of its altitude
or distance - he and his possessions would oth-
erwise be unable to approach. The same applies
to the spiritual parallel of riding on a donkey.

Chamor," “donkey;” shares the root letters of the
word chomer, “material substance” In that vein,
the Baal Shem Tov'® gave a renowned interpreta-
tion of the verse,”” “When you see the donkey of
one who hates you lying under its burden...”:

When you see the donkey (chamor) - that is,
when you carefully inspect your chomer, your
body, you will see...

one who hates you'® — for the body hates the
soul that longs for G-dliness and spirituality.
Furthermore, you will see that it is...

lying under its burden - the donkey’s burden

12°07 W Py wT g
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T 9Y 712727 1IY2 TR TR VN
SN PR

M, DR 0PI i DR -

5y2 11D WL YT LDINTIND X OY

210 AXIN °D PI0D 19X P2iv oW
- TJI1J

12. Bereishis 2:18.

13. Berachos 24a. Even though a
man’s wife is “corresponding to him”
and “like his own self;” she is not
him. As the Rebbe will proceed to
explain, the implication is that, in
Moshe’s time, man’s refinement was
not complete. The elevation of the
material dimensions of existence had
not yet brought about a elevation
within the loftier dimensions of the
soul.

14. See Eruvin 70b. Just as a leg is an
extension of a person’s body, a son is

an extension of his father. However,
aleg is a lower part of the body. In
other words, as will be explained,
this era reflects a stage when man’s
personal refinement has not encom-
passed him entirely. As such, the
refinement of the body did not affect
the loftiest dimensions of the soul.

15. See the first sichah in this publi-
cation, p. 7ff.

16. Retold in Hayom Yom, Entry 28
Shvat, and in Likkutei Sichos, Vol.

1, p. 32; originally related in Igros
Kodesh of the Rebbe Rayatz — Letter

no. 750, Heb. Vol. 3, p. 174, and in
Letter no. 751, p. 281, which appear
in translation under the title, The
Making of Chassidim. See also: Sefer
HasSichos 5701, pp. 65-66.

17. Shmos 23:5.

18. In the original, sonaacha - com-
monly understood to mean “some-
one you hate” On the alternative
meaning (“one who hates you”) that
underlies the present derush of the
Baal Shem Tov, see the commentary
of Torah Temimah on Shmos 23:5.
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is the mission G-d destined for the body, that it be
refined by studying Torah and observing its mitzvos,
but it is lax in fulfilling its task...

you shall certainly help him - by refining and purify-
ing your body.

The intent is that by refining and elevating the mate-
rial and physical” dimensions of existence, we elevate
ourselves and reach a level that the soul could never at-
tain on its own. In a similar vein, Chassidus® interprets
the verse,” “Many harvests come through the strength
of an ox,” to mean that by refining our animal souls, the
G-dly soul attains a greater love for G-d. Moreover, even
the loftier levels of the G-dly soul are elevated.

HOW WILL MASHIACH COME?
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Progressive Stages of Elevation

5. In the era of Avraham - the beginning of the
two millennia of Torah,” when the Divine service that
would bring the world to its consummate fulfillment
had just begun - the chomer, the material dimension
of existence, was not refined to the extent that it could
have a reciprocal effect on the spiritual and elevate a
person’s soul. That was not possible because the physical
substance of the world had yet to be transformed into
holiness. As explained in many sources,** at that time,
there was a Divine decree separating the physical and
the spiritual, as the Midrash states:*® “The inhabitants of
Rome shall not descend to Syria....” Accordingly, Avra-
ham was only able to affect the accessories he brought to
the Akeidah - the wood and the knife. Through his Di-
vine service in refining the world’s material substance,
these accessories would be able to provide assistance to
holiness at that time.

In Moshe’s time, through the donkey, i.e., physical-
ity, the lower material dimensions within the human

19. As explained in Chassidus, the
words “the material and physical
dimensions” are not redundant.
Instead, materiality refers to those
dimensions of existence associated
with a sense of yeshus (self), and

physicality, to the earthly existence
per se.

20. Likkutei Torah, Devarim, 75b,
the maamar entitled Basi Legani,
5710, sec. 2, et al.

21. Mishlei 14:4.
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22. See Likkutei Sichos, Vol. 1, p. 41,
Vol. 8, p. 231t et al.

23. Shmos Rabbah 12:3; Midrash
Tanchuma, Parshas Vaeira, sec. 15,
et al.
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sphere could also be elevated. After the Egyptian
exile and the Giving of the Torah, the material sub-
stance of the world was refined to the extent that it
also could become holy through a mitzvah.

As is well-known, there is a fundamental differ-
ence between the spiritual potential man possessed in
the era before the Giving of the Torah and that which
he possessed in the era that followed it. Before the
Giving of the Torah, the world’s physical substance
was not a conduit that could become one with the
spiritual. Man’s Divine service involved toiling to en-
sure that the world would not oppose G-dliness and
could even facilitate G-dliness being drawn down.
However, it was only after the Torah was given that
it became possible for the world’s physical substance
itself, even its inner dimension, to become holy.

A classic example of this concept is Yaakov’s plac-
ing the rods from the poplar, chestnut, and hazelnut
trees into the gutters leading to the watering troughs
of Lavan’s flocks.” The spiritual service Yaakov per-
formed with these rods and gutters drew down a
G-dly light comparable to that drawn down through
the mitzvah of tefillin.*> Nevertheless, this light was
not internalized or absorbed within these physical
objects. After Yaakov completed his spiritual service,
no Divine light remained within them, because even
beforehand - while he was carrying out his service -
the light had not been internalized or absorbed to the
extent that it became one with the rods and gutters.

By contrast, since the Giving of the Torah, when
one performs a mitzvah with a material entity, its
material substance itself becomes holy. The very phys-
icality of the world becomes a conduit for holiness.

Nevertheless, in Moshe’s time, the reciprocal effects
of the elevation of the material dimensions of exis-
tence did not encompass a person entirely; it did not
affect the loftiest dimensions of his soul, his true “T”.

24. See Bereishis 30:37-40. 25. Zohar, Vol. 1, p. 161b ff.; Or

HaTorah, Bereishis, Vol. 1, p. 223b.
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True, it included his wife (who is like his own per-
son)!® and his sons (who are extensions of him),!*
and it involved the revealed powers of the soul which
descended to this physical plane and enclothed
themselves in the body. However, the higher levels of
the soul had yet to be elevated.

The coming of Mashiach will bring about a loftier
elevation of existence - “A poor man will [himself]
ride on a donkey” The advantage that the body pos-
sesses over the soul will be manifest.”* As alluded
to by the verse,” “A woman of valor is the crown of
her husband,” even the higher levels of the soul, the
chayah and yechidah,” will be elevated to an even
loftier level through the refinement of materiality.

With the coming of Mashiach, the true source of
the yesh, material existence, will be revealed. It will
be manifest that the truth of the yesh of material ex-
istence is G-d’s Essence, the true Yesh.”

Therefore, refining the yeshus that permeates
material existence will tap into that essential energy
and bring about an ascent for the essence of the soul.

HOW WILL MASHIACH COME?

XY7D X72) 1121 (1D11D) WX
07237 NINd °7 PR P2 ,(1IART
Aoy AW ARyl WY po
TT VIO Y22V M2 wIn

-(MIRPRIN

LYY YDA NX2 PR WIK
T WWDL K NUDIK T
T OYN OY 700 DY 2917 Y
WK A ND YD T IPYIDUIN
nuy 0 nUR - My W
AT w0 PR DX YAy
TN IRVDYIX TIX T OYN WD
SMIN OYT PD M2 1INT 7YY

API LY YD IR PX
179 www T;]'ﬂ?_DN W WN

D DPRLX T OND NI 0
PIDNT W2 T PR XU W
LI M2 JNT PR IRDWT
TIOYN - XD U MR
oyT PX TIX WPY X RUDYIX

Y37 03y

Why Ride a Donkey Instead of Clouds?

6. On this basis, it is also possible to understand
the allusion in our Sages’ statement:* “If [the Jews]
are worthy, [Mashiach will come] ‘with the clouds of
heaven. If they are not worthy, [he will come as] ‘a

»

poor man riding on a donkey:

26. See the series of maamarim
entitled Vekachah, 5637, sec. 88ff.,

28. These terms reflect the deepest,
innermost dimensions of the soul

and Sefer HaMaamarim 5659, p. 97,
which explain that, in the Ultimate
Future, the soul will derive its nur-
ture from the body.

27. Mishlei 12:4. The relationship
between the body and the soul is
compared to that between a woman
and her husband. In the Ultimate
Future, the body (the woman) will
serve as a crown, a source of influ-
ence that adds prestige and promi-
nence to the soul (the husband).

that are too powerful to be internal-
ized within the body and, instead,
shine as “encompassing lights” See
Likkutei Torah, Devarim 27d, et al.

29. Yesh means “it is,” in this context
referring to “being” or “existence”
G-d is the Yesh HaAmiti, the only
True Being, the only entity that can
truly be said to exist, as Rambam
writes (Hilchos Yesodei HaTorah
1:4): “He alone is true and no other
entity possesses truth that compares

PR 17 WT PIX PR ORT )
MY DY DT D711 MWD OV
im0 2¥ 2317 21y 131 KD XY

to His truth. This is what is meant
by the Torah’s statement (Devarim
4:35), “There is nothing else aside
from Him’ - i.e., aside from Him,
there is no true existence like His”
(See also Biurei HaZohar, p. 43c ff.,
et al., where the term Yesh Amiti is
explained.)

However, as Rambam writes (loc. cit.
1:1), “All existence came into being
from the truth of His Being”; He
imparted a certain dimension of “the
truth of His Being” to all existence.
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Beyond their literal meaning, there is a deeper allu-
sion in our Sages’ words: Zachu, translated as “worthy;’
shares the Hebrew root of the word zach, “pure” Divine
service with pure and spiritual entities will lead to a
manifestation of the clouds of heaven, a revelation of
or yashar, “direct light,”* light that shines from Above
to this physical plane.

Through lo zachu,”* Divine service with entities
that are not yet pure and elevated - i.e., through re-
fining physical and material entities - will come the
revelation of “a poor man riding on a donkey.” This
revelation follows the dynamic of or chozair, “reflect-
ed light,”** when man’s work of refinement generates a
loftier and more powerful light from below that radiates
upward. Through the chamor, the donkey - symbol-
izing the chomer, the material substance that has been
refined - the Jewish people will reach spiritual heights
that their souls could never have attained on their own.

This explains Yaakov’s message: “I have acquired
oxen and donkeys.” Specifically, through his Divine
service in Lavan’s home that involved refining physical
and material entities, he prepared himself to receive
the loftiest revelation, “a poor man riding on a donkey.”

30. The term or yashar, “direct light?  discussed at length.

refers to Divine light drawn down
from its source above to those ele-
ments of existence that are conduits
for that light. As such, the emphasis
is on the revelation of G-dliness and
not on the refinement of material
existence. See Likkutei Dibburim,
Vol. 1, p. 1471f., where this concept is

31. In the quote from Sanhedrin, loc.
cit., lo zachu, means, “if they are not
worthy.” Here, the Rebbe is focusing
on an alternate meaning of the
words: “not refined or purified”

32. The term or chozair, literally,
“reflected light,” refers to light
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generated by the refinement of the
lower realms. This light is called
forth from a level of G-dliness that
transcends the Seder HaHishtalshelus
and is, therefore, of an overpowering
and encompassing nature. See Torah
Or, p. 5a; Likkutei Dibburim, op.

cit., et al.
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VAYISHLACH III | 3 175

Adapted from a sichah delivered on Yud-Tes Kislev, 5718 (1957)

Introduction

tories from chassidic lore often feel like they belong to another world - tales of spiritual

giants whose experiences seem far removed from our daily lives. We appreciate them as

inspiring narratives, perhaps even as windows into higher consciousness, but we don’t al-
ways see ourselves in them.

The Rebbe approached such stories differently. Rather than simply transmitting them as his-
torical accounts or even as spiritual inspiration, he extracted from them questions that pierce
to the core of each of our lives. Take, for example, the well-known account of the Alter Rebbe’s
imprisonment and his exchange with the minister about the question G-d posed to Adam after
the sin, Ayeka? “Where are you?”

The Rebbe understands the question “Where are you?” as being asked of each of us - not
once, but continually; not in a uniform way, but calibrated precisely to who we are and what we
were sent into this world to accomplish at any given moment. The very asking of the question,
the Rebbe explains, empowers us to answer it.
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Ayeka:

A Question for All Time

A Story with an All-Encompassing Message

1. My revered father-in-law, the Rebbe
Rayatz, once' related that during the Alter
Rebbe’s imprisonment, he was questioned by
an assistant minister, who was well-versed in
Tanach and knowledgeable regarding Jewish
matters. One of the questions that he asked
the Alter Rebbe concerned the meaning of the
verse,? “G-d, the L-rd, called to Adam and asked
him, ‘Where are you? (Ayeka?)’” The minister
asked, “Did G-d not know where Adam was?
Why did He ask him, ‘Where are you?’”

The Alter Rebbe responded by quoting
Rashi’s interpretation, that G-d wanted to begin
a conversation with Adam rather than confront
him immediately with an accusatory question.
The minister answered that he was already fa-
miliar with Rashi’s commentary but wanted to
hear something original from the Alter Rebbe.

The Alter Rebbe replied, “When a person
reaches a certain age” — and here he mentioned
the minister’s exact age - “G-d asks him, ‘Where
are you?” Do you know why you were created
and brought into this world? Are you aware of
what you must accomplish and what you have
already done?”

My revered father-in-law, the Rebbe Rayatz,
concluded: The Alter Rebbe’s answer to the
minister saved his own life. He was at the point

1. See Sefer HaSichos 5698, p. 249ff.; 2. Bereishis 3:9.
See also Beis Rebbe, ch. 15, where the

story is told at length.
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of kalos hanefesh, his soul expiring because of
the great joy he felt at having merited to be im-
prisoned and to sacrifice his life for spreading the
teachings of the Baal Shem Tov and the Maggid of
Mezritch. This brought him such profound plea-
sure that his soul was on the verge of departing.

However, when he contemplated that G-d is
posing the question, Ayeka? “Where are you?” to
every person - in other words, that every person
is being asked: Have you completed the lifework
expected of you? - the realization caused his soul
to change course. Instead of expiring in spiritual
ecstasy, it remained in this physical plane, a soul
within a body, dedicated to carrying out the pur-
poses for which a soul descends to this physical
plane.

AYEKA: A QUESTION FOR ALL TIME
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One Question, Different Callings

2. An event that occurred to one of our holy
Rebbeim - and particularly one that another
Rebbe chose to share and convey to us - is a les-
son for his flock, the chassidic community, and
through them, for all Jews.

Every Jew must realize that G-d is continual-
ly posing the question, Ayeka? “Where are you?”
to every person, whether of great or minimal
stature. To each person, the question is asked ac-
cording to who he is.

For one person, the question Ayeka? demands
for him to hold his soul back from expiring in
rapturous love for G-d, like Aaron’s sons who
died when drawing close to G-d.’ Instead, he
should invest himself in his mission and his
service on this physical plane to carry out G-d’s
intent for a dwelling in this lower world.

3. Vayikra 16:1. See the commen-
tary of Or HaChayim on that verse.
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For another, the question Ayeka? is a de-
mand to restrain himself from immersion in
physical desires and their like, lest he stumble
spiritually and fall entirely. Instead, he should
strengthen his study of the Torah and obser-
vance of the mitzvos.

This very demand empowers every per-
son to carry out the unique Divine service for
which he was created - and to do so with hap-
piness and gladness of heart.
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What One Person Can Achieve

3. The connection between the question
Ayeka and the Alter Rebbe’s imprisonment
can possibly be explained as follows: The Alter
Rebbe’s imprisonment resulted from a kitrug,
an accusatory spiritual force, generated at that
time against the revelation of the secrets of
the Torah, i.e., the teachings of Chassidus.

The Alter Rebbe revealed and publicized
the deepest secrets of the Torah to every Jew
by conveying them in an intellectual format
that could be grasped by the mind and the
powers of chochmah, binah, and daas (wis-
dom, understanding, and knowledge) of the
G-dly soul. This made it possible for this mys-
tic knowledge to be drawn down to the powers
of chochmah, binah, and daas of the intellec-
tual soul and even the corresponding powers
of the animal soul.* Indeed, the revelation of
this wisdom was so profound that it could en-
gage and permeate even a physical person.
This disruption of the ordinary limits of spiri-
tual revelation aroused a kitrug in the spiritual
realms, which led to an accusatory force and
imprisonment on this physical plane as well.

4. The animal soul is that dimension
of our personalities that governs our
ordinary day-to-day behavior and
is influenced by our natural drives
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and desires. The intellectual soul is

a loftier dimension of our being that
appreciates the world objectively and
makes decisions accordingly.
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Similarly, the victory and the redemption on this
physical plane came about because, in the spiritual
realms, permission - together with the empower-
ment and the command - was granted to reveal the
Torah’s secrets of secrets, its deepest truths, in a
manner that they could be comprehended by mor-
tal intellect. Consequently, the Alter Rebbe and the
teachings of Chassidus were redeemed on this ma-
terial plane.

However, this very phenomenon requires expla-
nation: How is it possible to take the Torah’s secrets
of secrets, its innermost mystic truths, and bring
them into mortal comprehension - and for that to
be done in a settled and stable manner? By nature,
the Torah’s secrets of secrets motivate the soul to
seek to leave the body, the very opposite of stability.

The Alter Rebbe brought about this fusion of op-
posites as well. At the time when his soul was on the
verge of expiring, he grasped the meaning of the
question Ayeka? - the challenge posed to every per-
son from Above: Are you carrying out the intent of
creation, to make a dwelling for G-d in this lowly
realm? G-d’s posing this question empowers man-
kind and the creation as a whole to bring about a
dwelling for G-d’s Essence within the context of
their natural framework.

This Divine call removes all limitations. For when
respondingtoit,apersondoesnotactonhisown pow-
er alone, but as an agent of He who called out Ayeka,
G-d’s very Essence, which is nimna hanimnaos, ut-
terly omnipotent, and capable of fusing opposites.®
Thus, it is within His power to draw down the hid-
den, mystic secrets of the Torah into revelation.

5. To explain the meaning of the
Hebrew term nimna hanimnaos:
Nimnaos means “things that are
impossible,” i.e., things that cannot
occur according to the implicit laws
of nature and logic. There is a differ-
ence of opinion among the sages of
Chakirah, Jewish philosophy, if there

are nimnaos for G-d, i.e., things that
G-d cannot do (see the responsa of
Rashba, Vol. 1, responsum 418), for
example, for opposites to be fused as
one. In other words, they believe that
G-d is capable of changing the laws
of nature. However, even He cannot
supersede logical imperatives. The

AYEKA: A QUESTION FOR ALL TIME
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Tzemach Tzedek (Sefer HaChakirah
p- 68), uses the expression nimna
hanimnaos, meaning to say that
G-d is not bound by any limitations
whatsoever; nothing, even the
seemingly impossible, is impossible
for Him.
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6. See Zohar, Vol. 111, p. 73a.
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Adapted from a sichah delivered on Shabbos Parshas Toldos, 5717 (1956)

Introduction

ur Sages' teach that “the Holy One, blessed be He, looked into the Torah and created the

world” This principle establishes a cause-and-effect relationship: What transpires in the

Torah determines what happens in the world. The spiritual realm not only parallels the
physical; it is primary, and the material realm merely reflects it.

Kislev is the month of the revelation of pnimiyus haTorah - the dimension of Torah where
G-dliness is overtly manifest rather than concealed within layers of law and narrative.” It follows
that since new revelations in Torah shape reality, then a month characterized by the revelation
of the Toral’s innermost dimension should manifest extraordinary effects in the physical world.

And it does. Kislev is a month of miracles — both the miracle of Chanukah in a previous
era and the miracle of Yud-Tes Kislev closer to our time. In this month, the ordinary rules of
nature give way to transcendent G-dliness that breaks through the veils of nature into visible
manifestation.

1. Zohar, Vol. 11, 161b.

2. See Inyano shel Toras HaChassidus,
sec. 3.
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A New Revelation in Torah,
Miracles in the World

Kislev and Sivan: Parallels and Distinctions

1. It is explained that the month of Kislev is
comparable to the month of Sivan. The first day
of Nissan is also called Rosh HaShanah, as stated
in the Mishnah,' and Sivan is the third month
from Nissan. Similarly, Kislev is the third month
from Rosh HaShanah, which falls in Tishrei.

The difference between Nissan and Tishrei
is that Nissan features the Divine service of
tzadikim (the “righteous”). The reason for that
distinction is that the Exodus from Egypt, which
occurred in Nissan, is comparable to conver-
sion, and a convert who converts is considered
like an infant who was just born.” Like a tzadik,
he has no sins nor any other spiritual deficien-
cies because it is as if he were just born. And
Sivan, the third month from Nissan, marks the
time of the Giving of the Torah.

Tishrei is identified with the Divine service
of baalei teshuvah (“penitents”). Kislev, the third
month from Tishrei, is also the month of the
Giving of the Torah, the revelation of pnimiyus
haTorah, the Torah’s inner, mystical dimension.

Teshuvah transcends the Torah.> For that
reason, teshuvah can correct and compensate
for shortcomings and blemishes in a person’s
Torah observance. Nevertheless, the concept of
teshuvah itself derives from the Torah.

1. Rosh HaShanah 2a.

2. Yevamos 22a. With regard to the gimmel.

redundancy in the expression “a
convert who converts,” see Midbar

Kedeimos, maareches gimmel, os

3. Likkutei Torah, Vayikra, the
maamarim of Parshas Acharei,
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entitled Ki Bayom Hazeh; Likkutei
Torah, Devarim, the maamarim of
Yom Kippur.
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A similar concept applies regarding the rev-
elation of pnimiyus haTorah, which is in the
month of Kislev. That revelation itself derives
from the Giving of the Torah in Sivan, for then
the Torah was given in its entirety, including
even the Torah teachings that Mashiach will
reveal. These will be the deepest dimensions of
the Torah, as stated in the Midrash,* “The Torah
of the present age is like nothing compared to
the Torah of Mashiach.” And that also was con-
veyed at the Giving of the Torah in Sivan.

Nevertheless, pnimiyus haTorah was con-
cealed at the time of the Giving of the Torah in
the month of Sivan, and the revelation of pnimi-
yus haTorah comes in the month of Kislev, the
third month from Tishrei, which is character-
ized by the Divine service of teshuvah. Thus,
the month of Kislev is the time of the revelation
of pnimiyus haTorah and the spreading of the
wellsprings outward. This prepares for the reve-
lation of Mashiach.

A NEW REVELATION IN TORAH, MIRACLES IN THE WORLD
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A Month of Miracles

2. Since the month of Kislev is a time of new
revelations within the Torah, pnimiyus haTorah
was revealed in that month. Consequently, this
revelation is manifest in the worldly sphere as
well. Thus, in Kislev, there is a new revelation,
the phenomenon of miracles.

Chassidus® thoroughly explains the concept
that, in truth, the natural order is also mirac-
ulous. However, there is a difference between
nature and miracles: Nature is an ongoing,
constant revelation. As such, because of its con-
stancy, its miraculous quality is not obvious.
This lack of awareness can be so severe that one
might think that “there is no master over this

4. Koheles Rabbah on Koheles 11:8. of Ben Poras Yosef, et al.

5. See the renowned letter of the Baal

Shem Tov printed at the beginning p- 293.
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6. See Sefer HaMaamarim 5711,
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palace,” i.e., the world functions on its own, as if
there were no Creator.

However, when we witness a miracle, some-
thing out of the ordinary, G-d’s presence is
revealed. This is the concept of miracles, new
revelations.

For this reason, Kislev is a month of miracles.
Since it is a time for a new revelation in the Torah,
following the principle,® “The Holy One, blessed be
He, looked into the Torah and created the world,”
this revelation is also drawn down into the world.
As a result, the pattern of the world in this month
is that it is a time of miracles, new revelations.

Accordingly, the Chanukah miracle also oc-
curred in this month. This miracle involved oil,
which symbolizes the “secrets of secrets” of the
Torah,’ i.e., its innermost truths, an extremely lofty
revelation. As Ramban'® writes, citing the Midrash,
G-d told Aharon, “[The dedication] you achieve
is greater than theirs,”"' meaning that the Chanu-
kah lights kindled due to Aharon’s descendants are
greater than the lights of the Beis HaMikdash. The
lights of the Beis HaMikdash did not exist for all
time, while the Chanukah lights will exist eternally.

Similarly, in a later era, Kislev was distin-
guished by the miracle of Yud-Tes Kislev, which
will also endure for all time since spreading the
wellsprings of Chassidus serves as a conduit and
prepares for the revelation of Mashiach.

7. See Bereishis Rabbah 39:1.

8. Zohar, Vol. 11, 161b. Shema, ch. 54ff.

10. Ramban on Bamidbar 8:2.

9. Imrei Binah, Shaar HaKerias
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11. Le., Aharon’s dedication of the

Menorah surpassed the princes’
dedication of the Altar.
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