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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on Shabbos Parshas Vayeishev, 5717 (1956)

Introduction

he Maggid of Mezritch provides a unique interpretation of the verse, “Yaakov dwelled in

the land of his father’s sojourning, the land of Canaan” Canaan, he explains, refers to

commerce, and vayeishev, “dwelled,” can be understood as meaning “established himself.”
Yaakov deliberately involved himself in earthly matters. He did not see this as a descent to be
endured but a mission to be embraced - gathering the sparks of holiness embedded in material
existence and elevating them to “his father;” his Father in heaven. For him, involvement in “the
land of Canaan” - worldly activities like herding animals, trading, and agriculture - became the
very means of serving G-d.

What a revolutionary message! Many are engaged in the business world for material pur-
poses. Others advocate withdrawing from material involvement to whatever extent possible,
devoting themselves to spiritual or charitable activities. Still others engage materially but view
such involvement as separate from - and secondary to — their spiritual pursuits. To be deeply
and actively involved in the physical world, but for G-d’s sake and not one’s own - this is the
unique approach the Rebbe presents in his exploration of Yaakov’s life in Canaan.

1. Bereishis 37:1.
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YAAKOV'S JOURNEY / HIS DESCENDANTS' MISSION

Yaakov's Journey / His
Descendants’ Mission

Investing in Real Estate - a Spiritual Transaction

1. The Maggid of Mezritch' interprets the verse,
“Yaakov dwelled in the land of his father’s sojourn-
ing (1ax *»an), the land of Canaan,” as follows:

“Yaakov dwelled” - Yaakov established himself
“in the land (y982)” - in earthly matters (n*$7x3)
Why did Yaakov do this? To collect the sparks
of holiness that are found in material existence
— (the word »an, translated as “sojourning,” also
has the connotation “gathering,” as in the phrase,’
“gathers (W) in the summer”) - and elevate
them to “his father,” his Father in heaven.

True, dwelling and establishing oneself in earth-
ly matters involves a descent. However, the descent
is merely temporary and, through such a descent,
one is able to expand and ascend.

This dynamic is implied by the phrase “the land
of Canaan.” “Canaan” also has the connotation of
“commerce,” as in the verse,* “There will no longer
be a trader (literally “a Canaanite”) in the house of
G-d” Commerce requires the willingness to spend
money to achieve a profit, as in the verse,” “There is

one who expends [wealth] and gains more.”

Working for a Profit

2. The lesson we derive from this is that a Jew
need not search to achieve great and wondrous
things. Instead, his Divine service must involve

1. Or Torah, Parshas Vayeishev, sec. 2. Bereishis 37:1.

48, 51. 3. Mishlei 10:5.
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4. Zechariah 14:21.
5. Mishlei 11:24.
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“collecting,” refining, and elevating the
sparks of holiness that are found in material
entities.

For what purpose should one carry out this
service? For the sake of his Father in heaven.
Our Sages® describe the Jews with the analogy
of a bee: “Just as a bee collects [honey] solely
for its owner, so too, all that the Jewish people
do, they do [solely] for the sake of their Father
in heaven.” Their Divine service is not for the
sake of receiving any kind of reward - not a
material reward, and not even a spiritual re-
ward.” Instead, their entire Divine service must
be solely for the sake of their Father in heaven.

For a person to safeguard his Divine
service from any trace of ulterior motive
creeping in, his service must specifically con-
cern simple matters. When he is busy with
lofty matters involving his powers of under-
standing and comprehension, it is possible
he will feel a vested interest. For his Divine
service to be pure, without any ulterior mo-
tive, it must be simple service, involving
simple matters.

My revered father-in-law, the Rebbe
Rayatz,* commented that the simplicity of
simple Jews connects them with the utter
simplicity of G-d’s Essence. Similarly, in the
present context, simple Divine service with
simple matters bonds a Jew with the utter
simplicity of G-d’s Essence.

This reflects the virtue of kabbalas ol, “the
acceptance of G-d’s yoke” - the virtue which
earned the Jews the title, “the Army of G-d™
- for a soldier’s defining characteristic is kab-
balas ol.

6. See Devarim Rabbah 1:6; Likkutei
Torah, Devarim, p. 28d.

7. Torah Or, p. 11b, 18b.

8. Sefer HaMaamarim 5709, p. 205.
Kesser Shem Tov, hosafos, sec. 155fF.
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9. Shmos 12:41. See the series of
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The above enables us to understand the mean-
ing of the verse, “Yaakov dwelled in the land of his
father’s sojourning, in the land of Canaan.” For a
person’s Divine service to reach “his Father” - that
it be solely for the sake of his Father in heaven - it
must specifically involve matters that are in “the
land of his father’s sojourning,” i.e., simple Divine
service with earthly matters, without intellectual
sophistry or clever reasoning. Then, all ulterior
motives fall away, and one truly connects with his
Father.

YAAKOV'S JOURNEY / HIS DESCENDANTS' MISSION

APY? AWM VWD YT IR OXT PN
VRIS TI2 IR, I TII YIND
7792y YRING 7T IR V1IN 09X
, DDA VIR IND NI 7T ON]
AXPIT M PIX TNT OXT PR
ninon X L I0WD ATy INT
UPRDYT OXN YUY ¥ DX
W PR NP YPR PTTPYIND
PR 0D T OTPAIND

Struggle, but with a Happy Heart

3. This is the directive taught by Yaakov’s
conduct. Yaakov involved himself in avodas ha-
birurim, the task of refining the world’s material
substance. For this reason, he journeyed to Charan
and shepherded Lavan’s sheep, working strenuous-
ly. Not only did he work arduously, he also endured
physical hardship, as he himself testified,'® “By day
the heat consumed me, and the frost at night; sleep
fled from my eyes.”

The Alter Rebbe'' uses Yaakovs conduct as
proof for a law regarding how much suffering one
may endure to earn his livelihood. A person does
not have authority over his own body; he may not
strike himself or afflict himself, because his body
belongs to G-d and not to him. Nevertheless, out
of necessity, he may do so to earn his livelihood.
In other words, like Yaakov, a person may endure
hardship to provide for himself and his family. In
spiritual terms, this means engaging in the task of
refinement.

Yaakov could have claimed: “Why must I go to
Charan?” True, he and Esav could not live together.

10. Bereishis 31:40.

11. The Alter Rebbe’s Shulchan
Aruch, Choshen Mishpat, Hilchos

Kuntreis Acharon, note 2.

Nizkei Guf VeNefesh, subsection 4,
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However, for that reason, Esav could have been
sent from Beer Sheva to Charan, and Yaakov
could have remained in Beer Sheva or in the
study hall of Shem and Ever.

Nevertheless, Yaakov did not ask any ques-
tions. He accepted the task of refinement with
kabbalas ol. Moreover, although he carried out
this task with kabbalas ol, he did so with energy
and joy,"” as reflected in our Sages’ commentary
on the verse," “Yaakov lifted his legs”

Through this approach, not only did his in-
volvement not lead to a descent, but on the
contrary, as our Sages'* commented, “his bed was
complete”; all of his children were righteous. He
took them and all of the possessions he gathered
there with him in his ascent to holiness."

This is the implication of the phrase “in the
land of Canaan” As noted, Canaan refers to
commerce. Through his efforts, Yaakov profit-
ed; he elevated all the sparks of holiness that
had been invested with Lavan and with Esav.
His achievements continued to the extent that by
drawing down an encompassing light to Esav, he
motivated Esav to kiss him with whole-hearted
affection.'®

He also achieved success in “the land of
Canaan” - in a material sense, he achieved com-
mercial success. He became exceedingly wealthy,
far more than beforehand.
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The Culmination of the Journey

4. This is the lesson for every Jew: By emulat-
ing “Yaakov dwell[ing] in the land of his father’s
sojourning,” he reaches “the land of Canaan,”
i.e., he makes profitable transactions, as the verse

12. Le,, it is not that he resigned
himself to following G-d’s will even
though he did not desire to do so.
Instead, he saw in this mission a
source of joy and fulfillment.

the verse.

14. Vayikra Rabbah 36:5.

13. Bereishis 29:1. See the comments
of Bereishis Rabbah and Rashi on
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15. See Likkutei Sichos, Vol. 1, p.
63-64.

16. Bereishis 33:4; Bereishis Rabbah
78:9. See Torah Or, p. 26a.
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states, “There is one who expends [wealth] and
gains more” By spending and descending, he
earns his spiritual livelihood and also his material
livelihood.

This leads to the ultimate destination — as Yaakov
told Esav: “until I come to my lord, in Seir”"” By
carrying out the task of refinement with kabbalas
ol and vitality - which involves the innermost
reaches of the soul - a Jew brings about the com-
ing of his personal Mashiach, i.e., an individual
state of redemption.'® This is also a preparation for
the coming of Mashiach for the Jewish people as
a whole, when “saviors will ascend the mount of
Zion to judge the mount of Esav.”"

17. Bereishis 33:14; note Rashi's
commentary.

Epistle 4, which states that the

18. See Tanya, Iggeres HaKodesh,

revelation of the innermost part of
one’s soul brings about a personal
“coming of Mashiach,” i.e., a spiritual

YAAKOV'S JOURNEY / HIS DESCENDANTS' MISSION
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experience of redemption. See also
Likkutei Sichos, Vol. 38, p. 225, et al.

19. Ovadiah 1:21.
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Adapted from a sichah delivered on Yud-Tes Kislev, 5718 (1957) relates

Introduction

arshas Vayeishev describes two characters — Yosef and Potifar’s wife — whose spiritual
makeup differed immensely. The Rebbe presents a lesson in our Divine service to be de-
rived from each one.

Yosef’s appearance and conduct - that he was “of pleasant form and of attractive appear-
ance” and would curl his hair - teaches a fundamental principle of outreach. Yosef’s life was
not self-contained; transforming others was an essential element of his personal mission. But to
make a good impression, he had to look attractive.

Herein lies a lesson for us: Before we can transform others, we must work on ourselves. The
demand to reach out to others is urgent and cannot be postponed, but neither can the work of
self-refinement, for our failure to work on ourselves is not merely a personal matter; it under-
mines our ability to influence others.

The story of Potifar’s wife presents a mystical paradox. Our Sages teach that she was mo-
tivated by a holy intent, and yet her conduct was the very opposite of holiness. Since she was
internally debased, her actions on the physical plane altered the expression of that inner impulse
and were manifest as the diametric opposite. Because she was an unfit conduit, the positive spir-
itual intent was expressed in an unrecognizable manner.

The principle extends far beyond this one episode: When holy intent flows through an im-
proper medium, it becomes warped and distorted. Yet if we can perceive the inner truth - that
“bad does not descend from Above” — we can decipher the code and reveal the positive intent
concealed within the seemingly undesirable situation with which we are challenged.



n PARSHAS VAYEISHEV Il |

THE MYSTIQUE OF CHALLENGE

The Mystique of Challenge

One Story/Two Messages

1. Parshas Vayeishev describes Yosef, the tza-
dik - as being “of pleasant form and attractive
appearance,”’’
hair”? Because of this, “the wife of his master lift-
ed her eyes toward Yosef....”* Eventually - after her
advances toward him were rejected - this led to
his imprisonment. Yet, even while in prison, “G-d

caused his actions to prosper”™*

and relates that he would “curl his

There are two aspects to the story: a) in rela-
tion to Yosef, that he was “of pleasant form and
of attractive appearance,” and b) in relation to
Potifar’s wife, that she sought a relationship with
Yosef.

Both aspects, like all matters of the Torah, of-
fer us eternal lessons regarding how to conduct
our day-to-day lives.
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Outward Depends on Inward

2. Rachel named her son Yosef because of her
prayer, Yosef Havayah li ben acher, “May G-d add
to me another son (ben acher)”® The Tzemach
Tzedek® offers a nonliteral interpretation of that
phrase, explaining that Yosef’s Divine service
involved making one who is acher, “estranged”
from his Father in heaven, a ben, a “son.” In other
words, his Divine service involved making baalei
teshuvah, “penitents.”

Yosef derived the power for this service from
being “of pleasant form and attractive appearance,”

1. Bereishis 39:6. 3. Bereishis 39:7.

2. Rashi on the verse; Zohar, Vol. 1,
p. 189b.

4.1bid., 39:23.
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5. Ibid., 30:24.

6. Or HaTorah, Bereishis, Vol. 1, p.
220a.
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meaning also that Yosef was attractive in every
spiritual aspect. As explained in many sources,’
“form” refers to the positive commandments
and “appearance” to the negative command-
ments. Because Yosef possessed perfection in
both, he had the power to affect others - to
transform one who is estranged into a “son.”

This understanding of Yosef’s conduct consti-
tutes a lesson for every person: It is demanded
from every Jew, not only to work on himself,
but to reach out to others. To affect others, he
must remember - and apply - the principle,®
“Make yourself attractive, and then make oth-
ers attractive” One must first be “of pleasant
form and of attractive appearance” oneself,
and then, he can influence someone else.

The intent is not that one should de-
lay reaching out to another Jew until he has
reached a level of complete perfection him-
self. That is certainly not true. Regardless of
one’s own situation, he must extend himself to
others. Making such efforts is something that
cannot be postponed.

However, a person must always remember
that it is necessary to work on himself, correct-
ing his own faults. Moreover, correcting his
own faults is vital not only for the person him-
self, but also for those to whom he reaches out.

If he has faults and does not work to cor-
rect them, when he tries to influence another
person, that other person will notice this. As a
result, he will not be able to have the effect he
could have had on the other.

It is crucial to recognize the immense re-
sponsibility one has to correct his faults. If

7. See the maamar entitled Vayehi 8. Bava Metzia 107b.
Oman, 5627 (Sefer HaMaamarim

5627, p. 188fF).
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he fails to do so, not only does he harm
himself, but he also harms others. It is
necessary to invest much effort in self-im-
provement - to become “of pleasant form
and attractive appearance,” because this
affects not only one’s self, but also many
people.

THE MYSTIQUE OF CHALLENGE
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Looking Behind the Mask

3. The lesson to derive from the actions
of Potifar’s wife:

Our Sages’ teach us that Potifar’s wife
acted “for the sake of Heaven.” Using
esoteric knowledge, she saw that her de-
scendants would stem from Yosef and thus
desired to bear his children. However, she
erred in that they would not come from
her, but from her daughter.

From this, we see something uniquely
paradoxical: The outward appearance of
an act may be the direct opposite of holi-
ness; however, inwardly, its purpose is for
the sake of Heaven - to advance and en-
hance the realm of holiness.

In Tanya," the Alter Rebbe states that
if, while a Jew is praying, a non-Jew comes
and tries to disturb him, that should not
weaken the Jew’s focus on his prayers. On
the contrary, the encounter should arouse
him to strengthen himself and intensify
his concentration, motivating him to pray
from the depths of his heart.

On the surface, this is difficult to un-
derstand: If the Divine intent in the
interruption is to arouse the Jew to pray
with greater concentration, why must it be
manifest in such a manner? Why must a
non-Jew come to disturb his prayer, seem-
ingly in defiance of the Divine intent?

9. See Rashi, Bereishis 39:1, based
on Bereishis Rabbah 85:2. 25.
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10. Tanya, Iggeres HaKodesh, Epistle
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The explanation lies beneath the surface. In his
inner depths, at his source, the non-Jew knows
and feels that he must add to holiness. (This is
true because everything that exists is sourced
in holiness.) However, since this non-Jew is the
conduit through which this intent is expressed in
this physical world, the intent becomes warped.
Since this non-Jew is expressing the opposite of
holiness, the Divine intent is conveyed in a con-
tradictory manner. Nevertheless, the inner intent
- not only of G-d but of the non-Jew himself - is
to assist the Jew and add to the holiness of the
world.

This concept is reflected in a teaching of the
Maggid of Mezritch"' regarding Lavan’s pursuit
of Yaakov: The entire event occurred because
there were letters in the Torah that were in need
of being written. For this reason, Lavan pursued
Yaakov, and as a result, the story was transcribed,
adding a passage containing these letters to the
Torah. Lavan was not aware of this inner intent
and acted for his own reasons. However, through
his actions, the G-dly intent was revealed.

This is a lesson regarding all the circumstanc-
es that conceal and veil G-dliness, hindering our
Divine service: In truth, when looking at the in-
ner dimension and source of the matter, not only
does it not oppose holiness; on the contrary, it
assists it. However, since the matter is expressed
through a conduit of an unholy nature, it appears
to have the opposite intent. Nevertheless, its in-
ner truth is that it exists to assist and increase
holiness.

When a Jew does not allow himself to be fooled
and does not err in the manner the non-Jew
does, but instead knows the truth that “bad does
not descend from Above,’'? the concealment and

11. Maggid Devarav L'Yaakov, hosa-
fos, sec. 5.

12. Bereishis Rabbah 51:3.
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the veils do not affect him. He realizes that
everything he sees exists to advance holiness.
Consequently, not only should what appears
as concealment not weaken his Divine ser-
vice, it should strengthen and intensify his
determination.

When he identifies with this understand-
ing and makes a firm and genuine resolve
to carry on his Divine service, all conceal-
ment, veils, obstacles, and impediments fall
away, because everything is nullified in the
face of truth. Through his knowledge of the
truth - that every entity possesses a spark of
G-dliness and that everything exists to aid
holiness - he affects the concealing entity: its
inner spark is awakened and revealed. As it
exists on this material plane, it expresses the
true intent for its being — that it bring about
an increase in holiness.

THE MYSTIQUE OF CHALLENGE

D2y YoX PR 0°IN0m ninbyn R
JTTR PR YPD K VT LYT Y ORY)
INT OPYT YT ORI NI 071 PR K712
IR VIRINNY PR 1PYID 01 DX PR
X 7¥1D 0K PX X3 9IXT OXT,7277X

,P1°m 1D NiDoin

PR (DI OXT LYN Y Nywa

TX L1 DIGWX2 TUOYD X T 3 JINDX
Oy, 703 Y7 TI1 NDX TIXD PX - N
i1 ,0PIN0T NPy YK 203 1
D11 7Y OXN OYT 17T 01X ,0°210°)N
PIZ*I R KT PR IRT WY PR IR NHR OVT

INT AWITR X YPO K PR PIR PN PN
,D"?}]?_-Dtl 9270Y7 PR T|’1N Iy u"?yis oy7
PR DRYNIVT DX PR DIYN DY IX
RT PIX PX XD, 7I87 77 URY?DOIN
PIDRT T2 °TIDR OPK PR T 0Y] Y

JIYITR 1R D01 K VYT ORT TN

Empowering the Revelation of Truth

4. This is the lesson from our Sages’ teach-
ing that the intent of Potifar’s wife was for
the sake of Heaven. When we see the conceal-
ment and veiling of G-dliness, there are two
ways to respond:

a) To fight against the entity that conceals.
In other words, we consider the entity as tru-
ly concealing and veiling, and we labor with
all our energies to fight against it.

b) A more pleasant path is to realize that
the inner truth of that entity is that it actu-
ally assists holiness. By adopting such an
outlook, one arouses and reveals the entity’s
inner truth. It becomes manifest in a revealed
manner as well that the very entity that ap-
parently causes concealment increases the
light of holiness.
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CHANUKAHT | X201

Adapted from a sichah delivered on the 3rd night of Chanukah 5717 (1956)

Introduction

ost people are unaware of a fundamental fact about Chanukah: The miracle was hala-

chically unnecessary. According to the letter of the law, the Jews could have kindled

the menorah in the Beis HaMikdash with impure oil.! However, since they were reded-
icating the menorah and the Beis HaMikdash - taking the first step in creating an environment
of holiness - they wanted to do so in a holy and pure manner, and G-d wrought a miracle to
enable this.

The sichah that follows elaborates on this point, emphasizing its relevance to the future of the
Jewish people. When educating our children, the first steps must be made with exemplary holi-
ness. This initial foundation will empower them to remain on this path throughout their lives.

1. See the commentary of Pnei Ye-
hoshua (Shabbos 21b) and Rosh Yosef
(Shabbos 21a); and Chacham Tzvi,
responsum 87.
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Pure Light - a Chanukah Message

1. We find two seemingly contradictory points

regarding Chanukah:

a) Our Rabbis' state that the name Chanu-
kah (nomn) derives from the word chinuch (9'n),
“education.” That term also has the meaning “dedi-
cation,” or “inauguration,’ as in the terms chanukas
hamizbeiach (“the dedication of the altar”) and
chanukas Beis HaMikdash (“the dedication of the

Beis HaMikdash™).

Chanukah marked a beginning. The Chash-

Starting without Shortcuts
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monaim reinitiated the service of G-d in the Beis

HaMikdash, dedicating the Beis HaMikdash as a
whole, the altar, and the menorah in particular.

b) The Chanukah miracle began with the discov-
ery of a cruse of pure oil, sealed with the seal of the
Kohen Gadol.*> True, according to law, it was per-
missible to kindle the menorah even with impure oil
because the restrictions against ritual impurity are
superseded - or lifted entirely - in the case of a com-
munal offering.* Nevertheless, to demonstrate how
dear the Jewish people are to Him, G-d wrought a
miracle that would enable the Jews not only to fulfill
the mitzvah according to its minimal requirements,
but to do so with the utmost hiddur, beautifully and
meticulously, without any leniencies, even leniencies

that are valid according to the Torah Law.’

1. See Maharsha, Shabbos 21a.

2. The two meanings are interrelated:
Like the education of a child, the
dedication or inauguration of an
entity sets the tone for the manner in
which it will be used in the future.

3. Shabbos 21b.
4. Pesachim 80a.

5. Thus, the two contradictory
elements mentioned at the outset are
that, on the one hand, we are speak-
ing about the very beginning of a
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process, the dedication of the Beis
HaMikdash or a child’s education.
On the other hand, we are saying
that this initial stage must be carried
out in the most complete and perfect
manner possible.
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We can see a clear lesson from this - that when
speaking about a holy matter, at the very begin-
ning, at the dedication, or in an individual sense,
at the first step of a child’s education, everything
must be done in the most perfect and beautiful
manner.

PURE LIGHT - A CHANUKAH MESSAGE
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Beginnings Matter Most

2. The same concept applies in particular re-
garding the education of young boys and girls. At
the very outset, during their earliest childhood
years, they must be given a complete measure of
Yiddishkeit, without any compromises, without
seeking any leniencies.

We cannot ensure that when the “youth... be-
comes older, he will not deviate from this [path]”®
by relying on guidance he will be given later. We
cannot wait and give advice to the child when he
grows older and goes out to encounter the broader
world. He will be greatly challenged if early in his
development he has not been told how to battle
undesirable influences, that he needs to struggle
not to be affected by any obstacle or hindrance,
and that he must show self-sacrifice. If we want
the child to withstand the challenges he will face
later, when he has matured, we must begin train-
ing him to do so while he is still young.

For this reason, the sages of the Jewish people
powerfully endeavored and invested immense en-
ergy in the education of young Jewish boys and
girls, ensuring that their training be based on pu-
rity and holiness.

They would battle over every particular mat-
ter and detail. They fought and were unwilling to
sacrifice even matters of observance that did not
seem so important. Their reasoning: They knew
that the developmental years of a boy’s or a girl’s
education affect them throughout their entire

6. Cf. Mishlei 22:6.
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lives. They knew that they had to give these
youths the strength and the weapons to en-
able them to fight all the battles that they
would confront throughout the course of
their lives.

7 “For man is a

As reflected in the verse,
tree of the field” - a person is compared to
a tree. When a gash is made in a tree that
has already grown, the gash remains only
in the place it was made. Besides that place,
it does not harm the tree. However, if a
scratch is made in a seed to be planted, it is
likely that one scratch will cause the entire

tree that grows from it to be impaired.
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Adult Resilience/ Youthful Vulnerability

3. The same concept applies regarding
education. When a person reaches mid-
dle age and has already traveled half his
life’s course, if it appears to him that he is
forced to accept compromises, it will affect
him for only several years. He has already
lived 40 years without compromise. If he
stumbles spiritually and makes a compro-
mise for a year, he can draw strength from
the previous 40 years that he has behind
him to reverse course immediately, reject
the compromise, and hold firm in a full-
fledged commitment to Yiddishkeit.

But, it is different when we speak about
a younger generation. Seeking to educate
them with an approach that accepts com-
promise takes the warmth and fervor of
Yiddishkeit away from them for their whole
lives. The damage to, and the resulting defi-
ciency in, their souls while they are young
could afterwards result in their growing up
as a crippled Jew and spiritually deformed.

7. Devarim 20:19. See Taania 7a.
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Raising Proactive Jewish Youth

4. True, a Jew’s fundamental core always re-
mains pure, as our Sages say,® “Even though one
has sinned, he [remains] a Jew.” However, there
are those about whom the Talmud states in Trac-
tate Sanhedrin,® “It is bleak for you in this world.”
This implies that while the person will receive
punishment in this world, he is fortunate that his
portion in the World to Come is secured.'’ But the
World to Come is not our immediate concern; we
need a younger generation of Jews in this world,
who are spiritually healthy Jews, full of spiritual
vitality, and, as a result, full of health and vitality
in a physical sense. With such an approach, they
will be able to conquer this world, not only for
themselves - that their portion of this world will
be a sanctuary for G-d - but also for the Jews who
are middle-aged and even older.
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How Weighty Small Things Can Be

5. There are some details that, on the sur-
face, appear not to be of pressing importance;
they appear as insignificant as a hairsbreadth.
However, this “hairsbreadth” could be the
hairsbreadth from which ultimately the full
power of the yetzer hara (“the evil inclination”)
stems, as the Gemara states,'! “for the wicked,
the yetzer hara will [initially] appear like a
strand of hair”

Think for a moment: How is it possible for a
Jew to become wicked? A Jew inherently desires
to carry out G-d’s will.'> How then is it possible
for him to do things so contrary to G-d’s will
that he would be called wicked?

8. Sanhedrin 44a.
9. Ibid. 43b.

10. See the interchange in Yehoshua,
ch. 7:25, as explained in Sanhedrin,
loc. cit.

11. Sukkah 52a. In that source, the
Talmud explains that, ultimately,
when the truth is revealed, the wick-
ed will realize that the yetzer hara was
really a small matter, a hair, and they
should have been able to overcome
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at the outset, the yetzer hara appears
like a thin strand;, its enticement is
barely perceptible. Only afterwards
does it become powerful.

12. See Rambam, Hilchos Geirushin
2:20.

it. However, , it also states that even
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This comes about because the yetzer hara
appears to the wicked as only a hairsbreadth. It
seems to them that the yetzer haras suggestion
is something of minimal importance - and it
may at times really be merely of minimal im-
portance. Nevertheless, in a person’s immediate
situation, that small matter can tip his personal
balance. When being weighed on the scales of
judgment, it is possible that he will be deemed
“righteous” and written down and sealed" for
eternal life, or “wicked” and thus condemned,
in the words of the verse,' to “eternal shame.”
And what may tip the scales and determine this?
The matter that appeared like a hairsbreadth.

In the present age, when the truth is increas-
ingly becoming clearer, if a person does not have
enough strength or awareness to realize that this
particular detail is the one on which his entire
character depends, he can recognize its impor-
tance from the power that the opposing forces
marshal to raise a challenge. We see that the forc-
es opposing genuine Judaism stand strong; they
are willing to sacrifice millions of dollars, many
people, and forfeit support from all sides rather
than give in on any small particular." This has no
basis in logic. Seeing this should serve as an indi-
cator and a lesson for us regarding the degree to
which we should refuse to compromise, even on
those individual matters that people try to con-
vince us are mere inconsequential particulars.

These are like “sandal straps” in the era
of religious persecution.'® They are “hairs-
breadths” upon which it depends whether one
will remain a Jew over the course of time.
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13. Rosh HaShanah 16b.
14. Daniel 12:2.

15. From the recorded accounts of
the Rebbe’s talk, the details of what
he was speaking about are unclear.
However, the power of his words and
the necessity to take action against

those forces seeking assimilation of
American Jewry are extremely clear.
See the unedited version.

16. See Sanhedrin 74a-b, which
states that, in an era of religious per-
secution, if non-Jews are accustomed
to wearing a particular type of sandal
straps, and the Jews another, one

should be willing to sacrifice his life
rather than wear the sandal straps
worn by the non-Jews. In other
words, there are times when a matter
is not, in and of itself, of great reli-
gious importance, however, it takes
on such critical importance because
of the external circumstances.
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The Verdict of Time

6. Our Sages’ statement,"”” “Whoever flat-
ters another person” - according to a different
version found in Ein Yaakov, “Whoever flat-
ters a wicked person” - “will ultimately fall
into his hand,”'® further indicates how signif-
icant making concessions regarding things
that appear as minimal as a hairsbreadth can
be. We see that the entire troubling situation
that has developed in recent years began with
making compromises and concessions regard-
ing “minor matters.”

In the last years, we clearly see the results
of the efforts of all those who tried years ago
to attract the younger generation through
compromises in Jewish practice, thinking
that those already committed to observance
would remain whole regardless. Not only
did they lose the youth they tried to attract
through compromises, but they also weak-
ened the commitment of those under their
influence who had previously been steadfast
in their observance.

By contrast, those who ten, fifteen, or
twenty years ago followed the approach of
refusing to give in on the slightest detail -
particularly with regard to education - were
successful.
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Staying the Course

7. The involvement of all those engaged in
kosher education with their bodies and souls,
and all those who offer financial support,
strengthens such an approach to education.
They may be approached by others who try
to dissuade them, saying, “Why are you stub-

17. Sotah 41b.
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18. Le., the wicked person will be

given a certain degree of authority

and control.
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bornly continuing to give money to a yeshiva
that raises students who do nothing, who do
not have any connection to what is going on in
this world? They are going to go around with
beards, wearing long coats. And you will be
the cause of raising people who will not know
what to do when they go out into the world”

The supporters of Torah education possess
the strength not to be affected by such argu-
ments. On the contrary, the need to confront
such arguments should serve as a lesson: See-
ing how hard others try to discourage them
from giving this support should be proof that
their own approach is true; it is specifically
this approach that leads to saving the future
of the Jewish people. Accordingly, not only
should they not reduce their work with their
souls, their bodies, or their financial support
- or all three - on behalf of Torah education,
but, in the future, they should commit them-
selves with additional strength.

This endows the younger generation with
strength. The youth may be asked: Your friends
also receive a Jewish education, but without
such zealousness and attention to detail. What
requires you to be so strict and careful?

They can point to supporters of Torah edu-
cation and say, “Here is a successful merchant
who supports us. Here is a wealthy man who
supports us — and also a rabbi, and a vener-
able older man or woman.” The backing of
these individuals encourages and strengthens
the yeshiva students who must withstand the
challenges they face in their surroundings.

Appreciation is due to the teachers who in-
struct these students and remain unaffected -
despite the challenges they encounter — and
continue providing them with such an educa-
tion. The same is true regarding the communal
leaders who do not stint on investing their
souls, bodies, and financial resources, who
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give as much as they can - and over the course of
time will probably offer even more than they can
- as long as they can support Jewish education
in purity and holiness, with the pure fear of G-d.

PURE LIGHT - A CHANUKAH MESSAGE
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“In Those Days" and “In Our Time"

8. Those who stand firm on the path of “edu-
cat[ing] a youth according to his way,®
any compromises, can draw strength from the

lesson that Chanukah provides us.

without

In that era, the Jews were not willing to accept
even leniencies that Torah Law accepts. They de-
manded: We desire a miracle because we want
to have a pure Beis HaMikdash, a pure menorah,
and pure oil so that, as a result, the light will also
be pure.

At that time, in a very brief while, G-d helped
“deliver the mighty into the hands of the weak,
the many into the hands...,” ending with the de-
liverance into “the hands of those occupied with
Your Torah.” As a result, they dedicated the Beis
HaMikdash with lamps whose light provides
luminance for us until the present day. Even
when the sun sets, when in the street it becomes
darker and darker, in Jewish homes, the light
proceeds and grows. Every night, the luminance
increases.

Just as several miracles were performed for
our ancestors “in those days,” so too, will this oc-
cur “at present.”'” We can be sure that speedily, in
our days, we will merit that a pure Beis HaMik-
dash built in the spiritual realms will descend
here, to this earthly plane. All that is necessary
for us to do is to prepare here a place for it to be
erected. Then, Jewish children, Jewish adults of
middle age, and even the elderly will illuminate

19. Cf. the wording of the second
blessing recited over the Chanukah
lights.
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the Beis HaMikdash and the places  ©°» WIpni N°2 DYT PPLY7 PRD PyN 717
around it - not only with the lamp of M¥M S 73 X VM IR V2,17 DK VYN WT
mitzvah alone, but with a lamp of the WﬂEW ns'?:,;j: ﬂm; 1R LD T]x N3 ,1”'?}_{
ultimate purity and holiness, which INPIY T PWHD LYN OXT OXN NPYINa
will draw down G-d’s Presence to this PR DX 777 01V YT X, Wik O3RN 712

lowly realm. This world, which until
now was a material world, or at least
a physical world,* will become a Beis

X NiNDa Y37 IR NN K IR P2 YNV
20 INPIYL WG MU K 1IN VYN, Y

HaMikdash for G-d’s Presence. (TWN ,N27I0T 2 11 272 IN'wn)

20. As explained in Chassidus, the to earthly existence per se, while
words “the material and physical” materiality refers to the tendency to
are not redundant. Physicality refers  consider this world as having an in-

dependent existence, separate from
G-dliness. This encourages physical
desire and self-centeredness.
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