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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from sichos delivered on Pesach, 5712 (1952), and 5714 (1954)

Introduction

very parent wants their children to succeed. We want them to have homes, careers, security -
a life free from the anxieties that have shadowed the Jewish people throughout history.
These desires are natural, understandable, and rooted in a deep love for our children.

Yet we live in a world that constantly whispers a seductive message regarding how to fulfill
them: Material success is what matters. Financial security should be prioritized over spiritual
connection.

The Rebbe identifies this pressure in terms that echo across millennia. Pharaoh’s decree was
not only to drown Jewish children in the Nile physically. Figuratively, it meant immersing them
in Egyptian culture - to educate them in a worldview that would sever them from their heritage
and their souls. Today, we face similar voices urging us to highlight secular achievement above
all else, to measure our children’s worth by conventional markers of success rather than by their
connection to Torah and our people. According to this view, choosing Torah education means
condemning our children to poverty or marginalization.

In the sichah that follows, the Rebbe addresses these fears directly. He does not dismiss the
importance of earning a livelihood nor does he minimize the real challenges families face. In-
stead, he reframes the question: What will sustain our children and secure the future of our
people?

The challenge is a choice of trust, not of priorities. The question is not: Do we seek our chil-
dren’s welfare or give precedence to their Judaism? It is: Do we have the faith to trust that G-d,
who commands us to educate our children in Torah, will provide for their needs?
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PHARAOH'S DUAL DECREE

Pharaoh's Dual Decree

Raised in Whose Ways?

1. Pharaoh’s command,' “Every son who is born
you shall cast into the river, and every daughter
you shall see to it that she lives,” provokes® a ques-
tion: Why did Pharaoh have to conclude “every
daughter you shall see to it that she lives”? What
mattered to him was casting all the newborn
sons into the river. His words imply that he was
not interested in what would happen to the girls.
Nevertheless, the fact that his words conclude
“every daughter you shall see to it that she lives,”
indicates that this phrase also involves a particu-
larly harsh decree regarding the girls.

With his words, “every daughter you shall see
to it that she lives,” Pharaoh was commanding the
same Egyptians - those whom he had instructed
to cast the Jewish boys into the river and kill them
physically - to be the ones who “see to it” that the
girls live. In other words, although he commanded
his people to allow the surviving remnants’ of the
Jewish infants to remain physically alive, by the
Egyptians “see[ing] to it” that they live, they would
be educating the Jewish girls in their Egyptian life-
style - and thus they would slay their souls.

On this basis, we can understand the difference
in the wording Pharaoh used when speaking to
the Jewish midwives. He told them,* “If it is a son,
you shall put him to death, but if it is a daughter,
she may remain alive” Pharaoh told them not to

1. Shmos 1:22.
2. See Shmos Rabbah 1:18.

3. The term “surviving remnants”
is often used when referring to the

survivors of the Holocaust. Perhaps,
the Rebbe was implying that after
Pharaoh killed the boys physically,
he would kill the girls spiritually

by assimilating them into Egyptian
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culture. Similarly, after the Holo-
caust killed so many Jews physically,
assimilation would kill those who
remained spiritually.

4. Shmos 1:16.
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do anything to the girls. In this way, it would
be easier for him to convince them to carry out
his decree regarding the boys. However, he did
not instruct the Jewish midwives: “You shall
see to it that they live,” that they be educated
as Jews; he merely said, “she may remain alive.”

The fact that the Torah mentions both de-
crees together in the same verse proves that
“every daughter you shall see to it that she
lives” is no less harsh a decree than “every son
who is born you shall cast into the river.” Slay-
ing a Jewish soul is just as serious as slaying a
Jewish body, and even more severe, for spiritu-
al death is worse than physical death.’
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The Danger of the Nile

2. The abovementioned decree, “you shall
see to it” that the girls live - to educate Jewish
girls in the Egyptians’ lifestyle and immerse
them in the boiling cauldron of Egyptian cul-
ture - is also alluded to in the decree: “Every
son who is born you shall cast into the river”

The Nile River was the deity worshiped by
the Egyptians. The simple reason was that the
Egyptians’ sustenance depended on the Nile
because rain almost never falls in Egypt, and
the fields are irrigated by the Nile.

The words, “cast into the river,” imply sub-
jecting the Jews to a) a physical exile in Egypt,
where their bodies were killed, b) a spiritual ex-
ile there, where Jewish children were drowned
in Egypt’s idolatry and its associated pleasures,
killing their souls. The river into which they
were thrown is a waterway, and water is asso-
ciated with pleasure, as Tanya teaches, “Water
nurtures all forms of pleasure”

5. See the Mitteler Rebbe’s Derech
Chayim, ch. 1, which explains this
concept using slightly different

wording. See also Rashi, Devarim
23:9, “One who causes a person to
sin harms him more severely than
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one who kills him.”
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To Swim against the River's Current

3. The Egyptian exile is the root of all exiles.®
From this, it is understood that all the decrees
that existed in the Egyptian exile also exist in all
other exiles, including the present exile, and in
our generation as well.

Today, as well, the spiritual counterpart of
Pharaoh, the king of Egypt - in other words, the
ruling authority who determines the prevailing
mentality and lifestyle of the land - demands that
Jewish children be submerged in the river of the
practices and norms of the surrounding culture.
According to their understanding - that the Nile
River provides sustenance - the children should
be immersed and sunk in that river.

Additionally, just as in the Egyptian exile, Jew-
ish children were pressed into the walls of the
cities of Pithom and Ramses,” today, Jewish chil-
dren are being inducted into those elements that
form the fortress and the heartbeat of contempo-
rary culture.

We must realize that all the claims beginning
with “Come let us act cleverly with them” are in-
terpreted by our Sages as a challenge to G-d.? They
originate from Pharaoh, the king of Egypt, who
desired that there not remain any surviving rem-
nant of Yiddishkeit, that nothing be left of Jewish
souls and, as a result, nothing be left of Jewish
bodies.

As such, we must oppose these decrees with
the greatest strength we can muster and educate
our children in the spirit of their elder, Yisrael,
our patriarch Yaakov, i.e., in accordance with the
long-standing Torah tradition.

6. Bereishis Rabbah 16:4; the
Arizal’s Likkutei Torah, Parshas Ki
Seitzei; the maamar entitled Kol
Dodi, 5709 (Sefer HaMaamarim

Vol. 16, p. 91.

5709, p. 107). See Likkutei Sichos,

7. See Yalkut Shimoni, Shmos, remez
1765 Pirkei D’Rabbi Eliezer, ch. 48;
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Sifsei Chachamim on Rashi, Shmos
32:4, et al.

8. Shmos Rabbah 1:19; Sotah 11a.
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Life or a Living

4. In practice, this means that when speaking
about educating Jewish children, we need not -
and we must not — allow them to become sunk
in the Nile, the false deity of the land. We must
not allow Jewish children to be drowned in the
search for tachlis - the attempt to assure that
they be well established financially in their future
lives. The only path of life is a full-fledged edu-
cation in our Torah, which is the Torah of life.

There is nothing to be gained by looking
toward - and imitating - other parents whose
children will grow up well-settled. This one
will have a house, the other, a car. One will be
a doctor, another a lawyer, and the least among
them will polish shoes. However, if they send
their child to yeshivah, he will grow up a batlan,
useless, not knowing what to do, not even to pol-
ish shoes. He will not even know how to hold a
brush in his hand.

That is an entirely wrong approach. A parent
must know that G-d “sustains and provides for
all>”? If you do what He wants - “You shall teach
them to your children and speak of them when
you sit in your house, when you walk on the
way, when you lie down and when you rise”"
- He will do what you ask of Him, for yourself

and for your children.

A child must be sent to a teacher who is him-
self alive - his life coming as a result of studying
our Torah, which is a Torah of life, and as a re-
sult of observing its mitzvos of which it is said,"
“He shall live by them.”

This teacher will educate the children to fol-
low the lifestyle of the Torah and its mitzvos.
Specifically, in this way, a parent will save his

9. The Grace after Meals. 11. Vayikra 18:5.

10. Devarim 6:7, part of the Shema
recited daily.
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own children, and through them, the entire
Jewish people.

PHARAOH'S DUAL DECREE
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Egypt Is Not Forever

5. As mentioned, the Egyptian exile is the
source of all the exiles. Accordingly, the decrees
that Pharaoh imposed then also exist now. The
same holds true about the Future Redemption,
concerning which it is written,'> “As in the days
of your exodus from Egypt, I will show [My
people] wonders.” The Future Redemption will
resemble the Exodus from Egypt. This means
that the preparations and the catalysts that
bring about the redemption must also resem-
ble those that brought about the redemption
from Egypt.

Concerning the redemption from Egypt, our
Sages taught,”” “In the merit of the righteous
women of that generation, our ancestors were
redeemed from Egypt” What did these righ-
teous women do? They raised a generation of
faithful Jews. When Pharaoh decreed that the
Jewish children should be killed, they argued™
that the Jews should not reckon with Pharaoh’s
decree, “Every son who is born you shall cast
into the river” Since G-d had commanded the
Jews to raise their children, it is necessary to do
what G-d commanded without reckoning what
will be the ultimate result of doing so. Due to the
reward for the actions of these righteous women,
our ancestors were redeemed from Egypt.

Similarly, at present, in every country, and
particularly in America, we need not pay atten-
tion to what excites and motivates the people of
that country, nor calculate what will be the ul-
timate result. We must educate our children in
the manner G-d commanded, and G-d will pro-
vide for the children - and also their parents.

12. Michah 7:15. 13. Sotah 11b.
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14. Ibid. 12a.
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Specifically, by not paying attention to
Pharaoh’s decrees, we will save our own
children and we will also bring about the
encompassing redemption for the entire
Jewish people, led by Mashiach, in the very
near future.
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Adapted from sichos delivered on the second night of Pesach, 5716 (1956)

Introduction

t the Seder, there is an almost universal experience. When the participants reach the

phrase, “‘Our difficult labor™ - this refers to the children,” all parents (some noticeably,

some imperceptibly) sigh in recognition. Raising children is hard work. This concept
also applies in a teacher-student relationship; there, too, toil is necessary to achieve the desired
results.

Whether the children are naturally submissive to authority or headstrong, parents and teach-
ers must invest effort in directing them toward proper goals. As the Rebbe comments in the
sichah that follows, the Hagadah does not provide a prooftext for this concept because it is
self-evident. No proof is needed; every parent recognizes this reality. Moreover, this respon-
sibility extends beyond the family and classroom: Every Jew has an obligation to educate and
influence others, and must labor to achieve this goal.

1. Devarim 26:7.
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The Key to Jewish Life

No Need for Proof

1 «

1. The verse,! “Every son who is born you
shall cast into the river, and every daughter you
shall see to it that she lives,” is cited in the Haga-
dah, as that text states, “‘Our difficult labor™
— this refers to the children, as it is written, “Ev-
ery son who is born you shall cast into the river,
and every daughter you shall see to it that she
lives.”

The prooftext for “our difficult labor” differs
from the other prooftexts cited in the Hagadah
because there is no explicit proof for this con-
cept from the verse cited. The prooftext speaks
only about the general concept: that the Jews
faced hardships regarding their children. How-
ever, the Hagadah does not bring a prooftext
that raising children constitutes hard labor.

The fact that the Hagadah does not bring
a prooftext for this concept indicates that this
point is self-evident - and since it is self-evi-
dent, no verse is needed as proof.
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Hard Work and Its Fruits

2. This teaches us that for children to grow
up as they should - and the same is true about
students, for they are also called children’® - re-
quires much work. Parents and teachers must
labor to achieve this.

When a parent has children who are dis-

1. Shmos 1:22.

2. Devarim 26:7. teach them to the children’

3. The Sifri’s interpretation of the
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verse (Devarim 6:7), “You shall
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ciplined - or when a teacher has influence
over his students to the extent that one word
is enough - he should not think that he has
fulfilled his responsibility. Even in such an
instance, he must invest effort in their educa-
tion. And the labor must be so intense that the
Torah calls it “labor”

When there are children whose parents and
teachers have toiled diligently for them, there is
no need to be intimidated by Pharaoh’s decree,
“Every son who is born you shall cast into the
river...” We survived that decree and will con-
tinue to do so. Furthermore, like in Egypt, “they”
- the children who were born and educated at
the time of the decree - will “recognize G-d
first”* They were the first to recognize G-d at the
splitting of the Sea of Reeds. It was not Moshe,
Aharon, Aharon’s sons, the elders, or the entire
generation who were born and raised before the
intensity of the servitude. Instead, it was the Jew-
ish children who were raised with self-sacrifice.
Specifically, they were the ones who recognized
G-d first. And they did so, in a manner that they
proclaimed,” “This is my G-d and I will glorify
Him.” They could point with their finger, as it
were, and say, “This is my G-d.”®

THE KEY TO JEWISH LIFE

DR LINN K TR D2T070 VI°1 IR
V3 Y ORI, ANV PIY PR T LIRT W
TNV R Y LR VHWT IR VI
T 1M - PRD OV PR IR UYL P

SPIYT IR YNVING

ORN L WIRNYING NIX - NP0y
VD™ ORT IX JANT A°17W7 ONT 71730
LOYNYINAVS

T ININD VI DY Nywa PN
PyBnI DR KL’ PX D727y
79927 127 92,7713 T P TN X
T INT 0T YR aMPYR A7iRT
T - Di] IR VIR IR PR AT
IRV 1IN2YA YT ORN WTPR
A7 DYW2 LYNYINAYY PTOPN
T YNV T YT AN M -
Y7 LIVRIWT TIRT VI YOU
TUn Ul 10 00 072 JUYIYRIN
PR D731 T L3 1IN 12 U1 TN
,TIAYY JIRD PO 79T IWRINI WT V)
LRI YR ORN WP YU TR T WX
,WDI M0 VR LYNYTIRIVIDIN 7
19IR X X TN, 7900 I RP1T
T TPNYAR ATRKY PR 77 ,0] PO
21220 WD

To Make Another Jew

3. This directive does not apply only to par-
ents regarding their children and educators
regarding their students but to all Jews. There
is a Scriptural mitzvah, “You shall surely ad-
monish your fellow,”” which obligates us to
guide our fellow Jews in religious observance,
and there is a Scriptural mitzvah,® “Be fruitful
and multiply,” which means to make another

4. Sotah 11b.
5. Shmos 15:2.
6. Shmos Rabbah, the end of sec. 23.

7. Vayikra 19:17. See Rambam,
Hilchos Deos 6:7, Sefer HaMitzvos
(positive commandment 205) and
Sefer HaChinuch (mitzvah 239).
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8. Sefer HaMitzvos (positive
commandment 212) and Sefer
HaChinuch (mitzvah 1) include this
command as one of the Torah's 613
mitzvos.
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Jew not only in the physical sense but also
in a spiritual sense.'” Indeed, it is the first
mitzvah of the Torah.

There was an adage from the chassidim
of the Alter Rebbe'' - according to certain
sources, from the Alter Rebbe himself -
“The order of the Torah is also Torah.” The
first mitzvah of the Torah is “Be fruitful
and multiply” In other words: The initial
foundation of the Torah and the initial
foundation of the life of a Jew is: One Jew
must make another Jew.

Every Jew is told: You are obligated to
labor to make another Jew in general and
to labor in the field of kosher education in
particular.
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9. Bereishis 1:28. 11. See Sefer HaSichos 5691, p. 262,

10. Making another Jew in a spiritual
sense means influencing him to keep
the Torah and its mitzvos.

and the sources cited there.
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Adapted from sichos delivered on Shushan Purim, 5714 (1954)

Introduction

seed planted improperly or a young sapling damaged in its first days of growth will yield

stunted fruit — or none at all. In a similar way, the Torah recognizes that the foundation

laid in a child’s earliest years shapes the entire trajectory of his or her life. A crack in that
foundation cannot be easily repaired later.

This is why Jewish leaders throughout history have placed paramount emphasis on the ed-
ucation of very young children. Indeed, the enemies of our people recognize the same truth.
Quite often their efforts to stamp out the Jewish people targeted specifically the education of
young children, forbidding training children before they reached intellectual maturity. Our Sag-
es understood that this was not merely one restrictive decree among many - it constituted an
existential threat.

As the Rebbe notes in the following sichah, when a fire rages, we don’t convene meetings to
discuss strategy. Every person acts immediately to extinguish the flames. The battle for Torah
education in early childhood carries that same urgency. The fire is burning, and the youngest
seedlings are most vulnerable to its destructive power.
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When Our People's Future
is at Stake

On What Everything Depends

1. As mentioned previously,' young chil-
dren beginning their Torah studies are the
foundation of the Jewish people. Similarly, the
Talmud? highlights the advantage of educating
specifically young children, stating: “Remem-
ber that man favorably; Yehoshua ben Gamla
was his name.”

What did Yehoshua ben Gamla do? From
a much earlier time onward, the common
practice was that when a child had a father,
his father would study with him. One who
did not have a father did not study. Then the
Sages ordained that there would be teachers of
young children in Jerusalem. Afterwards, the
Sages ordained that there be teachers in every
region, and they would study with everyone,
beginning at the age of sixteen or seventeen.
However, the Sages saw that starting formal
study at such a late age created difficulties. Ye-
hoshua ben Gamla ordained that everywhere,
in every area and every city, teachers would be
hired to study with children from age five’ or
six and onward, without cost. Because of this
ordinance, it is said that he should be “remem-
bered favorably” for all generations.

When the members of the Yevsektzia* Bol-
sheviks forbade Torah study, they did not

1. See the first sichah in this publica-
tion, p. 7, et al.

2. Bava Basra 21a. completes his fifth year’

3. See Tosafos, Bava Basra, loc. cit.,

s.v. bebatzir, which implies that “at
the age of five...” means “after he
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Communist Party, notorious for its
aggressive campaign against Jewish
religious practice and Torah educa-
tion in the 1920s and 1930s.

4. The Jewish Section of the Soviet
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prohibit all Torah study. They claimed that when
a child would grow older and become intellec-
tually mature, the choice should be given to him.
If he would choose to study, it would be per-
missible to study with him. Their prohibition
involved specifically studying with young chil-
dren. And it was this prohibition that the Rebbe
Rayatz opposed with the greatest strength and
self-sacrifice, since the entire existence of the
Jewish people depends on the education of the
children from their early years.

Today, as well, we must insist with the great-
est strength that the education of our children
from the youngest ages must be in keeping with
our perfect Torah, without compromise. The
entire existence of the Jewish people hinges on
this.

WHEN OUR PEOPLE'S FUTURE IS AT STAKE
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When Every Moment is Critical

2. Due to the supreme importance of the Torah
study of very young children, every Jew who
can act and help in this endeavor must toil with
money, with physical exertion, and with spiritu-
al efforts to increase kosher Jewish education, in
keeping with the statement found in the Hagadah:
““Our difficult labor’ - this refers to the children.”

There are people who make calculations that it
is not befitting for them to be involved in educa-
tion; they should be occupied with loftier matters.
Teaching a child alef-beis, they feel, can be done by
simpler people. Urging people to give money for
a school or a yeshivah is relevant for a fundraiser,
not for him, and so on. Such a person must be told
that such calculations are appropriate for ordinary
times. However, when a fire is raging, Heaven for-
bid, meetings are not held to consider who should
be the one to extinguish the fire. Every person
must act and do what he can to put out the fire.

5. See the previous sichah.
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There are some who claim that they have al-
ready devoted sufficient labor on behalf of Torah
education, and now is the time for others to act.
To such a person, it should be said, “Man was
born to work.”¢ Continually, a person must toil.

The soul suffers greatly because it was com-
pelled to descend from a pure, spiritual existence
in the higher realms and become enclothed in the
body.” That ongoing suffering is justified only be-
cause of the value of the soul’s Divine service and
continuous labor. Otherwise, in the time that the
soul does not labor, its suffering is pointless.

Just as this applies to a person’s own Divine
service, so too, does it apply® to his efforts with
others, in particular, regarding education: One
must continually labor in this field.
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6. Iyov 5:7. 8. Note Bava Basra 8b, which quotes  now my attention is focused on my

7. See the letter printed in Likkutei
Sichos, Vol. 5, p. 434fF., the Rebbe’s
Igros Kodesh, Vol. 8, p. 481t

arenowned educator as saying, “It students”
has been thirteen years that I have
not seen [my garden] and even
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Adapted from a sichah delivered on Shabbos Parshas Va'eira, 5711 (1951)

Introduction

very meaningful achievement requires preparation. An athlete trains for years before

competing at the highest levels. A musician practices countless hours before performing a

masterpiece. We understand intuitively that growth demands effort, that elevation requires
a foundation.

The Jewish people’s spiritual journey follows a similar pattern. Our ancestors’ Exodus from
Egypt led to the revelation at Mount Sinai - the greatest Divine revelation in history. But be-
tween slavery and Sinai lay the refining crucible of Egyptian exile. That period of challenge
transformed a collection of families into a nation capable of receiving the Torah.

We are living now in another period of preparation. The revelations that will accompany
the coming of Mashiach will surpass even what our ancestors experienced at Sinai. Such a gift
requires a people ready to receive it. The present exile serves that purpose - it refines us and
prepares us to receive the ultimate revelation.

Yet here the Rebbe offers a crucial insight: The refinement we need does not necessarily
demand physical suffering. The labor that shapes us need not be the labor of material hardship
or persecution. There is another path - the profound exertion of immersing ourselves in Torah
study, of wrestling with complex ideas, of compelling ourselves to spiritual growth even when
our natural inclinations resist.

In other words, we have a choice. We can allow the difficulties of material existence - the
stress of earning a livelihood, the anxiety of worldly concerns - to refine us through their harsh
demands. Or we can channel that same intensity of effort into the spiritual realm, allowing To-
rah study and Divine service to accomplish the work of refinement. The choice is ours.
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The Choice is Ours:
Physical Toil or Spiritual Struggle

What Led to the Redemption from Egypt

1. The conclusion of this week’s Torah reading re-
lates that Moshe questioned G-d' - after he obeyed
G-d’s command to confront Pharaoh, only to have
Pharaoh increase the hardship of the Jewish slaves -
“Why have You harmed this people?” G-d answered
him, “Now, you will see what I will do to Pharaoh...”
He then continued (at the beginning of Parshas
VaEira),> “I am G-d. I appeared... via [the names]
E-1 Shaddai (“the Almighty and the Omnipotent”)
but My name Havayah,’ I did not make known to
them.... You shall know that I am Havayah.”

In Torah Or* the Alter Rebbe clarifies this ex-
change, explaining that G-d’s name Havayah is far
loftier than His other names. Although the name
Havayah was not revealed to the Patriarchs, it was
revealed at the Giving of the Torah. The Egyptian
exile - which prompted Moshe’s question, “Why have
You harmed this people” -
preparatory stage to make possible the revelation
implied by: “You shall know that I am Havayah.”

served as a necessary

In that source, the Alter Rebbe concludes that this
is also the reason for the length of this final exile.
This extended exile prepares us for the even greater
revelations of the Ultimate Future.
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A Question That Remains Valid

2. Every concept in the Torah is true and eternal.
As such, when a question is raised in the Torah, even

1. Shmos 5:22.
2. Ibid. 6:2-7.

3. The name Havayah refers to G-d’s
name, 71-1-71-, which, because of its
great holiness, is not pronounced in

PR TR PR Py 07D 2
SVRRACR X IR YRR X
X IX P TINULIND X OYT 11D

the ordinary manner.

4. Torah Or, p. 56d.
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though an answer has been given, there is still
room for the question.

For example, at a Shavuos farbrengen, my
revered father-in-law, the Rebbe Rayatz’, once
spoke about the question raised in chassidic
thought:* Why was the celebration of Simchas
Torah not ordained on the festival of Shavuos,
the season of the Giving of the Torah? Since that
question is raised by Torah authorities, even
though there is an answer, there is still room to
say that Simchas Torah should be celebrated on
Shavuos.

Similarly, regarding the matter at hand:

Since the Torah mentions the question,
“Why have You harmed this people?”, the ques-
tion remains forever. Even after the answer, “I
appeared...,” was given, there is still validity
for the complaint, “Why have You harmed this

people?”

THE CHOICE IS OURS: PHYSICAL TOIL OR SPIRITUAL STRUGGLE
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Physical or Spiritual Labor?

3. One of the reasons why there is still room
for this question is that although the subjugation
endured in exile is a necessary preparatory stage
for the revelations of the Ultimate Future, there
is no need for it to be manifest in severe physical
hardship. Physical subjugation can be exchanged
for subjugation of a spiritual nature. As clarified
in Torah Or’ there exist spiritual counterparts
to all the particular elements of the subjugation
in Egypt outlined in the verse,® “They embittered
their lives with harsh labor, with mortar and
bricks, and with every kind of work in the field”:’

“They embittered their lives” - this refers to
the Torah, for it is our life;'

5. Sefer HaSichos 5702, p. 125. 7. Ibid., p. 49a.

6. See Toras Menachem, Sefer 8. Shmos 1:14.
HaMaamarim Melukat, Vol. 1, p.

249, et al.

9. See Zohar, Vol. I, p. 27a; Vol. I1I,
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p. 153a (in the Raaya Mehemnay).,
etal.

10. The blessing Ahavas Olam in the
Evening Service.
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“with harsh labor” (avodah kasheh) - this refers to
a kushia, a question or a logical objection raised in
the course of a Talmudic debate;

“with mortar” (bechomer) - this refers to a kal va-
chomer, an a fortiori inference;

“and with every kind of work in the field” - this
refers to the study of the Beraisa, the body of laws
that were left outside the canon of the Mishnah and
thus relate to “the field”;

“and with bricks” (leveinim) — this refers to the
clarification of the law (in Aramaic, libun hilchesa).

Consult the extensive explanations in that source.
In other words, our labor in Torah study can produce
a refinement similar to that produced by the arduous
physical labor in Egypt. Thus, we have a choice wheth-
er to undergo that refinement through toil in Torah
study or through physical hardship.

22
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The Toil of Unceasing Thought

4. Just as the subjugation in exile can be exchanged
for spiritual subjugation, so too, the labor and stress
of earning a livelihood - which is the primary dimen-
sion of exile'' - can be exchanged for labor and stress
in Torah study.

The fundamental aspect of stress in earning a live-
lihood is encapsulated in the phrase,'? “There are many
thoughts in a man’s heart.” In other words, we are con-
stantly thinking of different options, shifting from one
to another, to the extent that we are left in a quandary
what to do. This mental exertion can be exchanged for
labor and stress in Torah study. The person should toil
in Torah study until conflicting ways of understand-
ing arise; he should then continue his immersion in the
subject which will inevitably lead to a situation where
he is torn between the conflicting ideas without being

11. Torah Or, p. 8d.

12. Cf. Mishlei 19:21; beginning of
the series of maamarim entitled
Mayim Rabbim, 5636.

mP37 IV OYT M UK LT
TIN TN YR R TIWDI
PIR IR L DPINNL DO 0T
ORM) A01723 NTI01 NYR
Wi (CM23792°Y T X OKT
RTI0Y A2 IR JUIIDIN YD
J1730 PR

n911D7T NTIV 11D Y W7

172 Miawnn NiaT T INRT PR
1% N V2 0PN Y IR 2, TN
JOTAMIN ORT IR V2 - RO
WP PR XTI APR IR
3,70 PR T YRR PTON]
K20 X 7N LYN O°K 2 3N
W IR ,INI? X120 X X XD
RO RIS VTR



23 PARSHAS SHMOS IV |

able to reach an authoritative conclusion. Such a
process is very tiring and disconcerting.

Rav Yosef Rosen, the Rogatchover Gaon, once
said that Shabbos is the most difficult day of the
week for him. During the middle of the week,
whenever the crosscurrents within the flow of
his intellectual creativity threatened to over-
whelm him, he found a solution. He was able to
channel and control its prolific power by writing.
Putting his thoughts into written letters limited
the flow of ideas and made it easier for him to de-
cide between conflicting arguments. On Shabbos,
without such an option, he had to toil intensely
until he could make such a decision.

Similarly, it is related"” that, although the
shul was very silent, in the course of delivering a
maamar of Chassidus, the Mitteler Rebbe would
sometimes quietly say, “Sha... sha...!” The Rebbe
Rashab explained that he was speaking to him-
self, trying to still the restless flow of creative
thought within his own mind.

On the surface, one might ask: Why must one
still the creative thought of his mind?

Based on the above, we can understand that
when there is an ongoing flow of creative thought
in one’s mind, it is difficult to stop and reach a
definitive resolution. After arriving at a tenta-
tive resolution, the person immediately gains a
deeper insight into the idea, which leads to an
opposite conception. This is reflected in a phrase
that recurrently appears in the Mitteler Rebbe’s
maamarim, “contrary to what was explained
previously”

THE CHOICE IS OURS: PHYSICAL TOIL OR SPIRITUAL STRUGGLE
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What Earns the Designation as ‘One Who Serves G-d'?

5. One of the primary hardships of the exile in

13. HaYom Yom, entry for 4 Adar
Sheni; quoting Sefer HaSichos 5697,
p. 163.
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Egypt was avodas perach, generally translated as
“back-breaking labor” What is meant by avodas
perach? The Talmud" explains that the Egyp-
tians gave work befitting men to women, and
work befitting women to men, compelling them
to perform work that deviated what they would
ordinarily do.

This dimension of avodas perach should also
be replaced by its spiritual counterpart - carry-
ing out our Divine service of the Torah and its
mitzvos in a manner that goes beyond our ordi-
nary service.

In a physical sense, work befitting women is
easier than work befitting men since “it is the na-
ture of man to conquer, but it is not the nature of
women to conquer.”’® Nevertheless, since the eas-
ier tasks were not what is ordinary and natural for
them, these tasks were considered back-breaking
work.

The same applies in a spiritual sense: The task
itself may be something small. However, since
accomplishing that task requires a person to de-
viate from his ordinary pattern, it is considered
back-breaking work that can replace back-break-
ing physical work.

As Tanya'® clarifies, the Talmud'” describes a
person who reviews his studies a mere 100 times
as “one who does not serve [G-d],”'®* and one
who reviews his studies 101 times as “one who
serves G-d” because “in that era, the pattern was
to review one’s studies 100 times.” Although the
101st time is merely one additional review, since
it challenges the person to change his nature, he is
worthy as being called “one who serves G-d.”

The significance of 101 can be explained as fol-
lows: 100 refers to the 10 powers of the soul, as

14. Sotah 11b. 17. Chagigah 9b.

15. Yevamos 65b. 18. Malachi 3:18.

16. Tanya, ch. 15.
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they are all interconnected (10x10=100). When
the person reviews his studies 101 times, through
the one additional time, he accesses and expresses
his yechidah - the core dimension of the soul that
transcends these specific potentials — whose spiri-
tual parallel is the aspect of kesser."

THE CHOICE IS OURS: PHYSICAL TOIL OR SPIRITUAL STRUGGLE

DI AT PR Y LIKZWT
D927 NIND Wy - DnYD AN
nrna - X DRYD AN Y2
NP2 ORT PR A7y1n? OXN, AT

’(13-”3?3

When Compulsion is a Virtue

6. There is another particular dimension of the
above concept: As mentioned above, even an easy
service - since it involves a change from one’s ordi-
nary pattern - can replace back-breaking physical
labor and cause a person to be deemed “one who
serves G-d.”

Moreover, even when the person’s deviation
from his ordinary pattern has not been internal-
ized, meaning to say that, internally, he remains
in his previous situation and he merely compels
himself against his will, he nevertheless attains the
virtue of being “one who serves G-d.”

The reason he is deemed “one who serves G-d,
even though his Divine service is not internalized, is
that a Jew’s inner will is good. Any departure from
that inner will comes only because his evil inclina-
tion forces him to do so, and compulsion against
his will is sufficient to overcome the influence of the
evil inclination and reveal his true nature.?
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Harnessing the Donkey

7. The preceding explanations enable us to un-
derstand the Alter Rebbe’s statements in Tanya,
quoting the analogy the Talmud brings concern-
ing the virtue of reviewing one’s studies 101 times:

19. See Likkutei Torah, Devarim, p.
22c¢, and the sources cited there.

20. Rambam, Hilchos Geirushin
2:20.

In other words, there are three

levels of the person’s will operating
simultaneously: a) his true inner
will, which desires to carry out G-d’s
will, b) his conscious will which is
susceptible to the influence of his
evil inclination, and c) his will that is

IR Jn vyN oy v g
27 TWPR T OXN IUYIRD
X037 PWH OYT X0 PR 03V

dependent upon his Divine service,
which compels him to go against
his evil inclination and conduct
himself according to his inner will.
See Likkutei Sichos, Vol. 2, p. 484,
footnote 16.
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“[When renting] a donkey in the marketplace, one
can be rented [to travel] 10 parsaos for a zuz, but [the
price to travel] 11 parsaos is [double], two zuzim,
because it is more than the commonplace practice”

On the surface, it is puzzling why the Alter Rebbe
includes the analogy of donkeys in Tanya. Seeming-
ly, it would have been sufficient to mention only the
Talmud’s statements regarding the virtue of review-
ing one’s studies 101 times. We are forced to say that
the analogy of donkeys is relevant to understanding
the concept of deviating from one’s ordinary pat-
tern which is the subject of the discussion in Tanya.

The relevance of that analogy can be understood
by first focusing on a well-known principle: Every
detail of an analogy given by the Torah corresponds
to what it represents. The entity on the physical plane
(the analogy) derives from and manifests the spiritu-
al reality (the analogue).”' Accordingly, the analogy
must reflect the analogue in all its particulars.”

Similarly, in the present context, the body is de-
scribed with the analogy of a donkey, for the words
chamor, “donkey;” and chomer, “material substance,”
share the same root letters. A Jew is charged with
the mitzvah, “You shall certainly assist...”* i.e., to
raise a fallen donkey from the ground. As explained
in Chassidus,* the spiritual counterpart of this mitz-
vah is that a person should not content himself with
Divine service relevant to the soul alone but should
raise the donkey;, i.e., refine the body as well.

There are two modes to carry out this endeavor:

a) One must transform the body from being a
donkey, making it human-like; this is the mode of
ishapcha, transformation.

21. To cite an example: Water serves  from chesed and, indeed, is one of
as analogy for the Divine attribute
of chesed (“kindness”) in that it is
soothing and refreshing, takes the
form of the container in which it

is found, flows downward, and has
other qualities. The reason for these
similarities is that water derives

material plane.

22. See Likkutei Sichos, Vol. 7, p.

23. Shmos 23:5.
24. Quoted in Hayom Yom, entry

the manifestations of chesed on this

154fF., which explains this concept.
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28 Shvat; see Kesser Shem Tov,
Hosafos, sec. 21, and the references
cited there. See also Likkutei Sichos,
Vol. 1, p. 32, which focuses on this
teaching.

25. The term used for “human” in
the main text is midaber, literally, a
“speaker.” See Likkutei Sichos, Vol. 6,
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There is a well-known story:** Once, when
the Alter Rebbe had prepared to return home
from Mezritch, the son of the Maggid of Mez-
ritch, Rav Avraham (commonly known as der
Malach, “the angel”), went to accompany him.
Rav Avraham told the wagon-driver, “Whip
the horses until they stop being horses” (or,
according to another version, “Whip them un-
til they know that they are horses”). Hearing
this, the Alter Rebbe said that he had learned a
new path in Divine service. He postponed his
journey home and remained in Mezritch for a
longer time.

b) The body retains its animal-like nature, re-
maining as it is, and yet, the person compels it
to change its pattern; this is the mode of iscafia,
subjugation. A person who carries out such Di-
vine service is also called “one who serves G-d.”*

This is the concept that is alluded to by the
details of the analogy of renting a donkey in
the marketplace. A rented donkey was not pur-
chased; in other words, the donkey did not
become the property of the renter. (In the ana-
logue, becoming the owner of the donkey reflects
the Divine service of ishapcha.) In this instance,
the donkey was merely rented, meaning that it
remained in the same domain as before. Nev-
ertheless, the renter does not reckon with its
natural pattern of traveling only ten parseos and
has it work more than what it is accustomed to.

Similar concepts also apply in the spiritual
counterpart. The body remains in its materi-
al form as it naturally is. Nevertheless, since
the person compels the physical matter of the
body against its will, he is called “one who
serves G-d”

p. 115ff,, which explains why this
term reflects man’s unique qualities.

26. Likkutei Dibburim, Vol. 1, p. 30a.

27. The intent is that even though
the person’s conscious mind has not
fully internalized his Divine service,
since his actions are aligned with

THE CHOICE IS OURS: PHYSICAL TOIL OR SPIRITUAL STRUGGLE
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his inner will, he is justifiably called
“one who serves G-d.”
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