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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on Shabbos Parshas VaEira, 5718 (1958)

Introduction

hich is a more necessary first step in spiritual growth? Turning away from undesir-

able qualities — in other words, holding one’s natural desires in check if they will lead

to negative spiritual consequences - or actively doing good, energetically spreading
light and goodness?

The Rebbe poses that question in the context of the plagues that broke the spirit of the Egyp-
tians and enabled the Jews to leave Egypt. His answer not only tells a story of ancient history but
also provides practical guidance for our Divine service.

Egypt is not just a physical place, but a mindset that we must all confront. Mitzrayim, He-
brew for Egypt, means “boundaries” and “limitations” To serve G-d as we should, we have to
break out of Egypt, overcoming whatever forces hold us back from spiritual progress.

The first two plagues that broke the spirit of the Egyptians — the water that was transformed
into blood and the frogs that swarmed all over the land - give us insight into how we might
break out of our personal Egypt.

Water is cold, while blood represents warmth and vitality. The first step in breaking out of
Egypt is replacing coldness with warmth. Coldness - i.e., indifference and passivity toward holi-
ness — is the root of spiritual exile. When coldness takes hold, all forces that oppose holiness find
their foothold. This must be countered with warmth.

The second plague - the swarms of frogs, cold-blooded amphibians — represents a different
motif. Just as there is positive fire and energy, there is negative fire and energy, self-destructive
passion. The frogs cooled this negative energy. This, too, was a prerequisite for leaving Egypt.
Not only was it necessary to generate warmth for holiness, but it was also necessary to dampen
the false heat of worldly pursuits.
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FROM FRIGIDITY TO VITALITY

From Frigidity to Vitality

Not Only Then, but Now

1. As mentioned many times, every mat-
ter in the Torah - not only the laws, but also
the stories — constitutes a directive that is
applicable at every time and every place un-
til the end of time. (Indeed, the very word
Torah shares the root letters of the word
horaah, “directive’”) This is an expression of
the eternality of the Torah.

In other words, although the stories re-
lated in the Torah happened at a specific
time and in circumstances that are not rele-
vant at present, nevertheless, because of the
eternality of the Torah, they too provide a
directive in every generation.

This is true of all the stories in the Torah
- and how much more so, regarding the sto-
ries of the Exodus from Egypt. The mitzvah
of recalling the Exodus from Egypt applies
every day because the concept of leaving
Egypt is part of a person’s daily spiritual ser-
vice, as the Alter Rebbe clarifies at length in
Tanya' and in Torah Or.? Certainly, all the
stories the Torah relates regarding the man-
ner in which the Jews departed from Egypt
in a physical sense serve also as directives
regarding our spiritual Exodus from Egypt.

The Exodus from Egypt began with the
Ten Plagues. They broke the pride of Pha-
raoh and the Egyptians. This is the theme
of this week’s Torah portion, which speaks
about the plagues: blood, frogs, etc.

1. Tanya, ch. 47. 2. Torah Or, p. 57b.
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An Unaccepted Answer

2. This week’s Torah reading begins with
a description of the harsh oppression and
subjugation that characterized the exile in
Egypt. G-d’s words cited at the opening of
Torah reading,’ “I appeared to Avraham...;”
came in answer to Moshe’s question (at the
end of Parshas Shmos),* “Why have You
harmed this people?.., You have not saved
Your nation.”

The exile was so severe and the darkness
so intense - it was a doubled and redoubled
darkness - that even the mind of Moshe,
who represented the ultimate of wisdom
and intellect in the realm of holiness, could
not understand the reason for it and he
asked, “Why have You harmed this people?”

Even afterwards, when Moshe conveyed
G-d’s reply to the Jewish people,’ “Therefore,
tell the Children of Israel, ‘T am G-d, and I
will take you out from under the burdens of
the Egyptians,” transmitting to them the four
promises of redemption, “They did not listen
to Moshe due to their shortness of breath and
difficult work”® Even the extraordinary rev-
elation of G-d’s name Havayah manifested
then, as the verse states, “Therefore, tell the
Children of Israel, T am Havayah,”” which
was a very lofty revelation, did not have a
transformative effect. Notwithstanding all
the above, their inner exile was not shattered;
“They did not listen to Moshe.”

Certainly, their failure to hear the mes-
sage was not the fault of the agent who
conveyed G-d’s word, for the agent was
Moshe, about whom it is said,” “the Divine

3. Shmos 6:3. 6. Ibid. 6:9.
4. Ibid. 5:22.

5. Ibid. 6:6.
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Rabbah 2:3; Mechilta, Shmos 18:19.

7. See Zohar, Vol. 111, p. 232a, 7a,
265a; Shmos Rabbah 3:15; Vayikra
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Presence spoke through Moshe’s throat” In other
words, even Moshe’s physical body was a conduit and
a channel for conveying G-d’s words, exactly as they
were spoken. The people realized that they were hear-
ing G-d’s word.

There is a well-known difference between Moshe
and all the other prophets.® All the other proph-
ets had to rise above material consciousness at the
time of prophecy - they received their prophecies in
a dream or in a trance — because their physical bod-
ies were not able to serve as a conduit for prophecy.
Moreover, even after rising above physical conscious-
ness, their prophecies involved only an image. For
this reason, many of their prophecies begin Ko amar
Havayah, literally, “G-d spoke like this.” By contrast,
Moshe remained awake and fully aware at the time
of prophecy and transmitted the word of G-d direct-
ly, saying,’ Zeh hadavar asher tzivah Havayah, “This is
what G-d commanded.”™ This was possible because,
as mentioned above, Moshe’s physical body was a con-
duit and a channel for conveying G-d’s words, as they
were spoken.

In addition, the merit of the Patriarchs had been
mentioned, as G-d stated at the beginning of His
words," “I appeared to the Patriarchs...” Mentioning
the merit of the Patriarchs generates helpful influence
of great measure, as the Mishnah relates:'> Every day,
before offering the morning sacrifice, the kohanim in
the Beis HaMikdash would call out, “The entire east-
ern [portion of the sky] is illuminated until Chevron.”
They would mention Chevron to recall the merit of
the Patriarchs buried there. That would generate as-
sistance for the offering of the sacrifices in general,
and for the offering of the daily sacrifice in particular.

Furthermore, in this instance, the one who recalled
the merit of the Patriarchs was G-d Himself. Certainly,

8. Rambam, Hilchos Yesodei HaTo-
rah 7:6.

10. Sifri, the beginning of Parshas
Mattos; Rashi, Bamidbar 30:2. See
Likkutei Torah, Devarim, p. 92b,

9. Shmos 16:16, 32, Bamidbar 30:2.
et al.

FROM FRIGIDITY TO VITALITY
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11. See Rashi, Shmos 6:3.
12. Yoma 28a, Tamid 30a.
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that generated a great measure of assistance.
Nevertheless, all these positive influences:

a) the revelation of G-d’s name Havayah
and the four promises of redemption,

b) that the revelation came through Moshe,

¢) that the merit of the Patriarchs was men-
tioned, and

d) that it was G-d Himself who mentioned
their merit - did not have a sufficient effect on
the Jewish people to break the negative influ-
ence of exile. They were not ready to assimilate
the message of redemption and could not con-
ceive of actually leaving Egypt.

Not only were they not ready to assimilate
the message of redemption with the degree of
certainty associated with sight, they were not
even able to comprehend it merely on the level
of hearing" - “they did not listen to Moshe.”
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More than a Geographic Location

3. All of this is clarified at the beginning
of the Torah reading. However, later on in the
Torah reading, it relates the Ten Plagues that
began the shattering of the exile despite its
strength and intensity."*

This is a lesson for every person in his in-
dividual Divine service each day, as he seeks
to relive the Exodus from Egypt in a spiritual
sense.

True, there are those who face a very strong
and powerful individual Egypt. For some, it is
an Egypt of holiness, in other words, their Di-
vine service is based on logic and reason and,
therefore, constrained accordingly. For others,
it is an Egypt of the forces of unholiness, in

13. Once a person sees something,
he is not able to entertain any
thought that the event never oc-

curred. By contrast, when one hears
an idea, his mind is open to hear a
refutation (see Torah Or, pp. 45a,
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75a, et al).
14. See p. 6 above.
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which instance, they lack even Divine ser-
vice based on logic and reason. Nevertheless,
through Divine service corresponding to the
plagues, every person can break the strength
of that Egypt and bring about a redemption
for his soul.

FROM FRIGIDITY TO VITALITY
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So Coldness Does Not Take Hold

4. The first plague - the one that broke
the spiritual insensitivity of the Egyptian ex-
ile - was blood. The Nile’s water turned into
blood.

The nature of water is that it is cold and
moist.”” In general, coldness is the opposite
of holiness, for holiness is identified with
warmth and vitality. As Avos D’Rabbi Nosson'
teaches, “Ten are called ‘alive’” The first
mentioned in that source is G-d and the other
subjects mentioned are entities attached to
G-d.

Vitality leads to warmth. By contrast,
coldness is the opposite of warmth and vital-
ity of holiness.

This means that the first thing that has
to be broken to end our exile in our person-
al Egypt is coldness. Approaching holiness
apathetically, with coldness, is the starting
point from which all unholy matters stem.
Therefore, the first plague affected the water,
targeting Egypt’s coldness.
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Striking the Root of Egypt’s Evil

5. Which water was affected by the plague?
The Torah'” relates, “the water in the river,
i.e, the Nile River.

15. See Rambam, Hilchos Yesodei
HaTorah 4:2.

16. Avos D’Rabbi Nosson 34:10.

17. Shimos 7:17, 7:20. See Zohar, Vol.
II, p. 28b, which explains that the
sole source of water in Egypt was the
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Nile turned to blood, all the water in
the ponds and rivulets also became
blood.

Nile. Hence, when the water of the
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Now, there are two types of coldness: a)
coldness to worldly matters, which comes
from holiness, and b) coldness to spirituality,
which is the starting point and the foothold for
all the kelipos,'® as mentioned above. Spiritual
frigidity makes one vulnerable to the influence
of evil.

Similarly, there are two types of water: a)
water that comes from above, as it is written,'
“From the rains of heaven you will absorb wa-
ter;” i.e., the water of holiness, and b) water that
wells up from below the earth, the coldness of
kelipah.

The water from the Nile River was of the
second type. Therefore, the waters of the Nile
are described as “ascending to greet” Pha-
raoh because they do not come from above
but rather from the waters below the earth.

The waters of the Nile - in other words,
the coldness to holiness — was the false deity
of Egypt. From it, all of Egypt’s evil derived.
Therefore, when G-d began destroying the
pride of Egypt, the first entity to be broken
was the water of the river - Egypt’s coldness.
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When Coldness Turns to Life

6. What happened to the water? It became
blood. Blood represents vitality, as it is writ-
ten,” “the blood is the soul.” “All the water that
was in the river was transformed into blood”*
means that the river, the coldness of Egypt, was
replaced by vitality. To use our Sages words,
“From the forest itself comes the [handle of
the] axe [that fells it].”

This also explains why, initially, the Torah*

18. See p. 9 above. 21. Devarim 12:23.

19. Devarim 11:11. 22. Shmos 7:20.

20. Agadas Bereishis, ch. 42; Rashi,
Bereishis 47:10.
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cited in Tanya, ch. 31. The wording
in the Talmud differs slightly.)

24. Shmos 4:9.

23. Sanhedrin 39b. (The main text
quotes the wording of the phrase as
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states that the water was transformed into
blood “on the dry land” On the surface, why
is it significant to add “on the dry land”? Dry
land implies an absence of moisture. Moisture
leads to attachment. Dry land symbolizes a lack
of that virtue. The plague brought blood, vital-
ity, even to dry land, whose dryness prevents
attachment.

FROM FRIGIDITY TO VITALITY
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Life That Is Cold

7. Jewish thought speaks of four forms of ex-
istence: inanimate matter, plants, animals, and
humans.” The less vitality present in a form of
existence, the further it is from holiness, because
holiness is identified with vitality."® Inanimate mat-
ter is the furthest thing from holiness. Afterwards
come plants, and then animals. This parallels the
progression in the four spiritual worlds, Atzilus,
Beriah, Yetzirah, and Asiyah. Asiyah, where evil is
predominant,’® resembles inanimate matter.”

Water and blood represent the qualities of
coldness and warmth as they are manifest in
inanimate matter. Among living beings, there
also exist species identified with the quality of
coldness. Specifically, the type of living beings
identified with coldness are primarily those cre-
ated from water. In the Ten Plagues, there is
also a living being of this type: frogs, which are
cold-blooded amphibians. This is reflected in the
narrative of the plagues:*® “The river will swarm
with frogs” This implies that they came into being
from the water, just as the fish that were created
from water in the six days of creation.”” Hence,
frogs swim in a river. As the Talmud® and the
Midrash* state, a scorpion can cross a river by
riding on a frog who carries it across the river.

25. The term used for “human” in
the main text is midaber, literally, a
“speaker.” See Likkutei Sichos, Vol.
6, p. 115ft,, which explains why this
term reflects man’s unique qualities.

world of Atzilus, to humans.

28. Shmos 7:28.
26. See Tanya, ch. 6.

27. Similarly, the world of Yetzirah
refers to the plant kingdom, the
world of Beriah to animals, and the
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29. Shmos Rabbah 10:2.
30. Nedarim 41a.

31. Koheles Rabbah on Koheles 5:8,
“the virtue of land.”
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Now, a scorpion is also cold. Indeed, it rep-
resents intense cold.”” Nevertheless, since a
scorpion is not water - the diametric opposite
of fire - it cannot swim. By contrast, a frog is
a creature of water,” the polar opposite of fire.
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Into the Fire

8. On this basis, we can understand a
unique and distinct aspect of the plague of
frogs; they swarmed all over Egypt, even into
the ovens. On the surface, what is special
about this? What does it teach us?

Our Sages® explained that this teaches us
mesiras nefesh, self-sacrifice. Since G-d com-
manded the frogs to swarm over all of Egypt,
they went everywhere, even into the ovens.*”
However, this does not explain why we do
not find a similar phenomenon mentioned
regarding the plagues of lice and wild beasts.

Nevertheless, based on the above, the
uniqueness becomes apparent. The frogs
displayed the ultimate of self-sacrifice. Al-
though they came into being from water, as
mentioned, “the river swarm[ed] with frogs,”
even so, they entered burning ovens, going
into fire, the direct opposite of their nature.
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Extinguishing Unwanted Fire

9. The purpose of the plague of frogs was
to combat Pharaoh and the mindset of his en-
tire domain. They represented the coldness
that stems from holiness that cools physical
and material attraction.

This was the purpose of the frogs entering
“your ovens and your kneadingtroughs*

32. Avodah Zarah 28b.

33, See Mikveos 6:7. Vol. 11, p. 29b.

34. Pesachim 53b. See also Zohar,

W PR YMPYY PR YT T D

OX11,71Y79 19D L2V J8IN3 OYT INRPY

N VIPVIRP YR TAWITR 0T LIVH OXT
PN PR NHW P10 0Oy

DYTIDS T OXN, T3y T PR OXT PN
STIVRYR PPN VKIS T

35. Shmos 7:28.
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They went to extinguish the warmth and
false pride’ of kelipah, because the charac-
teristic of warmth also exists in the forces
of evil.

True, previously, it was stated that
kelipah is identified with coldness. Never-
theless, to allow for the possibility of free
choice, kelipah must also bear a certain re-
semblance to holiness, at the least, like that
of a monkey who mimics a man.” There-
fore, kelipah also possesses warmth, the
fervor for worldly matters.

FROM FRIGIDITY TO VITALITY

T WY? WANIVI I 7T VOV ONT
MD7R PID LVRITIY YWIRD T PX 17
PPIV YT ININD PR 73 NRYY PR PIR DR

LO7PRYIRN 11D

11979 TR LYY Y ID ORI YN WK
T2 JYNVOYTID ,VVRVIRR MR PR
™ ATNAT T WT P IR ON] oY
27 YT 13 TI2NI X OYDY 1IN 19°0p
X 13 YOYR1 X M) DTN 392 7ip2 Ninga
IRIND 7D9R PR TIX PR IRDIYT, (W0IyD
02y "IV PR NP WT - YR N0 T W
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No Place for Neutrality

10. This story provides a lesson for our
Divine service: To rid oneself of and leave
the Egypt of the forces of evil it is neces-
sary to bring warmth and energy into all
matters of holiness, because coldness is the
beginning of all sorts of evil.

(This is also true regarding leaving “the
Egypt of holiness,” the limitations of our
Divine service that is defined by logic and
reason. However, leaving “the Egypt of un-
holiness” is of primary importance.)

A person might think: What is so ter-
rible if I do not feel warmth and energy in
holiness? After all, I am not doing the op-
posite. Whom does it bother that I do not
feel excitement in holiness?

Contrary to such an assumption, a per-
son must realize that there is no such thing
as a neutral stance, being neither here nor
there - not to feel vitality in holiness, nor
in matters of evil. If one is cold to holiness,

36. The false pride is alluded to by
the kneading troughs for dough that
rises.

Bava Basra 58a.
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37. See Zohar, Vol. 11, p. 148b. See
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eventually he will invest himself in the impurity
of Egypt, Heaven forbid.

For this reason, the yetzer hara (“evil incli-
nation”) devotes so much energy and so much
effort into cooling off a Jew’s spiritual fervor, and
preventing him from becoming excited about
G-dliness. Even when one sees an obvious miracle
or an outright sign of G-d’s power, the yetzer hara
comes to him and begins to argue: Why are you so
excited about that? True, it appears like a miracle,
but you believe that everything comes from G-d
and G-d is omnipotent. All the worlds are of no
significance in relation to Him.

He can do anything, even make vinegar burn.
After all, why does oil burn? Because G-d created
the world through speech and invested the poten-
tial for an entity to burn in the three letters® v
that make up the Hebrew word for oil. He can also
change the potential of the three letters ynn that
make up the Hebrew word for vinegar and invest
in them the potential for combustion; to refer to
our Sages words, “He who told oil to burn [can]
tell vinegar to burn.” If so, claims the yetzer hara,
“Why are you so excited about an apparent mira-
cle? Why can’t you contain yourself?”

The intent of the yetzer hara is to cool the person’s
G-dly excitement and cause him to feel coldness to
holiness. This is the source of the impurity of Egypt.

Therefore, we must remember that the first
thing necessary to free oneself from Egypt in-
volves “blood,” in other words, becoming excited
and alive in matters of holiness.

Just as a person must warm himself to holiness,
“blood,” so too, must he turn cold to matters of
this world, “frogs.” These involve the two motifs
of “turn away from evil,’* frogs, and “do good,”

38. The Rebbe's words are based
on the concept explained in Tanya,
Shaar HaYichud VehaEmunah, ch. 1

conveys its life force.

- that the name of every given entity
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39. Taanis 25a.
40. Cf. Tehillim 34:15, 37:27.
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blood. Through these two motifs and their de-
rivatives, we were able to leave Egypt.

FROM FRIGIDITY TO VITALITY

ORIV NN PN 0T INT PX 07
07731 11D O1IR JYn 0}

Reversing the Order

11. By and large, the order of Divine service
is, first, “turn away from evil,” and afterwards,
“do good.” As the well-known analogy*' illus-
trates: When making a dwelling for a mortal
king, first, it is first necessary to remove all the
filth, and only then can attractive furnishings be
brought in and the dwelling made fit for a king.

This is the appropriate order that follows the
pattern of upward ascent. However, the pattern
associated with revelation from above down-
ward follows an opposite order: first, “doing
good,” and afterwards, “turning away from
evil” This means that lofty revelations become
manifest from above (doing good), and this mo-
tivates one to turn away from evil.

Since the plagues were Divine miracles com-
ing from Above, therefore, first came the plague
of blood, “doing good,” and afterwards, that of
frogs, “turning away from evil”

JTYT 970 WT PR P9 N
ALY IRIWT PR VI WO YD
X WD JUOINTIND OV viY .2
IRD 77T X JIRD N vn nywa
IRT YULIY °T PR ,OT) W2 70 X
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Taking a Different Path

12. True, the pattern of the plagues depart-
ed from the ordinary mode, involving revelation
from above downward. Nevertheless, since all
the stories of the Torah provide instruction for
the Divine service over the course of all the gen-
eration, the narrative of the plagues also teaches
that, at times, Divine service should also begin
with “doing good”

As the Rebbe Maharash would say,* “The
world at large says, ‘[At first, try to crawl under].
If you cannot crawl under, spring over. I say, ‘At

41. See Likkutei Torah, Bamidbar, p.

70c, et al. HaRayatz, Vol. 1, p. 617.
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42. Recorded in Igros Kodesh Admor
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the outset, one should spring over.” The order
has to be reversed. From the start, one should
seek to go higher, revealing an abundance of
light. As a result, darkness will be dispelled as
a matter of course.

W UPKT T PR WP P TN
SIYI PANI? AINTD

1”3 7D 770 X T PN INT OV
VYN, IR 127 P21 20 WOV ANy
KPR0 172 1N 0T YN W i

Guided by Light

13. A similar difference in approach exists
between nigleh, the revealed, primarily legal-
istic dimension of Torah study, and pnimiyus
haTorah, the Torah’s mystical truths. The or-
der of study in nigleh is from below upward;
one proceeds from an easier, more comprehen-
sible concept to a more difficult one.

Pnimiyus haTorah follows the opposite pat-
tern: One begins with light. This is particularly
true in these later generations when pnimiyus
haTorah is universally revealed. Unlike previ-
ous eras, no conditions are placed on a student
who desires to begin studying pnimiyus haTo-
rah, and no demands are made that he prepare
himself for such study. On the contrary, today,
pnimiyus haTorah is taught to everyone, dis-
seminated freely in line with the guidance of
the well-known analogy of the Alter Rebbe,
regarding the precious gem from the king’s
crown, which is to be crushed, made into a po-
tion, and splashed over the king’s son’s mouth.*

This is the way to leave Egypt - through the
path of revealing and spreading pnimiyus ha-
Torah - beginning with “blood”: excitement
and vitality in holiness. As a result, evil will be
dispelled. When evil, the three impure kelipos,
are driven out entirely from the person’s do-
main, as a matter of course, kelipas nogah, the
dimension of materiality that can be elevated to
holiness, will ascend.* This will bring about

43. See Igros Kodesh Admor
HaRayatz, Vol. 3, p. 326fF.

44. Tanya, ch. 37.
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an individual redemption for the person’s soul  >7 19¥iD Jyn VYN OYT TNT OKN
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Adapted from a sichah delivered on Shabbos Parshas Va'eira, 5714 (1954)

Introduction

hat if you knew that next month you would win the lottery? Would you continue to
live as you live now?

Take an ordinary person. He would be far more confident, relaxed, and easy-go-
ing even though the money was not yet in his bank account. Much of his daily tension and worry
would no longer trouble him.

This is what the promise of redemption means. G-d’s pledge that He will redeem His people
enables us to rest assured that the redemption will come and the peace, prosperity, and spiritual
fulfillment that will characterize the era of Mashiach looms on the horizon. Indeed, when we
think deeply, we realize that the redemption is the genuine reality and our present existence
conceals that truth.
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G-d's Promise Creates Reality

The Arc of Redemption - From Egypt to the Future

1. As is well known, the four promises of redemp-
tion mentioned in this week’s Torah reading - “T will
take you out,” “I will save you,” “I will redeem you,”
and “T will take you™ - correspond to the four re-
demptions, the redemption from the Egyptian exile
and the three subsequent exiles. From this, it is un-
derstood that the fifth promise, “I will bring you,”
represents an even loftier ascent that will be mani-
fest in the Future Redemption.

In other words, the era of the Future Redemp-
tion itself will be divided into two periods: the era
of Mashiach and the seventh millennium, a transcen-
dent era, concerning which our Sages commented,’
“Six millennia [of existence as we know it,] and one
[millennium] of [radical] transformation.”

Since G-d also made the fifth promise at the time
of the redemption from Egypt, it is understood that
the Ultimate Redemption - and everything that will
accompany it - already began at that time. To cite
the adage of my revered father-in-law, the Rebbe
Rayatz,* from the Exodus from Egypt onward, we are
proceeding towards the Ultimate Redemption.
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Accomplished at the Outset

2. The Talmud® quotes Rabbi Yochanan as saying
that damage caused by fire is deemed similar to dam-
age caused by shooting of an arrow. In other words,

1. Shmos 6:6-7. we know it, and a final millennium
2 Ibid. 6:8. whe.n all existence Will undergo a
radical transformation. At that time,
3. Rosh HaShanah 31a, Sanhedrin although the physical dimensions
97a. In that source, our Sages speak of existence will continue to exist,
of the world’s existence as spanning materiality will no longer present an

7000 years, 6000 years of existence as attraction for mankind. Our desires

TP 27 LIN] TR 7T .2
OXT .1¥7 DWn WX 0

and pleasure will be spiritual, not
material. See Yahel Or, p. 632.

4. Sefer HaMaamarim 5708, pp. 159,
164.

5. Bava Kama 22a, Nimukei Yosef
on that source.
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just as when one shoots an arrow, he is held respon-
sible even though he can no longer control it once it
has left his bow, so too, once one lights a fire, he is re-
sponsible for any damage that it causes afterwards,
even though the fire is no longer in his control.

On the surface, that ruling leads to a question: At
the time the damage takes place, it is no longer in
the person’s control. Why then is he liable? Because
the responsibility for the damages is not incurred at
the time of the actual damage, but when the fire is
lit - an act the person performed willingly - since
it is as if all the subsequent damage took place then.

Our Sages® teach, “The attribute of goodness
surpasses the attribute of retribution.” If regarding
a fire, which resembles an attribute of retribution,
the entire damage is considered as having been
accomplished at the outset,” this is certainly true
regarding an attribute of goodness. Immediately
when G-d promised, “I will bring you to the good
land” - which refers to the loftiest level of the Fu-
ture Redemption - that revelation was already
accomplished.

Always in His Hand

3. Rabbi Yochanan, whose opinion regarding fire
was quoted above, maintains that the fast of Tishah
BeAv (the ninth of Av) should have been ordained
on the tenth of Av.® His reasoning is that although the
fire that destroyed the Beis HaMikdash was kindled
on the ninth of Av, on that day, the major portion of
the Beis HaMikdash was still intact. It was not until
the tenth of Av that the principal destruction took
place.

A question arises based on the general principle
mentioned previously: that, from the time a fire is
kindled, it is considered as if all the damage has

6. Yoma 76a. 8. Taanis 29a.

7. For that reason, the person who
kindled a fire is held liable.
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been done. Since the Beis HaMikdash began to
burn on Tishah beAyv, according to Rabbi Yo-
chanon, it should be considered as if the entire
destruction occurred then. Why then does he
maintain that the commemoration of the de-
struction of the Beis HaMikdash should have
been ordained a day later?

The resolution is that the principle mentioned
before applies only to a mortal, but not to G-d.
The reason for the distinction is that kindling a
fire is considered like shooting an arrow because
once the arrow leaves the person’s hand, he no
longer has any control over it. Accordingly, at the
time one shoots an arrow or kindles a fire, it is
considered as if the entire damage was done.

As such, it is understood that this does not
apply regarding G-d because the fire or the ar-
row never leaves His hand.” He always remains
in control over them. Seemingly, it cannot be
said in relation to G-d that, at the outset, it is as
if the activity was already completed because He
can always alter the outcome.

For that reason, Rabbi Yochanan maintains
that the fast should have been ordained on the
tenth of Av. Although G-d “kindled the fire”'® on
Tishah beAv, nevertheless, since G-d can always
change the course of events, it cannot be said that
the destruction was completed on that date.

According to this explanation, the same
concept would appear to apply to the matter at
hand. How is it possible to say that, at the time
when G-d promised “I will bring you...;” it is as
if the Future Redemption already happened?
Since the matter is always under His control and
no one can tell Him what to do," as long as the
redemption has not actually occurred, how can

9. See Rashi, Devarim 32:41. 11. Cf. Koheles 8:4.

10. See the Nacheim prayer recited
in the Afternoon Service of Tishah
BeAv.

G-D'S PROMISE CREATES REALITY
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it be said that it is as if it has already taken
place?

e mpd 22
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Why the Promise of Redemption Is Irrevocable

4. In truth, the question is not valid. As is
well known,"? when G-d regrets a Divine de-
cree of retribution, He nullifies it. However,
he will never regret and nullify a positive de-
cree, as it is written,” “Would He say and not
do, speak and not fulfill?” Therefore, when
G-d promised, “I will bring you...,” which
is a positive prophecy, He will never regret
or nullify it. As such, He is compelled, as it
were, to carry it out. Thus, it is as if the situ-
ation resembles that of a person who has no
control over an arrow once it leaves his hand.
Although there is no concept of compulsion
regarding G-d and everything is dependent
on His will, nevertheless, since His will is
that a positive promise will never be nulli-
fied, the promise must be fulfilled.

For G-d, it is certain that the fulfillment
of the promise is dependent upon His will,
for the fact that the promise must be ful-
filled, as it were, is only because that is His
will. Nevertheless, from the perspective
of the promise itself, it must be fulfilled
because it cannot be nullified under any cir-
cumstances. Accordingly, the promise “T will
bring you...” is like an arrow that has left a
mortal archer’s hand and there is no way it
can be returned.
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Realizing Redemption

5. The awareness of this concept assists
our Divine service. The knowledge that the

12. Rambam, Hilchos Yesodei Ha-
Torah 10:4.

13. Bamidbar 23:19.
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redemption, including its loftiest heights,
actually exists at present - it is only that it is
yet to be revealed - offers a Jew great assur-
ance. Such a realization makes it much easier
to endure all the concealment and veiling
of G-dliness that generally prevails in this
world, specifically, in the era of exile, and es-
pecially, in these last generations.

As is well known, all the obstacles and
hindrances to the observance of the Torah
and its mitzvos are not genuine entities. They
are merely veils and concealments that exist
to call forth deeper energies in our Divine
service. Furthermore, since, in truth, the re-
demption is already present, these veils and
concealments have already been removed.

When we realize that the obstacles do not
really exist and are merely imagined, they
will not affect us. We can then proceed with
the strength of holiness. As a result, the veils
and concealments will be removed even for
the eyes of flesh. We will see that “Every-
thing the Merciful One [did], He [did] for the
good,”'* and, moreover, “This also is for the
good”®

14. Berachos 60b.

15. Taanis 21a; Sanhedrin 108bff.
See Likkutei Sichos, Vol. 2, p. 393

G-D'S PROMISE CREATES REALITY
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(translated in Selections from Likku-
tei Sichos, Devarim, p. 357).
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