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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on Acharon shel Pesach, 5712 (1952)

Introduction

ome of us excel at empathy - sensing others’ needs, speaking gently, meeting people where
they are. Others have strength as their gift — the ability to take a stand, speak truth without
flinching, hold firm when compromise would be easier.

Rarely do we find both qualities in one person. And even when someone possesses both,
one quality tends to dominate - it is the go-to response that shapes that person’s approach. To
express two opposite qualities with equal intensity, each at full strength when the moment de-
mands it, is unique, something infrequently seen.

In the sichah that follows, the Rebbe presents a model that transcends this either/or ap-
proach. He points to the Jews conduct before the Exodus - they were bold enough to hold
sheep, Egypt’s deity, for days, declaring openly their intent to slaughter them. Yet he also de-
scribes an approach of patient outreach — working with others with infinite patience, ascribing
their failure to responsd to one’s own faults. Herein lies the paradox. Boldness typically stems
from ego, yet here it is being expressed without a sense of self.

Such a synthesis has profound implications. In a personal sense, it is precisely what the Ex-
odus from Egypt involves. Egypt (013n) is identified with boundaries and limitations. When a
person — and a nation - are not confined to one character trait and can combine opposites in
G-d’s service, they have transcended the confines of their ordinary nature, achieving an internal
state of redemption. This prepares them to be redeemed in actual fact.
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INNER STRENGTH - THE CATALYST FOR REDEMPTION

Inner Strength -
The Catalyst for Redemption

Evoking Our Inner Power

1. This week’s Torah reading relates that
G-d commanded the Jewish people to take a
sheep on the tenth of Nissan and keep it in
their homes for several days. On the four-
teenth day of Nissan, they were to slaughter it
and offer it as a Pesach sacrifice.’

Why did the Jews have to take the sheep
on the tenth of Nissan? Our Sages” relate that
when the Egyptians would see the Jews keep-
ing sheep in their homes, they would ask why
they were doing that. The Jews would not be
fazed and would answer that they were keep-
ing the sheep to slaughter it and to offer it as
a sacrifice to G-d.

Now, the Egyptians worshiped sheep; they
deified that animal. (For this reason, later in
the narrative, Moshe told Pharaoh, “Will we
slaughter the deity of the Egyptians... and they
not stone us?”)> Nevertheless, G-d command-
ed the Jews to hold the sheep in their homes
for four days so that the Egyptians would ask
and the Jews would answer that they were in-
tending to slaughter the sheep and offer it as
a sacrifice to G-d.

The inner strength and mesiras nefesh
(self-sacrifice) that the Jews possessed not to
be daunted by the Egyptians brought about
the redemption. As our Sages* relate, at the

1. Shmos 12:3-6.

2. See Zohar, Vol. 111, p. 251a-b. Shulchan Aruch 430:1.

Rabboseinu Baalei HaTosafos, Shmos
12:3; Tur and the Alter Rebbe’s
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3. Shmos 8:22.
4. Mechilta, Rashi on Shmos 12:6.
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time of the Exodus from Egypt, the Jews were
“naked of mitzvos,” as alluded to in the verse,’
“but you were naked and bare.” Similarly, at the
splitting of the Sea of Reeds, the angels argued,
“These [the Egyptians,] and these [the Jews,] are
worshipers of false deities.”® Therefore, G-d gave
the Jews the mitzvah of the Pesach sacrifice. In
the merit of fulfilling that mitzvah with mesiras
nefesh, the Jews were redeemed from Egypt.

A Mirror Image

2. It is written that G-d promised,” “As in the
days of your Exodus from Egypt, I will show
[My people] wonders.” This means that the re-
demption from Egypt corresponds to the Future
Redemption. As is well known, when the Torah
draws a parallel between two subjects, all of the
particular details of the subjects compared cor-
respond to each other.® Thus, since the Torah
cites this correspondence, it follows that the fac-
tors that brought about the Exodus from Egypt
will also bring about the Future Redemption.

Since the Exodus from Egypt was brought
about through the expression of inner strength
and mesiras nefesh, the Future Redemption will
also come about through the Jews acting with
inner strength and mesiras nefesh.

N T 07180 DROY) NYY3 I8
DY N X ,NI¥H 1D VYRR TN 7
V91 PR W) DT AN VDY
ATy *721Y %97 A ATy 072l
13V33 WOWIWIIR T T ORI TN
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Gentle, but Forceful Outreach

3. If all the mitzvos must be fulfilled with
strength and resolve, how much more so does
this apply regarding the mitzvah of ahavas Yis-
rael, loving a fellow Jew - the foundation of the
entire Torah.’ Certainly, we should fulfill that
mitzvah with strength and resolve, without being
swayed by anyone or hindered by any obstacle.

5. Yechezkel 16:7. 7. Michah 7:15.

6. See Zohar, Vol. 11, p. 170b;
Mechilta, Shmos 14:28-29.

RO YR HIRT Nisn YR %X .2
11D 181 °T IX 2V 230 IR K 0
7IRT 7707 92 700 - DRI NN
PO PR ARIR X LR KD ORTIN D
TN 2yBn; 1 OYPR

9. Shabbos 31a; Tanya, ch. 32.

8. See Likkutei Sichos, Vol. 1, p. 118.
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We must speak with our fellow Jews about the
Torah and its mitzvos. Even if these words have no
effect, we must speak with them again. Even if the
other person objects and responds brusquely, we
should not be deterred. On the contrary, the fact
that he responds in this manner is proof' that the
issue moves him. Therefore, we must speak with
him again and again until he is won over.

We must proceed forcefully, with inner resolve.
True, we have to speak gently, in a manner that
will enable our words to be accepted - to quote
my revered father-in-law, the Rebbe Rayatz,"
“There is no need to rip off the other’s nose” - but
our words should be spoken firmly. And when we
speak gently but firmly, we will be successful.

If we have not yet been successful, we must re-
alize that the fault is not with the other person,
but with us. The other person is fundamental-
ly good. Our Rabbis'* taught, “Words that come
from the heart will enter the heart.” If we see that
the second half of the adage is not being fulfilled
— the other person is not taking our words to heart
- that is a sign that our words are not yet coming
from the heart. We must say a chapter of Tehillim
(Psalms) with a prayer that our words come from
the heart and, as a matter of course, they will en-
ter the other’s heart.

Not Past History

4. At the time of the Exodus, the Jews’ inner
strength - demonstrated by the fact that they were
not affected by the Egyptians - enabled them to
leave Egypt. Moreover, not only did they achieve
their freedom, they were able to take with them
the Egyptians’ silver and gold,"” and, ultimately,
all the Egyptians were drowned in the sea, “there

10. See Kuntreis HaTefilah, ch. 8;
Toras Shalom, p. 10, where it is
explained that such a response is a

vitality.

sign - albeit misdirected - of life and

11. See also Sefer HaSichos 5705, p. 42.

INNER STRENGTH - THE CATALYST FOR REDEMPTION
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12. Rabbeinu Tam, Sefer HaYashar,
shaar 13, quoted by Shalah, p. 69a.

13. See Shmos 12:35ff.
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there.” ;" NITY XAV Y VR JOINT

The same is true now. When we pro-
ceed forcefully, with mesiras nefesh,
without being deterred by anyone, all
opposition will be eliminated, and the Fu-
ture Redemption will be manifest speedily

LR 773 YN IV YN LR PIX IR
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in our days. (2”7WN ,Mog 20 11IMXR NN*Wwn)
14. Shmos 14:28. See the interpreta- translated according to the contextit ~ 15. Yalkut Shimoni, Nach, remez
tion of Rabboseinu Baalei HaTosafos  is used in the main text. 550.

on that source. The verse is being
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Adapted from a sichah delivered on Shabbos Parshas Vayakheil-Pekudei, 5712 (1952)

Introduction

s we follow this week’s Torah reading, the Pesach festival comes to mind. Although the

festival is months away, the story of the Exodus and our celebration of the holiday are in-

separable in our minds. Two practices are central to that celebration: ridding our homes
of chametz and eating matzah.

The paradox is striking. Both are made from flour and water. The only difference is that the
dough of chametz is given the time to rise, while that of matzah is baked immediately. Despite
their resemblance, the Torah treats them as polar opposites, commanding us to destroy every
trace of one while making the other a centerpiece of our celebration.

The sichah that follows explores this contrast, but not on a technical level. Rather, it translates
the distinction between chametz and matzah into conflicting dynamics within the human soul,

showing us two fundamentally different ways of engaging with ourselves, with others, and with
G-d.
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Chametz to Matzah -
a Paradigm Shift

Three Mitzvos - Each with Its Own Standing

1. Parshas HaChodesh,' the passage commanding the
Jewish people to establish the calendar and offer the Pe-
sach sacrifice, also includes the mitzvah of eating matzah,
as it is written,” “You shall eat matzah for seven days.”

In contrast to the mitzvah of eating maror, the mitz-
vah of eating matzah remains a Scriptural command
even in the present era.

On the whole, there are three fundamental mitzvos
associated with the first night of Pesach:® the Pesach sac-
rifice, matzah, and maror. At present, for the Pesach
sacrifice, all that remains is a verbal remembrance, as it
is written,* “We will compensate for [the sacrifice of]
bulls by [the prayers of] our lips.” The mitzvah of eat-
ing maror is only a Rabbinic ordinance. However, the
mitzvah of eating matzah has the status of a Scriptural
command even in the present age.” Accordingly, it de-
serves greater focus.
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Two Words, Two Differences

2. There are two distinctions between chametz and
matzah:

a) The dough which rises is termed chametz, while
the dough of matzah remains as is; it lies flat. In spiri-
tual terms, chametz alludes to yeshus (self-concern) and
feelings of superiority, while matzah points to bittul
(self-nullification).

1. Shmos 12:2 ff. during the weekdays after reading
the passages concerning the sacri-
fices. The intent is that by studying
the laws of sacrifices - or at the very

least recalling how they were offered

2. Ibid. 12:15.
3. See Pesachim 116b.

4. Hoshea 14:3, recited daily only

VR YR PD P12 T .2
‘D’JZJV ”113 PR TR, I8

IR PT O R0 2 (R
YT VP2 I8N P2, W
IV PR PR LR YN A
me> - yRm :ONT LR
21073 - 7% RPN

- we compensate for the actual
sacrifice.

5. See Shulchan Aruch, Orach
Chayim, sec. 475; the Alter Rebbe’s
Shulchan Aruch 475:15.



n PARSHAS BO Il |

For this reason, the primary aspect of matzah
is that it is lechem oni (“poor-man’s bread”)
since matzah is identified with bittul, which is
specifically expressed in “poor-man’s bread.”
True, it is permitted to eat “rich matzah™® on
Pesach. However, the mitzvah of eating matzah
may only be fulfilled with poor-man’s bread.’

Similarly, the matzah the Jews ate in Egypt
was poor-man’s bread.

b) The words matzah and chametz are formed
by the same letters except that matzah (73») has
a hei (1) and chametz (y»n) a ches (n). The let-
ters hei and ches appear similar. Both have three
lines and are open on the bottom. The only dif-
ference between them is that the ches is closed
entirely on all three sides, while the hei is open
at the upper left corner.

The opening on the bottom of both letters al-
ludes to the verse,® “Sin crouches at the entrance.”
The fact that the ches is closed on all three sides
indicates that there is no way to avoid the “sin
crouch[ing] at the entrance.” The opening in the
upper corner of the letter hei indicates that al-
though a person may find himself in a situation
where “sin crouches at the entrance,” he has an
opening from above through which he can extri-
cate himself from his situation and do teshuvah.’

Even though it is merely a small opening, our
Sages'? figuratively quote G-d as saying, “Make an
opening for Me as [small as] a needlepoint and
[because of that,] I will make an opening for you
as [wide as] the opening to the Entrance Hall
[of the Beis HaMikdash]” Indeed, in one mo-
ment, with one thought of teshuvah, a person can

CHAMETZ TO MATZAH - A PARADIGM SHIFT
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6. “Rich matzah” refers to matzah
made with fruit juice or flavored in
other ways and also matzah made in
a manner befitting a man of means.
See the Alter Rebbe’s Shulchan
Aruch, secs. 454 and 462:6.

7. See Shulchan Aruch, Orach
Chayim, sec. 454; the Alter Rebbe’s

Shulchan Aruch, sec. 454:4ff, 455:33.

8. Bereishis 4:7.
9. See Menachos 29b.

10. See Shir HaShirim Rabbah 5:2
(2). The version in the main text is
the way this saying is quoted often in
Chassidus. However, there is no ex-
act source in the works of our Sages
with that exact wording. See Likkutei
Sichos, Vol. 1, p. 191, footnote 17.
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radically change his standing, transforming himself
from an utterly wicked man into a complete tzadik."

12
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Who Will Look in the Mirror?

3. These two distinctions between chametz and
matzah are dependent on each other. When a per-
son is batel, then, even if he sinned, he will think
of teshuvah. By contrast, a person characterized
by self-concern and feelings of superiority will not
think of teshuvah.

When a person is batel, he does not think of
justifying his conduct. Accordingly, he engages
in genuine self-introspection, and if he sees that
the way he is conducting himself is inappropriate,
he will do teshuvah. By contrast, a person charac-
terized by self-aggrandization will find all sorts of
rationalizations to justify all that he does."

Why Not Give?

4. As mentioned above, after a self-aggrandizing
person acts in an undesirable manner, he will find
a rationalization to defend his conduct because he
desires to justify himself in his own eyes. More-
over, at the outset, in situations where he would
have to bend himself to perform a mitzvah, his
pride and haughtiness motivate him to find all sorts
of reasons and calculations why to avoid doing so.

By understanding the way such a person
responds when asked to fulfill the mitzvah of tze-
dakah - which is inclusive of all the mitzvos" - we
will be able to appreciate his approach to the others.

When a haughty person sees a poor man, he
advances the same argument that Turnus Rufus'*

11. See Kiddushin 49b. entitled Lech Lecha, 5702.

12. See the elaboration on this 13. Bava Basra 9a; Talmud
concept in Kuntreis UMaayon, dis-

courses 15 and 16, and the maamar ch. 37.

Yerushalmi, Peah 1:1. See Tanya,
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14. The Roman prefect in Eretz
Yisrael in Rabbi Akiva’s era.
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presented to Rabbi Akiva,” “If your G-d loves
poor people, why does He not sustain them?”
In other words, because of his feelings of supe-
riority, he calculates that he deserves whatever
he possesses; indeed, he deserves even more.
Why then should he give up some of what is
rightfully his to someone else? His self-concern
leaves no room for another person’s existence.
He feels very comfortable with thinking that the
other person is inferior to him. Accordingly, in
his mind, it makes sense why the other person
is poor - he does not deserve anything more.
As such, he thinks: Since G-d desires - as is the
just reckoning - that the other person should
be poor, why should he give him anything?

By contrast, a person who is batel takes an
entirely different approach:

a) He subjects himself to rigid self-examina-
tion and judgment whether he is actually more
worthy than the other. That calculation moti-
vates him to give tzedakah. As reflected by the
verse,'® “You have enacted judgment and chari-
ty within Yaakov;” a person who makes an honest
judgment and reckoning of his own spiritual sit-
uation will be motivated to give tzedakah."”

b) He understands that even if the reason the
other person is lacking is due to a punishment,
nevertheless, the fact that he himself does have
- even though his own spiritual standing and sit-
uation are not desirable — compels him to give
to the other person. He says to himself that all
Jews are like G-d’s children. Now, when a king
punishes his own son and the king’s friend does
a favor for that son, the king is very happy. Sim-
ilarly, he should help the other Jew even though
there are reasons why he is poor. This, in fact, was
Rabbi Akiva’s response to Turnus Rufus."

15. Bava Basra 10a.

16. Tehillim 99:4. HaMaamarim 5689, p. 90.

17. See Torah Or, p. 63b; Sefer

CHAMETZ TO MATZAH - A PARADIGM SHIFT
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The contrast between the two approaches
to tzedakah is also reflected in the approach
of such people all other mitzvos.

AIPTRT MSH PR PR OY "N NN X
DI%M VPR PR TR TN

Looking Through a Distorted Lens

5. A persons self-concern skews his
outlook regarding everything: His flaw of
self-aggrandizement causes him to find ways
to justify that he is conducting himself desir-
ably concerning every aspect of his behavior.
Moreover, even when there is no way that
he can find justification for his conduct and
must admit that he conducts himself im-
properly, he finds various reasons to explain
what motivated him to act in this manner. As
such, he always finds a way to rationalize his
conduct.

For example, regarding one matter, he
will claim it is because of the yetzer hara -
his yetzer hara burns like fire.'® Indeed, the
Talmud" itself says that G-d regrets having
created the yetzer hara. So how can he be
asked why he did not overcome it? Regarding
another matter, he will claim that the setting
in which he lives caused him to sin; it is not
his fault. And so on regarding other factors.

He advances all the arguments that Tan-
ya'® gives to judge another person favorably
to excuse his own self. He thinks to himself
that, given the situation in which he is found,
his spiritual state is entirely justified; he is ac-
tually doing quite well. Were another person
to be in his situation, who knows where he
would be?

Even when he realizes that his conduct is
not desirable and he also cannot find any jus-
tifications for his conduct, still “love covers

18. Tanya, ch. 30.
19. Sukkah 52b.

T JOORIT TIM OXN OVT YN X .7
12Wn R IR WY IR Y LT ,00)
1771 3% AIXT OY N AR P°T VD W IN
TR Y YN IRT 120K IR NI PN
TN IR Y10 1R VIOV L1 1DIR DIW2
VR N LTPIR PTOTD WINPT ATID
VIVTWIND 07X VAN Y LDV, INT
,O¥7 3% VIRV O°K J2NT OXN NI
PTT2 0V YIR Y LI RPN

MYV YIVTWIRD UYL Y

TR OXT IX Y UYL INT PR X
XD I¥ia 1187 ORI, Y77 ¥ VT TIn
K3 *T Y70 "N LI ¥ 1300 -
WOYWPIR W K INT VIN] PUOX
DX Y OXN O¥T K 10T NI
X2 INT VB VR Y17 73 OYT RN
01 O°K UK Y ORNIND ,JVIRD 01 O°X
VTP IRT IWUTNS X IR YNV ORI
VIR P71 - Rivg? 2 013 nipn XY
YT IR PR PTTIS OX LY

VIRDIVT TN VAP Niiawn Yox *7
P71 M7 T MINT R K7D PR
W PR PPT IR T Y VIRD OV IR
PR TTIVOUHIX ¥7 012 18,71 X2 VIR
W YIN3 XD PR T OPDYI 1Y vV
DI PTPIR WIWTIR IR IR PR W IR
LORY1 07N Ty [Ny UKD

T IR 0711 Y N PIR WD NI

PR PR YL PR LI PR ANTDDYN
APDDIN T IVAVIIN IS ORN PR 12’0
92 9y - J2YNLOYTID %3 TIX Y UK



15 PARSHAS BO Il |

all flaws.”? (The word the verse uses for “flaws” is
pesha’im, concerning which our Sages say,* “Pe-
sha’im refers to [sins committed with the intent
of] rebelling [against G-d].”) Were he to honestly
examine his conduct, he would realize that he has
no excuse, and he is rebelling against G-d. Never-
theless, “love covers” even these flaws. There is no
way he can justify himself and dismiss them, even
with false arguments. Despite that, he glosses over
them because of his self-love.

CHAMETZ TO MATZAH - A PARADIGM SHIFT
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Pinpointing the Difference

6. This is the defining difference between cha-
metz and matzah:

Chametz reflects self-aggrandizement and is
written with a ches that has an opening from be-
low - “sin crouches at the opening” - but otherwise
is enclosed on all sides. There is no opening for te-
shuvah. Due to the person’s pride and feelings of
superiority: a) He will always justify his conduct,
for in his own mind, he is always in the right, b)
he will find reasons and explanations to rationalize
any mistakes he makes, and c¢) “love covers up all
faults,” even when he cannot justify himself, he will
not feel regret. As a result, he will not do teshuvah.

By contrast, matzah is identified with bittul and
is written with a hei that also has an opening from
above. Because of his bittul, the person does not
justify his conduct; he offers no rationalizations.
And when he realizes that his situation is undesir-
able, he is broken about that.

That brokenness is a positive trait, as the Rebbe
Maharash? said, “A Jew’s sigh... is teshuvah ilaah,
“lofty teshuvah.” Our Sages teach that teshuvah
can be accomplished beshauh achas, “in one in-
stant” Shaah can also be understood as meaning

20. Mishlei 10:12.

21. Yoma 36b.
entry 3 Tammuz.

22. See Likkutei Sichos, Vol. 4, p. 620;

the Igros Kodesh of the Rebbe Rayatz,
Vol. 3, p. 551, cited in HaYom Yom,
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23. See Avos 4:17; Avodah Zarah 10b.
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“one turn”** The Jew’s sigh is such a turn. With that sigh,
he turns to G-d in teshuvah and becomes a completely
righteous man."

39 - a Number with a Message

7. On this basis, we can understand a seemingly unre-
lated point: The Talmud Yerushalmi® derives the idea that
there are 39 labors prohibited on Shabbos from the word
n2x (eilah) in the phrase® eilah hadevarim (“these are the
articles”). The Talmud states that 7% (eilah) is numerical-
ly equivalent to 39, considering the hei as if it were a ches.

On the surface, the inference is problematic. True, a
ches and a hei are both enunciated through the same organ
of speech, and letters from the same organ of speech are
interchanged at times in gematria. Nevertheless, here, we
are speaking about numerical equivalents. How can a hei
be considered as the same as a ches when taking into ac-
count numerical equivalence?

The concept can be explained as follows: The word
melachah is used in connection with the creation of the
world,?”” Shabbos,”® and the Sanctuary.” From the perspec-
tive of their creation, i.e., the manner in which they came
into existence, the 39 labors of the world, i.e., man’s ac-
tions, are identified with a ches. However, through the
Divine service associated with eleh hadevarim, the con-
struction of the Sanctuary and Shabbos, even a person’s
conduct during the week is elevated. As reflected by the
passive form of the verse, “Six days work shall be per-
formed” - the work is being performed as a matter of
course, without man being overly absorbed in it. ** Thus,
these labors are transformed and identified with a hei,
a letter of holiness. Accordingly, when the verse speaks
about eleh hadevarim, i.e., the 39 labors as they are as-
sociated with the construction of the Sanctuary, eleh is
written with a hei. The reason is that through man’s Divine

24. See Likkutei Torah, Devarim, p.
6la, 63d.

one of the passages that forbids the
performance of labor on Shabbos.

25. Talmud Yerushalmi, Shabbos 7:2. That passage .contmues describing
the construction of the Sanctuary.

26. Shmos 35:1, the beginning of o
27. Bereishis 2:2-3.
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28. Shmos 35:2, et al.

29. Ibid. 35:29, 35, et al.

30. See Likkutei Sichos, Vol. 1, p.
1871f.
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service, these labors are transformed from a ches intoa  Jym VIRM ,A7I2Y JNT 27N
hei. In other words, instead of the self-oriented activities X7IR TN
associated with a ches, as alluded to by the hei, the person’s

. . A”wn 97" 97w nntwn)
actions are holy, constructing a sanctuary for G-d.
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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on Yud Shvat, 5714 (1954)

Introduction

t is always very revealing to see the way one great man describes another. In this sichah, the

Rebbe provides us with insight into his conception of his father-in-law, the Rebbe Rayatz -

what was his primary area of focus, into what did he invest his passion and energy. In doing
so, he tells us about himself — what he considered fundamentally important and how he would
relate to others. His words chart a path for those who desire to follow his example and emulate
these qualities in their own lives.
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MODELING UNBOUNDED GENEROSITY

Modeling Unbounded Generosity

Every Leader - a Specific Mission

1. As a whole, all of the Rebbeim, the nesi’im' of
the Jewish people, up to and including my revered
father-in-law, the Rebbe Rayatz, constitute a single
entity. Each of them carried out all the fundtions the
leader of the Jewish people is tasked with. This is also
understood from the Hebrew expression used to re-
fer to a successor, memalei makom avosav, which
literally means “fills the place of his ancestors,” i.e.,
he fills every aspect of the position they left.

Nevertheless, every Rebbe had a specific, unique
characteristic where he focused his energy and
passion. That quality served as a channel through
which he accomplished all his other tasks.

In this vein, in Iggeres HaKodesh* in Tanya, the
Alter Rebbe clarifies our Sages™ expression, “In
what was your father most vigilant?” Zahir, trans-
lated as “vigilant,” also means “shining” Thus, our
Sages” expression could be interpreted as “In what
did your father’s soul shine?” True, he fulfilled all
the mitzvos. However, he had a specific spiritual
quality that served as the gateway for his soul. All
the Torah he studied and the mitzvos he observed
ascended through that gateway.

This also correlates with what my revered fa-
ther-in-law, the Rebbe Rayatz, clarified in his sichos
regarding the parallels between the Rebbeim and the
sefiros: The Baal Shem Tov and the Maggid of Mez-
ritch correspond to the two levels in kesser, the Alter
Rebbe to chochmah, the Mitteler Rebbe to binah, etc.

1. A term used to refer to the leaders
of the tribes of Israel in the journey
through the desert, and, subsequent-

ly, Jewish leaders throughout history,
specifically, the Chabad Rebbeim.
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2. Tanya, Iggeres HaKodesh, Epistle 7.
3. Shabbos 118b.
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As is well known regarding the sefiros, every se-
firah includes all the other sefiros. However, when
all the sefiros are included within a specific sefirah,
their expression is channeled through that specif-
ic sefirah.* Similarly, concerning the Rebbeim,
the Rebbe of each particular generation included
the other characteristics manifested by the other
Rebbeim. Nevertheless, he principally invested his
energy in his unique characteristic (correspond-
ing to the sefirah with which he is identified) and,
through that, he also expressed the qualities of the
other Rebbeim.

OVT PX LOINNIND PR OY JIX
YD YTV TN NITROR Iy
IYaR ,NiTDD YK 19 719D PR
NiTHY Y2 T N IXT PR OXT
PR .RPYT 7700 T INT 13
JNT IR 0727 °T PR PIR NN
27 WY 1N PR Ay Ov]
Y7 0*1%) VIRPYI PT VKT 1172
PX (PR 1Y W22 PR 7790
D1V YRIVROR 0T IR D212 7y

No Matter What the Distance

2. The goal to which the Rebbe Rayatz devoted
his energy and passion was that everything should
be manifest in actual expression and disseminated
as broadly as possible.

The Rebbe never hesitated to approach another
Jew regardless of his spiritual state, whether he was
G-d-fearing in the complete sense, one who was
average, or one for whom the foolishness of the an-
imal soul obscured the truth to the extent that he
did not at all recognize that he must do teshuvah.
No matter what the other’s situation, the Rebbe in-
volved himself with him, frequently doing a favor
for the other in material matters, which, as a mat-
ter of course, was also a favor for him in spiritual
terms.

When the other person realized that the Rebbe
had done a material favor for him, he would feel
a bond of gratitude, making him more positively
disposed to Yiddishkeit. To cite a similar concept
mentioned in the Talmud,® “A person will not act
insolently toward one to whom he owes a debt.”

4. In other words, chochmah she-
bechesed (chochmah as included in
chesed) reflects the quality of chesed,

while chochmah shebegevurah

reflects the quality of gevurah.

(chochmah as included in gevurah)
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5. Bava Metzia 3a.
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Doing a favor for the other in material things is it-
self a positive act. As the Alter Rebbe writes in Tanya,*
even if one’s expression of ahavas Yisrael did not draw
the other closer to the Torah and its mitzvos, “he did
not forfeit the reward of the mitzvah of love between
companions.” Beyond that, the favor has a further ef-
fect, motivating the other to do teshuvah and conduct
himself desirably.

Beginning Effectively

3. This approach manifested by the Rebbe Rayatz
can be appreciated from the conduct of the first Jew-
ish leader, Moshe. Moshe’s words to the Jewish people
that begin the Book of Devarim are introduced by the
phrase,” “These are the words which Moshe spoke.”
As Rashi comments, Moshe was speaking words of re-
buke. Now, when did Moshe deliver them? “After he
smote Sichon, king of the Amorites ... and Og, king of
the Bashan...”® This example shows that only after one
does a favor for a person in material matters, should
he offer rebuke. The fact that a favor was done enables
the words of rebuke to be accepted and bring about
the desired effect.’

This is a lesson for Jewish leaders, “the extension
of Moshe in every generation.”® The first thing a Jew-
ish leader should do is disseminate kindness, blessing,
and success. Afterwards, he may offer rebuke. This
order should be followed even when one must re-
buke another for something as serious as the sin of the
Golden Calf," the very opposite of Jewish faith.

Whom to Help Ascend

4. The Rebbe Rayatz was once asked to explain the
reason for his ongoing practice of drawing close all

6. Tanya, ch. 32. 9. See Sifri, quoted by Rashi, on the

7. Devarim 1:1. verse.

10. Cf. Tikkunei Zohar, tikkun 69, pp.
112a, 114a.

8. Devarim 1:4.

MODELING UNBOUNDED GENEROSITY
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11. As Rashi comments, Moshe’s
words of rebuke also referred to the
sin of the Golden Calf.
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Jews, even those who are in the category oppo-
site of those who “should [be helped to] ascend

and should not be cast into a....”*?

The Rebbe Rayatz answered that there are
four divisions of the Shulchan Aruch: Or-
ach Chayim, Yoreh Deah, Even HaEzer, and
Choshen Mishpat. The laws pertaining to who
“should [be helped to] ascend...’"* etc., are
in Choshen Mishpat, the last division, and in
Choshen Mishpat itself, in almost the very last
section.

As such, the order should be to study all
of the sections of Orach Chayim, Yoreh Deah,
Even HaEzer, and the overwhelming majority
of Choshen Mishpat. Only when one reaches the
final few sections of Choshen Mishpat should
he study whether one should help another Jew
ascend or, Heaven forbid, the opposite.

The Safer Path

5. To focus on the inner dimension of the
above motif: When one does a favor for anoth-
er Jew, there is no doubt that he is fulfilling a
mitzvah. By contrast, when one does some-
thing harmful to an individual but claims
that he acted according to the Torah, there is
no such certainty. Firstly, it is possible that he
is making a mistake regarding the law. Fur-
thermore, it could be that he is acting out of
self-interest. Also, perhaps, he is punishing
the other, not because the Shulchan Aruch re-
quires such, but because he takes pleasure in
administering punishment."

For this reason, a judge must be characterized

12. Our Sages (Avodah Zarah 26b;
Shulchan Aruch, Choshen Mishpat,
the end of sec. 425) speak of certain
sinners for whom - in contrast to
most Jews who must be helped to as-

cend from life-threatening situations  sinners.

and may not be subjected to them

- an opposite approach should be
taken. In other words, the questioner
was asking the Rebbe Rayatz why he
would be so involved even with such
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13. Characteristically, the Rebbe
omits direct mention of those “who
should not be helped...”

14. See Derech Mitzvosecha, mitzvas
lo sivarru eish, sec. 2.
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by kindness.”> He must be able to find redeem-
ing factors for a defendant. Even when he rules
that lashes - and, at times, a more severe sen-
tence — must be given, he himself cannot actually
administer the ruling even though it is in accor-
dance with the Shulchan Aruch, since he cannot
bear the other person’s pain. Instead, the punish-
ment is administered by an agent of the court.

The only exception is a perfect tzadik - like
the Prophet Shmuel - who does not feel his
own identity. His entire existence is focused on
carrying out G-d’s will. For that reason, Shmuel
himself killed Agag, king of the Amalekites.'®

MODELING UNBOUNDED GENEROSITY
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A Reciprocal Flow of Blessing

6. Chassidim desire to follow the Rebbe’s
paths. We must realize that although we must
be careful to safeguard ourselves from those on
a lower spiritual level than us lest they drag us
down, we must not drive the other person away.
On the contrary, we must lift him up, doing fa-
vors for him, even concerning physical matters.
Through this, later, benefit will also come in
spiritual matters.

Then, as our Sages'” commented on the
verse,'® “G-d will illuminate both their eyes,”
the person who rendered assistance will also
be helped from Above to follow the proper
path. Furthermore, he and the members of his
household will be granted everything they need
generously. Unbounded Divine kindness will be
granted him from above. Moreover, As Chassi-
dus® interprets the phrase,? vehu yichalkilecha,
“He will sustain you,” G-d will also provide the
K’li (“conduit”) through which Divine munifi-
cence will be drawn down.

15. Rambam, Hilchos Sanhedrin 2:3:  16. I Shmuel 15:33.
“We should not appoint to any San-
hedrin a man... [who] possesses the

Tanya.
trait of cruelty” 4

18. Mishlei 29:13.

17. Temurah 16a; see the preface to
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19. Sefer HaMaamarim Kuntreisim,
Vol. 2, p. 338b, et al.

20. Tehillim 55:23.
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Adapted from a sichah delivered on Yud Shvat, 5717 (1957)

Introduction

he renowned chassid, Reb Mendel Futerfas, spent 14 years in Soviet prisons and labor
Tcamps. Though he devoted most of his free time to prayer and study, he spent a few hours
each day conversing with his fellow prisoners — a diverse group that included political
idealists fallen from Stalins favor, underground businessmen, and ordinary people jailed for

crimes neither they nor their captors fully understood.

Among them was a circus tightrope walker. He and Reb Mendel had an ongoing argument.
Reb Mendel insisted there must be hidden safety cables; the performer maintained that with
proper training, no cables were needed.

Years later, when prison rules relaxed, the authorities allowed a makeshift circus for May
Day. The tightrope walker organized the show, with his walk as the highlight. After completing
his act flawlessly — despite years away from practice — he approached Reb Mendel triumphantly.

“You see? No cables”
Reb Mendel nodded in agreement.

“You're a smart man,” the performer continued. “Tell me: Whats the secret? Is it in the
hands? The feet?”

Reb Mendel paused to think. The performer had moved his hands freely, and it did not ap-
pear that his footwork was the determining factor.

After reviewing the scene in his mind several times, Reb Mendel replied: “It’s the eyes. At all
times, your eyes were riveted on the opposite pole”

The performer nodded in agreement. “When you see your destination in front of you, you
know where to put your feet”

The sichah that follows illustrates this principle, showing that when a Jewish leader’s eyes are
fixed on the destination, no obstacle — not even a sea — can stand in the way.
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Everyone a Nachshon

“Living with the Times"

1. Among the practices the Rebbe Rayatz
ordained was the institution of the daily study
of the Torah portion of the week together with
Rashi’s commentary, each day reviewing the
aliyah' corresponding to that day.?

The Rebbe Rayatz associated this practice
with the Alter Rebbe’s adage,> “We must live
with the times,” which is interpreted to mean
that we must derive lessons relevant to the
present day from the Torah portion studied
that day.

%y32 1737 PO NRpD 7 WO WX
DRI VR ,MIPN 7 ININD PR X219
U WM A9 T WYY AR 1T
DR - X1 D 77770 WT P - U
JRD T TIOVIOND OIS P PR

Oy LINIV] 2T X °27 WT PN
INTRD V1 1K 1727 JUPX D LIND
;031 ORT ORI L3 W 0 12V7
1797 LITYY TV OXN YD WT PO N
DRI YHVIONN YD AINT IRV

JRD OYT X 900 1T O

One Act That Changed History

2. The portion of the weekly Torah reading
associated with the present day, the day of the
yahrzeit of the Rebbe Rayatz, i.e., the second
reading (sheni) in Parshas Beshalach, speaks
about the Jews’ situation shortly before the
splitting of the Sea of Reeds.

The splitting of the Sea of Reeds was one
of the greatest miracles that ever happened;
this is implied by our Sages’ saying,* “as diffi-
cult as the splitting of the sea” Moreover, the
splitting of the Sea of Reeds served as a prepa-
ration for the Giving of the Torah’ and for the
Future Redemption.®

1. The communal Torah reading on
Shabbos is divided into seven aliyos.
The practice ordained by the Rebbe
Rayatz involves studying the aliyah
corresponding to the matching day
of the week, so that — for example —

week, namely Tuesday.

the content of the third aliyah would
be studied on the third day of the

2. Sefer Hasichos 5702, p. 27.
3. Ibid. p. 29, cited in HaYom Yom,

I8 W X OXN WID T PR .2
MW 11D) X177 O PID ARV 17070
TTOTYY (TPW2 770 PR WY 2
PX DR 2801 THYR OYT 13N 01X
02 NY*I7 XD YPUN K IR P2 WNV3
.10

1D VIR YNYI PR 90 00 DY
R 0T 1w 003 YVoyT T
X K 710 0’ Dy*Ip .10 0 DY*Ip2
P13 IWT I PIN PR 7750 190 1% 7397

ATDYR

entry 2 Marcheshvan.
4. Sotah 2a.
5. Likkutei Torah, Vayikra, p. 17b ff.

6. See Yeshayahu 11:15; Likkutei
Sichos, loc. cit.
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What were the circumstances that led to
the splitting of the Sea of Reeds? The third
reading in Parshas Beshalach’ relates that
there was a Jew, Nachshon ben Aminadav,
who risked his life and jumped into the sea.
His act of mesiras nefesh (“self-sacrifice”)
brought about a flow of Divine energy to this
physical plane and into all of the Jewish peo-
ple, causing the miracle of the splitting of the
Sea of Reeds.

EVERYONE A NACHSHON

02 DY 1% IR TUR PR IR M
7910
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UMY KT 770 02 NY>1p PO 01 OV

Seeing Nothing But the Goal

3. From a legalistic perspective, it is not
entirely clear whether it was permissible for
Nachshon to jump into the sea at that time and
in those circumstances. There are two issues in-
volved: As is well known, there is an opinion
in Jewish Law that, before the Giving of the
Torah, the unique status of the Jewish people
had yet to be established and they had the same
legal status as Noachides.® In addition, there is
a difference of opinion among Rishonim and
Acharonim whether a Noachide is obligated to
sacrifice his life to sanctify G-d’s name.’

According to the opinion that Noachides
are not obligated to sacrifice their lives in
sanctification of G-d’s name, they are actually
forbidden to do so. The reason is that Noachides
are prohibited against shedding blood," even
their own blood, as implied by the verse," “I
will demand an account of your blood of your
souls” As such, it follows that — according to the
opinion that his status was that of a Noachide -
Nachshon was forbidden to sacrifice his life.

7. As mentioned in the sichah, in
the year the sichah was delivered,
Yud Shvat fell on a Monday and that
reading was studied the following
day.

8. See Encyclopedia Talmudis, Vol.
3, the beginning of erech ben Noach

and the sources mentioned there.

9. See ibid., p. 350. See Rambam,
Hilchos Melachim 10:2, which states
specifically that Noachides are not
obligated to sacrifice their lives. See,
however, Tosafos, Sanhedrin 75a, s.v.
ve’im; Parshas Derachim, Derush 2.
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12N 770 AL XD TR TN A0V
X PXD PR LT 32 PD PT N LRIV
M772 X 3 D3R D3R PR XD37D
WD) NPON IR 271 PR

I II2 IR I OBV YR IR PR
7 P T 1IRY ,WH3 NN 209 1)
131 IRT VI 7T 01NN, T W 01
NI IP%Y YW 120X 0T MDY IR
D°NIwDI? DT DX TX L LY OY "N
WM IR OIR IRT LUP KPR WK
T WD) 1011 UINVLY] V1 T UK

10. See Rambam, Hilchos Melachim
9:4.

11. Bereishis 9:5. See Rashi on the
verse; Bereishis Rabbah 34:13; Bava
Kama 91b.
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There are Rabbinic authorities who maintain that
before the Giving of the Torah, the Jews did not
conduct themselves as Noachides, but rather ob-
served the mitzvos incumbent upon Jews. However,
the license to conduct oneself in such a manner ap-
plies only when this would lead to a more stringent
ruling, not a more lenient one.'? In this instance, al-
lowing Nachshon to sacrifice his life would have been
a more lenient ruling.”” As such, even according to
this view, he was prohibited from sacrificing his life.

Why then did Nachshon jump into the sea? He
knew that G-d had promised Moshe,"* “When you
take the people out of Egypt, you will worship G-d on
this mountain.” This means that after leaving Egypt,
the Jews were to go to Mount Sinai to receive the To-
rah. Accordingly, whatever obstacles Nachshon had
to face on the way to Sinai were inconsequential. He
knew but one thing - that he had to go to Mount
Sinai. The fact that there was a sea in front of him
was not relevant to him. In his mind, there was no
question; he had to jump into the sea and proceed
further until he arrived for the Giving of the Torah.
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Not a Time for Debates

4. In connection with today’s Torah reading,
which is connected to the yahrzeit of the Rebbe
Rayatz, the Midrash® relates that before the split-
ting of the sea, there were four groups among the
Jewish people: One group maintained that the Jews
should “appoint a leader and return to Egypt”'¢ A
second group thought that they should wage war
against the Egyptians. A third group argued that
they should flee into the desert. Only one group
maintained that they may - or should - proceed
into the sea.

12. See Encyclopedia Talmudis, erech
avos (1), p. 36.

the stringency of the prohibition
against shedding blood.

13. For he would not be observing 14. Shmos 3:12.
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15. Pirka D’Rabbeinu HaKodesh,
Bava DArbaah, os 51, et al.

16. Cf. Bamidbar 14:4.
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One of the principles of Torah Law is to
follow the majority."” As such, in truth, even
according to the logic of holiness, Nachshon
had reason to question whether it was per-
missible for him to proceed into the sea.

Nevertheless, Nachshon did not want to
enter into any debates. He knew that G-d had
told Moshe that the Jews were to go to Mount
Sinai and receive the Torah. Nachshon con-
tended that returning to Egypt was not the
way to achieve that goal, nor was waging war
against the Egyptians or going into the des-
ert. There was only one way to achieve that
goal - to proceed into the sea. Consequently,
there was no other choice; only one course of
action presented itself: to jump into the sea.
By doing so, he would draw one step closer
to Mount Sinai.

EVERYONE A NACHSHON
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Who Can Demand Self-Sacrifice from Others?

5. The situation of the Jewish people before
the splitting of the Sea of Reeds is a lesson for
all generations, relevant also to the service of
the Rebbe Rayatz. He carried out his holy work
with total self-sacrifice and communicated
that approach to those who followed his path.

At the very beginning of his leadership,
he began his holy work with self-sacrifice.
At that time in Russia, when the Yevsektzia'®
were creating havoc, his acceptance of lead-
ership that involved spreading the Torah, its
mitzvos, and pnimiyus haTorah defied the
prevailing structure of the country. Such ef-
forts ran contrary to what was natural; one
had to be willing to sacrifice his soul as well
as his body in actual fact.

17. See Shmos 23:2. See also Ram- Hilchos Sanhedrin 8:1.
bam’s listing of the mitzvos before

Hilchos Sanhedrin, mitzvah 3,

18. The Jewish Section of the Soviet
Communist Party, notorious for its
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aggressive campaign against Jewish
religious practice and Torah educa-
tion in the 1920s and 1930s.
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The Rebbe demanded such self-sacrifice not
only from himself, but also from his followers and
those who worked with him.

There is no law in the Shulchan Aruch requiring
that one should demand that others seek self-sac-
rifice. When it comes to all other mitzvos, we must
urge others to fulfill them. Doing so is included in
the mitzvah,” “You shall certainly rebuke your fel-
low.” But we do not find an obligation to motivate
others to seek self-sacrifice.

When will one not hesitate to such demands of
others? When he does not feel that he is acting on
a mission from Above. However, it is entirely dif-
ferent when one is not speaking his own words, but
instead, it is as if “the Divine Presence is speaking
from his throat.”*
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Single-Minded Progress; Never to Be Deterred

6. In one of the maamarim he delivered,” the
Rebbe Rayatz elaborates on the difference between
the self-sacrifice of Rabbi Akiva and that of our
Patriarch Avraham. Rabbi Akiva yearned for and
sought self-sacrifice, as he said,” “When will I be
afforded the opportunity [for mesiras nefesh] so
that I may actually carry it out?”

By contrast, our Patriarch Avraham did not seek
mesiras nefesh as a service in its own right. His char-
acteristic thrust was encapsulated by the verse,” “He
proclaimed there in the name of G-d, eternal L-rd,”
on which our Sages** comment, “Do not read va-
yikra - ‘he proclaimed, but vayakri - ‘he motivated
others to proclaim’” Everyone should proclaim
G-d’s name. Moreover, they should not call G-d

g% -8, El HaOlam, “the G-d of the world” - that

19. Vayikra 19:17. Sefer HaMitz-
vos (positive commandment 205)
and Sefer HaChinuch (mitzvah 239)
include this as one of the 613 mitz-

vos of the Torah. beginning HaChodesh HaZeh

Lachem, 5700 (Sefer HaMaamarim

20. See Zohar, Vol. 111, p. 232a, 7a, 5700, p. 291t.). See the Rebbe’s

265a; Shmos Rabbah 3:15; Vayikra
Rabbah 2:3; Mechilta, Shmos 18:19.

21. The conclusion of the maamar
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maamar, Basi LeGani, 5711, sec. 3,
where he elaborates on this point.

22. Berachos 61b.
23. Bereishis 21:33.
24. Sotah 10b.
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would imply that G-d and the world are connect-
ed but are two separate entities — but o%y %-x, El
Olam;* they are a single entity because “there is

nothing aside from Him.*

This constituted the Divine service of our
Patriarch Avraham. He did not seek mesiras
nefesh. It was only that, if in the course of his ef-
forts mesiras nefesh were required, he was ready
to manifest that quality as well. When he was cast
into the burning furnace,” that did not present
an obstacle. He continued unfazed, undauntedly
carrying out his mission of “proclaim[ing] there
the name of G-d, eternal L-rd”

The Rebbe Rayatz conducted himself in
the same manner. He did not pursue mesiras
nefesh; that was not his focus. He pursued “pro-
claim[ing] there the name of G-d, eternal L-rd,”
spreading the Torah and its mitzvos togeth-
er with pnimiyus haTorah and its customs and
practices. That was his focus. Regardless of the
obstacles he faced, he never halted in his pursuit
of this goal. Instead, he carried out his mission
with mesiras nefesh, even in the literal sense.

Accordingly, he did not engage in contempla-
tion nor did he debate whether one is halachically
obligated to sacrifice himself in such a situation.
That did not concern him because mesiras nefesh
was not his mission. His mission was to spread
and strengthen Yiddishkeit. He was not inter-
ested in other matters, and nothing would hold
him back from his work.

For this reason, a person who follows his
approach and emulates his example is not affect-
ed by any of the different groups in the Jewish

EVERYONE A NACHSHON
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25. As the Rebbe explains in Basi
LeGani, 5711, sec. 8, in the verse, -X
0%y means “eternal G-d” However,
the word olam, translated as “eter-
nal,” also means “world” Thus, we
find the expression 0%y %-x, “the
G-d of the world”” In that context,

by saying 01y »-x, rather than -8
011, the implication is not that G-d
(5-X)is an entity unto Himself and
the world (9%1y) is an entity unto
itself - only that G-d is “the G-d

of the world,” i.e., He governs and
rules it. Instead, 0?1y -x implies that

G-dliness and the world are entirely
one. There is no separation between
them.

26. Devarim 4:35.

27. See Pirkei DeRabbi Eliezer, ch.
26, et al.
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community. He is not interested in any of the
arguments. He knows only one thing: he has to
proceed closer to Mount Sinai. If there is a sea
in the way, he jumps into the sea.

What will happen afterwards? That is G-d’s
concern. It does not affect him. He knows that
he has to do what is incumbent upon him - to
proceed closer to Mount Sinai.
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Marching Orders

7. This is the directive the Rebbe Rayatz con-
veyed to us - to everyone who has to prepare
themselves and their fellow Jews for the Fu-
ture Redemption. Our task is to carry out the
mission implied by our Sages’ words,” “I was
created to serve my Creator” Specifically, this
entails efforts to “love the created beings and
draw them close to the Torah.”*

This is our focus, and anything else is not
relevant to us at all. The fact that there are dif-
ferent groupings among the Jewish people,
with diverse and often inexplicable approaches
is of no concern. One shouts, “Let us appoint a
leader and return to Egypt,” another desires to
go into battle, and still another to flee into the
desert. Since none of these paths is the path that
brings us closer to receiving the Torah, they are
not our path.

Our focus is to proceed to receive the Torah.
This is not ancient history; instead, as we bless
G-d before our Torah study every day, He is jn%
ninn, “the One who gives the Torah,” present
tense. We will press forward - proceeding to
receive the Torah - without making any reck-
oning. If there is a sea in between, it does not
matter. We will jump into the sea. If there is a
mountain in front of us, we will break through

28. Kiddushin 82a.
29. Avos 1:12.
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the mountain. We are going to receive the Torah
to bond with G-d.

When we proceed to receive the Torah with-
out making calculations, then we will see the
fulfillment of the prophecy, “G-d will fight for
you, and you shall be silent.”*°

EVERYONE A NACHSHON

F7IRT N93R I8 Y3 T N2 OV
JUTIWRIN VR PTR°ININD PN

IR 2T 771 231 073 YR IX PN
oy’ 71, UPRPYT PR NIAYD R
WA DN 037

Taking the Final Step

8. Nachshon merited to be the first of the ne-
si’im (“tribal leaders”) to offer a sacrifice in the
Sanctuary and dedicate it, thus bringing about
the manifestation of G-d’s promise, “I will dwell
among them.”*' Similarly, every Jew should con-
sider himself a Nachshon.

Then, we will see the fulfillment of the words
of the Tikkunei Zohar,** that when there will
be one Jew who conducts himself as he should,
he will bring about Mashiach’s coming. (That
source reads “one tzadik,” however, it applies to
every Jew because “Your nation are all tzadik-
im.”)* Then, we will receive pnimiyus haTorah
as will be revealed by Mashiach.

Through this, we will come to Az yashir (“Then,
we will sing”),** the beginning of the song of
Moshe and the Jews at the splitting of the sea. Our
Sages™ interpret this phrase as an allusion to the
Resurrection of the Dead, when “those who lie
in the dust will rise and sing joyously,* with the
Rebbe Rayatz among them. And he will lead us to
Mashiach with kindness and mercy.

30. Shmos 14:14.
31. Shmos 25:8.

(Maamarim HaKetzarim, p. 403),
the Rebbeim quoted it in this man-

PIX VPVY DY N X PX .1

77118 YNV 721 UKD W I YT
291 18 DR 0T 11D WU T
X1 OY 1201 DYT P R PR P
TIX 9INT *IIX,00IN2 1Y) W P
JID3 X D9 UINTOND T TR WY

VART W NPT OYN VIRNYT PR
1 LYN OY NY2 IR T ONPR P
FIRT OY °N PR OXN TR X [YrDY)
PUTS TIWY IWT VLY VIRT) PN
LY, (DTS 093 THY) IXT RO P
23pn YN PR IPUD WAV Y
VYN MPWH ORN 7790 NI °T 1
7 7am

IS YIRS Y VYN OYT TNT PR
T DDA TPIN? T IXIW W IX
W NPT P VYN OY IR 77N
’27 77 X ,02IN2 X3 DY 1w
17D IR VYN RPN YY2 T
DRI TN YR VR0

(T"0Wn , 02w 771" NN*WN)

34, Shmos 15:1.
35. Mechilta and Rashi on the above

ner in their maamarim. See Zohar

32. Such a statement is not explicitly
found in Tikkunei Zohar. However,
beginning with the Alter Rebbe

Chadash, p. 23d.

33. Yeshayahu 60:21; Sanhedrin 10:1.

verse; Sanhedrin 91b.

36. Yeshayahu 26:19.
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Adapted from a sichah delivered on 14 Shvat, 5710 (1950)'

Introduction

fter the Morning Prayers on the fourth day after the passing of the Rebbe Rayatz, the

Rebbe said, “Torah Law? states that the first three days after a person’s passing are char-

acterized by intense mourning, and there are seven days for eulogizing.... Chassidim do
not deliver eulogies. Instead, they tell stories about the departed.”

On that day and the following days, he told several stories about the Rebbe Rayatz, including
these that follow.

1. These are selections from remarks 2. Moed Katan 27b; Shulchan Aruch,
the Rebbe made during the Shivah, Yoreh Deah 394:1.
seven days of mourning, for the

3. Likkutei Sichos, Vol. 2, p. 504.
Rebbe Rayatz. ikkutei Sichos, Vol. 2, p
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CHASSIDIM DO NOT EULOGIZE

Chassidim Do Not Eulogize

Destiny Defined

1. At the bris of the Rebbe Rayatz, he cried
as infants usually do. His grandfather, the
Rebbe Maharash said to him, “Why are you
crying? When you grow up, youwillbea
and deliver Chassidus eloquently”

This is the way - i.e., with a blank space
after “you will be a” - the episode is recorded
in the journal of the Rebbe Rayatz.' I heard
from chassidim that the Rebbe Maharash
said, “You will be a Rebbe” Therefore, we can
understand why there was an open space in
the journal of the Rebbe Rayatz.

7 WT UKD TR P NYY X
SIYIPR 72 PR IP0Y TN, 0PIV
JLINTYZ WITIR 227 WT YTUT PUT ONG
JOPRIDYIX VDY 17 1Y 230D OXN
D3 MITON NI X LT 00
D127 0Y7 PR LIDPFIND PR IR 71172
ORI P70 DipR X L ToNBT NIY
VYAV TR IR D700 PID 17T VINY
J27 R 1T I00YN LINIVI ORI W X
PX DY ORI Y7 TIV0LIND X LRIV
PO NI *T PR UIX WIS X KT
721

A Chassidic Kiss

2. In 5644 (1884), when the Rebbe Rayatz
was a child of four, his father, the Rebbe
Rashab, lived in a home of two rooms. One
room served as the bedroom, and the other
served many purposes; the cot of the Rebbe
Rayatz was also in this room.

One night, the Rebbe Rashab was study-
ing together with the eminent chassid, Reb
Yaakov Mordechai Bespalov. Now, the Reb-
be Rayatz was a beautiful child, and his face
was luminous. Late that night, as they were
studying, Reb Yaakov Mordechai caught
sight of the child as he lay asleep. He began
speaking with the Rebbe Rashab about his
son, commenting that the child’s radiant ap-
pearance indicated purity of thought.

1. See Likkutei Dibburim, Vol. 4, p.
618a.

PR ,TPR X IITVI PR °27 W YN .3
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.SUY2 0Y°27 OYT YNV TIX PR UINT
PV R WL YNV PR 027 WY
D PR PRDX U9V LXT DD
2Py 277 LR IR LYY VIWY
N P TIDRYY 1727 OVT VI3 23T
INHY3 1727 0YT 0 177 1IN Y
MO W WT PR WIDIK WT TR 77V
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The Rebbe Rashab was strongly moved
to give his son a kiss. At that moment,
however, it occurred to him that in the
Beis HaMikdash people brought not only
animal offerings, but also silver and gold
for the upkeep of the Beis HaMikdash.
With that thought, the Rebbe Rashab de-
cided to exchange the kiss for a maamar
of Chassidus, and wrote the maamar
which begins with the words, Mah Rabu
Maasecha.

In the year 5652 (1892) he gave the
manuscript to his son as a gift and said,
“This is a chassidic kiss; one day I'll tell
you about it.”

Four years later, in 5656 (1896), he told
him the whole story.

| e owpb 22

TIRTIYI YNI PR 7Y N3 77371 0Y7 2
737 OYT IRD PP X 7R 18] WRIROY X
2 PROIRPINTYZ PR OJNTN 0K 72 PR
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From an Early Age

3. In the year 5657 (1897), the Rebbe
Rashab was very ill. He traveled to Mos-
cow for treatment.

The medical specialists in Moscow
told him that he had only a few months
to live. Having heard their prognosis, he
later told his wife, Rebbitzin Shterna Sar-
ah, that he had decided to travel to Eretz
Yisrael.

The Rebbitzin asked him, “And what
will you do with your chassidim and with
Chassidus?”

The Rebbe Rashab replied, “Why, 'm
leaving him!” - referring to his son, the
Rebbe Rayatz.

At that time, the Rebbe Rayatz was only
seventeen years old.
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