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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989
son of Bernard (Berl) and Rose (Rezele)
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Manny Karp was the first of his family born in
the United States, in 1905. His first language
was Yiddish. Losing his mother to the Spanish
Flu shaped his resilience and commitment to
helping others, ultimately leading to a career
as a guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from sichos delivered on Yud Shvat, 5718 (1958)

Introduction

fter the splitting of the Sea of Reeds and the drowning of the Egyptians, “Miriam took...
the timbrel in her hand and all the women went out... with timbrels and dancing. Miri-
am led them in a choral chant, ‘Sing unto G-d for He is exceedingly exalted.”

The women’s pure joy emerged from the depths of pain they had endured in Egyptian exile.
Pharaoh’s harsh decrees, especially the command, “Every son that is born, cast him into the
river;’ had struck the mothers with particular force. Since a mother’s connection to her children
runs deeper than a father’s, there was no way to describe the extent of their anguish. Because
their suffering cut so deep, their joy at their liberation was so powerful.

Building on this story in the sichah that follows, the Rebbe establishes a framework for un-
derstanding women’s distinctive place in Jewish life, offering a prescient message about Jewish
mothers’ crucial role in facing contemporary cultural challenges. He describes the Egyptian
bondage as more than a historical event, as a story about the way Jews must confront modern
cultural pressures. How similar is Pharaoh’s decree to “cast [children] into the river” to modern
society’s pressure to immerse Jewish youth in secular culture at the cost of their Torah heritage?

The Nile, Egypt’s river, was the key to prosperity. Today, casting children into the river means
prioritizing dreams of financial success above spiritual growth.

Jewish mothers share precious daily moments with their children; they carry a special duty
to resist these cultural pressures. They must lead in preserving authentic Jewish education and
values.

This sichah brings a message of hope, showing that by maintaining a steady commitment to
Torah education despite societal pressures, parents can raise “descendants blessed by G-d.”* True
Jewish success, the Rebbe teaches, comes not from compromise with secular values but through
a deep connection to Torah and its mitzvos.

What makes this sichah especially noteworthy is its timing - it was delivered in 5718 (1958).
Well before other religious leaders or secular thinkers began recognizing women’s unique poten-
tial and ability to assume leadership roles, the Rebbe was already highlighting these Torah-based
truths.

1. Shmos 15:20-21.
2. Shmos 1:22.
3. Cf. Yeshayahu 61:9.
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A WOMAN'S SENSITIVITY AND RESPONSIBILITY

A Woman's Sensitivity
and Responsibility

Why the Song of a Woman?

1. Twenty years ago, on the last day of Pesach,
5698 (1938), my revered father-in-law, the Rebbe
Rayatz, discussed the Haftarah of this Shabbos in
a sichah." He quoted his great-grandfather, the
Tzemach Tzedek who related that his grandfa-
ther, the Alter Rebbe, once posed the question:
Why does the Haftarah of Shabbos Shirah (“the
Shabbos of Song”) specifically quote a song of a
woman, Devorah, and not the song of a man, Da-
vid, although the latter is read as the Haftarah of
the seventh day of Pesach, when the same portion
of the Torah is read?

Parshas Beshalach, which is read on Shabbos
Shirah, contains both Moshe’s song, one sung by
men, and Miriam’s song, one sung by women. It
relates that “Miriam took... the timbrel in her
hand and all the women went out... with timbrels
and dancing. Miriam led them in a choral chant,
‘Sing unto G-d for He is exceedingly exalted.” *

Since both men and women sang on that occa-
sion, why specifically was the song of a woman,
Devorah’s song, chosen as the Haftarah for this
Shabbos and not David’s song?

In response to this question, the Alter Reb-
be related a long story concerning the merit of
Jewish women (printed in the above-mentioned
sichah) and concluded:

When the Jews left Egypt and crossed the sea

on dry land and recited a song [of thanksgiv-

ing], the women also sang. [However, they

did not merely sing;] they also went out “with

timbrels and dancing,” with [exuberant] joy.

1. Likkutei Dibburim, Vol. 4, p. 701a. 2. Shmos 15:20-21.
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This is the reason the Haftarah for Shab-
bos Shirah [begins], Vatashar Devorah,
“Devorah sang”?

([The spiritual motif is reflected in the
phrase,] “Everything came from the
earth” [“Earth” relates to] the sefirah of
malchus (“sovereignty”) [which is identi-
fied with the feminine dimension].)
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A More Heartfelt Experience

2. On the surface, this requires clarifica-
tion: Why did Moshe and the Children of
Israel - all the men - not sing with the same
joy experienced by Miriam and all the women?

The straightforward explanation is that
when one receives something without ex-
periencing laborious struggle and pain, he
cannot possibly feel the same joy as some-
one who previously invested much exertion
and endured difficult battles, as our Sages
state,” “The reward corresponds to the pains-
taking [effort invested].” The greater the toil
and anguish, the greater the happiness that
comes afterwards.

When Pharaoh and the Egyptians were
drowned in the sea and the Jews were freed
from exile in Egypt, the Jews sang a song of
thanksgiving. At that time, Moshe and the
Jewish men could not possibly feel as great a
degree of joy as experienced by Miriam and all
the Jewish women. The reason is that the most
severe dimension of the Egyptian exile and the
cruelest decrees came after Miriam was born.
What was the most difficult decree of all? “Ev-
ery son that is born, cast him into the river.

None of the difficulties that the Jews had
to bear beforehand - the hard labor “with

4. Koheles 3:20. 5. Avos 5:21.
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6. Shmos 1:22.
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mortar and bricks and all [sorts of] toil in the
field, all their work that they [compelled] them
7 — approached
the severity of the decree to cast their newborn
children into the river. After that, came an even
more cruel decree: Pharaoh ordered that Jewish
children be slaughtered so that he could bathe
in their blood, as our Sages® relate.

to carry out with grueling effort

A mother experiences all this much more
deeply than a father. Therefore, when the Jews
were finally rid of Pharaoh and his decrees, the
joy of the Jewish women was far greater than
the joy of the men.

A WOMAN'S SENSITIVITY AND RESPONSIBILITY
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Not a One-Time Event

3. Like all the stories of the Torah, the story of
the Exodus from Egypt - including Miriam and
the Jewish women’s song of joy “with timbrels
and dancing” - provides lessons and guidance
for all generations, including our generation.

This eternal relevance is alluded to by the
verse,” “All the women went out after her.” This
applies not only to all the women of her genera-
tion but to all Jewish women for posterity. They
follow in Miriam’s footsteps and declare, “Sing
to G-d because He is exceedingly exalted; He
cast the horse and its rider into the sea”"’

What are they saying? That G-dliness and
holiness are “exceedingly exalted,” lofty to the
extent that there can be nothing higher. “The
horse and its rider” - entities that are the op-
posite of holiness and, indeed, do battle with
holiness — were cast “into the sea.” They were
flung very deep into the sea, not just into its
depths, but - as the word “cast” implies — were
propelled very powerfully, and thus they sank
low, to depths beyond which there are none.

7. Ibid. 1:14.
8. Shmos Rabbah 1:34.

9. Shmos 15:20.
10. Ibid. 15:21.
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Hijacking Our Children's Future

4. On a previous occasion, Pharoal’s decree,
“Every son that is born, cast him into the river,”
was discussed." The essential aspect of this decree
exists in every generation and in every country, in-
cluding our generation and our country.

When a Jewish child is born, our Jewish life-
style dictates that, immediately upon his birth,
he be educated in the path of Torah and its mitz-
vos. At that time, Pharaoh, “the king of Egypt”
- in other words, the guiding ethos and prevail-
ing culture of the country - appears and claims,
“A child has been born. Eventually, he will grow
up, marry and will need to be the provider for his
home. If so, there is no time to waste. From his
earliest childhood, he must be ‘cast into the river’
- i.e., the source from which his livelihood will be
derived.” (In other words, the river is an analogy
since “the river” - the Nile - was the source of
sustenance and the means of support for Egypt.)
Pharaoh, i.e., the prevailing culture, says that the
child should be immersed and even “drowned,’
submerged totally, in the river. His education and
development should be solely focused on gaining
the tools and skills necessary to earn a livelihood.

But what will be with the child’s education in
the Torah and its mitzvos? Pharaoh answers, “For
that, there are Sundays. On Sundays, the banks are
closed; the stores are closed, etc. On the preceding
night, the child will be taken to the movies and the
like, but in the morning, the parents want to sleep
until twelve. They don’t mind if their child will go
to Sunday school and learn - not only to sing and
dance but even - Hebrew and Chumash. This way
the parents can sleep peacefully in a physical sense,
reflecting the fact that, in a spiritual sense as well,
they are deeply sunk in their slumber.

11. See also Likkutei Sichos, Vol. 1,
p. 112fF.
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Afterwards, at one oclock in the afternoon,
they will get up to raise the child with television,
movies, and baseball. In other words, they will
submerge him in the culture - the equivalent of
the Nile River - which, according to their under-
standing, will lead to him earning a livelihood.

This is not the way a Jewish child should be
raised. Jewish parents have an obligation to con-
nect their children to G-d from earliest infancy.
He is the One who sustains the entire world in
His goodness, favor, kindness, and mercy - and
enables all people to receive their livelihood in a
manner of honor and tranquility. This alone -
connecting with G-d - is the sole path for Jews
to receive their livelihood.

Even were it true that the livelihood of non-
Jews is dependent on the unwritten laws of society
- those determined by the Nile River, the social
norms that stem from the dominant culture — a Jew’s
life is different. Concerning the Jews, it is written,'
“You who cleave to G-d your L-rd are all alive to-
day” It is by connecting themselves with G-d that
the Jews live - and through this connection, they
derive their livelihood. As is commonly said,”” “He
[G-d] who gives life, gives sustenance,” granting a
livelihood to a man, his wife, and his children.

But, instead of following this path, the chil-
dren are taken and cast into the river. They are
torn away not only from their spiritual life; they
are cut off from life in a simple sense as well, be-
cause, as mentioned above, the only way Jews
can have life and sustenance is through their
connection with G-d.

A WOMAN'S SENSITIVITY AND RESPONSIBILITY
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Casting Children in the River Today

5. The Egyptian exile preceded the Giving
of the Torah. Although previously the Jews had
suffered through many harsh decrees during

12. Devarim 4:4.
13. See Taanis 8b.
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this exile, as mentioned, none of them ap-
proached the severity of the decree to cast
all the sons into the river. The same is true
concerning the present exile. All the decrees
that the yetzer hara, our bad tendency, seeks
to impose upon mature individuals do not
approach the severity of the decree the yetzer
hara seeks to impose upon young children.

However, one should not be affected by
Pharaoh, nor by those “good friends” or the
woman next-door who objects, “How can
you take your child and send him to a ched-
er or a yeshivah where they study a Torah
that is 3,500 years old, which was given in a
barren desert?

At that time, there was no radio, tele-
phone, nor even a newspaper to wake up to
each morning while reciting Modeh Ani. “In
an era like that,” she claims, “such an educa-
tion may have been appropriate. However,
now, in the twentieth century, when we have
progress and culture, one cannot be that
old-fashioned.”

Furthermore, sometimes Pharaoh dress-
es himself in “holy garments” and claims,
“Since you want your child to grow up and
be able to give large amounts of money to
charity in general and yeshivos in particular,
you have to see to it that he becomes wealthy.
So cast him into the river of earning a living.
Make him like all the other Johns’ and ‘Mi-
chaels’ whose lives are not dedicated to G-d.
Then you can hope that he will be able to
give money to yeshivos and chedarim.”

In reality, we see that only Pharaoh gains
from such an approach. Jews do not receive
anything from living that way.

We must know the truth - that the decree
to cast a child into the river of the prevail-
ing culture comes from the same Pharaoh
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who decreed that the children should be cast into the
Nile. However, Pharaoh knows that if he would come
and tell a Jew to sin, the Jew would not listen to him.
Therefore, he dresses in a silk Rabbinic cloak and tells
the parents that he has a large yeshivah for which he
needs money. He advises the parents to send their
children to public school and Sunday school, so that
they will become wealthy and be able to give charity.
Then, he will be able to build a large yeshivah. For
whom? For angels. No flesh and blood children will
attend, for he has advised parents that a yeshivah ed-
ucation will not enable their children to be successful
in earning a livelihood.

Where does this advice stem from? From Pha-
raoh - or in a personal sense, from the yetzer hara,
colloquially known as “the clever one.” The yetzer hara
echoes Pharaoh’s words,"* “Let us deal shrewdly with
them, lest they increase.” The truth is - that no matter
what Pharaoh and the enemies of the Jews do — “so
will they multiply and so will they increase.”’ If this
advice - the advice stemming from the contemporary
equivalent of Pharaoh - not to provide Jewish children
with a Torah education were followed, there would
not remain any remnant of Judaism. There would be
no Jewish souls and, as a result, no Jewish bodies.

When we realize that this advice comes from Pha-
raoh, we will dedicate ourselves with genuine Jewish
inner strength to nullifying this decree. Once and for
all, we will stop worrying about and planning for a
child’s future when he is five, seven, thirteen, or even
eighteen years old. Instead, we will place our faith
and trust in G-d.

In this vein, Mishlei'® teaches, “There are many
thoughts in a man’s heart” These thoughts are un-
productive because they are many, but not one. In an
ultimate sense, this means that they do not stem from
G-d who is singularly one: the true Singularly One
Entity in the world.

14. Shmos 1:10. 16. Mishlei 19:21.

15. Ibid. 1:12. See Sotah 11a, Rashi
on the verse.
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As the verse!® continues, “The counsel [- a
singular term -] of G-d will prevail” G-d is
the Master not only of the heavens but also
of the earth - including the place where the
woman, her husband, and their children are
located.

Knowing this, a mother will not be
affected by her neighbor. Instead, she will in-
fluence her neighbor that she too should save
her children from Pharaoh’s hands. In that
way, we will raise myriads of Jewish children
who will greet Mashiach. May it be speedily
in our days.
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A Woman's Joy

6. When the Jews were liberated from
Pharaoh - at the time of Moshe and Miri-
am - the joy of the women far surpassed the
joy of the men, because it was far harder for
the mothers to endure Pharaoh’s cruel decree
than it was for the fathers. The same is true
at present. The contemporary equivalent of
Pharaoh’s decrees - and, consequently, the
joy that comes from being freed from them
- is felt to a greater degree by Jewish women.

The reason is: For the greater part of the
day, the husband is not found at home, and
even when he is at home, he does not devote
himself to his children’s education to the
same degree as his wife.

By contrast, the Jewish woman battles with
Pharaoh - disguised as he may be - in every
guise of “friendship” that he presents himself
to her. And we can be confident that she will
be victorious and prevail, demonstrating that
G-d - along with Torah and Judaism which
represent Him - is “exceedingly exalted” And
conversely, the “horse and its rider,” the forc-
es which oppose holiness will be “cast into the
sea” She achieves this with joy, to the extent
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that she can go out with timbrels and dancing.
We then proceed to Parshas Yisro, the Torah
portion that describes the Giving of the Torah,
for then, we will be able to say, “Our children are

our guarantors.”"’

A WOMAN'S SENSITIVITY AND RESPONSIBILITY
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Before the Angels

7. This also enables us to understand what is
stated in the Midrash Tanchuma'® regarding the
verse,” Va'taan lahem Miriam, “Miriam led them
in a choral chant” As the Midrash notes, on the
surface, this is difficult to understand: Lahem is
a masculine form. Since Miriam was leading the
women in song, the Torah should have employed
the feminine form, lahen.

In response, the Midrash relates that when the
Children of Israel crossed the sea and sang the
Song of the Sea, the angels also wanted to sing.
G-d told the angels that the Jews should sing first
and only afterwards should the angels sing.

On this basis, the Midrash explains the ex-
pression yashir Moshe. Generally, that phrase
would be translated in the future tense, “Moshe
will sing.” Seemingly, in the narrative, one would
think that shar Moshe, “Moshe sang” in the past
tense would be more appropriate. Clarifying that
incongruity, the Midrash explains that yashir is
being used in the imperative; G-d commanded
that “Moshe and the Children of Israel should
sing first” Only afterwards, could the angels sing.

Later, when Miriam and the women prepared
to sing, the angels protested again, “For Moshe
and the Children of Israel, we deferred and let
them sing first, but we should be allowed to sing
now, before the women do.” According to one
opinion in the Midrash, their request was grant-
ed. However, according to a second opinion, the

17. Shir HaShirim Rabbah 1:4 (1),
i.e., it was in the merit of the chil-
dren that the Torah was given.

18. See Midrash Tanchuma (Buber
edtion), Parshas Beshalach, sec. 13;
Torah Shleimah, Parshas Beshalach,
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Midrash concludes that even the women’s song
preceded the angels’ song.

However, even according to the initial opin-
ion in the Midrash that the angels did not wait
for the women’s song, the angels could not sing
until Miriam gave them permission. The Midrash
infers this from a different interpretation of the
words, Va'taan lahem Miriam. Noting the mas-
culine form of lahem, “them,” it understands the
phrase as meaning, “Miriam answered them,” i.e.,
Miriam granted the angels permission to sing be-
fore the women sang.

This demonstrates the great importance of the
Jewish women’s song. It has an effect not only
on this material plane but also in the spiritual
worlds Above. The song of Jewish women takes
precedence over, and is even loftier than, the song
of the angels.
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Not Only a Point of History

8. This narrative provides guidance for all Jews
- men and women alike. There is no reason to fear
Pharaoh, nor the Nile, nor the decrees with which
non-Jewish powers may seek to oppress them.

When they proceed with genuine Jewish
strength - even if they are in Egypt, and there,
Pharaoh is king and he issues all sorts of oppres-
sive decrees — nothing will have any effect on their
children. Jewish parents will be able to lead their
children on the path of the Torah. This is the path
that brings them life, not only life in the World to
Come but also life in this world.

The parents will lead their children on the path
that enables them to say, “This is my G-d and I will
glorify Him, the G-d of my father, and I will exalt
Him.?”" In other words, the children will follow the
same path as their parents. This is the ultimate sat-

19. Shmos 15:2.
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isfaction that children can bring to their parents.

Then, as the Song of the Sea continues,” “You
shall bring them and plant them in the moun-
tain of Your inheritance,” we will merit the
building of the Third Beis HaMikdash speedily
in our days.

Furthermore, as the Midrash?' states, “From
this we learn how cherished Israel is before the
Omnipresent” G-d did not wait for the fulfill-
ment of the prophecy, “You shall bring them and
plant them in the mountain of Your inheritance,”
which refers to the Beis HaMikdash, His Eternal
House. Instead, even while the Jews were still in
the desert, He told Moshe,”> “They shall make a
Sanctuary for Me and I will dwell among them”*

A similar motif applies at present, in the
few numbered days that remain until Mashiach
comes. By remaining steadfast in our Jewish ways,
not being affected by the decrees of secular forc-
es, and raising children regarding whom it can be
said “descendants blessed by G-d,”** we will merit
to see the fulfillment of the promise inherent in
G-d’s statement, “They shall make a Sanctuary
for Me and I will dwell among them” - G-d will
dwell in every Jewish home. And since G-d will
dwell there, it is self-understood that the home
will be blessed with abundant prosperity and
health and all Jews will enjoy true satisfaction
from their children and grandchildren over the
course of many good years.

20. Ibid. 15:17. 22. Shmos 25:8.

21. This phrase is being borrowed 23. See Kesubos 62b.

from Bamidbar Rabbah 2:16.

A WOMAN'S SENSITIVITY AND RESPONSIBILITY
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24. Cf. Yeshayahu 61:9.

L5370 110 TMY X YR I QO

TR 112 TDY X1 wIPY IR 7
ayorm
301 @

& X XWN TR DIT0RY (X
XOmwnapmmaR @
T RTIIMY G



amswanwnn | nrwonpb 16

BESHALLACH II | 2 r5®a

Adapted from sichos delivered on Yud Shvat, 5716 (1956)

Introduction

n their journey from Egypt to Mount Sinai, the Jewish people confronted two pivotal
battles — one against Pharaoh’s forces and the other against the nation of Amalek. G-d’s

distinct commands for each conflict teach us which spiritual battles we should wage
with our own powers and which we should leave for G-d to wage for us.

Pharaoh threatened the Jews from behind; he was blocking their path back to Egypt. In that
instance, G-d instructed the Jews, “G-d will fight for you, and you shall remain silent” By con-
trast, when the armies of Amalek attacked, positioning themselves between the Jews and their
destiny at Sinai, G-d called for an active response: “Go out and battle Amalek?”

The Rebbe expands this historical narrative into a timeless lesson about confronting ob-
stacles to spiritual growth. Material challenges might not demand direct combat, but anything
blocking the path to Torah must be fought with all necessary means.

More specifically, the Rebbe explains the nature of AmaleK’s challenge, asher korcha bade-
rech, which can be understood as meaning “who cooled you off on the way” Amalek fights
against the Jews by cooling off their fervor for the Torah; not by saying that the Torah is wrong,
but that there is no need to be excited about studying and observing it. This is a conflict the Jews
must face head on.

Who is able to battle Amalek? Anshei Moshe, “Moshe’s men,” people bonded with a Jewish
leader who is totally identified with the Torah’s wisdom.

How can we fight Amalek’s attempt to “cool” our enthusiasm for the Torah? By following the
guidance of a Moshe — a mentor who embodies the Torah’s guidance.
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A BATTLE AGAINST SPIRITUAL FRIGIDITY

A Battle against Spiritual Frigidity

Two Challenges

1. On their journey from Egypt to Mount
Sinai to receive the Torah, the Jews con-
fronted two wars: one against Pharaoh and
another against Amalek.

This week’s Torah reading describes
G-d’s distinct commands how the Jews were
to conduct themselves in each battle. For
the confrontation with Pharaoh, G-d in-
structed,! “G-d will fight for you, and you
shall remain silent” However, for the war
with Amalek, He commanded,? “Go out and
battle Amalek” - directing them to also’ en-
gage in actual physical combat.
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Between the Sea and the Torah

2. There was a fundamental difference
between these two wars. Pharaoh and his
army pursued the Jews from behind; he
did not stand between them and Mount
Sinai. Instead, he blocked their path back
to their former life - to “the fish which we
ate in Egypt,”* a land where the Jews had
been promised, “you shall eat the fat of the
land.”® Pharaoh had declared that the Jews
could only enjoy Egypt’s abundance if they
remained his servants. Since he posed no
obstacle to receiving the Torah, the Jews
were instructed, “G-d will fight for you, and
you shall remain silent.”

1. Shmos 14:14.

2. Ibid. 17:9. It was Moshe who
relayed the Divine command to the
Jewish people.

3. By adding the word “also,” the
Rebbe is implying that while the
Jews would combat Amalek on the
physical plane, simultaneously, there
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was a spiritual conflict in the higher
realms.

4. Bamidbar 11:5.
5. Bereishis 45:18.
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The armies of Amalek, however, positioned them-
selves between the Jewish people and Mount Sinai.
Here, the issue was not about preventing the Jews
from entering a good and prosperous land. Instead,
the armies of Amalek were blocking passage through
the desert - the place where, as our Sages explain in
Midrash Tanchuma,’ the Torah was specifically des-
tined to be given. Amalek attempted to prevent the
Jews from advancing to receive the Torah.

This is why they were commanded to actively
battle Amalek. When facing an obstacle and an im-
pediment to receiving the Torah, a Jew must take
whatever action is necessary to clear the path. Amalek
was descended from Esav, and we have been taught,’
“The voice is the voice of Yaakov, but the hands are
the hands of Esav;” meaning that “the hands” - vio-
lent action - is the lot of Esav and his descendants, as
it is written, “By your sword you shall live” Never-
theless, although this is generally not the Jewish path,
whenever anything blocks them from receiving the
Torah, Jews should not calculate what is fitting ac-
cording to their nature, but should proceed. They
must use all ways and means possible to advance, as
long as this will enable them to receive the Torah and
unite with it.

This is why an actual, physical war was waged
against Amalek. Even so, while engaging in it, the
Jews” approach was not to suggest that “my strength
and the might of my hand”® are the source of success.
Rather, it was a war waged for G-d’s sake, to enable
His manifestation in this world, since, as our Sages
taught, neither G-d’s name nor His throne is com-
plete until the seed of Amalek is obliterated.’
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The Power to Defeat Amalek

3. Since the war with Amalek was fought for the
sake of receiving the Torah, the war as a whole with

6. Midrash Tanchuma, Parshas Ba-
midbar, sec. 6.

8. Devarim 8:17.

7. Bereishis 27:22. chuma, Parshas Ki Seitzei, sec. 11.

9. Rashi, Shmos 17:16; Midrash Tan-
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all its details was connected with Moshe, our
teacher, the one who “received the Torah from
Sinai”!® Moshe initiated the battle; it was he
who told Yehoshua,!' “Choose men for us and
go out and fight Amalek”

The battle began with Moshe’s prayer and it
was conducted by Moshe’s handpicked men. As
explained in Chassidic teachings,'* the phrase,
“choose men for us,” implies that the men cho-
sen for the war were Moshe’s men, and they
were identified with him. Moreover, the victory
came about through Yehoshua, Moshe’s faithful
attendant.

A BATTLE AGAINST SPIRITUAL FRIGIDITY
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Tapping Transcendent Energies

4. The victory of the Jewish people in the war
with Amalek surpassed the bounds of nature.
According to natural law, Amalek should have
prevailed since, as the Talmud Yerushalmi® re-
lates, the Amalekites were skilled in sorcery and
selected soldiers who - according to the astro-
logical patterns — were destined to live and not
die in battle. Although they sent such men into
battle, the Jews defeated them.

This victory was possible because when one
goes to war armed with the power of the Torah,
he achieves victory in a way that is not bound
by the patterns determined by nature. Since, as
mentioned, these were Moshe’s men, each one
of them knew that when going to fight Amalek,
he was not proceeding with his own strength
and might. Instead, he was going as an emissary
of, and with the power of, Moshe, acting as an
emissary of - and with the power of - the Torah.
Therein lay the key to their victory.

10. Avos 1:1.

11. Ibid. 17:9.

12. Torah Or, p. 83b; Sefer Shanah 3:8.

HaMaamarim 5709, pp. 51, 66.
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13. Talmud Yerushalmi, Rosh Ha-
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Not Merely a Historical Event

5. The commandment to remember Amalek
applies every day. Therefore, the above instruc-
tion also applies regarding the battle with the
spiritual Amalek that we face daily. The Torah™
describes Amalek’s attack, using the words, asher
korcha, which literally mean, “who encountered
you.” However, kor shares its root with the word
kar, meaning “cold,” allowing for the interpreta-
tion that Amalek “cooled you off” Their attack
cooled the fervor of the Jewish people for re-
ceiving the Torah."”

At that time, the Jewish people were aflame
with the greatest enthusiasm for the Torah they
were about to receive. Their zeal was so great that
it affected even the nations of the world, as illus-
trated by the parable of the boiling bath offered
by Midrash Tanchuma'® - all the nations saw that
the Jews were like a flaming fire. At that juncture
in time, Amalek came to cool the Jewish people
from their enthusiasm to receive the Torah.

From this story, we learn how to proceed
when there is something that cools our enthu-
siasm for the Torah: a) We must employ every
means possible to fight against it, doing what-
ever is necessary so that we receive the Torah,
and b) we must know that this is not accom-
plished through our own strength and might,
but through the power of Moshe, which is the
power of Torah.
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A Catalyst for Revelation

6. Regarding the verse beginning,"” “Yisro

TART 17 Yawn 209 190K )

14. Devarim 25:18.

15. See Likkutei Sichos, Vol. 2, p.
387fL. (translated in Selections from
Likkutei Sichos, Festivals, Vol. 1, p.
449ff.).

16. Midrash Tanchuma, Parshas

Ki Seitzei, sec. 9. As stated in that
source, when the Jews left Egypt, all
the other nations were terrified of
them. It was like a boiling bathtub
to which no one would draw near.
The analogy continues: One reckless
individual jumped in. Although he

was scalded, he cooled off the tub
for others. Similarly, after Amalek
attacked the Jews, although they
suffered a crushing defeat, the other
nations were not scared of the Jews
to the same degree.

17. Shmos 18:1.
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heard,” our Sages ask,'® “What news did he hear that
caused him to come?” [and they answer,] “The war
with Amalek” The news of the Jews’ victory reached
even as far as Midian, where Yisro resided. As result of
hearing that news, Yisro declared,” “Now I know that
G-d is greater than all the deities.”

As explained in the Zohar,® his declaration
prepared the setting for the Giving of the Torah. Sim-
ilarly, at present, going forth to battle the spiritual
Amalek with the power of Moshe will have an all-en-
compassing impact, affecting even Midian,” the
nation which is the spiritual counterpart of friction
and strife, the force preventing unity. This will serve
as preparation for the revelation and the reception
of the inner dimensions of Torah that will be made
known by Mashiach. May this take place speedily in
our days.

18. Zevachim 116a, and Mechilta and
Rashi on the verse.

20. Zohar, Vol. 11, p. 67b.

21. See the maamarim entitled

19. Shmos 18:11. Heichultzu, Likkutei Torah, Bamid-
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Adapted from a sichah delivered on Shabbos Parshas Beshalach, Tu BeShvat, 5716 (1956)

Introduction

he timing of Tu BeShvat, the New Year for Trees, is the subject of a difference of opinion

between two great schools of Talmudic logic - the School of Shammai and the School of

Hillel. They debated whether to commemorate this day on the first or the fifteenth of the
month, but their discussion reached far deeper than a simple question of calendar dates.

At its core, their debate revealed fundamentally different views of how spiritual reality inter-
sects with our physical world. Should we focus on what is hidden and possible, as the School of
Shamai and the School of Hillel maintains?

This question touches every aspect of our spiritual lives.

Taking us past the theoretical debate, the Rebbe explains how this holiday speaks to our
capacity to grow and influence others. Just as a tree produces fruit that contains seeds for future
trees, each of us has the power to nurture the people with whom we come in contact and inspire
new growth in Jewish life. Through this lens, Tu BeShvat becomes not just a New Year for Trees,
but a day that celebrates our own potential to create lasting spiritual impact.
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What Trees Teach

The Difference in the Sages' Spiritual Source

1. The Fifteenth of Shvat, Tu BeShvat, is the New Year
for Trees. True, there is a dispute about this in the Tal-
mud.! The School of Shammai holds that the New Year
for Trees should be commemorated on the first of Shvat,
while the School of Hillel maintains that the commemora-
tion should be on Tu BeShvat, the fifteenth of the month.
However, by and large, when there is a dispute between
the School of Shammai and the School of Hillel, the
halachah follows the School of Hillel.> Furthermore, our
Sages teach’ that in comparison to the teachings of the
School of Hillel, the teachings of the School of Shammai
are not considered relevant in determining halachah. Ac-
cordingly, we mark the day on the fifteenth of the month.

In general, the motivating principle behind the differ-
ence in approach between the School of Shammai and
the School of Hillel can be explained as follows: There
are many instances in the Talmud where the School
of Shammai determines halachic rulings based on the
koach, the potential as it exists in a concealed state be-
fore it actually becomes manifest. By contrast, the School
of Hillel considers what is actualized and revealed - the
poel - as the determining factor.*

Here are two examples of this fundamental difference
in approach:

These two schools differed regarding when the honey
in honeycombs is considered a liquid and, therefore, be-
comes susceptible to the additional stringencies regarding
ritual impurity associated with liquids. As we read in the
Talmud, “The School of Shammai says: ‘From the time
one decides to [extract the honey].”* In other words, the

1. Rosh Hashanah 2a. 4. See Likkutei Sichos, Vol. 6, p. 691t.
(translated in Selections from Likkutei

2. See Eruvin 13b.
ce Bruvin Sichos, Shmos, p. 1371L.), where the

3. Berachos 36b.
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difference of opinion between the
two schools is explained in depth.

5. Uktzin 3:11.
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matter is determined by the potential even though it
is still in a concealed state. However, “The School of
Hillel says: ‘From when one actually crushes [the hon-
eycomb],” determining the law in accordance with the
actual and revealed state of the honey.

Similarly, there is a difference between the two schools
regarding the number of Chanukah lights kindled each
night:®

“The School of Shammai says: ‘On the first day, one
kindles eight lights, and from then on decreases [the
number each day]. The School of Hillel says: ‘On the
first day, one kindles one candle, and from then on in-
creases [the number each day].” The reasoning of the
School of Shammai is that the number of lights is deter-
mined by how many days are yet to come - the potential
as it exists in a concealed state; i.e., since there are eight
days of Chanukah, the first day possesses the potential
of all eight. The logic of the School of Hillel is that the
number of lights depends on how many days have al-
ready passed - the actualized and revealed state.

As a whole, the School of Shammai views every enti-
ty according to the full measure of its potential: what it
could be, what hidden powers it possesses. The School
of Hillel rules according to how the matter actually ex-
ists in its revealed form.

The root of this distinction is this: The School of
Shammai derives from the realm of gevuros, Divine
might,” and its Divine service follows the path of ele-
vating the material realm, endeavoring that it be raised
to the level of its hidden, spiritual potential. The School
of Hillel derives from the realm of chassadim, Divine
kindness, and its Divine service follows the path of
drawing down G-dly light, emphasizing revelation. In
that context, the very name Hillel can be seen as imply-
ing revelation, as indicated by the phrase,® behilo neiro,
“when His lamp shone forth.”

6. Shabbos 21a. 8. Iyov 29:3.

7. Likkutei Torah, Shir HaShirim,
p- 48c.
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The Potential or Its Manifestation

2. The New Year for Trees is marked at this time
of year because this is when the trees cease drawing
their nourishment from the previous year’s rainfall
and begin drawing new nourishment.’ The rainfall
of the new year begins providing nourishment for
the trees four months after the Heavenly judgment
regarding rainfall was made.

Our Sages' teach that the Heavenly judgment
regarding rainfall is issued during the Festival of
Sukkos, starting on the fifteenth of Tishrei. Four
months later, on the fifteenth of Shvat, the trees be-
gin to receive their nurture from it.

Nevertheless, the determination of the Heaven-
ly judgment regarding rainfall is not a cut and dry
matter. On a revealed level, the judgment takes place
on the Festival of Sukkos, starting on the fifteenth of
Tishrei. Nevertheless, in a hidden state, the judgment
is made on the first of that month, Rosh HaShanabh,
since Rosh HaShanah is the Day of Judgment for
the entire world, including all its details," including
rainfall. It is only that, in actual fact, the judgment is
issued on the fifteenth of Tishrei.

The trees actually begin deriving nurture from
the rainfall of the new year four months after the
judgment is revealed. Accordingly, it follows that,
in a hidden manner, the new nurture begins on the
first of Shvat — four months after the judgment re-
garding rainfall was determined in a hidden state.

This explains the difference of opinion between
the two schools: The School of Shammai, which
maintains that the determining factor is the poten-
tial - even though as of yet, it is hidden - holds that
the first of Shvat is the New Year for Trees. By con-
trast, the School of Hillel, which maintains that the
determining factor is the actual reality, holds that
the fifteenth of Shvat is the New Year for Trees.

9. Talmud Yerushalmi, Rosh HaSha-
nah 1:2.

11. Devarim 20:19.

10. Rosh HaShanah 16a.
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According to this reasoning, we see that even
the School of Shammai agrees that the realiza-
tion of the potential of the New Year for Trees
- the day on which they truly receive their new
nourishment - is the fifteenth of Shvat.

Becoming Fruitful

3. A correspondence to the New Year for Trees
also exists concerning humans, as indicated by
the verse,'! “Man [resembles] a tree of the field.”

The defining characteristic of a tree is that it
produces fruit, and from its fruit grow additional
trees that also produce fruit.

Similarly, all Jews must produce fruit, i.e.,
influence others in their surroundings - in the
synagogue, in the yeshivah, and in their com-
munities as a whole. They should try to affect all
those with whom they come in contact, influenc-
ing them so that others will join in Jewish life and
practice.

The blessing granted to them is that those
whom they influence should resemble them
and share their inner vitality. This is the greatest
blessing that a tree can be given, as our Sages say,'?
“Tree, tree, with what shall I bless you? ... [I bless
you] that [all] your saplings shall be like you.”

The fulfillment of the blessing, “that [all]
your saplings shall be like you,” relates to our
Sages’ discussion in Tractate Sanhedrin.”> After
listing several signs that will herald the coming
of Mashiach, the Talmud quotes the verse,"* “You,
mountains of Israel, sprout your branches and bear
your fruit for the sake of My people because they
will soon come.” and concludes, “There is no clearer
sign than this,” meaning, this is the most definitive
indication of Mashiach’s imminent arrival.

12. See Taanis 5b.
13. Sanhedrin 98a.
14. Yechezkel 36:8.
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When we hold fast to the tree of life - our  ,»17 X172 ¥ 1 VPRI 1y» N
holy Rebbeim and the teachings of Chassi-  n7im o°wiTpn 1Nl nwTR 722
dus - and influence other Jews through these  y®wn OXT PR Wn PR ,MT°0NI
teachings, inspiring them to also connect to the  Px Dy P2 77X JUPNT ¥ PiX PN
Rebbeim and the teachings of Chassidus, our ef-  1y3yp LY 1wn X ,iNIMI PRIYL]
forts will bear fruit. “Your saplings will be like  x X DX7T ,’g'?rgg} o°o173 N7 1IN
you”; we will be able to proudly proclaim, “See APING T D PRI TR PN 10

the seedlings that I have raised.”" This will be a JIPTR UR T by 7TnYn
sign of the approach of the Future Redemption ' ' '
to be led by Mashiach. (I"0WN ,V1W1 179 ,N?2W01 9°W NN"WN)

15. Cf. Rashi, Devarim 22:21.
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