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•

Manny Karp was the first of his family born in 
the United States, in 1905. His first language 

was Yiddish. Losing his mother to the Spanish 
Flu shaped his resilience and commitment to 
helping others, ultimately leading to a career 

as a guidance counselor in Philadelphia public 
schools. He also served many years as the 
director of Camp Akiba in the Poconos. 

Karp’s legacy is characterized by his optimism 
and unwavering dedication to learning and 
mentorship. Emmanuel Karp died in 1989.
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Introduction

One of the hallmarks of a successful communicator is the ability to convey a message in 
a manner that can be easily and comfortably accepted by his listeners. Even when his 
theme is one which could easily cause them to feel threatened, he knows how to couch 

it in terms and frameworks that they can understand and accept without being intimidated. 

The sichah that follows is a prime example. The Rebbe saw that portions of American Jewry 
were becoming conformist, taking on the norms of contemporary Western society instead of 
standing out as individuals and preserving a Jewish way of life. Seeking to warn against such an 
approach, he highlighted the threat this posed to Jewish continuity. But watch how he commu-
nicates that message!

He begins with a seemingly straightforward discussion of Jewish law regarding lost and en-
trusted articles and a guardian’s responsibility for them. Through careful analysis, he transforms 
this legal framework into a powerful metaphor about spiritual accountability. 

Rather than directly criticizing his audience for faults they may possess, he helps them dis-
cover how their Divine soul – a precious article that G-d entrusted to them – requires vigilant 
protection against the influences that might diminish its unique character.

Using the four types of lost articles mentioned in the Torah as archetypes for spiritual fail-
ings, he notes that the Talmud finds the Torah’s mention of lost sheep a matter that is particularly 
difficult to understand. In a spiritual light, the Rebbe explains, the difficulty is in the very possi-
bility of a Jew becoming a lost sheep. 

A Jew is Yisrael – someone with a distinctive and unique potential that can overcome all 
challenges.1 The Rebbe asks – and challenges – his readers: How can it be that a Jew becomes 
lost, caught up in the sway of a culture that is not his or her own? 

Masterfully weaving together legal discourse and spiritual guidance, the Rebbe heightens our 
awareness of the Divine soul we all possess and provides direction that empowers each of us to 
express it in our daily conduct.

Mishpatim I  |  םיטפשמ א
Adapted from sichos delivered on Simchas Torah and Shabbos Bereishis, 5715 (1954)

1. See Bereishis 32:29.
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Legal Claims, Spiritual Parallels

1. This week’s Torah reading states,1 “Concerning 
all charges of deceit... regarding any lost article about 
which one will allege, Ki hu ze (‘It is this’), the claims 
of both parties shall come before the judges.2 Who-
ever the judges declare guilty shall pay double to his 
fellow.”

The Talmud3 explains that this verse refers to a 
guardian who claims that the entrusted item was lost 
while in his possession, a claim that would normally 
exempt him from payment. {For an unpaid guardian, 
this exemption applies when he claims the article was 
lost through theft or misplacement, while for a paid 
guardian it applies when he claims the article was lost 
as a result of unavoidable factors (oness).} When the 
guardian takes an oath to support his claim, and later 
it is revealed that he had been negligent with the de-
posit and had taken a false oath,4 the law is that “the 
claims of both parties… come before the judges,” and 
the guardian is required to “pay double to his fellow.”

As has been frequently discussed, all matters with-
in nigleh, the revealed, primarily legalistic dimension 
of Torah, have spiritual counterparts. Indeed, it is 
precisely because these matters exist in the spiritual 
realm that they subsequently become manifest in the 
revealed dimension of the Torah, for every entity or 
concept in the material plane derives from its spiritual 
source.

סֶֶדְְרָָה  הַַיְְינְְטִִיקֶֶער  אִִין  א. 
ע גו' עַַל  ַ שַׁ� ֶ בַַר פֶּ� דְּ�ְ ל  כָּ�ָ טֵֵייט, עַַל  ְ שְׁ�
אּוּ  ה י  כִּ�ִ יֹֹאמַַר  ר  ֶ אֲֲשֶׁ� אֲֲבֵֵידָָה  ל  כָּ�ָ
נֵֵיהֶֶם  ְ שְׁ� בַַר  דְּ�ְ יָָבֹֹא  הָָאֱֱלֹֹקִִים  עַַד  זֶֶה 
דִִי  זָָגְְאט   . לְְרֵֵעֵֵהּוּ נַַיִִם  ְ שְׁ� ם  לֵּ�ֵ ַ יְְשַׁ� גו' 
קּוּס רֶֶעטד ווֶֶעגְְן   ָ גְְמָָרָָא, אַַז דֶֶער פָּ�
דֶֶער  אַַז  טַַעֲֲנֶֶה'ט  ווָָסא  וֹֹׁשׁמֵֵר,   אַַ 
פַַרְְאלָָרְְאן  אִִים  יי  בַּ�ַ אִִיז  וֹֹדן  קָּ�ָ ִ פִּ�
טַַעֲֲנָָה  דֶֶער  מִִיט  ווָָסא  גֶֶעגַַאנְְגֶֶען, 
אצָָלְְאן:  ן ּוּצ בַּ�ַ רּוּט ּוּפ  ָ ווֶֶערְְט עֶֶר פָּ�
נֵֵיבָָה  גְּ�ְ ם – טַַעֲֲנַַת  חִִנָּ�ָ וֹֹׁשׁמֵֵר  יי אַַ  בַּ�ַ
כָָר  שָׂ�ָ וֹֹׁשׁמֵֵר   אַַ  יי  בַּ�ַ ן  ּוּא וַַאֲֲבֵֵידָָה 
הָָטא  עֶֶר  ן  ּוּא וֹֹאנְְסִִין,  טַַעֲֲנַַת   –
ן  ּוּא טַַעֲֲנָָה,  זַַיְְין  וֹֹאיף  ווָָרְְאן  ְ גֶֶעשְׁ�
אַַוֹֹריסְְגֶֶעווִִיזְְן,  זִִיךְְ  הָָטא  וֹֹסף  ם  ּוּצ
גֶֶעווֶֶען  עַַ  ֵ וֹֹּפּשֵׁ�  גָָרא  הָָטא  עֶֶר  אַַז 
ן וֹֹמעֵֵל גֶֶעווֶֶעןא  וֹֹדן ּוּא קָּ�ָ ִ אִִין דֶֶעם פִּ�
ין:  דִּ�ִ אִִיז דֶֶער  עָָּוּבה –   ְ אִִין דֶֶער שְׁ�
גו'  נֵֵיהֶֶם  ְ בַַר שְׁ� דְּ�ְ יָָבֹֹא  הָָאֱֱלֹֹקִִים  עַַד 

. נַַיִִם לְְרֵֵעֵֵהּוּ ְ ם שְׁ� לֵּ�ֵ ַ יְְשַׁ�

פִִיל  גֶֶערֶֶעטד  וֹֹׁשׁין   הָָטא  מֶֶען 
לְְיָָא  גַּ�ַ ן  ּוּפ עִִנְְיָָנִִים  אַַלֶֶע  אַַז  מָָאל, 
אִִין  וֹֹאיךְְ  פַַרַַאאן  זַַיְְינֶֶען  דְְתוֹֹרָָה 
דִִי  ווַַיְְיל  ה,  רַַבָּ�ָ אַַדְּ�ְ ן  ּוּא ת,  ּוּּיּ חְְּוּרנִִ
ת  ּוּּיּ חְְּוּרנִִ עִִנְְיָָנִִים זַַיְְינֶֶען פַַרַַאאן אִִין 
דֶֶערְְנָָאךְְ  זֵֵיי  מֶֶּוּקען   דֶֶערְְפַַרא 

לְְיָָא. אַַרָָּפּא אִִין גַּ�ַ

When Lost Souls Return

1. Shmos 22:8.

2. The word elokim – translated as 
“judges” – also serves as a name for 
G-d, Elokim, referring specifically to 
the attribute of G-dliness associated 

with judgment.

3. Bava Kama 106b, 107b.

4. See sec. 10 of the maamar enti-
tled Mashbi’an oso (Kitzurim Ve-
Haaros LeTanya, p. 57ff). There it is 

explained that there is a connection 
between mashbi’an, “cause to take an 
oath,” and masbia, “satisfy,” or “sate,” 
as in the verse (Tehillim 145:16), 
“[You] satisfy every living being.”
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Similarly, parallels to the laws concerning neg-
ligence, misappropriation of a deposit, taking a 
false oath, and the verdict – that “the claims of 
both parties shall come before the judges” – also 
exist in the spiritual realm.

Defining the True Reality

2. The spiritual counterpart of the above con-
cepts is reflected in a maamar delivered by the 
Tzemach Tzedek5 interpreting the verse cited 
above, “Concerning all charges of misappropria-
tion....” The maamar explains how the verse applies 
to the spiritual service within a person’s soul. 

To review a portion of this discourse rele-
vant to our topic while making several possible 
additions: 

Every Jew has been entrusted by G-d with an 
article – his soul – for safekeeping.6 He is charged 
with guarding it, ensuring that it remains intact 
and unblemished. Moreover, he must work to 
elevate the soul to an even higher level than be-
fore its descent into this world. Indeed, that is the 
reason for the soul’s descent, for the soul’s descent 
into the body is “a descent for the purpose of as-
cent, as is well-known.”7

Every Jew takes an oath to watch over his soul. 
As our Sages state,8 when a soul is about to de-
scend below, “It is administered an oath, ‘Be 
righteous and do not be wicked.’ ”

5. The identity of the exact maamar 
to which the Rebbe referred is 
unclear. Some of the concepts 
mentioned in the sichah are found 
in Or HaTorah, Shmos, Mishpatim, 
p. 1076ff. There are also maamarim 
from the Rebbe Maharash (Toras 
Shmuel, 5634, pp. 128ff., p. 192ff.) 
that dwell on these subjects. As is 
well known, many of the Rebbe 
Maharash’s maamarim are based 

on maamarim from his father, 
the Tzemach Tzedek. It is possible 
that the maamarim from Toras 
Shmuel cited above were based on 
maamarim from the Tzemach Tzedek 
that are not extant.

6. Shabbos 152b, et al.

7. This term, borrowed out of con-
text from Makkos 7b, is a fundamen-
tal chassidic principle, implying that 

all spiritual descents ultimately lead 
to a higher purpose.

8. Nidah 30b; cited in the beginning 
of Tanya. Based on the connection 
between mashbi’an, “cause to take 
an oath,” and masbia, “satisfy,” 
mentioned in footnote 4, taking “an 
oath” is interpreted as sating the soul 
with sufficient spiritual potentials to 
overcome the challenges involved in 
its descent to this material world. 

ת  לִִיּוּח ְ יעָָה, שְׁ� ִ שִׁ� ְ ן פְּ� ין ּוּפ דִּ�ִ וֹֹאיךְְ דֶֶער 
ן  ּוּא עָָּוּבה   ְ שְׁ� בִּ�ִ מְְעִִילָָה  וֹֹדן,  פִִקָּ�ָ בְּ�ְ יָָד 
יָָבֹֹא  הָָאֱֱלֹֹקִִים  עַַד   – ין  דִּ�ִ סַַק  ְ פְּ� דֶֶער 
אִִין  דָָא  וֹֹאיךְְ  זַַיְְינֶֶען  וגו',  נֵֵיהֶֶם  ְ שְׁ� בַַר  דְּ�ְ

ת. ּוּּיּ חְְּוּרנִִ

ּוּנ  וְְרַַבֵּ�ֵ וֹֹמרֵֵּוּנ  אֲֲוֹֹדנֵֵּוּנ  ת  ַ � קְְדֻֻשַּׁ� וֹֹבד  כְּ�ְ ב. 
ט  ְ טַַיְְישְׁט� עֵֵדֶֶן,  מָָתוֹֹ  ְ נִִשְׁ� צֶֶדֶֶק  צֶֶמַַח  דֶֶער 
ל  כָּ�ָ עַַל  קּוּס   ָ פָּ� דֶֶעם  מַַאֲֲמָָר  אַַ  אִִין  וֹֹאיס 
חְְּוּרנִִית  אִִין דֶֶער עֲֲוֹֹבדָָה  ע גו'  ַ שַׁ� ֶ בַַר פֶּ� דְּ�ְ

ן נֶֶפֶֶׁשׁ הָָאָָדָָם. ּוּפ

ן  ּוּפ טֵֵייל  אַַ  ערֵֵריידְְן  אִִיבֶּ�ֶ מֶֶען  ווֶֶעט 
יךְְ דֶֶערְְּוּצ מִִיט  יָּ�ָ ַ דֶֶעם מַַאֲֲמָָר ווָָסא אִִיז שַׁ�

ר: ָ דֶֶרֶֶךְְ אֶֶפְְשָׁ� אֵֵיינִִיקֶֶע הוֹֹסָָוֹֹפת בְּ�ְ

דֶֶעם  זִִיךְְ  גֶֶעפִִינְְט  אִִידְְן  יֶֶעדֶֶער  יי  בַּ�ַ
דִִי  אִִיז  דָָסא  וֹֹדן,  קָּ�ָ ִ פִּ� אַַ  טְְנְְ'ס  ְ ערְְשְׁ� וֹֹאיבֶּ�ֶ
מָָהב, ווֶֶעלְְכֶֶע עֶֶר דַַרְְאף הִִיטְְן, זִִי זָָאל  ָ נְְשָׁ�
ם  נִִפְְגָּ�ָ נִִיט  ן  ת ּוּא לֵֵיּוּמ ְ שְׁ� ן בִּ�ִ לַַיְְיבְּ�ְ ערְְבְּ�ְ אִִיבֶּ�ֶ
ן נָָאךְְ מֶֶער, מַַעֲֲלֶֶה  לוֹֹם, ּוּא ָ ווֶֶערְְן חַַס וְְשָׁ�
אִִיז  זִִי  ווִִי  הֶֶעכֶֶער  נָָאךְְ  מָָה  ָ נְְשָׁ� דִִי  זַַיְְין 
סְְּוּאט  אוו גֶֶעווֶֶען פַַרא דֶֶער יְְרִִידָָה, ווִִי בַּ�ַ
יְְרִִידָָה   – אִִיז  ף  ּוּּגּ  בַּ�ַ מָָה  ָ שָׁ� הַַנְּ�ְ יְְרִִידַַת  אַַז 

ה. וֹֹצרֶֶךְְ עֲֲלִִיָּ�ָ

הִִיטְְן  דַַרְְאף  אִִיד  אַַ  ווָָסא  מִִירָָה  ְ שְׁ� דִִי 
אַַ  מִִיט  וֹֹאיךְְ  נְְדְְן  ּוּּבּ פַַרְְא אִִיז  מָָה,  ָ נְְשָׁ� דִִי 
אַַ  עַַת  ַ שַׁ� בְּ�ְ אַַז  רַַזַַ"לג,  מַַאֲֲמַַר  כְּ�ְ עָָּוּבה,   ְ שְׁ�
יעִִין  בִּ�ִ ְ ה, מַַשְׁ� גֵֵיין לְְמַַטָּ�ָ ְ מָָה דַַרְְאף אַַרָָפְּא� ָ נְְשָׁ�

ע. ָ הִִי רָָשָׁ� יק וְְאַַל תְּ�ְ הִִי צַַדִּ�ִ וֹֹאתוֹֹ תְּ�ְ
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However, given the nature of this world, there is the 
possibility of negligence and deceit; the treasured en-
ergies that the soul has been given may be misused. In 
that vein, the verse continues, “Concerning all charges 
of deceit…” – referring to a situation in which a person 
is negligent with the soul that was entrusted to him and 
violates the oath.

What leads to the misappropriation of the soul’s en-
ergies? The nature of instigators is reflected in the verse, 
which names “an ox, a donkey, a sheep, and a garment.” As 
will be explained, each of these represents different types 
of tendencies within the animal soul9 that lead to “any lost 
article” – the Divine soul becoming lost, (Heaven forbid). 
This culminates in the person mistakenly saying, Ki hu 
zeh, “It is this.”1 Hu, “it,” and zeh, “this,” can both be seen 
as metaphoric terms. Because his soul becomes lost in this 
world, he errs and mistakes hu, “it,” an indefinite term, 
referring to something whose identity is vague, for zeh, 
“this,” the true reality. Material existence rather than spiri-
tual truth is then considered zeh, what is genuine and real.

In a true and ultimate sense, zeh (“this”) refers solely 
to holiness and G-dliness. That term cannot be used re-
garding anything other than G-d. There are two reasons 
for this absolute statement:

a) In general, zeh means “this is what is.” Such de-
finitive and absolute existence can only be attributed to 
G-d. The apparent existence of a created being – what 
we see – is not its true reality. Its true reality is the Di-
vine life-force that continuously brings it into existence 
from absolute nothingness. In the words of Rambam,10 
“There is no true existence other than He.”

b) Zeh also implies “here it is,” meaning wherever and 
whenever one is, it is present; about it, one can always 
say “here it is.” This type of omnipresence can only apply 
to G-dliness because every created being is limited and 
does not exist everywhere. Therefore, the term zeh can-
not be said about a created being. By contrast, “The name 

9. The vitality granted to a person 
that grants life to his body, controls 
his conscious functioning, and is 

the source for his natural drives and 
tendencies.

10. Mishneh Torah, Hilchos Yesodei 
HaTorah 1:4.

עֶֶר  אַַז  ע",  ַ שַׁ� ֶ פֶּ� בַַר  דְּ�ְ ל  כָּ�ָ "עַַל 
ן  ּוּא וֹֹדן  קָּ�ָ ִ פִּ� אִִין  עַַ  ֵ וֹֹּפּשֵׁ�  אַַ  אִִיז 
ד  עָָּוּבה, – מִִצַּ�ַ  ְ וֹֹמעֵֵל אִִין דֶֶער שְׁ�
דֶֶער  זָָגְְאט  עֶֶס?  מְְּוּקט   ווָָסא 
וֹֹׁשׁר עַַל חֲֲוֹֹמר עַַל  קּוּס – "עַַל   ָ פָּ�
זַַיְְינֶֶען  דָָסא  לְְמָָה",  שַׂ�ַ וְְעַַל  ה  שֶׂ�ֶ
נֶֶפֶֶׁשׁ  דֶֶעם  אִִין  גִִּוּסים   רָָטֵֵי  ְ פְּ�
ווֶֶעלְְכֶֶע  ן(,  דִִלְְהַַלָּ�ָ )כְּ�ְ הֲֲמִִית  הַַבַּ�ַ
ל אֲֲבֵֵידָָה",  רֶֶענְְגֶֶען דֶֶעם "עַַל כָּ�ָ בְּ�ְ
ווֶֶערְְט  הָָאֱֱלֹֹקִִית  נֶֶפֶֶׁשׁ  דֶֶער  אַַז 
יז  בִּ�ִ פַַרְְאלָָראן.  לִִצְְלַַן  רַַחֲֲמָָנָָא 
אַַז  זֶֶה",  אּוּ  ה י  כִּ�ִ יֹֹאמַַר  ר  ֶ "אֲֲשֶׁ�
דָָסא  אַַז  עֶֶר  זָָגְְאט  אּוּ"  "ה וֹֹאיף 

אִִיז "זֶֶה".

 – בָָּוּּמּן   הַַ ית  אֲֲמִִיתִּ�ִ בַּ�ַ  – "זֶֶה" 
ת.  וֵֵלֹֹאּוּק ה  ָ � שָּּׁוּד� קְְ וֹֹאיף  גֵֵייט 
נִִיט  מֶֶען  קֶֶען  זַַאךְְ  קֵֵיין  וֹֹאיף 
דֶֶעם  וֹֹאיף  נָָרא  "זֶֶה",  זָָגְְאן: 
צְְווֵֵיי  ד  מִִצַּ�ַ טְְן,  ְ ערְְשְׁ� וֹֹאיבֶּ�ֶ

טַַעֲֲמִִים:

אִִיז  דָָסא  מֵֵיינְְט:  "זֶֶה"  א( 
מֶֶען  קֶֶען  "דָָסא"  ן  ּוּא "דָָסא", 
טְְן.  ְ ערְְשְׁ� וֹֹאיבֶּ�ֶ וֹֹאיפְְן  נָָרא  זָָגְְאן 
ת נִִיט  נִִבְְרָָא אִִיז דָָאךְְ זַַיְְין מְְצִִיּוּא
ת אֱֱלֹֹקִִי ווָָסא  ּוּּיּ עֶֶר, נָָרא דֶֶער חַַ
מֵֵאַַיִִן  תָָּמִִיד  ה  מְְהַַוֶּ�ֶ אִִים  אִִיז 
ם  ָ "ם: אֵֵין שָׁ� וֹֹׁשׁן הָָרַַמְְבַּ�ַ בִִּוּלְְ  , לְְיֵֵׁשׁ

וֹֹּדּ. בַַ י אֱֱמֶֶת מִִלְּ�ְ מָָּוּצ

אִִיז  דָָא  אָָט  מֵֵיינְְט:  "זֶֶה"  ב( 
ווּוּא  ן  ּוּא אִִיז  מֶֶען  ווֶֶען  דָָסא, 
מֶֶען אִִיז קֶֶען מֶֶען זָָגְְאן, אָָט אִִיז 
נָָרא  יךְְ  יָּ�ָ ַ שַׁ� אִִיז  דָָסא  ן  ּוּא דָָסא. 
יֶֶעדֶֶער  ם  ווָָּוּרא ת,  אֱֱלֹֹּוּק וֹֹאיף 
נִִיטָָא  ל, עֶֶר אִִיז  גְְּוּמבָּ�ָ נִִבְְרָָא אִִיז 
נִִיט  אִִיז  בְְּוּמֵֵילָָא   ם,  מֶֶּוּאעּוּט
"זֶֶה".  דֶֶעם  וֹֹאיף  זָָגְְאן  יךְְ  יָּ�ָ ַ שַׁ�
פִִי  רּוּ בְּ�ְ ג ָ מַַיִִם אִִיז שָׁ� ָ ם שָׁ� ֵ ער שֵׁ� אָָבֶּ�ֶ
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of Heaven is continually on everyone’s lips.”11 Only 
regarding G-d, who exists everywhere, of whom it is 
said “no place is void of Him,”12 can one say “here He 
is” – zeh.

However, due to the concealment and hiding of Di-
vine truth caused by the animal soul, one can err and 
confuse things, referring to hu “it,”  material reality, as 
zeh “this,” a term that should be reserved for G-d.

The Possibility of Spiritual Loss

3. In the maamar cited previously, the Tzemach 
Tzedek explains the counterparts of the four categories 
mentioned in the verse, an ox, a donkey, a sheep, and a 
garment, as they exist within the animal soul. An ox re-
fers to a “goring ox,” an ox known to gore other animals 
or people without provocation.13 A donkey refers to 
spiritual frigidity, one who “feels cold [even] in the heat 
of summer”14 – the intense warmth of holiness. Another 
term for a garment, salmah, is beged. That term shares 
its root letters with the word boged, meaning “[to] act 
treacherously,” as in the verse,15 “the treacherous ones 
have dealt treacherously.” Also, the garments refer 
to our powers of thought, speech, and action,16 which 
can be soiled when they are misappropriated. Lastly, 
“sheep” results in the Jewish people reaching the state 
where “Yisrael are like scattered sheep.”17

One must guard against all these types of nega-
tive tendencies stemming from the animal soul, for 
they can all lead to the loss of the G-dly soul (Heaven 
forbid). Nevertheless, in every era, there is a partic-
ular kelipah (evil tendency), against which one must 
stand guard with special vigilance. Therefore, we will 
focus primarily on explaining the concept of “sheep,” 
which is particularly relevant to our generation.

11. Literally, “in the mouths of all.” 
See Sefer HaMaamarim 5709, p. 20, 
footnote 132. See also Torah Or, 
p. 14b, which states, “even infants 
know that G-d exists.” 

12. Tikkunei Zohar, Tikkun 57.

13. See Shmos 21:29.

14. Shabbos 53a. “Summer” is being 
used as a translation for “the season 
of Tammuz,” the Jewish month that 
falls in the midst of the summer.

15. Yeshayahu 24:16. 

16. See Tanya, ch. 3.

17. Yirmeyahu 50:17. The verse is 
referring to the state of the Jewish 
people in exile.

טֶֶער ווָָסא  ְ ערְְשְׁ� כֹֹלד. נָָרא דֶֶער וֹֹאיבֶּ�ֶ
אֲֲתַַר  לֵֵית  דְּ�ְ ם,  מֶֶּוּאעּוּט  דָָא  אִִיז  עֶֶר 
יךְְ  יָּ�ָ ַ שַׁ� אִִים  וֹֹאיף  אִִיז   , יּהּ מִִנֵּ�ֵ י  ּוּנ ָ פָּ�

זָָגְְאן, אָָט אִִיז עֶֶר – "זֶֶה".

ר  וְְהֶֶסְְתֵּ�ֵ הֶֶעְְלֵֵם  דֶֶעם  ד  מִִצַּ�ַ ער  אָָבֶּ�ֶ
מֶֶען,  יְְיט  פַַרְְאבַּ�ַ הֲֲמִִית  הַַבַּ�ַ נֶֶפֶֶׁשׁ  ן  ּוּפ
אּוּ" אַַז דָָסא  ן מֶֶען זָָגְְאט וֹֹאיף "ה ּוּא

אִִיז "זֶֶה".

ן  ּוּפ דְְרֵֵיגוֹֹת  הַַמַּ�ַ רָָטֵֵי  ְ פְּ� דִִי  אִִין  ג. 
קּוּס   ָ פָּ� דֶֶער  ווָָסא  הֲֲמִִית,  הַַבַּ�ַ נֶֶפֶֶׁשׁ 
גִִּוּסים:   פִִיר  דִִי  אִִין  וֹֹּכּלֵֵל   זֵֵיי  אִִיז 
אִִיז  לְְמָָה,  שַׂ�ַ ן  ּוּא ה  שֶׂ�ֶ חֲֲוֹֹמר,  ור,  ׁשׁ
צֶֶדֶֶק  מַַח  הַַצֶּ�ֶ "ר  אַַדְְּוּמ ת  ַ � קְְדֻֻשַּׁ� וֹֹבד  כְּ�ְ
מֵֵיינְְט  וֹֹׁשׁר   אַַז  מַַאֲֲמָָר,  אִִין  מְְבַַאֵֵר 
פַַּוּקת  תְְ ח. חֲֲוֹֹמר – חַַמְְרָָא בִּ�ִ וֹֹׁשׁר נַַגָּ�ָ
בֶֶּוּגֶֶד    – לְְמָָה  שַׂ�ַ  . לֵֵיּהּ קְְרִִירָָא  זּוּּמּ    תַּ�ַ
רָָה  ה פְְּוּז ה – שֶׂ�ֶ ן שֶׂ�ֶ , ּוּא גָָּוּד וֹֹּבּגְְדִִים בָּ�ָ

רָָאֵֵל. יִִשְׂ�ְ

וֹֹאיסְְהִִיטְְן  זִִיךְְ  דַַרְְאף  מֶֶען  הֲֲגַַם 
הֲֲמִִית,  הַַבַּ�ַ נֶֶפֶֶׁשׁ  גֵֵּוּסי   אַַלֶֶע  ן  ּוּפ
רֶֶענְְגֶֶען  בְּ�ְ קֶֶענֶֶען  אַַלֶֶע  זֵֵיי  ם  ווָָּוּרא
רַַחֲֲמָָנָָא  הָָאֱֱלֹֹקִִית  נֶֶפֶֶׁשׁ  אֲֲבֵֵידַַת  ּוּצ 
אִִין  אִִיז  נְְדֶֶעסְְטְְווֶֶעגְְן,  ּוּפ לִִצְְלַַן, 
ן מֶֶען  ה, ּוּא ָ יֶֶעדֶֶער זְְמַַן דָָא זַַיְְין קְְלִִיפָּ�
דּוּח אַַנְְטְְקֶֶעגְְן  יִִ טֶֶעלְְן בְּ�ְ ְ דַַרְְאף זִִיךְְ שְׁ�
זִִיךְְ  מֶֶען  ווֶֶעט  דֶֶערְְפַַרא  אִִיר. 
זַַיְְין  עִִיקָָר וֹֹאיף מְְבַַאֵֵר  טֶֶעלְְן בְּ�ְ ְ שְׁ� ְ אָָפְּ�
ה", ווָָסא דָָסא אִִיז  ן "שֶׂ�ֶ דֶֶעם עִִנְְיָָן ּוּפ

וֹֹּדּר. נְְזֶֶער  דּוּח אִִין ּוּא יִִ וֹֹנגֵֵעַַ בְּ�ְ
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When the Strong Show Weakness

4. The verse, “Yisrael are like scattered sheep,” 
is problematic: “Yisrael” is the loftier name of the 
Jewish people. By contrast, the description “scattered 
sheep” indicates a deficiency. Why then does the 
verse specifically mention the superior name, Yisra-
el, when describing the state of the Jewish people as 
“scattered sheep”?

This is precisely the issue that troubled the Prophet 
Yirmeyahu. He observed that the Jews are distinguished 
by the name “Yisrael,” a name given because, “you have 
contended (sarisa) with angels (elokim) and with men 
and have prevailed.”18 This name implies that a Jew has 
the capacity to be master not only over men but even 
over angels. How then is it possible for him to act like 
a docile sheep, without showing inner strength, allow-
ing himself to be drawn after every outside influence 
to the extent that he becomes even like a lost sheep?!

This was also the claim of Haman in the Purim 
story.19 The charge he made on the earthly plane to 
his king, Achashveirosh, represents the charge the 
heavenly prosecutor made before G-d, the King, 
she’achris vereishis shelo, “to whom the end and the 
beginning belong.”20 Both Haman and the heavenly 
prosecutor claimed, “There is one nation scattered 
and dispersed among the peoples... and they do not 
keep the king’s laws.”21 The deeper meaning of this 
claim is: “There is one nation” – there exists a nation 
whose very essence is echad (oneness), i.e., they have 
the power to establish unity everywhere, even “on 
the earth,” as it is written “one nation on the earth.”22 
However, despite their inherent greatness, they 
are “scattered and dispersed among the peoples” 
– they are swayed and influenced by everyone and, 

18. Bereishis 32:29.

19. Parshas Mishpatim is often read 
on the Shabbos on which the month 
of Adar – the month in which Purim 
is celebrated – is blessed. According-
ly, the references to Haman and the 

Megilah carry more relevance.

20. Me’orei Or, maareches os alef, 
os 182. The name Achashveirosh 
phonetically resembles the words 
she’achris vereishis shelo. 

21. Esther 3:8.

22. II Shmuel 7:23. The mission of 
the Jewish people is to reveal G-d’s 
oneness in all matters, even those 
that are earthy.

טֵֵייט  ְ שְׁ� עֶֶס  ווָָסא  דֶֶעם  וֹֹאיף  ד. 
מֶֶען  פְְרֶֶעגְְט  רָָאֵֵל,  יִִשְׂ�ְ רָָה  פְְּוּז ה  שֶׂ�ֶ
ם  ֵ שֵׁ� אַַ  דָָאךְְ  אִִיז  רָָאֵֵל  יִִשְׂ�ְ יָָא:  ְ קַַשְׁ� אַַ 
אַַ  אִִיז  רָָה  פְְּוּז ה  שֶׂ�ֶ ן  ּוּא עֲֲלָָה,  הַַמַּ�ַ
עֶֶר  עַַת  ַ שַׁ� בְּ�ְ פַַרְְאווָָסא  אִִיז  וֹֹרן,  חִִסָּ�ָ
דֶֶערְְמָָאנְְט  רָָה,  פְְּוּז ה  שֶׂ�ֶ זָָגְְאן  ווִִיל 
עִִנְְיָָן  דֶֶער  נָָרא  וְְקָָא?  דַּ�ַ רָָאֵֵל  יִִשְׂ�ְ עֶֶר 
דֶֶער  טַַאקֶֶע  פְְרֶֶעגְְט  דָָסא  אַַז  אִִיז, 
ווֶֶערְְן  אִִידְְן  אַַז  לְְאד  ווִִיבַּ�ַ נָָבִִיא. 
רָָאֵֵל  צֵֵאייכְְנְְט מִִיט דֶֶעם נָָמֶֶאען יִִשְׂ�ְ בַּ�ַ
ים  ִ רִִיתָָ עִִם אֱֱלֹֹקִִים וְְעִִם אֲֲנָָשִׁ� י שָׂ�ָ – כִּ�ִ
אִִיד  אַַ  אַַז  הֵֵייסְְט  דָָסא  כָָּוּּתּל,   וַַ
יִִת –  עַַל־הַַבַּ�ַ זַַיְְין אַַ בַּ�ַ וֹֹכחַַ ּוּצ  הָָטא בְּ�ְ
ן –  ְ רִִיתָָ – נִִיט נָָרא וֹֹאיף מֶֶענְְשְׁט� שָׂ�ָ
ים – נָָרא וֹֹאיךְְ וֹֹאיף מַַלְְאָָכִִים  ִ אֲֲנָָשִׁ�
מְְּוּקט עֶֶס אַַז  – אֱֱלֹֹקִִים – הַַיְְינְְט ווִִי 
יז  וֹֹּתּקֶֶף, בִּ�ִ עֶֶר הָָטא נִִיט אִִין זִִיךְְ קֵֵיין 
ט זִִיךְְ נָָאךְְ נָָאךְְ יֶֶעדֶֶער  ְ לֶֶעפְּ� ְ אַַז עֶֶר שְׁ�

רָָה?! ה פְְּוּז אֵֵיינֶֶעם, עֶֶר אִִיז אַַ שֶׂ�ֶ

דִִי  גֶֶעווֶֶען  וֹֹאיךְְ  אִִיז  דָָסא  ן  ּוּא
ן הָָמָָן'עֶֶן, דֶֶער מְְקַַטְְרֵֵג אִִין  טַַעֲֲנָָה ּוּפ
וֹֹדׁשׁ  הַַקָּ�ָ זֶֶה  וֵֵוֹֹרׁשׁ  ְ אֲֲחַַשְׁ� וּ�צ  הִִימְְל, 
וֹֹּלּ:   ֶ ית שֶׁ� ִ וְְרֵֵשִׁא� אַַחֲֲרִִית  ֶ אּוּ שֶׁ� ךְְ ה ּוּר בָּ�ָ
ין  בֵּ�ֵ מְְּוּוֹֹפרָָד   ר  מְְפֻֻזָּ�ָ אֶֶחָָד  עַַם  וֹֹנ  ְ יֶֶשְׁ�
אֵֵינָָם  לֶֶךְְ  הַַמֶּ�ֶ תֵֵי  דָּ�ָ וְְאֶֶת  גו'  ים  הָָעַַמִּ�ִ
עֶֶס  אֶֶחָָד",  עַַם  וֹ�נ  ְ "יֶֶשְׁ� ים.  עוֹֹשִׂ�ִ
ת  מַַהּוּ זַַיְְין  ווָָסא  פָָלְְאק  אַַ  דָָא  אִִיז 
אֶֶחָָד  מַַכְְאן  קָָנֶֶאען  זֵֵיי  אֶֶחָָד,  אִִיז – 
טֵֵייט  ְ אָָרֶֶץ, ווִִי עֶֶס שְׁ� יז בָּ�ָ ם, בִּ�ִ מֶֶּוּאעּוּט
קְְּוּקנְְדִִיק   נִִיט  ן  ּוּא אָָרֶֶץ,  בָּ�ָ אֶֶחָָד  וֹֹּגּי 
זַַיְְינֶֶען  גְְוֹֹריסְְקַַיְְיט,  זֵֵייעֶֶר  וֹֹאיף 
זֵֵיי  ים,  הָָעַַמִּ�ִ ין  בֵּ�ֵ מְְּוּוֹֹפרָָד   ר  מְְפֻֻזָּ�ָ זֵֵיי 
אֵֵיינֶֶעם,  יֶֶעדֶֶער  ן  ּוּפ עֵֵל  ָ נִִתְְפָּ� ווֶֶערְְן 
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consequently, “they do not keep the laws of the 
King” – the King of the Universe.

A Giver or a Taker

5. The way things should be is that wherever a 
Jew goes, he should be able to control the direction 
of the spiritual climate – which constitutes the true 
reality – of the entire city, the entire surround-
ings, the entire country. Instead, he becomes lost. 
Not only does he fail to influence others, but he 
becomes influenced by them, mimicking even the 
foolish practices of the country, the environment, 
and the city.

In all matters, instead of influencing his en-
tire environment to recognize that Torah Law23 
should be the ultimate authority, the surrounding 
environment becomes his authority. And the final 
authority, the one according to whom he estab-
lishes his entire household’s conduct and lifestyle 
is “the next-door neighbor.” He makes decisions 
depending on what he thinks other people will say 
and how he appears in their eyes.

To Be Proud of Who We Are

6. The fault of acting like “scattered sheep” – fail-
ing to show inner strength – extends so far that it is 
evident even in the education of children. They are 
the hope and foundation of every Jewish home and 
the entire Jewish people. But instead of Jewish identi-
ty being the foundation of the education and training 
they give their children, parents allow the outside en-
vironment to control the spirit of the home.

Consider: Even when the Jews were in the 
harshest exile – the Egyptian exile – “the Jewish 
people maintained their distinctiveness there.”24 

23. In the original, the Rebbe uses 
the term, the Shulchan Aruch, refer-
ring to the basic code of Jewish Law.

24. The Pesach Hagadah, based on 
Sifri, Devarim 26:5.

ל  ֶ וֹֹּכּ שֶׁ� לֶֶךְְ – מַַלְְ תֵֵי הַַמֶּ�ֶ בְְּוּמֵֵילָָא, וְְאֶֶת דָּ�ָ
ים. עוֹֹלָָם – אֵֵינָָם עוֹֹשִׂ�ִ

ה. דֶֶער סֵֵדֶֶר ווִִי עֶֶס דַַרְְאף זַַיְְין אִִיז, 
עֶֶר  דַַרְְאף  מְְּוּקט,   עֶֶר  ווּוּא  אִִיד  אַַ  אַַז 
ת, ווָָסא דָָסא  ּוּּיּ חְְּוּרנִִ אָָנְְפִִירְְן מִִיט דֶֶער )
דֶֶער(  ן  ּוּפ ת,  מְְצִִיּוּא אֱֱמֶֶת'עֶֶ  דִִי  אִִיז 
גַַאנְְצְְן  דֶֶעם  מִִיט  טָָטא,  ְ שְׁ� גַַאנְְצֶֶער 
ן  ּוּא מְְדִִינָָה.  גַַאנְְצֶֶער  דֶֶער  מִִיט  ם,  אַַּוּר
טָָטא דֶֶעם, פַַרְְאלִִירְְט עֶֶר זִִיךְְ, אַַז  ְ אָָנְְשְׁ�
יעַַ,  ִ פִּ� ְ נִִיט נָָרא ווָָסא עֶֶר אִִיז נִִיט קֵֵיין מַַשְׁ�
עֶֶר  ע,  ָ פָּ� ְ שְּׁוּמ�  אַַ  נָָאךְְ  ווֶֶערְְט  עֶֶר  נָָרא 
ן דֶֶער מְְדִִינָָה,  תִִּוּטים ּוּפ  ְ טּוּט־נָָאךְְ דִִי שְׁ�

טָָטא. ְ ן דֶֶער שְׁ� ן ּוּפ ן דֶֶער סְְבִִיבָָה ּוּא ּוּפ

זַַאךְְ  יֶֶעדֶֶער  יי  בַּ�ַ ווָָסא  דֶֶעם  טָָטא  ְ אָָנְְשְׁ�
גַַאנְְצֶֶער  דֶֶער  וֹֹאיף  וֹֹּפּעֵֵל'ן   עֶֶר  דַַרְְאף 
ךְְ זָָאל זַַיְְין זֵֵייעֶֶר  לְְחָָן עָָּוּר ֻ סְְבִִיבָָה אַַז דֶֶער שֻׁ�
וֹֹּפּסֵֵק   דֶֶער  אִִיז  דֶֶעם,  טָָטא  ְ אָָנְְשְׁ� וֹֹּפּסֵֵק, 
"נֶֶעקְְסְְט־ דֶֶער  ן  ּוּא סְְבִִיבָָה,  דִִי  אִִים  יי  בַּ�ַ
דֶֶער  אִִים  יי  בַּ�ַ אִִיז  כֵֵן –  ָ שָׁ� דֶֶער  דָָרא" – 
טֶֶעלְְט  ְ שְׁ� דֶֶעם  לוֹֹיט  ווָָסא  אַַחֲֲוֹֹרן,  וֹֹּפּסֵֵק 

יִִת. עֶֶר אַַיְְין זַַיְְין גַַאנְְצֶֶע הַַנְְהָָגַַת הַַבַּ�ַ

רָָאֵֵל,  רָָה יִִשְׂ�ְ ה פְְּוּז ן שֶׂ�ֶ ו. דֶֶער עִִנְְיָָן ּוּפ
וֹֹּתּקֶֶף, אִִיז וֹֹאיף  ווָָסא עֶֶס פֶֶעלְְט דֶֶער 
ךְְ  ּוּּנּ חִִי דֶֶעם  אִִין  אֲֲפִִילּוּ  אַַז  פִִיל,  אַַוֹֹזי 
ן דִִי קִִינְְדֶֶער ווָָסא זֵֵיי זַַיְְינֶֶען דָָאךְְ דִִי  ּוּפ
הוֹֹיז  יֶֶעדֶֶער  ן  ּוּפ יְְוֹֹסד  ן  ּוּא נְְג  הָָפֶֶאעּוּנ
וֹֹאיךְְ  פָָלְְאק,  ן  ְ אִִידִִישְׁ� גַַאנְְצְְן  דֶֶעם  ן  ּוּפ
פֶֶעלְְט  עֶֶס  אַַז  אָָן  זִִיךְְ  זֶֶעט  דֶֶעם  אִִין 

וֹֹּתּקֶֶף. דֶֶער 

ווֶֶערְְסְְטְְן  ְ שְׁ� אִִין  אֲֲפִִילּוּ  אִִידְְן  וֹֹאיף 
טֵֵייט,  ְ שְׁ� מִִצְְרַַיִִם,  ת  גָָלּוּ ת,  גָָלּוּ
ם, ָ שָׁ� נִִים  מְְצֻֻיָּ�ָ רָָאֵֵל  יִִשְׂ�ְ הָָיוּ�  ֶ שֶׁ� ד   מְְלַַמֵּ�ֵ
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“They did not change their names, language, 
or dress.”25 Yet in our time, people lack such 
inner strength. Instead, they seek all manner 
of strategies to ensure that their child’s Jewish 
identity not be noticed.

When a Jewish child walks in the street, 
it should be apparent from afar that a Jew 
is walking, for “Yisrael” is a name of honor. 
Instead, people are actually ashamed of their 
Jewishness and try by all means possible to 
conceal it.

Understanding the Inner Meaning

7. The prevalence of the above attitude 
among the Jewish people today provides the 
basis for a deeper understanding of a passage 
in the Gemara.26 

Concerning the law obligating the return of 
a lost object, the Gemara asks: Why does the 
Torah need to mention “sheep”? And the Ge-
mara concludes,  Seh d’aveidah kashya, which 
means, “A [lost] sheep presents a difficulty.” 

In the literal sense, the Gemara is saying that 
when the Torah states that a lost object must 
be returned, there is reason to specifically men-
tion an ox, a donkey, and a garment because, as 
stated in that passage, each possesses a novel 
aspect that, had they not been singled out spe-
cifically, we would not know that it is necessary 
to return them. However, it seems obvious 
that a lost sheep must be returned. What new 
concept is being taught by the Torah’s mention 
of it? That is why the Gemara concludes, “[the 
mention of] a [lost] sheep presents a difficulty.”

What then does the sheep teach us?

25. Concerning their names and 
language, see Mechilta, Shmos 12:6, 
Vayikra Rabbah 32:5; concerning 

the garments, see Midrash Lekach 
Tov, Parshas Va’eira Shmos 6:6.

26. Bava Metzia 27a.

ן  םה, ּוּא ָ שָּׁוּב� לְְּוּ  וֹֹׁשׁנָָם  לְְ מָָם  ְ ּוּּנּ אֶֶת שְׁ�  ִ ֹא שִׁ� לֹּ� ֶ שֶׁ�
נְְזֶֶער צַַיְְיט  טָָטא דֶֶעם, הָָטא מֶֶען אִִין ּוּא ְ אָָנְְשְׁ�
כְְּוּזט אַַלֶֶע  ן מֶֶען  וֹֹּתּקֶֶף, ּוּא אִִין זִִיךְְ נִִיט קֵֵיין 
לוֹֹת, עֶֶס זָָאל נִִיט זַַיְְין קֶֶענְְטִִיק וֹֹאיפְְן  ּוּּבּ חְְ תַּ�ַ

קִִינְְד אַַז עֶֶר אִִיז אַַ אִִיד.

ער  ֶ עַַת אַַ אִִידִִישֶׁ� ַ שַׁ� דַַרְְאפְְן דַַרְְאף זַַיְְין, אַַז בְּ�ְ
דֶֶער  ן  ּוּפ נָָאךְְ  דַַרְְאף  גַַסא  אִִין  גֵֵייט  קִִינְְד 
אִִיד,  אַַ  גֵֵייט  עֶֶס  אַַז  קֶֶענְְטִִיק  זַַיְְין  ווַַיְְיטְְן 
עֲֲלָָה,  הַַמַּ�ַ ם  ֵ שֵׁ� אַַ  דָָאךְְ  אִִיז  רָָאֵֵל  יִִשְׂ�ְ ם  ווָָּוּרא
זִִיךְְ  מֶֶען  עמְְט  ֶ שֶׁ� דֶֶעם,  טָָטא  ְ אָָנְְשְׁ� אִִיז 
אַַלֶֶע  מִִיט  זֶֶעט  מֶֶען  ן  ּוּא דֶֶערְְמִִיט  גָָרא 

הַַאלְְאטְְן. בַּּוּצ�ַ מֶֶעגְְלֶֶעכְְקַַיְְיטְְן עֶֶס וֹֹאיסְְ

ז. לוֹֹיט דֶֶעם קֶֶען מֶֶען וֹֹאיךְְ דֶֶערְְקְְלֶֶערְְן, 
ן  ּוּפ ין  דִּ�ִ דֶֶעם  יי  בַּ�ַ פְְרֶֶעגְְט  גְְמָָרָָאו  דִִי  ווָָסא 
ן  ּוּא לִִי,  ה  לָָמָּ�ָ רַַחֲֲמָָנָָא  כָָתַַב  דְּ�ְ ה  שֶׂ�ֶ אֲֲבֵֵדָָה, 
)מַַאי  יָָא  ְ קַַשְׁ� דַַאֲֲבֵֵדָָה  ה  שֶׂ�ֶ זָָגְְאט,  גְְמָָרָָא  דִִי 
 – מְְּוּאקֶֶערְְן   מְְ'דַַרְְאף  אַַז  לָָן  מַַע  ְ מַַשְׁ� קָָא 
דָָא  אִִיז  לְְמָָה  וְְשַׂ�ַ חֲֲוֹֹמר  וֹֹׁשׁר   יי  בַּ�ַ יטָָא(.  ִ שִׁ� ְ פְּ�
ׁשּׁוּּדּ פַַרְְאווָָסא מְְ'אִִיז מַַחֲֲזִִיר דִִי אֲֲבֵֵדָָה   אַַ חִִי

ה. יי שֶׂ�ֶ ער נִִיט בַּ�ַ גְְמָָרָָא(, אָָבֶּ�ֶ דִִמְְפָָרֵֵׁשׁ בִּ�ִ )כְּ�ְ

לוֹֹיט  ה?  שֶׂ�ֶ מִִיטְְן  טַַאקֶֶע  מֶֶען  טּוּט   ווָָסא 
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Based on the points mentioned previously, we can ex-
plain the passage in terms of its counterparts in a person’s 
Divine service, albeit briefly. A goring ox represents a per-
son easily provoked to anger, to the extent that he takes 
violent action. A donkey represents one who remains cold 
despite “the sun of G-d”27 shining “in the heat of sum-
mer.” A garment represents those who have sullied their 
garments28 by betraying the Torah and its mitzvos.

In all these cases, there is a novel dimension regard-
ing their ability to return to G-d, and their teshuvah 
being accepted, for to return, they need to overcome 
strong inner, spiritual challenges. However, what is dif-
ficult to understand about the possibility of a lost sheep 
repenting? It is merely lost among the nations. Seem-
ingly, such an individual is not a hardened sinner. When 
the Gemara singles out the lost sheep and asks: Why 
must its return be mentioned? – metaphorically, it is 
saying that it appears to be self-understood that such in-
dividuals can do teshuvah. If a person identified as an ox 
with a rebellious nature can do teshuvah and, similarly, 
those as identified with the other categories in the verse, 
can also do teshuvah, how much more so is this possible 
for one identified as merely a lost sheep!

The Gemara’s answer, Seh d’aveidah kashya,29 literally, 
“A lost sheep presents a difficulty,” can be understood as a 
commentary on the effort such an individual must invest in 
returning to G-d. His teshuvah is actually the most difficult. 
He lacks the very foundation of Jewish law and practice – 
the inner fortitude to carry out the directive, “Do not be 
embarrassed before those who mock.”30 That instruction is 
so cardinal to Jewish observance that it is placed at the very 
beginning of the four portions of the basic handbooks of 
Jewish Law, the Tur and the Shulchan Aruch. 

How will such sheeplike individuals ever approach To-
rah Law?31 From where will they derive the inner strength 

27. Cf. Tehillim 86:12.

28. See Tanya, ch. 3, which explains 
that thought, speech, and action 
are the garments of the soul. Also, 
Tanya, ch. 4, refers to mitzvos with 

the analogy of garments.

29. See the Zohar, Vol. III, p. 124b, 
which states, “A kashya [originates] 
in the forces of evil.”

30. Rama, Orach Chayim 1:1.

31. The literal translation of these 
words is “ the Shulchan Aruch,” the 
fundamental code of Jewish Law.

פְְרִִיעֶֶר  גֶֶערֶֶעטד  הָָטא  מֶֶען  ווִִי 
אִִין  דֶֶערְְקְְלֶֶערְְן  דָָסא  מֶֶען  קֶֶען 
ל  כָּ�ָ עַַל  רּוּּצּ   קִִי )בְּ�ְ הָָאָָדָָם  עֲֲוֹֹבדַַת 
ח. ב( חֲֲוֹֹמר  וֹֹׁשׁר – נַַגָּ�ָ נִִים(: א(  ָ פָּ�
וֹֹאיף  קְְּוּקנְְדִִיק   נִִיט  ווָָסא   –
זּוּּמּ,    פַַּוּקת תַּ�ַ  תוֹֹקֶֶף תְּ�ְ מֶֶׁשׁ ה' בְּ�ְ ֶ שֶׁ�
 – לְְמָָה  ג( שַׂ�ַ  . לֵֵיּהּ קְְרִִירָָא  אִִיז 
מִִּוּצְְווֹֹת   וֹֹּתּרָָה   בַּ�ַ וֹֹּבּגְְדִִים   גֶֶד  בֶּ�ֶ
קֶֶענֶֶען  זֵֵיי  אַַז  ׁשּׁוּּדּ   חִִי אַַ  אִִיז   –
לוֹֹ,  וְְרָָפָָא  ב  ָ וְְשָׁ� מְְּוּאקֶֶערְְן   זִִיךְְ 
נִִיט  מֶֶער  רָָה,  פְְּוּז ה  שֶׂ�ֶ ער  אָָבֶּ�ֶ
ין  בֵּ�ֵ זִִיךְ�  פַַרְְאלִִירְְט  זִִי  ווָָסא 
מַַע  ְ מַַשְׁ� קָָא  מַַאי  אִִיז  ים,  הָָעַַמִּ�ִ
אֲֲבֵֵדָָה,  דִִי  ם  ּוּא מְְ'קֶֶערְְט  אַַז  לָָן 
וֹֹׁשׁר  ן  ן ּוּפ כֵּ�ֵ ֶ ל שֶׁ� עֶֶס אִִיז דָָאךְְ אַַ כָּ�ָ
ה  רַַבָּ�ָ אַַדְּ�ְ מֶֶען  עֶֶנְְטְְפֶֶערְְט  וכו'. 
ה דַַאֲֲבֵֵדָָה קַַשְְׁיָָאז – דָָסא אִִיז  שֶׂ�ֶ
קֶֶערְְן.  מְְּוּאּוּצ  ווֶֶערְְסְְטְְן  ְ אַַמְְשְׁ�
יְְוֹֹסד  דֶֶער  נִִיטָָא  אִִיז  עֶֶס  אַַז 
אַלֶֶע פִִיר חֲֲלָָקִִים  ן  וְְהַַתְְחָָלָָה ּוּפ
ךְְ, דֶֶער אַַל יֵֵוֹֹבׁשׁ  לְְחָָן עָָּוּר ֻ רּוּט וְְשֻׁ�
לְְעִִיגִִים – ווִִי ווֶֶעט עֶֶר  נֵֵי הַַמַּ�ַ ְ מִִפְּ�
ן  ּוּא ךְְ?  עָָּוּר לְְחָָן  ֻ שֻׁ� ם  ּוּצ מֶֶּוּקען 
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to reverse his conduct? This is the new concept that 
the Torah is teaching by mentioning a sheep. Even 
such a lost person can be returned to his Jewish roots, 
for “Nothing can stand in the way of teshuvah.”32

The Path to Return

8. The continuation of the verse from the Torah 
portion cited at the outset provides a directive and a 
solution that applies when one acts negligently with 
an entrusted object, “The claims of both parties shall 
come before the judges.” 

The spiritual counterpart of that directive also 
applies when the soul becomes lost – and perhaps 
even deceitfully – because of the spiritual counter-
parts of an ox, donkey, garment, or even a sheep. 
“The judges” refer to the first judge, Moshe, and 
“the extension of Moshe in every generation.”33 It is 
a Moshe who can empower a Jew do teshuvah in a 
desirable manner. 

The Torah’s verdict continues, “He shall pay dou-
ble to his fellow.” “His fellow” refers to G-d.34 A baal 
teshuvah (“penitent”) pays G-d in a double measure, 
intensifying the Divine service he performed before 
the sin, as stated in Igeres HaTeshuvah,35 “If he was 
accustomed to study one page, he should study two 
pages....”

When one makes such an effort, G-d responds 
measure for measure: The transgressor’s intentional 
sins are transformed into merits;36 moreover, even 
his animal soul assists in his Divine service.

Specifically, one whose animal soul previously 
expressed itself as a goring ox will now bring about 
“abundant harvest through the strength of an ox.”37 
Similarly, the donkey refers to one whose Divine ser-

32. Rambam, Hilchos Teshuvah 3:14.

33. Tikunei Zohar, Tikun 69, p. 
114a.

34. Shmos Rabbah, the beginning 

of Parshas Yisro. See also Rashi, 
Shabbos 31a.

35. Tanya, Igeres HaTeshuvah, the 
end of ch. 9.

36. Yoma 86b.

37. Mishlei 14:4. The intent is that 
the power of the ox be transformed 
and directed to positive purposes.

ׁשּׁוּּדּ אַַז אַַזַַא אֲֲבֵֵדָָה   דָָסא אִִיז דֶֶער חִִי
ה אִִיז מֶֶען וֹֹאיךְְ מַַחֲֲזִִיר. אֵֵין לְְךָָ  ָ קָָשָׁ�

בָָּוּׁשׁה.   פְְנֵֵי הַַתְּ�ְ דָָבָָר הָָעוֹֹמֵֵד בִּ�ִ

קּוּס   ָ פָּ� אִִין  ווַַיְְיטֶֶער  זָָגְְאט  עֶֶר  ח. 
ן  ין ּוּא סַַק דִּ�ִ ְ ן דֶֶער סֶֶדְְרָָה, אַַז דֶֶער פְּ� ּוּפ
וֹֹדן  קָּ�ָ ִ פִּ� בַּ�ַ ֶ יעָָה שֶׁ� ִ שִׁ� ְ דִִי עֵֵצָָה ּוּצ דֶֶער פְּ�
ן  ּוּא לְְמָָה  שַׂ�ַ חֲֲוֹֹמר  וֹֹׁשׁר   ת  סִִבַּ�ַ בְּ�ְ ֶ שֶׁ�
הָָאֱֱלֹֹקִִים  "עַַד  אִִיז:  ה  שֶׂ�ֶ אֲֲפִִילוּ� 
נֵֵיהֶֶם",  ְ שְׁ� בַַר  דְּ�ְ יָָבֹֹא   – א  נַַיָּ�ָ יָּ�ָ דַּ�ַ  –
טְְן  ְ עֶֶרְְשְׁ� וֹֹאיפְְן  גֵֵייט  דָָסא  ווָָסא 
תָָּוּטא   ְ � שְּׁ� ַ אִִתְְפַּ� ן  ּוּא ה'ן  ֶ מֹֹשֶׁ�  – ן  יָּ�ָ דַּ�ַ
עֶֶר  ווָָסא  וְְדָָרָָאז*,  רָָא  דָּ�ָ כָָל  בְּ�ְ ה  ֶ דְְמֹֹשֶׁ�
בָָּוּׁשׁה    תְּ�ְ טָָאן  וֹֹאיף  וֹֹּכּחַַ   דֶֶעם  גִִיט 
 ," לְְרֵֵעֵֵהּוּ נַַיִִם  ְ שְׁ� ם  לֵּ�ֵ ַ "יְְשַׁ�  – דְְבָָעֵֵי  כִּ�ִ
טְְןח, עֶֶר  ְ ערְְשְׁ� רֵֵעֵֵהּוּ גֵֵייט וֹֹאיפְְן וֹֹאיבֶּ�ֶ
טְְן  ְ ערְְשְׁ� וֹֹאיבֶּ�ֶ דֶֶעם  אצָָלְְאן  בַּ�ַ ווֶֶעט 
עֶֶס  ווִִי  הַַחֵֵטְְא,  וֹֹקדֶֶם  ווִִי  כִִפְְלַַיִִם,  בְּ�ְ
הָָיָָה  בָָּוּׁשׁהט:    הַַתְּ�ְ רֶֶת  אִִגֶּ�ֶ אִִין  טֵֵייט  ְ שְׁ�
נֵֵי  ְ שְׁ� יִִקְְרָָא  אֶֶחָָד  ף  דַּ�ַ לִִקְְוֹֹרת  רָָגִִיל 

ים כו'. ִ דַַפִּ�

דֶֶער  אִִים  ווֶֶעט  דֶֶעמָָלְְאט  ן  ּוּא
נֶֶגֶֶד  כְּ�ְ ה  מִִדָּ�ָ ן  גֶֶעבְּ�ְ טֶֶער  ְ ערְְשְׁ� וֹֹאיבֶּ�ֶ
ווֶֶעלְְן  זְְוֹֹדוֹֹנת  דִִי  וֹֹאיךְְ  אַַז  ה,  מִִדָּ�ָ
נֶֶפֶֶׁשׁ  דֶֶער  וֹֹאיךְְ  ן  ּוּא זָָכִִוֹֹּיּת,  כְּ�ְ ווֶֶערְְן 
זַַיְְין לַַעֲֲוֹֹבדַַת  עַַ  מְְסַַיֵּ�ֵ הֲֲמִִית ווֶֶעט  הַַבַּ�ַ

ה'.

נֶֶפֶֶשׁׁ  דֶֶעם  פוּּן  וּּבִִפְְרָָטִִיּּוּּת: 
וֶֶועט  שׁׁוֹֹר  בְְחִִנַַית  �בִִּ ֶ �שֶׁ הֲֲמִִית  הַַ�בַַּ
כֹֹח שׁׁוֹֹרי. פוּּן  �בְְּ בוּּאוֹֹת  וְְרַַב �תְְּ וֶֶוערְְן 



פרשת םיטפשמ א   |   לקויט ישחות 14

vice should from now onwards follow the mode implied 
by the verse,38 “Yissachar is a strong-boned donkey,” i.e., 
his Divine service involves the acceptance of the yoke of 
Torah like a donkey bearing its load. 

The “scattered sheep of Yisrael,” refers to those who 
“have strayed like lost sheep,”39 who wander without in-
ner strength and become lost. G-d will “search for [His] 
servant,”40 and prompt such a person to express the love 
of G-d, following the motif, “Draw me after You.”41 Their 
sheep-like self-nullification (bittul) will cause them to be 
drawn to G-d beyond reason and understanding.

The souls alluded to by the term “garment” will 
achieve excellence in the observance of mitzvos,42 as im-
plied by the verse,43 “The fragrance of your garments is 
like the fragrance of Lebanon.”

From these examples we can see how, as a whole, even 
the animal soul assists in Divine service. In this vein, 
our Sages44 interpret the verse,45 “You shall love the L-rd 
your G-d with all your hearts,” as meaning “with both 
your inclinations.”

38. Bereishis 49:14.

39. Cf. Tehillim 119:176.

40. The continuation of the above 
verse from Tehillim.

41. Shir HaShirim 1:4.

42. See footnote 28 and the Zohar, 
Vol. III, p. 186a, which speaks of the 
fragrance of his garments. 

43. Shir HaShirim 4:11.

44. Berachos 54a.

45. Devarim 6:5.

רֶֶםיא,  גָּ�ָ חֲֲוֹֹמר  כָָשר  ָ יִִשָּׂ��  – חֲֲוֹֹמר 
חֲֲוֹֹמר  לַַת עֹֹל �כַַּ דִִי עֲֲוֹֹבדָָה פוּּן קַַ�בָָּ
רָָאֵֵל,  ה פְְזוּּרָָה יִִשְׂ�ְ א. פוּּן שֶׂ�ֶ ָ לְְמַַשָּׂ��
עֶֶס  וָָואס  אוֹֹיךְְ  אִִיז  דָָאס  וָָואס 
אוֹֹבֵֵדגי,  ה  שֶׂ�ֶ �כְְּ עִִתִִיי  �תָָּ טֵֵטיי  ְ �שְׁ
ה  עט אַַזוֹֹי וִִוי אַַ שֶׂ�ֶ ֶ לָָאנְְדז�שֶׁ עֶֶר �בְְּ
וָָואס הָָאט נִִטי קֵֵיין אֵֵגֶֶייענֶֶעם 
פַַארְְלָָארְְן,  וֶֶוערְְט  אוּּן  תּּוֹֹקֶֶף 
כֵֵנִִי  ְ ךָָ, מָָ�שְׁ שׁׁ עַַבְְ�דֶֶּ �קֵֵּ וֶֶוערְְט דֶֶער �בַַּ
נָָאכְְן  זִִיךְְ  צִִטי  עֶֶר  אַַז  אַַחֲֲרֶֶךָָי, 
עַַם  ַ מִִ�טַּ לְְמַַעְְלָָה  טְְן  ְ ערְְ�שְׁ אוֹֹ�בֶּיֶ
וְְרֵֵחַַי   – לְְמָָה  שַׂ�ַ פוּּן  וָָדַַעַַת. 

רֵֵחַַי לְְבָָוֹֹנןגי. לְְמֹֹתַַיִִךְְ �כְְּ שַׂ�ַ

אַַז  דָָאס,  אִִיז  אַַלְְגֶֶעמֵֵיין  אִִין 
אִִיז  הֲֲמִִית  הַַ�בַַּ נֶֶפֶֶשׁׁ  דֶֶער  אוֹֹיךְְ 
מַַאֲֲמַַר  �כְְּ הֲֲוָָיָָ'  עֲֲוֹֹבדַַת  צוּּ  עַַ  מְְסַַ�יֵֵּ
רַַזַַ"לדי: וְְאָָהַַבְְ�תָָּ אֵֵת הֲֲוָָיָָ' אֱֱלֹקֶֶֹךָָי 

נֵֵי יְְצָָרֶֶךָָי. ְ �שְׁ כָָל לְְבָָבְְךָָ – �בִִּ �בְְּ

)משיחות שמחת תורת ופרשת 
בראשית תשט"ו(

זע ד״ה יבשמעין אותו )בסרפ ירוציקם  א( 
הועורת לתינא עדומ נז ואילך( מלושן 

יבשמוע לכל יח וכ׳.
זע בשת בנק, ב. המכבו ומוקמת. ב( 

הדנ ל, ב. ג(
תוקונית  איפלו  ב:  די,  ארו  תהרו  זע  ד( 

וכ'.

בי,  ומשת  יכמלתא   – ולנושם  משם  ה(
ו. רקיוא הבר לב, ה. לשובם – שרדמ 

לחק בוט שרפת וארא.
בבא יצמעא כז, א. ו(

מסרטא  ישקא  ב:  דכק,  ח״ג,  זרה  זע  ז( 
רדע.

תינוק זרה תוקן ס״ט. ז*( 

ומשת הבר שיר שרפת יתור. ח(
סוף פ"ט. ט( 

שמלי די, ד. י(
רבאישת טמ, די. יא(

תהלים טיק, קעו. בי( 
ריש ירישהם ד, יא. גי(

וכרבת דנ, א. די(
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Introduction

Sometimes profound teachings emerge from straightforward commandments. When the 
Torah discusses the obligation to lend money to those in need, it seems to be addressing a 
basic element of social responsibility. Yet through a careful analysis of the precise language 

the Torah uses, deeper dimensions of meaning emerge, transforming our understanding not 
only of this particular mitzvah, but of our entire relationship with G-d. 

The Rebbe begins the sichah with an intriguing principle: Whatever G-d commands the Jew-
ish people to do, He does Himself. 

This raises a fascinating question: What could it mean for G-d to “lend money”? 

Obviously, G-d does not “lend money,” per se. He endows the Jewish people with energy and 
potentials for them to express in their lives. But, in this relationship, the unique dynamics of a 
loan play an important role. The recipient of a loan gains full ownership of what is given. Howev-
er, although it becomes his or hers, he or she must repay the lender with something equivalent. 

What G-d gives and how the Jews repay Him uncovers the ongoing nature of our relation-
ship with Him. 

Building on this introduction, the Rebbe addresses a common spiritual struggle. Many feel 
they must first achieve a certain level of personal refinement and mitzvah observance before en-
gaging with the deeper, mystical dimensions of the Torah. Understanding how G-d’s “lending” 
operates invites us to tap into the spiritual resources made available to all Jews, regardless of 
their current standing. 

The sichah culminates in a profound insight into G-d’s essential love for the Jewish people – a 
love that transcends all logic and reason, reaching even those who feel spiritually impoverished. 
In this way, the Torah’s command to lend money encourages us to understand the extraordinary 
nature of our relationship with G-d.

Mishpatim II  |  םיטפשמ ב
Adapted from a sichah delivered Shabbos Parshas Mishpatim, 5712 (1952)

Loans From Above
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זָָאגְְט  סֶֶדְְרָָה  הַַיְְנְְיטִִקֶֶיער  אִִין  א. 
רַַזַַ"לוט,  זָָאגְְן  לְְוֶֶה.  �תַַּ סֶֶף  �כֶֶּ אִִם  עֶֶר, 
טֵֵטיי "אִִם", מֵֵנְְייט  ְ אַַז כָָאטשׁׁ עֶֶס �שְׁ
דָָאס נִִטי קֵֵיין רְְשׁׁוּּת, נָָאר דָָאס אִִיז 

אַַ מִִצְְוָָה אוּּן אַַ וֹֹחבָָה.

בָָרָָוי  �דְְּ די  מַַ�גִִּ סוּּק  ָ �פָּ אוֹֹפְְין 
רָָאֵֵל  לְְיִִשְׂ�ְ טָָוי  ָ �פָּ ְ וּּמִִ�שְׁ וי  חֻֻ�קָָּ לְְיַַעֲֲקֹֹב 
דֶֶער  וָָואס  דָָאס  אַַז  רַַזַַ"לטז,  זָָאגְְן 
אִִדְְין,  טָָאן  הֵֵסְְייט  טֶֶער  ְ ערְְ�שְׁ אוֹֹ�בֶּיֶ
דָָאס  וָָואס  אַַלֵֵיין.  אוֹֹיךְְ  עֶֶר  טוּּט 
ים  טָָוי, זַַיְְינֶֶע חֻֻ�קִִּ ָ �פָּ ְ וי וּּמִִ�שְׁ מֵֵנְְייט חֻֻ�קָָּ
טִִים, וָָואס עֶֶר אַַלֵֵיין  ָ �פָּ ְ אוּּן זַַיְְינֶֶע מִִ�שְׁ

ים. אִִיז זֵֵיי מְְקַַ�יֵֵּ

אַַז  טַַאנְְדִִקי  ְ פַַארְְ�שְׁ אִִיז  דֶֶעם  פוּּן 
ים  טֶֶער אִִיז מְְקַַ�יֵֵּ ְ ערְְ�שְׁ אוֹֹיךְְ דֶֶער אוֹֹ�בֶּיֶ

י. ִ לְְוֶֶה אֶֶת עַַ�מִּ סֶֶף �תַַּ אִִם �כֶֶּ

ב. דֶֶער עִִנְְיָָן פוּּן הַַלְְוָָאָָה אִִיז: מֶֶען 
גִִטי יֶֶענֶֶעם גֶֶעלְְט, כָָאטשׁׁ עֶֶס קוּּמְְט 
עס  ֶ עֶֶ�פֶּ נִִטי  גִִטי  יֶֶענֶֶער  נִִטי.  אִִים 
קֵֵיין  נִִטי  ער  אָָ�בֶֶּ אִִיז  עֶֶס  דֶֶעם.  פַַאר 
בי  נִִתְְחַַ�יֵֵּ וֶֶוערְְט  יֶֶענֶֶער  נָָאר  נָָה,  מַַ�תָָּ

עטֶֶער. ֶ �פֶּ ְ ן �שְׁ צוּּגֶֶע�בְְּ ְ אָָ�פְּ

טֶֶער גִִטי  ְ ערְְ�שְׁ אַַזוֹֹי אוֹֹיךְְ דֶֶער אוֹֹ�בֶּיֶ
ֹוֹֹחת, עֶֶר מָָאנְְט  אַַ אִִדְְין עִִנְְיָָנִִים אוּּן �כֹּ
דָָאס  אוֹֹסְְינוּּצְְן  זָָאל  מֶֶען  ער,  אָָ�בֶֶּ
לִִחיוּּת,  ְ �שְׁ זַַיְְין  אוֹֹסְְיפִִרְְין  אוֹֹיף  אַַלְְץ 

טָָוי. ָ �פָּ ְ וי וּּמִִ�שְׁ ן דָָאס אִִין חֻֻ�קָָּ גֶֶע�בְְּ ְ אָָ�פְּ

G-d also Fulfills Mitzvos

1. This week’s Torah reading contains the 
phrase,1 “If you lend money to My people, to the 
poor among you….” Although it says “if,” our Sages2 
teach that this does not mean that the matter is op-
tional. Instead, this is a commandment3 that creates 
an obligation to offer a loan to a person in need.

Our Sages4 interpret the verse,5 “He relates His 
words to Yaakov, His statutes and laws to Yisrael,” 
as meaning that what G-d commands Jews to do, 
He also does Himself. This is what is meant by “His 
statutes and His laws.” They are His own statutes 
and His own laws, i.e., practices that He Himself 
carries out.

From this, it is understood that G-d also fulfills 
the command to “lend money to My people.”

Defining a Spiritual Loan

2. What does it mean to give a loan? It means 
giving money to another person even though they 
haven’t earned it and, at the time, they give nothing 
in return. However, it’s not a gift; the recipient is 
obligated to repay the loan later.

Similarly, G-d gives to a Jew, “lending” him vari-
ous spiritual and material resources and capabilities. 
However, He demands that all these resources and 
capabilities be utilized to fulfill the mission He as-
signed to the Jews in this world, in this way repaying 
the “loan” by observing His statutes and laws.

Loans From Above

1. Shmos 22:24.

2. Mechilta, Rashi on the above 
verse.

3. Rambam, Hilchos Malveh U’Loveh 
1:1.

4. Shmos Rabbah 30:9.

5. Tehillim 147:19.
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The Uniqueness of a Loan

3. Jewish Law recognizes two relationships in 
which one person gives another something on 
the condition that it be returned: borrowing and 
lending. The difference between them is that a 
borrower must return the exact same item he re-
ceived. It never becomes his. By contrast, a loan 
is given to be used.6 It becomes entirely the bor-
rower’s; he may use it for any purpose he desires. 

G-d’s empowerment of the Jewish people 
alluded to by the phrase, “if you lend money,” in-
volves G-d giving them energies and resources as 
a loan. He allows them to take His gifts and use 
them for their own purposes, employing them to 
accomplish their chosen objectives, even when 
they involve lowly matters.

No Place for Reluctance or Hesitation

4. To show how this concept applies in actu-
al practice – particularly regarding the study of 
Chassidus: There are those who believe that before 
studying Chassidus, they must wait until they first 
perfect themselves, achieving unflawed observance 
to the extent that they are meticulous even with a 
minor detail of Rabbinic ordinance, and even in 
matters which are merely a hiddur mitzvah, the per-
formance of a mitzvah in a manner that embellishes 
it. They suspect that as long as they possess any 
shortcoming in observance, they are disqualified 
from studying Chassidus. Certainly they will refrain 
from such study if they know that, from time to time, 
they will not have observed a mitzvah in a manner 
that embellishes it (behiddur), violated a seemingly 
minor Rabbinic prohibition, and most definitely, 
if they have not fulfilled a Rabbinic obligation, or 
perhaps even once in a while stumbled concerning

6. Kiddushin 47a, et al.

ן אַַ זַַאךְְ עַַל  ג. אִִין דֶֶעם עִִנְְיָָן פוּּן גֶֶע�בְְּ
זַַיְְינֶֶען פַַארַַאן צְְוֵֵויי  ן,  מְְנָָת צוּּרִִקְְיצוּּגֶֶע�בְְּ
אֵֵלָָה אוּּן הַַלְְוָָאָָה. דֶֶער חִִלּּיוּּק  ְ ים: �שְׁ אוֹֹפַַ�נִִּ
אֵֵלָָה – מוּּז דֶֶער  ְ יי �שְׁ יידֶֶע אִִיז: �בַַּ פוּּן דִִי �בֵֵּ
ע זַַאךְְ וָָואס עֶֶר  ן דִִי זֶֶעלְְ�בֶֶּ גֶֶע�בְְּ ְ שׁׁוֹֹאֵֵל אָָ�פְּ
זַַיְְינֶֶע.  נִִטי  וֶֶוערְְט  עֶֶס  גֶֶענוּּמֶֶען,  הָָאט 
עֶֶס  נָָה,  נִִ�תְּיְ לְְוֹֹהצָָאָָה   – מִִלְְוָָה  ער  אָָ�בֶֶּ
עֶֶר  אוּּן  לֹוֶֶֹה'ס,  דֶֶעם  אִִנְְיגַַאנְְצְְן  וֶֶוערְְט 

קֶֶען דָָאס נוּּצְְן אוֹֹיף אַַלֶֶערְְלֵֵיי עִִנְְיָָנִִים.

כּּוֹֹחַַ פוּּן  נְְתִִנַַית  דֶֶער  וָָואס  טַַעַַם  דֶֶער 
וֶֶוערְְט  לְְוֶֶה,  �תַַּ סֶֶף  �כֶֶּ טְְן,  ְ ערְְ�שְׁ אוֹֹ�בֶּיֶ דֶֶעם 
אִִיז  הַַלְְוָָאָָה,  נָָאמֶֶען  מִִטְְין  אָָנְְגֶֶערוּּפְְן 
נֶֶעמֶֶען  אִִדְְין  קָָאנֶֶען  כּּוֹֹחַַ  דֶֶעם  וַַויְְיל 
זֵֵעֶֶיירֶֶע  אִִין  פּּוֹֹעֵֵל'ן  אוֹֹיף  אוֹֹסְְינוּּצְְן  אוּּן 
זַַיְְינֶֶען  דָָאס  אַַז  עַַת  ַ �שַׁ �בְְּ אֲֲפִִילוּּ  עִִנְְיָָנִִים, 

נִִידֶֶערִִקֶֶיע עִִנְְיָָנִִים.

פּּוֹֹעֵֵל  אִִין  דֶֶעם  פוּּן  עִִנְְיָָן  דֶֶער  ד. 
פְְרַַט אִִיז: וּּבְְלִִמּּיוּּד הַַחֲֲסִִדיוּּת �בִִּ

פַַארַַאן אַַזֶֶעלְְכֶֶע וָָואס מֵֵיינֶֶען אַַז מִִטי 
וַַוארְְטְְן  מֶֶען  דַַארְְף  חֲֲסִִדיוּּת  לֶֶערְְנֶֶען 
גֶֶעהִִטי  ְ אָָ�פְּ פְְרִִעֶֶיר  זַַיְְין  וֶֶועט  עֶֶר  יז  �בִִּ
ל  ֶ �שֶׁ קַַל  קְְדּּוּּק  �דִִּ אַַ  אִִין  אֲֲפִִילוּּ  תַַכְְלִִית  �בְְּ
מִִצְְוָָה.  הִִדּּיוּּר  אַַ  אִִין  אוּּן  סוֹֹפְְרִִים  בְְרֵֵי  �דִִּ
שׁׁ, אַַז עֶֶר הַַאלְְט  ֵ ל זְְמַַן עֶֶר אִִיז נָָאךְְ וֹֹח�שֵׁ �כָָּ
יי, וֶֶוער רֶֶעטד נָָאךְְ אַַז עֶֶר  נָָאךְְ נִִטי דֶֶערְְ�בַַּ
ערְְפַַאלְְן  אַַרִִ�בֶּיֶ אַַמָָאל  קֶֶען  עֶֶר  אַַז  וֵֵוייס 
קְְדּּוּּק  �דִִּ אַַ  אִִין  אוּּן  מִִצְְוָָה,  הִִדּּיוּּר  אַַ  אִִין 
ן אוֹֹבּּי  �כֵֵּ ֶ ל �שֶׁ וּּמִִ�כָָּ בְְרֵֵי סוֹֹפְְרִִים,  �דִִּ ל  ֶ קַַל �שֶׁ
נָָן, אוּּן  עֶֶר פַַאלְְט דוּּרְְךְְ אֲֲפִִילוּּ אִִין אַַ דְְרַַ�בָָּ
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a Scriptural commandment, be it one that in-
volves taking action (kum ve’asei), i.e., fulfilling 
a positive commandment, or refraining from an 
action (sheiv ve’al taaseh), i.e., violating a prohi-
bition. They feel that their failings prevent them 
from engaging in the study of Chassidus, med-
itative service in prayer, or other lofty spiritual 
matters.

A person with such hesitations is told: Chas-
sidus is like a loan; it was given to be used. True, 
Chassidus represents lofty, spiritual teachings. In-
deed, the Alter Rebbe compared it to the crown 
jewel in the royal diadem,7 a gem so essential 
that, without it, the crown would not be a crown. 
Nevertheless, the crown is given as a loan. imply-
ing that every Jew is given permission to take the 
king’s crown and use it for his own matters.

No matter how low a Jew’s spiritual level, he 
is asked not to miss his daily schedule of study-
ing Chassidus. Even if he may have stumbled 
and failed in observing a Scriptural command-
ment (Heaven forbid) – whether one involving 
taking action (kum ve’asei) or refraining from 
action (sheiv ve’al taaseh) – he should not for-
go studying Chassidus that day. This applies not 
only to those aspects of Chassidus that concern 
Divine service, matters related to his actual con-
duct or efforts in prayer, but even to abstract 
G-dly concepts – including ideas so lofty that he 
cannot even imagine how he could apply them 
in his life.

Whom G-d Chooses

5. Why does G-d give such a loan – i.e., em-
power the Jewish people so generously? The 
verse1 itself provides the answer, stating that a 

7. See HaTomim, issue 2; Biton 
Chabad, issue 5; the Igros Kodesh of 
the Rebbe Rayatz, Vol. 3, Letter no. 

767, p. 326ff.; Likkutei Sichos, Vol. 
30, p. 170ff. (translated in Selections 
from Likkutei Sichos, Moadim, Vol. 

1); et al.

אַַמָָאל אֲֲפִִילוּּ אִִין אַַ דְְאוֹֹרַַיְְתָָא, סַַיי אִִין אַַן 
ה אוּּן סַַיי אִִין אַַן עִִנְְיָָן  עִִנְְיָָן פוּּן קוּּם וַַעֲֲשֵׂ�ֵ
עֶֶר  טְְרַַאכְְט   – דַַאן  ה,  עֲֲשֶׂ�ֶ �תַַּ וְְאַַל  ב  ֵ �שֵׁ פוּּן 
לִִמּּיוּּד  אִִין  זַַיְְין  נִִטי עוֹֹסֵֵק  זִִיךְְ  עֶֶר  קֶֶען   –
אוּּן  ה,  פִִ�לָָּ הַַ�תְְּ עֲֲוֹֹבדַַת  אִִין  אוּּן  הַַחֲֲסִִדיוּּת 

כְְלַַל אִִין עִִנְְיָָנִִים נַַעֲֲלִִים. �בִִּ

נָָה. נִִטי  זָָאגְְט מֶֶען: מִִלְְוָָה לְְוֹֹהצָָאָָה נִִ�תְּיְ
קוּּקְְנְְדִִקי אוֹֹיף דֶֶער וֹֹהכְְיקַַיְְטי פוּּן תּּוֹֹרַַת 
הָָאט  י  רֶֶ�בִִּ אַַלְְטֶֶער  דֶֶער  וָָואס  הַַחֲֲסִִדיוּּת, 
אֶֶבֶֶן  אַַן  פוּּן  ל  ָ מָָ�שָׁ אַַ  ן  גֶֶעגֶֶע�בְְּ דֶֶעם  אוֹֹיף 
לֶֶךְְיז,  ֶ הַַ�מֶּ כֶֶתֶֶר  �בְְּ זִִיךְְ  גֶֶעפִִנְְיט  וָָואס  וֹֹטבָָה 
וָָואס אָָן דֶֶעם אֶֶבֶֶן וֹֹטבָָה אִִיז דֶֶער גַַאנְְצֶֶער 
תֶֶר נִִטי, פוּּנְְדֶֶעסְְטְְוֶֶועגְְן, גִִטי  תֶֶר קֵֵיין �כֶֶּ �כֶֶּ
דֶֶעם  נֶֶעמֶֶען  אִִדְְין  יֶֶעדֶֶער  צוּּ  רְְשׁׁוּּת  מֶֶען 
זַַיְְינֶֶע  אִִין  אִִים  לֶֶךְְ אוּּן אוֹֹסְְינוּּצְְן  ֶ הַַ�מֶּ תֶֶר  �כֶֶּ

עִִנְְיָָנִִים.

וִִוי  אַַז  אִִדְְין,  יֶֶעדֶֶער  יי  �בַַּ מָָאנְְט  מֶֶען 
קֵֵיין  עֶֶר  זָָאל  זַַיְְין,  נִִטי  זָָאל  עֶֶר  נִִידֶֶערִִקי 
יעוּּר  ִ �שִׁ זַַיְְין  פַַארְְפֶֶעלְְן  נִִטי  טָָאג  אֵֵיין 
אֲֲפִִילוּּ  אוּּן  חֲֲסִִדיוּּת,  אִִין  הָָאט  עֶֶר  וָָואס 
ל  ָ נִִכְְ�שָׁ אִִיז  עֶֶר  וָָואס  גוּּפָָא  אִִין דֶֶעם טָָאג 
לוֹֹם אִִין אַַ דְְאוֹֹרַַיְְתָָא, סַַיי  ָ גֶֶעוָָוארְְן חַַס וְְ�שָׁ
אַַן  אִִין  סַַיי  ה  וַַעֲֲשֵׂ�ֵ קוּּם  פוּּן  עִִנְְיָָן  אַַן  אִִין 
אוֹֹיךְְ  עֶֶר  זָָאל  ה,  עֲֲשֶׂ�ֶ �תַַּ וְְאַַל  ב  ֵ �שֵׁ פוּּן  עִִנְְיָָן 
יעוּּר אִִין  ִ זַַיְְין �שִׁ דֶֶעם טָָאג נִִטי פַַארְְפֶֶעלְְן 
לִִמּּיוּּד הַַחֲֲסִִדיוּּת, אוּּן נִִטי נָָאר אַַן עִִנְְיָָן פוּּן 
לָָה אִִין  �כָָּ עֲֲוֹֹבדָָה נָָאר אוֹֹיךְְ אַַן עִִנְְיָָן פוּּן הַַשְׂ�ְ
לָָה  �כָָּ אֱֱלֹקֹוּּת, אוּּן אֲֲפִִילוּּ אַַזַַא עִִנְְיָָן אִִין הַַשְׂ�ְ
גָָאר  עֶֶר  וֵֵוייס  וֹֹהכְְיקַַיְְטי  זַַיְְין  ד  מִִ�צַַּ וָָואס 

צוּּטְְרָָאגְְן צוּּ זִִיךְְ. ְ נִִטי וִִוי דָָאס אַַרָָא�פְּ

כּּוֹֹחַַ  נְְתִִנַַית  דֶֶעם  אוֹֹיף  טַַעַַם  דֶֶער  ה. 
סֶֶף  �כֶֶּ  – גִִטי  טֶֶער  ְ ערְְ�שְׁ אוֹֹ�בֶּיֶ דֶֶער  וָָואס 
י.  ִ עַַ�מִּ אֶֶת   – סוּּק  ָ �פָּ אִִין  עֶֶר  זָָאגְְט  לְְוֶֶה,  �תַַּ



PAR SHAS Mishpatim II   |   Loans From Above19

8. Bava Metzia 71a.

9. Avodas HaKodesh, part 2, ch. 3, 
cited by Shelah, p. 31b. This concept 
is explained in the maamar entitled 
Tze’enah U’Re’ena, 5677, and in 

the maamar entitled Lo Sihiyeh 
Meshakeilah, 5712.

10. Bereishis Rabbah, ch. 2:5.

11. See Likkutei Sichos, Vol. 7, p. 

189ff., translated in Selections from 
Likkutei Sichos, Festivals, Vol. 1, p. 
514ff.

12. Malachi 1:2-3.

loan should be given “to My people.” Our Sages8 explain 
that when faced with the option of lending to a Jew or 
a non-Jew, “My people [– the Jews –] take precedence.” 

Hidden in this directive is a profound concept. Since 
it is necessary to stipulate that “My people take prece-
dence,” it is understood that there is room for thinking 
otherwise, and yet, the Sages unequivocally clarify, 
“My people take precedence.” The existence of such a 
possibility indicates that the empowerment implicit in 
the Divine loan comes from a level of G-dliness that 
transcends created existence, one on which the Divine 
service of man or any other created being has no impact, 
the rung on which G-d is described as “the Singular 
Master, Root of All Roots.”9 Regarding this level, Rabbi 
Abahu declared,10 “I do not know which He desires – the 
deeds of the righteous or the deeds of the wicked.”11

Since, at this level, there is an equivalence between 
good and evil, light and darkness, a special teaching is 
needed to establish the Jews’ precedence over the non-
Jews. The transcendence that characterizes this level 
leaves room to think otherwise. It is only because of 
G-d’s essential choice – the choice He invests in choosing 
the souls of Israel – that “My people take precedence.”

An Essential Love

6. Concerning this level, it is written,12 “ ‘Is not Ei-
sav Yaacov’s brother?’ declares G-d, ‘and [yet] I love 
Yaacov and I loathe Eisav.’ ” Since man’s deeds have no 
impact at this level, Eisav and Yaacov are equivalent; 
they are brothers. Nevertheless, because of G-d’s es-
sential choice and love for the Jewish people – one that 
transcends all reason and logic – “I love Yaacov….” 

י  ִ עַַ�מִּ וְְנָָכְְרִִי  י  ִ עַַ�מִּ רַַזַַ"לחי,  זָָאגְְן 
דַַארְְף  מֶֶען  אַַז  אלְְד  וִִו�בַּיַ וֹֹקדֵֵם. 
י  ִ עַַ�מִּ זָָאגְְן  אוּּן  אוָָוארֶֶענֶֶען  �בַַּ
אַַז  טֶֶענְְדְְלֶֶעךְְ  ְ פַַארְְ�שְׁ אִִיז  וֹֹקדֵֵם, 
סְְ'אִִיז פַַארַַאן אַַן אָָרְְט אוֹֹיף זָָאגְְן 
פוּּנְְדֶֶעסְְטְְוֶֶועגְְן  אוּּן  אַַנְְדֶֶערְְשׁׁ, 

י וֹֹקדֵֵם. ִ זָָאגְְט מֶֶען עַַ�מִּ

טַַאנְְדִִקי  ְ פַַארְְ�שְׁ אִִיז  דֶֶעם  פוּּן 
פוּּן  קוּּמְְט  כּּוֹֹחַַ  נְְתִִנַַית  דֶֶער  אַַז 
רִִרְְיט  דָָארְְטְְן  וָָואס  אָָרְְט  אַַזַַא 
חִִנַַית  �בְְּ בְְרָָאִִים,  הַַ�נִִּ עֲֲוֹֹבדַַת  אָָן  נִִטי 
יםטי.  ִ רָָ�שִׁ ָ ��שָּׁ הַַ ֹרֶֶשׁׁ  �שֹׁ יָָחִִדי  אָָוֹֹדן 
אֵֵזֶֶיה  �בְְּ וֹֹידֵֵעַַ  אֵֵנִִיי  זָָאגְְטכ  עֶֶר  וִִוי 
צִִי  קִִיים  צַַ�דִִּ ה  מַַעֲֲשֵׂ�ֵ �בְְּ חָָפֵֵץ,  מֵֵהֶֶם 
סְְ'דַַארְְף  אוּּן  עִִים,  ָ רְְ�שָׁ ה  מַַעֲֲשֵׂ�ֵ �בְְּ
וַַויְְיל  דֶֶעם  אוֹֹיף  לִִמּּיוּּד  אַַ  זַַיְְין 
מָָוֹֹקם  נְְתִִנַַית  אַַ  זַַיְְין  קֶֶען  דָָארְְט 
ד  מִִ�צַַּ נָָאר  אַַנְְדֶֶערְְשׁׁ.  זַַיְְין  זָָאל  עֶֶס 
דֶֶער  וָָואס  עַַצְְמִִית,  חִִירָָה  �בְְּ דֶֶער 
טֶֶער הָָאט בּּוֹֹחֵֵר גֶֶעוֶֶוען  ְ ערְְ�שְׁ אוֹֹ�בֶּיֶ
י  ִ עַַ�מִּ אִִיז  רָָאֵֵל,  יִִשְׂ�ְ וֹֹמת  ְ נִִ�שְׁ אִִין 

וֹֹקדֵֵם.

מַַדְְרֵֵגָָיה  דִִי  אִִיז  דָָאס  אוּּן  ו. 
טֵֵטיי, הֲֲלֹאֹ אָָח  ְ וָָואס אוֹֹיף אִִרי �שְׁ
אֶֶת  וָָאֹֹהַַב  ה'  נְְאוּּם  לְְיַַעֲֲקֹֹב  ו  עֵֵשָׂ�ָ
ה  נֵֵאתִִיכא. מַַעֲֲשֵׂ�ֵ ו שָׂ�ָ יַַעֲֲקֹֹב וְְאֶֶת עֵֵשָׂ�ָ
אָָן,  נִִטי  דָָארְְטְְן  רִִרְְיט  חְְתּּוֹֹנִִים  הַַ�תַַּ
לְְיַַעֲֲקֹֹב,  ו  עֵֵשָׂ�ָ אָָח  אִִיז  דֶֶערְְפַַאר 
יידֶֶע גְְלַַיְְיךְְ. אוּּן פוּּנְְדֶֶעסְְטְְוֶֶועגְְן,  �בֵֵּ
חִִירָָה וְְאַַהֲֲבָָה עַַצְְמִִית,  ד דֶֶער �בְְּ מִִ�צַַּ

אִִיז וָָאֹֹהַַב אֶֶת יַַעֲֲקֹֹב וג'.



פרשת םיטפשמ ב   |   לקויט ישחות 20

13. Bereishis 31:30, as quoted in 
Tanya, the beginning of ch. 50.

14. Cf. Tehillim 51:19.

15. Bava Metzia 75b.

To highlight this essential love, the verse speaks 
of lending kesef (כסף), literally, “silver.” Kesef alludes 
to love, as in the verse,13 “You yearned greatly (nich-
sof nichsafta, נכספת  ”.for your father’s house (נכסוף 
Using this specific term implies that the loan – the 
empowerment G-d grants – is not evoked by the 
merit of our Divine service, but stems from G-d’s 
essential love for the Jewish people.

An Extra Measure of Generosity

7. Since this empowerment comes from a level 
where the deeds of man on this lowly plane have 
no impact, it follows that this empowerment is 
granted to every Jew, no matter what his actions. 
For at the level from which this empowerment 
emanates, a lack of adequate Divine service does 
not cause any blemish.

This is also implied in the verse’s1 wording, “the 
poor among you.” Though one is poor – meaning 
that when he contemplates his spiritual state he 
is broken by it, and indeed has legitimate reason 
to be broken – nevertheless, he must know that 
he, too, possesses this power from Above. G-d’s 
essential love extends to everyone, including him. 
Moreover, precisely because he is poor, broken in 
spirit, he becomes an appropriate conduit for G-d’s 
presence. Indeed, as is well known, G-d’s presence 
rests specifically upon a person with “a broken 
and crushed heart.”14

The verse continues, “Do not act like a creditor 
to him.” If the borrower lacks the means to repay, 
demanding payment will not achieve anything; it 
will only cause him distress. Therefore, one is for-
bidden to press him for payment. Moreover, one 
is even forbidden to pass by the borrower in a way 
that would cause him anguish.15

זָָאגְְט  עֶֶר  וָָואס  אוֹֹיךְְ  אִִיז  דָָאס  אוּּן 
אוֹֹיף  ז  ֵ מְְרַַ�מֵּ אִִיז  סֶֶף  �כֶֶּ לְְוֶֶה,  �תַַּ כֶֶּסֶֶף  אִִם 
לְְבֵֵית  נִִכְְסַַפְְ�תָָּ  נִִכְְסוֹֹף  שׁׁוֹֹן  מִִ�לְְּ אַַהֲֲבָָה, 
מִִלְְוָָה,  דִִי  אַַז  הֵֵסְְייט  דָָאס  אָָבִִךָָיבכ, 
נָָאר  עֲֲוֹֹבדָָה  ד  מִִ�צַַּ נִִטי  אִִיז  ֹחַַ,  �כֹּ נְְתִִנַַית 
דֶֶעם  פוּּן  עַַצְְמִִית  אַַהֲֲבַַת  דֶֶער  ד  מִִ�צַַּ

טְְן צוּּ אִִדְְין. ְ ערְְ�שְׁ אוֹֹ�בֶּיֶ

אִִיז  כּּוֹֹחַַ  נְְתִִנַַית  דֶֶער  אַַז  אלְְד  וִִו�בַּיַ ז. 
וֹֹנגֵֵעַַ  נִִטי  סְְ'אִִיז  וואוּּ  אָָרְְט  אַַזַַא  פוּּן 
דֶֶער  אִִיז  מֵֵלָָיא  �בְְּ חְְתּּוֹֹנִִים,  הַַ�תַַּ ה  מַַעֲֲשֵׂ�ֵ
וָָוארוּּם  אִִדְְין,  יֶֶעדֶֶער  צוּּ  כּּוֹֹחַַ  נְְתִִנַַית 
וֶֶוערְְט  עֶֶס  וַַואנֶֶען  פוּּן  אָָרְְט  דֶֶעם  אִִין 
הָָעֲֲוֹֹבדָָה  ר  הֶֶעְְ�דֵֵּ הָָאט  כּּוֹֹחַַ,  דֶֶער  ךְְ  ָ נִִמְְ�שָׁ

גַַם. ְ נִִטי גֶֶע'פּּוֹֹעֵֵל'ט קֵֵיין �פְּ

סוּּק  ָ אִִיז אוֹֹיךְְ וָָואס דֶֶער �פָּ אוּּן דָָאס 
נִִטי  ךְְ:  ָ עִִ�מָּ הֶֶעָָנִִי  אֶֶת  יךְְ,  ִ מַַמְְ�שִׁ אִִיז 
קוּּקְְנְְדִִקי וָָואס עֶֶר אִִיז אַַן עָָנִִי, עֶֶר הָָאט 
מַַעֲֲמָָד  זַַיְְין  אִִין  אַַרַַיְְנְְיגֶֶעטְְרַַאכְְט  זִִיךְְ 
רָָאכְְן פוּּן דֶֶעם, אוּּן  ב אוּּן עֶֶר אִִיז צֶֶע�בְְּ וּּמַַ�צָָּ
רָָאכְְן,  הָָאט טַַאקֶֶע פוּּן וָָואס צוּּ זַַיְְין צֶֶע�בְְּ
פוּּנְְדֶֶעסְְטְְוֶֶועגְְן דַַארְְף עֶֶר וִִוסְְין אַַז אוֹֹיךְְ 
וָָוארוּּם  מִִלְְמַַעְְלָָה,  כּּוֹֹחַַ  דֶֶעם  הָָאט  עֶֶר 
אַַלֶֶעמֶֶען,  דֶֶערְְגְְרֵֵכְְייט  עַַצְְמִִית,  אַַהֲֲבָָה 
ה – דֶֶערְְפַַאר וַַויְְיל  רַַ�בָָּ אוֹֹיךְְ אִִים, אוּּן אַַ�דְְּ
אוואוּּסְְט אַַז  עֶֶר אִִיז אַַן עָָנִִי, אִִיז דָָאךְְ �בַַּ
אַַ  אִִין  זִִיךְְ  גֶֶעפִִנְְיט  טֶֶער  ְ ערְְ�שְׁ דֶֶער אוֹֹ�בֶּיֶ

ה דַַוְְקָָא. ר וְְנִִדְְ�כֶֶּ �בָָּ ְ לֵֵב נִִ�שְׁ

ה: אוֹֹבּּי דֶֶער לֹוֶֶֹה  ֶ וֹֹנ�שֶׁ לֹאֹ תִִהְְיֶֶה לוֹֹ �כְְּ
הָָאט נִִטי מִִטי וָָואס צוּּ צָָאלְְן, וּּבְְמֵֵלָָיא 
וֶֶועט דֶֶער מָָאנֶֶען נִִטי הֶֶעלְְפְְן, מֶֶער נִִטי 
יי אִִים  וִִוי מַַאכְְן אִִים עֶֶנְְג, טָָאר מֶֶען �בַַּ
נִִטי  טָָאר  מֶֶען  מֶֶער:  נָָאךְְ  מָָאנֶֶען.  נִִטי 
אוֹֹפֶֶן עֶֶס  �בְְּ יי דֶֶעם לֹוֶֶֹה  דוּּרְְכְְגֵֵיין פַַארְְ�בַַּ

זָָאל אִִים מַַאכְְן עֶֶנְְגגכ.
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16. Yeshayahu 1:5.

As mentioned earlier, Chassidus interprets the verse, 
“He tells His words to Yaakov...,” as meaning, “what 
[G-d] commands His children, He does.” Similarly, the 
injunction against causing an indigent borrower suffering 
applies Above . When payment is demanded through the 
left vector – the vector associated with Divine judgment 
and retribution, which could lead to suffering – and it 
does not achieve anything, it is purposeless. Thus, such 
an approach is included in the prohibition, “Do not act 
like a creditor to him.”

 A sinner should confront himself with the words 
of Yeshayahu’s prophecy,16 “Why do you continue 
[to invite] beatings [by] persisting in rebellion? ” This 
wording can also be interpreted as a question posed to 
G-d, “Why do You beat…,” i.e., Why do You punish the 
Jews for their undesirable conduct? It achieves nothing. 
On the contrary, “[They] continue to rebel.” 

When G-d sees that the left vector achieves nothing, 
He will begin relating to the Jewish people in a differ-
ent manner, drawing close to them and showing them 
kindness that stems from the right vector, granting them 
benevolence, mercy, and visible and manifest good.

אִִיז   – פְְרִִעֶֶיר  גֶֶערֶֶעטד  וִִוי 
מַַה  וג'  לְְיַַעֲֲקֹֹב  בָָרָָוי  �דְְּ די  מַַ�גִִּ
ה,  ה לְְבָָנָָוי הוּּא עוֹֹשֶׂ�ֶ הוּּא מְְצַַ�וֶֶּ ֶ ��שֶּׁ
עַַת  ַ �שַׁ אִִיז אַַזוֹֹי אוֹֹיךְְ לְְמַַעְְלָָה – �בְְּ
קַַו  דוּּרְְךְ�  מָָאנֶֶען  מִִטְְין  אַַז 
מֹֹאל אוּּן מִִטי יִִסּּוּּרִִים, טוּּט  ְ הַַשְּׂ��
ם  ט אוֹֹיף, אִִיז סְְ�תַַּ ְ מֶֶען גָָארְְנִִ�שְׁי

ה. ֶ וֹֹנ�שֶׁ מָָאנֶֶען – לֹאֹ תִִהְְיֶֶה לוֹֹ �כְְּ

מֶֶה  עַַל  טֵֵטיי  ְ �שְׁ עֶֶס  וִִוי  אַַזוֹֹי 
עַַל  סָָרָָהדכ.  תּּוֹֹסִִפיוּּ  עוֹֹד  תֻֻכּּוּּ 
דָָאס  אַַז  אלְְד  וִִו�בַּיַ  – תֻֻכּּוּּ  מֶֶה 
עוֹֹד  ה,  רַַ�בָָּ אַַ�דְְּ נִִטי,  פּּוֹֹעֵֵל'ט 
דֶֶער  עַַת  ַ �שַׁ �בְְּ סָָרָָה.  תּּוֹֹסִִוּ�פי 
מִִטי  אַַז  זֶֶעט  טֶֶער  ְ ערְְ�שְׁ אוֹֹ�בֶּיֶ
מֹֹאל טוּּט מֶֶען נִִטי  ְ דֶֶעם קַַו הַַשְּׂ��
ן  אוֹֹיף, וֶֶועט עֶֶר וִִוידֶֶער אָָנְְוֹֹה�בְּיְ
קִִריוּּב  מִִטי  מִִין,  הַַ�יָָּ קַַו  מִִטְְין 
רְְאֶֶה  הַַ�נִִּ וֹֹטב  �בְְּ וּּבְְרַַחֲֲמִִים  חֶֶסֶֶד  �בְְּ

גְְלֶֶה. וְְהַַ�נִִּ

)משיחת ש"פ משפטים, 

תשי"ב(

על  שר״י  שוריפב  בוהא  יכמלתא  וט(
התהרו.

ומשת הבר פ״ל, ט. טז(
בח״ד  טבאון  ב.  רבוחת  התימם  זע  יז( 

רבוחת ה.

בבא יצמעא עא, א. חי(
ג,  קרפ  ב  חלק  דוקהת  עדובת  טי( 
העינן  ב(.  )לא,  של״ה  אין  גערבאטכ 
עזר״ת.  רואהני  צאהני  דב״ה  נתבאר 

דב״ה לא תהיה כשמלה תיש״ב.

רבאהיש הבר סוף פ״ב. כ(
מלאיכ א, ב־ג. כא(

תינא שיר קרפ נ. בכ( 
בבא יצמעא עה, ב. גכ(

שיעי׳ א, ה. דכ(
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Introduction

The Tzemach Tzedek, the third Rebbe of Chabad, would frequently experience visions of 
his grandfather, the Alter Rebbe, during which he would receive guidance on complex 
questions of Torah and Chassidus.

On one occasion, it had been some time since he had received such a vision. Heavy-hearted, 
the Tzemach Tzedek was heading to shul for morning prayers when Reb Pinchas, one of the sim-
ple local villagers, approached him requesting a loan of three rubles to buy merchandise to sell 
and cover his Shabbos expenses.

The Tzemach Tzedek agreed and asked Reb Pinchas to meet him at home after prayers. As 
he put his tallis on his shoulder to prepare for prayer, a thought struck him, “Today is market 
day, and the transactions are conducted early. The sooner he has the money in hand, the better.” 

He set down his tallis, went home, took the money, and hurried to find Reb Pinchas in the 
marketplace to give him the loan. Only then did he return to shul to prepare for prayer. At that 
moment, the Alter Rebbe appeared to the Tzemach Tzedek with a glowing countenance and 
resolved all the questions that had been troubling him.

This classic story illustrates the theme developed in the sichah that follows: A loan given on 
this physical plane – though seemingly a limited, mundane act – can spiral heavenward and 
draw down boundless blessing.

Mishpatim III  |  םיטפשמ ג
Adapted from a sichah delivered Shabbos Parshas Mishpatim, Parshas Shekalim, 5718 (1958)
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טֵֵטיי  ְ �שְׁ נְְחוּּמָָא  �תַַּ מִִדְְרַַשׁׁ  אִִין  א. 
אֶֶת  לְְוֶֶה  �תַַּ סֶֶף  �כֶֶּ אִִם  סוּּק  ָ �פָּ אוֹֹפְְין 
דָָאס  אַַז  ךְְ,  ָ עִִ�מָּ הֶֶעָָנִִי  אֶֶת  י  ִ עַַ�מִּ
טְְן,  ְ ערְְ�שְׁ אוֹֹ�בֶּיֶ דֶֶעם  מֶֶען  ארְְגְְט  �בָָּ
ל, דוּּרְְךְְ דֶֶעם וָָואס  �דָָּ מַַלְְוֶֶה ה' וֹֹחנֵֵן 
דָָקָָה  הַַ�צְְּ נְְתִִנַַית   – ל  �דָָּ וֹֹחנֵֵן  אִִיז  מֶֶען 
ארְְגְְט  – אִִיז מֶֶען מַַלְְוֶֶה הֲֲוָָיָָ', מֶֶען �בָָּ

טְְן. ְ ערְְ�שְׁ דֶֶעם אוֹֹ�בֶּיֶ

טֶֶער אַַז עֶֶר צָָאלְְט  ְ ערְְ�שְׁ דֶֶער אוֹֹ�בֶּיֶ
דֶֶער  ה.  מִִ�דָָּ זַַיְְין  לוֹֹטי  עֶֶר  צָָאלְְט   –
גְְבוּּל  לִִי  �בְְּ דָָאךְְ  אִִיז  טֶֶער  ְ ערְְ�שְׁ אוֹֹ�בֶּיֶ
אַַ  )אָָן  גְְבוּּל  לִִי  �בְְּ אוֹֹיךְְ  עֶֶר  צָָאלְְט   –

גְְרֶֶענֶֶעץ(.

דֶֶער  אִִין  גֶֶערֶֶעטד  הָָאט  מֶֶען  וִִוי 
דֶֶעם  אִִין  בַַט,  ְ �שְׁ יוּּ"ד  פוּּן  הִִתְְוַַעֲֲדוּּת 
עִִנְְיָָן וָָואס דֶֶער צֶֶמַַח צֶֶדֶֶק אִִיז מְְבַַאֵֵר 
תוֹֹ, אַַז הֲֲגַַם  תְְחִִ�לָָּ אִִין סֵֵפֶֶר הַַחֲֲקִִירָָה �בִִּ
יךְְ אִִין  �יָָּ ַ פּּוֹֹעֵֵל אִִיז נִִטי �שַׁ לִִי גְְבוּּל �בְְּ �בְְּ
נִִבְְרָָאִִים, וָָוארוּּם אֲֲפִִילוּּ אַַז עֶֶס וֶֶועט 
אִִיז,  נָָאךְְ,  אוּּן  נָָאךְְ  וֶֶוערְְן  נִִתּּיוֹֹסֵֵף 
דָָאס  דָָאךְְ  ט  לַַיְְ�בְּיְ �בְְּ סוֹֹף,  ל  �כָָּ סוֹֹף 

לָָה; הַַגְְ�בָָּ �בְְּ

וָָואס  נִִטי  מֶֶער  ער  אָָ�בֶֶּ אִִיז  דָָאס 
לִִי גְְבוּּל אִִין  פּּוֹֹעֵֵל אִִיז נִִטָָיא קֵֵיין �בְְּ �בְְּ
ער בְְּכֹֹחַַ קֶֶען דָָאךְְ דֶֶער  נִִבְְרָָאִִים, אָָ�בֶֶּ
אוּּן  וַַויְְטֶֶיער  ן  גֶֶע�בְְּ טֶֶער  ְ ערְְ�שְׁ אוֹֹ�בֶּיֶ
וַַויְְטֶֶיער, דּּוֹֹר אַַחַַר דּּוֹֹר, עַַד אֵֵין קֵֵץ. 
טִִיפֶֶער דֶֶער עִִנְְיָָן – אַַ זַַאךְְ אַַ גְְבוּּלִִי 
ת הַַסּּוֹֹף, חִִ�לַַּ ט זִִיךְְ אָָן זַַיְְין �תְְּ זְְמַַן, וֹֹה�בְּיְ  �בִִּ

An Interactive Relationship

1. Commenting on the verse that begins,1 “If 
you lend money to My people, to the poor among 
you…,” Midrash Tanchuma2 states that one is ac-
tually lending to G-d, as it is written,3 “One who is 
gracious to the poor lends to G-d.” By being gra-
cious to the poor – giving tzedakah (“charity”) – one 
lends to G-d.

When G-d repays the loan – He repays according to 
His measure. Since G-d is beyond all limitations – He 
repays in an unbounded way, without any limitations. 

At the farbrengen of Yud Shvat, the following 
concept, as explained by the Tzemach Tzedek at 
the beginning of his Sefer HaChakirah,4 was dis-
cussed: In actual fact, it is impossible for infinity 
to be manifest within the realm of created beings. 
Even though new created beings will continuously 
be brought into existence – one and then another 
without end – nevertheless, since created beings are 
finite, ultimately, their creation will remain limited. 

Nevertheless, this limitation exists only in actual 
fact – in other words, practically, infinity can nev-
er be manifest within the realm of created beings. 
However, G-d can – and has – invested an infinite 
potential within our limited world. Thus, the ex-
istence of the created beings continues generation 
after generation without end. 

Proceeding to a deeper level of understanding, it 
is known that an entity that exists for only a limited 
time begins its ultimate decline long before its end, 
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1. Shmos 22:24.

2. Midrash Tanchuma, Parshas Mish-
patim, sec. 15.

3. Mishlei 19:17.

4. Sefer HaChakirah, p. 286bff.
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5. See the series of maamarim enti-
tled Mayim Rabbim, 5636, ch. 33.

6. As explained in Mayim Rabbim, 
loc. cit,, et al., there is a constancy 
in creation. “The hosts of heaven 
remain unchanged, each one individ-
ually. The host of earth [– the plants, 
animals, and humans –] remain 
unchanged, each species separately. ” 
The statements in the main text refer 
to those created beings whose conti-
nuity remains constant as a species, 
but not as individual entities..

7. See Talmud Yerushalmi, Berachos 
1:1, which states, “A day enters and a 
day departs…, [even so,] ‘These are 

the chronicles of heaven and earth, 
as they were created on the day G-d 
made heaven and earth.’ ” The impli-
cation is the ongoing chronicles of 
heaven and earth do not reflect any 
change in their existence from “the 
day G-d made heaven and earth.” 
See Likkutei Sichos, Vol. 5, pp. 97-99, 
where these concepts are explained 
at length.

8. Bava Basra 9a.

9. See Rambam, Hilchos Matanos 
Aniyim 10:7, who writes, “The 
highest level [of tzedakah], beyond 
which there is none, is a person who 
supports a Jew who has fallen into 

poverty [by] giving him… a loan.”

10. Sukkah 49b; Shulchan Aruch. 
Yoreh Deah 249:6.

11. Tehillim 61:8. We have translated 
the verse according to the interpreta-
tion by Shmos Rabbah 31:5; Midrash 
Tanchuma, Parshas Mishpatim, sec. 
9. According to this interpretation, 
the verse is saying that were there 
not to be poor people, there would 
be no opportunity to perform acts 
of charity. In its literal context, 
the verse would be interpreted 
differently.

12. Devarim 15:11.

experiencing change and weakening over time. To quote a 
well-known expression,5 “From the day of their creation, 
created beings6 begin to continuously wither [and weak-
en].” From this, we can extrapolate that seeing that a flow 
of Divine energy does not weaken over an extended peri-
od of time7 enables us to appreciate it as an expression of 
infinity in actual reality. On the whole, from the constan-
cy within existence, it is evident that the infinite is being 
drawn down into the finite.

This lofty philosophical concept can be connected 
to something very practical – giving charity, and more 
specifically, giving loans. Herein, we see the connection 
between the finite and the infinite because, as mentioned, 
G-d repays a finite gift of charity with infinite blessings 
that continue endlessly.

Within tzedakah (“charity”) – which “is equal to all 
other commandments”8 – there exist several levels. The 
highest form of tzedakah is gemilus chassadim (“acts of 
kindness”) which includes interest-free loans.9 Thus, our 
Sages10 state that acts of kindness are superior to tzeda-
kah for “charity is [given] only to the poor, while a loan is 
[given] to the rich as well.” 

Tzedakah necessitates the existence of both rich and 
poor, for if everyone were wealthy, there would be no op-
portunity for charity, as implied by the interpretation of 
the verse,11 “Who will preserve kindness and truth?” and 
for this reason, it is written,12 “The poor shall not cease 

אַַ  חֲֲלִִישׁׁוּּת,  אוּּן  נּּיוּּי  ִ �שִׁ אַַ 
וּּכְְלָָשׁׁוֹֹן  פְְרִִעֶֶיר.  צַַיְְטי  סַַךְ� 
מִִיּּוֹֹם  נִִבְְרָָאִִיםוכ  אַַז  דוּּעַַהכ,  הַַ�יָָּ
ים.  ִ �שִׁ וּּמִִתְְיַַ�בְְּ וֹֹהלְְכִִים  רְְאָָם  הִִ�בָָּ
אַַ  זֶֶעעֶֶנְְדִִקי  אַַז  מוּּבָָן,  ה  מִִ�זֶֶּ
זְְמַַן  ךְ�  ֶ מֶֶ�שֶׁ �בְְּ וָָואס  עָָה  ָ �פָּ ְ הַַ�שְׁ
קֵֵיין  נִִטָָיא  אִִרי  אִִין  אִִיז  רַַב 
אִִיז   – ה  רַַ�בָָּ וְְאַַ�דְְּ חֲֲלִִישׁׁוּּתכז, 
פּּוֹֹעֵֵל.  דְְרֵֵי אֵֵין סוֹֹף �בְְּ דָָאס מִִ�גִִּ
הָָעִִנְְיָָן  לָָלוּּת  �כְְּ דֶֶער  אִִיז  דָָאס 
גְְבוּּל. לִִי גְְבוּּל �בִִּ כַַת �בְְּ ָ פוּּן הַַמְְ�שָׁ

קוּּלָָה  ְ �שְׁ וָָואס  צְְדָָקָָה,  אִִין 
אִִיז  צְְוֹֹת,  ִ הַַ�מִּ ל  �כָָּ נֶֶגֶֶד  �כְְּ צְְדָָקָָה 
אוֹֹפֶֶן  הֶֶעכְְסְְטֶֶער  דֶֶער  דָָא 
אִִיז  דָָאס  וָָואס  צְְדָָקָָה,  פוּּן 
דֶֶעם  לוֹֹטי  חֲֲסָָדִִים,  מִִילוּּת  �גְְּ
מִִילוּּת  וֹֹדלָָה �גְְּ מַַאֲֲמַַר רַַזַַ"לחכ �גְְּ
דָָקָָה,  הַַ�צְְּ מִִן  וֹֹיתֵֵר  חֲֲסָָדִִים 
וְְקָָא  �דַַּ ים  לַַעֲֲנִִ�יִִּ הוּּא  צְְדָָקָָה  �דִִּ
ים  לַַעֲֲנִִ�יִִּ ין  �בֵֵּ חֲֲסָָדִִים  וּּגְְמִִילוּּת 
ד צְְדָָקָָה מוּּז  רִִיים. מִִ�צַַּ ִ ין לַַעֲֲ�שִׁ �בֵֵּ
וְְעָָנִִי, וָָוארוּּם  רי  ִ זַַיְְין עָָ�שִׁ דָָאךְְ 
גֶֶעוֶֶוען  וָָואלְְטְְן  אַַלֶֶע  אוֹֹבּּי 
וֶֶאֱֱמֶֶת  חֶֶסֶֶד   – אִִיז  רִִיים,  ִ עֲֲ�שִׁ
ל אֶֶבְְוֹֹין  מַַן יִִנְְצְְרוּּהוּּטכ, לֹאֹ יֶֶחְְ�דַַּ
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from the land.” However, for there to be acts of 
kindness, it is not necessary that anyone be poor 
– in the words of the blessing13 – “There shall be 
no needy among you,” for gemilus chassadim, in-
terest-free loans, can be granted to the wealthy as 
well.

To translate the above into concrete action: To-
night, a meeting is taking place of the Society for 
Interest-Free Loans for Shomrei Shabbos (“Sab-
bath Observers”). [The term “Shomrei Shabbos” is 
not entirely precise. Just as there are no distinc-
tions between the recipients of acts of kindness, 
be they rich or poor, similarly, there should be 
no other distinctions made between Jews, wheth-
er observant or not.14 The term is presumably 
being used merely to indicate an organizational 
objective.15]

Everyone should participate in this endeavor, 
lending money to the fund for the longest possi-
ble term. This will enable the fund to lend larger 
sums for longer periods and, through this, all par-
ticipants will fulfill the commandment of acts of 
kindness.

Just as there is no limitation concerning acts 
of kindness and no distinction is made regarding 
who may borrow, whether rich or poor, similarly, 
there should be no limitation regarding who may 
participate as a lender. Therefore, everyone should 
contribute to this fund, no matter how small his 
contribution.

Asking everyone to participate  and donate to 
this fund relates to the Torah reading, Parshas 
Shekalim, added today.16 As is well known, the 

13. Ibid. 15:4.

14. The Rebbe is noting that while 
the organization’s name implies it 
serves only Shabbos-observant Jews, 
its services should be available to all 
Jews, just as acts of kindness should 
be performed for all.

15. I.e., the intent of this name is that 

the interest-free loans enable all Jews 
to observe the Shabbos.

16. During four of the five (or six) 
Shabbasos surrounding the month 
of Adar, a special reading is added 
aside from the weekly Torah read-
ing. The first of these four readings, 
Parshas Shekalim, includes the com-

mandment to give the half-shekel, a 
mandatory annual contribution that 
every Jew, rich or poor, was required 
to give. Quite often, as on the Shab-
bos when this sichah was delivered, 
Parshas Shekalim is read on the 
Shabbos when Parshas Mishpatim is 
the weekly reading.

מִִילוּּת  �גְְּ ד  מִִ�צַַּ ער  אָָ�בֶֶּ הָָאָָרֶֶץ,  רֶֶב  מִִ�קֶֶּ
זַַיְְין, אֶֶפֶֶס  נִִטי  עָָנִִי  חֲֲסָָדִִים דַַארְְף קֵֵיין 
מִִילוּּת  ךָָ אֶֶבְְוֹֹין, וָָוארוּּם �גְְּ י לֹאֹ יִִהְְיֶֶה �בְְּ �כִִּ

רִִיים. ִ חֲֲסָָדִִים אִִיז אוֹֹיךְְ לַַעֲֲ�שִׁ

פָָאר  דָָאךְְ  קוּּמְְט  יְְנַַיאכְְט  �בַַּ הַַיְְנְְיט 
חֲֲסָָדִִים  מִִילוּּת  �גְְּ חֶֶבְְרָָה  פוּּן  אֲֲסִִפָָיה  דִִי 
שׁׁוֹֹמְְרֵֵי  וָָוארְְט  )דֶֶער  ת  �בָָּ ַ �שַׁ שׁׁוֹֹמְְרֵֵי 
וָָוארוּּם  מְְכוּּוָָן,  נִִטי  אֱֱמֶֶת  �בֶֶּ אִִיז  ת  �בָָּ ַ �שַׁ
מִִילוּּת חֲֲסָָדִִים דַַארְְף נִִטי  ם וִִוי אִִין �גְְּ ֵ �שֵׁ �כְְּ
רִִיים,  ִ לַַעֲֲ�שִׁ ים  עֲֲנִִ�יִִּ ין  �בֵֵּ חִִלּּיוּּק  קֵֵיין  זַַיְְין 
אַַנְְדֶֶערֶֶע  קֵֵיין  אוֹֹךְ�י  דַַארְְפְְן  אַַזוֹֹי 
מֵֵנְְייט  מֶֶען  נָָאר  זַַיְְין.  נִִטי  חִִלּּיוּּקִִים 
זָָאל   – רָָה(  ָ מַַ�טָּ אַַ  אַַלְְס  מָָא  מִִסְְ�תָָּ דָָאס 
אִִין  זַַיְְין  ף  �תֵֵּ �תַַּ ְ מִִ�שְׁ אֵֵיינֶֶער  יֶֶעדֶֶער  זִִיךְְ 
אִִין  גֶֶעלְְט  אַַנְְטְְלַַיְְיעֶֶן  זָָאל  מֶֶען  דֶֶעם, 
לֶֶענְְגְְסְְטֶֶער  דֶֶער  אוֹֹיף  ה  ָ קוּּ�פָּ דֶֶער 
ה  ָ קוּּ�פָּ דִִי  וֶֶועט  דֶֶעמָָאלְְט  וָָואס  צַַיְְטי, 
סְְכוּּמִִים  גְְרֶֶעסֶֶערֶֶע  אַַנְְטְְלַַיְְיעֶֶן  קֶֶענֶֶען 
דֶֶערְְמִִטי  אוּּן  ים,  זְְמַַ�נִִּ לֶֶענְְגֶֶערֶֶע  אוֹֹיף 
ים זַַיְְין  זֶֶה מְְקַַ�יֵֵּ פִִים �בְְּ �תְְּ �תַַּ ְ �שְׁ ִ ל הַַ�מִּ וֶֶועלְְן �כָָּ

מִִילוּּת חֲֲסָָדִִים. �גְְּ

חֲֲסָָדִִים  מִִילוּּת  �גְְּ אִִין  וִִוי  ם  ֵ וּּכְְ�שֵׁ
אוּּן  ים  עֲֲנִִ�יִִּ פוּּן  לָָה  הַַגְְ�בָָּ דִִי  נִִטָָיא  אִִיז 
אַַנְְטְְלַַיְְיעֶֶן,  צוּּ  וֶֶועמֶֶען  וֹֹנגֵֵעַַ  �בְְּ רִִיים  ִ עֲֲ�שִׁ
זַַיְְין  נִִטי  אוֹֹיךְְ  דֶֶעם  אִִין  דַַארְְף  אַַזוֹֹי 
זִִיךְְ  זָָאל  עֶֶס  וֶֶוער  וֹֹנגֵֵעַַ  �בְְּ לָָה  הַַגְְ�בָָּ קֵֵיין 
זָָאל  דֶֶערְְפַַאר  דֶֶעם,  אִִין  זַַיְְין  ף  �תֵֵּ �תַַּ ְ מִִ�שְׁ

ה. ָ ן אִִין דֶֶער קוּּ�פָּ יֶֶעדֶֶער אֵֵיינֶֶער גֶֶע�בְְּ

דֶֶער  מִִטי  טִִמְְיט  ְ �שְׁ דָָאס  וָָואס 
לֵֵעֶֶיינְְט  מֶֶען  וָָואס  קָָלִִים  ְ �שְׁ ת  ַ רְְ�שַׁ ַ �פַּ
אוואוּּסְְט דֶֶער  הַַיְְנְְיט, אוּּן וִִוי עֶֶס אִִיז �בַַּ
מְְ'דַַארְְף אַַז  י'ן  רֶֶ�בִִּ אַַלְְטְְן  פוּּן   וָָוארְְט 
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Alter Rebbe stated that one must “live with the 
times”17 – that is, derive lessons from the current  
Torah portion and see their application in his every-
day life. The above directive – that everyone should 
contribute to the free loan fund – is associated with 
giving the half-shekel, since all Jews participated in 
making that donation.

17. See HaYom Yom, entry for 2 
Cheshvan.

דֶֶער  מִִטי  צַַיְְטי,  דֶֶער  מִִטי  ן  לֶֶע�בְְּ
קְְרִִאָָיה אִִין תּּוֹֹרָָה פוּּן דֶֶער צַַיְְטי, וָָואס 
אַַלֶֶע  זִִיךְְ  ן  הָָא�בְְּ קֶֶל  ֶ ��שֶּׁ הַַ מַַחֲֲצִִית  אִִין 

ף גֶֶעוֶֶוען. �תֵֵּ �תַַּ ְ אִִדְְין מִִ�שְׁ

)משיחת שבת פרשת משפטים, 

פרשת שלקים תשח״י(

זע  פל״ג,  – תרל״ו,  יברם  ימם  ךשמה  הכ(
דאטר.

ימייקם  זנייען  וואס  רבנאים  געטניימ  וכ(
נאר ימבן.

וים  ה״א:  פ״א  וכרבת  שורילימ  זע  כז( 
נכנס וכ' ימשהם הוארץ רבהבאם ויבם 

עושת וכ'.
דעה  הרוי  עךור  ושלחן  ב.  טמ,  סהכו  חכ( 

סמין מר״ט ס״ו.
ומשת הבר פל״א, ה. תמוחנא שם. טכ(
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