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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989
son of Bernard (Berl) and Rose (Rezele)

=

Manny Karp was the first of his family born in
the United States, in 1905. His first language
was Yiddish. Losing his mother to the Spanish
Flu shaped his resilience and commitment to
helping others, ultimately leading to a career
as a guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from sichos delivered on Shabbos Parshas Mishpatim, 5715 and 5718 (1955 and 1958)

Introduction

hen soliciting donations, fundraisers are often caught in a quandary: Should con-
tributors be asked to give according to their means? Should the matter be left to their
generosity? Or, perhaps, a standard amount should be asked from everyone?

When the Jewish people were commanded to contribute to the construction of the Sanctuary
that they built during their journey through the desert, some donations — those for the sockets
and the sacrificial offerings — were fixed at a half-shekel per man. Others - those necessary for
the construction of the Sanctuary as a whole — were left to the generosity of the heart of every
man and woman.

Why each person was asked to donate according to his or her individual tendencies is readily
understood. Every person had something special that only he or she could contribute to the
Sanctuary. Similarly, today, each one of us has unique potentials and qualities that were granted
to us individually. These gifts must be used to build a Sanctuary for G-d - in the world at large
and in our individual world.

However, we are bonded together by a commonality that transcends our personal “I;” who
we are and what capabilities we possess. That transcendent potential becomes manifest in a
uniform gift.

Both dimensions of our beings - the individual and the transcendent - find their most com-
plete expression by being included in constructing G-d’s Sanctuary.

In the sichah that follows, the Rebbe demonstrates how the seemingly technical details of the
Sanctuary’s construction open a window into understanding the proper sequence and structure
necessary to balance these two dimensions of our being in our Divine service.

This teaching carries particular relevance for contemporary spiritual life as we strive to
maintain equilibrium between our individual spiritual expressions and our participation in the
Divine service of the Jewish people as a collective. The Rebbe’s analysis shows how these appar-
ently opposing approaches — universal versus personalized service - complement each other in
building both our personal and communal sanctuaries.
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THE FOUNDATION OF OUR SPIRITUAL SANCTUARY

The Foundation of
Our Spiritual Sanctuary

Three Contributions; the Diffferences between Them

1. The word terumah (“contribution”) ap-
pears three times at the beginning of this
week’s Torah reading: a) “Take a contribution
for Me”; b) “You shall take My contribution
from every person whose heart is so moved”;
c) “This is the contribution that you shall take
from them: gold, silver, and copper.’

The Talmud? explains that these three teru-
mos included: a) a half-shekel contribution that
every man was required to give from which
the sockets for the Sanctuary were fashioned;
b) a second half-shekel contribution required
of every man “for the altar,” to purchase the
communal offerings; and c) the contribution
for the construction of the Sanctuary and its
implements that was given voluntarily by all
Jews, both men and women.

There was a distinction between these con-
tributions. The contributions used for the
sacrificial service and the sockets were a stan-
dard amount, a half-shekel per man, each one
giving the same sum. By contrast, the contri-
bution for the Sanctuary and its implements
had no predetermined amount. Instead, the
contributions varied; every person gave as
much as he or she wished to contribute.

This requires explanation: Why were the
contributions for the sacrifices and sockets

1. Shmos. 25:2-3.
2. Talmud Yerushalmi, Shekalim 1:1.
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different from the contributions for the other
articles necessary for the construction of the
Sanctuary?

T IXD 1IN WT PO UIVTIR
QU7 PO JEPIDIWING YR WK
Qe

An All-Encompassing Blemish

2. The reason why the contributions for the
communal sacrifices were set at a half-shekel, the
same for everyone, is understandable. These con-
tributions were meant “to atone for your souls.”
As Rashi comments, this phrase refers to the con-
tributions used to purchase communal offerings,
“since the sacrificial offerings are brought for
atonement.” More particularly, the sacrificial offer-
ings were intended to bring about atonement for
the sin of the Golden Calf, as stated in the Talmud
Yerushalmi* and the Midrash.’

Now, the sin of the Golden Calf was a collec-
tive sin, affecting not only those who participated
in it, but also the tribe of Levi who did not par-
ticipate in the sin, and even Moshe, our teacher,
who, at the time of the sin, was on Mount Sinai,
far from the immediate vicinity of the sinners. In
other words, he could not even be considered as
one who was able to protest against the sin and
possibly prevent it. Nevertheless, the sin affected
him as well, as reflected in the directive G-d gave
him afterwards,® “Go, descend,” interpreted by our
Sages’ as meaning, “Descend from your greatness.”

The sin of the Golden Calf constituted a failue
on the part of the entire Jewish people, affecting
their perfection as a collective entity, creating a
blemish for the people as a whole. Therefore, the
rectification and atonement for it also had to be
brought about through a collective act requiring

3. Shmos 30:15. 6. Ibid. 32:7.

4. Talmud Yerushalmi, Shekalim 2:3. 7. Berachos 32a.

5. Midrash Tanchuma, Parshas Ki
Sissa, sec. 10.
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everyone to give equally, as appropriate for a mat-
ter that affected all the Jewish people .

Since the sin of the Golden Calf affected the
Jews as a collective, creating a blemish that im-
pacted the people as a whole, the rectification and
atonement for it also needed to come through a
collective endeavor. Everyone had to give equally
because it influenced the Jewish people as a whole.

THE FOUNDATION OF OUR SPIRITUAL SANCTUARY
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Of Cosmic Significance

3. To understand this matter more thoroughly:
It is well known that the sin of the Golden Calf was
similar in nature to the sin of the Tree of Knowl-
edge. The sin of the Tree of Knowledge caused
spiritual impurity to descend into the world. This
impurity was eliminated at the Giving of the Torah
but returned due to the sin of the Golden Calf.?

Accordingly, we can gain a clearer understand-
ing of the sin of the Golden Calf by contemplating
the nature of the sin of the Tree of Knowledge
and the change brought about by the Giving of the
Torah.

At the beginning of creation, “The world was
created in a state of perfection™ and “the es-
sence of the Divine Presence was present in the
lower realms.” Due to the spiritual impurity that
descended into the world as a result of the sin of
the Tree of Knowledge, the world could no longer
serve as a conduit for the overt manifestation of
G-dliness'® True, as is well known, “The Patriarchs
observed the entire Torah before it was given"!
However, their observance of the mitzvos did not
penetrate the physical substance of the world in

8. Shabbos 146a; Zohar, Vol. 1, p.
52b. et al.

9. See Bereishis Rabbah 12:6.

10. Ibid. 19:7, et al. See the maamar
entitled Basi LeGani, 5710.

11. See Yoma 28b, Kiddushin 82a,
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an internal way. The spiritual and the physical re-
mained two distinct spheres,'? separate from one
another; spirituality could not reside within phys-
icality in an internalized, integrated manner."

The accomplishment of the Giving of the Torah
was that it removed this spiritual impurity, refin-
ing the world. This refinement made it possible
for the Torah and its mitzvos to permeate physical
objects, thereby enabling physicality to become a
conduit for G-dliness.

The sin of the Golden Calf reawakened the
spiritual impurity of the sin of the Tree of Knowl-
edge, affecting the world as a whole.

The accomplishment of the Giving of the To-
rah certainly remained even after the sin of the
Golden Calf,!* for even now there exists a dis-
tinction between Jews and non-Jews. At present
as well, the Jews retain the potential to connect
and unite physicality with G-dliness through their
observance of the Torah and its mitzvos with ma-
terial entities. Nevertheless, a measure of spiritual
impurity returned. This impurity affects not only
individual people and specific matters but also
the world as a whole.

The rectification for the sin of the Golden Calf
came through the half-shekel contribution, regard-
ing which the Torah states,”® Zeh yitnu, “This [is
what] they shall give” The word zeh, “This,” indi-
cates revelation. This understanding is reflected in
our Sages™¢ interpretation of that word regarding
the miracle of the splitting of the Sea of Reeds. At
that time, the revelation of G-dliness was manifest
so openly that “each person would point with his
finger and say, “This (zeh) is my G-d.”"”

The implication of zeh yitnu is that giving the
half-shekel and the service of the sacrifices that

12. To quote Shmos Rabbah 12:3,
there was a Divine decree separating

the two realms. on Zohar, Vol. 111, p. 14b.

13. See Likkutei Sichos, Vol. 1, p. 41.

14. See the gloss of Nitzutzei Oros
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15. Shmos 30:13.
16. Shmos Rabbah 23:15.
17. Shmos 15:2.
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it made possible - and in present times, the ser-
vice of prayer that was instituted in place of the
sacrifices'® - remove spiritual impurity and draw
down the revelation of G-dliness within the
world again.

From this, we can understand that both the sin
of the Golden Calf and its rectification are matters
that affect the world as a whole.

THE FOUNDATION OF OUR SPIRITUAL SANCTUARY
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Subsumed in a Communal Entity

4. On this basis, we can understand several laws
applying to the half-shekel contribution:

a) The money that each man gave became com-
munal property.”® True, each man gave his own
money. However, he had to give it in a manner
that caused it to cease being his private proper-
ty. Moreover, the money from these contributions
did not even resemble the resources belonging to
a partnership of several individuals. Instead, it no
longer belonged to any one or group of persons; it
became communal funds.*

b) The money from the half-shekel contribu-
tions was used specifically to purchase communal
sacrificial offerings and not individual sacrifices.

In his Commentary to the Mishnah, in the
Introduction to the Order of Kodshim, Rambam
explains that there are four categories of sacrificial
offerings: a) communal offerings, b) individual
offerings, c) communal offerings that resemble in-
dividual offerings, and d) individual offerings that
resemble communal offerings.

Communal offerings are those that have a fixed

18. Berachos 26b. entity that takes on an identity

19. In Jewish Law, a tzibbur (“com-
munity”) represents more than a
collection of individuals who join
together for a common purpose.
Instead, it constitutes a communal

and 4, et al.

greater than the sum of its parts. See
Mafaneiach Tzefunos, ch. 4, secs. 2

20. Indeed, the question whether
the communal offerings share any
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connection to the individuals who
donated to them is the subject of an
intricate and complicated halachic
inquiry. See the discussion in Likku-
tei Sichos, Vol. 33, p. 109ff.
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time and are offered on behalf of the community,
e.g., the daily and additional offerings brought on
Shabbos, Rosh Chodesh, and the festivals. Individ-
ual offerings are those that have no fixed time and
are offered by each person as an individual. Com-
munal offerings that resemble individual offerings
are those that are offered on behalf of the commu-
nity but have no fixed time, such as the bull offering
brought when the Sanhedrin make an oversight in
judgment. Individual offerings that resemble com-
munal offerings are those that are offered by an
individual but have a fixed time, such as the Pesach
sacrifice.

Only communal offerings in the most com-
plete sense were purchased with money from the
half-shekel contributions. Individual offerings
- even those that resemble communal offerings -
were not purchased with those funds. The Sages*
differ regarding whether funds from the half-shekel
contributions could be used to purchase communal
offerings that resemble individual offerings. Never-
theless, the final legal ruling is that even these may
not be purchased with such funds.

The inner, underlying reason for both these laws:
Since the half-shekel contributions were a com-
munal matter, the funds collected had to become
communal property and had to be used specifically
only for communal offerings in the most complete
sense.

Why Uniformity?

5. The above explains why every man gave an
equal amount for the contribution used to purchase
the sacrificial offerings. However, the need for a
uniform contribution for the sockets still requires
clarification: Why did this contribution need to be
specifically a half-shekel per man?

21. Menachos 52a.

TR PR TRT URPLWND X JaN7]
MR MY 0K 2TRn T TR
T 12| PO PR PTRD
L3 12K OXN NIRRT WP
WIV PR IT ORILURI PR
J»nz 0‘7}5 3’7?7_3 7 px 1:7;”3
WP T 2R TT M8 1277
277213 271 1R 11 ORI m‘::m )
TR ©°3 W2 12R] 17, M2 09X
T2y 12 M K 0] LYK
N3Z 127 I T AR 2T
P71 PR YD ORN mJ:}jQ T VT
X 7aR7 T WIR, T 098 0
TIDD 127 "1 WK 2T UV

OXN T 1270 TR, T 1297
V1 YR LR 12X 12777 niT
nsnn P VY2 7 1D LDYiPY]
mRIT M 12} TN ORYA
SRDND X IRIND PR T 12777
PIX IR IR ,02722 7270 *T PR
PO IYRNYI VIR LRI
127 TIX KRV W1, 0RWA 8
11D YRV YR UKT wnn 12l
ORw 3

Y72 IR WD Oyw I
PRWI ISmR X TeRIM 10T
Oy LX7 P72 IV IX I3 PR
TR PR T3 Tk T UDINTY)
Ni1a7R IR LININD DY LN
nm 2%

WWIRPWT 0T PR ORI .7
12V3V3 12N TAT NN ORNIND
NN VIR WaAR P93 URK
PTIROYIRD U PR DX
UDINTVI OVT PX LN OXTIIND
PNRYT NP3 YR2 1



n PARSHAS TERUMAH | |

An even stronger question can be posed: The sockets
were, after all, part of the Sanctuary. Thus, both con-
tributions - the contribution for the sockets and the
contribution for the construction of the Sanctuary as a
whole - were given exclusively for the Sanctuary and its
implements (distinguishing them from the contribution
for sacrificial offerings). If so, why were they divided
into two separate categories? And why the difference in
the laws applying to them - that the contributions for
the Sanctuary as a whole were given by “every person
whose heart [was] so moved,” according to their indi-
vidual desire, differing from person to person, while the
contributions for the sockets were a standard amount, “a
half-shekel per man”?

THE FOUNDATION OF OUR SPIRITUAL SANCTUARY
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The Uniqueness of the Sockets

6. The Talmud Yerushalmi® explains how each of
the three mentions of terumah in the verse hints at a
different contribution: “Take a contribution for Me,”
refers to the contribution for the sockets; “You shall
take My contribution” - refers to the contribution
used to purchase sacrificial offerings; “This is the con-
tribution that you shall take from them...” - refers to
the contribution for the Sanctuary.

The obligation to give these different contributions
is derived from the verses in the following manner:
The verse, “This is the contribution that you shall
take from them” - which mentions “gold, silver,
copper” and proceeds to list all thirteen* or fifteen*
items given by the Jews — refers to the contributions
for the Sanctuary. The verse, “You shall take My con-
tribution,” includes the phrase, “whose heart is so
moved,” and thus, refers to the sacrifices regarding
whose offering the intention of the heart is signifi-
cant.** Similarly, the prayers that were instituted to
correspond to the daily offerings are deemed “ser-
vice of the heart,”” for the essential aspect of prayer

22. Enumerated in Shmos 25:3-7. See
Rashi, Shmos 25:2; Yechezkel 16:13;
Zohar, Vol. 11, p. 148a.

23. See the supercommentaries on
Rashi, loc. cit., which offer different
reckonings of the total number of
items donated. See also Likkutei Si-
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chos, Vol. 3, p. 902, footnotes 1 and 2.
24. See Zevachim 46b.
25. Taanis 2a.
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is thought, sincerely praying to G-d*® while focusing
on bonding with Him.

Thus, the remaining verse, “Take for Me a contri-
bution,” is interpreted as referring to the contribution
for the sockets. According to this explanation, *%,
which means “for Me,” appears specifically in con-
nection with the contribution for the sockets.

In truth, the phrase “take for Me” applies to all
three contributions - and on a deeper level, to the
Torah and its mitzvos as a whole. As explained in
Tanya* (which cites the Zohar*®), “Take for Me” im-
plies that through the Torah and its mitzvos, “you are
[in effect] taking Me.” Nevertheless, the word *», “for
Me” is explicitly stated only regarding the sockets.

Building on this, we see yet another distinction be-
tween the sockets and the other elements of the Sanc-
tuaryand the sacrifices: Specificallyin connection with
the sockets, is the concept of “for Me” explicitly stated.
The use of that term is significant, as our Sages taught,”
“Whenever [the term] ‘for Me’ appears [in Scripture,]
it [implies something that] is not subject to change.”
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The Sockets Within Our Souls

7. The difference between the sockets and the
other elements of the Sanctuary, vis-a-vis the two
distinctions mentioned, can be understood more
clearly by first exploring the counterpart of the
sockets within a person’s soul.

Commenting on the verse,” “They shall make
Me a Sanctuary and I will dwell within them,” our
Sages® note that the verse “does not say ‘within it;
but rather [uses the plural], ‘within them’ - [mean-
ing] within each and every Jew” Accordingly, we
understand that all the elements of the Sanctuary,

26. See Likkutei Sichos, Vol. 22, p.
116; Vol. 35, p. 127.

29. Vayikra Rabbah 2:2. See also
Likkutei Torah, Bamidbar, p. 9c.

30. Shmos 25:8.
31. See Reishis Chochmah, Shaar

27. Tanya, ch. 47.
28. Zohar, Vol. 11, p. 140b.

T D’;‘jt_{ Rt m'?’['l DV'_[ J

VT2 PR 12U PO 1770 YN
W LYN DR YOINDIYT
WD PHWRWT PUYIND
DTN W1 PX D°3TX 11D 11y oYY

UIpn 7 Wy pop i

YT PIR I ,D2IN2 "nHY)
D2IN2 KX 1K1 K2 1910279717
X TR MR 9D 7ima
OYT PX TIN X J29 PR X203
PX ORD I IR T2UD

HaAhavabh, ch. 6 (close to the be-
ginning); Shalah, Shaar HaOsios, os
lamed; Maseches Taanis, s.v. mei’in-
yan haavodah; Parshas Terumah,
chelek Torah Or, pp. 325b, 326b.
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including the sockets, exist in the spiritual Sanctuary
within every Jew.

What Supports Everything

8. The sockets were the lowest elements of the Sanc-
tuary. Nevertheless, specifically they served as the
foundation for the entire Sanctuary, supporting even
the beams and the curtains although they were high-
er — and represented loftier spiritual levels - than the
sockets.

In a person’s Divine service, the counterpart of the
sockets is humility and bittul (“self-nullification”). In
a person’s soul, the spiritual counterpart to the beams
are the internalized powers, intellect and emotions.
Therefore, they were ten cubits high, corresponding
to the ten powers of the soul.’? The curtains represent
the encompassing powers, will and pleasure, that tran-
scend a person’s conscious powers.

The sockets, the lowest element of the sanctur-
ary, correspond to Divine service which is lower then
all the other particular forms of Divine service. This
alludes to the qualities of humility and bittul that char-
acterize kabbalas ol (the acceptance of G-d’s yoke.)
Nevertheless, specifically the sockets, and their spir-
tual counterpart, kabbalas ol, served as the foundation
of the entire Sanctuary. This is reflected in the phrase
from our prayers, “Let my soul be as dust to all,” which
leads to the blossoming of our inner powers, as the
phrase continues, “open my heart to Your Torah and
let my soul pursue Your commandments.”

Laying the Foundation

9. The identification of the sockets with humility and
bittul also explains why the contribution for the sock-
ets was collected only in the first year, while the other

32. See Tikunei Zohar, tikun 19, p.
6la.

THE FOUNDATION OF OUR SPIRITUAL SANCTUARY
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contributions continued in subsequent years.

The fundamental point is: Humility and bittul
are the foundation and beginning of Divine service.
These qualities must be established first. Afterwards,
once this foundation is in place, one can proceed
with the particular and more developed levels of Di-
vine service.

This is why each day’s Divine service begins with
the recitation of Modeh Ani immediately upon awak-
ening and the opening prayer of Hodu LaHavayah,
the first rung in the ladder of prayer.”” Divine service
must begin with - and be based on - acknowledg-
ment and bittul. Only afterwards can the particular
and more advanced stages of the prayer service follow:
the verses of praise, the blessings before the Shema,
the Shema itself, etc.

14
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A Fundamental Commonality

10. Based on the above, we can understand the
two distinctions between the sockets and the other
elements of the Sanctuary:

When it comes to internal Divine service - service
with our powers of intellect, emotion, will and plea-
sure — that are represented by the beams and curtains
- there are differences between individuals, for each
person must serve G-d with his own unique powers
and faculties. However, variations between the Di-
vine service of different people only exist concerning
the Divine service of the heart and the mind. By con-
trast, kabbalas ol gives expression to a level of bittul in
which all are equal.

How does one connect with G-d’s Essence, the

because it is above his own level of
understanding, he realizes its truth
and accepts it, recognizing it as a
higher perspective above his own.

33. Both the words modeh and

hodu reflect the service of hodaah,
“acknowledgment” Acknowledg-
ment of another’s position as correct
involves a humble recognition that
that even though one does not

. . with G-d, hodaah reflects the will-
comprehend that position entirely

Similarly, regarding our relationship
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ingness to go beyond our own limit-
ed perspective and bend ourselves to
His will. As we renew our bond with
G-d each day — upon awakening
and as we begin our prayers — we
emphasize our humble submission
to His will.
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dimension alluded to by the word *», “for Me,” and stated
explicitly only concerning the sockets? Specifically
through bittul. As Scripture relates regarding the rev-
elation to the Propher Eliyahu,* “G-d is not in the
wind... not in the earthquake... not in the fire,” but in
“the still, small voice” However, as the Zohar® relates,
in that “still, small voice... there the King comes.”
(These four aspects of Divine service, alluded to in
the above verse, are explained at length in the series
of maamarim entitled BeShaah Shehikdimu, 5672.3°)

Taking Further Steps

11. Although kabbalas ol and bittul form the foun-
dation of Divine service, as discussed above, they are
only the foundation. Consummate Divine service
requires devoting one’s internalized powers - intel-
lect and emotions - to G-d as well. For this reason, a
half-shekel is insufficient. When offering a sacrifice,
our Sages teach,” “A wealthy person who brings a
poor person’s offering does not fulfill his obligation.”
Similarly, in the spiritual counterpart, every person
must commit all of his entire intellectual and emo-
tional capacities, to G-d’s service.

Conversely, however, “A poor person who brings
a wealthy person’s offering fulfills his obligation.”
As stated by the commentators on that source,* this
maxim does not merely apply after the fact; doing so
is acceptable, even as an initial preference. Indeed, it
is a conduit for blessing.*

What is the spiritual parallel to a poor person bring-
ing an offering fit for a rich man? Our Sages teach,*
“[The true definition of] poverty is solely a dearth of
knowledge.” Similarly, in the instance at hand, one may
be “poor in knowledge” - lacking in his study of ni-

34. I Melachim 19:11-12. pp. 407ff,, 822fF.

35. Zohar, Vol. 111, p. 227b. 37. Negayim 14:12.

38. Rabbeinu Asher and Rabbeinu
Shimshon of Shantz.

36. The series of maamarim entitled
BeShaah Shehikdiimu, 5672, Vol. 2,
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39. The concluding phrase translates
a common Rabbinic expression that
literally means “May blessing come
upon him?”
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gleh (the revealed, primarily legalistic dimension of
the Torah) and perhaps even in his meticulous ob-
servance of mitzvos. Even so, he is asked to bring “a
wealthy man’s offering,” to study p’nimiyus haTorah
(the Torah’s inner, mystical dimension).

This approach will serve as a conduit for bless-
ing for him. Such an approach leads to a figurative
interpretation of our Sages’ words," Aseir bishveil
shetisasheir, “Act like a wealthy man so that you will
become wealthy” “[The true definition of] wealth
is solely an abundance of knowledge.”*> One who
studies pnimiyus haTorah will become spiritually
wealthy, gaining abundance in his faculties and ca-
pabilities. This will also be translated into wealth
in its simple sense: abundant children, health, and
prosperity.

40. Nedarim 41a. that you will become wealthy”

42. Numerous Rabbinic sources
building on Nedarim, loc. cit.

41. Taanis 9a. The literal meaning
of our Sages’ statement is, “Tithe so
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TERUMAH II | 277290

Adapted from sichos delivered on Shabbos Parshas Mishpatim, 5715 and 5718 (1955 and 1958)

Introduction
ometimes, moderation isn’t enough.

By and large, Judaism advocates following Rambam’s' advice to maintain a middle path

- to balance the expression of our emotional qualities through mindfully controlling the

course of action we should follow. That approach is mirrored in conventional wisdom, which
also generally favors adopting a balanced, measured approach to life.

Unquestionably, in ordinary situations, this is a valid path. However, there are moments that
demand we transcend the structures of our ordinary conduct, times when the circumstances
require us to step beyond the norm.

How do we navigate the balancing act involved in knowing when to follow the norms and
when to disregard them? The answer lies at the heart of a teaching concerning the wooden
boards used in constructing the Sanctuary in the desert.

The Torah specifies that these boards were to be made from shittim (acacia) wood. The root
of that Hebrew term is related to the Hebrew root of hataya meaning “deviation” and also to that
of shtus meaning “foolishness.” These two concepts are related because foolishness is a deviation
from the rational path.

Now, why would G-d’s Sanctuary be constructed from materials whose very name suggests
irrationality?

The Sanctuary - and the individual sanctuaries we construct in our lives — are intended to re-
fine the elements of our personalities and the world around us so that they can become conduits
for the revelation of G-dliness. Now, much of our day-to-day interactions involve foolishness,
conduct that pulls us downward, involving a deviation that is below than the path of reason.
How can a Sanctuary be made from such activity?

By introducing a different type of foolishness. Within each one of us lies the potential to
break beyond the limits of reason and commit ourselves to G-d without any limits whatsoever.
In this way, the foolishness below reason is transformed into the foolishness transcending rea-
son. In doing so, we create a Sanctuary for G-d.

This teaching carries particular relevance today when much of the conduct we see in the
world at large is illogical, breaking standards of normalcy that were taken for granted in previous
generations. To transform the negative aspects of the breakdown of society’s ongoing patterns,
there is a need for breakthrough moments in the realm of holiness, committing ourselves to
spreading goodness and truth without worrying whether our actions conform to the ordinary
guidelines of reason and logic.

1. Rambam’s introduction to Tractate  ch. 4; Hilchos Deos, ch. 1
Avos, entitled Shemoneh Perakim,
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Breaking Through the
Barriers of Holiness

Two Types of Folly

1. Commenting on the verse,' “And you shall
make the upright boards (kerashim) for the Sanc-
tuary from acacia (shittim) wood,” in his classic
maamar entitled Basi LeGani,” my revered father-in-
law, the Rebbe Rayatz, explains that shitim, shares
its root letters with the word hataya, which means
“deviation.” Similarly, it shares its root letters with
the word shtus, meaning “foolishness.”

These words share an inherent connection. There
exists a middle path, which is the path of intellect
and comprehension. Deviating from this middle
path is identified with shitim and ultimately results
in shtus, “foolishness.”

In particular, there are two types of deviation: a)
one below intellect, the foolishness of the “opposing
force” (leumas zeh), as our Sages state, “A person
will not transgress unless a spirit of folly enters
him,” and b) one above intellect, holy foolishness
(shtus d’kedushah) similar to our Sages’ statement,

“The elder’s folly benefited him.™*

The service of the Sanctuary in the desert and
the Beis HaMikdash in Jerusalem involved trans-
forming the foolishness of the “other side™ and
converting it into holy foolishness, as explained at
length in that maamar.

1. Shmos 26:15. 4. Ketubos 17a, describing the man-
ner in which Rav Shmuel bar Rav
Yitzchak would rejoice at weddings.

3. Sotah 3a. In recognition of the unique positive
nature of his celebration, a pillar of

2. Basi LeGani, 5710, secs. 3-5.
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fire was revealed at the time of his
passing.

5. A Kabbalistic term for the forces
of evil.
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BREAKING THROUGH THE BARRIERS OF HOLINESS

When Moderation is Not Enough

2. One cannot be content with the middle
path. Holy folly, conduct that transcends reason
and logic, is of fundamental necessity.

Had there not been unholy foolishness in the
world, the middle path would have sufficed. How-
ever, the sin of the Tree of Knowledge introduced
spiritual contamination into the world as a whole,
leading to unholy foolishness. A moderate, bal-
anced path of holy conduct cannot overcome this
influence. That is possible only through holy folly.

The same pattern that applies to the world as
a whole applies regarding every individual. A
person who has sinned, caused a spiritual blem-
ish, and strayed from the proper path - or even
done only one of these three — can no longer fol-
low the middle path. Rather, he must pursue a
path that transcends moderation. As explained
in Igeres HaTeshuvah,* when a bond has been
broken, reestablishing the connection requires a
two- and even a multi-fold bond.

This aligns with Rambam’s advice:’” While
generally he counsels following the middle path,
when a person has deviated too far in one di-
rection, Rambam advises that the way for him to
correct this is by temporarily going to the oppo-
site extreme.®
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Breaking Down Barriers

3. Along these lines, we can understand why,
when describing G-d’s promises to our Patriachs,
the Talmud® distinguishes the consummate virtue

6. Tanya, Igeres HaTeshuvah, ch. 9.

7. Rambam’s introduction to Tractate
Avos, entitled Shemoneh Perakim,
ch. 4.

correction of a particular character
flaw — that one attribute is imbal-
anced. Therefore, only a temporary
adjustment is necessary. However,
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Therefore, it must be corrected by an
ongoing approach of holy folly.

9. Shabbos 118b.

here the Rebbe is speaking about in

8. Rambam is speaking about the

all-encompassing negative pattern.
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conveyed by these promises and blessings by using the
word ufaratzta' “and you shall spread out,” explaining
that the unique promise and blessing to Yaakov was
“not like [that which was given to] Avraham... nor
like [that given to] Yitzchak...”” Instead, the promise
and blessing G-d gave Yaakov was, “You shall spread
out westward, eastward, northward and southward.”"!

At first glance, this is puzzling: What is so re-
markable about ufaratzta that makes it a greater
promise and blessing than all the other promises and
blessings cited in that Talmudic passage?

This query can be clarified by first explaining an-
other aspect of ufaratzta. Ufaratzta does not simply
mean “and you shall spread out”” - it means “you
shall break through” or “you shall break down bar-
riers” A breach (pirtzah) cannot occur in an open
field. In order for there to be a breach, there must be a
building or a wall from which a section is removed. By

doing so, one creates a breach - he has broken through.

The building and the barriers which we must
break through must certainly be holy structures and
barriers within holiness. After all, in truth, there is no
such thing as a building of unholiness. On the con-
trary, what appears to be a building of unholiness is
nothing but a ruin, something that has been broken
down. In that vein, our Sages" state, “Tyre was built
up only through Jerusalem’s destruction.” Breaking
down such a ruin would not appropriately be termed
ufaratzta, “breaking through.” Instead, it would tru-
ly be considered building because the destruction of
a negative influence is a constructive activity. When
the Torah of truth uses the term ufaratzta, we must
say that this refers to something that truly involves
breaking down, rupturing a structure of genuine
substance, i.e., a breach in holiness.

10. Starting approximately 5718 Yisrael. When it was sung at one
(1958), the Rebbe associated of the Rebbe’s farbrengens, he
Lubavitch outreach activities with encouraged its singing. Afterwards,
the term ufaratzta, “you shall spread  the melody became somewhat of a
forth” A catchy melody based on signature song for Lubavitch and the
that verse was composed in Eretz term became a byword for Lubavitch
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outreach efforts.
11. Bereishis 28:14.
12. See Ramban on Bereishis 38:29.

13. Pesachim 42b, Megilah 6a, using
slightly different wording.
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At first glance, this is puzzling: What purpose
or benefit is there in breaking down a structure of
holiness — one that the Torah itself deems a proper
building?

Based on the above explanation, the resolu-
tion of this quandary can be understood: In an
ultimate sense, Divine service involves holy folly,
going beyond the middle path. True, the middle
path is a valid and straightforward path according
to the Torah. Nevertheless, ufaratzta is asked of a
Jew — that he transcend all limitations, even the
limitations and boundaries of holiness, which are
themselves holy structures.

This capacity for holy folly that transcends log-
ic and reason - surpassing limitations, even holy
limitations - is identified with the inheritance
which Yaakov, the chosen one of the Patriarchs,
was promised. It is the ultimate level, the loftiest
level of Divine service, surpassing the inheritance
granted Avraham and Yitzchak.

BREAKING THROUGH THE BARRIERS OF HOLINESS

Il WY PROINT PN

17250 X XD OX11 , P TINVLIND
/7232 X V72 PR RT PR O0M PR
71732 DY LD NTIN OXRN 1212 RIX

JOIRIYII2IR OV ©IY VAN

ATIAY 7 :P°REIRD OY 1D YN
PR OORN AWITRT MY PR
YT WORD VNP0 PD WIVE
AN 2R K IRT PR AYNI0n
MINT AYNVOYIND AN B 7Y
YR PD PIOTR DD
071 Niva3 po PR L Nivam
JAART VT T ORI, TWITR 11D

AYITRT MVY D IV VT PN
7D WV NYT oYU NPYnY
1o niva31 pp 12DX ,NiPa3d
12,3y NPMI PR ORT TR
W2V ,17Y17 07930 - Niaxay
noml Pe PR O72K NYmI o
e

In Practice, Not Only in Theory

4. This discussion leads to a practical directive:
Yeshivah students and those who devote them-
selves to Torah study on the whole should not
content themselves with the set times they have
for Torah study. Even the schedules followed by
the mehadrin (“the meticulous”) - and even the
mehadrin min hamehadrin (“the most meticu-
lous”) - are insufficient. Rather, there is a need to
break through - ufaratzta. Like the folly of the el-
der that benefited him,* there is a need for conduct
that transcends reason and goes beyond any set
schedule.

Businesspeople must follow a similar motif.
Their primary focus in Divine service involves the
fulfillment of mitzvos — particularly the mitzvah
of tzedakah (charity), which is equivalent to all
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the other mitzvos."* True, the set measures of char-
ity, even the most exemplary forms discussed by
the earlier and later halachic authorities, all con-
stitute a superlative structure according to Torah.
But that is not enough; there must be ufaratzta, a
breaking through all structures, without any limits.
As explained in Iggeres HaTeshuvah' and Iggeres
HaKodesh," “A person will give all that he has for
his soul”"” Even those who think they need not give
to this degree because their Divine service is not at
all lacking should realize that their Divine service
also involves a deficiency. There is no end to the ex-
pressions of unity that could be brought about in the
sublime spiritual realms through their Divine service.
As such, they also must give to charity in a manner
of ufaratzta, without limiting their gifts at all.
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When All Barriers Will Be Broken

5. Mashiach is referred to as haporetz, “the one
who breaks through.”'® The mitzvah - the call of the
hour - is to hasten his coming by studying Torah
and fulfilling its mitzvos, particularly the mitzvah
of tzedakah, in a manner of ufaratzta.

Unlimited Torah study by Torah scholars - espe-
cially yeshivah students - and unlimited fulfillment
of mitzvos - particularly tzedakah by businesspeo-
ple — will lead to complete unity. In the words of the
maamar Basi LeGani," “The roof and floor [will]
become truly one” The Torah, the “roof,” in spir-
itual terms, and its mitzvos — which are enclothed

14. Bava Basra 9a.

15. Tanya, Iggeres HaTeshuvah, ch. sary to heal him spiritually.

3. In that source, it is explained

that just as a person whose health

is failing will give anything and
everything he owns to regain it, so
too, a person aware of the blemishes
within his soul will not restrain his

10, et al.
17. Iyov 2:4.

18. See Michah 2:13. Agadas
Bereishis, the end of ch. 63; Rashi,

gifts to charity when they are neces-

16. Tanya, Iggeres HaKodesh, Epistle
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Bereishis Rabbah, the end of ch. 85.

19. Basi LeGani, ch. 9. Every year
on Yud Shvat, the anniversary of
the passing of the Rebbe Rayatz,
the Rebbe would review a chapter
of the maamar, Basi LeGani. In the
year this sichah was delivered, he
reviewed ch. 9.
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Adapted from a sichah delivered on Simchas Torah, 5719 (1958)
(This sichah was included as a clarification of the concepts mentioned in the previous sichah.)

Introduction

|faratzta (literally, “And you shall spread out...,” or, “And you shall break through,”) has

become a Chabad by-word referring to breaking through all manner of limitations. How-

ever, it is often discussed in abstract terms. Frequently, it remains there, in the realm of
the abstract, without being applied to everyday life.

In the sichah that follows, the Rebbe provides detailed guidance for applying the concept of
ufaratzta in various aspects of our lives. Starting with Torah study and moving through prayer
and acts of kindness, he demonstrates how this principle can transform our approach to Divine
service on a day-to-day basis.

Taking the concept past generalities, the Rebbe shows how it applies differently to various
groups — Torah scholars, businesspeople, and teachers. For each, “breaking through” means
transcending their particular set of limitations, whether those are time constraints, financial
considerations, or professional boundaries.
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TO BREAK THROUGH ALL BARRIERS

To Break Through All Barriers

When No Barriers Present an Obstruction

As mentioned, the mode of ufaratzta (“break-
ing through”) should characterize all matters. Now
is the beginning of the year and the beginning of a
new order - a new pattern of Divine flow from above
downward has begun. To enhance the outpouring of
Divine blessing, first and foremost, there should be
ufaratzta in Torah study. One should study Torah
abundantly, without looking at the clock.

If the above directive needs to be emphasized
to full-time scholars, how much more so should it
be emphasized to businesspeople. A businessman
should not remain content with the fixed times
for Torah study that he establishes based on what
he thinks is appropriate for him. Instead, his study
should be characterized by ufaratzta.

One of the chassidim of the Alter Rebbe inter-
preted our Sages dictum that a person fulfills his
obligation for Torah study by studying perek echad
shacharis veperek echad arvis, “One portion in the
morning and one portion in the evening,” as follows:

When interpreting the statement figuratively, “one
portion” means that a person should study the To-
rah in a manner that G-d’s oneness (echad) takes
him apart® (mefereik) and permeates him entirely.’
Then, it will be “morning” - his life will become
illuminated. “And one portion” - when the G-d’s
oneness takes him apart and permeates him entire-
ly, there will be “evening” (arvis) - he will perceive
the sweetness (areivus) of G-dliness.*

1. Menachos 99b. 3. Possibly, it could be said that this

concept is connected to ufaratzta,
2. The Hebrew root 79, translated P 4

in the quote from our Sages as “por-

tion;” also means “break apart” in that the Torah spreads through

the person’s entire being. It also

spreading forth without boundaries,
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connects the concept explained
above (p. 19) that poretz, the root of
ufaratzta, means to break down.

4. 21y, the root of the word, n°21y,
“evening,” also means “sweet.”
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The approach of ufaratzta should be extended
from Torah study to Divine service — prayer. One
should pray - engage in Divine service - in a mode
of ufaratzta. Full-time scholars should engage in ex-
tended contemplation before prayer, during prayer,
and after prayer as well. Although businesspeople
have an authorized limitation on contemplation
during prayer, they should restrict this limitation.
In other words, their prayer should not be so rushed
and brief that there is no room for extended contem-
plation entirely. Such people must be able to pierce
at least a “needle’s point” into their prayers, creat-
ing a moment when they open themselves up and
contemplate G-d’s greatness. They can then rely on
our Sages’ promise that if they provide “an opening
[even] as narrow as a needle’s point, [G-d] will open
for [them] an opening as wide as the entrance hall to
the Beis HaMikdash.”®

In material matters, there are times when, in one
moment, it is possible to earn more than one could
earn in several hours on another occasion. Similar
concepts apply concerning prayer. It may be that
one does not have much time, but in the time that
he does have, he should thoroughly immerse himself
in the Divine service of prayer. G-d will grant him
success and enable him to achieve much in that short
amount of time.

Prayer involves an approach of ratzo, yearning to
ascend upward and unite with one’s source. Operating
from this base, it is necessary to extend the approach
of ufaratzta into the realm of acts of kindness as well.®

As discussed at length regarding the verse,’
“Those who support it are fortunate” - this refers
to those who support Torah scholars. Giving a tenth

5. See Shir HaShirim Rabbah 5:3. See
the Tzemach Tzedek’s notes on Lik-
kutei Torah, Bamidbar, p. 55a, where
he cites this teaching, noting that the
Midrash, Yalkut Shimoni, and the
Zohar use slightly different wording,

but highlights the wording used in
the main text. See Likkutei Sichos,
Vol. 1, p. 191, footnote 17.

6. In Chassidus, it is explained that

the Divine service of ratzo, “yearning
to cling to G-d;” must be balanced by
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the opposite motif, shov, a return to
balanced existence within this world.
This is reflected in the performance
of acts of kindness.

7. Mishlei 3:18.
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of one’s earnings to tzedakah is obligatory® and giv-
ing a fifth was established as a desired standard by
the Sages in Usha.” Moreover, as explained in Iggeres
HaTeshuvah™ and Iggeres HaKodesh," one should
give even more than a fifth to rectify undesirable
matters. Those texts discuss extending such generosi-
ty from the perspective of rectifying sins. How much
more so does this concept apply concerning gener-
ously offering charity or fulfilling other mitzvos with a
totally positive intent."

It is related" that the Baal Shem Tov would give
more than a fifth of his earnings to charity. He was
questioned regarding this practice based on the
teaching,® “One who gives [to charity] extravagantly
(mevazbez) should not give more than a fifth” The
Baal Shem Tov responded that the term mevazbez
“gives extravagantly” is related to the word bizah
(“plunder;” that is used in the context of war and sim-
ilar situations). In other words, a person who does
not want to give - and who must therefore wage war
with himself, compelling himself as if through force
and plunder, to tear the money away from himself -
is told: Do not give more than a fifth. However, when
one gives with joy and pleasure, what difference is
there between charity and other pleasures and needs
on which he spends money? Just as he spends lavishly
on other things he wants, he will not content himself
with giving merely a fifth to charity.

A person might argue that the above concept does
not apply to him because he has not yet reached the
level where he derives joy and pleasure from giving
charity. However, the theme of ufaratzta must also be
emphasized in such matters; one must break through
his self-imposed barriers and limitations. Moreover, the
possibility of giving with joy and pleasure is enhanced

8. Rambam, Hilchos Matanos Aniyim ~ 12.

7:5.
9. Ketubos 50a. See Rambam, loc. cit.

10. Tanya, Iggeres HaTeshuvah, ch.
3. See the preceding sichah, footnote

11. Tanya, Iggeres HaKodesh, Epistle
10, et al.

12. See Kesubos 67b; Zohar, Vol. 111,
p. 9b; Nimukei Yosef, Bava Kama

TO BREAK THROUGH ALL BARRIERS
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9a; Shulchan Aruch, Orach Chayim,
sec. 656, and commentaries. This is
not the place for further discussion
of the matter.

13. Orach LeChayim, Parshas Teru-
mah; VeTzivah HaKohen, ch. 15.
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since we are assured of G-d’s promise,'* “Test Me,
please, in this matter”- ie., G-d has guaranteed
that He will reward gifts of tzedakah with abundant
prosperity.

Ufaratzta must also characterize those who work
in holy institutions. Just as students are expected
not to “watch the clock,” so too, must the teachers
and the others who work in the school approach
their work with a similar boundless dedication. They
should not merely “put in their hours,” but should
be completely immersed in their work, devoting
themselves without calculations.

By conducting oneself with an approach of
ufaratzta in all the above matters, G-d will enable
each individual to experience ufaratzta in his per-
sonal matters, breaking through any restrictions that
existed beforehand, thus, leading to “an inheritance
without boundaries™ in all his personal affairs.

14. Malachi 3:10. it appears that it is identical with

15. The source of the phrase, “an
inheritance without boundaries,” is
in the Talmud, Shabbos 118a. There,

the concept of ufaratzta. However,
in a sichah delivered on 13 Tishrei,
5719, (Toras Menachem, Vol. 24, p.
49), proof was brought from that
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passage of the Talmud itself that the
two — ufaratzta and “an inheritance
without boundaries” - are separate
matters, as stated in the main text.
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