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Emmanuel (Mendel) 
Karp

1905 - 1989
son of Bernard (Berl) and Rose (Rezele)

•

Manny Karp was the first of his family born in 
the United States, in 1905. His first language 

was Yiddish. Losing his mother to the Spanish 
Flu shaped his resilience and commitment to 
helping others, ultimately leading to a career 

as a guidance counselor in Philadelphia public 
schools. He also served many years as the 
director of Camp Akiba in the Poconos. 

Karp’s legacy is characterized by his optimism 
and unwavering dedication to learning and 
mentorship. Emmanuel Karp died in 1989.
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Introduction

Reb Chayim Moshe Alperovitch was an expert shochet, ritual slaughterer. However, when he 
moved to Jerusalem, he did not want to encroach on the livelihood of the shochtim already 
working in the city and, therefore, sought another means of earning his living. Ultimately, 

he took a job as a marble quarrier. Although it was difficult labor, he was happy to be free of 
qualms that he might be taking what is due another person.

After a short time, his employer noticed his refined bearing and upright character. “Maybe 
you would like to work in the office instead,” he asked Reb Chayim Moshe. “I’m sure the clerical 
work will not be too difficult for you. You will not be out in the sun; there’s a fan inside….”

Reb Chayim Moshe initially agreed, but after a few hours behind the desk, asked to be trans-
ferred back to the quarry. Shocked, his employer asked him to explain his request. Reb Chayim 
Moshe replied, “Certainly, it is more comfortable here in the office. But here, I have to use my 
mind to do the work. In the quarry, I work only with my hands and my mind is free. I can review 
my Torah studies or recite psalms. Nothing is disturbing my Divine service.”

At first glance, this story might seem to belong to a different era. Today, most of us work pri-
marily with our minds rather than our hands. Our jobs demand constant mental engagement, 
strategic thinking, and problem-solving. How then can we apply the teaching: “When you eat 
from the toil of your hands, you will be joyous and it will be good for you”?

In the sichah that follows, the Rebbe reveals that the core message transcends the physical 
nature of our work. The essential point isn’t about whether we use our hands or our minds, but 
about our attitude toward work itself. Do we approach our livelihood with anxiety and tension, 
believing everything depends on our own efforts? Or can we work diligently while maintaining 
the deep awareness that, ultimately, our sustenance comes from G-d?

Doing so enables us to approach our work with peace of mind, with the calm that enables us 
to devote our energies to our tasks successfully, and reap the blessings that G-d grants us.

Vayakhel I  |  להקיו א
Adapted from the maamar entitled Vayakhel, delivered Shabbos Parshas Vayakhel, 5712 (1952)
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Introductory Questions

1. This week’s Torah portion begins,1 “ Moshe 
gathered the entire congregation of the Children 
of Israel and told them:  ‘These are the things 
that G-d commanded to do: Six days work shall 
be performed; the seventh day shall be holy 
to you, a Shabbos of complete rest (Shabbos 
Shabbason)….’ ”

There are many questions stemming from 
the detailed analysis of this verse. Among them 
are several which the Torah commentators have 
raised: a) What is the significance of the phrase 
“Moshe gathered”? The  Torah usually introduces 
a passage  with the words, “Moshe said,” as stated in 
most places and, indeed, several verses later in this 
Torah portion, regarding the command to bring 
the contributions for the Sanctuary.2

b) Moshe says, “These are the things that G-d 
commanded to do,” but he does not clarify what 
these things are. Most Torah commentators3 
explain that he is referring to the command re-
garding the contributions for the Sanctuary. 
However, this interpretation is difficult to accept, 
because later, when commanding the Jews to bring 
the contributions for the Sanctuary, the Torah 
again states, “[Moshe] said....” This forces us to 
conclude that this first statement refers to a mat-
ter that precedes the second “[Moshe] said” – i.e., 
it is referring to what Moshe stated immediately 
thereafter, “Six days work shall be performed.”4 
However, that conclusion is problematic as well, 

הַַיְְינְְטִִיקֶֶער  פוּּן  אָָנְְוֹֹהיבּּ  דֶֶער  א. 
ל  כָּ�ָ אֶֶת  ה  ֶ מֹֹשֶׁ� קְְהֵֵל  וַַ�יַַּ אִִיז:  סֶֶדְְרָָה 
ה  אֵֵ�לֶֶּ אֲֲלֵֵיהֶֶם  ֹמֶֶאר  וַַ�יֹּ רָָאֵֵל  יִִשְׂ�ְ נֵֵי  �בְְּ עֲֲדַַת 
וֹֹאתָָם  וֹֹׂשׂת  לַַעֲֲ ה'  ה  צִִ�וָָּ ר  ֶ אֲֲשֶׁ� בָָרִִים  הַַ�דְְּ
וּּבַַיּּוֹֹם  מְְלָָכָָאה  ה  עָָשֶׂ�ֶ �תֵֵּ יָָמִִים  ת  ֶ שֶׁ� ֵ שֵׁ�
תוֹֹן  �בָָּ ַ ת שַׁ� �בַַּ ַ בִִיעִִי יִִהְְיֶֶה לָָכֶֶם קֹדֶֶֹׁשׁ שַׁ� ְ � הַַשְּׁ�

וגו'.

יּּוּּקִִים  זַַיְְינֶֶען אִִין דֶֶעם פַַרַַאאן פִִיל �דִִּ
זֵֵיי  פוּּן  עֶֶטְְלֶֶעכֶֶע  וָָוסא  יוֹֹת,  ְ קַַשְׁ� אוּּן 

י הַַתּּוֹֹרָָה: ֵ פְְרֶֶעגְְן וֹֹאיךְְ דִִי מְְפָָרְְשֵׁ�

וַַיַַּקְְהֵֵל  פוּּן  עִִנְְיָָן  דֶֶער  אִִיז  וָָוסא  א( 
אִִין  וֹֹׁשׁן  לָָ גֶֶעוֵֵויינְְלֶֶעכֶֶער  דֶֶער  ה,  ֶ מֹֹשֶׁ�
עֶֶס  וִִוי  ה,  ֶ מֹֹשֶׁ� ֹמֶֶאר  וַַ�יֹּ דָָאךְְ  אִִיז  תּּוֹֹרָָה 
אוּּן  עֶֶרְְטֶֶער  מֶֶערְְסְְטֶֶע  דִִי  אִִין  טֵֵייט  ְ שְׁ�
עֶֶטְְלֶֶעכֶֶע  אִִין  ה  ָ רְְשָׁ� ַ �פַּ דֶֶער  אִִין  וֹֹאיךְְ 
פוּּן  צִִיווּּי  דֶֶעם  יי  �בַַּ וַַויְְיטֶֶער  סוּּקִִים  ְ �פְּ

ן? כָּ�ָ ְ שְׁ� ִ רוּּמַַת הַַ�מִּ �תְְּ

ר  ֶ אֲֲשֶׁ� בָָרִִים  הַַ�דְְּ ה  אֵֵ�לֶֶּ זָָגְְאט,  עֶֶר  ב( 
עֶֶר  אוּּן  וֹֹאתָָם,  וֹֹׂשׂת  לַַעֲֲ הֲֲוָָיָָ'  ה  צִִ�וָָּ
דִִי  זַַיְְינֶֶען  וָָוסא  נִִיט  דֶֶערְְקְְלֶֶערְְט 
לֶֶערְְנֶֶען  הַַתּּוֹֹרָָה  י  ֵ מְְפָָרְְשֵׁ� רוֹֹב  דְְבָָרִִים? 
רוּּמַַת  �תְְּ צִִיווּּי  וֹֹאיף  גֵֵייט  דָָסא  אַַז 
וֶֶוער,  ְ ער דָָסא אִִיז דָָאךְְ שְׁ� ן, אָָ�בֶֶּ כָּ�ָ ְ שְׁ� ִ הַַ�מִּ
ן  כָּ�ָ ְ שְׁ� ִ הַַ�מִּ רוּּמַַת  �תְְּ יי  �בַַּ וַַויְְיטֶֶער  וָָוארוּּם 
מוּּז  גו',  ֹמֶֶאר  וַַ�יֹּ אַַמָָאל  נָָאךְְ  עֶֶר  זָָגְְאט 
מֶֶען דָָאךְְ זָָגְְאן אַַז דִִי אֲֲמִִירָָה גֵֵייט וֹֹאיף 
צְְוֵֵוייטְְן  דֶֶעם  פַַאר  אִִיז  וָָוסא  עִִנְְיָָן,  אַַן 
זָָגְְאט  עֶֶר  וָָוסא  דֶֶעם  וֹֹאיף  ֹמֶֶאר,  וַַ�יֹּ
ת יָָמִִים גו', אִִיז  ֶ שֶׁ� ֵ לְְאד נָָאךְְ דֶֶעם – שֵׁ� �בַַּ

Making the World G-d’s Sanctuary

1. Shmos 35:1ff.

2. More specifically, it would appear 
that the Rebbe’s question is: Why did 

this verse have to be addressed to the 
Jewish people as they are gathered as 
a collective?

3. Ibn Ezra; Ramban; et al.

4. Shmos 35:2.
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because, previously, the Jewish people had already 
been commanded to observe the Shabbos as set 
forth in the Ten Commandments.

c) The verse contains the phrase, Shabbos Shab-
bason, translated as “a Shabbos of complete rest,” 
using a second term that employs the root Shabbos. 
Why is this repetition necessary?

d) Rashi states (and a similar statement is also 
found in the Gemara, Midrash,5 and Zohar6) that 
Moshe’s gathering of the people took place on the 
day after Yom Kippur, the day following his fi-
nal descent from Mount Sinai. From this, we can 
conclude that Moshe’s gathering of the people is 
related to Yom Kippur, whose essential theme is 
atonement, as reflected in G-d’s words to Moshe,7 “I 
have granted forgiveness, as you have requested.” 
On Yom Kippur, atonement was granted for the 
sin of the Golden Calf. Therefore, it is necessary to 
clarify the connection between these events. How is 
the message Moshe communicated connected to the 
rectification of the sin of the Golden Calf?

The True Source of Our Livelihood

2. The points mentioned above can be un-
derstood by first citing the words of our Sages8 
regarding the precise wording of the verse, Sheishes 
yamim tei’aseh melachah, “Six days work shall be 
performed.” Tei’aseh, ה עָָשֶׂ�ֶ  (”shall be performed“) ,תֵּ�ֵ
is written with a tzeirei under the tav and a kamatz 
under the ayin, rather than ta’aseh, ה עֲֲשֶׂ�ֶ  with a) ,תַּ�ַ
patach – “you shall perform”). The difference be-
tween the spellings is that ta’aseh (with a patach) 
indicates active involvement – i.e., being personally 
engaged in the fulfillment of the task. While tei’aseh 
(with a tzeirei) implies that the matter is being 

5. Mechilta, Yisro, sec. 2; Lekach Tov, 
the beginning of Parshas Vayakhel.

6. Zohar, Vol. II, p. 195a.

7. Bamidbar 14:20. Although G-d 

made this statement in response to 
Moshe’s request for Him to forgive 
the sin of the spies, our Sages (Mid-
rash Tanchuma, Parshas Ki Sissa, sec. 
31, et al.,) also associate this state-

ment with the forgiveness He granted 
after the sin of the Golden Calf.

8. Mechilta on the verse. See also Or 
HaChayim on the verse, Rabbeinu 
Bachya on Shmos 35:1.

טַַאנְְדִִיק: וֹֹאיף  ְ ער נִִיט פַַרְְאשְׁ� דָָאךְְ אָָ�בֶֶּ
וֹֹׁשׁין   דָָאךְְ  זֵֵיי  זַַיְְינֶֶען  ת  �בָָּ ַ שַׁ� מִִירַַת  ְ שְׁ�
רֶֶת  עֲֲשֶׂ�ֶ דִִי  אִִין  גֶֶעוָָורְְאן  אָָנְְגֶֶעזָָגְְאט 

רוֹֹת. �בְְּ הַַ�דִִּ

ת  �בַַּ ַ שַׁ� עֶֶר  זָָגְְאט  פַַרְְאוָָוסא  ג( 
פוּּן  עִִנְְיָָן  דֶֶעם  מָָאל  צְְוֵֵויי  תוֹֹן,  �בָָּ ַ שַׁ�

ת? �בָָּ ַ שַׁ�

טֵֵייט  ְ שְׁ� אַַזוֹֹי  )אוּּן  זָָגְְאט  "י  ִ רַַשִׁ� ד( 
א אוּּן זֹֹהַַר( אַַז  וֹֹאיךְְ אִִין גְְמָָרָָא, מִִדְְרָָׁשׁ
ה אִִיז גֶֶעוֶֶוען וֹֹאיף מָָרְְאגְְן  ֶ קְְהֵֵל מֹֹשֶׁ� וַַ�יַַּ
ינוּּ  רַַ�בֵֵּ ה  ֶ מֹֹשֶׁ� עַַת  ַ שַׁ� �בְְּ פּּוּּר,  �כִִּ יוֹֹם  נָָאךְְ 

גֶֶעקוּּמֶֶען פוּּן הַַר סִִינַַי. ְ אִִיז אַַרָָ�פְּא

טַַאנְְדִִיק אַַז דֶֶער  ְ פוּּן דֶֶעם אִִיז פַַרְְאשְׁ�
יְְיכוּּת צוּּ יוֹֹם  ַ ה גו' הָָטא אַַ שַׁ� ֶ קְְהֵֵל מֹשֶֹׁ� וַַ�יַַּ
פּּוּּרִִים,  �כִִּ  – אִִיז  עִִנְְיָָן  זַַיְְין  וָָוסא  פּּוּּר  �כִִּ
הָָטא  טֶֶער  ְ ערְְשְׁ� וֹֹאי�בֶֶּ דֶֶער  וָָוסא 
דְְבָָרֶֶךָָ",  י �כִִּ ה'ן, "סָָלַַחְְ�תִִּ ֶ גֶֶעזָָגְְאט צוּּ מֹשֶֹׁ�
חֵֵטְְא  וֹֹאיפְְן  רָָה  ָ �פָּ �כַַּ דִִי  אִִיז  דָָסא  וָָוסא 
וָָוסא  טֵֵיין  ְ פַַרְְאשְׁ� מֶֶען  דַַרְְאף  הָָעֵֵגֶֶל. 

ן זֵֵיי? ְ יְְיכוּּת צְְוִִוישְׁ� ַ אִִיז דִִי שַׁ�

טֵֵיין  ְ פַַרְְאשְׁ� עֶֶס  מֶֶען  וֶֶועט  ב. 
דֶֶערְְמָָנֶֶאענְְדִִיק פְְרִִיעֶֶר דִִי דִִבְְרֵֵי רַַזַַ"לב 
ה  עָָשֶׂ�ֶ �תֵֵּ וֹֹׁשׁן  לָָ פוּּן  יּּוּּק  �דִִּ דֶֶעם  וֶֶועגְְן 
אוּּן  קְְמוּּצָָה(  עַַיִִי"ן  צְְרוּּיָָה,  י"ו  )�תָָּ
דֶֶער  "ח(.  �תָָּ ַ �פַּ אַַ  )מִִיט  ה  עֲֲשֶׂ�ֶ �תַַּ נִִיט 
"ח(  �תָָּ ַ �פַּ אַַ  )מִִיט  ה  עֲֲשֶׂ�ֶ �תַַּ אִִיז:  חִִילּּוּּק 
טָָאן   – קוּּת  הִִתְְעַַ�סְְּ �בְְּ ה  �יָָּ עֲֲשִׂ�ִ מֵֵיינְְט, 
ה  עָָשֶׂ�ֶ �תֵֵּ פַַרְְאנוּּמֶֶענְְקַַיְְיט.  אַ�  מִִיט 
דֶֶרֶֶךְְ  �בְְּ ה  �יָָּ עֲֲשִׂ�ִ מֵֵיינְְט  צֵֵירֵֵ"י(  אַַ  )מִִיט 
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carried out as a matter of course, occurring, as it 
were, on its own. Thus, commenting on the verse, 
the Mechilta states, “When the Jewish people ful-
fill G-d’s will, their work is performed by others.”

In that vein, the verse should not only be under-
stood as a command, but also as a blessing from 
Heaven. Even so, every spiritual concept should 
be applied in man’s Divine service as well. The 
concept of tei’aseh (with a tzeirei) in our Divine 
service means that the mundane work and activ-
ities that we carry out during the six weekdays 
should be without excessive involvement – with-
out being overly engaged. We should regard it as if 
it were happening on its own.

To cite a parallel: It is written,9 “When you eat 
from the toil of your hands, you will be joyous and 
it will be good for you.” This means10 that the effort 
a person expends for the sake of fulfilling his phys-
ical needs (which are all included in the category of 
“eating”) should involve only his hands and simi-
lar external limbs. His mind and heart should be 
immersed in Torah and its mitzvos. When his con-
duct follows this pattern, he can be assured that the 
promise of the verse will be fulfilled: “When you 
eat from the toil of your hands,” then, “you will be 
jouous and it will be good for you.” As our Sages’ 
taught,11 “ ‘You will be joyous’ in this world and ‘it 
will be good for you’ in the World to Come.”

This is also the implication of tei’aseh (as writ-
ten with a tzeirei), indicating that the work is 
carried out on its own, as it were. The person is not 
invested in his business with his mind and heart; 
he engages only his capacity for action. More-
over, he uses even his capacity for action only to 
the extent necessary to create a conduit for G-d’s 
blessing.

9. Tehillim 128:2. See Likkutei 
Sichos, Vol. 1, p. 62. 

10. See Likkutei Torah, Bamidbar, p. 
42d, et al.

11. Avos 4:1; Berachos 8a.

ילָָא – אַַז עֶֶס טוּּט זִִיךְְ אָָפּּ פוּּן זִִיךְְ  ֵ מִִ�מֵּ
א  טֵֵייט וֹֹאיף דֶֶעם אִִין מְְכִִילְְ�תָָּ ְ אַַלֵֵיין. שְׁ�
ין  עוֹֹשִׂ�ִ רָָאֵֵל  שְׂ�ְ �יִִּ ֶ שֶׁ� זְְמַַן  �בִִּ מְְוֹֹקוֹֹמ(,  )�בִִּ
עַַל  ית  נַַעֲֲשֵׂ�ֵ ן  מְְלַַכְְא�תָָּ ל מָָוֹֹקם  ֶ רְְוֹֹצוֹֹנ שֶׁ�

יְְדֵֵי אֲֲחֵֵרִִים.

הִִימְְל.  פוּּן  רָָכָָה  �בְְּ דִִי  אִִיז  דָָסא 
וֹֹאיךְְ  דָָא  ער  אָָ�בֶֶּ דָָאךְְ  אִִיז  עִִנְְיָָן  יֶֶעדֶֶער 
אִִיז  ן,  ְ מֶֶענְְשְׁט� פוּּן  עֲֲוֹֹבדָָה  דֶֶער  אִִין 
אִִין  צֵֵירֵֵ"י(  )�בְְּ ה  עָָשֶׂ�ֶ �תֵֵּ פוּּן  עִִנְְיָָן  דֶֶער 
וֹֹחל  �דְְּ וְְעוּּבְְדִִין  מְְלָָכָָאה  דִִי  אַַז  עֲֲוֹֹבדָָה, 
יְְמֵֵי  ת  ֶ שֶׁ� ֵ שֵׁ� �בְְּ טָָאן  דַַרְְאף  אִִיד  אַַ  וָָוסא 
אָָן   – קוּּת  הִִתְְעַַ�סְְּ אָָן  זַַיְְין  דַַארף  הַַוֹֹחל, 
אַַ פַַרְְאנוּּמֶֶענְְקַַיְְיט – נָָאר אַַזוֹֹי וִִוי דָָסא 

וָָולְְאט זִִיךְְ גֶֶעטָָאן פוּּן זִִיךְְ אַַלֵֵיין.

יךָָ  ֶ �פֶּ �כַַּ יְְגִִיעַַ  טֵֵייטב  ְ שְׁ� עֶֶס  וִִוי  אַַזוֹֹי 
וָָוסא  לָָךְְ,  וְְוֹֹטב  רֶֶיךָָ  ְ אַַשְׁ� תֹֹכֵֵאל  י  �כִִּ
וָָוסא  יְְגִִיעָָה  דִִי  אַַז  אִִיזד  טַַיְְיׁשׁט  דֶֶער 
צוּּלִִיבּּ  הָָרֶֶאעוֶֶועט  מֶֶענְְשׁ�ט  דֶֶער 
ן  ְ אדֶֶערְְפֶֶענִִישְׁ� �בַַּ ערְְלֶֶעכֶֶע  ֶ קֶֶערְְ�פֶּ זַַיְְינֶֶע 
ֹכֵֵאל(, דַַרְְאף זַַיְְין נָָאר מִִיט דִִי הֶֶענְְט  )�תֹּ
אֵֵבָָרִִים  חִִיוֹֹצנִִיּּוּּת'דִִיקֶֶע  עֶֶנְְלֶֶעכֶֶע  אוּּן 
הַַרְְאץ  דִִי  אוּּן  קָָפּּא  דִִי  אַַלֵֵיין.  יךָָ(  ֶ �פֶּ )�כַַּ
אוּּן  וּּמִִצְְוֹֹת,  תּּוֹֹרָָה  אִִין  לִִיגְְן  דַַרְְאפְְן 
כַַּפֶֶּיךָ  יְְגִִיעַַ  אִִיז:  הַַנְְהָָגָָה  זַַיְְין  עַַת  ַ שַׁ� �בְְּ
רֶֶיךָָ וְְוֹֹטב לָָךְְ,  ְ י תֹֹכֵֵאל – דַַאן אִִיז אַַשְׁ� �כִִּ
עוֹֹלָָם  רֶֶיךָָ �בָָּ ְ לוֹֹיט דֶֶעם מַַאֲֲמַַר רַַזַַ"לה אַַשְׁ�

א. עוֹֹלָָם הַַ�בָָּ ה וְְוֹֹטב לָָךְְ �בָָּ הַַ�זֶֶּ

ה  עָָשֶׂ�ֶ �תֵֵּ וֹֹאיךְ�  מֵֵיינְְט  דָָסא  אוּּן 
לִִיגְְט  עֶֶר  ילָָא,  ֵ מִִ�מֵּ דֶֶרֶֶךְְ  �בְְּ צֵֵירֵֵ"י(  )�בְְּ
אוּּן  וֹֹמחַַ  זַַיְְין  מִִיט  עֵֵסֶֶק  דֶֶעם  אִִין  נִִיט 
ֹחַַ  לוֹֹיז מִִיטְְן �כֹּ הַַרְְאץ, עֶֶר טוּּט עֶֶס נָָאר �בְְּ
ה  עֲֲשֶׂ�ֶ ַ הַַ�מַּ ֹחַַ  �כֹּ דֶֶעם  וֹֹאיךְְ  אוּּן  ה,  עֲֲשֶׂ�ֶ ַ הַַ�מַּ
נוּּצְְט עֶֶר אִִין דֶֶעם מֶֶער נִִיט וֹֹאיף וִִויפְְל 
לִִי  �כְְּ אַַ  מַַכְְאן  צוּּ  וֹֹאיף  וֹֹניטִִיק  אִִיז  עֶֶס 

ת הֲֲוָָיָָ'. רְְ�כַַּ וֹֹאיף �בִִּ
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The basis for this approach is the Torah’s teach-
ing,12 “G-d your L-rd will bless you in all that you 
will do.” In truth, a person’s efforts are not the 
source of his livelihood, but rather G-d’s blessing. 
It is only that G-d’s blessing requires a natural 
conduit. Therefore, one must do “all that [he] 
will do.” However, these efforts are no more than 
a conduit. Therefore, a person should invest only 
as much energy as necessary for them to serve as 
a viable conduit. This means that the deeper ener-
gies of his mind and heart should not be invested 
in them at all. There is no need for him to devise 
intricate schemes and the like. Indeed, he should 
minimize the extent to which even his capacity for 
action is involved, doing only what is necessary.

In fact, engaging in work should not have been 
permitted at all. After all, G-d is present every-
where, as it is written,13 “I fill the heavens and 
the earth,” and, “The entire world is filled with 
His glory.”14 Now, our Sages teach that one who 
makes an inappropriate gesture in the presence of 
the king is liable for capital punishment.15 Thus, 
since we are continually in G-d’s presence, out of 
respect for the King of kings, engaging in any 
form of work should not have been permitted. It 
is only that the Torah granted permission and, in-
deed, commanded us to perform work, as stated, 
“G-d your L-rd will bless you in all that you will 
do,” and, “Six days you shall work….”16 Thus, the 
Torah has granted permission to work, but only 
to the extent necessary. However, doing any more 
than what is necessary not only indicates that the 
person lacks the recognition that the essential 
factor in earning a livelihood is the blessing grant-
ed by G-d, as will be explained below in sec. 5, 
but also doing so is an affront to His honor; it is 
tantamount to “gesturing before the king.”

12. Devarim 15:18.

13. Yirmeyahu 23:24.

14. Yeshayahu 6:3.

15. See Chagigah 5b. Note Tanya, 

Iggeres HaKodesh, Epistle 24. In 
that source, the Alter Rebbe explains 
that when a person stands before a 
king and, instead of focusing on the 
king, busies himself with his own 

concerns, not only is he is demon-
strating his own coarseness – that he 
is not interested in seeing the king – 
moreover, he is debasing the king.

16. Shmos 20:9.

וָָוארוּּם דֶֶער אֱֱמֶֶת אִִיז דָָאךְְ, אַַז וּּבֵֵרַַכְְךָָ 
זַַיְְין  נִִיט  ה.  עֲֲשֶׂ�ֶ ר �תַַּ ֶ כֹלֹ אֲֲשֶׁ� הֲֲוָָיָָ' אֱֱלֹקֶֶֹיךָָ �בְְּ
הֲֲוָָיָָ'  ת  רְְ�כַַּ �בִִּ דִִי  נָָאר  רְְנָָסָָה,  ַ �פַּ גִִיט  ה  �יָָּ עֲֲשִׂ�ִ
ת הֲֲוָָיָָ'  רְְ�כַַּ רְְנָָסָָה, מֶֶער נִִיט וָָוסא דִִי �בִִּ ַ גִִיט �פַּ
דֶֶערְְפַַאר  טֶֶבַַע,  אִִין  לִִי  �כְְּ אַַ  ן  הָָ�בְּאְ דַַרְְאף 
ה".  עֲֲשֶׂ�ֶ �תַַּ ר  ֶ אֲֲשֶׁ� כֹלֹ  "�בְְּ דֶֶער  זַַיְְין  דַַרְְאף 
לִִי.  לוֹֹיז אַַ �כְְּ ער עֶֶס אִִיז מֶֶער נִִיט וִִוי �בְְּ אָָ�בֶֶּ
דֶֶעם  אִִין  טָָאן  מֶֶען  דַַרְְאף  דֶֶערְְפַַאר  אוּּן 
נָָאר אַַזוֹֹי פִִיל וֹֹאיף וִִויפְְל עֶֶס אִִיז וֹֹניטִִיק 
לִִי, דָָסא הֵֵייסְְט אַַז  דֵֵי עֶֶס זָָאל זַַיְְין אַַ �כְְּ �כְְּ
דִִי קָָפּּא מִִיט דֶֶער הַַרְְאץ זָָלְְאן אִִינְְגַַאנְְצְְן 
חְְבּּוּּלוֹֹת, אוּּן  נִִיט לִִיגְְן אִִין דֶֶעם, וֹֹאיף �תַַּ
ה,  עֲֲשֶׂ�ֶ ַ חַַֹ הַַ�מַּ דָָסא גְְלַַיְְיךְְ. אוּּן וֹֹאיךְְ מִִיטְְן �כֹּ

לוֹֹיז וֹֹאיף וִִויפְְל עֶֶס אִִיז וֹֹניטִִיק. טָָאן �בְְּ

הָָטא  עֶֶס  אַַז  דָָאךְְ  אִִיז  אֱֱמֶֶת  דֶֶער   –
ט  דֶֶערְְלוֹֹי�בְְּ גֶֶעדַַרְְאפְְט  נִִיט  אִִינְְגַַאנְְצְְן 
זַַיְְין טָָאן מְְלָָכָָאה. וָָוארוּּם עֶֶס אִִיז דָָאךְְ 
אוּּן  מָָלֵֵא  אֲֲנִִי  הָָאָָרֶֶץ  וְְאֶֶת  מַַיִִם  ָ � הַַשָּׁ� אֶֶת 
הוּּא  רוּּךְְ  �בָָּ )גָָ־ט  וֹֹבוֹֹד  �כְְּ הָָאָָרֶֶץ  כָָל  מְְלֹאֹ 
וֹֹבד  ד �כְְּ גֶֶעפִִינְְט זִִיךְְ אוּּמֶֶעטוּּם(, אִִיז מִִ�צַַּ
רוּּךְְ הוּּא  וֹֹדׁשׁ �בָָּ לָָכִִים הַַ�קָָּ ְ מַַלְְכֵֵי הַַ�מְּ מֶֶלֶֶךְְ 
ט  דֶֶערְְלוֹֹי�בְְּ זַַיְְין  גֶֶעדַַרְְאפְְט  נִִיט  הָָטא 
טָָאן קֵֵיין מְְלָָכָָאה, וִִוי דִִי רַַזַַ"ל זָָגְְאן מַַאן 
מֶֶער  אִִיז  עֶֶס  וכ'ו.  א  מַַלְְכָּ�ָ קֳֳדָָם  מַַחְְוֵֵי  �דְְּ
וּּת  ן רְְׁשׁ נִִיט וָָוסא דִִי תּּוֹֹרָָה הָָטא גֶֶעגֶֶע�בְְּ
אוּּן גֶֶעהֵֵייסְְן טָָאן מְְלָָכָָאה, אַַזוֹֹי וִִוי עֶֶס 
ת יָָמִִים  ֶ שֶׁ� ֵ ה, שֵׁ� עֲֲשֶׂ�ֶ ר �תַַּ ֶ כֹֹל אֲֲשֶׁ� טֵֵייט: �בְְּ ָ שָׁ�
עֲֲוֹֹבד. וּּבְְמֵֵילָָא, אִִיז וֹֹאיף וִִויפְְל סְְ'אִִיז  �תַַּ
וֹֹניטִִיק, הָָטא דָָאךְְ וֹֹאיף דֶֶעם דִִי תּוֹֹרָָה 
ער מֶֶערֶֶער דֶֶערְְפוּּן  אָָ�בֶֶּ וּּת,  ן רְְׁשׁ גֶֶעגֶֶע�בְְּ
אִִיז וֹֹאיסֶֶער דֶֶעס וָָוסא דָָסא וַַויְְיזְְט דָָאךְְ 
לֵֵייג אַַז דֶֶער  ְ יי אִִים פֶֶעלְְט דֶֶער אָָ�פְּ אַַז �בַַּ
עִִיקָָר אִִיז דֶֶער וּּבֵֵרַַכְְךָָ הֲֲוָָיָָ' אֱֱלֹקֶֶֹיךָָ )אוּּן 
וִִוי עֶֶס וֶֶוערְְט וַַויְְיטֶֶער דֶֶערְְקְְלֶֶערְְט אִִין 
סְְעִִיף ה'(, אִִיז דָָאךְְ דָָסא וֹֹאיךְְ אַַן עִִנְְיָָן 

א – י' מַַלְְכָּ�ָ ֵ פוּּן מַַחְְוֵֵי קַַ�מֵּ



PAR SHAS Vayakhel I  |   Making the World G-d’s Sanctuary9

Where a Person’s Focus Is

3. At first glance, explanation is necessary: 
Why does the verse speak specifically about “the 
toil of your hands”? Why is the word “toil” used? 
This particularly requires explanation in light of 
the above statement that this work is to be car-
ried out without a full heart,17 meaning that one 
should not devote his deeper energies to it.18

This can be understood based on the well-
known concept19 that when a person works at 
something he finds pleasurable, even when he 
invests great effort in it, he does not become 
overly weary, since he enjoys doing it. However, 
when he works at something in which he finds 
no pleasure, even if his efforts are minimal, it 
is wearying.

Similarly, in the matter at hand, we are 
speaking about a person who does not derive 
pleasure from material matters and engages in 
them only because he must. True, he uses his 
business activities for Divine service. Indeed, it 
can be said that he fulfills a mitzvah by doing 
so, as our Sages20 teach concerning the verse, 

17. In the original, the Rebbe uses 
the wording of I Divrei HaYamim 
12:33, bilo lev velev, interpreted by 
Vayikra Rabbah 25:2 as implying a 
detached approach, acting “with or 
without intent.”

18. The Rebbe is asking: Since the 
person is not investing himself 
entirely in his work, why is it called 
“toil,” a term that implies exhausting 
labor?

19. See the maamar entitled Karov 
Hashem, 5690 (Sefer HaMaamarim 
Kuntreisim, Vol. 1, p. 105b).

20. Mechilta, as cited in the dera-
shos of Rabbi Yehoshua ibn Shuab, 
Parshas Vayeishev and the text, 
Minchah Belulah. The Mechilta of 
Rabbi Shimon bar Yochai, com-
menting on Shmos 20:9, states: “Just 

as the Jewish people were com-
manded concerning the positive 
commandment of Shabbos, so too, 
they were commanded regarding 
work.”

Based on this, the statement of our 
Sages in Bereishis Rabbah, ch. 16:4, 
which speaks about G-d placing 
Adam in the Garden of Eden to 
work the land, can be straightfor-
wardly understood. That teaching 
differs with the comment of the 
Sifri, Parshas Eikev, on the verse 
(Devarim 11:13), “and serve Him 
with all your heart,” which refers to 
Adam’s work in the Garden of Eden 
strictly in spiritual terms.

See also Avos D’Rabbi Nasan, ch. 
11; Ramban on Vayikra 25:3; Kun-
treis U’Ma’ayan, maamar 19, which 

all understand that there is a Divine 
command to work.

Based on the above, the meaning 
of the word ein… rasha’in (“are 
not given license”) in Chulin 54b is 
clear. See Rashi and Tosafos on that 
source. In that source, the Talmud 
mentions that craftsmen are not 
permitted to interrupt their work 
and stand as an expression of honor 
to Torah sages. Since honoring sages 
fulfills a positive commandment, 
the commentaries question why 
they should not be permitted to 
stand. Based on the explanation in 
the main text, it could be said that 
since working at one’s craft also 
fulfills a positive commandment, the 
craftsmen should not interrupt the 
fulfillment of that commandment to 
honor sages.

טַַאנְְדִִיק,  ְ ער נִִיט פַַרְְאשְׁ� ג. אִִין פְְלוּּג, אִִיז אָָ�בֶֶּ
דַַוְְקָָא  אָָן  סוּּק  ָ �פָּ דֶֶער  עֶֶס  רוּּפְְט  פַַרְְאוָָוסא 
וּּבִִפְְרַַט  יךָָ?  ֶ �פֶּ �כַַּ יְְגִִיעַַ  יְְגִִיעָָה,  נָָמֶֶאען  מִִיטְְן 
לֹאֹ לֵֵב וָָלֵֵב,  לוֹֹיט וִִוי גֶֶעזָָגְְאט אַַז דָָסא אִִיז �בְְּ

אַַז עֶֶר נֶֶעמְְט זִִיךְְ נִִיט צוּּם הַַרְְאצְְן?

דֶֶעם  לוֹֹיט  טֵֵיין  ְ פַַרְְאשְׁ� עֶֶס  מֶֶען  וֶֶועט 
עט  אוואוּּסְְטז, אַַז וֶֶוען מֶֶען אַַרְְ�בֶֶּ וָָוסא אִִיז �בַַּ
אַַ  אִִיר  אִִין  הָָטא  מֶֶען  וָָוסא  זַַאךְְ  אַַ  אִִין 
עַַת מֶֶען לֵֵייגְְט אַַרַַיְְין  ַ שַׁ� עֲֲנוּּג, אִִיז אֲֲפִִילוּּ �בְְּ �תַַּ
וֹֹחת, וֶֶוערְְט מֶֶען נִִיט אַַזוֹֹי  אִִין דֶֶעם אַַ סַַךְְ �כֹּ
טַַרְְאק פַַרְְאמַַטֶֶאערְְט, וַַויְְיל מֶֶען הָָטא אִִין  ְ שְׁ�
עט  ער וֶֶוען מֶֶען אַַרְְ�בֶֶּ מַַקא. אָָ�בֶֶּ ְ דֶֶעם אַַ גֶֶעשְׁ�
אִִין אַַ זַַאךְְ אִִין וֶֶועלְְכֶֶער מֶֶען הָָטא נִִיט קֵֵיין 
עט  אַַרְְ�בֶֶּ מֶֶען  וֹֹאיבּּ  אֲֲפִִילוּּ  אִִיז  מַַקא,  ְ גֶֶעשְׁ�

יסְְל, מַַטֶֶאערְְט דָָסא וֹֹאיךְְ וֹֹאיס. נָָאר אַַ �בִִּ

ד דֶֶעם וָָוסא עֶֶר  יי דֶֶעם: מִִ�צַַּ אַַזוֹֹי וֹֹאיךְְ �בַַּ
מִִיּּוּּת, עֶֶר  ְ מַַקא אִִין גַַשְׁ� ְ הָָטא נִִיט קֵֵיין גֶֶעשְׁ�

טוּּט אִִין דֶֶעם מֶֶער נִִיט וַַויְְיל עֶֶר מוּּז,

עֵֵסֶֶק  דֶֶעם  וֹֹאיךְְ  אַַז  כָָׁשׁטא  וָָוארוּּם   –
מֶֶען  יז  �בִִּ הֲֲוָָיָָ',  לַַעֲֲוֹֹבדַַת  וֹֹאיס  עֶֶר  נוּּצְְט 
ים  מְְקַַ�יֵֵּ עֶֶר  אִִיז  דֶֶערְְמִִיט  וֹֹאיךְְ  אַַז  זָָגְְאט 
וֹֹאיפְְן  רַַזַַ"לח  מַַאֲֲמַַר  דֶֶעם  לוֹֹיט  מִִצְְוָָה  אַַ 
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“Six days you shall work,” that this is a positive 
commandment. Nevertheless, during the time 
that he is involved in business, he is occupied with 
material matters. Now, since he derives pleasure 
from engaging in matters that are mitzvos in a 
straightforward sense, his involvement in materi-
al matters is forced, something he does as if under 
compulsion.

Due to this compulsion, even the minimal ef-
fort that he expends – which involves only his 
capacity for action, and even that without exces-
sive effort, to the extent that it is characterized 
as happening on its own – is nevertheless wea-
rying. Since he does not desire to be involved in 
material matters in and of themselves and impa-
tiently awaits the moment when he can conclude 
his business activities and devote himself to Torah 
and its mitzvos, even his minimal involvement in 
business is extremely demanding and draining for 
him.

So that Shabbos Is Really Shabbos

4. Based on the above, we can understand the 
meaning of the verse, “Six days work shall be per-
formed; the seventh day shall be… a Shabbos of 
complete rest (Shabbos Shabboson).” For Shabbos to 
be experienced as it should, the way a person con-
ducts himself during the six days of the week must 
serve as preparation. During them, he should view 
his work as if it were being carried out as a matter of 
course, as if it were being accomplished on its own.

Our Sages taught that, “Every Shabbos, a per-
son should consider all his work as if it were 
already completed.”21 Now, if a person is deeply 
involved in his business affairs during the week, 
preoccupied with them to a great extent, then even 
when Shabbos arrives and he wishes to detach 

21. Mechilta, cited in Rashi on Shmos 
20:9; the Alter Rebbe’s Shulchan 
Aruch, sec. 306:21.

עֲֲוֹֹבד, אַַז דָָסא אִִיז  ת יָָמִִים �תַַּ ֶ שֶׁ� ֵ סוּּק שֵׁ� ָ �פָּ
ה, פוּּנְְדֶֶעסְְטְְוֶֶועגְְן אִִיז עֶֶר  אַַ מִִצְְוַַת עֲֲשֵׂ�ֵ
מִִיט  פַַרְְאנוּּמֶֶען  ה  מַַעֲֲשֶׂ�ֶ עַַת  ַ שַׁ� �בְְּ דָָאךְְ 
אִִיז  עֲֲנוּּג  �תַַּ זַַיְְין  אוּּן  ים,  מִִ�יִִּ ְ שְׁ� �גַַּ עִִנְְיָָנִִים 
זֵֵיי  וָָוסא  עִִנְְיָָנִִים  אִִין  טָָאן  וֹֹאיף  דָָאךְְ 
דֶֶער  אִִיז  וּּבְְמֵֵילָָא  גָָלוּּי,  �בְְּ מִִצְְוֹֹת  זַַיְְינֶֶען 
יי אִִים אַַ הֶֶכְְרַַח )אַַ  מִִיּּוּּת �בַַּ ְ עֵֵסֶֶק אִִין גַַשְׁ�

גֶֶעצְְאוווּּנְְגֶֶענֶֶע זַַאךְְ( – 

וֹֹאיךְְ  אִִיז  הֶֶכְְרַַח,  דֶֶעם  ד  מִִ�צַַּ אִִיז 
הָָרֶֶאעוֶֶועט  עֶֶר  וָָוסא  יסֶֶעלֶֶע  �בִִּ דָָסא 
לְְבַַד  �בִִּ ה  עֲֲשֶׂ�ֶ ַ הַַ�מַּ ֹחַַ  �כֹּ מִִיטְְן  לוֹֹיז  �בְְּ נָָאר 
יז מֶֶען  לוּּת, �בִִּ �דְְּ �תַַּ ְ אוּּן דָָסא וֹֹאיךְְ אָָן הִִשְׁ�
ער  ילָָא, אִִיז אָָ�בֶֶּ ֵ דֶֶרֶֶךְְ מִִ�מֵּ רוּּפְְט עֶֶס אָָן �בְְּ
וִִויל  בָָר  הַַ�דָָּ ד עֶֶצֶֶם  ד דֶֶעם וָָוסא מִִ�צַַּ מִִ�צַַּ
וֹֹׁשׁין   וַַורְְאט  עֶֶר  אוּּן  נִִיט,  דָָסא  עֶֶר 
וֹֹאיף דֶֶעם מִִינוּּט וֶֶוען עֶֶר וֶֶועט קֶֶענֶֶען 
נֶֶעמֶֶען  אוּּן  עֵֵסֶֶק  דֶֶעם  פַַרְְאעֶֶנְְדִִיקְְן 
דָָסא  וֹֹאיךְְ  אִִיז  וּּמִִצְְוֹֹת,  תּּוֹֹרָָה  צוּּ  זִִיךְְ 
דֶֶעם,  אִִין  עט  אַַרְְ�בֶֶּ עֶֶר  וָָוסא  יסֶֶעלֶֶע  �בִִּ

טַַרְְאק וֹֹאיס. ְ מַַטֶֶאערְְט אִִים שְׁ�

סוּּק  ָ ט אִִין �פָּ ַ שַׁ� ְ ד. אוּּן דָָסא אִִיז דֶֶער �פְּ
וּּבַַיּּוֹֹם  מְְלָָכָָאה  ה  עָָשֶׂ�ֶ �תֵֵּ יָָמִִים  ת  ֶ שֶׁ� ֵ שֵׁ�
הֵֵייסְְט  דָָסא  תוֹֹן,  �בָָּ ַ שַׁ� ת  �בַַּ ַ שַׁ� בִִיעִִי  ְ � הַַשְּׁ�
ת וִִוי  �בָָּ ַ כְְדֵֵי עֶֶס זָָאל קֶֶענֶֶען זַַיְְין דֶֶער שַׁ� �בִִּ
מָָה פוּּן  עֶֶס דַַרְְאף זַַיְְין, מוּּז זַַיְְין דִִי הַַקְְ�דָָּ
ה  עָָשֶׂ�ֶ �תֵֵּ זַַיְְין  זָָאל  הַַוֹֹחל, עֶֶס  יְְמֵֵי  ת  ֶ שֶׁ� ֵ שֵׁ�

ילָָא. ֵ דֶֶרֶֶךְְ מִִ�מֵּ �בְְּ

יִִרְְאֶֶה אָָדָָם  טֵֵייט דָָאךְְ לְְעוֹֹלָָם  ְ עֶֶס שְׁ�
וּּיָָהט  עֲֲׂשׂ מְְלַַכְְאתּּוֹֹ  ל  כָּ�ָ אִִלּּוּּ  �כְְּ ת  �בָָּ ַ כָָל שַׁ� �בְְּ
זִִיךְְ  מֶֶענְְׁשׁט  אַַ  דַַרְְאף  ת  �בָָּ ַ שַׁ� )יֶֶעדְְן 
עט  אַַרְְ�בֶֶּ גַַאנְְצֶֶע  זַַיְְין  וִִוי  טְְארַַכְְאטְְן  �בַַּ
אִִינְְמִִיטְְן  וֹֹאיבּּ  אִִיז  גֶֶעטָָאן(,  ְ אָָ�פְּ אִִיז 
גְְרוֹֹיס  מִִיט  עֵֵסֶֶק,  אִִין  עֶֶר  לִִיגְְט  וָָואךְְ 
עַַת עֶֶס קוּּמְְט  ַ שַׁ� ה, דַַאן אִִיז וֹֹאיךְְ �בְְּ טִִרְְ�דָָּ
וֹֹאיף  רַַיְְיסְְן  ְ אָָ�פְּ זִִיךְְ  וִִויל  עֶֶר  אוּּן  ת,  �בָָּ ַ שַׁ�
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22. Cf. Zohar, Vol. I, p. 199a, Vol. II, 
p. 247b, Vol. III, p. 13a.

23. See Derech Chayim, ch. 3; Zo-
har, Vol. 1, p. 218b, Vol. 3, p. 123a.

24. See Shabbos 119a; Zohar, Vol. 
III, p. 29a; Tikkunei Zohar, tikkun 
21 (p. 46a), which equate a Torah 
scholar with Shabbos.

himself from business matters for at least that one 
day, he will find it difficult. Despite his desire to oc-
cupy himself in Torah study and prayer, “to gaze 
upon the glory of the King,”22 various extraneous 
thoughts will enter his mind. Not only will these 
include thoughts of the matters that occupy him 
throughout the week, but also thoughts that are en-
tirely foreign to him will enter his mind. “The wicked 
ones will disturb him.”23 Since he has opened a door 
to worldly thoughts, when a door is opened, all sorts 
of thoughts will force their way in. Consequently, he 
cannot maintain a Shabbos-like state of mind. 

By contrast, when a person views the six days 
during which he works with the approach of tei’aseh 
melachah – that it is as if the work is carried out as a 
matter of course – then the seventh day will be “a 
Shabbos of complete rest.” The light of Shabbos will 
illuminate him. 

Moreover, the verse uses the phrase Shabbos Shab-
bason – mentioning Shabbos twice. A person who 
approaches his affairs in a manner of tei’aseh melachah 
even during the week – in other words as if his work 
is carried out as a matter of course – is already on 
the level of Shabbos during the week.24 When Shab-
bos arrives, he experiences an additional measure of 
holiness – Shabbos Shabbason – a twofold Shabbos. 
(This resolves the third question raised in section 1).

 The above concepts also resolve the second ques-
tion raised there. The primary intent of the verse is 
not to convey the mitzvah to observe Shabbos – for 
this had already been commanded – but to teach us 
the mindset with which to approach Shabbos.

Identifying the True Profit Engine

5. On this basis, we can also understand the 
fourth question raised in section 1 – the connec-

דֶֶעם  פוּּן  וֹֹחת,  ָ הַַ�פָּ לְְכָָל  טָָאג,  דֶֶעם 
ה,  וּּתְְפִִ�לָָּ תּּוֹֹרָָה  אִִין  טָָאן  אוּּן  עֵֵסֶֶק 
פַַלְְאן  א,  דְְמַַלְְכָּ�ָ יקָָרָָא  �בִִּ לָָא  כָּ�ָ לְְאִִסְְ�תַַּ
וֹֹבת  ָ מַַחֲֲשָׁ� ידֶֶענֶֶע  ִ פַַרְְאשִׁ� אַַרַַיְְין  אִִים 
וֹֹבת אִִין וֶֶועלְְכֶֶע  ָ זָָרוֹֹת, סַַיי דִִי מַַחֲֲשָׁ�
נָָאךְְ  אוּּן  וָָואךְְ,  גַַאנְְצֶֶע  דִִי  לִִיגְְט  עֶֶר 
אַַרַַיְְין וֹֹאיךְְ  מֶֶערֶֶער, עֶֶס פַַלְְאן אִִים 
עֶֶר  וֶֶועלְְכֶֶע  צוּּ  וֹֹבת  ָ מַַחֲֲשָׁ� אַַזֶֶעלְְכֶֶע 
לִִין  מְְבַַלְְ�בְְּ בָָא  חַַ�יָָּ לַַל.  �כְְּ יךְְ  �יָָּ ַ נִִיט שַׁ� אִִיז 
הָָטא  עֶֶר  לְְאד  וִִוי�בַַּ וָָוארוּּם  לֵֵיהּּי. 
גֶֶעעֶֶפְְנְְט אַַ טִִיר, אִִיז אַַז מֶֶען עֶֶפְְנְְט אַַ 
מֵֵילָָא  רְְאט מֶֶען זִִיךְְ אַַהִִין. �בְְּ ַ �פַּ ְ טִִיר שְׁ�

ת. �בָָּ ַ יי שַׁ� קֶֶען עֶֶר נִִיט הַַלְְאטְְן �בַַּ

יָָמִִים  ת  ֶ שֶׁ� ֵ שֵׁ� אַַז  ער  אָָ�בֶֶּ וֹֹאיבּ� 
ילָָא(,  ֵ מִִ�מֵּ דֶֶרֶֶךְְ  )�בְְּ מְְלָָכָָאה  ה  עָָשֶׂ�ֶ �תֵֵּ
ת  �בַַּ ַ שַׁ� בִִיעִִי  ְ � הַַשְּׁ� וּּבַַיּּוֹֹם  אִִיז  דַַאן 
וֹֹאר  דֶֶער  אִִים  לַַיְְיכְְט  עֶֶס  תוֹֹן.  �בָָּ ַ שַׁ�
ת  �בַַּ ַ שַׁ� מֶֶערֶֶער,  נָָאךְְ  אוּּן  ת.  �בָָּ ַ שַׁ� פוּּן 
וָָוארוּּם  ת,  �בָָּ ַ שַׁ� מָָאל  צְְוֵֵויי  תוֹֹן,  �בָָּ ַ שַׁ�
אִִיז  וָָואךְְ  אִִינְְמִִיטְְן  וֹֹאיךְְ  וָָוסא  דֶֶער 
ילָָא, אִִיז  ֵ דֶֶרֶֶךְְ מִִ�מֵּ ה �בְְּ עָָשֶׂ�ֶ יי אִִים �תֵֵּ �בַַּ
בְְחִִינַַת  �בִִּ וָָואךְְ  אִִינְְמִִיטְְן  וֹֹאיךְְ  עֶֶר 
ת  �בָָּ ַ עַַת עֶֶס קוּּמְְט שַׁ� ַ שַׁ� תיא, אוּּן �בְְּ �בָָּ ַ שַׁ�
ה,  ָ � יי אִִים אַַ תּּוֹֹסֶֶפֶֶת קְְדוּּשָּׁ� וֶֶוערְְט �בַַּ
תוֹֹן )וָָוסא דֶֶערְְמִִיט וֶֶוערְְט  �בָָּ ַ ת שַׁ� �בַַּ ַ שַׁ�

יָָא(. ְ פַַרְְאעֶֶנְְטְְפֶֶערְְט דִִי דְְרִִיטֶֶע קַַשְׁ�

וֶֶועט  דֶֶעם  לוֹֹיט  אוּּן 
דִִי  וֹֹאיךְ�  וֶֶוערְְן  פַַרְְאעֶֶנְְטְְפֶֶערְְט 
יָָא, וָָוארוּּם דָָא אִִיז נִִיט  ְ צְְוֵֵוייטֶֶע קַַשְׁ�
ת, נָָאר וִִוי אַַזוֹֹי  �בָָּ ַ דֶֶער צִִיווּּי וֹֹאיף שַׁ�

ת. �בָָּ ַ זָָאל מֶֶען צוּּקוּּמֶֶען צוּּ שַׁ�

וֹֹאיךְְ  מֶֶען  וֶֶועט  דֶֶעם  לוֹֹיט  ה. 
קְְהֵֵל  וַַ�יַַּ פוּּן  יְְיכוּּת  ַ שַׁ� דִִי  טֵֵיין  ְ פַַרְְאשְׁ�
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U’Mazalos 1:1.

26. Devarim 33:14.

27. Cf. Daniel 2:47. See Menachos 
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29. See Likkutei Torah, Vayikra, 

p. 27c, and the maamar entitled 
Mayim Rabbim, 5717.

30. See also Likkutei Sichos, Vol. 1, 
p. 183. 

tion between the passage, “And Moshe gathered... 
six days work shall be performed,” and the day after 
Yom Kippur – i.e., that this passage is teaching the 
process for rectifying the sin of the Golden Calf.

Rambam25 explains that idol worship arose be-
cause people recognized that Divine influence flows 
through the stars and constellations, as it is written,26 
“And with the sweetness of the sun’s produce....” True, 
they acknowledged that the stars and constellations 
are merely intermediaries. Nevertheless, they also 
ascribed power to these intermediaries, maintaining 
that although G-d is “the G-d of gods,”27 the intermedi-
aries possess a certain importance and they considered 
them as deities for that reason. In truth, however, it 
is forbidden to serve the intermediaries, for they are 
merely like “an ax in the hand of the chopper,”28 pos-
sessing no independent authority or will of their own.

Chassidus29 explains that being excessively in-
volved in business with great effort and schemes can 
– in a more subtle and refined sense – also be a form 
of idol worship. The person attributes importance to 
the business – the intermediary – and holds it dear 
because he views it as the source of his livelihood. 
True, he believes that the ultimate source of his liveli-
hood is G-d’s kindness, as the verse states,12 “G-d your 
L-rd will bless you in all that you do.” Nevertheless, 
he attributes importance to the business itself and 
values it. Therefore, he invests his intellect in it, sub-
ordinating his mind and devising different schemes to 
increase his profits. This resembles bowing, lowering 
his head in service. Moreover, his dedication to his 
business can be considered even worse than actually 
bowing his head. That is merely a physical act, while 
here he is doing much more. He is investing his spir-
itual potential, his mind, in the intermediary (his 
business), because he considers it significant.30

ה מְְלָָכָָאה  עָָשֶׂ�ֶ ת יָָמִִים �תֵֵּ ֶ שֶׁ� ֵ ה גו' שֵׁ� ֶ מֹשֶֹׁ�
פּּוּּרִִים, אַַז דָָסא אִִיז  צוּּ מָָחֳֳרַַת יוֹֹם �כִִּ
יקּּוּּן וֹֹאיפְְן חֵֵטְְא הָָעֵֵגֶֶל. דֶֶער סֵֵדֶֶר הַַ�תִִּ

וֶֶועגְְן חֵֵטְְא עֲֲוֹֹבדָָה זָָרָָה זָָגְְאט דֶֶער 
ד  "םיג אַַז דָָסא אִִיז גֶֶעקוּּמֶֶען מִִ�צַַּ רַַמְְ�בַַּ
מִִלְְמַַעְְלָָה  עָָה  ָ �פָּ ְ הַַשְׁ� דִִי  וָָוסא  דֶֶעם 
לוֹֹת  וּּמַַ�זָָּ כּּוֹֹכָָבִִים  דוּּרְְךְְ  דוּּרְְךְְ  גֵֵייט 
בוּּאֹֹת  גֶֶד �תְְּ ֶ טֵֵייטיג וּּמִִ�מֶּ ְ אַַזוֹֹי וִִוי עֶֶס שְׁ�
זַַיְְינֶֶען  זֵֵיי  הֲֲגַַם  אִִיז  גו'.  מֶֶׁשׁ  ָ שָׁ�
לוֹֹת  וּּמַַ�זָָּ כּּוֹֹכָָבִִים  דִִי  אַַז  וֹֹמדֶֶה  וֹֹאיךְְ 
ער  אָָ�בֶֶּ עִִים,  מְְמוּּ�צָָּ נָָאר  זַַיְְינֶֶען 
אֱֱלָָקָָא  לֵֵיהּּ  קָָרוּ�  פוּּנְְדֶֶעסְְטְְוֶֶועגְְן 
וֹֹאיךְְ  יב  ִ מַַחְְשִׁ� זַַיְְינֶֶען  זֵֵיי  א,  דֶֶאֱֱלָָקַַ�יָָּ
ער אִִיז  עִִים. דֶֶער אֱֱמֶֶת אָָ�בֶֶּ דִִי מְְמוּּ�צָָּ
אַַז מֶֶען טָָאר זֵֵיי נִִיט דִִינֶֶען, וַַויְְיל זֵֵיי 

יַַד הַַוֹֹחצֵֵב. גַַרְְזֶֶן �בְְּ זַַיְְינֶֶען נָָאר �כְְּ

אִִין חֲֲסִִידוּּתיד וֶֶוערְְט דֶֶערְְקְְלֶֶערְְט, 
דַַקּּוּּת יוֹֹתֵֵר, אִִין אַַן אֵֵיידֶֶעלֶֶערְְן  אַַז �בְְּ
לוּּת  �דְְּ �תַַּ ְ וֹֹאפֶֶן אִִיז דֶֶער לִִיגְְן מִִיט הִִשְׁ�
חְְבּּוּּלוֹֹת אִִין עֵֵסֶֶק וֹֹאיךְְ אַַן עִִנְְיָָן  אוּּן �תַַּ
וַַויְְיל  לוֹֹם,  ָ וְְשָׁ� חַַס  זָָרָָה  עֲֲוֹֹבדָָה  פוּּן 
מֶֶען  וָָוסא  דֶֶעם  פוּּן  קוּּמְְט  דָָסא 
ע,  מְְמוּּ�צָָּ דֶֶעם  עֵֵסֶֶק,  דֶֶעם  הַַלְְאט 
טַַייְְעֶֶרְְקַַיְְיט,  אוּּן  יבוּּת  ִ חֲֲשִׁ� אַַ  פַַאר 
הֲֲוָָיָָ'  וּּבֵֵרַַכְְךָָ  אַַז  ט  גְְלוֹֹי�בְְּ עֶֶר  כָָׁשׁטא 
עֶֶר  אִִיז  פוּּנְְדֶֶעסְְטְְוֶֶועגְְן  גו',  אֱֱלֹקֶֶֹיךָָ 
יב אוּּן הַַלְְאט טַַייְְעֶֶר דֶֶעם עֵֵסֶֶק,  ִ מַַחְְשִׁ�
אוּּן דֶֶערְְפַַאר לֵֵייגְְט עֶֶר זִִיךְְ אַַרַַיְְין אִִין 
כֶֶל, וָָוסא דָָסא אִִיז  זַַיְְין שֵׂ�ֵ דֶֶעם מִִיט 
 , הָָרֹׁשׁא נַַת  הַַרְְכָּ�ָ חֲֲוָָאָָה,  �תַַּ ְ הִִשְׁ� דוּּגְְמַַת 
עֶֶר בּּוֹֹיגְְט אַַיְְין דִִי קָָפּּא צוּּ דֶֶעם. אוּּן 
נַַת הָָרֹׁשׁא  הַַרְְכָּ�ָ וָָוארוּּם  עֶֶרְְגֶֶער,  נָָאךְְ 
לֵֵייגְְט  דָָא  אוּּן  מִִיּּוּּת,  ְ גַַשְׁ� �בְְּ נָָאר  אִִיז 
רוּּחְְנִִיּּוּּת,  �בְְּ קָָפּּא  זַַיְְין  אַַרַַיְְין  דָָאךְְ  עֶֶר 
ע, וַַויְְיל עֶֶר  כֶֶל, אִִין דֶֶעם מְְמוּּ�צָָּ זַַיְְין שֵׂ�ֵ

יבוּּתוט. ִ הַַלְְאט עֶֶס פַַאר אַַ חֲֲשִׁ�
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In other words, such a person is acting as if the verse 
commanded, “Six days you shall perform work,” as if ta’aseh 
was written (with a patach), implying that he must actively 
engage in work and invest great effort in it. The source of his 
error is that he attributes significance to the business as an 
entity in its own right. However, when one recognizes the 
truth – that his business is merely like “an ax in the hand of 
the chopper” – then he will not invest himself fully in his 
business. Instead, he will let matters proceed on their own, 
adopting the mode of conduct implied by the term tei’aseh.

This does not mean that a person should not involve him-
self at all in his work. On the contrary, he should invest the 
effort necessary – but no more. He should labor (yegi’a) at his 
profession, but do so with the trust that his sustenance is be-
ing granted by G-d and will come to him bederech memeilah, 
as a matter of course.

Based on this explanation, we can understand a second 
reason why the above-mentioned conduct is referred to as 
tei’aseh – that the work proceeds as a matter of course: 

Since the person consciously recognizes that it is not 
his business nor his professional acumen that provides him 
with a livelihood, but rather his business is merely a conduit 
through which he receives his livelihood from G-d’s bless-
ings, it is as if his sustenance is being granted as a natural 
consequence of G-d’s blessings.

Similarly, this explanation enables us to understand the 
connection between the passage, “Moshe gathered…,” with 
its emphasis on the realization that our sustenance is being 
granted from Above as a natural consequence of G-d’s bless-
ings, and the day on which it was delivered, the day after Yom 
Kippur. On Yom Kippur, atonement was granted for the sin 
of the Golden Calf, the archetype of the sin of worshiping 
false deities. The process of rectifying and uprooting even 
the subtle aspects of the worship of false deities involves con-
ducting oneself in a mode of tei’aseh – recognizing that one’s 
work is being carried out as a matter of course, as it were.

Acting for His Sake

6. The above-mentioned concept of fusing laboring (ye-
gi’a) with bederech memeilah – being mindful that success is 

דֶֶער  אַַז  הֵֵייסְְט,  דָָסא 
יָָמִִים  ת  ֶ שֶׁ� ֵ שֵׁ� פוּּן  עִִנְְיָָן 
"ח(  �תָָּ ַ �פַּ אַַ  )מִִיט  ה  עֲֲשֶׂ�ֶ �תַַּ
קוּּת,  הִִתְְעַַ�סְְּ �בְְּ מְְלָָכָָאה 
עֶֶר  וָָוסא  דֶֶעם  ד  מִִ�צַַּ קוּּמְְט 
עֵֵסֶֶק.  דֶֶעם  יב  ִ מַַחְְשִׁ� אִִיז 
אִִים  יי  �בַַּ עַַת  ַ שַׁ� �בְְּ ער  אָָ�בֶֶּ
אֱֱמֶֶת  דֶֶער  אָָפּּ  זִִיךְְ  לֵֵייגְְט 
גַַרְְזֶֶן  �כְְּ נָָאר  אִִיז  דָָסא  אַַז 
עֶֶר  לִִיגְְט  דַַאן  הַַוֹֹחצֵֵב,  יַַד  �בְְּ
דֶֶעם  אִִין  וְְרוּּבּּוֹֹ  וֹֹׁשׁא  רֹֹ נִִיט 
עֵֵסֶֶק, אוּּן עֶֶר פִִירְְט זִִיךְְ אִִין 
דֶֶרֶֶךְְ  ה �בְְּ עָָשֶׂ�ֶ דֶֶעם סֵֵדֶֶר פוּּן �תֵֵּ

ילָָא. ֵ מִִ�מֵּ

מֶֶען  וֶֶועט  דֶֶעם  לוֹֹיט 
טַַעַַם  אַַ  נָָאךְְ  טֵֵיין  ְ פַַרְְאשְׁ�
דִִי  וָָוסא  דֶֶעם  וֹֹאיף 
אִִיז  הַַנְְהָָגָָה  דֶֶערְְמָָאנְְטֶֶע 
ילָָא,  ֵ מִִ�מֵּ דֶֶרֶֶךְ�  �בְְּ ה  עָָשֶׂ�ֶ �תֵֵּ
זִִיךְְ  לֵֵייגְְט  אִִים  יי  �בַַּ וַַויְְיל 
אַַז  כֶֶל,  שֵׂ�ֵ זַַיְְין  אִִין  אָָפּּ 
אִִים  גִִיט  עֵֵסֶֶק  דֶֶער  נִִיט 
דוּּרְְכְְן  אַַז  נָָאר  רְְנָָסָָה,  ַ �פַּ
פוּּן  רְְנָָסָָה  ַ �פַּ עֶֶר  הָָטא  עֵֵסֶֶק 
אֱֱלֹקֶֶֹיךָָ"  הֲֲוָָיָָ'  "וּּבֵֵרַַכְְךָָ  דֶֶעם 

בְְּדֶֶרֶֶךְ מִִמֵֵּילָָא.

אִִיז  דֶֶעם  לוֹֹיט  אוּּן 
דִִי  טַַאנְְדִִיק  ְ פַַרְְאשְׁ� וֹֹאיךְ� 
ה  ֶ מֹֹשֶׁ� קְְהֵֵל  וַַ�יַַּ פוּּן  יְְיכוּּת  ַ שַׁ�
פּּוּּר,  �כִִּ יוֹֹם  מָָחֳֳרַַת  דֶֶעם  צוּּ 
יקּּוּּן,  וָָוארוּּם דֶֶער סֵֵדֶֶר הַַ�תִִּ
זָָרָָה  עֲֲוֹֹבדָָה  חֵֵטְְא  וַַעֲֲקִִירַַת 
ה  עָָשֶׂ�ֶ �תֵֵּ יָָמִִים  ת  ֶ שֶׁ� ֵ שֵׁ�  – אִִיז 

ילָָא. ֵ דֶֶרֶֶךְְ מִִ�מֵּ מְְלָָכָָאה �בְְּ

דֶֶערְְמָָאנְְטֶֶער  דֶֶער  ו. 
דֶֶרֶֶךְְ  �בְְּ "יָָגַַעְְתָּ��  פוּּן  עִִנְְיָָן 
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31. Avos 1:3.

32. Cf. Devarim 8:17.

granted as a natural consequence of G-d’s blessings – 
exists in a higher form as well, not only in business 
matters involving material things, but also in Divine 
service. In this sphere as well, conducting oneself in 
the mode of tei’aseh – that one’s work is accomplished 
as a matter of course – serves as a rectification for 
the sin of the Golden Calf.

To explain: The Mishnah31 teaches, “Do not be like 
servants who serve their master in order to receive 
a reward.” There is an approach to Divine service 
where one studies the Torah and fulfills its mitzvos 
because he experiences pleasure in it – he feels de-
light, pleasantness, and sweetness in doing so. This is 
called “serving in order to receive a reward.” Howev-
er, the ultimate goal of Divine service is to serve G-d 
“not for the sake of receiving a reward” – meaning, 
not because of the pleasure one derives, but out of 
the acceptance of the yoke of Heaven, because he de-
sires to fulfill G-d’s sublime will.

For this reason, it is called “laboring” (yegi’a), but 
also as “a matter of course” (bederech memeilah). It 
is called laboring since it is wearying for a person 
to do anything when he is not motivated by his own 
pleasure and enjoyment, as explained above.

And yet, it is considered “as a matter of course,” 
because his success results from Divine assistance. 
When a person’s Divine service is motivated by his 
own feeling, pleasure, and the like, he might err 
at times and attribute his accomplishments to his 
“own power and might.”32 He believes that because 
he possesses fine talents and positive character 
traits, he is able to study the Torah, give  charity 
(which encompasses all mitzvos), and so on. This is 
ta’aseh (with a patach), working on one’s own. How-
ever, when a person is motivated by the acceptance 
of the yoke of Heaven, he perceives the truth – that 
his success does not come about because of his own 

אַַ  אִִין  וֹֹאיךְְ  פַַרַַאאן  אִִיז  ילָָא"  ֵ מִִ�מֵּ
עֵֵסֶֶק  דֶֶעם  אִִין  נִִיט  וֹֹאפֶֶן,  הֶֶעכֶֶערְְן 
ים, נָָאר אִִין עֲֲוֹֹבדַַת  מִִ�יִִּ ְ שְׁ� דְְבָָרִִים הַַ�גַַּ �בִִּ
דֶֶער  אִִיז  דֶֶעם  אִִין  וֹֹאיךְְ  אוּּן  הֲֲוָָיָָ'. 
יקּּוּּן וֹֹאיפְְן  ילָָא אַַ �תִִּ ֵ דֶֶרֶֶךְְ מִִ�מֵּ ה �בְְּ עָָשֶׂ�ֶ �תֵֵּ

חֵֵטְְא הָָעֵֵגֶֶל.

דִִי דֶֶערְְקְְלֶֶערוּּנְְג דֶֶערְְפוּּן:

הְְיוּּ  �תִִּ אַַל  זָָגְְאטטז,  נָָה  ְ מִִשְׁ� דִִי 
עַַל  הָָרַַב  אֶֶת  ין  ִ שִׁ� ְ �מְּ ַ הַַמְְשַׁ� עֲֲבָָדִִים  �כַַּ
רַַס. עֶֶס אִִיז פַַרַַאאן אַַן  ְ ל �פְּ מְְנָָת לְְקַַ�בֵֵּ
וֹֹאפֶֶן אִִין עֲֲוֹֹבדַַת הֲֲוָָיָָ', אַַז דָָסא וָָוסא 
מִִצְְוֹֹת  ים  מְְקַַ�יֵֵּ אוּּן  תּּוֹֹרָָה  לֶֶערְְנְְט  עֶֶר 
מַַקא אִִין  ְ אִִיז וַַויְְיל עֶֶר פִִילְְט אַַ גֶֶעשְׁ�
עֲֲרֵֵיבוּּת  וֹֹנעַַם  אַַ  פִִילְְט  עֶֶר  דֶֶעם, 
דָָסא  וּּמִִצְְוֹֹת.  תּּוֹֹרָָה  אִִין  וּּמְְתִִיקוּּת 
ל  לְְקַַ�בֵֵּ מְְנָָת  עַַל  אָָנְְגֶֶערוּּפְְן  וֶֶוערְְט 
אִִיז,  הָָעֲֲוֹֹבדָָה  כְְלִִית  �תַַּ דֶֶער  רַַס.  ְ �פְּ
דָָסא  רַַס,  ְ �פְּ ל  לְְקַַ�בֵֵּ מְְנָָת  עַַל  אֹ  �לֹּ ֶ שֶׁ�
מַַקא, נָָאר  ְ ד דֶֶעם גֶֶעשְׁ� הֵֵייסְְט נִִיט מִִ�צַַּ
מַַיִִם, וָָוסא  ָ לַַת עֹלֹ מַַלְְכוּּת שָׁ� ד קַַ�בָָּ מִִ�צַַּ
עֶֶר וִִויל וֹֹאיסְְפִִירְְן דֶֶעם רָָוֹֹצן הָָעֶֶלְְיוֹֹן.

ד דֶֶעם הֵֵייסְְט עֶֶס "יְְגִִיעָָה  אוּּן מִִ�צַַּ
ילָָא". ֵ דֶֶרֶֶךְְ מִִ�מֵּ �בְְּ

עֶֶס  טוּּט  עֶֶר  לְְאד  וִִוי�בַַּ "יְְגִִיעָָה": 
מַַקא וְְתַַעֲֲנוּּג, אִִיז  ְ ד זַַיְְין גֶֶעשְׁ� נִִיט מִִ�צַַּ

"ל. �נַַּ דָָסא אַַן עִִנְְיָָן פוּּן יְְגִִיעָָה – �כַַּ

עַַת דִִי עֲֲוֹֹבדָָה  ַ שַׁ� ילָָא": �בְְּ ֵ דֶֶרֶֶךְְ מִִ�מֵּ "�בְְּ
ׁשׁ וְְהָָעוֹֹנֶֶג וכ' קֶֶען עֶֶר  ד הַַהֶֶרְְ�גֵֵּ אִִיז מִִ�צַַּ
ן אוּּן מֵֵיינֶֶען אַַז  אַַמָָאל אַַ טָָעוּּת הָָ�בְּאְ
ד  מִִ�צַַּ יָָוֹֹד,  וְְעֹֹצֶֶם  כֹֹוֹֹח  �בְְּ עֶֶס  טוּּט  עֶֶר 
רוֹֹוֹֹנת  ְ שְׁ� דֶֶעם וָָוסא עֶֶר הָָטא גוּּטֶֶע �כִִּ
אוּּן גוּּטֶֶע מִִדּּוֹֹת לֶֶערְְנְְט עֶֶר תּּוֹֹרָָה אוּּן 
צְְוֹֹת(  ִ לָָלוּּת הַַ�מִּ עֶֶר גִִיט צְְדָָקָָה וכו' )�כְְּ
ער  אָָ�בֶֶּ עַַת  ַ שַׁ� �בְְּ "ח(.  פַַ�תָָּ )�בְְּ ה  עֲֲשֶׂ�ֶ �תַַּ  –
דַַאן  עֹֹל,  לַַת  קַַ�בָָּ ד  מִִ�צַַּ עֶֶס  טוּּט  עֶֶר 
אִִיז  דָָסא  אַַז  אֱֱמֶֶת  דֶֶעם  עֶֶר  הֶֶערְְט 
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33. This wording is cited in several 
sources in Chassidus. As of yet, 
however, research is still necessary 
regarding the exact source. Likkutei 
Torah, Bamidbar, p. 55a cites 
variant versions of the quote from 
Shir HaShirim Rabbah on the verse 
(Shir HaShirim 5:2), “I am asleep…,” 

that are found in Yalkut Shimoni on 
the verse and in the Zohar, Vol. III, 
p. 95a. In Likkutei Torah, the Alter 
Rebbe concludes, “Another source 
states, ‘I will make an opening for 
you as [wide as] the opening to the 
entrance hall [of the Beis HaMik-
dash].’ ” The Alter Rebbe proceeds 

to expound upon the latter version 
specifically. See also Pesikta Rabasi, 
ch. 15, and the Pesikta D’Rav Kaha-
na, Parshas HaChodesh.

34. Iyov 41:3.

35. Vayikra Rabbah 27:2. 

36. See the end of sec. 5.

power, but through Divine assistance – tei’aseh (with 
a tzeirei). His achievements come about as a matter of 
course.

Our Sages33 teach, “Make an opening for Me [even 
as small] as that of a needle point and I will make an 
opening for you as [wide as] the opening to the en-
trance hall [of the Beis HaMikdash].” In other words, 
what man has to do is no more than to create an open-
ing – even one as small as a needle point. However, the 
fundamental achievement results from assistance from 
Above; in the words of the Midrash, “I will make an 
opening.”

Moreover, even the preparations to fulfill the mitz-
vos come from G-d. Thus, commenting on the verse,34 
“Who has preceded Me that I should repay him?”, our 
Sages35 ask, “Was there anyone who made a guardrail 
before I gave him a roof? … Who made tzitzis before I 
gave him a garment?”

For this reason, such efforts are considered as if 
they came “as a matter of course (bederech memeilah).” 
As mentioned in the second interpretation of “as a mat-
ter of course”36 given regarding material matters – the 
person feels that the work is not being accomplished 
through his own efforts; his labor is merely a conduit 
and a medium that G-d will expand as He promised, “I 
will make an opening.” His success is therefore consid-
ered as if it were accomplished as a matter of course.

Correcting Adam’s Sin

7. As mentioned earlier, fusing laboring (yegi’a) with 
bederech memeilah – that success is granted from Above 
as a matter of course – in one’s spiritual matters also 
serves as a rectification for the sin of the Golden Calf.

א  עְְ�תָָּ ד סִִ�יַַּ כֹֹחַַ עַַצְְוֹֹמ, נָָאר מִִ�צַַּ נִִיט �בְְּ
צֵֵירֵֵ"י(. ה )�בְְּ עָָשֶׂ�ֶ א – �תֵֵּ מַַ�יָָּ ְ דִִשְׁ�

רַַזַַ"ליז  מַַאֲֲמַַר  דֶֶער  וִִוי  אַַזוֹֹי 
וַַאֲֲנִִי  מַַחַַט  ל  ֶ שֶׁ� חוּּדָָהּּ  �כְְּ לִִי  תְְחוּּ  ִ �פִּ
אוּּלָָם,  ל  ֶ שֶׁ� פִִתְְוֹֹח  �כְְּ לָָכֶֶם  ח  אֶֶפְְ�תַַּ
אַַז דָָסא וָָוסא דֶֶער מֶֶענְְׁשׁט טוּּט 
ל  ֶ שֶׁ� חוּּדָָה  �כְְּ וִִוי  נִִיט  מֶֶער  אִִיז 
פוּּן  עֶֶפֶֶענוּּנְְג  קְְלֵֵיינֶֶע  אַַ   – מַַחַַט 
אַַ נָָדְְאל, – אוּּן דֶֶער עִִיקָָר קוּּמְְט 

ח. ד מִִלְְמַַעְְלָָה – וַַאֲֲנִִי אֶֶפְְ�תַַּ מִִ�צַַּ

הֲֲכָָנָָה  דִִי  וֹֹאיךְְ  מֶֶערֶֶער,  נָָאךְְ 
צְְוֹֹת קוּּמְְט פוּּן דֶֶעם  ִ צוּּ קִִיּּוּּם הַַ�מִּ
רַַזַַ"ל  מַַאֲֲמַַר  לוֹֹיטְְן  טְְן,  ְ ערְְשְׁ� וֹֹאי�בֶֶּ
ם,  �לֵֵּ ַ וַַאֲֲשַׁ� ימַַנִִי  הִִקְְ�דִִּ מִִי  סוּּק  ָ �פָּ עַַל 
י  אֹ נָָתַַ�תִִּ �לֹּ ֶ ה לִִי מַַעֲֲקֶֶה עַַד שֶׁ� מִִי עָָשָׂ�ָ
ה לִִי צִִיצִִית עַַד  ג וכ' מִִי עָָשָׂ�ָ לוֹֹ �גַַּ

ית וכו'יח. י לוֹֹ טַַ�לִִּ אֹ נָָתַַ�תִִּ �לֹּ ֶ שֶׁ�

עֶֶס  הֵֵייסְְט  דֶֶערְְפַַאר  אוּּן 
"ל,  הַַ�נַַּ רֶֶךְְ  �דֶֶּ )עַַל  ילָָא  ֵ מִִ�מֵּ דֶֶרֶֶךְְ  �בְְּ
פֵֵירוּּׁשׁ הַַב'(, וָָוארוּּם  מִִיּּוּּת, �בְְּ ְ גַַשְׁ� �בְְּ
זַַיְְין  ד  מִִ�צַַּ נִִיט  אַַז  פִִילְְט  עֶֶר 
וֹֹאיפְְגֶֶעטָָאן  זִִיךְְ  ן  הָָ�בְּאְ עט  אַַרְְ�בֶֶּ
עט  אַַלֶֶע עִִנְְיָָנִִים, נָָאר אַַז זַַיְְין אַַרְְ�בֶֶּ
אַַ  אוּּן  לִִי  �כְְּ אַַ  וִִוי  נִִיט  מֶֶער  אִִיז 
עֶֶס  ח,  אֶֶפְְ�תַַּ וַַאֲֲנִִי  דֶֶעם  צוּּ  צִִיוֹֹנר 

ילָָא. ֵ דֶֶרֶֶךְְ מִִ�מֵּ טוּּט זִִיךְְ וֹֹאיף �בְְּ

אִִיז  פְְרִִיעֶֶר,  גֶֶעזָָגְְאט  וִִוי  ז. 
דֶֶרֶֶךְְ  �בְְּ יְְגִִיעָָה  פוּּן  עִִנְְיָָן  דֶֶער  וֹֹאיךְְ 
יקּּוּּן  �תִִּ אַַ  רוּּחְְנִִיּּוּּת  אִִין  ילָָא  ֵ מִִ�מֵּ

וֹֹאיף חֵֵטְְא הָָעֵֵגֶֶל.
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37. Shabbos 146a; Zohar, Vol. I, p. 
52b. See Likkutei Sichos, Vol. 1, p. 
163.

38. See the maamar entitled Basi 
LeGani, 5710, sec. 5. See also Torah 
Or, p. 5d; Toras Chayim, Bereishis, 

p. 30c-d, Sefer HaMaamarim 5677, 
p. 89ff.

39. Bereishis 3:6.

This can be understood based on the well-known 
concept that the sin of the Golden Calf parallels the 
sin of the Tree of Knowledge. As our Sages37 explain, 
at the time of the sin of the Tree of Knowledge, spir-
itual impurity descended into the world. At the time 
of the Giving of the Torah, this impurity ceased, but it 
returned at the time of the sin of the Golden Calf.

As is well known, the sin of the Tree of Knowledge 
revolved around feelings of self,38 as reflected by the 
verse,39 “The woman saw that the tree was pleasant to 
eat and desirable to the eyes.” The sin resulted in a focus 
on feelings of personal pleasure.

The rectification for this is to combine laboring (ye-
gi’a) with bederech memeilah, recognizing that one’s 
work is being accomplished as a matter of course, as it 
were.

Instead of acting out of self-awareness, there must 
be labor; a person’s Divine service must be motivated by 
the acceptance of the yoke of Heaven. And instead of 
thinking that “my own power and the might of my own 
hand achieved all this wealth,” one should be conscious 
of the assistance he is being granted from Above. As a 
result, it will be as if his work is being accomplished as a 
matter of course. 

 Establishing Unity

8. Based on all the above concepts, we can also un-
derstand why this passage begins in a different manner 
than usual, opening with, “Moshe gathered the entire 
congregation of the Children of Israel...,” rather than 
with the common phrase, “And Moshe said....”

It was the day after Yom Kippur. Atonement had 
been granted for the sin of the Golden Calf, which 
brought back the spiritual impurity of the sin of the 
Tree of Knowledge. Moshe and the Jewish people had 
the responsibility to bring the world back to its state 

טֵֵיין  ְ פַַרְְאשְׁ� עֶֶס  מֶֶען  וֶֶועט 
אוואוּּסְְט  �בַַּ אִִיז  עֶֶס  וִִוי  לוֹֹיט 
דֶֶער  אִִיז  הָָעֵֵגֶֶל  חֵֵטְְא  דֶֶער  אַַז 
עֵֵץ  חֵֵטְְא  פוּּן  עִִנְְיָָן  ער  זֶֶעלְְ�בֶֶּ
עַַת  ַ שַׁ� מַַאֲֲמַַר רַַזַַ"ל אַַז �בְְּ עַַת, �כְְּ הַַ�דַַּ
זוּּהֲֲמָָא  יָָרְְדָָה  עַַת  הַַ�דַַּ עֵֵץ  חֵֵטְְא 
תּּוֹֹרָָה  ן  מַַ�תַַּ עַַת  ַ וּּבְְשַׁ� לָָעוֹֹלָָם, 
חֵֵטְְא  עַַת  ַ וּּבְְשַׁ� זוּּהֲֲמָָתָָן,  סְְקָָה  ָ �פָּ

הָָעֵֵגֶֶל חָָזְְרָָהיט.

עַַת  דֶֶער עִִנְְיָָן פוּּן חֵֵטְְא עֵֵץ הַַ�דַַּ
דָָסא  אַַז  אוואוּּסְְט  �בַַּ דָָאךְְ  אִִיז 
פִִילְְן   , ׁשׁ הֶֶרְְ�גֵֵּ פוּּן  עִִנְְיָָן  דֶֶער  אִִיז 
רֶֶא  וַַ�תֵֵּ טֵֵייט  ְ שְׁ� עֶֶס  וִִוי  אַַזוֹֹי  זִִיךְְ, 
לְְמַַאֲֲכָָל  הָָעֵֵץ  וֹֹטב  י  �כִִּ ה  ָ � הָָאִִשָּׁ�
מֶֶען  לָָעֵֵינַַיִִם,  הוּּא  תַַאֲֲוָָה  וְְכִִי 
אִִיז  מַַקאכ,  ְ גֶֶעשְׁ� דֶֶעם  דֶֶערְְפִִילְְט 
יקּּוּּן וֹֹאיף דֶֶעם – "יְְגִִיעָָה  דֶֶער �תִִּ
טָָטא דֶֶעם,  ְ ילָָא". אָָנְְשְׁ� ֵ דֶֶרֶֶךְְ מִִ�מֵּ �בְְּ
 , ׁשׁ ד הֶֶרְְ�גֵֵּ וָָוסא עֶֶס אִִיז גֶֶעוֶֶוען מִִ�צַַּ
עֹֹל;  לַַת  קַַ�בָָּ  – יְְגִִיעָָה  זַַיְְין  דַַרְְאף 
עֶֶר  וָָוסא  דֶֶעם,  טָָטא  ְ אָָנְְשְׁ� אוּּן 
וְְעֹֹצֶֶם  כֹֹוֹֹח  �בְְּ אַַז  גֶֶעמֵֵיינְְט  הָָטא 
דַַרְְאף  ה,  הַַ�זֶֶּ הַַחַַיִִל  אֶֶת  ה  עָָשָׂ�ָ יָָוֹֹד 

ילָָא. ֵ דֶֶרֶֶךְְ מִִ�מֵּ זַַיְְין �בְְּ

וֶֶועט  אַַלֶֶעמֶֶען  דֶֶעם  לוֹֹיט  ח. 
עֶֶר  וָָוסא  טֵֵיין  ְ פַַרְְאשְׁ� וֹֹאיךְְ  מֶֶען 
ה  ֶ מֹֹשֶׁ� וַַיַַּקְְהֵֵל  סוּּק  ָ �פָּ אִִין  זָָגְְאט 
רָָאֵֵל גו', אוּּן  נֵֵי יִִשְׂ�ְ ל עֲֲדַַת �בְְּ אֶֶת כָּ�ָ
ֹמֶֶאר גו'. נִִיט, וִִוי גֶֶעוֵֵויינְְלֶֶעךְְ, וַַ�יֹּ

אַַזוֹֹי וִִוי עֶֶס אִִיז גֶֶעוֶֶוען מָָחֳֳרַַת 
פּּוּּר  �כִִּ פוּּן  עִִנְְיָָן  דֶֶער  פּּוּּר,  �כִִּ יוֹֹם 
מַַחְְזִִיר  הָָטא  וָָוסא  עֵֵגֶֶל  וֹֹאיפְְן 
עֵֵץ  חֵֵטְְא  פוּּן  זוּּהֲֲמָָא  גֶֶעוֶֶוען 
עַַת, אוּּן מֶֶען הָָטא גֶֶעדַַרְְאפְְט  הַַ�דַַּ
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40. See Bereishis Rabbah 12:6, 14:7.

41. II Shmuel 7:23.

42. Tanya, ch. 36, based on Midrash 
Tanchuma, Parshas Naso, sec. 16.

43. Sefer Yetzirah, ch. 6.

44. Shabbos 70a.

45. Torah Or, p. 51d.

before the sin, when “the world was created in its full-
ness,”40 a world that reflected G-dliness. As indicated 
by the phrase,41 “one nation on the earth,” [the Jews’] 
ultimate purpose lies in making the world a reshus ha-
yachid, a term meaning “a private domain” within the 
context of halachah, but literally meaning, the “domain 
of He who is singularly unique.” In other words, the 
world was created to be “a dwelling for G-d in this lowly 
realm,”42 specifically encompassing material matters so 
that they become a dwelling for His Oneness and Es-
sence. For this purpose, “Moshe gathered” – he united 
all matters, bonding them to G-d, the True Unity. 

After stating that Moshe gathered “the entire congre-
gation of Israel,” the beginning of the passage continues, 
“These are the things that G-d commanded to do: Six 
days work shall be performed; the seventh day shall be 
holy to you, a Shabbos of complete rest (Shabbos Shabba-
son)… in all your dwelling places.” 

As explained in Kabbalah,43 all existence is divided 
into three categories, olam (“space”), shanah (“time,”) 
and nefesh (“soul”). Therefore, the verse mentions all 
these three aspects: The phrases “These are the things” 
– which alludes to the thirty-nine categories of work 
forbidden on Shabbos44 including all worldly matters 
– and “in all your dwelling places” refer to the dimen-
sion of space as a whole. “The entire congregation of 
the Children of Israel” encompasses the dimension of 
soul as a whole. And “Six days work shall be performed; 
the seventh day is a Shabbos of complete rest (Shabbos 
Shabbason)” includes the dimension of time as a whole.

Our world is characterized by separation; every cre-
ated being is a distinct entity. The potential to unite all 
these diverse entities bonding them to G-d, the True 
Unity, is generated by Moshe’s power. Moshe’s soul ema-
nated from the “first cycle,”45 a spiritual level loftier than 
the chainlike order of worlds that defines our framework 
of existence. Because of the lofty level of nullification 

פּּוֹֹעֵֵל'ן אִִין וֶֶועלְְט זִִי זָָאל זַַיְְין וִִוי 
עוֹֹלָָם  וָָוארוּּם  חֵֵטְְא,  דֶֶעם  פַַאר 
כְְלִִית  עַַל מִִילּּוּּוֹֹא נִִבְְרָָא, וָָוסא �תַַּ
נָָה אִִיז דָָאךְְ גּּוֹֹי אֶֶחָָד בָָּאָרֶֶץ,  �וָָּ הַַ�כַַּ
חִִיד, אַַ  וּּת הַַ�יָָּ עֶֶס זָָאל זַַיְְין אַַ רְְׁשׁ
חְְתּּוֹֹנִִים, אִִין  �תַַּ רֵֵךְְ �בַַּ ירָָה לוֹֹ יִִתְְ�בָָּ �דִִּ
זֵֵיי  אוּּן  וְְקָָא,  �דַַּ ים  מִִ�יִִּ ְ שְׁ� �גַַּ בָָרִִים  �דְְּ
אַַחְְדּּוּּתוֹֹ  צוּּ  דִִירָָה  אַַ  זַַיְְין  זָָלְְאן 
וֹֹאיף  אִִיז  רֵֵךְְ,  יִִתְְ�בָָּ וְְעַַצְְמוּּתוֹ� 
עֶֶר  ה,  ֶ מֹֹשֶׁ� וַַיַַּקְְהֵֵל  גֶֶעוֶֶוען  דֶֶעם 
אַַלֶֶע  צוּזַַאמֶֶענְְגֶֶעקְְלִִיבְְּן  הָָטא 

י. עִִנְְיָָנִִים לְְאַַחְְדּּוּּת הָָאֲֲמִִ�תִִּ

עִִנְְיָָנִִים  אַַלֶֶע  וִִוי  אַַזוֹֹי  אוּּן 
אִִין  אַַיְְיגֶֶנעטֵֵיילְְט  דָָאךְְ  זַַיְְינֶֶען 
 , נָָה נֶֶפֶֶׁשׁ ָ דְְרַַיי דַַרְְגּּוֹֹת – עוֹֹלָָם שָׁ�
אִִין  וֹֹאיס  עֶֶר  רֶֶעכְְנְְט  דֶֶערְְפַַאר 
עִִנְְיָָנִִים:  דְְרַַיי  אַַלֶֶע  דִִי  סוּּק  ָ �פָּ
מְְלָָוֹֹכאתאכ  ל"ט  בָָרִִים,  הַַ�דְְּ ה  אֵֵ�לֶֶּ
כֹֹל  �בְְּ הָָעוֹֹלָָם(  עִִנְְיָָנֵֵי  ל  כָּ�ָ )כּּוֹֹלֵֵל 
פוּּן  לָָלוּּת  �כְְּ  – וֹֹבתֵֵיכֶֶם  ְ וֹֹמשְׁ�
נֵֵי  �בְְּ עֲֲדַַת  ל  כָּ�ָ עוֹֹלָָם.  מָָוֹֹקם, 
 . נֶֶפֶֶׁשׁ פוּּן  לָָלוּּת  �כְְּ  – רָָאֵֵל  יִִשְׂ�ְ
מְְלָָכָָאה  ה  עָָשֶׂ�ֶ �תֵֵּ יָָמִִים  ת  ֶ שֶׁ� ֵ שֵׁ�
 – תוֹֹן  �בָָּ ַ שַׁ� ת  �בַַּ ַ שַׁ� בִִיעִִי  ְ � הַַשְּׁ� וּּבַַיּּוֹֹם 

לָָלוּּת פוּּן זְְמַַן. �כְְּ

ן דִִי אַַלֶֶע עִִנְְיָָנִִים  צוּּוֹֹניפְְקְְלַַיְְי�בְְּ
כֹֹוֹֹח  �בְְּ אִִיז  י  הָָאֲֲמִִ�תִִּ אַַחְְדּּוּּת  צוּּם 
אִִיז  ה  ֶ מֹֹשֶׁ� וָָוארוּּם  ה.  ֶ מֹֹשֶׁ� ל  ֶ שֶׁ�
לְְמַַעְְלָָה  וֹֹׁשׁאנָָהבכ,  רִִ ה  ָ מִִ�טָּ ְ � מִִשְּׁ�
אִִיז  דֶֶערְְפַַאר  לוּּת,  ְ לְְשְׁ� �תַַּ ְ מֵֵהִִשְׁ�
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46. Ch. 42, based on Berachos 33b.

47. See Rashi, Shabbos 49b, et al.

(bittul) that characterized that spiritual level, he had 
the power to unite all the diverse entities within our 
world, bonding them to G-d, the True Unity. Within 
every Jew, there is a spark of Moshe, for which reason 
even spiritual tasks that others might consider daunt-
ing are, as explained in Tanya,46 “a small matter,” not 
only for Moshe, but for every Jew. This also holds 
true regarding the mission to establish unity within 
the world.

This Divine service accomplishes the ultimate 
purpose of creation. Just as before the sin, when “the 
world was created in its fullness,” a similar – and 
even more consummate fullness – will be revealed in 
the Ultimate Future. This is alluded to in our Sages’47 
teaching that “[the Torah] placed [the laws of] Shab-
bos adjacent to [those of] the construction of the 
Sanctuary,” indicating that our Divine service of liv-
ing in a Shabbos-like manner will lead to the building 
of the Third Beis HaMikdash speedily in our days.

עִִנְְיָָנִִים  אַַלֶֶע  ן  צוּּוֹֹניפְְקְְלַַיְְי�בְְּ כֹֹוֹ�ח  �בְְּ
דָָסא  אוּּן  י.  הָָאֲֲמִִ�תִִּ אַַחְְדּּוּּת  צוּּם 
ה  ֶ מֹֹשֶׁ� ל  ֶ שֶׁ� כֹֹוֹֹח  �בְְּ וֹֹאיךְְ  אִִיז  ע  זֶֶעלְְ�בֶֶּ
אִִידְְן  יֶֶעדְְן  אִִין  זִִיךְְ  גֶֶעפִִינְְט  וָָוסא 
דֶֶערְְקְְלֶֶערְְט  וֶֶוערְְט  עֶֶס  וִִוי  )לוֹֹיט 
ה  ֶ מֹֹשֶׁ� י  לְְגַַ�בֵֵּ אִִין  עִִנְְיַַן  �בְְּ נְְיָָאכג  �תַַּ אִִין 

י הִִיא(. תָָא זוּּטַַרְְ�תִִּ מִִ�לְְּ

וֶֶוערְְט  עֲֲוֹֹבדָָה  דֶֶער  דוּּרְְךְְ  וָָוסא 
נָָה פוּּן  �וָָּ כְְלִִית הַַ�כַַּ וֹֹאיסְְגֶֶעפִִירְְט דִִי �תַַּ
אַַזוֹֹי  וֶֶוערְְט  עֶֶס  אַַז  רִִיאָָה,  �בְְּ דֶֶער 
וִִוי פַַאר דֶֶעם חֵֵטְְא וָָוסא עוֹֹלָָם עַַל 
לֵֵימוּּת  ְ שְׁ� דִִי  וָָוסא  נִִבְְרָָא,  מִִילּּוּּוֹֹא 
לֶֶעָָתִִיד,  זַַיְְין  וֶֶועט  גָָלוּּי  �בְְּ דֶֶעם  פוּּן 
ת  �בָָּ ַ אוּּן וִִוי דֶֶער מַַאֲֲמַַר רַַזַַ"ל סָָמַַךְְ שַׁ�
דֶֶער  דוּּרְְךְְ  אַַז  ן,  כָּ�ָ ְ שְׁ� ִ הַַ�מִּ לִִמְְלֶֶכֶֶאת 
ׁשׁ  קְְ�דָָּ ִ ית הַַ�מִּ נְְיַַן �בֵֵּ עֲֲוֹֹבדָָה וֶֶועט זַַיְְין �בִִּ

מְְהֵֵרָָה בְְיָָמֵֵינוּּ. י �בִִּ ִ לִִישִׁ� ְ � הַַשְּׁ�
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Introduction

The Prophet Yeshayahu1 declares, “The entire world is filled with His glory,” and Kabbalah2 
teaches, “There is no place devoid of Him.” These statements present us with a profound 
paradox: If G-d’s presence permeates all of existence, why did He command us to con-

struct a Sanctuary as a specific place where “I will dwell”?3

Without directly asking that question, the Rebbe clarifies the answer in the sichah that fol-
lows, explaining how the Sanctuary serves as a model that teaches us how to transform every 
aspect of our lives – even our most mundane activities – into a dwelling place for G-d. He ex-
plains how the work involved in constructing the Sanctuary provides the template for all human 
labor, showing us how our daily activities can become part of building a dwelling place for G-d 
in this world.

1. Yeshayahu 6:3.

2. Tikkunei Zohar, p. 122b.

3. Shmos 25:8.

Vayakhel II  |  להקיו ב
Adapted from a sichah delivered on Purim, 5718 (1958)

How We Construct a Sanctuary for G-d
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בָָרִִים  הַַדְּ�ְ ה  אֵֵלֶּ�ֶ סוּּק  ָ פָּ� פוּּן  א. 
ל"ט  דִִי  גְְמָָרָָא  דִִי  אָָּפּ  לֶֶערְְנְְט  וג' 
רּ אוּּם  זַַיְְינֶֶען אָָסוּ וֶֶועלְְכֶֶע  מְְלָָוֹֹכאת 
ת. אוּּן דִִי גְְמָָרָָאדכ זָָאגְְט, מְְלָָכָָאה  בָּ�ָ ַ שַׁ�
אַַ   – מְְלָָכָָאה  הֲֲוַַאי  ן  כָּ�ָ ְ מִִשְׁ� בְּ�ְ דַַהֲֲוַַאי 
ן  כָּ�ָ ְ מְְלָָכָָאה וָָואס אִִיז גֶֶעוֶֶוען אִִין מִִשְׁ�
רּ  אָָסוּ אִִיז  זִִי  אוּּן  מְְלָָכָָאה  אַַ  הֵֵייסְְט 

ת. בָּ�ָ ַ אוּּם שַׁ�

מְְלָָוֹֹכאת  ל"ט  דִִי  וָָואס  דֶֶעם  פוּּן 
מְְלָָוֹֹכאת  דִִי  פוּּן  אָָּפּ  מֶֶען  לֶֶערְְנְְט 
טַַאנְְדִִיק אַַז  ְ ן אִִיז דָָאךְְ פַַרְְאשְׁ� כָּ�ָ ְ שְׁ� הַַמִּ�ִ
וּּנְְדְְן  פַַרְְאּבּ זַַיְְינֶֶען  מְְלָָוֹֹכאת  ל"ט  דִִי 

ן. כָּ�ָ ְ שְׁ� מִִיט דִִי מְְלָָוֹֹכאת הַַמִּ�ִ

אַַז  סְְּט,  אוואוּ בַּ�ַ דָָךְ�א  אִִיז  עֶֶס 
נִִיט  אִִיז  וֹֹּתּרָָה   אִִין  דּ  וּ לִִיּמּ יֶֶעדֶֶער 
אַַז  נָָרא  וֹֹלם,  ָ וְְשָׁ� חַַס  פֶֶּעלִִיק  צוּ
זַַיְְינֶֶען,  "לָָמֵֵד"  מִִיטְְן  ד"  "מְְלַַמֵּ�ֵ דֶֶער 

פְְנִִימִִּיּוּּת, אֵֵיין עִִנְְיָָן. בִּ�ִ

אַַ  אִִיז  וּּנְְד  פַַרְְאּבּ זֵֵייעֶֶר  אוּּן 
צְְוֵֵוייעֶֶנְְדִִיקֶֶער: א( דֶֶער שֹֹׁרֶֶשׁ פוּּן דִִי 
ן,  כָּ�ָ ְ שְׁ� ל"ט מְְלָָוֹֹכאת אִִיז מְְלָָוֹֹכאת הַַמִּ�ִ
מְְלָָוֹֹכאת  אַַלֶֶע  אַַז  הֵֵייסְְט  דָָאס 
מְְלָָוֹֹכאת  פוּּן  לוּּת  ְ לְְשְׁ� תַּ�ַ ְ הִִשְׁ� בְּ�ְ מֶֶּען  קוּ
ן. ב( דֶֶערְְפַַרא אִִיז וֹֹאיךְְ דֶֶער  כָּ�ָ ְ שְׁ� הַַמִּ�ִ
צִִיל אוּּן תַַּכְְלִִית פוּּן אַַלֶֶע מְְלָָוֹֹכאת, 
וּּת, צוּּ מַַכְְאן  וֹֹאיךְְ פוּּן מְְלָָוֹֹכאת הָָרְְׁשׁ
רֵֵךְְ,  ן וְְדִִירָָה וֹֹל יִִתְְבָּ�ָ כָּ�ָ ְ רְְּךְְ זֵֵיי אַַ מִִשְׁ� דוּ
רָָכֶֶיךָָ  דְּ�ְ כָָל  בְּ�ְ טֵֵייט  ְ שְׁ� עֶֶס  וִִוי  אַַוֹֹזי 

דָָעֵֵהוּּהכ.

Why We Perform Work

1. The Talmud1 derives the 39 categories of la-
bor which are forbidden on Shabbos from the verse 
in our Torah reading, which begins,2 “These are the 
words....” Our Sages3 explain that the type of labor 
that was performed in the construction of the Sanctu-
ary is considered  labor that is prohibited on Shabbos.

The fact that these 39 categories of forbidden labor 
are derived from the labors performed in construct-
ing the Sanctuary leads to the understanding that 
these 39 categories – which are archetypes for all the 
types of work we perform – are integrally connected 
with the work necessary to build the Sanctuary.

As is well known, all the teachings of the Torah 
do not reflect mere chance relationships (Heaven 
forbid). Instead, when a law or concept is derived 
from a seemingly unconnected source, the source 
and the concept thus derived are intrinsically one.

In this instance, the connection is twofold: 

a) The 39 categories of labor forbidden on Shab-
bos are rooted in the labors necessary to construct 
the Sanctuary. In other words, all the types of work 
that exist are sourced in and, in a spiritual sense, de-
scend in a chain-like process from the labors through 
which the Sanctuary was built. 

b) Therefore, the aim and purpose of all types of 
work, including labor that does not directly involve a 
mitzvah is – as reflected by the verse,4 “Know Him in 
all your ways” – to fashion a Sanctuary and dwelling 
place for G-d through them. 

How We Construct a Sanctuary for G-d

1. Shabbos 70a.

2. Shmos 35:1.

3. Shabbos 96b; Bava Kama 2a.

4. Mishlei 3:6.
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5. See Berachos 16a, Megilah 22b, 
Kiddushin 33a.

6. Shmos 20:9.

7. The Mechilta of Rabbi Shimon bar 
Yochai, ch. 20. See page 9, footnote 
 20, above.

8. Iyov 5:7. See Likkutei Sichos, Vol. 
15, p. 93ff.

Why Our Nine-to-Fives Are Important

2. This concept helps us understand why on 
weekdays certain aspects of Divine service – for 
example, the Torah reading and additional prayers 
– are minimized, in order not to diminish the time 
available for work.5

Moreover, commenting on the verse,6 “Six days 
shall you labor,” our Sages7 teach that this consti-
tutes a positive commandment.

At first glance, how can this be? Why is such im-
portance placed on ordinary work?

Because there is no such thing as ordinary work. 
As explained before, the ultimate purpose of all 
forms of labor is to create a Sanctuary for G-d 
through them. This principle enables us to under-
stand that all work is a mitzvah, and that a person 
must constantly toil in these efforts, as it is writ-
ten,8 “Man was born to toil.”

This is why carrying out our day-to-day mun-
dane tasks is important. The difference between 
the entire world and the Sanctuary is merely a dif-
ference between the potential and the actual. The 
Sanctuary was a Sanctuary in actual fact – G-d’s 
presence was visibly manifest there – while the en-
tire world is a Sanctuary merely in potential.

This concept leads to a mission: We must uti-
lize every moment for labor which, as explained, 
transforms the potential for holiness that the world 
possesses into palpable reality. At every moment, 
we are charged with the directive, “Know Him in 
all your ways.”

וֹֹאיךְְ  מֶֶען  וֶֶועט  דֶֶעם  וֹֹליט  ב. 
טֵֵיין וָָואס מִִיר גֶֶעפִִינֶֶען, אַַז אִִין  ְ פַַרְְאשְׁ�
דִִי טֶֶעג וָָואס מֶֶען מֶֶעג טָָאן מְְלָָכָָאה, 
אִִיז מֶֶען מְְמַַעֵֵט אִִין עִִנְְיָָנִִים וִִוי קְְרִִיאַַת 
כְְדֵֵי נִִיט  וֹֹּלּת וֹֹנסָָפוֹֹת, בִּ�ִ פִִ וֹֹּתּרָָה, אוּּן תְּ�ְ הַַ

צוּּ פַַרְְאקִִירְְצְְן דִִי צַַיְְיט פוּּן מְְלָָכָָאהוכ.

ת  ֶ שֶׁ� ֵ שֵׁ� סוּּק  ָ פָּ� וֹֹאיפְְן  מֶֶערֶֶער:  נָָאךְְ 
רַַזַַ"ל, אַַז דָָאס  דִִי  זָָאגְְן  עֲֲוֹֹבד,  יָָמִִים תַּ�ַ

הזכ. אִִיז אַַ מִִצְְוַַת עֲֲשֵׂ�ֵ

גּ – וִִוי קֶֶען דָָאס גֶֶעמָָלְְאט  אִִין פְְלוּ
זַַיְְין?

הָָאט  מֶֶען  וִִוי  דֶֶעם  וֹֹליט  ער,  אָָבֶּ�ֶ
אַַלֶֶע  פוּּן  כְְלִִית  תַּ�ַ דֶֶער  אַַז  גֶֶערֶֶעדט, 
אַַ  זֵֵיי  רְְּךְְ  דוּ מַַכְְאן  צוּּ  אִִיז  מְְלָָוֹֹכאת 
ן, אִִיז מוּּבָָן אַַז דָָאס אִִיז אַַ מִִצְְוָָה,  כָּ�ָ ְ מִִשְׁ�
טֶֶענְְדִִיק  ְ שְׁ� דַַרְְאף  מֶֶענְְטׁשׁ  אַַ  אוּּן 
לְְעָָמָָל  אָָדָָם  י  כִּ�ִ דֶֶעם,  אִִין  הָָרֶֶאעוֶֶוען 

דחכ. לָּּ�ָ יוּ

דֶֶער  פוּּן  וּּק  חִִיּלּ דֶֶער  וָָוראוּּם 
אִִיז  ן  כָּ�ָ ְ מִִשְׁ� דֶֶעם  יז  בִּ�ִ וֶֶועלְְט  גַַאנְְצֶֶער 
וֹֹּפּעֵֵל: דֶֶער  יז  ֹחַַ בִּ�ִ וּּק פוּּן כֹּ� נָָרא אַַ חִִיּלּ
דִִי  אוּּן  וֹֹּפּעֵֵל   בְּ�ְ ן  כָּ�ָ ְ מִִשְׁ� אַַ  אִִיז  ן  כָּ�ָ ְ מִִשְׁ�

כֹֹחַַ. ן בְּ�ְ כָּ�ָ ְ גַַאנְְצֶֶע וֶֶועלְְט אִִיז אַַ מִִשְׁ�

רֶֶגַַע  יֶֶעדֶֶע  צְְּן  וֹֹאיסְְנוּ מֶֶען  דַַרְְאף 
גֶֶעזָָאגְְט,  וִִוי  וָָואס,  מְְלָָכָָאה,  וֹֹאיף 
יֶֶעדֶֶע  וֹֹּפּעֵֵל,   אִִין  ֹחַַ  כֹּ� פוּּן  זִִי  רֶֶענְְגְְט  בְּ�ְ
רָָכֶֶיךָָ  דְּ�ְ כָָל  בְּ�ְ אָָנְְזָָגא  דֶֶער  דָָא  אִִיז  רֶֶגַַע 

דָָעֵֵהוּּ.

)משיחת פרוים, תשח"י(

בשת וצ, ב. אבב אמק ב, א. דכ(
שמלי ג, ו. הכ(

זע ברוכת טז, א. מגילה בכ, ב. שודקין  וכ( 
לג, א.

זע ואיבן הערה ח. כז( 
איבו ה, ז. חכ(
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Introduction

We’re familiar with designated months that highlight particular values or activities: 
National Reading Month, Heart Health Month, Environmental Awareness Month. 
The focus of these months isn’t to suggest that reading, health, or environmental 

consciousness matter only during these designated times. Rather, these months serve to em-
phasize and deepen our appreciation for things that deserve our attention throughout the year.

In Jewish life, the month of Adar serves a similar purpose. “Serve G-d with joy” is a funda-
mental directive that applies year-round because joy creates the spiritual space in which G-d’s 
presence can dwell. By telling us, “When Adar begins, we increase our joy,” our Sages are des-
ignating this month for a special focus on joy, inviting us to explore its depths and unleash its 
full potential.

Significantly, our Sages introduce this concept with a contrast – the sadness of the month 
of Av. In the sichah that follows, the Rebbe explains the message behind their teaching – that 
sadness has to be seen as a springboard. What appears to diminish joy can ultimately deepen it, 
and even moments of darkness contain within them the sparks of higher light.

Adar  |  רדא
Adapted from a sichah delivered on Shabbos Mevarchim Adar, 5716 (1956)

אדר

ADAR
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מְְחָָה. שִׂ�ִ ין �בְְּ כְְנַַס אֲֲדָָר מַַרְְ�בִִּ �נִִּ ֶ � א. מִִשֶּׁ�

כְְנַַס  �נִִּ ֶ � מִִשֶּׁ� טֵֵייט,  ְ שְׁ� נָָהטכ  ְ מִִשְׁ� דֶֶער  אִִין 
גְְמָָרָָאל  דִִי  נָָאר  מְְחָָה,  שִׂ�ִ �בְְּ מְְמַַעֲֲטִִין  אָָב 
אָָב  כְְנַַס  �נִִּ ֶ � שֶּׁ� ִ �מִּ ֶ שֶׁ� ם  ֵ שֵׁ� �כְְּ דֶֶעם,  וֹֹאיף  זָָגְְאט 
אֲֲדָָר  כְְנַַס  �נִִּ ֶ � מִִשֶּׁ� ךְְ  �כַַּ מְְחָָה,  שִׂ�ִ �בְְּ מְְמַַעֲֲטִִין 

מְְחָָה. שִׂ�ִ ין �בְְּ מַַרְְ�בִִּ

עִִנְְיָָנִִים  צְְוֵֵויי  דֶֶעם  אִִין  מֶֶען  זֶֶעט 
ים: הָָפְְכִִ�יִִּ

מַַע,  ְ מַַשְׁ� אִִיז  כְְּשֵֵׁם  וֹֹׁשׁן  לָָ דֶֶעם  פוּּן  א( 
אָָב  כְְנַַס  �נִִּ ֶ � מִִשֶּׁ� דֶֶער  אִִיז  עִִיקָָר  דֶֶער  אַַז 
פֵֵירוּּׁשׁ  טֵֵייט �בְְּ ְ מְְחָָה, דָָסא שְׁ� שִׂ�ִ מְְמַַעֲֲטִִין �בְְּ
דֶֶער  ן  �כֵֵּ אֵֵין  ֶ � שֶּׁ� מַַה  נָָה,  ְ מִִשְׁ� דֶֶער  אִִין 
מְְחָָה, אִִיז דָָסא  שִׂ�ִ ין �בְְּ כְְנַַס אֲֲדָָר מַַרְְ�בִִּ �נִִּ ֶ � מִִשֶּׁ�
נִִיט מֶֶער וִִוי כְְּשֵֵׁם, וָָוסא מֶֶען לֶֶערְְנְְט עֶֶס 

כְְנַַס אָָב. �נִִּ ֶ � אָָפּּ פוּּן מִִשֶּׁ�

הַַנּּוֹֹגֵֵעַַ  יסָָא זֶֶעעֶֶן מִִיר אַַז �בְְּ ב( לְְאִִידָָךְְ �גִִּ
מְְמַַעֲֲטִִין  אָָב  כְְנַַס  �נִִּ ֶ � מִִשֶּׁ� דֶֶער  אִִיז  לְְפּּוֹֹעֵֵל 
גְְארֶֶענֶֶעצְְט. נִִיט אִִין אַַלְְץ אִִיז  מְְחָָה �בַַּ שִׂ�ִ �בְְּ
עִִנְְיָָנֵֵי  פַַרַַאאן  זַַיְְינֶֶען  עֶֶס  מְְמַַעֵֵט.  מֶֶען 
ער דָָסא וָָוסא  מְְחָָה וֹֹאיךְְ אִִין אָָבלא. אָָ�בֶֶּ שִׂ�ִ
דָָסא  אִִיז  מְְחָָה  שִׂ�ִ �בְְּ ין  מַַרְְ�בִִּ אֲֲדָָר  כְְנַַס  �נִִּ ֶ � מִִשֶּׁ�

לָָא יַַדְְעֵֵי. יז עַַד �דְְּ לוֹֹת �בִִּ אָָן קֵֵיינֶֶע הַַגְְ�בָָּ

טַַאנְְדִִיק,  ְ אִִין פְְלוּּג אִִיז דָָסא נִִיט פַַרְְאשְׁ�
פוּּן  עִִנְְיָָן  גַַאנְְצֶֶער  דֶֶער  אַַז  לְְאד  וִִוי�בַַּ
פוּּן  אַַרוֹֹיס  קוּּמְְט  ין  מַַרְְ�בִִּ אֲֲדָָר  כְְנַַס  �נִִּ ֶ � מִִשֶּׁ�

A Contrast Between Two Months

1. “When Adar begins, we increase our joy.”1

Our Sages did not make this statement in a 
vacuum. When discussing the directive of the 
Mishnah,2 “When the month of Av begins, we 
decrease our joy,” they added, “just as when Av 
begins, we decrease our joy, so too when Adar 
begins, we increase our joy.”

This teaching combines two opposite 
concepts: 

a) Our Sages’ use of the phrase “just as” im-
plies that the primary concept is “when Av 
begins, we decrease our joy”; this is explicitly 
stated in the Mishnah. In contrast, the teaching 
that “when Adar begins, we increase our joy” is 
merely derived by extension from the law con-
cerning Av.

b) However, we see that, in actual practice, the 
decrease in joy during Av is limited in scope. Not 
all expressions of joy are reduced then. Indeed, 
there are certain joyous practices permitted even 
in Av.3 By contrast, the increase in joy during Adar 
has no limits, extending even beyond the confines 
of intellect during the Purim celebrations.4

 On the surface, clarification seems neces-
sary: The entire concept that “when Adar begins, 
we increase our joy” is derived from the law that

The Setting for Joy

1. Taanis 29a.

2. Ibid. 26b.

3. See Shulchan Aruch, Orach Chay-
im by 551:2, and the commentary 
of Bayis Chadash on the statements 
of the Tur, the beginning of sec. 
551. Bayis Chadash notes that – in 

contrast to the common practice 
based on the ruling of the Shulchan 
Aruch 551:9 – in the Talmudic era, 
partaking of meat was permitted 
at this time. Analysis is necessary 
regarding the statements of Magen 
Avraham 551:1, who forbids all 
expressions of joy.

4. The Rebbe is referring to the 
obligation (see Megilah 7b; Shulchan 
Aruch, Orach Chayim 695:2) to 
become intoxicated on Purim to 
the point that one is incapable 
of making a distinction between 
“Cursed be Haman” and “Blessed be 
Mordechai.”
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5. Tehillim 100:2.

6. The maamar entitled Ki Sissa, 
5716, the maamar delivered at the 
same farbrengen as this sichah.

7. Tanya, ch. 36, based on Midrash 
Tanchuma, Parshas Naso, sec. 16.

8. I Divrei HaYamim 16:27.

9. See Chagigah 5b. In that passage, 
our Sages note that the prophets 
speak of G‑d’s saying (Yirmeyahu 
13:17.), “My soul cries in the hidden 
places.”

Our Sages ask: “Does G‑d cry? 

Behold, Rav Pappa said: There is 
no sadness in the presence of the 
Holy One, blessed be He, as it is 
written: ‘Glory and splendor are 
before Him; strength and joy are 
in His place.’ ”

They reply: “There is no difficulty: 

“when Av begins, we decrease our joy” – as implied 
by our Sages’ use of the phrase “just as.” Why then 
is the increase in joy during Adar unlimited, while 
the decrease in joy during Av is limited in scope?

Where G-d Dwells

2. The simple explanation is: Joy must be 
present continuously, even during the month 
of Av for the command, “Serve G-d with joy,”5 
applies at all times. Therefore, when there is 
an additional directive to increase our joy, this 
increase knows no bounds. By contrast, the de-
crease in joy during Av is limited because even 
then, certain joyous practices must be main-
tained, particularly in light of the command, 
“Serve G-d with joy.”

The inner explanation of this is dependent on 
the concept discussed in the preceding maamar6 
– that the ultimate purpose of creation is to ful-
fill G-d’s desire to have a dwelling place in the 
lower realms.7

When a person lives in a dwelling, his entire 
being and essence is found there. Similarly, the 
meaning of “a dwelling in the lower realms” is 
that G-d manifests Himself here, in this lowly 
realm, with His entire Essence and Being. 

King David praised G-d, exclaiming,8 
“Strength and joy are in His place.” Wherever 
G-d is present, there is joy. Therefore, to make 
possible a dwelling place for G-d in this lowly 
realm, there must be “strength and joy.” Only 
then can it become His place and His dwelling.9

דֶֶער  וִִוי  מְְמַַעֲֲטִִין,  אָָב  כְְנַַס  �נִִּ ֶ � מִִשֶּׁ� דֶֶעם 
מָָרָָא אִִיז, כְְּשֵֵׁם, הַַיְְינְְט פַַרְְאוָָוסא  וֹֹׁשׁן הַַ�גְְּ לָָ
מְְחָָה  שִׂ�ִ �בְְּ ין  מַַרְְ�בִִּ אֲֲדָָר  כְְנַַס  �נִִּ ֶ � מִִשֶּׁ� דֶֶער  אִִיז 
מְְמַַעֲֲטִִין  אָָב  כְְנַַס  �נִִּ ֶ � מִִשֶּׁ� דֶֶער  וִִוי  מֶֶערֶֶער 

וכו'.

דֶֶעם:  אִִין  דֶֶערְְקְְלֶֶערוּּנְְג  וּּט'עֶֶ  ׁשׁ ָ �פָּ דִִי  ב. 
זַַיְְין אַַלֶֶע מָָאל, אֲֲפִִילוּּ  מְְחָָה דַַרְְאף  וַַויְְיל שִׂ�ִ
חֹדֶֶֹׁשׁ אָָב, עֶֶס אִִיז דָָאךְְ אַַלֶֶע מָָאל דָָא דֶֶער  �בְְּ
מְְחָָה. דֶֶערְְפַַאר  שִׂ�ִ צִִיווּּי פוּּן עִִבְְדוּּ אֶֶת הֲֲוָָיָָ' �בְְּ
אִִיז  מְְחָָה  שִׂ�ִ �בְְּ ין  מַַרְְ�בִִּ צוּּ  נָָאךְְ  קוּּמְְט  עֶֶס  אַַז 
אִִיז  מְְמַַעֲֲטִִין  דֶֶער  גְְרֶֶענֶֶעץ.  אַַ  אָָן  דָָסא 
וַַויְְיל וֹֹאיךְְ דֶֶעמָָלְְאט דַַרְְאפְְן  גְְארֶֶענֶֶעצְְט,  �בַַּ
ד  מִִ�צַַּ וּּבִִפְְרַַט  מְְחָָה,  שִׂ�ִ עִִנְְיָָנֵֵי  גֶֶעוִִויסֶֶע  זַַיְְין 

מְְחָָה. שִׂ�ִ דֶֶעם צִִיווּּי פוּּן עִִבְְדוּּ אֶֶת הֲֲוָָיָָ' �בְְּ

וִִוי  אִִיז,  עִִנְְיָָן  דֶֶעם  פוּּן  נִִימִִיּּוּּת  ְ �פְּ דִִי 
מֶֶען הָָטא גֶֶערֶֶעטד אִִין מַַאֲֲמָָרלב, אַַז דֶֶער 
דֶֶעם  וֹֹאיסְְצוּּפִִירְְן  אִִיז  נָָה  �וָָּ הַַ�כַַּ כְְלִִית  �תַַּ
רֵֵךְְ  רוּּךְְ הוּּא לִִהְְיוֹֹת לוֹֹ יִִתְְ�בָָּ וֹֹדׁשׁ �בָָּ ה הַַ�קָָּ נִִתְְאַַ�וָָּ
טֶֶער  ְ ערְְשְׁ� וֹֹאי�בֶֶּ דֶֶער  אַַז  חְְתּּוֹֹנִִים,  �תַַּ �בַַּ ירָָה  �דִִּ
ה. אוּּן וִִוי דֶֶער  ָ ן אַַ דִִירָָה דָָא לְְמַַ�טָּ זָָאל הָָ�בְּאְ
מֶֶענְְׁשׁט וָָוסא וֹֹאווינְְט אִִין אַַ דִִירָָה, גֶֶעפִִינְְט 
גַַאנְְצְְן  זַַיְְין  מִִיט  דִִירָָה  דֶֶער  אִִין  זִִיךְְ  עֶֶר 
ירָָה  ירוּּׁשׁ פוּּן �דִִּ ֵ וֶֶועזְְן, אַַזוֹֹי אִִיז וֹֹאיךְְ דֶֶער �פֵּ
זָָאל  טֶֶער  ְ ערְְשְׁ� וֹֹאי�בֶֶּ דֶֶער  אַַז  חְְתּּוֹֹנִִים,  �תַַּ �בַַּ

רֵֵךְְ. כָָל עַַצְְמוּּתוֹֹ וּּמַַהוּּתוֹֹ יִִתְְ�בָָּ ה �בְְּ ָ זַַיְְין לְְמַַ�טָּ

מְְוֹֹקוֹֹמ,  �בִִּ וְְחֶֶדְְוָָה  עוֹֹז  דָָאךְְ  טֵֵייט  ְ שְׁ� עֶֶס 
גֶֶעפִִינְְט  טֶֶער  ְ ערְְשְׁ� וֹֹאי�בֶֶּ דֶֶער  אוווּּ  דָָרְְאטְְן 
זָָאל  עֶֶס  כְְדֵֵי  �בִִּ מֵֵילָָא  �בְְּ מְְחָָה.  שִׂ�ִ אִִיז  זִִיךְְ 
ן  הָָ�בְּאְ מֶֶען  מוּּז  חְְתּּוֹֹנִִים,  �תַַּ �בַַּ ירָָה  �דִִּ זַַיְְין 
זַַיְְין  עֶֶס  קֶֶען  דֶֶעמָָלְְאט  וָָוסא  וְְחֶֶדְְוָָה,  עוֹֹז 

רֵֵךְְלג. מְְוֹֹקוֹֹמ וְְדִִירָָתוֹֹ יִִתְְ�בָָּ
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This [verse] refers to [G‑d’s] inner 
chambers; the other, to His outer 
chambers.”

The standard text of the Talmud 
continues, “Is there not [crying also] 
in the outer chambers? Is it not 
written (Yeshayahu 22:12), ‘On that 
day the L-rd, G-d, Commander of 
legions, called to weeping…?’” 

The question of the Talmud implies 
that the Sages understood that, 
in G-d’s inner chambers, there is 
crying, and the phrase “strength and 
joy are in His place” refers to the 
outer chambers. This would seem 

to contradict the point made above, 
that the phrase “strength and joy 
are in His place” refers to the most 
inner aspect of G-dliness, i.e., G-d’s 
Essence. Nevertheless, as quoted 
in Avodas HaKodesh, part 3, ch. 
57, there is an alternate version of 
the text, which reads, “Is there not 
crying in the inner chambers?”, 
implying that the Talmud’s under-
standing is that G-d’s inner chamber 
is a place of joy and that crying is 
only in the outer chamber. Thus, the 
Sages are questioning, based on the 
verse from Yeshayahu, that it would 
appear that there is crying even in 

the inner chambers. (See also Toras 
Menachem, Vol. 10, pp. 311-312.)

Moreover, even according to the 
standard text, there is an explana-
tion in the Tzemach Tzedek’s notes 
on Eichah (Or HaTorah, Nach, Vol. 
2, pp. 1052-1053) which clarifies 
that the crying in G-d’s inner cham-
ber is merely to awaken a deeper 
level of G-dliness. Regarding that 
deeper level, it is written, “Strength 
and joy are in His place.” This is not 
the place for further discussion of 
the matter.

10. Kiddushin 82b.

This explains why we must always maintain 
joy. Even in the times when our Sages instruct 
us to decrease our happiness, we must still pre-
serve a certain measure of joy. That is necessary 
because we must create a dwelling place for G-d 
constantly, at every moment. Indeed, this is the 
purpose of man’s entire existence, as our Sages 
teach,10 “I was created only to serve my Cre-
ator.” Therefore, constantly, at every moment, 
there is an obligation to be joyous.

Steps in a Sequence

3. True, at times, our Divine service must fol-
low another approach, a mode opposite that of 
joy. This mode of service – necessary on occasion 
– can be understood based on the explanation 
in the preceding maamar6 regarding the order 
to follow when fashioning a dwelling for G-d. 

To illustrate through an analogy of preparing 
a dwelling for a mortal king: First, the place must 
be thoroughly cleaned of all dirt; only after-
wards is it decorated with beautiful furnishings 
to make it fit to serve as a royal residence.

Parallels exist in our spiritual service: First, 
it is necessary to remove the dirt; this is accom-
plished through the mode of bitterness, the 
Divine service emphasized in the month of Av – 

מֶֶען  וָָוסא  טַַאנְְדִִיק  ְ פַַרְְאשְׁ� אִִיז  דֶֶערְְמִִיט 
מְְחָָה. אֲֲפִִילוּּ אִִין דִִי  שִׂ�ִ טֶֶענְְדִִיק �בְְּ ְ דַַרְְאף זַַיְְין שְׁ�
זֵֵיי מְְמַַעֲֲטִִין,  טֵֵייט וֹֹאיף  ְ צַַיְְיטְְן וָָוסא עֶֶס שְׁ�
מְְחָָה, אִִין  שִׂ�ִ דַַרְְאף מֶֶען וֹֹאיךְְ דֶֶעמָָלְְאט זַַיְְין �בְְּ
לְְאד אַַז דִִי דִִירָָה לוֹֹ  אַַ גֶֶעוִִויסֶֶער מָָסא, וִִוי�בַַּ
כָָל רֶֶגַַע  טֶֶענְְדִִיק, �בְְּ ְ רֵֵךְְ מוּּז מֶֶען מַַכְְאן שְׁ� יִִתְְ�בָָּ
ל הָָאָָדָָם, אֲֲנִִי  וְְרֶֶגַַע, וָָוארוּּם דָָסא אִִיז דָָאךְְ כָּ�ָ
וֹֹקנִִילד,  אֶֶת  ׁשׁ  �מֵֵּ ַ לְְשַׁ� א(  )אֶֶ�לָָּ נִִבְְרֵֵתִִאי  )לֹאֹ( 
טֶֶענְְדִִיק,  ְ זַַיְְין שְׁ� מֵֵילָָא לִִיגְְט דֶֶער חִִיּּוּּב צוּּ  �בְְּ

מְְחָָה. שִׂ�ִ יֶֶעדֶֶע רֶֶגַַע, �בְְּ

זַַיְְין  דַַרְְאף  אַַמָָאל  וָָוסא  דָָסא  ג. 
אִִין  קַַו,  צְְוֵֵוייטְְן  אִִין  עֲֲוֹֹבדָָה  סֵֵדֶֶר  דֶֶער 
מֶֶען  וֶֶועט   – מְְחָָה  שִׂ�ִ פוּּן  קַַו  פַַרְְאקֶֶערְְטְְן 
טֵֵיין לוֹֹיט וִִוי עֶֶס וֶֶוערְְט  ְ דָָסא וֹֹאיךְְ פַַרְְאשְׁ�
סֵֵדֶֶר  דֶֶער  מַַאֲֲמָָר,  דֶֶעם  אִִין  דֶֶערְְקְְלֶֶערְְט 
רֶֶךְְ  רֵֵךְְ, עַַל �דֶֶּ וִִוי מֶֶען מַַכְְאט אַַ דִִירָָה לוֹֹ יִִתְְ�בָָּ
ל וִִוי מֶֶען מַַכְְאט אַַ דִִירָָה פַַאר אַַ מֶֶלֶֶךְְ  ָ מָָשָׁ�
טֶֶע זַַאךְְ מוּּז מֶֶען דֶֶעם  ְ ר וָָדָָם. דִִי עֶֶרְְשְׁ� שָׂ�ָ �בָָּ
מוּּץ וכ' אוּּן  ְ אָָרְְט וֹֹאיסְְרֵֵיינִִיקְְן פוּּן יֶֶעדְְן שְׁ�
יינֶֶע  ֵ שֵׁ� מִִיט  דָָסא  מֶֶען  פּּאוּּצְְט  �בַַּ דֶֶערְְנָָאךְְ 
לְְדִִירַַת  רָָאוּּי  זַַיְְין  זָָאל  עֶֶס  כְְדֵֵי  �בִִּ לִִים  �כֵֵּ

לֶֶךְְ. ֶ הַַ�מֶּ

אַַזוֹֹי אִִיז דָָסא וֹֹאיךְְ אִִין עֲֲוֹֹבדָָה רוּּחְְנִִית. 
מוּּץ  ְ מֶֶען מוּּז פְְרִִיעֶֶר אַַרוֹֹיסְְנֶֶעמֶֶען דֶֶעם שְׁ�
וכו', וָָוסא דָָסא טוּּט זִִיךְְ וֹֹאיף דוּּרְְךְְ דֶֶעם 
עֲֲוֹֹבדָָה  דִִי  אִִיז  דָָסא  אוּּן  רִִירוּּת.  ְ הַַ�מְּ קַַו 



רדא26   |   לקוטי שיחות

11. The Musaf prayers for festivals.

12. Tanya, ch. 26; the maamar 
entitled Basi LeGani, 5710.

To explain: Koheles 2:13 speaks of 
yisron ha’or min hachoshech, “the 
advantage of light over darkness.” 

Chassidus (see Basi LeGani, 5710, 
sec. 1) understands the words min 
hachoshech not as meaning “over 
darkness,” but “from darkness,” 
teaching that a superior quality of 
light results from the transformation 
of darkness. When man works to 

transform it into light, he brings 
about an utterly superior quality of 
light, a dimension of luminance that 
light does not inherently possess.

13. Esther 8:17.

14. Nedarim 25a. See also Megilah 

decreasing joy. However, this service is not an end 
in itself; rather, it is intended to remove spiritual 
deficiencies, including those that led to the de-
struction of the Beis HaMikdash, as reflected in the 
statement,11 “Because of our sins, we were exiled 
from our land.” The bitterness is merely the prepa-
ration for creating G-d’s dwelling;  the dwelling 
itself is fashioned through joy.

Joy That Knows No Bounds

4. Why does the Talmud introduce the teach-
ing, “When Adar begins, we increase our joy,” 
with the phrase, “just as” implying that this direc-
tive is derived from the law that “when Av begins, 
we decrease our joy”? The answer to the question 
is based on the explanation in Chassidus,12 that 
superior light comes specifically from darkness. 
Following that line of thought, it is understood 
that the unlimited joy of Adar – joy that tran-
scends the bounds of intellect – comes specifically 
from darkness. In other words, it is called forth by 
the Divine service of subduing the forces of evil 
through bitterness in the service of the month of 
Av mentioned previously. This leads to exceedingly 
great joy, happiness that has no limits.

This is the reason why the joy of the month of 
Adar specifically knows no bounds. The joy of this 
month comes from the transformation of dark-
ness, as the Megilah13 relates, “Many of the peoples 
of the land became Jews.” The phrase, “peoples of 
the land” (amei ha’eretz) refers to the three impure 
kelipos, the forces of evil from which their existence 
is derived. They “became Jews” – denying idolatry 
and accepting the entire Torah.14

מְְחָָה,  שִׂ�ִ �בְְּ מְְמַַעֲֲטִִין  אָָב,  חֹֹדֶֶׁשׁ  פוּּן 
פוּּן  עִִנְְיָָנִִים  דִִי  אַַרוֹֹיסְְצוּּנֶֶעמֶֶען  כְְדֵֵי  �בִִּ
דָָסא  מֵֵאַַרְְצֵֵנוּּ.  לִִינוּּ  �גָָּ חֲֲטָָאֵֵינוּּ  נֵֵי  ְ וּּמִִ�פְּ
ער מֶֶער נִִיט וִִוי אַַ הֲֲכָָנָָה צוּּ אַַ  אִִיז אָָ�בֶֶּ
דִִירָָה, דִִי דִִירָָה אַַלֵֵיין מַַכְְאט מֶֶען דוּּרְְךְְ 

מְְחָָה. שִׂ�ִ

אִִין  טֵֵייט  ְ שְׁ� עֶֶס  וָָוסא  דָָסא  ד. 
כְְנַַס  �נִִּ ֶ � מִִשֶּׁ� פוּּן  עִִנְְיָָן  דֶֶעם  וֹֹאיף  גְְמָָרָָא 
כְְּשֵֵׁם,  יּּוּּק  מְְחָָה דֶֶער �דִִּ שִׂ�ִ ין �בְְּ אֲֲדָָר מַַרְְ�בִִּ
דֶֶער  אַַז  מַַע  ְ מַַשְׁ� אִִיז  דֶֶערְְפוּּן  וָָוסא 
אַַרוֹֹיס  קוּּמְְט  ין  מַַרְְ�בִִּ אֲֲדָָר  כְְנַַס  �נִִּ ֶ � מִִשֶּׁ�
אִִיז  מְְמַַעֲֲטִִין,  אָָב  כְְנַַס  �נִִּ ֶ � מִִשֶּׁ� דֶֶעם  פוּּן 
וָָוסא  דֶֶעם  לוֹֹיט  טַַאנְְדִִיק  ְ פַַרְְאשְׁ� דָָסא 
וֶֶוערְְט דֶֶערְְקְְלֶֶערְְט אִִין חֲֲסִִידוּּתלה, אַַז 
ךְְ  ֶ הַַחֹֹשֶׁ� מִִתּּוֹֹךְְ  קוּּמְְט  הָָוֹֹאר  יִִתְְרוֹֹן  דֶֶער 
אַַז  טַַאנְְדִִיק  ְ פַַרְְאשְׁ� אִִיז  מֵֵילָָא  �בְְּ וְְקָָא.  �דַַּ
לִִי  �בְְּ דֶֶעם  אֲֲדָָר  אִִין  אַַרוֹֹיס  רוּּפְְט  וֶֶוער 
לָָא יַַדְְעֵֵי – דָָסא  מְְחָָה, עַַד �דְְּ גְְבוּּל פוּּן שִׂ�ִ
הֵֵייסְְט  דָָסא  וְְקָָא,  �דַַּ ךְְ  ֶ חֹֹשֶׁ� פוּּן  קוּּמְְט 
אָָחֳֳרָָא  סִִטְְרָָא  פְְיָָא  אִִתְְ�כַַּ עֲֲוֹֹבדָָה פוּּן  דִִי 
מְְחָָה  דוּּרְְךְְ מְְרִִירוּּת, דֶֶעמָָלְְאט אִִיז דִִי שִׂ�ִ

גָָאר גְְרוֹֹיס, אָָן אַַ גְְרֶֶענֶֶעץ.

אוּּן דָָסא אִִיז דֶֶער טַַעַַם וָָוסא דַַוְְקָָא אִִין 
מְְחָָה אָָן אַַ גְְרֶֶענֶֶעץ,  חֹדֶֶֹׁשׁ אֲֲדָָר אִִיז דִִי שִׂ�ִ
וַַויְְיל דֶֶעמָָלְְאט אִִיז דָָסא גֶֶעקוּּמֶֶען מִִתּּוֹֹךְְ 
י  ֵ מֵֵעַַ�מֵּ ים  וְְרַַ�בִִּ טֵֵייט  ְ שְׁ� עֶֶס  וִִוי  ךְְ,  ֶ הַַחֹשֶֹׁ�
י הָָאָָרֶֶץ, ג' קְְלִִיפּּוֹֹת  ֵ הָָאָָרֶֶץ מִִתְְיַַהֲֲדִִים, עַַ�מֵּ
מִִתְְיַַהֲֲדִִים,  זַַיְְינֶֶען  אַַלֵֵיין  זֵֵיי  מֵֵוֹֹאת,  ְ הַַ�טְּ
זָָרָָה  עֲֲוֹֹבדָָה  �בַַּ כּּוֹֹפְְרִִים  יְְהוּּדִִים,  גֶֶעוָָורְְאן 

כָָל הַַתּּוֹֹרָָהלו. וּּוֹֹמדִִים �בְְּ
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13a, which states that anyone who 
denies false deities is called a Yehudi 
(Jew).

15. Esther 9:22.

This Divine service brings about a superior 
quality of light. Therefore, on Purim, the obliga-
tion to rejoice is unbounded, “until one cannot 
distinguish between cursed is Haman and blessed 
is Mordechai.”4 Indeed, even throughout the en-
tire month of Adar there must be abundant joy. 
Thus, the Megilah15 speaks of “the month” – the en-
tire month of Adar – “that was transformed from 
mourning to joy.”

דֶֶער  וֶֶוערְְט  עֲֲוֹֹבדָָה,  דֶֶער  ד  מִִ�צַַּ אוּּן 
יִִתְְרוֹֹן הָָוֹֹאר, אַַז פּּוּּרִִים אִִיז דֶֶער חִִיּּוּּב 
לָָא יַַדְְעֵֵי, אוּּן וֹֹאיךְְ דֶֶעם  מְְחָָה עַַד �דְְּ ִ הַַשִּׂ��
מְְחָָה  שִׂ�ִ זַַיְְין  דַַרְְאף  אֲֲדָָר  חֹֹדֶֶׁשׁ  גַַאנְְצְְן 
ר  ֶ אֲֲשֶׁ� וְְהַַחֹֹדֶֶשׁ  זָָגְְאט  עֶֶר  וִִוי  רִִיבּּוּּי,  �בְְּ

ךְְ, דֶֶער גַַאנְְצֶֶער חֹֹדֶֶׁשׁ אֲֲדָָר. ַ נֶֶהְְ�פַּ

)משיוחת שבת מבכרים ארד, 

תשט״ז(

תענית וכ, ב. טכ( 
שם טכ, וסף ע״א. ל(

סימן  חיים  וארח  ערךו  ושלחן  רהא  לא( 
סימן  ריש  לוטר  ב״ח  ס״ב.  תנק״א 
תנק״א: באל כאבילת שבר וכ׳. צוריך 

עיון מבגן בארהם שם קס״א.

ד״ה כי תאש, תטש״ז. לב(
בבותי  גורסין  דיש  ב,  ה,  חגיגה  עיין  לג( 
גאוי ליאכ – אבוה בעדובת שדוקה ח״ג 
פנ״ז – וגם לגירסתונ אובמר ברשיומת 
)ואר  בכ־כג  עדומ  לאיהכ  קדצ  חמצה 
אכן  אוין  א׳בנ־ג(.  ע׳  ח״ב  נ״ך  התורה 

ומוקמ.
שודקין פב, ב. לד(

תניא פכ״ו. אבתי לגני תש״י פ״א. לה( 
דנרים הכ, א. לה(
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