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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989
son of Bernard (Berl) and Rose (Rezele)

=

Manny Karp was the first of his family born in
the United States, in 1905. His first language
was Yiddish. Losing his mother to the Spanish
Flu shaped his resilience and commitment to
helping others, ultimately leading to a career
as a guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from sichos delivered on Shabbos Parshas Vayakhel, 5711 (1951)
and Shabbos Parshas Vayakhel-Pekudei, 5718 (1958)

Introduction

he Torah is characteristically precise; every word, and even every letter, carries signif-

icance. Nevertheless, in the portions Vayakhel and Pekudei, the Torah repeats - in

meticulous detail - the instructions for building the Sanctuary that were already exten-
sively described in the portions of Terumah and Tetzaveh.

What appears to be a redundancy, however, conceals a profound truth. The two pairs of read-
ings do not involve a repetition. They are descriptions of two separate Sanctuaries. The structure
of the Sanctuary detailed in the portions of Terumah and Tetzaveh was a spiritual Sanctuary that
G-d showed to Moshe on Mount Sinai. By contrast, the Sanctuary described in the portions
Vayakhel and Pekudei was a material Sanctuary, built by man in this world.

In the sichah that follows, the Rebbe focuses on why G-d’s ultimate desire was fulfilled specif-
ically through the physical Sanctuary. In doing so, he teaches us a fundamental lesson regarding
our own Divine service — that our purpose is not fulfilled by transcending physical reality, but
by elevating it and revealing G-dliness within our everyday lives, thereby infusing the mundane
with spiritual depth and purpose.
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WHERE HEAVEN AND EARTH MEET

Where Heaven and Earth Meet

When Every Word Counts

1. In Torah literature as a whole, and par-
ticularly in the Written Torah, every word and
even every letter is precise and carefully calcu-
lated. Many laws are derived from individual
words and sometimes from individual letters
of the Torah. Nevertheless, in the parshiyos
Vayakhel and Pekudei, the descriptions of the
implements of the Sanctuary and the priestly
garments - which were already described in
minute detail in the parshiyos Terumah and
Tetzaveh - are repeated, including all their spe-
cific fine points.

Seemingly, the Torah could have stated
briefly that the Jews made the implements for
the Sanctuary and the priestly garments as G-d
had commanded Moshe, and thereby saved
many verses.
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A Time for Brevity and a Time for Length

2. As mentioned, often laws are not stated
explicitly in the Torah but, instead, are derived
from individual letters or other details. The
reason is that since these laws can be derived
from a word or letter in the Torah that appears
unnecessary, were they to be stated explicitly,
doing so would be superfluous.

This is also the reason why many laws ap-
pear in the Mishnah only by allusion and are
clarified and explained atlength in the Gemara,'

1. See Taanis 21a; Rambam’s Intro-
duction to his Commentary on the
Mishnah, s.v. achar kein raah, which
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emphasizes that points which are re-
ferred to by allusion in the Mishnah
are expanded upon in the Gemara.
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for the wording of the Mishnah is concise in
comparison to that of the Gemara. In this in-
stance as well, since these laws can be derived
from hints implicit in the style and precise
wording of the Mishnah, were they to be stated
explicitly, doing so would be superfluous. The
same principle applies regarding the Gemara in
relation to the Rishonim® and the Rishonim in
relation to the Acharonim.’

As such, the difficulty mentioned above is
reinforced: Seemingly, the entire description of
the construction of the Sanctuary in the parshi-
yos Vayakhel and Pekudei is superfluous.
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Same Words, Different Meanings

3. There is a similar difficulty whose resolu-
tion points to a way to answer the question raised
here: Why were the offerings of the nesi’im (the
tribal leaders of the Jewish people) repeated
twelve times with all their details in Parshas
Naso? Seemingly, for each nasi, the Torah could
have stated that he brought the same offerings
as the previous nasi.

The reason for the repetition is that although
every nasi brought the same items as an offering,
while bringing his offering, each nasi sought to
accomplish different spiritual goals and draw
down different forms of Divine influence, as
alluded to in the Midrash on Parshas Naso.*
Therefore, the Torah could not state that he
brought the same offerings because, spiritually,
the offerings were different. Each one drew down
a different form of Divine influence.

2. The term Rishonim (D)iwx1) refers
to the early Torah scholars and rab-
bis who lived approximately between
the 11th and 15th centuries. They
played a crucial role in interpreting
the Talmud and beginning the codi-

fication of Jewish Law.

3. The term Acharonim (2°31710X)
refers to the later Torah scholars and
rabbis who lived from the 16th cen-
tury onward, following the period of
the Rishonim. The Acharonim fur-
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ther developed Talmudic interpreta-
tion and clarified Jewish Law.

4. See Bamidbar Rabbah, secs.
13-14ff. See also Torah Or, p. 8b;
Likkutei Torah, Devarim, p. 98c.
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Two Sanctuaries: One Spiritual and One Physical

4. The issue regarding the parshiyos Vayakhel
and Pekudei can be resolved in a similar manner:
The Sanctuary described in the parshiyos Teru-
mah and Tetzaveh that G-d commanded Moshe
to build and the Sanctuary that the Jews actually
constructed, as related in the parshiyos Vayakhel
and Pekudei, allude to two distinct Sanctuaries.
In the words of our Sages,® “a Sanctuary below”
and “a Sanctuary above.” Therefore, the Torah
enumerates all the details again.

More specifically: The implements of the
Sanctuary and the priestly garments first related
in the parshiyos of Terumah and Tetzaveh were
communicated: a) by G-d, and b) to Moshe. In
particular, the advantage of the descriptions of
these articles being transmitted in this manner is
threefold:

a) The one who heard and received G-d’s
command was Moshe, a soul of Atzilus. In other
words, even while he existed here on this lowly
material plane, it was as if he was actually in the
world of Atzilus. As our Sages state,® “The Di-
vine Presence spoke from his throat”

True, all the souls originate in Atzilus. How-
ever, only their source is in Atzilus.” As they exist
in this world, their perception and orientation
have become materially oriented. In contrast, the
“souls of Atzilus” operate on the level of Atzilus
even while here below.

There is, nonetheless, a distinction between
these souls and the keilim (“vessels”) of Atzi-
lus, as stated in Tanya, Iggeres HaKodesh,® “For

5. Bamidbar Rabbah, sec. 12:12,
et al.

Rabbah 2:3; Mechilta, Shmos 18:19.
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8. Tanya, Iggeres HaKodesh, Epistle
20.

7. See Likkutei Torah, Shir HaShirim,

6. Note Zohar, Vol. 111, p. 232a, 7a,
265a; Shmos Rabbah 3:15; Vayikra

p- 19a; Likkutei Sichos, Vol. 1 p. 16.
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they” - referring to souls of Atzilus - “have al-
ready emerged and become separate from the
keilim?” Nevertheless, these souls still remain
on the level of Atzilus.

b) The manner in which Moshe received
Divine commands and prophecy was unique,
as reflected in the verse,’ “There has never
again arisen a prophet in Israel like Moshe”
There are two particular aspects that reflect the
uniqueness of Moshe’s prophecy: i) Unlike oth-
er prophets, “Moshe remained standing” while
receiving prophetic revelation;' ii) Moshe’s
prophecy was on the level of zeh" (“this”), di-
rect perception, rather than koh' (“thus”).

This means that while Moshe could receive
his communication directly, while awake and
upright, the other prophets had to lose their ordi-
nary consciousness to receive a prophetic vision.
Otherwise, their physical bodies would have in-
terfered with their prophecy, even though all they
received was an indirect revelation of the lower
level of koh. By contrast, Moshe’s body was able
to serve as a conduit even for the lofty level of zeh.

¢) Moshe received his vision of the Sanctuary
on Mount Sinai.”* There he stood at a higher
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9. Devarim 34:10.

10. Rambam, Hilchos Yesodei HaTo-
rah 7:6. In halachah 2 of that source,
Rambam writes, “When any of the
other prophets prophesy, their limbs
tremble, their physical powers be-
come weak, they lose control of their
ordinary conscious functioning?” It
is because of the nullification of their
ongoing conscious functioning that
“their minds are free to comprehend
what they see” In other words, their
ordinary thinking processes would
have interfered with the Divine
power of their prophetic vision. By
contrast, Moshe was able to compre-
hend G-d’s messages to him while
remaining within his ongoing level
of consciousness.

11. The term zeh implies something
seen directly, to the extent that one
can point his finger at it and say, “This
is it” (see Shmos Rabbah 23:15, Rashi
on Shmos 15:2). Moshe began several
of his prophecies with the words Zeh
hadevar asher tzivah Hashem..., “This
is what G-d commanded...” (Shmos
16:16, 32, 35:4, et al.). In other words,
his perception of G-dliness was direct;
he perceived the Divine message
exactly as it was communicated.

12. Often, the prophets would begin
their prophecies with the words,
Koh amar Hashem, “Thus, G-d has
spoken...” - “thus” meaning “in
such a manner.” In other words, to
quote Rambam (loc. cit. 7:6), they
would “perceive only metaphoric

imagery and allegories”; they would
not perceive G-d’s word directly. To
use the terminology employed by
Kabbalah, their visions came via “a
lens that is not luminous.”

13. Zohar, Vol. 11, p. 159a. See also
Bamidbar Rabbah 12:8. It appears
that these interpretations differ
with the Talmud, Menachos 29a,
which states that Moshe was only
given instructions on Mount Sinai
- not a vision of the Sanctuary.
Later, when the Sanctuary was being
actually constructed, he was shown
a vision of only the Holy Ark, the
Golden Table, and the Menorah.

Iyun Yaakov (Menachos, loc. cit.,
Berachos 55a) notes Rashi’s question
raised in Menachos, loc. cit.: How
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spiritual level than he did when on this materi-
al plane. The proof is that there, “he neither ate
bread nor drank water”'* True, even after Moshe
“descended from the mountain,” his eating and
drinking were different than that of other people.
Nevertheless, the fact that he did actually eat while
on this physical plane indicates that his spiritual
level was higher when he was on Mount Sinai.

From all the above, it is understood that the vi-
sion of the Sanctuary that Moshe saw was not made
of physical gold, silver, or other material entities."®

By contrast, the implements of the Sanctuary
and the priestly garments that are described in the
parshiyos Vayakhel and Pekudei were fashioned: a)
by the Jews, as they exist body and soul - and the
souls of most of the Jewish people are souls from
the worlds of Beriah, Yetzirah, and Asiyah;'¢ b)
here, below, on this physical plane; ¢) from phys-
ical gold, silver, and copper, etc.

WHERE HEAVEN AND EARTH MEET

Y YN N APTTI WIWIVI K IR
TOIRT IRIN 9D WY PR
N K% 0o Pax X2 07 N7 PR
PR JOVIV) L3 7Y LR Vi)
TR WOKD ,(JVPNI0YI 03 TYORN
"I T AW N DYTIRI PN
NV R0 PR Y P TR

JUOIVD V2R P3N VIR

PR OYRYPR oyl D

PR 12UD RIX TR JYYTIVOLIND

TORI VR T IPYA 11D 1) VIRV
12199297 PR

W27 PN BT 9D T TN
12X TN T N IR 902
LINDYS T YT TRD RN PR
27 ORN TR NPT (R :7IRNVE
IXMIT NIMYI WP nings
D (3,7 KT @ "My ATY
DY 191 DY 9991 27T

G-d Desires the Earthly Sanctuary

5. Unquestionably, there exists a great difference
between the Sanctuary as it existed in potential - in
the vision shown to Moshe - and the actual Sanc-
tuary, constructed by the Jewish people. However,
when was G-d’s ultimate desire realized, and when
was His promise,'” “I will dwell among them,” ful-
filled? As the Midrash' states, these goals were
accomplished specifically through the physical
Sanctuary described in the parshiyos Vayakhel and
Pekudei and not through the spiritual Sanctuary
that was “shown on the mountain.”
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can it be said that Moshe saw a vi-
sion of the Sanctuary in the spiritual
realms when our Sages state that the
Sanctuary in the spiritual realms
did not come into being until the
physical Sanctuary was erected in
this world? The Zohar, loc. cit., both
raises and answers that question,

explaining that Moshe saw a pro-
phetic vision of the Sanctuary in the
spiritual realms. However, in actual
reality, the Sanctuary in the spiritual
realms did not come into existence
until the Sanctuary was actually
constructed on the earth.

14. Shmos 34:28.

15. See Bamidbar Rabbah 12:8,
which speaks of “red fire, green fire,
black fire, white fire...”

16. The maamar entitled VeEleh
HaMishpatim in Torah Or.

17. Shmos 25:8.
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What was the underlying dynamic motivating G-d’s
choice of the physical Sanctuary?

“The Holy One, blessed be He, desired to have a dwell-
ing place specifically in the lower realms.”*® As explained
in Tanya,” this refers to this material world, below
which there is none. Although it is physical, coarse, and
moreover, a “doubled and redoubled darkness” prevails
in it, as Tanya" enumerates in detail, nevertheless - pre-
cisely because of this inherent lowness - it is in this world
where G-d’s ultimate intent is fulfilled.

This concept provides a deeper understanding of
a question raised by our Rabbis. Commenting on the
verse,”! Vehanesi’im heiviu es avnei hashoham, usu-
ally translated as, “The princes brought the shoham
stones,” our Sages? interpret the word hanesi’im not as
“the princes,” but as “the clouds.” Their intent is that the
precious stones for the priestly garments were brought
by clouds. Commentators®* ask: Since the stones were
brought through a miracle, how could they be used
for the priestly garments? The difficulty becomes even
greater when viewed from a mystical perspective. The
entire purpose of the Sanctuary and the Beis HaMik-
dash was that they be fashioned specifically from
physical objects. Therefore, none of their elements
should have been brought through a miracle. Instead,
the manner in which they were obtained should have
been enclothed in the garments of nature.**

10
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What a Generous Heart Can Accomplish

6. The lesson for us from the above is that one

18. Tanya, ch. 36, based on Midrash
Tanchuma, Parshas Naso, sec. 16.

19. Loc. cit.

20. The intent of creation is for

man to fashion a dwelling for G-d’s
Essence in this lowly material world.
The spiritual worlds where G-dly
light is revealed are not a conduit

for G-d’s Essence, for any revelation
is defined, and G-d’s Essence tran-
scends any definition. As such, it is
clear that the purpose of creation is to

be fulfilled specifically in this physi-
cal world where there is no revelation
of G-dly light. It is specifically such a
place that provides a setting for His

Essence to be manifest. See Tanya, ch.

36, the maamar entitled Basi LeGani,
5711, sec. 4, and Likkutei Sichos, Vol.
15, p. 248 (translated in Selections
from Likkutei Sichos, Bereishis, p.

391ff). See also Likkutei Sichos, Vol. 6,

p. 22, (translated in Selections from
Likkutei Sichos, Shmos, p. 58fF).

21. Shmos 35:27.

XD Dava qom W

22. Yoma 75a; Targum Yonasan ben
Uziel; Targum Yerushalmi (cited by
Baal HaTurim); and Shmos Rabbah
33:8. See Likkutei Sichos, Vol. 16, p.
425, footnote 14.

23. Neizer HaKodesh on Yoma, loc.
cit. See also Pardes Yosef on the
above verse; K’'li Chemdah, Parshas
Vakhel, sec. 5.

24. Regarding the permissibility
of using the stones brought by the
clouds according to halachah. See
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should not become disheartened, thinking, “How
can I possibly carry out G-d’s will and align my-
self with His sublime intent when I know my own
lowly spiritual state?” Moreover, the question is
reinforced in light of the doubled and redoubled
darkness of the present bitter exile in which we are
found.

Despite this, a person should feel encouraged.
He should realize that G-d promises that if he but
shows a “generous heart” - meaning if he acts
with genuine Jewish warmth and heartfelt dedica-
tion - then “I will dwell among them.”"” In other
words, G-d will help him align himself with, and
carry out, His sublime intent.

WHERE HEAVEN AND EARTH MEET
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Unseen, Unknowable, Yet Fully Manifest

7. The two Sanctuaries - the Heavenly and
the Earthly — are alluded to in the opening verse
of the Torah reading,® “These are the accounts
of the Sanctuary, the Sanctuary of Testimony.”
Seemingly, it should have stated, “These are the
accounts of the Sanctuary of Testimony” Why is
the word Sanctuary repeated? To highlight that
there are the two Sanctuaries - the Sanctuary that
G-d showed to Moshe and the Sanctuary that the
Jews built.

The word “testimony” does not appear in ref-
erence to the Sanctuary mentioned in the first
phrase, the Sanctuary that G-d showed Moshe, but
only in reference to the Sanctuary mentioned in
the second phrase, the one built by the Jews.

The explanation for the use of this term regard-
ing the second Sanctuary depends on a point of
halachah. The concept of testimony applies specit-
ically when a matter is unknown. When a matter
is obvious, testimony is not required.

the commentaries (Mitzpeh Eisan,

et al.) to Tosafos, Menachos 69b, 35:27-28; et al.

s.v. Chitin; Kli Chemdah. Shmos
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25. Shmos 35:5.
26. Shmos 38:21.
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(For this reason, although the testimony of wit-
nesses who saw the new moon is required to declare
a new month, when the judges of the court see the
moon themselves, they may declare a new month
without receiving the testimony of witnesses. The ra-
tionale is that “hearing [the testimony of witnesses]
should not have greater weight than observing the
matter [by oneself].”” Since the judges saw the new
moon, they do not require the testimony of witnesses
to verify its appearance.)

Moreover, even “a matter that will eventually
become revealed” does not require testimony in a
complete sense to be substantiated in court.”® The en-
tire concept of testimony is relevant only regarding
matters that would otherwise remain unknown.

On this basis, we can understand why the word
“testimony” appears specifically in reference to the
second Sanctuary. There are two reasons for this:

a) The second Sanctuary was constructed by hu-
man hands from physical objects. Inherently, such a
structure is not an appropriate conduit through which
G-dliness could be revealed. Therefore, testimony re-
garding it is required. By contrast, the first Sanctuary
was spiritual; its G-dly qualities were openly revealed
in the higher realms. Therefore, no testimony regard-
ing it was required.

b) It is specifically through the physical Sanctuary
that G-d’s Essence — which transcends all revelation
and is utterly concealed - is drawn down.”

The Sanctuary that G-d showed Moshe was char-
acterized by the revelation of G-dly light; G-dliness
was drawn down, Divine radiance shone forth, and
spiritual energy flowed. However, G-d’s Essence was

27. Rosh HaShanah 25b. a new month because one witness
testified that the court in Jerusalem
had sanctified the new moon. The
Talmud explains that since the
ruling of the court was “a matter
that will eventually be revealed,” i.e.,
become public knowledge, in this
instance, they relied on this logic

28. Rosh HaShanah 22b. In that
source, our Sages explain that
although two witnesses must testify
that they observed the appearance of
the new moon, in one instance, the
court instructed the people to mark
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and did not require the testimony of
two witnesses.

The same principle is also followed
in several other instances of Jewish
Law. See Yevamos 115a; et al.

29. See Sefer HaMaamarim 5700,
p.-51.
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not manifest. By contrast, the promise, “I will dwell
among them,” was fulfilled specifically in the phys-
ical Sanctuary that the Jews built. This means that
G-d’s Essence was drawn down and manifest in that
structure.

True, the Sanctuary that the Jews built was con-
structed from physical objects. They took gold,
silver, and copper - gold, silver, and copper in a
literal, physical sense - and built a Sanctuary from
them. Precisely this - the construction of a Sanctu-
ary amidst materiality - is the fundamental point.
As explained in Chassidus,® “The essence of the
Divine Presence was manifest in the lower realms”
- not merely Divine revelations, but the Essence of
the Divine Presence.

WHERE HEAVEN AND EARTH MEET
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The Sanctuary and the Shemoneh Esreh

8. This concept also explains a teaching in the
Talmud Yerushalmi,* “Every day, a person should
recite the Eighteen Blessings... corresponding to the
eighteen commands written in the passage describ-
ing the second Sanctuary.” The Talmud Yerushalmi
refers to the Sanctuary described in the parshiyos
Terumah and Tetzaveh as “the first Sanctuary” and
the Sanctuary described in the parshiyos Vayakhel
and Pekudei as “the second Sanctuary.” Since the
phrase “as G-d commanded” appears eighteen
times in the description of the second Sanctuary,
we, therefore, recite eighteen blessings in our daily
Shemoneh Esreh prayers.*

The Talmud Yerushalmi immediately addresses
an obvious question: The phrase “as G-d command-
ed” appears nineteen times in that context. Our
Sages answer, “[Count only the instances] from [the
verse,|* ‘And with him was Oholiavben Achisamach’

30. See the maamar entitled Basi
LeGani, 5711 (Toras Menachem,
Sefer HaMaamarim Basi LeGani,
Vol. 1, p. 6ff.; Toras Menachem,

2, p. 263L.).

4:3.

Sefer HaMaamarim Melukat, Vol.

31. Talmud Yerushalmi, Berachos
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32. Later, the Sages added a
nineteenth blessing. See Rambam,
Hilchos Tefilah 2:1.

33. Shmos 38:23.
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until the end of the book” In other words, we
should count only those instances of the phrase “as
G-d commanded” beginning with the verse that re-
fers to Betzalel and Oholiav together, but not the
first that refers to Betzalel alone.

At first glance, this passage raises several ques-
tions: a) What is the connection between the
eighteen blessings of the Shemoneh Esreh prayer
and the eighteen instances of “as G-d command-
ed”? b) Why is prayer connected specifically with
the second Sanctuary? And c) Why are only those
instances of “as G-d commanded” beginning with
the one that mentions Oholiav counted in relation
to the eighteen blessings?

There is a further point that requires explanation:
As is well known,* the word tefilah (prayer) is relat-
ed to the concept of connection (as in the phrases,*
hatofel kli cheres, “one who attaches [a lining to]
earthenware vessels,” and naftuli niftalti im achosi,
“with bonds have I become attached to my sister”*).
Prayer represents the connection and bond between
the one who prays and G-dliness. Therefore, it would
seem to share a greater connection with Betzalel, who
was from the tribe of Yehudah, than with Oholiav,
who was from the tribe of Dan, because: a) The tribe
of Yehudah was the most elevated among the tribes.
(As stated in the Midrash,” this is why Betzalel and
Oholiav were specifically chosen - to represent the
most elevated and the lowest of the tribes.) b) The
name Yehudah (7797?), which shares its root letters
with the word hodaah (7877), “acknowledgment,”
has a particular connection to the Shemoneh Esreh,*®
for the attachment to G-d achieved through prayer
can come about only through the acknowledgment
of G-d and bittul (“self-nullification”) to Him. Why,

34. See Torah Or, p. 79d. 37. Shmos Rabbah 40:4.

35. See Keilim 3:5; Tikunei Zohar, ti- 38. The maamarim entitled

kun 47; the Rebbe’s footnote to Sefer Yehudah Atah in Torah Or and in
HaMaamarim 5709, p. 79. Sefer HaMaamarim 5688, p. 45. As

36. Bereishis 30:8.
“acknowledgement;” is intrinsically

explained in those sources, Hodauh,
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connected to the concept of bittul. A
person acknowledges the superiority
of another’s understanding. During
the Shemoneh Esreh prayers, one
should stand “like a servant before
his master” (Shabbos 10a) in total
bittul to G-d.
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then, are the eighteen blessings of Shemoneh Esreh asso-
ciated specifically with Oholiav?

The Ladder of Prayer

9. Commenting on the verse,* “A ladder was set up
on earth (artzah) with its top reaching heavenward
(hashamaimah),” the Zohar"® states, “The ladder is
prayer.” The Midrash* adds, “The ladder is [Mount]
Sinai” - i.e., Torah. Chassidus** clarifies the distinction
between Torah study and prayer: Torah study rep-
resents drawing down G-dliness from above to below,
while prayer represents elevating material existence
from below to above.

This is the meaning of the verse, “A ladder was set up
on earth with its top reaching heavenward.” To focus on
the precise meaning of the terms used as they relate to
prayer: Artzah, 7378 means “earthward.” The Torah does
not say that the ladder stood baaretz (with a sheva under
the beis) - which would simply mean “on the earth” - but
artzah with an added hei, indicating that it was drawn
toward the corporeal earthiness of the earth.” Saying
that the ladder extends artzah means that the Divine ser-
vice of prayer involves taking the lowest elements, even
those so lowly that they lie beneath the earth,* and ele-
vating them to lofty levels of G-dliness. They are raised
not only bashamayim, “into the heavens” - i.e., the lofty
realms of G-dliness that are too transcendent to be en-
clothed within the structures of the spiritual worlds and
so they encompass them; as such, they are called makifim,
“encompassing realms” - but much higher, (") sha-
mayimah. The added hei implies that prayer elevates
them to realms so lofty that they encompass even the
encompassing realms and, indeed, reach much higher,

39. Bereishis 28:12. Vol. 2, pp. 201F, 216ff., Vol. 3, p.

40. Zohar; Vol. I, p. 266b, Vol IIL, p, 2/ 11> et al.

306b; Tikunei Zohar, tikun 45. 43. See Kli Yakar on the verse.

41. Bereishis Rabbah 68:12. 44. See Bereishis Rabbah 68:12-13,
which offers interpretations of the
phrase “set up on earth,” ranging

from the lofty levels of holiness im-

42. Torah Or, p. 3bff; Toras Men-
achem, Sefer HaMaamarim Melukat,
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plied by, “They stood at the foot of
the mountain” (Shmos 19:17), which
refers the Jews as they prepared to
receive the Torah at Sinai, to the
lowest levels of impurity, Nebuchad-
netzar’s erecting an idol of himself in
the Valley of Dura (Daniel 3:1).
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(mwwil) hashamayimah, to G-d’s Essence. Material
entities must be lifted up above even the loftiest encom-
passing realms to their source in G-d’s Essence.

As mentioned earlier, such Divine service involves
a motif of ascent; it is service that follows the mode
of a servant. Although there is pleasure inherent in
this service,” its essential nature follows the pattern of
a servant’s service, involving bittul (“self-nullification)
and kabbalas ol (“the acceptance of G-d’s yoke”).

True, this Divine service is not performed entirely on
man’s initiative alone; it is a power granted from above.
In that vein, Chassidus*® interprets the verse,”” “Lavan
arose early in the morning,” as meaning that “every
morning, the Supernal Whiteness shines forth,”i.e., an
utterly simple and transcendent Divine light is revealed
to assist man in his Divine service. Nevertheless, this
merely empowers man; it is he who must carry out the
actual service, following a motif of ascent.

This explains the connection between prayer and
the second Sanctuary specifically. Both follow the
same theme: taking lowly physical objects and making
them into a Sanctuary and dwelling place for G-d.
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Without Leaving Anyone Behind

10. Prayer involves elevation from below to above.
One must elevate even the very lowest elements - as
expressed in the well-known phrase that one must
“take along even the slippers.”*® Similarly, in his per-

45. See the series of maamarim en-
titled Yom Tov shel Rosh HaShanabh,
5666, p. 431 (in the newest edition),
where it is explained that because
the servant is entirely batel, given
over to his master in every fiber of
his being, the pleasure his master
derives from his service becomes his
own pleasure.

46. Torah Or, p. 24b. As explained

in that source, Lavan — whose

name means “white” — represents a
transcendent light, simple in nature,
as white is simple when compared to
other colors.

47. Bereishis 32:1.

48. See the sichah from Simchas
Torah, 5701, sec. 8 (Sefer HaSichos
5701, p. 32), where the Rebbe Rayatz
relates a story told by the Baal Shem

PX 77D0 OX) OVT 781

TV X TPY? 9T AX7YI
YBXD *T12°DX 11 17y 7INT
oy 0% PR, JINT YUOR YT
PINT YR IR WY JUOININD
PPDRVIND 7T 127DX TYRYILN

Tov that on the morning following
Simchas Torah, when the angels
came to the spiritual Gan Eden, they
found slippers remaining from the
celebrations of the Jewish people the
previous night. The angel Michael
rejoiced over these slippers and
took pride in them. See also Toras
Menachem, 5731, Vol. 1, p. 176f%;
Likkutei Dibburim, Vol. 1, p. 14a; To-
ras Menachem 5718, Vol. 2, p. 154ft.
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sonal world, a person must involve all the
powers of his soul, including its lower powers,
and elevate them.

The same pattern applies regarding the Jewish
people as a whole. As stated in Pri Eitz Chayim®
and cited by the Alter Rebbe in his Siddur, be-
fore prayer, one should accept upon oneself the
mitzvah, “Love your fellowman as yourself>
By doing so, while ascending in prayer,”' one in-
cludes himself together with all other Jews, even
those who are in the level of Oholiav - whom
the Midrash describes as from “the lowest of the

»37

tribes for all must be elevated.

This embodies the concept of “lov[ing] your
fellowman as yourself” in its fullest sense. As
the Baal Shem Tov taught, this mitzvah applies
even to a Jew in a far corner of the world whom
one has never seen and with whom one has
never had any connection.’

This is particularly relevant when a Jew ris-
es to pray — meaning that he has already made
the necessary preparations before prayer and is
ready to pray. Through the very act of stand-
ing to pray - and particularly after he makes
the preparations before prayer - he has made
a powerful spiritual ascent, for the preparations
for prayer require that a person detach him-
self from all worldly matters and stand before
G-d,* focused entirely on Him.

While making these preparations, a person
might ask, “What connection do I have with a
Jew who is not yet ready to pray or even pre-
pare for prayer, a Jew on a low spiritual level?”
He is instructed that he shares an intrinsic con-
nection with such a person because the mitzvah
of loving one’s fellow Jew applies even to a Jew

49. Pri Eitz Chayim, shaar 3, ch. 2.

50. Vayikra 19:18; Rambam, Sefer
HaMitzvot (positive commandment

206); Sefer HaChinuch (mitzvah 243).  sec. 133.

51. See the Tzemach Tzedek’s Derech
Mitzvosecha, mitzvas ahavas Yisrael.

52. See Kesser Shem Tov, hosafos,
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53. See the Alter Rebbe’s Shulchan
Aruch 98:1, and Likkutei Sichos, Vol.
2, p. 349fF.
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at another end of the world, in other words, at the far
end of his spiritual spectrum.

Moreover, he is instructed that the mitzvah of lov-
ing one’s fellow Jew applies even to one whom “he has
never seen” — meaning that it applies even before he
began the process of elevation involved in preparing
for prayer - and to one with whom “he has never had
any connection,” because that person is incompara-
bly lower than the spiritual level of the one praying
even before he rises to pray. As mentioned previous-
ly, prayer is a process of connection through which a
person bonds his soul with G-d. Before prayer, a per-
son’s soul is merely “in his nostrils,”*
spread throughout his consciousness. That is achieved
through the different stages of Divine service in prayer.
Although he is on this underdeveloped level, he must,
nevertheless, extend himself and bond with a Jew who
is even lower spiritually.

i.e., it has not yet

Bonding before prayer with all Jews, even those who
are spiritually poor does not merely fulfill the mitzvah
of loving one’s fellow Jew, which is the foundation of
the entire Torah;> it also affects a person’s own prayers
and spiritual ascents, for loving one’s fellow Jew is the
preparation and prerequisite for his own prayer.*

The reason why bonding with others on a low level
is necessary can be understood through the following
analogy:** The order through which an object or a
building is elevated is from its bottom, its very lowest
level. As is well known, to successfully raise a build-
ing with a lever, the lever has to be positioned under
the structure’s lowest point.

Thus, it is obvious that also when elevating his own
soul, a person must include not only the Betzalel with-
in his soul, but also the Oholiav from the tribe of Dan
- his lowest element. He must pray with all his powers
together, making a Sanctuary for G-d from all of them.

54. Cf. Yeshayahu 2:22. Berachos
14a uses that phrase to describe

a person’s state before prayer. The
spiritual significance of those words

as explained in the main text is
sourced in the introduction to
Likkutei Torah LeGimmel Parshiyos
(Or HaTorah, Bereishis, Vol. 6, p.
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1020a ff.).
55. See Shabbos 31a; Tanya, ch. 32.
56. See Torah Or, p. 4a.
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What Eighteen Includes

11. This explains the correspondence between the
eighteen blessings of Shemoneh Esreh and the eigh-
teen instances where the phrase, “as G-d commanded”
appears in the description of the second Sanctuary,
beginning with the verse where Betzalel is mentioned
together with Oholiav. G-d’s ultimate intent is for the
Sanctuary to be made even from the lowly elements
associated with the tribe of Oholiav. Similarly, our
prayers must also elevate dimensions within ourselves
that correspond to the level of Oholiav’s tribe.

WHERE HEAVEN AND EARTH MEET
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The Bond Between Man and G-d

12. The construction of the Sanctuary - particular-
ly, the sacrifices offered within (which were one of the
primary services performed there)*” - involved a recip-
rocal, interactive relationship. The elevation of entities
from this lowly material plane drew down G-dliness
from above, including the manifestation of G-d’s pres-
ence, as indicated by the promise, “I will dwell among
them,” and “the pleasant fragrance” of the sacrifices
that elicited Divine pleasure.® The interaction of both
the motifs of elevation from below and drawing down
G-dliness from above, brought about “as G-d com-
manded,” a bond between physical objects and G-d’s
Essence, for the word tzivah (“commanded”) is related
to tzavsa, “connection and bonding” The ultimate goal
of the Sanctuary and its services was to bring about the
union of the creation and the Creator.

The power for this connection is generated by
Moshe - and, more particularly, by the aspect of Moshe
possessed by every person.” To highlight this quality,
the Torah states, “as G-d commanded Moshe.”

57. See the maamar entitled Basi
LeGani, 5710, sec. 2.

59. See Tanya, ch. 42.

58. See Vayikra 1:9 and Rashi on that
verse.
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The same pattern can be found in prayer, for
our prayers were instituted in correspondence
with the sacrifices.®® When an ascent takes place
- in other words, the person praying deepens his
bond with G-d because he realizes that he should
not turn to anyone other than G-d alone - he
draws down from above all the munificence he
needs. As we request in our prayers, G-d heals
the sick, blesses the years, etc. Man’s ascent and
the Divine blessings he draws down bring about
abond and union between man and G-d, includ-
ing the highest level of unity, which is expressed
in the final word of the blessing for peace which
concludes the Shemoneh Esreh prayer.®'

60. Berachos 26a

61. See Zohar, Vol. 1, p. 262a. Pri
Etz Chaim, Shaar HaAmidah, ch. 20;

Siddur HaArizal, the blessing of Sim
Shalom. Those sources explain that
this blessing — particularly, the final
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Adapted from a sichah delivered on Shabbos Parshas Pekudei, 5717 (1957)

Introduction

lose to the conclusion of Sefer Shmos (the Book of Exodus), the Torah describes how a
cloud descended over the Sanctuary, and even Moshe could not enter.

This is not only a story about the Sanctuary that accompanied the Jews in their jour-
neys in the desert, it is a message about the sanctuary for G-d each one of us possesses within
our own hearts. Sometimes, there are clouds - confusion, doubt, and/or spiritual numbness —
covering that sanctuary. We do not see a way that we can enter.

However, there is no room for despair. Directly after the Torah tells us that Moshe could not
enter the Sanctuary, it relates that G-d called to Moshe, inviting him to enter and making a path
that enabled him to do so.

True, G-d’s call is in a different book of the Torah, Sefer Vayikra. In other words, the path
leading to such an invitation is not direct, but the sequence exists and is a lesson for each one of
us. Concealment is never the entire story, nor is separation from G-d a lasting state. After the
concealment comes revelation and after the separation comes a renewed connection. Indeed,
this revelation and connection are more powerful than those that existed initially.

This is not only a story about the past — what happened to our people in the desert, nor one
that concerns each individual’s relationship with G-d. It is a story of our people as a whole and
our journey to the Ultimate Redemption. Facing the concealment of G-d with which we are
confronted, there is a tendency for us to lose hope and think that the darkness will continue.
From the sequence of these Torah readings, we can learn that a Divinely ordained sequence is
unfolding. Darkness is not forever. Dawn is not merely possible - it is imminent.
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The Path to the Ultimate Light

Stages in a Sequence

1. From Parshas Pekudei, we proceed to Parshas
Vayikra. The connection between these two parshiy-
os can be understood as follows: At the conclusion of
Parshas Pekudei, the Torah speaks about the cloud
that rested upon the Mishkan (“Sanctuary”). The
cloud represents concealment, a hindrance that pre-
vented Moshe from entering Ohel Moed (“the Tent
of Meeting”),! as the Torah states,” “And Moshe was
not able to enter...” Later, in Parshas Vayikra, the To-
rah states,” “He called to Moshe.” Calling represents
the concept of revelation, in this instance, a revela-
tion that follows concealment.

As is well-known, a revelation that follows con-
cealment transcends an ordinary revelation that
comes without such a prior step.
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When Darkness Leads to Light

2. The concept of revelation following conceal-
ment finds expression in a person’s Divine service of
teshuvah (“return to G-d”). Teshuvah comes after a
person has transgressed and, by so doing, distanced
himself from G-dliness, bringing about a state of
concealment. The transition to teshuvah constitutes
revelation.

Just as the revelation that follows concealment
represents a loftier level of revelation, teshuvah, af-
ter being distant from G-dliness, also leads to “a
doubled portion of wisdom.”* Indeed, the ultimate

1. The terms Ohel Moed (“the Tent of
Meeting”) and Mishkan (“Sanctuary”)
refer to the same structure, the Sanc-

tuary that the Jews constructed in the

their journey to Eretz Yisrael.

2. Shmos 40:35.

desert which accompanied them on
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3. Vayikra 1:1.
4. Cf. Iyov 11:6
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level of teshuvah brings about “the transformation
of intentional sins into merits™ - i.e., darkness is
transformed into light.

THE PATH TO THE ULTIMATE LIGHT
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Structures and Divine Service that Transcends All Structure

3. This explains our Sages™ statement, “In the
place where baalei teshuvah (‘penitents’) stand,
even completely righteous individuals cannot
stand”

The righteous possess merits that are twofold
in nature: a) one involves drawing down a flow of
Divine munificence by observing positive com-
mandments; this represents the path of “do[ing]
good”;” b) the second involves drawing down a flow
of Divine munificence by refraining from violating
the prohibitive commandments; this represents
the path of “turn[ing] away from evil.””

Nevertheless, the latter approach merely pushes
away evil; it does not transform the evil itself into
good. This is because within conventional Divine
service that involves the revelation of G-dliness,
certain limitations exist. Evil remains evil and
must be rejected and dismissed. However, teshu-
vah touches the essence of the soul and, similarly,
G-d’s Essence. As such, no limitations exist; inten-
tional sins can themselves even become merits.

This is the ultimate purpose of G-d’s calling to
Moshe that followed concealment - not merely to
push away and remove the concealment, but to
transform it, to bring about a state where “night will
shine like day”®

5. Yoma 86b.

6. Berachos 34b; Rambam, Hilchos
Teshuvah 7:4. See the footnote in
Sefer HaMaamarim 5709, p. 183,

where the Rebbe notes that there

is a difference of opinion regarding
this matter in Berachos, loc. cit., and
explains why the statement cited is
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accepted as halachah.
7. Tehillim 34:15.
8. Tehillim 139:12.
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Precipitating Daybreak

4. This serves as a directive for each person in
their personal Divine service:

Regardless of his present spiritual state, no mat-
ter how severe the degree of concealment which he
faces, he must never despair, (G-d forbid). On the
contrary, he should realize that he can reach an even
loftier revelation by overcoming that concealment.

The same applies to the sequence of the genera-
tions of the Jewish people over the course of history.
One might well ask: There were much more vir-
tuous generations than ours, yet they remained
distant from the Ultimate Redemption. How then
can we understand that specifically in our gener-
ation - when we might ask rhetorically “Has the
generation become more worthy?”” - the Redemp-
tion will occur?

The answer is that, specifically because of the
concealment in our generation, our Divine service
under such circumstances will lead to the great rev-
elations of the Ultimate Future, as discussed above.

A person’s sleep is deeper towards dawn.' It
is then that one must be especially vigilant not to
oversleep, but to wake to the morning light. Sim-
ilarly, we must now strengthen ourselves until we
merit the Ultimate Redemption, when “night will
shine like day”

9. An expression borrowed from
Yevamos 39b and Rashi there s.v.
achshur.

p. 68aff.

10. See Likkutei Dibburim, Vol. 1,
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