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Dedicated to

Emmanuel (Mendel) 
Karp

1905 - 1989
son of Bernard (Berl) and Rose (Rezele)

•

Manny Karp was the first of his family born in 
the United States, in 1905. His first language 

was Yiddish. Losing his mother to the Spanish 
Flu shaped his resilience and commitment to 
helping others, ultimately leading to a career 

as a guidance counselor in Philadelphia public 
schools. He also served many years as the 
director of Camp Akiba in the Poconos. 

Karp’s legacy is characterized by his optimism 
and unwavering dedication to learning and 
mentorship. Emmanuel Karp died in 1989.
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Tzav I  |  וצ א
Adapted from sichos delivered on Purim, 5714 [1954], and Shabbos Parshas Tzav, 5717 [1957]

Introduction

The Baal Shem Tov once taught his disciples that everything they see or hear should serve 
as a lesson in serving G‑d. On their way home after hearing this teaching, they saw a 
non-Jew carving a cross out of the ice on the river. They were astonished: What could 

this teach them in their Divine service?

They were so disturbed that they had to return to the Baal Shem Tov for an explanation. He 
told them, “Water is an analogy for the Torah.1 When the Torah is warm and studied with energy 
and vitality, its water is a source of life. But when it is cold and devoid of enthusiasm, it can turn 
into the direct opposite of G‑d’s will.”

In a similar vein, the Rebbe Rashab once said,2 “Only a very fine line separates spiritual fri‑
gidity from an actual denial of G‑d.3 It is written,4 ‘G‑d your L‑rd is a consuming fire.’ Divinity is 
a flaming fire. One’s Torah study and prayer ought to be inspired by an ardent heart.”

Parshas Tzav highlights this theme, teaching,5 “A constant fire shall be kept burning on the 
altar; it must not be extinguished.” The altar corresponds to a person’s heart.6 Our observance of 
the mitzvos and study of the Torah must be fired with excitement.

Man and G-d share an interactive relationship. The fire we generate within our hearts elicits 
Divine fire, as our Sages imply in their teaching,7 “Even though fire would descend [on the altar] 
from Above, it is [still] a mitzvah to bring ordinary fire.” The energy we invest in our Divine 
service calls forth Divine energy that vitalizes every element of our lives.

1. See: Bava Kama 17a; Kiddushin 
5b.

2. In the sichah entitled Kol HaYotzei 
LeMilchemes Beis David 5661 [1900], 
which appears in English translation 
in Likkutei Dibburim, Vol. 5 (see p. 
288), and in With Light and With 
Might (SIE, N.Y., 5753/1993; see p. 
67).

3. Indeed, in the Holy Tongue, פוֹֹר  כְּ�ְ
(kfor – “frost”) and פִִירָָה  – kefirah) כְּ�ְ
“denial of G‑d”) share the same root 
letters. The oral tradition of chas‑
sidim points out further that this 
spiritual “fine line” is visible even 
physically – in the fine difference 
between the letter vav (in פוֹֹר  and (כְּ�ְ
the letter yud (in פִִירָָה  .(כְּ�ְ

4. Devarim 4:24.

5. Vayikra 6:6.

6. See Akeidas Yitzchak, Parshas 
Tzav; Toras HaOlah, Vol. 1, ch. 24; 
et al.

7. Yoma 21b.
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קַַד  ּוּּ תּ מִִיד  תָּ�ָ אֵֵשׁׁ  קּוּ  ס ָ פָּ� אוֹֹיפְְן  א. 
דֶֶער  זָָאגְְט  ה,  תִִכְְבֶּ�ֶ לֹאֹ  חַַ  זְְבֵּ�ֵ ִ הַַמִּ� עַַל 
ת,  בָּ�ָ ַ �שַׁ בְּ�ְ אֲֲפִִיוּ�ל  מִִיד  "תָּ�ָ לְְמִִיא:  ַ �שַּׁוּ יְְר

מְְּוּאָָה". ט מִִיד אֲֲפִִיּוּל בְּ�ְ תָּ�ָ

וִִוי גֶֶערֶֶעדט שׁׁוֹֹין פִִיל מָָלא, זַַיְְינֶֶען 
ן  כָּ�ָ ְ מִִ�שְׁ ן  פּוּ עֲֲבוֹֹדוֹֹת  ן  ּוּא עִִנְְיָָנִִים  אַַלֶֶע 
דֶֶעם  אִִין  דָָא  אוֹֹיךְְ  מִִי,  ְ �שְׁ הַַגַּ�ַ שׁׁ  מִִקְְדָּ�ָ ּוּ
גֶֶעפִִינְְט  וָָואס  חְְּוּנִִי  הָָר שׁׁ  מִִקְְדָּ�ָ ּוּ ן  כָּ�ָ ְ מִִ�שְׁ

זִִיךְְ אִִין יֶֶעדְְן אִִידְְן.

ן.  ְ מֶֶענְְט�שְׁ ן  פּוּ הַַרְְאץ  דִִי  אִִיז  חַַ  מִִזְְבֵּ�ֵ
מִִי אִִיז גֶֶעוֶֶוען  ְ �שְׁ חַַ הַַגַּ�ַ אַַזוֹֹי וִִוי אִִין מִִזְְבֵּ�ֵ
נִִימִִי,  ְ הַַפְּ� חַַ  מִִזְְבֵּ�ֵ ּוּ הַַחִִיצוֹֹן  חַַ  מִִזְְבֵּ�ֵ דֶֶער 
פַַרַַאאן  הַַרְְאץ  אִִין  אוֹֹיךְְ  אִִיז  אַַזוֹֹי 
בב.  הַַלֵּ�ֵ תּוּּיּ   נִִימִִ ְ פְּ� ן  ּוּא ב  הַַלֵּ�ֵ תּוּּיּ   חִִיצוֹֹנִִ
חַַ אוֹֹיף וֶֶועלְְכְְן עֶֶס אִִיז דֶֶער  דֶֶער מִִזְְבֵּ�ֵ
חַַ, אִִיז  זְְבֵּ�ֵ ִ קַַד עַַל הַַמִּ� ּוּּ מִִיד תּ י אֵֵשׁׁ תָּ�ָ ּוּּוּ צִִ
תּוּּיּ:   חְְּוּנִִ בְְּוּר חַַ הַַחִִיצוֹֹן.  דָָאס דֶֶער מִִזְְבֵּ�ֵ
י,  גָָּוּל בְּ�ְ תּוּב  הִִתְְלַַהֲֲ אַַ  זַַיְְין  דַַרְְאף  עֶֶס 
זָָלא  הַַרְְאץ  דִִי   – ב  הַַלֵּ�ֵ תּוּּיּ   חִִיצוֹֹנִִ אִִין 

תּוּק. רֶֶענֶֶען צּוּ אֱֱלֹ בְּ�ְ

בִִיתָָה,  ְ � הַַ�שְּׁ עִִנְְיַַן  דֶֶער  אִִיז  ת  בָּ�ָ ַ �שַׁ
דֶֶערְְפַַאר  וֶֶועלְְט.  ן  פּוּ גֶֶעטְְרָָאגְְן  ְ אָָפְּ�
בְְּוּדִִין  ע ר  אָָסּוּ דֶֶעמָָלְְאט  דָָאךְְ  זַַיְְינֶֶען 
הָָאָָדָָם,  נֶֶפֶֶשׁׁ  ן  פּוּ עֲֲבוֹֹדָָה  אִִין  חוֹֹל.  דְּ�ְ
ת עֹֹנֶֶג, בָּ�ָ ַ � גָָה, וְְקָָרָָתָָא לַַ�שַּׁ ָ  מֵֵיינְְט דָָאס הַַשָּׂ��

Relating to Both Extremes

1. On the verse,1 “A constant fire shall be kept 
burning on the altar; it must not be extinguished,” 
the Talmud Yerushalmi comments,2 “ ‘Constant,’ even 
on Shabbos; ‘constant,’ even in a state of impurity.”

As frequently mentioned, all the components 
and services carried out in the physical Sanctu-
ary and later in the Beis HaMikdash also exist in 
the spiritual Sanctuary and in the Beis HaMikdash 
present within every Jew.

The altar corresponds to a person’s heart.3 In the 
Sanctuary and the Beis HaMikdash, there was an outer 
altar4 and an inner altar;5 so, too, in our hearts there 
is an internal and an external dimension.6 The com-
mandment, “A constant fire shall be kept burning on 
the altar” was given regarding the external altar. The 
spiritual implication of that mandate is that our hearts 
must be burning with visible flames of excitement re‑
garding spiritual matters. The external dimensions of 
our hearts should be ablaze with G-dliness.

This is true even on Shabbos, a day when we cease 
work and rest, removed from worldly matters. Ac-
cordingly, we are forbidden to engage in mundane 
activities on that day.7 The counterpart in our Divine 
service is an inward focus, an effort to comprehend 
and internalize Divine light, as implied by the com‑
mandment,8 “You shall call Shabbos ‘a delight.’ ”

1. Vayikra 6:6.

2. Talmud Yerushalmi, Yoma 4:6.

3. See Akeidas Yitzchak, Parshas Tzav; 
Toras HaOlah, Vol. 1, ch. 24; et al.

4. This refers to the altar in the court‑

yard of the Sanctuary and the altar in 
the courtyard of the Beis HaMikdash 
on which the sacrifices were offered.

5. This refers to the Golden Altar in 
the Tent of Meeting and in the build‑
ing of the Beis HaMikdash on which 

the incense offering was brought.

6. Likkutei Torah, Devarim, p. 78d.

7. See the Alter Rebbe’s Shulchan 
Aruch, sections 306 and 307.

8. Yeshayahu 58:13.

When the Torah Is Aflame
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9. Hayom Yom, entry 20-21 Adar II.

These two spiritual motifs are interrelated: As a 
result of the G-dly light that a person grasps, he 
withdraws from all mundane activities. One might 
think that since the person is absorbed in the com-
prehension of G-dliness, he stands above emotional 
excitement, and the external dimensions of his heart 
need not be aflame. Yet the commandment, “it must 
not be extinguished,” is also addressed to such a per‑
son; his heart must burn with G-dly fire, “even on 
Shabbos” – even when he has attained such a lofty 
spiritual state.

At the other extreme, even a person who is far 
from G-dliness should not think he no longer shares 
a connection with G-d, (Heaven forbid). He is told 
“ ‘it must not be extinguished,’ even in a state of im-
purity.” Do not look at anyone’s present situation; “it 
must not be extinguished” applies to all. Everyone 
has a responsibility to see to it that his passion and 
fire for G-dliness is not extinguished. The “constant 
fire” of his personal altar must be continually fanned, 
for his G-dly fire cannot be allowed to burn out.

Such efforts will lead to the positive expression 
of the charge, “it must not be extinguished (lo tich-
beh).” As interpreted by the Maggid of Mezritch,9 
this means that “the lo (“not”) – all negative matters 
– will be extinguished.

Fighting Frigidity

2. The  interpretation suggested by the Maggid 
of Mezritch further teaches us: “A constant fire” is 
necessary to extinguish “the lo.” One must contin-
ually burn with excitement over the Torah and its 
mitzvos.

It is not enough that in the past – even just a few 
moments before – one was excited about his obser‑
vance of the Torah and its mitzvos. His excitement 
must be continuous. If he becomes cold for even 

י אוֹֹר וָָואס עֶֶר  ּוּּלּ י גִּ�ִ ד דֶֶעם  וָָואס מִִצַּ�ַ
ן  גֶֶעטְְרָָאגְְן פּוּ ְ יג, אִִיז עֶֶר אָָפְּ� ִ אִִיז מַַשִּׂ��
דָָאךְְ  עֶֶר  קֶֶען  הָָעוֹֹלָָם.  עִִנְְיָָנֵֵי  אַַלֶֶע 
לְְאד עֶֶר אִִיז פַַרְְאטָָאן  מֵֵיינֶֶען, אַַז וִִויבַּ�ַ
ן  פּוּ הֶֶעכֶֶער  טֵֵייט  ְ �שְׁ עֶֶר  גָָה,  ָ הַַשָּׂ�� אִִין 
ן דֶֶעם  תּוּ, דַַרְְאף עֶֶר נִִיט הָָבְּא�ְ שׁׁ הִִתְְרַַגְּ�ְ
ה  תִִכְְבֶּ�ֶ לֹאֹ  אִִים,  מֶֶען  זָָאגְְט  פַַיְְיעֶֶר. 

ת. בָּ�ָ ַ �שַׁ אֲֲפִִיּוּל בְּ�ְ

וָָואס  דֶֶער  קָָצֶֶה,  צְְוֵֵוייטְְן  אִִין 
טֵֵייט וַַויְְיט, עֶֶר מֵֵיינְְט אַַז עֶֶר הָָאט  ְ �שְׁ
נִִיט,  תּוּכ  יְְי ַ �שַׁ קֵֵיין  לוֹֹם  ָ וְְ�שָׁ חַַס  שׁׁוֹֹין 
אֲֲפִִיּוּל  ה  תִִכְְבֶּ�ֶ לֹאֹ  אִִים  מֶֶען  זָָאגְְט 
ב  מַַצָּ�ָ דַַיְְין  אוֹֹיף  נִִיט  קּוּק   מְְּוּאָָה,  ט בְּ�ְ
עֶֶס  זֶֶען  זָָלְְאסְְט  ה,  תִִכְְבֶּ�ֶ לֹאֹ   – ן  ּוּא
זָָלְְאסְְט  וֶֶוערְְן.  ן  ְ פַַרְְאלָָ�שְׁא נִִיט  זָָלא 
דֶֶעם  לָָזְְאן  אוֹֹיפְְבְּ�ְ אֵֵיין  אִִין  הַַלְְאטְְן 
וָָואס  אֱֱלֹקִִֹי  אֵֵשׁׁ  דֶֶעם  מִִיד",  תָּ�ָ "אֵֵשׁׁ 
נִִיט  זָָלא  עֶֶר  דִִיר  יי  בַּ�ַ זִִיךְְ  גֶֶעפִִינְְט 
וֶֶועט  דָָאס  ן  ּוּא וֶֶוערְְן.  ן  ְ פַַרְְאלָָ�שְׁא
לוֹֹיט  ה"  תִִכְְבֶּ�ֶ "לֹאֹ  דֶֶעם  רֶֶענְְגֶֶען  בְּ�ְ
ער  ֶ מֶֶעזְְרִִיט�שֶׁ דֶֶער  ט  ְ טַַיְְיט�שְׁ עֶֶס  וִִוי 
מָָתוֹֹ עֵֵדֶֶןג, אַַז דֶֶער "לֹאֹ" –  ְ יד נִִ�שְׁ מַַגִּ�ִ
ה",  טֶֶּוּגע עִִנְְיָָנִִים – "תִִכְְבֶּ�ֶ דִִי אַַלֶֶע נִִיט 

ן וֶֶוערְְן. ְ וֶֶועלְְן פַַרְְאלָָ�שְׁא

)משיחת פורים תשי"ד(

יד  ן מַַגִּ�ִ ב. דֶֶער דָָזִִאיקֶֶער וָָורְְאט פּוּ
ן  ְ כְְדֵֵי צּוּ פַַרְְאלֶֶע�שְׁ נְְּוּאז, אַַז בִּ�ִ לֶֶערְְנְְט 
זּוּמ זַַיְְין אֵֵשׁׁ תָָּמִִיד, דֶֶער  דֶֶעם "לֹאֹ", 
מִִצְְוֹֹת. טֶֶענְְדִִיקֶֶער קָָאךְְ אִִין תּּוֹֹרָָה ּוּ ְ �שְׁ

אַַמָָלא,  וָָואס  גּוּנ  גֶֶע נִִיט  אִִיז  עֶֶס 
וַַויְְילֶֶע  אֵֵיין  מִִיט  אֲֲפִִיוּ�ל  אָָדֶֶער 
פְְרִִיעֶֶר, הָָאט עֶֶר גֶֶעהַַאט אַַ קָָאךְְ אִִין 
זַַיְְין  דַַרְְאף  קָָאךְְ  דֶֶער  מִִצְְוֹֹת.  ּוּ תּּוֹֹרָָה 
אִִיז  מֶֶען  אוֹֹיּבּ  ם  וָָוארּוּ טֶֶענְְדִִיק,  ְ �שְׁ
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10. The Alter Rebbe’s Shulchan 
Aruch, sec. 60:4. The Rebbe men‑
tions Amalek here because the year 
this sichah was initially delivered was 
a leap year. Parshas Tzav was read 
on Shabbos Zachor, the Shabbos on 

which we recall the mitzvah to wipe 
out Amalek.

11. Devarim 25:18 speaks of Amalek 
“encountering” the Jews “on the 
way” (ְאַשֶֶׁר קָָרְְךָ בַַּדֶֶרֶֶך). Chassidus (Likku-
tei Torah, Devarim, p. 87c, et al.) 

interprets that phrase as relating to 
the word קוֹר, “coldness” and explains 
that Amalek is an inner influence 
that cools off a Jew’s fervor for G-dli‑
ness and Torah.

12. Yoma 21b.

one moment, the lo (“not”), the negative factors 
surrounding him, may find their way in and en-
snare him.

This is also the reason for the mitzvah to re-
call daily the attack by Amalek.10 Remembering 
is necessary to to keep up one’s guard and prevent 
the frigidity of Amalek11 from taking control for 
even one moment. On the contrary, “A constant 
fire shall be kept burning on the altar; it must not 
be extinguished.”

Beyond the Reach of Man

3. There is another dimension involved in 
maintaining “a constant fire”: that it prepares for 
fire that descends from Above. As our Sages say,12 
“Even though fire would descend [on the altar] 
from Above, it is a mitzvah to bring ordinary 
[fire].” The fire man brings from below is a prepa-
ration and an arousal from below to draw down 
the fire from Heaven.

When is it possible to draw down the fire from 
Heaven? When the fire from below is in a com-
plete state. Then it elicits fire from Above.

We see this motif developed in the Torah 
readings of Parshiyos Tzav and Shemini, which 
describe the days of the Sanctuary’s dedication. 
The entire Sanctuary – all of its sacred utensils 
and the altar – had been completed. Moshe and 
Aharon were present and had already offered sac-
rifices. Nevertheless, the Divine Presence had yet 
to rest within the handiwork of the Jewish peo‑
ple. A remnant of the sin of the Golden Calf still 
existed within them and prevented the revelation 
of the Divine Presence. It was specifically on the 

דֶֶער  אִִין  זִִיךְְ  קֶֶען  קַַלְְאט,  וַַויְְילֶֶע  אֵֵיין 
ן דֶֶער "לֹאֹ". ְ וַַויְְילֶֶע אַַרַַיְְינְְכַַפְּא�

טַַעַַם  דֶֶער  אוֹֹיךְְ  אִִיז  דָָאס  וָָואס 
כָָל  בְּ�ְ עֲֲמָָלֵֵק  ה  מַַעֲֲשֵׂ�ֵ זְְכִִירָָה  מִִצְְוַַת  אוֹֹיף 
טֶֶענְְדִִיק  ְ �שְׁ דַַרְְאף  מֶֶען   – וָָיוֹֹםד  יוֹֹם 
לוֹֹם,  ָ לָָּוּזְְאן, חַַס וְְ�שָׁ גֶֶעדֶֶענְְקֶֶען נִִיט צּוּ צ
אוֹֹיף  אֲֲפִִיּוּל  עֲֲמָָלֵֵק'ן  ן  פּוּ תּוּ  קְְרִִיר דִִי 
מִִיד  תָּ�ָ אֵֵשׁׁ  טֵֵייט  ְ �שְׁ עֶֶס  וִִוי  רֶֶגַַע,  אֵֵיין 

ה. חַַ לֹאֹ תִִכְְבֶּ�ֶ זְְבֵּ�ֵ ִ קַַד עַַל הַַמִּ� ּוּּ תּ

דֶֶעם  אִִין  דָָא  אִִיז  עִִנְְיָָן  אַַן  נָָאךְְ  ג. 
אֵֵשׁׁ  ם  צּוּ הֲֲכָָנָָה  אַַ  אִִיז  עֶֶר  מִִיד:  תָּ�ָ אֵֵשׁׁ 
אַַף  רַַזַַ"לה,  מַַאֲֲמַַר  דֶֶער  וִִוי  מַַעְְלָָה.  לְּ�ְ ֶ �שֶׁ
מִִצְְוָָה  מַַיִִם  ָ � הַַ�שָּׁ מִִן  יוֹֹרֶֶדֶֶת  אֵֵשׁׁ  ֶ �שֶׁ י  ִ פִּ� עַַל 
לְְהָָבִִיא מִִן הַַהֶֶדְְיוֹֹט. דָָאס הֵֵייסְְט אַַז דֶֶער 
תָָּוּא  וְְאִִתְְעֲֲר הֲֲכָָנָָה  אַַ  אִִיז  ה  ָ מַַטָּ� לְּ�ְ ֶ �שֶׁ אֵֵשׁׁ 
דֶֶעם  רֶֶענְְגֶֶען  בְּ�ְ ְ אַַרָָפְּא� צּוּ  אוֹֹיף  א  דִִלְְתַַתָּ�ָ

מַַיִִם. ָ � אֵֵשׁׁ מִִן הַַ�שָּׁ

אֵֵשׁׁ  דֶֶעם  עֶֶס  רֶֶענגְְט  בְּ�ְ ער,  אָָבֶּ�ֶ וֶֶוען, 
ה אִִיז  ָ מַַטָּ� לְּ�ְ ֶ מַַיִִם, וֶֶוען דֶֶער אֵֵשׁׁ �שֶׁ ָ � מִִן הַַ�שָּׁ
יךְְ  ִ מַַמְְ�שִׁ עֶֶס  אִִיז  דַַאן  דַַוְְקָָא,  תּוּמ  לֵֵי ְ �שְׁ בִּ�ִ

מַַעְְלָָה. לְּ�ְ ֶ דֶֶעם אֵֵשׁׁ �שֶׁ

מִִיר זֶֶעעֶֶן דָָאס אִִין דִִי הַַיְְינְְטִִיקֶֶע סֶֶדְְרוֹֹת 
אִִּוּּלּים,    ִ הַַמִּ� יְְמֵֵי  דִִי  אִִין  מִִינִִי(.  ְ �שְׁ ן  ּוּא )צַַו 
זַַיְְינֶֶע  מִִיט  ן  כָּ�ָ ְ מִִ�שְׁ גַַנְְאצֶֶער  דֶֶער  וֶֶוען 
חַַ זַַיְְינֶֶען שׁׁוֹֹין גֶֶעוֶֶוען  ן דֶֶער מִִזְְבֵּ�ֵ לִִים ּוּא כֵּ�ֵ
ה וְְאַַהֲֲרֹןֹ  ֶ פַַרְְאטִִיק, עֶֶס זַַיְְינֶֶען גֶֶעוֶֶוען מֹ�שֶׁ
גֶֶעוֶֶוען  מַַקְְרִִיב  שׁׁוֹֹין  הָָאט  מֶֶען  ן  ּוּא וכו' 
אַַלְְץ  נָָאךְְ  אִִיז  נְְּוּדֶֶעסְְטְְוֶֶועגְְן  פ נוֹֹת,  קָָרְְבָּ�ָ
לִִּוּיּבּ  ה יְְדֵֵיהֶֶם, צ מַַעֲֲשֵׂ�ֵ כִִינָָה בְּ�ְ ְ רְְתָָה �שְׁ ָ לֹאֹ �שָׁ
ן  לִִיבְּ�ְ ערְְגֶֶעבְּ�ְ אִִיבֶּ�ֶ נָָאךְְ  אִִיז  עֶֶס  וָָואס  דֶֶעם 
וֹֹם ּיּ בַּ�ַ נָָאר  הָָעֵֵגֶֶל,  חֵֵטְְא  ן  פּוּ ם  ֶ רוֹֹ�שֶׁ  אַַ 
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13. Vayikra 9:24.

14. Rashi to Vayikra 9:23.

15. See Rashba, Vol. 1, responsum 9.

16. Ibid.; the maamar entitled 

VaYehi Bayom HaShemini, 5704.

eighth day, when the fire from below reached its 
complete and perfect state, that it extinguished 
the entire lo, “not,” i.e., it entirely nullified the sin 
of the Golden Calf. Only then did “fire emerge 
from before G-d”13 and the Divine Presence rest 
within their handiwork.14

What is the extraordinary quality of the fire 
from Above that requires a perfect state of Di-
vine service, generating fire from below?

All created beings are limited. As such, their 
Divine service and the spiritual heights to which 
they can reach also have limits. In and of them-
selves, those achievements will not last forever. 
For them to last forever, they must draw down 
influence from Above, from Him Who is entirely 
unlimited.

Accordingly, we see that during the seven 
days of its dedication, the Sanctuary was erect-
ed and dismantled because it is impossible for 
created beings to fashion anything that exists in‑
dependently or eternally. Only on the eighth day, 
when the Divine Presence rested within their 
handiwork and “fire emerged from before G-d,” 
was the Sanctuary erected and not dismantled. 
That was when it was truly erected, i.e., endowed 
with eternal existence.

On this basis, it is possible to understand the 
distinction between the seven days of the Sanc‑
tuary’s dedication and the eighth day, and the 
concept that the fire from Above emerged specif-
ically on the eighth day. As is well-known,15 the 
number seven is associated with the weekly cycle, 
i.e., it is related to the natural order of the worlds. 
By contrast, eight is above this cycle,16 relating 
to G-dly light that transcends the worlds. This 
is identified with the fire from Above described 
previously.

אִִיז  עֶֶס  וִִוי  דֶֶעם  נָָאךְְ  דַַוְְקָָא,  מִִינִִי  ְ � הַַ�שְּׁ
ה,  ָ מַַטָּ� לְּ�ְ ֶ �שֶׁ אֵֵשׁׁ  דֶֶער  גֶֶעוָָורְְאן  פַַרְְאטִִיק 
ן דֶֶעם גַַנְְאצְְן "לֹאֹ",  ְ וָָואס הָָאט פַַרְְאלָָ�שְׁא
ל גֶֶעוֶֶוען דֶֶעם חֵֵטְְא  ֵ אִִינְְגַַנְְאצְְן מְְבַַטֵּ� ן  ּוּא
פְְנֵֵי ה'  צֵֵא אֵֵשׁׁ מִִלִּ�ִ ט דַַאן וַַתֵּ�ֵ ְ הָָעֵֵגֶֶל, עֶֶרְְ�שְׁ

ה יְְדֵֵיהֶֶםו. מַַעֲֲשֵׂ�ֵ כִִינָָה בְּ�ְ ְ רְְתָָה �שְׁ ָ וגו', וְְ�שָׁ

גֶֶעוַַולְְאדִִיקֶֶע  דִִי  אַַזוֹֹי  אִִיז  וָָואס 
אוֹֹיף  וָָואס  מַַעְְלָָה  לְּ�ְ ֶ �שֶׁ אֵֵשׁׁ  אִִין  מַַעֲֲלָָה 
ן דִִי  זּוּמ מֶֶען הָָבְּא�ְ יךְְ זַַיְְין דָָאס,  ִ צּוּ מַַמְְ�שִׁ

ה? ָ מַַטָּ� לְּ�ְ ֶ ן אֵֵשׁׁ �שֶׁ תּוּמ הָָעֲֲבוֹֹדָָה פּוּ לֵֵי ְ �שְׁ

ן  ּוּא אגְְרֶֶענֶֶעצְְטֶֶע,  בַּ�ַ זַַיְְינֶֶען  נִִבְְרָָאִִים 
זֵֵייעֶֶר עֲֲבוֹֹדָָה מִִיט דִִי עִִנְְיָָנִִים צּוּ וֶֶועלְְכֶֶע 
אגְְרֶֶענֶֶעצְְטֶֶע,  בַּ�ַ זַַיְְינֶֶען  דֶֶערְְגְְרֵֵייכְְן  זֵֵיי 
קֵֵיין  נִִיט  זֵֵיי  ן  הָָבְּא�ְ עַַצְְמָָם  ד  מִִצַּ�ַ וָָואס 
אַַ  זַַיְְין  זָָלא  עֶֶס  בִִּוּכְְדֵֵי   נִִצְְחִִי.  ם  ּוּּיּ קִִ
כָָה  ָ זַַיְְין אַַ הַַמְְ�שָׁ זּוּמ דֶֶערוֹֹיף  נִִצְְחִִי  ם  ּוּּיּ קִִ
אִִיז  רֵֵךְְ  יִִתְְבָּ�ָ עֶֶר  וָָואס  דַַוְְקָָא,  מִִלְְמַַעְְלָָה 

ל. גְְבָּ�ָ דָָאךְְ אִִינְְגַַנְְאצְְן נִִיט ּוּמ

יְְמֵֵי  בְְעַַת  ִ �שִׁ בְּ�ְ אַַז  מֶֶען  זֶֶעט  דֶֶערְְפַַאר 
ד  מִִצַּ�ַ פֵֵּוּרְְקוֹֹ.   ן  כָּ�ָ ְ �שְׁ ִ הַַמִּ� קַַם  הּוּ אִִּוּּלּים    ִ הַַמִּ�
ם  ּוּּיּ קִִ אֱֱמֶֶת'עֶֶר  קֵֵיין  נָָאךְְ  קֶֶען  נִִבְְרָָאִִים 
דַַוְְקָָא, וֶֶוען עֶֶס  מִִינִִי  ְ � וֹֹם הַַ�שְּׁ ּיּ זַַיְְין. בַּ�ַ נִִיט 
צֵֵא  ן וַַתֵּ�ֵ כִִינָָה ּוּא ְ � רָָאַַת הַַ�שְּׁ ְ אִִיז גֶֶעוֶֶוען הַַ�שְׁ
קַַם  הּוּ אִִיז  דַַאן  ט  ְ עֶֶרְְ�שְׁ ה',  פְְנֵֵי  מִִלִּ�ִ אֵֵשׁׁ 
דִִי  גֶֶעוֶֶוען  אִִיז  עֶֶס  פֵֵרְְקוֹֹ,  וְְלֹאֹ  ן  כָּ�ָ ְ �שְׁ ִ הַַמִּ�

ם נִִצְְחִִי. ּוּּיּ אֱֱמֶֶת'עֶֶ הֲֲקָָמָָה, קִִ

זַַיְְין  אוֹֹיךְ�  וֶֶועט  דֶֶעם  מִִיט  ן  ּוּא
בְְעַַת  ִ �שִׁ ן  פּוּ עִִנְְיָָן  דֶֶער  טַַנְְאדִִיק  ְ פַַרְְא�שְׁ
מִִינִִי, וָָואס דֶֶער  ְ � אִִּוּּלּים וְְיוֹֹם הַַ�שְּׁ   ִ יְְמֵֵי הַַמִּ�
מִִינִִי  ְ � וֹֹם הַַ�שְּׁ ּיּ מַַעְְלָָה אִִיז גֶֶעוֶֶוען בַּ�ַ לְּ�ְ ֶ אֵֵשׁׁ �שֶׁ
סְְּוּאוואט   בַּ�ַ אִִיז  עֶֶס  ם  וָָוארּוּ דַַוְְקָָא, 
דָָאס  ף,  הַַהֶֶקֵּ�ֵ יְְמֵֵי  דִִי  זַַיְְינֶֶען  בְְעָָה  ִ �שִׁ אַַז 
עוֹֹלָָמוֹֹת,  צוּ�  גֶֶעהֶֶערְְט  וָָואס  הֵֵייסְְט 
אוֹֹר  ףז,  מֵֵהַַהֶֶקֵּ�ֵ לְְמַַעְְלָָה  אִִיז  מִִינִִי  ְ �שְׁ ן  ּוּא
אֵֵשׁׁ  עִִנְְיַַן  אּוּ  וְְה מֵֵהָָעוֹֹלָָמוֹֹת,  מַַעְְלָָה  לְּ�ְ ֶ �שֶׁ

"ל. נַּ�ַ מַַעְְלָָה כַּ�ַ לְּ�ְ ֶ �שֶׁ



PAR SHAS Tz av I  |   When the Torah  Is Afl ame9

17. See Derech Mitzvosecha, mitzvas 
HaAmanas Elokus, ch. 11. In that 
source, it is explained that since 
each element of time has a specific 

definition, it cannot be said that time 
itself is unlimited, for a combination 
of limited elements can only produce 
something limited.

18. Shmos 25:8.

19. Alshich to the above verse; 
Shelah, p. 69a; et al.

When the Finite Calls Forth the Infinite

4. Despite the fact that created beings cannot 
achieve eternality in and of themselves, never-
theless, as mentioned, the fire from Above is 
elicited through the perfection of man’s Divine 
service in generating a fire from below. In oth-
er words, when a created being does everything 
he can, even though his efforts are limited, G-d 
grants him “fire from Above,” an unlimited light.

This is alluded to as well in the word “con-
stant” in the verse, “A constant fire shall be kept 
burning.” “Constant” reflects a lack of limita-
tion, something not bound by time.

Since time is comprised of limited elements 
– every second, minute, hour, etc., is defined – it 
must itself have a limitation.17 Even so, although 
it is limited, the perfection of man’s Divine service 
generates a fire from below that elicits an unlim-
ited response from Above, an eternal quality. 
Moreover, that eternal quality is also drawn down 
within time, and time itself is endowed with an 
eternal dimension; the light burns constantly.

In our terms, this means that, within nature, 
we can see unlimited success and attainments 
that transcend the bounds of nature.

Putting It into Practice

5. These concepts serve as a lesson regarding 
our conduct. Every Jew is a Sanctuary for G-d, 
as it is written,18 “They shall make a Sanctuary 
for Me and I will dwell among them” – mean‑
ing, within each and every Jew.19 Nevertheless, 
it is not enough that one is a Sanctuary, “a con‑
stant fire [must] be kept burning.” If the fire 
– the warmth and the vitality – is lacking, the 

דֶֶעם  אוֹֹיף  ער,  אָָבֶּ�ֶ קְְּוּקנְְדִִיק,   נִִיט  ד. 
תּוּּיּ   נִִצְְחִִ צּוּ  קֶֶענֶֶען  אַַלֵֵיין  נִִבְְרָָאִִים  וָָואס 
וִִוי  נְְּוּדֶֶעסְְטְְוֶֶועגְְן,  פ דֶֶערְְגְְרֵֵייכְְן,  נִִיט 
הָָאֵֵשׁׁ  כַַת  ָ הַַמְְ�שָׁ אִִיז  פְְרִִיעֶֶר,  גֶֶעזָָאגְְט 
תּוּמ הָָעֲֲבוֹֹדָָה  לֵֵי ְ רְְּוּךְְ �שְׁ מְְּוּקט ד מַַעְְלָָה  לְּ�ְ ֶ �שֶׁ
ה דַַוְְקָָא. דָָאס מֵֵיינְְט, אַַז  ָ מַַטָּ� לְּ�ְ ֶ ן אֵֵשׁׁ �שֶׁ פּוּ
יכָָלְְתּּוֹֹ,  ט אַַלְְץ וָָואס בִּ�ִ עַַת אַַ נִִבְְרָָא טּוּ ַ �שַׁ בְּ�ְ
דֶֶער  אִִים  גִִיט  לָָה,  הַַגְְבָּ�ָ בְּ�ְ אִִיז  דָָאס  הֲֲגַַם 
לִִי  מַַעְְלָָה, בְּ�ְ לְּ�ְ ֶ טֶֶער דֶֶעם אֵֵשׁׁ �שֶׁ ְ ערְְ�שְׁ אוֹֹיבֶּ�ֶ

לּוּב. גְְ

דֶֶעם  אִִין  ז  ָ מָּּוּ� מְְר אוֹֹיךְְ  אִִיז  דָָאס  ן  ּוּא
אֵֵשׁׁ  קּוּ,  ס ָ פָּ� אִִין  וָָואס  מִִיד"  "תָּ�ָ וָָורְְאט 
לּוּב,  לִִי גְְ מִִיד מֵֵיינְְט בְּ�ְ קַַד וג': תָּ�ָ ּוּּ מִִיד תּ תָּ�ָ
לְְאד  ד עַַצְְמוֹֹ, וִִויבַּ�ַ מַַן. זְְמַַן מִִצַּ�ַ לְְמַַעְְלָָה מֵֵהַַזְּ�ְ
חֲֲלָָקִִים  ן  פּוּ טֶֶעלְְט  ְ נּוּוֹֹיפְְגֶֶע�שְׁ צ אִִיז  עֶֶר 
ן  ּוּא לָָהח.  הַַגְְבָּ�ָ אַַ  ן  הָָבְּא�ְ עֶֶר  זּוּמ   לִִים,  גְְבָּ�ָ ּוּמ
הָָעֲֲבוֹֹדָָה  תּוּמ  לֵֵי ְ �שְׁ רְְּוּךְְ  ד נְְּוּדֶֶעסְְטְְוֶֶועגְְן  פ
יךְְ דֶֶעם  ִ ה, אִִיז מֶֶען מַַמְְ�שִׁ ָ מַַטָּ� לְּ�ְ ֶ ן אֵֵשׁׁ �שֶׁ פּוּ
נָָאךְְ  ן  ּוּא מַַן,  מֵֵהַַזְּ�ְ מַַעְְלָָה  לְּ�ְ ֶ �שֶׁ לּוּב  גְְ לִִי  בְּ�ְ
ךְְ אוֹֹיךְְ אִִין זְְמַַן,  ָ מֶֶער, אַַז דָָאס וֶֶוערְְט נִִמְְ�שָׁ
אַַז דֶֶער זְְמַַן אַַלֵֵיין וֶֶוערְְט אַַ נִִצְְחִִי, תָָּמִִיד.

אִִין עוֹֹלָָם אִִיז דָָאס, אַַז אִִין טֶֶבַַע אִִיז 
בַַע. ֶ מַַעְְלָָה מֵֵהַַטֶּ� לְּ�ְ ֶ דָָא דִִי הַַצְְלָָחָָה �שֶׁ

דֶֶעם  ן  פּוּ הַַהוֹֹרָָאָָה  ת  דַּּוּק�ַ נְְ דִִי  ה. 
נְְגֶֶעזָָאגְְטְְן: אוֹֹיבְּ�ְ

שׁׁ  מִִקְְדָּ�ָ ן ּוּ כָּ�ָ ְ יֶֶעדֶֶער אִִיד אִִיז דָָאךְְ אַַ מִִ�שְׁ
ּוּׂשׂ  טֵֵייט, וְְעָָ ְ רֵֵךְְ, אַַזוֹֹי וִִוי עֶֶס �שְׁ אֵֵלָָיו יִִתְְבָּ�ָ
ל  כָּ�ָ תוֹֹךְְ  בְּ�ְ תוֹֹכָָם,  בְּ�ְ י  כַַנְְתִּ�ִ ָ וְְ�שָׁ שׁׁ  מִִקְְדָּ�ָ לִִי 
וִִויסְְן  מֶֶען  דַַרְְאף  רָָאֵֵל,  שְׂ�ְ מִִיִּ�ִ וְְאֶֶחָָד  אֶֶחָָד 
ל זְְמַַן עֶֶס פֶֶעלְְט אִִין דֶֶעם "אֵֵשׁׁ" –  אַַז כָּ�ָ
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20. The Rebbe is using the wording 
of Menachos 99b, quoted by the 
Alter Rebbe in his Shulchan Aruch, 
Hilchos Talmud Torah 3:4, et al. The 
intent is not a chapter of a specific 
text, but rather a defined portion of 
Torah study.

21. Yehoshua 1:8.

22. Menachos, loc. cit., explains that 
by studying even “one chapter in 
the morning and one chapter in 
the evening,” one fulfills the charge 
that the words of Torah should not 
depart from your mouth. The Rebbe 
is explaining that the limited time 
one spends in study in the morning 
and the evening should affect one’s 

entire day.

23. Eruvin 54a; cited and explained 
at the beginning of ch. 37 of Tanya. 
That Talmudic passage mandates 
that the Torah be studied aloud.

24. Tehillim 35:10.

25. Avos 2:13.

Sanctuary is incomplete. Even though the person stud-
ies the Torah, fulfills the mitzvos, and carries out all 
the spiritual counterparts of the service in the Sanctu-
ary, if he does so without energy, the Divine Presence 
will be lacking in his efforts. So great is that lack that 
it is possible for him to remain tainted by a trace of the 
sin of the Golden Calf.

The Torah and its mitzvos must be carried out with 
excitement and vitality. This applies in each of the three 
areas: Torah study, Divine service, and acts of kindness.

With regard to Torah study: It is not sufficient for a 
person to fulfill his obligation by studying “one chapter 
in the morning and one chapter in the evening”20 and 
then for the remainder of the day to remain indifferent 
to Torah study. Nor may the Torah be studied in a muted 
tone, without the person feeling any connection to 
his studies. Instead, he must fulfill the commandment 
which requires that the words of the Torah “shall not 
depart from your mouth”21 – meaning, he should feel a 
constant connection to Torah study and it should be the 
focus of his day.22 Moreover, the Torah he studies should 
be interwoven with his entire being, all his 248 limbs,23 
as implied by the verse,24 “All my bones will declare it.” 
To accomplish this, one must study with vitality.

With regard to the Divine service of prayer: One 
should not view prayer “as a fixed obligation, but as a 
request for mercy and a supplication before the Om-
nipresent.”25 When a person prays in such a manner, 
his prayer will be energized.

With regard to acts of kindness, which can be 
seen as a general category including all the mitzvos: 
One’s approach should not be merely to fulfill his ob-

עֶֶר  הֲֲגַַם  אִִיז  תּוּּיּ,   וְְחַַ תּוּמ  חֲֲמִִי דִִי 
ים  מְְקַַיֵּ�ֵ אִִיז  עֶֶר  תּּוֹֹרָָה,  לֶֶערְְנְְט 
הָָיּוּ  ֶ ן הָָאט אַַלֶֶע עִִנְְיָָנִִים �שֶׁ מִִצְְוֹֹת ּוּא
ער  אָָבֶּ�ֶ אִִיז  עֶֶס  לְְאד  וִִויבַּ�ַ ן,  כָּ�ָ ְ �שְׁ ִ מִּ� בַּ�ַ
רָָאַַת  ְ יי אִִים הַַ�שְׁ תּוּּיּ, פֶֶעלְְט בַּ�ַ  אָָן חַַ
עֶֶס  רֶֶעכְְט,  אִִיז  עֶֶס  יז  בִּ�ִ כִִינָָה,  ְ � הַַ�שְּׁ
ן  פּוּ ם  ֶ רוֹֹ�שֶׁ אַַ  זַַיְְין  אִִים  יי  בַּ�ַ זָָלא 

חֵֵטְְא הָָעֵֵגֶֶל.

מִִיט  זַַיְְין  דַַרְְאפְְן  מִִצְְוֹֹת  ּוּ תּּוֹֹרָָה 
אִִין  עדִִיקַַיְְיט,  לֶֶעבֶּ�ֶ אַַ  ן  ּוּא קָָאךְְ  אַַ 
ן  ין תּּוֹֹרָָה, עֲֲבוֹֹדָָה ּוּא אַַלֶֶע דְְרַַיי קַַוִּ�ִ

תּוּל חֲֲסָָדִִים. מִִי גְּ�ְ

וֹֹתּרָָה: מֶֶען דַַרְְאף נִִיט יוֹֹצֵֵא זַַיְְין 
רֶֶק אֶֶחָָד  ֶ פֶּּוּ� חֲֲרִִית  ַ רֶֶק אֶֶחָָד �שַׁ ֶ מִִיט פֶּ�
ם גַַנְְאצְְן מֵֵעֵֵת לְְעֵֵת  ן צּוּ עַַרְְבִִית, ּוּא
עֶֶס  נִִיט.  תּוּכ  יְְי ַ �שַׁ קֵֵיין  עֶֶס  הָָאט 
ן צּוּ אִִים  לְְחִִישּׁׁוּ ּוּא טָָאר נִִיט זַַיְְין בִּ�ִ
תּוּכ  יְְי ַ �שַׁ קֵֵיין  עֶֶס  הָָאט  אִִינְְגַַנְְאצְְן 
ן  שׁׁ וג' ּוּא זּוּמ זַַיְְין לֹאֹ יָָּוּמ נִִיט. עֶֶס 
רְְמַַ"ח  כָָל  בְּ�ְ כָָּוּה  עֲֲר זַַיְְין  זּוּמ   עֶֶס 
ֹמַַארְְנָָהט.  תֹּ� עַַצְְמוֹֹתַַי  ל  כָּ�ָ אֵֵבָָרִִים, 

תּוּּיּ.  זּוּמ זַַיְְין מִִיט אַַ חַַ עֶֶס 

דָָאס  וָָואס  ה,  פִִלָּ�ָ תְּ�ְ עֲֲבוֹֹדָָה: 
נִִיט  זַַיְְין  דַַרְְאף  הָָעֲֲבוֹֹדָָה,  קַַו  אִִיז 
נִִּוּנים לִִפְְנֵֵי  קֶֶבַַע, נָָאר רַַחֲֲמִִים וְְתַַחֲֲ

תּוּּיּ.  ן חַַ שׁׁ פּוּ קוֹֹםי, מִִיט אַַ הֶֶרְְגֵּ�ֵ ָ הַַמָּ�

חֲֲסָָדִִים: מִִצְְוֹֹת, וָָואס  גְְּמִִילוּת 
מִִילַַת  תּוּל זַַיְְינֶֶען זֵֵיי אִִין קַַו הַַגְּ�ְ כְְלָָ בִּ�ִ
ן  פּוּ נָָאר  זַַיְְין  נִִיט  דַַרְְאפְְן  חֲֲסָָדִִים, 
מֶֶען דַַרְְאף  מִִצְְוֹֹת  וֶֶועגְְן.   יוֹֹצֵֵא 
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ligation, but rather to fulfill the mitzvos behiddur, 
meticulously and in the most beautiful manner pos‑
sible. This results from the vitality with which one 
performs the mitzvah.

Torah study, the Divine service of prayer, and the 
observance of all mitzvos in this manner generate per-
fection in the fire from below, which in turn elicits 
the fire from Above. The Divine Presence rests with-
in the person’s Torah study and Divine service and, 
indeed, within everything he does, even his materi-
al activities.

As explained previously, all of the above draws 
down G-d’s infinite light within the limitations of 
our material world. In a personal sense, this means 
that, even in the garments of nature, it is possible to 
see Divine blessing and achieve success that is above 
the natural order.

דֶֶער  וָָואס  ר,  ּוּּדּ הִִי בְּ�ְ זַַיְְין  ים  מְְקַַיֵּ�ֵ
עֶֶר  וָָואס  תּוּּיּ   הַַחַַ ד  מִִצַּ�ַ מְְּוּקט   ר  ּוּּדּ הִִי

צְְוָָה. ִ ם הַַמִּ� ּוּּיּ הָָאט אִִין קִִ

אֵֵשׁׁ  ן  פּוּ תּוּמ  לֵֵי ְ �שְׁ דֶֶער  רְְּוּךְְ  ד ן  ּוּא
אֵֵשׁׁ  דֶֶער  ךְְ  ָ נִִמְְ�שָׁ וֶֶוערְְט  ה,  ָ מַַטָּ� לְּ�ְ ֶ �שֶׁ
תוֹֹרָָתוֹֹ  בְּ�ְ שׁׁוֹֹרָָה  כִִינָָה  ְ � הַַ�שְּׁ מִִלְְמַַעְְלָָה, 
ה יָָדָָיו,  כָָל מַַעֲֲשֵׂ�ֵ יז אוֹֹיךְְ בְּ�ְ וַַעֲֲבוֹֹדָָתוֹֹ בִּ�ִ

ים. מִִיִּ�ִ ְ �שְׁ עִִנְְיָָנָָיו הַַגַּ�ַ ם בְּ�ְ גַּ�ַ

עֶֶס   – פְְרִִיעֶֶר  גֶֶעזָָאגְְט  וִִוי  ן  ּוּא
לִִי  בְּ�ְ כַַת  ָ הַַמְְ�שָׁ אוֹֹיפְְגֶֶעטָָאן  וֶֶוערְְט 
י  ֵ �שֵּׁוּב לּוּב, אַַז אוֹֹיךְְ אִִין לְְ לּוּב אִִין גְְ גְְ
ת הֲֲוָָיָָ' וְְהַַצְְלָָחָָה  רְְכַּ�ַ בַַע זֶֶעט מֶֶען בִּ�ִ ֶ הַַטֶּ�

בַַע. ֶ מַַעְְלָָה מֵֵהַַטֶּ� לְּ�ְ ֶ �שֶׁ
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