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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989
son of Bernard (Berl) and Rose (Rezele)

=

Manny Karp was the first of his family born in
the United States, in 1905. His first language
was Yiddish. Losing his mother to the Spanish
Flu shaped his resilience and commitment to
helping others, ultimately leading to a career
as a guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on Acharon shel Pesach, 5717 (1957)

Introduction

ommenting on the verse,' “You shall be holy unto Me, for I, G-d, am holy;” the Midrash?
states,

“You shall be holy” Can you be like Me [G-d]? The verse goes on, “Since I, G-d, your
L-rd, am holy,” [meaning,] My holiness surpasses your holiness.

Chassidic thought® reinterprets the rhetorical question, “Can you be like Me?” as a positive
assertion, “You can be like Me” How is this possible? Because “I, G-d, your L-rd, am holy”

What a challenging teaching! We — human beings living in a material world - are asked to
be holy, to live a spiritually-conscious existence even as we involve ourselves in our day-to-day
realities. Moreover, it instructs us that our holiness can parallel that of G-d Himself.

But it also tells us how this is possible. Because “I, G-d, your L-rd, am holy” Within each one
of us is an actual spark of G-d and that gives us the potential to live a life of holiness.

In the sichah that follows, the Rebbe elaborates on this theme, explaining how holiness
should permeate the way we eat, drink, do business, and carry out other activities in the worldly
sphere. Moreover, he explains the importance of communicating such a lifestyle to our children.

So that this message does not remain merely theoretical, he gives us a practical example of
how it is applied in an ongoing manner — Shabbos. Shabbos provides us an example of how we
can transform our physical activities into means of spiritual expression, bridges of connection
to G-d.

1. Vayikra 20:26. 3. Meor Einayim p. 47b, commenting

2. Vayikra Rabbah 24:9. on the above verse.
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HOLINESS, HERITAGE, AND TRANSCENDENCE

Holiness, Heritage, and Transcendence

A Triad of Holiness

1. Parshas Kedoshim begins with three com-
mandments: a) “You shall be holy,” b) “Each
person should fear his mother and father,””> and
¢) “You shall observe My Shabbosos.”

Everything in the Torah is precise. Thus, we
must say that the fact that these three commands
are stated together is also precise, indicating that
they share a connection with each other.

To Be Holy Like G-d

2. In the present context, holiness means “sep-
aration,” as the end of this Torah portion states,
“You shall be holy to Me... and I have separated
you from the peoples This verse emphasizes
that Jews must be distinguished from the nations
of the world, as reflected by Moshe’s request,” “I
and Your people will be distinguished from every
people on the face of the earth?”

When must it be emphasized that separation
is necessary? Only when matters appear the same
externally. Similarly, the command, “You shall be
holy” does not refer to the observance of the To-
rah and its mitzvos. That is obvious since, from
the outset, the nations of the world have no inher-
ent connection to these practices, as it is written,$
“He tells His words to Yaakov... He has not done

1. Vayikra 19:2. Sefer Chareidim,
quoting Rashbetz and an unnamed
Gaon (later identified as the author
of Halachos Gedolos) who consider
it as a positive Scriptural command-
ment. Ramban (in his commentary
on the above verse) terms it an en-
compassing mitzvah.* In that vein,

shoreh 4.

relevance.

2. Vayikra 19:3.

see also Rambam’s Sefer HaMizvos,

* Not a commandment to per-
form or refrain from any specific
act, but a guideline of general
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3. Ibid.

4. Ibid., 20:26. See Tanya, ch. 46,
which emphasizes the connection
between holiness and separation.

5. Shmos 33:16.
6. Tehillim 147:19-20.
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so for any nation.” Instead, the command refers only
to permitted matters: eating, drinking, doing business,
and the like, in other words, activities in which Jews
outwardly appear similar to other peoples. Concern-
ing these, the Torah commands, “You shall be holy”
Even regarding such matters, the Jews” conduct should
stand out as different.

The command reflects a Torah ideal. But is it practi-
cal? How can a person be expected to conduct himself
in a holy manner when he is involved in matters of this
world? The question is especially pertinent during the
era of exile - a doubled and redoubled darkness when
G-dliness is not evident. To this, the Torah answers,’
“For I, G-d your L-rd am holy” Wherever the Jews find
themselves, they are connected with G-d, the One of
whom it is said,® “You are holy” This makes them also a
holy nation, one whose holiness can resemble the holi-
ness of the Holy One, blessed be He.

The degree of influence that G-d’s holiness has on the
Jewish people is illuminated by the chassidic interpreta-
tion of the Midrash’s commentary on the verse, “You shall
be holy to Me, for I, G-d, am holy” The Midrash’ explains:

“You shall be holy” Can you be like Me [G-d]? The
verse goes on, “Since I... am holy,’ [meaning,] My
holiness surpasses your holiness.

Chassidic thought' reinterprets the rhetorical ques-
tion, “Can you be like Me?” as a positive assertion, “You
can be like Me” How is this possible? Because “I, G-d,

»1]

your L-rd, am holy:

Transmitting Holiness

3. The purpose of a Jew is not merely to be holy
himself, but to establish a legacy of holiness, as stated
regarding the first Jew, Avraham our Patriarch,"” “For

7. Vayikra 19:2.
8. Tehillim 22:4.

Warsaw printing).

11. See Toras Menachem, Sefer
HaMaamarim Melukat, Vol. 3, p.
262, which explains that through
teshuvah, a Jew bonds with G-d’s Es-

9. Vayikra Rabbah 24:9.
10. Meor Einaim (p. 47b in the
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sence. Since G-d’s Essence is utterly
unbounded, within it is the potential
to endow a Jew with the holiness
identical to G-d’s own.

12. Bereishis 18:19.
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he will command his children and his household
after him so that they keep the way of G-d.” To em-
phasize the importance of transmitting one’s values,
the Torah includes the second command, “Each
person shall revere his mother and his father,
which alludes to the obligation of education. A
child’s first and primary educators are his moth-
er and father. They must instill in their children
the feeling that they are different from the entire
world, that they are members of a holy nation.

The verse lists the two parents in this order
- “mother and father” - with the mother men-
tioned first. She is given primacy since she is the
mainstay of the home' and, in practice, the main
responsibility for educating the children lies in
her hands.

HOLINESS, HERITAGE, AND TRANSCENDENCE

AP DTN ITR 0PI 19K
PUIN U2 DX VI3 DX LY W
LR AT IR - T T Y
PIRY PR TR Y IVOONY YT
N33 11 X OYT PX OXN IR
IRT YT 2N YOI >N
IYORD YT PR I TN IR
WIPR T PR WAYIAPTIR JDINT
YWTIN WP TR DY) oyl
I T 0PYN IWRIKG VT 7D

TR 93 R D TR0

MR PR 2N T WIT PX

PR T2, W0 0T Y710 - 171R)

0T RV IWT PR D227 NRY 0T
01V T PR PR 2 0% - YYD

Teaching Transcendence to Ourselves and Our Children

4. On a practical level, how can parents educate
their children, and also themselves, so that “I and
Your people shall be distinguished”? This ques-
tion is answered by the third command: “You
shall observe My Shabbosos.”

Shabbos is a sign between G-d and the Jewish
people. It highlights faith in G-d’s creation of the
world' and strengthens the certainty that G-d
is the Creator of the world and continuously di-
rects it.

This realization distinguishes the Jews from
other peoples. The nations of the world claim,'
“G-d has abandoned the earth,” leaving the world
to the control of stars and constellations, i.e., the
intermediaries that G-d established within the

13. The Hebrew term used in the
original akeres habakis literally
means “the homemaker” However,
based on the connection between
the words akeres and ikar, the Rebbe
(Likkutei Sichos, Vol. 39, p. 469, et

31:4, 46:19.

al., based on Bereishis Rabbah 71:2,
Zohar, Vol. 1, p. 154a, et al.) would
often give the interpretation cited in
the main text. See Rashi, Bereishis

14. Sefer HaChinuch, mitzvos 31-32.
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For this reason, in our prayers, we
refer to Shabbos as “a remembrance
of the work of Creation.”

15. Cf. Yechezkel 8:12, 9:9. See
Derech Mitzvosecha, mitzvas milah,
p. 12, et al.
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natural order. By contrast, through their faith, the
Jews are connected with G-d who is above nature. As
such, they need not be concerned with natural forc-
es, as it is written,'® “Do not be fearful at the signs of
heaven as the nations are fearful of them.”

The potential for the Jewish people to rise above
nature comes as a result of the effect of Shabbos over
the six days of the week. In the account of creation,
G-d’s name Elokim (@'n%-8) - which numerical-
ly equals “nature” (yawn)'” - appears 32 times. By
contrast, Shabbos is described as “a Shabbos to
Havayah,'® He who “was, is, and will be simultane-
ously” - to highlight that Shabbos is a day when we
can appreciate G-d as He transcends nature.

Shabbos was given specifically to the Jewish peo-
ple, and not to the nations of the world. Indeed, “a
non-Jew who observes Shabbos is liable for death.”*’
The reason is that the non-Jews relate only to G-dli-
ness as it is manifest in the natural forces that control
existence — to Elokim, which numerically equals
“nature” - and not to G-d as He is transcendent, as
manifest on “Shabbos to Havayah.”

This is also the second allusion conveyed by Shab-
bos* - the Exodus from Egypt,” which reflects the
transcendence of all the constraints and limitations
of nature.
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Making the World a Sanctuary

5. The observance of Shabbos inculcates an atmo-
sphere of holiness within a home. By fulfilling the
commandment, “You shall observe My Shabbasos,”
we maintain the sign and connection between Jews
and G-d who is above nature. Similarly, this goal is

16. Yirmeyahu 10:2. 18. Shmos 20:10. Havayah is the
term used by Chassidus to refer to
the Four-Letter name of G-d. This

name of G-d associated with the

17. Pardes, shaar 12, ch. 2. From
Shelah, Shaar HaOsios, Os Kedu-
shah, the marginal note beginning
Vehinei mosif al harishonos (p. 89a),
there is a slight indication that this
concept is sourced in the Zohar.

the structures of the world, being
past, present, and future as one.

G-dly light that entirely transcends
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19. Sanhedrin 58b.
20. Sefer HaChinuch, loc. cit.

21. Thus, in our prayers, we refer to
Shabbos as “a remembrance of the
Exodus from Egypt””
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achieved by strengthening our faith that Jews
are not subject to natural forces but are pro-
tected solely through G-d’s individual Divine
Providence.

These two influences enable both ourselves
and our children to fulfill the charge, “You
shall be holy” - to bring holiness even into
physical matters. This is possible because we
possess firm faith that even the physical exis-
tence of Jews is connected with G-d who says,
“I am holy”

Later in this Torah reading, it is written,*
“You shall observe My Shabbasos and revere
My Sanctuary;,” connecting Shabbos to the
Sanctuary. By fulfilling the commandment,
“You shall observe My Shabbasos,” a Jew can
transform every element of existence into a
Sanctuary, a dwelling for G-d.

22. Vayikra 19:30.

HOLINESS, HERITAGE, AND TRANSCENDENCE
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Adapted from a sichah delivered on the second day of Shavuos, 5718 (1958)

Introduction

enerally, when we speak of things we love, we think of things that bring us pleasure. The

very Hebrew word for love, ahavah, teaches us to view love differently. Ahavah has as its

root the word hav, which means “give” Loving involves giving — not merely things, but
giving of ourselves.

In the sichah that follows, the Rebbe elaborates on the concept of ahavas Yisrael, “loving our
tellow Jew;” which the Baal Shem Tov called an “occupation,” alabor of love. Rather than passive-
ly waiting for opportunities to present themselves, we are called to actively immerse ourselves
in seeking ways to express this love. We are challenged to step beyond our comfort zones and
connect with others regardless of their current spiritual state.

This “occupation of love” - this unconditional sharing of both material and spiritual wealth
we possess — extends beyond familiar spiritual settings into places lacking Jewish awareness and
observance. Wherever we find ourselves, the Rebbe invites us to recognize our presence there as
the result of hashgachah pratis, Divine Providence. Each place we are found should be seen as a
Divinely orchestrated opportunity where G-d has placed us to lovingly help others deepen their
connection to Him and His Torah.
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AN OCCUPATION OF LOVE

An Occupation of Love

A Transformative Teaching

1. My father-in-law, the Rebbe Rayatz, related
three teachings that the Berditchever Rebbe, Rav
Levi Yitzchak, heard from the Baal Shem Tov.' One of
these teachings is a commentary on our Sages’ state-
ment,” “Any Torah study that is not accompanied by
melachah (“labor”) will ultimately be nullified”

Extending the meaning of the term, melachah
(“labor™), the Baal Shem Tov explained that, more
particularly, this refers to laboring in and occupying
oneself with ahavas Yisrael (“the love of one’s fellow
Jews”).? For Torah study to endure, it must be ac-
companied by active involvement in ahavas Yisrael.

This teaching affected Rav Levi Yitzchak deep-
ly, so much so that he conducted himself in such a
manner throughout his life, continually engaging
and immersing himself in ahavas Yisrael.

Of Universal Relevance

2. The fact that this story has reached us proves
that it is relevant to us. Since everything happens
through hashgachah pratis (Divine Providence), it
is obvious that it is intended to teach us a lesson in
our Divine service.*

The Alter Rebbe taught that Chassidus was not
meant to be restricted to a particular sect or fac-
tion but was intended for all Jews. The rationale is

1. Sefer HaSichos Kayitz 5700, p. 11. the teaching cited in the previous
footnote. Also, the sichah relates
to Parshas Kedoshim because that
Torah reading contains the com-
mand (Vayikra 19:18), “Love your

fellowman as yourself.”

2. Avos 2:2.

3.1In 5719 (1959), the year the sichah
was published, on that Shabbos,

the second chapter of Pirkei Avos
was studied. That chapter contains

4. The logic behind that conclusion
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is based on the final mishnah in
Tractate Kiddushin, “I was created
solely to serve my Creator”” As such,
the fact that a person sees or hears
something is intended as a Divine
lesson contributing to that purpose.
See Likkutei Sichos, Vol. 26, p. 198.
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that Chassidus is a preparation for the Future
Redemption® - and that redemption will en-
compass all Jews. Consequently, Chassidus,
which serves as the preparation for the Future
Redemption, is also equally relevant to all Jews.
Similarly, ahavas Yisrael, which comprises the
entire Torah® - and which the Baal Shem Tov
established as a fundamental principle of Chas-
sidus - relates to all Jews.
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Everyone a Rich Man

3. Every Jew must engage in ahavas Yisrael.
Each of us must be a giver, contributing to other
Jews. Doing so benefits the giver as well, as our
Sages” commented on the verse,® “The poor man
and the man of schemes meet together; G-d en-
lightens the eyes of both,” and, “The rich and the
poor meet; G-d is the maker of them all.”® Just
as these verses apply to the materially poor and
rich, they also apply to the spiritually poor and
rich. When a rich person contributes to a poor
person, G-d gives to the rich person as well.
Similarly, when a person who is spiritually rich
shares wisdom with one who lacks it, “G-d en-
lightens the eyes of both,” granting the one who is
spiritually wealthy additional wisdom.

The Mishnah!® states, “Who is wise? One
who learns from every person.” This means that
everyone possesses some quality from which
others can learn. Consequently, everyone is
“wealthy” in their particular area. Therefore,
each person is expected to share his riches with
another who lacks them; through this, he too
will receive from Above what he himself lacks.

5. See Sichas Simchas Torah, 5690 8. Mishlei 29:3.

(Likkutei Dibburim, Vol. 2). 9. Tbid. 22:2.

6. Shabbos 31a. See Tanya, ch. 32. 10. Avos 4:1.

7. Temurah 16a.
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Never to Rest

4. This concept is explicitly stated in the
Talmudic passage cited previously. When one
refrains from sharing his wealth — whether ma-
terial or spiritual — he will not experience that
“G-d enlighten[ing of] the eyes of both,” the
assistance granted from Above. Moreover, as
the Talmud concludes there, if the one who is
“rich” refrains from sharing, he will become
poor. Thus, it is understood that Torah study
without ahavas Yisrael “will ultimately come
to naught.”

The Baal Shem Tov’s teaching further ex-
plains that for Torah to endure, ahavas Yisrael
in a basic sense is not sufficient. Malachah, “la-
bor,” is necessary - as the Baal Shem Tov said,
one must be “occupied” with ahavas Yisrael.

My revered father-in-law, the Rebbe Rayatz
clarified the meaning of “occupation” with an
analogy" of a person who runs a business. A
businessman does not sit at home with his
merchandise waiting for someone to find out
what he possesses, learn its value, and then
come to buy it. That is not the way a business-
man operates.

He opens a store and hangs up a sign so that
all the passersby know that he has merchan-
dise for sale. Nor does he remain content with
this. He goes around publicizing the quality of
his goods, trying to convince others to become
his customers. He undertakes all sorts of en-
deavors so that people will buy from him.

The Rebbe Rayatz used this analogy to ex-
plain what it means to be occupied in the
Torah and its mitzvos. However, the same con-
cept applies regarding being occupied with

11. See the maamar entitled Haskeis
U’Shma, 5693 (Sefer HaMaamarim
Kuntreisim, Vol. 1, p. 514fF.)

AN OCCUPATION OF LOVE
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ahavas Yisrael. We must employ all types of efforts
to do a favor for a fellow Jew, sharing with him what
we have, explaining to him how precious the Torah
and its mitzvos are.

Needless to say, this also includes the teachings
of Chassidus. One must undertake all sorts of ef-
forts so that a Jew will hear a chassidic teaching.

Nor should we remain content with this. We
must transform the recipient into a source of in-
fluence for others.’> For only when one’s students
themselves become teachers does one truly know
that his teachings were received and internalized by
them.

This is also the implication of the expression,
“When your wellsprings will spread outward...” A
wellspring flows outward. As Rambam" explains,
this is the difference between a spring and a pool. A
pool has a different and inferior halachic status than
a spring because, in contrast to a spring, the water
in a pool remains stationary and does not flow fur-
ther. By contrast, a spring flows further unceasingly.

14
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Unconditional Assistance

5. One of the means of bringing a fellow Jew
closer to his Jewish roots is to perform a favor for
him even in his material affairs. Firstly, such an
act is also included in ahavas Yisrael. However,
aside from that, it also helps draw the other close
spiritually.

Needless to say, we should not make one depen-
dent on the other, waiting to see if helping the other
materially will affect him spiritually, giving our ma-
terial assistance conditionally. Instead, we must help
others materially without stipulating any condi-
tions. This is the breakthrough that the Baal Shem

12. The translation in the main text
conveys the intent of the Rebbe’s
words, not their literal meaning.
The Rebbe is borrowing a Talmudic

manas lihatfiach which literally

idiom (Gittin 16a, et al.), tofach al

means “moist to the extent that it
will impart its moistness to others”
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13. Hilchos Mikvaos 9:9.
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Tov brought about in the path of Divine service
carried out by his company of hidden tzaddikim
(“righteous men”) in 5472 (1712).

AN OCCUPATION OF LOVE

T 1D T 07 OV PR 200
1a‘?:g Niap Mwa 0o oopUTs
T2

When the Giver Receives

6. If involvement in ahavas Yisrael is demand-
ed of everyone, how much more so does this apply
to those whom Divine Providence has brought to
a place where the observance of the Torah and its
mitzvos is minimal. “In a place where there are no
men,” they have an obligation - and privilege - to
“strive to be a man.”"® The intent is that in a place
where no one has risen to the task, every person
should strive to do so.

There are those who assert, “It is preferable that
I safeguard myself; I will flee from such a place,
and I will save my soul” A person who adopts
such an approach should know that he is shirking
his responsibility; he must know that reaching out
to another Jew in his present location is a matter
of pikuach nefashos (“saving lives”) — and when it
comes to saving lives, it is forbidden to make such
calculations. Since Divine Providence has brought
him to that place, it has endowed him with a mis-
sion and, simultaneously, has empowered him with
the strength necessary to transform that place into
a center for the Torah and its mitzvos.

The Gemara'® relates that Rav, Rabbi Kahana,”
and others went from Eretz Yisrael to Babylon.
Their descent to Babylon was providential; G-d
arranged circumstances that necessitated their
coming there. Now, at that time, there were several
places in Babylon where the observance of certain
commandments — Shabbos, the prohibition against

14. See Likkutei Dibburim, Vol. 3,
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15. Avos 2:5.

p. 386.

In the main text, the Rebbe men-
tions the year 5472, as an acronym
for the Hebrew phrase, 1%y x12n
71273, meaning, “May blessings rest
upon him?”

Before he emerged as a leader of the

Jewish people, the Baal Shem Tov or-
ganized a company of hidden tzaddi-

kim who spread among the Jewish
community, seeking to offer both
material and spiritual assistance of
the common people.

16. Eruvin 6a, 100b; Chulin 110a;
Talmud Yerushalmi, Shekalim 7:2.

17. See Talmud Yerushalmi, Berachos
2:8.
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mixing meat and milk, and the like - was lack-
ing. Our Sages'® described these places with the
term bikah - which means a valley, an open area, a
place that is lower than the level ground around it.
Upon arriving there, Rav established a safeguard,
upgrading the observance of the Jews there.

Like all stories related by our Sages, this story
is not merely a point of history, but an instruction
for life. A Jew must know that when he comes to
a particular place, it is through hashgachah pra-
tis. The intent is that he should transform that
place into a center for Torah and mitzvos; it is in-
cumbent on him to be conscious that this is the
purpose of his mission.

Through acts of tzedakah (“charity”), provid-
ing another Jew with his needs, whether they be
material or spiritual, “tzedakah [will] elevate a
nation,”*® meaning that by giving, he will also re-
ceive. As the Alter Rebbe teaches," giving tzedakah
“makes one’s mind and heart a thousandfold more
refined.” Similarly, our Sages® relate, because “you
have revived the soul of a poor person; tomorrow,
G-d will revive you, your son, and your daughter.”

This refers to the personal benefit to be granted
to a person for his efforts to help others. Beyond
this, those efforts will have an encompassing effect,
helping bring about the collective redemption of
our people. As promised to the Baal Shem Tov,*
through spreading the wellsprings of Chassidus
outward, “the master [Mashiach] will come.
May this promise be realized speedily in our days.
Amen.

18. Mishlei 14:34. Mishpatim, sec.15.
19. Torah Or, p. 1b.

20. Midrash Tanchuma, Parshas .
these concepts are explained at

21. See Sichas Simchas Torah, 5690
(Likkutei Dibburim, Vol. 2), where
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length. See also the letter of the Baal
Shem Tov to his brother-in-law,

Rav Gershon Kitover, printed at the
beginning of Kesser Shem Tov.
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KEDOSHIM III | 32217

Adapted from a sichah delivered on Shabbos Parshas Shemini, 5712 (1952)

Introduction

e often calculate the “cost” of helping others in terms of time lost for our own pur-

suits. Yet Jewish wisdom offers a profound paradox: this world is an “upside-down

world” where appearances deceive and the spiritual balance of cause and effect op-
erates by different rules. There are times when what appears as a selfless act turns out to be
self-beneficial beyond what we could ever have conceived.

We may hesitate to invest time in another’s spiritual growth, calculating that the time spent
teaching others may diminish our own spiritual advancement. The sichah that follows suggests
the opposite — that by drawing another Jew closer to Torah, we forge connections that tran-
scend ordinary time and space, potentially elevating ourselves in ways we could never achieve
otherwise.

The sichah also invites us to see a horizon beyond our immediate setting. Every time we share
Torah with another Jew, we become a living link in the unbroken chain extending from Moshe
at Sinai. We aren’t merely individuals choosing to help others; we are conduits of a spiritual in-
heritance that has sustained our people for millennia.
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THE LIVING CHAIN OF OUR TORAH HERITAGE

The Living Chain of Our Torah Heritage

Teaching Brotherhood

1. Ahavas Yisrael, the love of our fellow Jews,
is also alluded to in the mishnah,! “All Israel
have a portion in the World to Come,” which
we recite as an introduction to the recitation
of Pirkei Avos, and in the first mishnah of that
tractate,” “Moshe received the Torah from
Sinai”

We study the tractate of Avos on the Shab-
basos between Pesach and Shavuos to prepare
to receive the Torah. The beginning of this
preparation - involvement in ahavas Yisrael -
is alluded to in these two mishnayos.
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PN T PR 17 TR OXT ORI, PRIL”
DA yOINDIYT

Undreamed of Reciprocation

2. A person might protest, “Why should I
devote my time to helping another person? I
could better use that time to sit and study To-
rah myself.”

That question can be answered by pondering
the implications of the teaching, “All Israel have
a portion in the World to Come.” We cannot
know whose stature in that realm will be loft-
ier. Possibly, the person one is helping is on a
loftier spiritual level. After all, this world is an
“apside-down world.”* One may think that he is
higher than the other and calculate that it is not
worth his time to devote himself to the other.
However, the World to Come is a “clear world”;
there, the opposite may turn out to be true.

1. Sanhedrin 10:1.
2. Avos 1:1.
3. See Pesachim 50a.
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One must always judge another favorably. Thus, we
should view all the Jews with whom we are in contact
as certainly having a portion in the World to Come.
However, there may be a question regarding our own
selves. After all, “self-love covers all transgressions,™
and we are taught,” “Do not believe in yourself...” Who
can truly appraise his own spiritual state? By contrast,
another person must always be seen in a positive light.

Now, picture this scenario: One person does a favor
for another in this world. When the two reach the World
to Come, the other will seek to repay him. Who knows
where each of these persons will be! The one who was the
teacher in this world may be in a lower place in the World
to Come. There is even a possibility of a student being
“in Gan Eden (“the spiritual Garden of Eden”) while his
teacher who taught him Torah and brought him to the
life of the World to Come® is in Gehinnom (“purgatory”).’”

Now, think, the instruction one gave a student can
cause that afterwards the teacher will be elevated and
brought to the student. When one draws another Jew
close to the Torah, thereby becoming his teacher, then
in the World to Come, that person will claim, “I cannot
be without my teacher” Accordingly, because of the
person he drew close to the Torah, the teacher as well
will be taken out of Gehinnom and placed in Gan Eden.

It Can Happen Now

3. This motif has been applicable throughout Jewish
history. But, now, the situation has changed radically
and it is no longer necessary to wait until after one hun-
dred and twenty years® (i.e., until after one reaches the
World to Come).’ Instead, the other will be able to re-
pay the favor in this world. Mashiach is about to come.
It is possible at any moment, as it is written, “Behold,
he stands behind our wall.”'° One of the fundamental
principles of our faith is to “await [Mashiach’s] com-

4. Cf. Mishlei 10:12. 8. Commonly considered the max-
imum lifespan for man according
to Jewish tradition. See Malbim,

Bereishis 6:3.

5. Avos 2:4.
6. See Bava Metzia 33a.

7. See Yoma 87a. 9. Here, in contrast, to the previous
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mentions of the term, the World to
Come, the intent is not the afterlife,
but the Era of the Resurrection.

10. Cf. Shir HaShirim 2:9.
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ing every day.’"! This means that not only the
youngest of this group, but also the eldest,
will see Mashiach’s coming in his days. Thus,
the other will be able to repay the favor in

this world.

4. Although bringing another person closer
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Links in the Chain

to the Torah is an impressive accomplishment,
onemustbe careful notto think thathisachieve-
ment is of his own doing, that “my strength and
the might of my hand have brought me this
success.”'” He needs to remember - as is un-
derstood from the aforementioned mishnah
- that the ability to effectively communicate the
Torah to others comes through the power of
Moshe. Moshe was “a lover of the Jewish peo-
ple”’* He transmitted the Torah to Yehoshua,
and Yehoshua to the Elders, and the Elders
to the Prophets.”> This process has continued
until today’s Rebbeim, who represent “the ex-
tension of Moshe in every generation.”"* From
them, the potential is granted to every Jew to

teach and influence others.

11. The common rendition of the
Twelfth of Rambam’s Thirteen
Principles of Faith that is printed in
many siddurim.

12. Cf. Devarim 8:17.

13. Menachos 65a.

14. See Eruvin 22b. These sources
speak of Moshe and Yehoshua
respectively as “lovers of Jewish
people” It could be said that the
Rebbe is implying that together with
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the Torah that they imparted to the
coming generations, Moshe and
Yehoshua also imparted the quality
of loving the Jewish people.

15. Tikkunei Zohar, tikkun 69.
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