/ "1

TERI Bl

PESACH TDAan an
44444444444444444

LIKKUTEI
SICHOS

IIIIIIIIIIIIIIIIIIIIIIIIIII
BBBBBBBBBBBBBBBBBBBBB






Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989
son of Bernard (Berl) and Rose (Rezele)

=

Manny Karp was the first of his family born in
the United States, in 1905. His first language
was Yiddish. Losing his mother to the Spanish
Flu shaped his resilience and commitment to
helping others, ultimately leading to a career
as a guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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AT THE REBBE’S SEDER TABLE

Introduction

hat wouldn’t a chassid give to sit at his Rebbe’s Seder table? The mere thought stirs a
chassid’s soul - each one imagining the scene through his own lens. For many, the
highlight would be the explanations of Hagadah that the Rebbe would give.

For over two decades, Lubavitcher chassidim glimpsed that dream. From 5710 to 5731
(1950-1971), the Lubavitcher Rebbe would hold his Seder upstairs in 770, in the apartment of his
revered father-in-law, the Rebbe Rayatz, as a guest of his mother-in-law, Rebbitzen Nechamah
Dinah - until her passing marked the end of this chapter in Chabad history.

During the recitation of the Hagadah itself, the Rebbe remained silent, offering no commen-
tary. Even at the festive meal, his remarks were few, often only in response to questions from his
brother-in-law, Rabbi Shmaryahu Gourary or others present. Yet, on the second night of Pesach,
after the Seder’s conclusion, he would descend to 770 and address the chassidim, unpacking
select passages with insights that resonated far beyond the night.

The sichos that follow spring from those post-Seder talks — addresses in which the Rebbe
wove the Hagadah’s threads into a tapestry of meaning for every generation. They invite us not
just to hear, but to live the lessons of the Exodus from Egypt, linking the Exodus to our own
paths of redemption, both collective and personal.
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Adapted from a sichah delivered on Pesach, 5716 (1956)

Introduction

he custom of the Pesach Seder has its roots in the Scriptural command,' “You shall tell

your child on that day...” Basing themselves on this verse, our Sages* ordained many

customs to engage children in the Seder. Perhaps the one that commands the greater
prominence is the recitation of the “Four Questions”

The order of these questions in Chabad tradition differs from the customs of some others. In
Chabad tradition, the first question focuses on matbilin — why we dip the vegetable (karpas) in
saltwater and bitter herbs (maror) in charoses. Why begin with that rather than with matzah, a
Scriptural commandment? Why did our Sages arrange the questions so that a mere custom takes
precedence over a Divinely-ordained law?

In response, the Rebbe challenges our assumptions about religious hierarchy. While some
might accord lesser significance to customs than Scriptural or Rabbinic laws, the Rebbe reveals a
profound insight, particularly relevant regarding the education of children. What distinguishes
Jews visibly in the world are often these very customs. They form the foundation of Jewish iden-
tity long before a child understands the significance of commandments sourced in the Torah.

By exploring the unexpected order of the four questions, the Rebbe illuminates how Jewish
customs serve as the primary vehicle for instilling in us the consciousness encapsulated in the
statement, “You have chosen us from all peoples” This awareness becomes the bedrock upon
which all other Torah observance stands, ultimately connecting us to the theme of redemption
that defines the Pesach story.

1. Shmos 13:8. 3. As recited in the intermediate
blessing of the festival in the Shem-

2. Pesachim 109a.
oneh Esreh.
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Why Customs Deserve Priority

How Different is this Night!

1. According to Chabad custom,’ the order
of the four questions is as follows: Dipping the
karpas in saltwater and the maror in charoses,
matzah, bitter herbs, and reclining.

At first glance, this order is not understand-
able. It fits neither the importance of the actions
nor the order in which the child sees them being
carried out. According to the importance of the
actions, the order of the questions should have first
referred to: a) matzah — a Scriptural obligation,
then b) bitter herbs — a Rabbinic [obligation] (in
the present era),’ then c) reclining — which ex-
presses the concept of freedom, and only at the
end, d) dipping — which is merely a custom.

Alternatively, if the order of the questions
depended on what the child sees first, dipping
should have been either at the very end (because
the principal dipping is the second dipping men-
tioned, the dipping of the maror),* or at least
after reclining, since reclining is already observed
during Kiddush, before the first dipping.’
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1. This phrase introduces the four
questions. Traditionally, it is under-
stood as a question: How is this night
different from all other nights? How-
ever, the wording allows for it to be
read as an exclamation: How different
is this night from all other nights!

2. This order is also found in the
Talmud Yerushalmi’s version of the
Mishnah (Pesachim 10:4), Rabbeinu
Yitzchak Alfasi’s Halachos (Pesachim
25b, Rabbeinu Asher’s halachic
commentary (Pesachim 10:30)
(however, the last two questions

are omitted there; the amendment

of Bach on Rabbeinu Yitzchak
Alfasi loc. cit. requires analysis),
the Siddur of Rav Amram Gaon
(the version found in the British
Museum manuscript), the Siddur
of Rav Saadia Gaon, Rambam, Tur,
Avudraham (although that source
does not list all four questions,
from the fact that it mentions the
question regarding dipping before
the question regarding maror, it is
apparent that it follows this order),
Rabbi Yitzchak Abarbanel’s Zevach
Pesach, Pri Eitz Chayim, shaar 21,
ch. 7; Siddur HaArizal; Mishnas
Chassidim, et al. This is also the

order of the questions in the first
printed Hagadah (Soncino, 1485).

3. Le., in contrast to the era of the
Beis HaMikdash, when partaking of
maror together with the Pesach sac-
rifice was a Scriptural mitzvah. See
the Alter Rebbe’s Shulchan Aruch,
Orach Chayim, sec. 475:15.

4. The first dipping - a vegetable in
saltwater — directly after Kiddush, is
merely a custom, while the second
dipping — maror in charoses - is
mentioned in the Talmud.

5. On the surface, it is possible to
say that the reason why the question
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What Attracts Attention

2. Certain people are of the opinion that Scriptural
commandments must be fulfilled with the full force
of Jewish commitment, to the extent of actual self-sac-
rifice. Rabbinical commandments, they claim, must
also be observed with strong determination, because
doing so is also mandated by the Scriptural command-
ment, “You shall not deviate [from their words],” (as
the Rambam® elaborates at length regarding safe-
guards and precautions instituted by our Sages - and
particularly Rabbinical commandments - for they are
included in the prohibition of “You shall not deviate.”)

However, they say that regarding customs, “If they
come easily, fine, but one is not obligated to sacrifice
himself for them.”

Furthermore, such people may argue that when
one needs to educate children in the way of the
Torah, communicating the importance of Jewish cus-
toms is very difficult. After all, motivating children
to fulfill everything Jewish Law requires (Scriptural
commandments, Rabbinic ordinances, customs, etc.)
may be challenging, Sometimes, they suggest, it is
worthwhile to overlook customs and concentrate
only on instilling a strong commitment to essential
matters, Scriptural and Rabbinic mandates.

The lesson conveyed by the order of the questions
addresses this concern: The first thing that a child asks
about - the first thing that he notices and that makes
an impression on him - is not a matter of Scriptural
Law or Rabbinic Law, but a Jewish custom. This cap-
tures his eye and has the greatest effect on him.

regarding reclining is last is that it
was added much later than the first
questions. In other words, it was
only added after people ceased to
recline while eating as an ordinary
practice throughout the year. For
this reason, it is not mentioned

in the Mishnah or the Gemara, as

requires much analysis because
Rambam (Hilchos Chametz

tion regarding reclining and also
roasted meat, a question that was

appropriate only in the era of the
Beis HaMikdash. Thus, it indicates

U’Matzah 8:2) mentions the ques-

the question regarding eating only

explained by the Vilna Gaon.

Nevertheless, this interpretation

that the question regarding reclin-
ing was already asked in the era of
the Beis HaMikdash.

WHY CUSTOMS DESERVE PRIORITY
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Note that Pri Eitz Chayim, loc. cit.,
states that the order beginning with
dipping corresponds to the spiritual
realms as listed in an ascending
order: Asiyah, Yetzirah, Beriah, and
Atzilus.

6. Hilchos Mamrim 1:1-2. See
Rambam’s Sefer HaMitzvos, positive
commandment 174, negative com-
mandment 312.
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If a child’s conduct and that of those close to
him will resemble that of his non-Jewish sur-
roundings, then even if he has a fixed time to
study Torah and he will pray, fulfill command-
ments, and the like, his Jewish observance may
be lacking. Since his conduct will resemble
that of the other people in his surroundings -
it is not noticeable that he is a Jew, and he does
not sense the distinction between the Jews
and other nations, that “You have chosen us
from all peoples™ - the holiness necessary to
accompany his observance will not be sensed
even in the commandments which he fulfills
and in the Torah that he studies.

Moreover, when the foundation — the sen-
sitivity to the holiness of the Torah and the
holiness of the commandments — is miss-
ing, it is possible that, over time, this will
lead to a lack in his actual observance of the
commandments.
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Shaping Jewish Identity

3. The primary reason for meticulous obser-
vance of Jewish customs is that these customs
are an integral element of Torah practice, as it
is said,® “Jewish custom is Torah.” This applies
even to a custom observed by women.’ Their
observance is included in the instruction of
our Sages,'"” when commenting on the verse,'
“Lest you weigh the path of life”: “Do not sit
and weigh the mitzvos of the Torah,” trying to
evaluate which commandment or particular
practice is of greater importance. That direc-
tive implies that one must not neglect any facet
of observance.

Beyond that, the observance of customs es-

7. The intermediate blessing of the
festival in the Shemoneh Esreh.

081:6, 432:11, 494:16.
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10. Yalkut Shimoni, Mishlei, sec.
937.

9. Talmud Yerushalmi, Pesachim

8. Tosafos,Menachos 20b, s.v. nifsal;
the Alter Rebbe’s Shulchan Aruch

4:1; Pirkei D’Rabbi Eliezer, ch. 45.

11. Mishlei 5:6.
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tablishes the primary foundation of Jewish education
- that from his childhood, a youth becomes aware
that he is different from everyone else; he knows that
he is a Jew. He acquires this recognition principally
through Jewish customs. Customs are immediately
obvious; they are what primarily ingrains in a youth
the feeling that “You have chosen us from all peo-
ples,” from which follows “and You have brought us
near, our King, to Your service,”” which then serves
as the foundation and maintains the entire Torah.

This is reflected in our Sages’ teaching,"

Serving
Torah [scholars] surpasses studying [under them],
for by serving them, one is able to observe their per-
formance of even the most minute detail of Jewish
practice and appreciate the pride and pleasure they

feel in Jewish observance.

Looking to the Horizon

4. When we educate our children properly, teach-
ing them that Jewish customs are also Torah and that
one must be willing to sacrifice oneself for them, we
have laid the foundation for the redemption. Then,
we can say, “We were slaves to Pharaoh in Egypt,
and G-d our L-rd brought us out from there with
a strong hand and an outstretched arm.” The recita-
tion of this passage instills within us the anticipation
that despite the doubled and redoubled darkness
of exile, “as in the days when [we] left Egypt,” G-d
will “bring us out from darkness to a great light,”
and “we will thank You with a new song.”"* Further-
more, as indicated by the fact that the Hagadah uses
the masculine - not the feminine - form for “a new
song,”'* this will be a complete and true redemption,
never to be followed by exile; the redemption led by
Mashiach; may it occur speedily in our days.

12. Berachos 7b. s.v. Hachi garsinon venomar. See
also Shmos Rabbah 23:11, which
associates the male element with

permanence.

13. The Pesach Hagadah.
14. See Tosafos, Pesachim 116b,
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707 WYYy T OYT WOIN
TX JO°N DRI TR OXT 17937 1D
DRI Y VPR N UIWTIK PR Y
DRT X TR X PX W IX 10N
A0 INT YL Y UDIPR
PR T IDIRN DA ORI
7R J2IRP YR T IR 0T
DR IX DY OVT DR PR
PDIYT ORI, DY 221 NNIN2
un MO WHPYR X
71D 0PR X TI0° T - INTIAYY

L1730 IWRING YT

A9IT) CPIRT DI 0T M ORI
JATIPN NP AYImY

WIPR T PR YD NYwa .7
PTOITY? IR PR T AIRTOY N
PR, X1 T7IR PR 3730 TIN TR
W3 IV OYT I PTAINT VR
D72V VD VIR] UPRDYT P
WeIP 008 Y9 0
VI TR T2 0w RPN N
M2, VXK PIK PR N ;0
PPTR W1 ,0730 PINRD ANKRY
1D P2m P10 JWn ov7 i
IR AYDRD MROVP PR NP3
v WD TY TP AT PR, PiT
Y I3 MRl WY AW AY
71 OYN DY I M2 T U
PRY IPIBRY Y PN 0T
WPTI MWD T Y, M23 PR
PR 03

(T"0Wn 97nan nn'wn)



DONMM 177 770 WX DW Y92 1N
PRy YYD aunen MR?Ivn 1707
PORR X2 7Y

990 ARTY NPANa OMmn mabn
2w N7 LTVR VT DN

’P7D1 X 19917 7 21D 0°MoD MYen T
.7 P32 YR 17

O ONYRY P .0 0%wn

2,1 0m

371 1177 2 ,70p O°N0D MDoIN VI
IR

(&

(Gl

Rmoaman | e *mpb

.0 YD YN 11°0
Yy Oywi % WK 7 MR
e ey e M e o WS 0k /A T2 )
NPWIR MR 27 1T 7903 %D
DPIRPH PTWS Wh MWK
nn X2 PY Lmwn Yy nom
IR X777 WIPDI KN mwnd
yon n1ovi 07an71 %9,y WD
PR N7 2 1990 1 PID ANm)
17 °97,793 1910 YR 03 1100
- PR 112 03 oD PRRw

(6]

mbYITAw Mwna Xy mn 9702
YR Ny Pax) wURM 7T
n”37 NAAM 0w N1ON MR
("1 °"n3) 3"y7 02 (V'8 4712
OmITIAR MO ,073an7 3707 01
PRAUn IUWIR D PTTRRTD)
"mY% NoD NAT (NP7 XY DY
70 37D K3 WW N"YD ,PRIIIN
AT NI P LIV 7R L DUIRA

.(5841 1°8NW) DIDTIW ANWRIA
I 1T On AR Y e

10

(X

@



n PESACH Il | WHY CUSTOMS DESERVE PRIORITY

PESACH II | 21057 an

Adapted from a sichah delivered on the second night of Pesach, 5718 (1958)

Introduction

eincarnation (gilgul neshamos) figures prominently in Jewish mystical thought, yet appears
less frequently in practical discussions of Jewish observance. In this sichah, the Rebbe ex-
amines a puzzling statement from the Hagadah that touches on that subject: Rabbi Elazar
ben Azariah’s declaration that he is “like a 70-year-old man” A subtle linguistic nuance - the
comparative chof in kiben shiv’im shanah - opens a window into a profound spiritual insight. In
truth, Rabbi Elazar ben Azariah was much younger, but citing the teachings of the Arizal,' the
Rebbe explains that Rabbi Elazar was 70 when his experience in a previous incarnation is added.

Building on this teaching, the Rebbe assures us that we can draw upon the positive spiritual
accomplishments from our soul’s previous journeys. Past failings need not haunt us, for only
goodness endures. Any of our deficiencies will be refined by repentance and Divine justice. Our
inheritance of spiritual merit empowers us, enabling us to achieve what might otherwise seem
beyond our capacities.

This truth stretches beyond personal growth to our collective destiny. When we wonder how
our generation could possibly merit the coming of Mashiach when previous, seemingly worthier
generations did not, the Rebbe provides an inspiring answer: We stand on their spiritual shoul-
ders, inheriting their accumulated merits while contributing our own unique service.

1. Siddur HaAriZal, Hagaddah Shel
Pesach, section Amar Rabi Elazar.
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Capitalizing on a Spiritual Inheritance

Revealing the Inner Elder

1. The Hagadah relates that Rabbi Elazar ben Aza-
riah declared, “I am like a 70-year-old [man].” As
the Talmud' states, Rabbi Elazar ben Azariah was a
lot younger, it is only that overnight, he grew eigh-
teen rows of white hair. As such, he appeared as an
elder. This is the implication of the phrase, kiben
shiv’im shanah, “like a 70-year-old [man],” employ-
ing a comparative chof.

As such, the continuation of Rabbi Elazar ben
Azariah’s statement — “yet I did not merit [that the
Sages accept my ruling - that the Exodus from
Egypt should be mentioned at night]” - is difficult
to understand. According to the simple meaning
of the phrase, that he was literally 70 years old, the
incomprehensible aspect of the Sages not accepting
Rabbi Elazar ben Azariah’s ruling was not only be-
cause of his great wisdom, but also because he was
an elder, 70 years old and had devoted much time
to this matter. Since he was both wise and apparent-
ly an elder, his opinion should have prevailed*> and
been accepted by the other Sages as the binding law.
However, since he merely appeared to be an elder
this would undermine the argument that the law
should follow his opinion?

As is well known,’ the analogies and examples
given by the Torah are not mere comparisons, but
rather they derive in a chainlike process of spiritual
descent from the analogue which they represent. In
a similar vein, the very fact that Rabbi Elazar ben

1. Berachos 28a.

2. This is how Rabbi Ovadia of Bar- p- 118fF.

tenura explains the word “merit” in
Berachos 1:5.

3. See also Likkutei Sichos, Vol. 1,
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Azariah appeared as an elder was because in
a spiritual sense he was truly a 70-year-old
elder. As stated in Siddur HaArizal, when
combined with his years from his previous
incarnation,* he had reached 70 years of age.

Since spiritually he was an elder, it was
incomprehensible to him that he “did not
merit...” to have the law follow his opinion.

A further point: Since his spiritual age was
connected with a matter of Torah - that the
law should follow his opinion because of his
age — and Torah governs physical reality, this
was expressed in the fact that even his most
external physical aspects (his hair, which is
secondary to the skin®) actually appeared as
that of a 70-year-old man. For, as is evident
from the statement of the Talmud Yerushal-
mi® on the verse,” “to G-d who completes for
me,” the reality of the world conforms to the
legal decisions of the Torah.

CAPITALIZING ON A SPIRITUAL INHERITANCE
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Tapping Into Past Lives

2. This narrative contains a lesson relevant
to everyone in their Divine service. Most of
the souls in these generations are not new
souls; instead, they already existed in a previ-
ous incarnation.® Accordingly, when a person
faces a challenge in Divine service that, in his
current incarnation, appears beyond his abil-
ities and capacities to overcome, he should
know that the goodness from a previous in-
carnation can also be revealed within him.
This positive energy will assist him in his Di-
vine service in his day-to-day life: not only in

4. He was a reincarnation of the
Prophet Shmuel, who lived 52
years. Combining his 18 years and
Shmuel’s 52 produces a sum of 70
(Siddur HaAriZal, Hagaddah Shel
Pesach, section Amar Rabi Elazar;
Likkutim at the end of Sefer Hagil-

5. Eruvin 4b.

1:2; Nedarim 6:8, et al.

gulim, (p. 35d, in the Frankfurt 1684
edition); Hagaddah Shel Pesach,
Simchas HaRegel (Chida), ibid.).

6. See Talmud Yerushalmi, Kesubos
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7. Tehillim 57:3.

8. See Shaar HaGilgulim, hakdamah
3, and the conclusion of hakdamah
4. This is not the place for further
discussion of the matter.
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relation to his intellect and emotions, his inter-
nal faculties, but also in relation to his thought,
speech, and action, his modes of expression that
are - like hair - external.
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Only Goodness Endures

3. At first glance, one might question: If the
positive elements of a person’s life in a previous
incarnation are combined with those of this
present lifetime to elevate his spiritual standing,
seemingly, the negative aspects would also be
included. Who is able to know what his spiritual
state was in a previous incarnation? So how will
he be able to draw the strength to battle against
evil and perform his Divine service?

In resolution: Good is an everlasting reali-
ty. When a Jew performs a mitzvah, it remains
forever, as stated in Tanya,” “Above, the unity
[generated] is eternal, [enduring] for all time”
By contrast, evil has no genuine existence; it is
merely a concealment and a veil, hiding G-d’s
light. Thus, if the person already received a pun-
ishment, whether physical or spiritual, for what
he did, the punishment will have purified him
from the sin. And if he has repented for the sin,
certainly, the evil has already been nullified.
How much more so is this true if his repentance
was motivated by love, in which instance, his in-
tentional sins were transformed into merits."
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Standing on Giants' Shoulders"

4. These concepts also provide an answer to
those who ask: If the previous generations did
not merit the revelation of Mashiach, how then
is it possible that nowadays — when the question,
“Has the generation become more worthy?”'?

9. Tanya, ch. 25.

HalLeket, quoted in the series of
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12. Yevamos 39b.

maamarim entitled Yom Tov shel

10. Yoma 86b.

Rosh HaShanah, 5666, p. 400.

11. See the beginning of Shibolei
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can legitimately be raised — we will merit the reve-
lation of Mashiach?

The answer to this is that the present generation
also possesses the goodness of the previous gener-
ations, as mentioned above. Therefore, specifically
now we will merit the coming of Mashiach; may he
come speedily in our days.
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PESACH III | 21057 a0

Adapted from the Sichos of Pesach, 5712 (1952) and 5717 (1957)

Introduction

he Pesach Seder presents us with a profound lesson regarding the power of unity that
Tcharacterizes the experience of this festival. Using the well-known passage of the four

sons, this sichah highlights their positioning - the wicked son appears directly adjacent
to the wise son.

Each of the four sons - wise, wicked, simple, and unable to ask — harbors an essen-
tial oneness, “echad, a core of holiness that connects them to G-d and to one another.
The Hagadah teaches us that the wise son bears a special responsibility for reaching the
wicked son. The additional potential granted him implies a mission; he has an obliga-
tion to extend himself to his neighbor. Through the relationship he initiates, both are
transformed - the wicked son discovers his innate goodness, while the wise son learns
to master his own internal challenges.

The lesson extends beyond the traditional four sons to include a fifth category - the
son who doesn't even appear at the Seder table. Pesach creates a truly inclusive table
where everyone belongs — even those completely disconnected from our tradition - and
brings us closer to a time when we all will thank G-d with “a new song,” an expression
of praise celebrating our people’s complete, permanent Redemption.
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FOUR SONS, ONE FAMILY

Four Sons, One Family

All Children Are Dear

1. The Hagadah states: “The Torah spoke con-
cerning four sons: one wise, one wicked, one
simple, and one who does not know how to ask.”
This passage contains several problematic aspects:

The order of the four sons, placing the wicked
son next to the wise son raises a question. Seem-
ingly, the sons should have been listed according
to the order of the relevant prooftexts in the To-
rah:' the wicked son, the simple, the one who
does not know how to ask, and the wise. Alterna-
tively, they should have been listed according to
their standing: the wise son, the simple, the one
who does not know how to ask, and the wicked.

Indeed, mystically, the latter order follows the
structure of the spiritual worlds: Atzilus, Beriah,
Yetzirah, and Asiyah, as stated in the writings of
the Arizal.> The wise son parallels the world of
Atzilus, for “the supernal father” - the sefirah of
chochmah (“‘wisdom’) - “nests in Atzilus” The
wicked son parallels the world of Asiyah, for the
realm of kelipah is close to it.> The simple son par-
allels the world of Beriyah, and the son who does
not know how to ask parallels the world of Yetzirah.

The straightforward explanation is that they
are listed according to the order of their wisdom.*
Alternatively, first, the loftiest level is mentioned,
then, the lowest, and afterwards, those in between.’

1. The prooftexts that mention sons
asking questions concerning Pesach
are as follows: Shmos 12:26-27
mentions the wicked son; Shmos
13:14, the simple son; Shmos 13:8,
the son who does not know how to
ask; and Devarim 6:20-25, the wise

185, footnote 23.

3. See also Tanya, ch. 6.

son. See Likkutei Sichos, Vol. 27, p.

4. This interpretation is also found
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in Avudraham. To explain: the wick-
ed son is also wise; it is only that his
wisdom is misdirected.

2. Pri Eitz Chayim, shaar 21, ch. 7.

5. See a similar order of listing by
Tosafos, Bava Kama 4b, s.v., shomer
chinam.
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Nevertheless, everything in the Torah involves pre-
cise detail. Since the wicked son is placed next to
the wise son, we are compelled to say that there is a
connection between them. This is particularly true
since the wording of the Hagadah is veechad rasha,
(“and one wicked”) connecting the two with a vav
that implies linkage.®

Clarification is thus necessary:

a) Since the wise son represents the loftiest lev-
el and the wicked son the lowest level, how can the
two be placed next to each other, particularly, when
connected with a vav that implies linkage?

b) The answer to the wicked son is: “‘For the sake
of this, G-d wrought miracles for me, when I left
Egypt,” [which implies], ‘For me’ and not ‘for him.
Were he to have been there, he would not have been
redeemed.” This requires explanation. If he has no
connection at all with the Exodus from Egypt, why
does the Hagadah mention him, and why do we
speak about him at the Seder? Moreover, we see that
we are told to concern ourselves with him, as the
Hagadah explicitly says, “Tell him...”

¢) According to the teachings of the Arizal®
the four cups of wine correspond to the four sons:
the first cup, to the wise son, the second cup to the
wicked son, etc. Now, the main body of the Haga-
dah is recited over the second cup. On the surface,
this is problematic. Since “had he had been there,
he would not have been redeemed,” why is the rec-
itation of the main body of the Hagadah connected
specifically to what is said to the wicked son?

d) The order of the Hagadah is that it begins with
an introduction relating what is said to the four

6. The concept that a vav implies were a vav not to be employed,
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ing the four sons can be understood

there would be no room for error,
it perforce implies linkage. Since
the matter is dependent upon logic,
there is no reason to distinguish
between a phrase in the Torah or a
phrase used by our Sages. Hence,
their usage of a vav when mention-

linkage is widely accepted. See
Rashi, Menachos 91a, s.v. hoeil
which explains that even Rabbi
Yonason - who generally maintains
that a vav is employed for a different
reason: to make a distinction -
agrees that in an instance where,

to imply linkage. See the texts ref-
erenced in Sdei Chemed, K’llalim,
vav, subsections 8-13.

7. Shmos 13:8.

8. Pri Eitz Chayim, shaar 21, ch. 5
and ch. 7.
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sons and continues with the discussion of when the
story of the Exodus should be told, Yachol meiRosh
Chodesh, “Perhaps we should [begin] from Rosh Ch-
odesh..” The Hagadah then starts telling the story of
the actual Exodus from Egypt.

How does it begin that story? “Originally, our
ancestors were worshippers of false deities,” as the
Gemara states,’” “One should begin with [our] unbe-
coming [origins].”

That approach also requires clarification: At the time
when we are sitting at the Seder table telling about the
Egyptian bondage and Exodus, of what relevance is it
to relate what happened before the exile in Egypt and
even before the time of Avraham?

What Will Always Remain

2. These concepts can be understood based on the
Gemara’s teaching,' “[A Jew;] even though he sinned,
remains a Jew.” Every Jew, regardless of his situation
or circumstances always retains his essential Jewish
core. In that vein, my revered father-in-law, the Reb-
be,'! interpreted the words, echad chacham, echad
rasha, (“one wise, one wicked...”), as indicating that
oneness — the “echad,” the essential core of a Jew that
is always one with G-d - exists within each of the four
sons, even the wicked. It is only that it may be hidden
within them and effort be necessary to reveal it.

The “echad” that exists within every Jew is connect-
ed with the attribute of chochmah (“wisdom”) in his
soul.'? This is the reason why the wicked son is placed
next to the wise son: to show that even the wicked son
possesses the “echad,” for even he possesses the attri-
bute of chochmah within his soul.

9. Pesachim 116a. 12. Tanya, chs. 18-19.
10. Sanhedrin 44a.

11. Likkutei Dibburim, Vol. 3, p.
844.

FOUR SONS, ONE FAMILY
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The Source for the Answer to the Wicked Son

3. The obligation to involve oneself with the
wicked son and to elevate him is no less than the
obligation to involve oneself with the simple son
and the son who does not know how to ask, and
even with the wise son. This is implied by the Haga-
dah’s words, “The Torah spoke about four sons.” The
Torah spoke and instructed us to involve ourselves
with them all. Consequently, they are all on the
same scale because each individual statement in the
Torah relates to the entire Torah.

When one letter or word of a Torah scroll -
whichever letter or word that may be - is lacking,
it affects the holiness of all the letters in the scroll.'®
It does not matter if the Torah’s words are directed
to a) the wise son, b) the father who was charged
with the commandment,” “You shall tell your son...
[what brought about the observance of the Pesach
festival]” - which on a deeper level, refers to our
Father in Heaven, who is the One who ultimately
answers and removes all questions - or ¢) to the
wicked son. Every word in the Torah leads to the
perfection of the holiness invested within the Torah
as awhole. As such, the obligation to reach out to the
wicked son is integral to the Torah as a whole. With-
out the word or letter that relates to him, the Torah
scroll is incomplete.
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Appreciating Who a Jew Really Is

4. This concept is also alluded to in our Sages’
teaching, “[A Jew,] even though he sinned, remains
aJew.” Our Sages’ wording, specifically, the term they
use for a Jew — Yisrael — is exact. Yisrael is the loftier
name used to refer to the Jews. Since we are speak-

13. See Zohar, Vol. 111, p. 71a;
Tikunei Zohar, tikun 25; Nodah
B’Yehudah, Vol. 2, Orach Chayim,
responsum 109; Avnei Nezer, Yoreh
Deuh, Vol. 2, responsum 371.
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ing about a sinner, seemingly that name should not
have been used, but rather Yehudi, or the like.

However, the name Yisrael contains special sig-
nificance. It serves as an acronym for the phrase:
AN NYMN M2 Wl wo, “There are 600,000 let-
ters in the Torah”!* Just like a Torah scroll in its
entirety is dependent on every letter, so too, the
Jewish people as a whole — and as individuals - are
dependent on every single Jew. Moreover, since the
Torah teaches,'” “You are children to G-d,” our Fa-
ther in Heaven is dependent, as it were, on every
individual Jew.!

By including the wicked son in the Seder, we
will bring to fruition the all-inclusive Divine in-
tent regarding all matters. Therefore, to highlight
how his presence is fundamental to G-d’s intent, the
wicked son is mentioned directly after the wise son.

FOUR SONS, ONE FAMILY
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The Wise Son's Mission

5. There is another reason for placing the wick-
ed son next to the wise son: Who can reveal the
“echad” present within the wicked son? Specif-
ically, the wise son. The simple son and the son
who does not know how to ask do not have the
strength to elevate the wicked son. Specifically,
the wise son, he who is on the loftiest level has the
potential to reveal the “echad” present within the
wicked son. This follows the pattern that it is those
on the loftiest levels who can descend to the lowest
levels.!” For this reason, the wicked son is placed
next to the wise son; for the elevation of the wick-
ed son is accomplished specifically via the wise
son.'®

14. Megaleh Amukos, Ofen 186. 15. Devarim 14:1.

See Likkutei Sichos, Vol. 20, p. 419,
footnote 12, citing Likkutei Torah,
Vayikra, pp. 41b and 43d, which ex-
plains how this statement correlates
with the fact that there are actually
304,805 letters in a Torah scroll.

16. See Sanhedrin 6:5, as interpreted
by Rav Ovadia of Bartenura who
states that when a person suffers
because of his sins, the Divine Pres-
ence says, “I am in distress because
of My head..” In other words, G-d
identifies with and feels, as it were,
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the suffering of a Jew.

17. See Shaarei Orah, 58a ff., 65a
ff.. et al.

18. A similar pattern is described

in Pri Eitz Chayim, loc. cit., which
states, “Why is Atzilus next to Asiyah?
Because Asiyah requires great light”
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Proximity for a Purpose

6. This is also the precise implication of the Haga-
dah’s phrase, “The Torah spoke concerning the four
sons.” The word Torah means “instruction”; the Torah
provides guidance for our Divine service, teaching
how to fulfill the intended purpose in every matter.
Therefore, the Torah prescribes the order, “One who
is wise and one who is wicked,” placing the wicked son
next to the wise son.

When the order is determined according to the
perspective of the worlds, i.e., as seen according to
the hierarchy that governs existence, the wicked one
is last. As mentioned previously, Asiyah (the World
of Action) — which corresponds to the wicked son - is
the lowest and final world. However, the mission and
guidance the Torah provides is that the world should
not remain as it exists in its natural state, but that its
every aspect should be elevated. Therefore, the order
from the Toral’s perspective is not to list the sons ac-
cording to the natural spiritual hierarchy. Instead, the
wicked son is placed next to the wise son, so that the
wise son will elevate him.
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On Whom the Obligation Lies

7. The above also enables us to understand the de-
mand my revered father-in-law, the Rebbe, made of
those who were bonded most closely with him. Now,
it is understood that those who were most closely
bonded with him were also most developed in their
Torah knowledge, their occupation with prayer, and
their fulfillment of mitzvos behiddur, with consci-
entious observance, (including the pillar of deeds of
kindness).

What did he ask of them? To involve themselves
with simple people, to study with them even basic
concepts like learning to read the alef-beis and also the
alef-beis - i.e., the rudimentary basics - of the Divine
service of teshuvah and the observance of mitzvos.
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On the surface, this is difficult to comprehend:
Why did he have to assign this task to those bond-
ed most closely with him? Others could also have
studied with the simple Jews. Even though their
knowledge was less, it would have been sufficient
to teach beginners. This would have allowed those
most closely bonded with the Rebbe to devote
themselves exclusively to advancing in the study
of Torah, the Divine service of prayer, and the ob-
servance of mitzvos behiddur to an even greater
extent.

The reason for this is the motif described above:
The elevation of the wicked son, the one on the
lowest level, can most effectively come about via
the wisest individuals, those on the loftiest levels.

FOUR SONS, ONE FAMILY
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Two-Directional Guidance

8. In a more detailed sense, this teaches a two-
fold lesson:

a) The wicked son is instructed not to despair
and become despondent; he, too, has hope. G-d
sends to him a wise son, one who will influence
him and help him improve his ways. What is
asked from him is only to attach himself to the
wise son - this is alluded to by the fact that there
is a vav that implies linkage between the two -
suggesting that he should see himself as linked to
him.

b) The wise son is instructed not to distance
himself from the wicked son by asserting, “What
connection do I have with him? Let him perish
in his wickedness.” He must know that “all Jews
are mutually responsible" (and [thus] intercon-
nected).” Accordingly, he has a responsibility to
try to elevate every Jew, including the wicked son,
leading him back to positive conduct.” However,
there is a conditional dimension to his efforts to

19. Sanhedrin 27b; Shevuos 39a.
20. Tanya, ch. 32.
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reach out to the wicked son. As indicated by the vav
that implies linkage, the wicked son should be linked
to him - he should be influenced and receive from
the wise son. It goes without saying that the relation-
ship should not work in an opposite manner (Heaven
forbid).

As is self-understood, if it is demanded of the wise
son to involve himself with the wicked son, how much
more so should he involve himself with the simple -
foolish?! — son and with the one who does not know
how to ask.
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The Wise Son's Need for Vigilance

9. The seating of the wise son next to the wicked
son produces a further lesson: The wise son must al-
ways remember that the wicked son is his neighbor,
reminding him that “sin crouches at the entrance.””
As our Sages teach,” “Whenever one is greater than
another, his evil inclination is greater than the oth-
ers” And Tehillim* states, “A wicked man watches for
the righteous man and seeks to slay him.” Our Sag-
es” interpret this as referring not to a wicked person
from the outside, but to the wicked inside of each of
us. For this reason, the wise son must be more careful
with himself and entreat G-d’s mercies that He help
him. Only then can he overcome the wickedness he
has within himself.?” In this vein, my revered father-
in-law, the Rebbe Rayatz,? commented, “The wise son
needs strong protection not to be influenced by his
neighbor, the wicked son”

The two directives to the wise son are interrelated.
By virtue of the fact that the wise son will involve him-
self with the wicked son, elevating him spiritually, he
will receive help from Above that will enable to with-
stand the challenge of his own internal wickedness.

21. Talmud Yerushalmi, Pesachim
10:4.

duct is spiritually flawless possesses

path.
23. Sukkah 52a.

22. Bereishis 4:7. As Tanya, ch. 13,
teaches, even a person whose con-

a potential to deviate from the Torah
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24. Tehillim 37:32.
25. Sukkah 52b; Kiddushin 30b.

26. Likkutei Dibburim, Vol. 3, p.
423,
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Oneness, the Key to Divine Blessing

10. The key to the success of the wise son’s involve-
ment with and efforts to elevate the wicked son, the
simple son, and the son who does not know how to
ask is alluded to by the fact that when listing them,
the Hagadah mentions them with a vav that implies
linkage. A vav is “a letter of truth”?”” By drawing
down the Torah of truth, all four sons become unit-
ed, leading G-d to fulfill our request,?® “Bless us, our
Father, all as one (kiechad).” When will we merit our
Father’s blessing? When we are “all as one.””

It was in such a state of oneness that G-d gave the
Torah to the Jewish people. The Torah* mentions
how they “camped there, facing the mountain,” using
a singular conjugation, implying that they camped
there in a state of perfect oneness.*!

Herein lies the connection between the two because
the Giving of the Torah was the purpose of the Exodus
from Egypt, as it is written,”> “When you take the na-
tion out of Egypt, you will serve G-d on this mountain””

With Divine Blessing

11. The above enables us to comprehend the in-
troductory words with which the Hagadah prefaces
the passage of the four sons: “Blessed be the Omni-
present; blessed be He. Blessed be He who gave the
Torah to His nation, Israel; blessed be He.”

There are commentators® who explain that, in
previous generations, this passage was ordained to
be recited as a responsive reading. The head of the
family would say, “Blessed be the Omnipresent,’
and all those present would answer, “Blessed be He”
The head of the family would say, “Blessed be He

27. Zohar, Vol. 111, p. 2a. 29. Tanya, ch. 32, et al.

28. The Sim Shalom blessing in the 30. Shmos 19:2.

Shemoneh Esreh.

31. Rashi and Mechilta on the verse.
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32. Shmos 3:12.
33. See Hagadas Shlomoh, p. 49.
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who gave the Torah to His nation, Israel,” and all
those present would answer again, “Blessed be He.”

On a deeper level, the four phrases beginning
“blessed be He” correspond to the four sons. “Bless-
ed,” Baruch in Hebrew, has the connotation of eliciting
and drawing down beneficence from a higher source
to a lower level, for the “echad,” G-d’s oneness, must
be drawn down to each of the four sons. This applies
not only to the wicked son but also to the wise son
for he also must request Divine mercy, as explained.

The conduit to draw down the “echad” to all four
sons is through their following the motif of echad
chacham veechad rasha..., “one wise and one wick-
ed...,” the wise son being connected to the wicked
with a vav that implies linkage. This creates a setting
where we are “all as one (kiechad)?”
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Every Jew Will Be Redeemed

12. Based on these explanations, we can clarify the
statement to the wicked son, “Were he to have been
there, he would not have been redeemed.” The intent
of these words is not to spurn the wicked son (Heav-
en forbid). On the contrary, the aim is to explain to
him the pleasantness of the Torah, for the primary
manner through which one can affect another per-
son is by drawing him close.

The above words are meant to explain to him that
he also has a place at the Seder. When G-d began the
Ten Commandments with the words,** “I am G-d
your L-rd,” He used the singular form for “your”
He was addressing every Jew individually. Moreover,
these words were not just spoken; they were engraved
in the core of each individual.

G-d’s name Elokim is associated with the source of
strength and vitality. Anochi Havayah Elokecha implies
that Anochi Havayah, G-d’s essence and His tran-
scendent qualities became Elokecha, “your strength
and your vitality”

34. Ibid. 20:2.
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This applies to every Jew. G-dliness is part of his
inner being. Thus, from the perspective of the Torah,
every Jew — whoever he might be - must eventually be
redeemed from bondage and any other influence for
every Jew’s participation is crucial to the fulfillment of
G-d’s all-encompassing purpose, as explained in secs.
3 and 4.

This is the implication of the statement, “Tell
him.... ‘Had he been there, he would not have been
redeemed.” Specifically, “there,” in Egypt, before the
Giving of the Torah, he would not have been redeemed.
However, afterwards, due to his connection to the To-
rah,* he will also be redeemed.

When a Jew is shown his place in the Torah and sees
the pleasantness of the Torah, that will motivate him
to draw close to our Father in Heaven.

FOUR SONS, ONE FAMILY
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An All-Inclusive Redemption

13. On this basis, we can also understand the rea-
son why the main body of the Hagadah is recited over
the second cup of wine which corresponds to the
wicked son and why the Hagadah follows the motif of
“begin[ning] with [our] unbecoming [origins.]

The Exodus from Egypt possesses a dimension that
is loftier than the other redemptions. A certain aspect
of exile remained after all the other redemptions. By
contrast, regarding the redemption from Egypt, it is
written,* “They bespoiled Egypt,” leaving it “like a
snare in which there is no grain... like deep water in
which there are no fish,””” elevating and removing all
the sparks of G-dliness that were present in that land.
Nevertheless, it was not a complete redemption be-
cause it was followed by exile. The ultimate purpose of
the Exodus from Egypt is to reach the Future Redemp-
tion, a complete redemption that will not be followed
by exile. From the Exodus from Egypt onward, we have

35. Le., his essential bond with the 36. Shmos 12:36.
Torah, even when on a conscious
level, there is no revealed connec-

tion.

37. Berachos 9b; Pesachim 119a.
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been continually proceeding toward this goal.*®

The path to reach the Future Redemption is
through being “all as one,” as explained. There-
fore, the main body of the Hagadah - i.e., where
one must place the primary effort - is recited over
the second cup which corresponds to the wicked
son, for - to bring out his “echad” - the most ef-
fort is necessary.

Moreover, to expand the above concept, the
Hagadahss story of the Exodus begins, “Originally,
our ancestors were worshippers of false deities.”
This alludes to the inclusion of a fifth type of son,*
one who does not even ask, “What is the service
that you are performing?”* because he is entirely
unaware of Judaism. He does not see himself as
related to Avraham, Yitzchak, and Yaakov, but to
our original ancestors, the idolaters, Terach and
Nachor.

It is through our involvement with all four
sons — and even the fifth son - that we will merit
the Future Redemption, as we conclude the rec-
itation of the Hagadah on the second cup, “We
will offer thanks to you [with] a new song.” The
masculine form of shir, “song,” refers to the Future
Redemption,*” which all the categories of sons
will merit. On his own, the wicked son would not
merit even the redemption from Egypt, which is
lower than the Future Redemption. However, due
to the influence of the Torah, he - and even the
fifth son who is even lower than the wicked son
and is not mentioned as a participant in the Sed-
er — will merit the Future Redemption, which is
even loftier.

Through our unity, proceeding “all as one,” we
will merit the complete redemption - which will

38. See the maamar entitled Kimei
Tzeitzcha, 5705.

39. See the Rebbe’s communal letter

sent for Pesach, 5717 (1957) printed by the wicked son.

in Hagadah shel Pesach im Biurim,
5746 and later editions, p. 578fF.

40. Shmos 12:26, the question asked
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41. See Tosafos, Pesachim 116b,
s.v. Hachi garsinon venomar. See
also Shmos Rabbah 23:11, which
associates the male element with
permanence.
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not be followed by exile - to be led by Mashiach.
May it occur speedily in our days.

FOUR SONS, ONE FAMILY
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