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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989
son of Bernard (Berl) and Rose (Rezele)

=5

Manny Karp was the first of his family born in
the United States, in 1905. His first language
was Yiddish. Losing his mother to the Spanish
Flu shaped his resilience and commitment to
helping others, ultimately leading to a career
as a guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on Yud Shvat, 5713 (1953)

Introduction

arriage creates an entirely new identity — a transformative union where two people

become something greater than the sum of their parts. This profound bond imbues

every action of either party with a weight that extends beyond the immediate conse-
quences that would be involved were they not married.

In the sichah that follows, the Rebbe discusses the concept of a sotah, a woman suspected of
immorality - but with the emphasis on her being married. Of course, the Torah disdains immo-
rality, but here something deeper is involved - the marriage bond. Were the woman single, the
laws of a sotah would not apply. The depth of the marriage relationship amplifies the spiritual
dynamics at stake.

Similarly, because Jews share a marriage bond with G-d, the spiritual dynamics of every act
each Jew carries out to be seen within the context of this intimate relationship.
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G-D'S BRIDE, WHOM IMPURITY CANNOT TOUCH

G-d's Bride,
Whom Impurity Cannot Touch

Learning to Extrapolate

1. In his renowned maamar entitled Basi
L'Gani,' my revered father-in-law, the Rebbe
Rayatz, explains the concept of shtus (“folly”)
d’leumas zeh (“of the opposite side”),* citing
the verse,® Ki tishteh ishto..., “Should his wife
stray...,” as an example of this type of folly.

In general, the terminology used in Chassi-
dus is extremely precise. When a verse is cited
as a proof or example, it is not merely to dis-
play scholarship, but to demonstrate that the
verse has a connection to the concept under
discussion.

At first glance, the connection of the verse,
“Should his wife stray...,” to the concept of the
folly of the opposite side - the concept the Reb-
be Rayatz seeks to illustrate from this verse - is
straightforwardly understood. Our Sages* cite
this verse as a prooftext for their teaching, “A
person will not violate a prohibition unless a
spirit of folly enters him.”

However, this very point requires clarifi-
cation; there are many Talmudic teachings for
which no prooftexts are brought. This compels
us to say that the verse, “Should his wife stray...,”
has a particular connection to the concept that
“a person will not violate a prohibition unless

1. The maamar entitled Basi LeG-
ani, 5710, sec. 3.

2. Leumas zeh, translated as, “the
opposite side,” is a term that derives
from Koheles 7:14, “G-d has made

one corresponding to — or opposite
— the other” The underlying concept
is that everything that exists in the
sphere of holiness has a correspond-
ing quality in the non-holy frame-
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work of existence. Parallel terms are
sitra achra, literally, “the other side,”
and kelipah, a “shell” or “peel”

3. Bamidbar 5:12.
4. Sotah 3a.
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a spirit of folly enters him” As such, it is necessary to
understand what that connection is.

Even more puzzling is a logical problem that arises
from our Sages’ teaching:

There is a general principle in Talmudic logic,” “200
includes 100,” i.e., a principle of more encompassing rel-
evance includes a similar principle of lesser relevance.
However, 100 does not include 200, i.e., when the prin-
ciple used as the foundation is specifically limited, a
more encompassing principle cannot be derived from it.

Now, our Sages sought to teach that “a person will not
violate a prohibition unless a spirit of folly enters him”
- not only concerning severe transgressions for which
one is liable for kareis (“excision”)® but concerning
every transgression, even a minor Rabbinical detail.”
Moreover, their teaching includes even situations where
one violated the prescription, “Sanctify yourself in what
is permitted to you,” for Tanya® explains that failing to
sanctify oneself in such situations violates G-d’s will. Ac-
cordingly, it is difficult to understand why our Sages use
the verse, “Should his wife stray...,” which refers to a se-
vere transgression, to illustrate a concept applying to all
transgressions. Seemingly, this is an example of 100 in-
cluding 200, i.e., using a more specific principle to derive
a more general one. The fact that this verse is, nonethe-
less, cited as a prooftext implies that it has an intrinsic
connection to the concept that “a person will not violate a
prohibition unless a spirit of folly enters him.

Being a Proper Wife

2. The connection between the principle, “A person
will not violate a prohibition unless..” and the verse,
“Should his wife stray...,” is twofold:

First, the law applying to a wife who strays re-
fers specifically to a married woman. Only a married
woman becomes a zonah' through forbidden inti-

5. Bava Kama 74a, Bava Basra 41b. 7. Yevamos 20a, Nidah 12a.

6. Premature death at the “Hand of
Heaven.

8. See Yevamos, loc. cit.
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9. Tanya, ch. 24.

10. See Likkutei Torah, Bamidbar,
p- 53c.
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mate relations, not an unmarried woman. True,
Rabbi Eliezer maintains that even an unmar-
ried man who has relations with an unmarried
woman is categorized as a zonah. However, his is
merely a minority opinion and the halachah does
not follow his view.!! In other words, the reason
the woman’s transgression is so severe is specifi-
cally because she is a married.

The same idea applies concerning the principle
that “a person will not violate a prohibition un-
less...” All transgressions cause a person to become
separated from G-dliness. The reason why every
transgression — an act of separation - even a minor
one is so severe is because the Jewish people are
G-d’s “wife,” as it were, as will be explained below.

The Zohar" relates that a philosopher once
asked Rabbi Elazar, “Since the Jews are the cho-
sen people, why are they weaker than all other
nations [and, therefore, required to restrict their
diet]?”

Rabbi Elazar answered, “This very fact proves
the point: Because they are the choicest of all
peoples, they cannot tolerate any kind of impuri-
ty, the spiritual counterpart to creeping creatures
and insects. Consequently, they cannot tolerate
such impurity in physical matters either”

This parallels what was discussed previously
(in the maamar)" that, although calling G-d “the
G-d of gods™* does not constitute rebellion for
non-Jews," the Jews are forbidden to relate to G-d
in this manner. Since they are on a higher level,

G-D'S BRIDE, WHOM IMPURITY CANNOT TOUCH
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Zonah is a halachic term, literally
translated as “harlot,” but in the
context of Jewish Law, refers to a
woman who engaged in intimate
relations with a man she is forbidden
to marry. See Rambam, Hilchos
Issurei Biah 18:1.

Although the sotah rite is relevant

only regarding a married woman, all
intimate relations outside the frame-
work of marriage are forbidden. See

Rambam, Hilchos Ishus 1:7.

11. Yevamos 61b. See Rambam, loc.

cit., 18:2.
12. Zohar, Vol. I11, p. 221a.

13. The Rebbe is referring to the
maamar entitled Basi LeGani,
5713 (Toras Menachem, Sefer
HaMaamarim Basi LeGani, Vol. 1,
p. 76, Sefer HaMaamarim Melukat,
Vol. 2, p. 285), that was delivered at

the same farbrengen.

14. The term is used in Menachos
110a.

15. Regarding the permissibility for
non-Jews to relate to G-d in this
manner, see Rama, Orach Chayim
156 and the maamar entitled May-
im Rabbim 5717 (Toras Menachem,
Sefer HaMaamarim Melukat, Vol. 1,
p- 321, and the footnote there).
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any spiritual compromise, even a minor transgression,
causes them to be completely separated from G-dliness.
Indeed, when they turn away from Him, their separa-
tion is greater than even that of the forces of kelipah and
sitra achra.'®

The Jewish people are compared to the heart.'” Just
as the heart, because it is the choicest of all organs,
cannot tolerate any impurity, even of the most refined
form, similarly, the Jewish people cannot bear any spir-
itual impurity.

With this understanding, we can now comprehend
the connection between the verse, “Should his wife
stray...” and our Sages’ teaching, “A person will not vio-
late a prohibition unless...”

The Jewish people are G-d’s “wife” That is, meta-
phorically, G-d is the husband and the Jewish people are
His wife. Their intimate relationship exists at all times,
even during the era of exile. The difference between the
present era and the Ultimate Future is that now G-d is
referred to as baali (“my master”) but, in the future, He
will be referred to as ishi (“my husband”)."®

This ongoing relationship is reflected in a Talmudic
passage that relates an interchange between the Jewish
people and G-d after their exile. The Jewish people were
excusing their lacking of observance by explaining that,
by exiling them, G-d had divorced them. They claimed,
“What authority does a husband have over his wife after
divorce?”,"” i.e., Why are we required to observe mitzvos
in exile? G-d answered, “Where is your mother’s bill of
divorce that I sent...2”* The implication in His answer
is that, despite the exile, the bond between Him and the
Jewish people remains unbroken because exchanging

16. Literally, meaning the “shell” or
“peel” and the “other side” respec-
tively, i.e., the forces that cause man
to view the world as separate from
G-d. As explained in Tanya, ch. 24,
the reason that the separation expe-
rienced by a Jew who sins is more
profound is because these forces are
not violating G-d’s will, as opposed

to a Jew who transgresses. Further-
more, the forces of kelipah were
created to function in this manner,
while such a Jew is choosing to live
without the awareness of G-d.

17. See Zohar, Vol. 111, p. 221b;
Kuzari, Discourse 2, sec. 36; Tanya,
Iggeres HaKodesh, Epistle 31.
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18. See Hoshea 2:18, “On that day...
you shall call [Me] my Husband, and
you shall no longer call Me my Mas-
ter. See Pesachim 87a, which explains
that ishi, “my Husband,” implies a
greater closeness in a relationship.

19. Sanhedrin 105a.
20. Yeshayahu 50:1.
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them for another nation (Heaven forbid) is utterly
impossible.”!

Now, our Sages®* teach, “Who is a proper wife?
One who fulfills her husband’s will.” Therefore, ev-
ery transgression is significant. Even when a person
violates G-d’s will in a manner that appears slight -
including even the prescription, “Sanctify yourself
in what is permitted to you™ - the person is not
fulfilling the will of G-d, the Husband. As such, that
person (whether a man or a woman) is not acting as
a proper “wife”

Therefore, when seeking to explain that every
transgression causes utter separation from G-d and
why even permitted matters are also significant in
that context, the verse, “Should his wife stray...,” is
cited. The reason is that this is not merely a proof-
text, but rather an explanation:

Why is even a minor transgression so profound-
ly significant? Because a Jew’s soul is G-d’s “wife”; in
a more comprehensive sense, this also includes the
animal soul, the natural soul, and even the body.
And since “a proper wife ... fulfills her husband’s
will,” even failing to fulfill a minor aspect of His will
is significant.

G-D'S BRIDE, WHOM IMPURITY CANNOT TOUCH
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A Momentary Lapse, Not Lasting Impurity

3. The second reason that the verse, “Should his
wife stray...” is used as a prooftext for the concept
that “a person will not violate a prohibition unless..”
can be explained as follows:

The verse, “Should his wife stray...,” does not
speak about an instant when we know for certain
that the woman had engaged in forbidden intima-
cy and became impure. Instead, the issue is merely
that “she entered into seclusion” with the man un-
der question. It is quite possible that she is pure.

21. See Kiddushin 36a; Rashba,
responsum 194; Rus Rabbah, intro-
duction 3; Pesachim 87a.
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22. Tanna D'vei Eliyahu Rabbah, ch.
9, using slightly different wording.
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Nevertheless, the very fact that “she entered into
seclusion” is equated with “when [she] strays” - us-
ing the word tishteh that shares the root letters of
shtus (“folly”) - and is termed mauseh beheimah
(animal-like behavior). Because of this, she must
bring an offering from barley, animal fodder.*

At first glance, this is not understood. Since we
do not know that she became impure, we should
be able to rely on the presumption of her propriety
(chezkas kashrus). After all, most Jewish women are
virtuous.”* Why then is she subjected to the sotah
ritual and compelled to bring an offering of animal
fodder?

The reason for this is that the very fact that she
finds herselfin a situation where she can be suspect-
ed of impurity is itself an example of “animal-like
behavior” A Jewish woman should never place her-
self in a situation that would give rise to_suspicion.
Accordingly, the very act of entering into seclusion
is itself “animal-like behavior,” and she is forbidden
to her husband because of this alone. Nevertheless,
they are separated only for a brief time. The reason
is that she did not actually become impure, she
merely entered into seclusion. Hence, afterwards,
she becomes pure to her husband. Moreover, having
proved her innocence through the sotah rite, “she
will be cleared and will conceive.”*

A similar concept applies regarding the spiritual
parallel: When a Jew transgresses — which involves
a ruach shtus (“spirit of folly”) - this does not con-
stitute spiritual impurity in relation to G-d. the
Husband, because He promised, “I will not give My
glory to another”*® “My glory” refers to the Divine
spark within every Jew. That inner spark cannot be
given to another, to forces separate from G-dliness.
Although a Jew had engaged in animal-like be-
havior, that was merely for a brief moment, and it

23. Sotah 15b. 25. Bamidbar 5:28.

24. See Encyclopedia Talmudic, Vol.
14, p. 30.

26. Yeshayahu 42:8.
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involved only his superficial dimensions, while his
inner self remained pure. As a result, eventually, just
as the suspected wife “will be cleared and will con-
ceive seed,” he also will be cleared, because “no one
will [remain perpetually] banished from Him.*

This is another reason why the verse, “Should
his wife stray...,” is cited when discussing the con-
cept of the folly of the opposite side. The intent is
to clarify that although temporarily a Jew may slip
into the folly of the opposite side, in truth, that
entire concept does not constitute actual spiritual
impurity. Instead, it merely constitutes animal-like
behavior for a brief moment.

G-D'S BRIDE, WHOM IMPURITY CANNOT TOUCH
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Advancing Without Despair

4. The knowledge that any separation from G-d is
merely temporary and, in essence, the Jews are G-d’s
faithful bride, assists a person in overcoming mo-
mentary pitfalls that he may have in Divine service.

Temporarily, he might think that there exists a re-
ality outside of G-dliness; this constitutes the denial
of G-d’s unity - a rebellion against Him. How much
more so does this apply if the person has stum-
bled and committed a Rabbinic transgression and
perhaps even a more severe one. Now, since he has
become overcome by a ruach shtus (“spirit of folly”),
he might think that there is no longer any hope for
him, as reflected in the verse,”® “Zion said, ‘G-d has
abandoned me, and my L-rd has forgotten me.”

To counter this mindset, he must contemplate
the message derived from the verse, “Should his
wife stray...” The wife who entered into seclusion
- although she is then forbidden to her husband
for a brief time - in truth, is not deemed impure.
Indeed, afterwards, she becomes permitted to him
again and, furthermore, “she will conceive seed.”

27. II Shmuel 14:14, using slightly
different wording. See the Alter
Rebbe’s Shulchan Aruch, Hilchos

clusion of ch. 39.

Talmud Torah 4:3; Tanya, the con-
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28. Yeshayahu 49:14.
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Concerning this, the Gemara?® states, “If she used
to give birth in pain, she will give birth easily;
if she used to give birth to females, she will give
birth to males.” There is even one opinion in the
Gemara that if she was barren, she will be blessed
with children.

Similarly, even though a person recognizes that
he possesses the folly of the opposite side with-
in him, he should not be despondent. He should
know that he has never become spiritually impure
because G-d promised, “I will not give My glory” -
the Divine spark within every Jew - “to another.” It
is only that, for a brief moment, he engaged in an-
imal-like behavior. However, afterwards, he “will
be cleared and conceive” He will experience love
and fear of G-d,*® and specifically conceive “male
children” - i.e., love and fear of G-d that come
through his own spiritual efforts.*

There will be a union of the husband and his
wife — which metaphorically refers to the revelation
of the Shechinah in the person’s soul, i.e., the rev-
elation of his soul’s inner essence. This constitutes
the coming of Mashiach in an individual sense,
which can be experienced by each person,* and
which serves as preparation for the coming of the
universal Mashiach.

29. Sotah 26a; Rambam, Hilchos

cally considered “children” because

Sotah 2:10, 3:22.

30. Love and fear are metaphori-

they are products of a person’s
intellectual and emotional labor.
See Tanya, ch. 3.
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31. See Likkutei Sichos, Vol. 1, p. 232.
32. Tanya, Iggeres Hakodesh, epistle
4.
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