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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989
son of Bernard (Berl) and Rose (Rezele)

=

Manny Karp was the first of his family born in
the United States, in 1905. His first language
was Yiddish. Losing his mother to the Spanish
Flu shaped his resilience and commitment to
helping others, ultimately leading to a career
as a guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.



Rownwae | e onpb 4

SHELACH I | R row

Adapted from a sichah delivered on Shabbos Parshas Shelach, 5715 (1955)

Introduction

father watches his children grow, delighting as each follows the path that best suits their

character. Some are creative thinkers, others are practical builders, while still others are

devoted caregivers. All are precious to him, each contributing something vital to the
family. When a crisis threatens, he doesn’t pray for any one child over the others - he prays for
the family’s success and continuity.

Consider this dynamic within the context of this week’s Torah reading, which relates that
when Moshe sent twelve hand-picked men to scout the Promised Land, he offered a protective
prayer only for Yehoshua. This seems puzzling. Like the father in our analogy - and perhaps
even more so — Moshe was willing to sacrifice himself for all Jews, even those who worshiped
the Golden Calf. Why then didn't he pray for the other spies, who were also worthy at the time?

In exploring this question, the Rebbe invites us to examine different paths of Divine service
and their relationship to communal purpose. The answer ultimately centers on our people’s
destiny: what was the Divine intent in bringing the Jewish people to Eretz Yisrael, and what
personal qualities are necessary to fulfill that goal?
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ALIGNED WITH G-D'S INTENT

Aligned With G-d's Intent

Should Prayer Be Selective?

1. This weeks Torah reading relates," “Moshe
called Hoshea, the son of Nun, ‘Yehoshua’”
Commenting on that verse, the Talmud?® notes
that by changing his name to Yehoshua, Moshe
was praying, “May G-d save you (yoshiacha) from
the counsel of the spies.”

This comment provokes several questions:
Since the spies were worthy at that time, why did
Moshe pray, “May G-d save you from the counsel
of the spies”? (We are forced to say that the spies
were all worthy at the outset. Otherwise, Moshe
would not have agreed to send them - and send-
ing them was dependent on Moshe, as implied
by G-d’s command, “Send for yourself...,” inter-
preted by our Sages to mean, “According to your
judgment.’)?

True, it could be said that even though they
were worthy, nevertheless, Moshe was concerned
about the possibility of something negative hap-
pening, and therefore he prayed for Yehoshua.
However, this explanation still requires clarifica-
tion: Why did he pray only for Yehoshua and not
for everyone else?
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Confronting the Slippery Slope

2. This question can be answered after first fo-
cusing on another puzzling phenomenon which
our Sages have tried to explain: How is it possi-
ble for a Jew to transgress? A Jew is a descendant

1. Bamidbar 13:16.
2. Sotah 34b.

verse.

3. Midrash Tanchuma, Parshas
Shelach (Buber ed.), sec. 8; Tana
Dvei Eliyahu, ch. 29; Rashi on the
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of Avraham, Yitzchak, and Yaakov. He possesses
a soul about which he states every morning,* “The
soul that You have given me is pure; You created
it, You formed it, You breathed it into me, and You
preserve it within me.” How then is it possible that
he violate a command of his Creator?

The Talmud® answers that the evil inclination
(yetzer hara) is crafty. A person does not lapse into
severe sin at once; rather, his spiritual descent takes
place step by step. “This is the craft of the yetzer
hara: today it tells him [about something extremely
minor], ‘Do this, and tomorrow it tells him [about
something slightly more serious], ‘Do this, until
[finally], it tells him, ‘Worship idols.”

To illustrate how the yetzer hara works: There are
levels in the observance of mitzvos: There is a concept
of hiddur mitzvah (fulfilling a mitzvah in a beautiful
and meticulous manner) and, conversely, it is pos-
sible - as the Talmud says - to fulfill a mitzvah in
such a way that one technically carries out the act,
but nonetheless he does not fulfill his obligation. At
the outset, the yetzer hara will come to a person with
an assertion, “Why do you need to fulfill the mitz-
vah behiddur? Fulfilling it in an ordinary manner is
sufficient” After that, the yetzer hara will come and
suggest that he fulfill the mitzvah in a minimal man-
ner, barely discharging his obligation. In this way,
little by little, it gains a foothold so that, ultimately, it
can tell the person to violate a prohibition.

Now, if such a progression applies regarding every
individual mitzvah - i.e., by beginning to show leni-
ency in the mitzvah, as a matter of course, one creates
an opening to violate a prohibition - how much more
so does this apply regarding the mitzvah of ahavas Yis-
rael (loving one’s fellow Jew), which is the foundation
of all the mitzvos. As the Talmud Yerushalmi® states,
“Rabbi Akiva said, ‘Love your fellow as yourself’” -

4. The morning blessing Elokai

Neshamah. 7. Vayikra 19:18.

5. Shabbos 105b.

6. Talmud Yerushalmi, Nedarim 9:4.
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this is a great principle in the Torah?” If one is spar-
ing in ahavas Yisrael, it creates an opening for acting
in the opposite manner, G-d forbid.

ALIGNED WITH G-D'S INTENT
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Divergent Spiritual Paths

3. The Talmud® relates a fundamental story
regarding ahavas Yisrael: A prospective convert
came to Shammai requesting, “Teach me the en-
tire Torah [while I stand] on one foot” Shammai
pushed him away with a builder’s measuring rod.
When he came to Hillel, Hillel gently told him,
“What is hateful to you, do not do to your fellow.
The rest is commentary - go learn.” The story raises
a question: Since Hillel made this statement, it is
surely true. That being so, why did Shammai not
give him the same answer?

This can be explained as follows: There are two
modes in the Divine service and conduct of tzadi-
kim (“righteous”). There are tzadikim whose mode
of Divine service depends on conduct that is re-
moved from the world. They follow the approach of
gevurah (“might”)’ which is characterized by eleva-
tion, lifting themselves above the limits of the world
and refraining from involving themselves with its
physical substance. As stated in Likkutei Torah," in
certain instances, even their fulfillment of mitzvos is
in a spiritual manner, without relating to materiality,
as was the case with Rabbi Shimon bar Yochai when
he hid in a cave while fleeing the Romans."

The implication is that such Divine service is
not meant for the general public. It is appropri-
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8. Shabbos 31a.

9. Gevurah, translated as “might,”
refers to the ability to summon up
inner power. In that way, it differs
from koach, which is often translated
as “strength.” As such, the Divine
attribute of gevurah represents the
outpouring of overwhelming Divine
energy that is beyond the limits of a
created being. For that reason, it is
identified with fire which - in con-

trast to water which has a tendency
to descend and take the shape of
the container in which it is poured
- rises up to its source above and
consumes the wick that holds it.

10. Likkutei Torah, Vayikra, p. 18a.

11. See Shabbos 33b. While hiding
in the cave, it was not possible for
Rabbi Shimon bar Yochai to actually
observe mitzvos like lulav, sukkah, or

matzah and he had to content himself
with carrying out the spiritual intent
of these mitzvos. Although the tzadi-
kim mentioned in the main text do
observe mitzvos on the physical plane,
their primary intent in doing so is to
identify with the spiritual theme of
the mitzvah rather than be focused on
elevating the physical substance of the
object with which it is fulfilled.
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ate for tzadikim whose existence on the material plane
mirrors their existence in the spiritual realms. Howev-
er, it has no place in the world at large. This is reflected
by Rabbi Shimon bar Yochai’s approach that the totality
of a Jew’s efforts be devoted to Torah study, as he com-
mented," “Is it possible that a person should plow and
sow - [if so,] what will become of the Torah?” and the
Talmud’s conclusion in that source, “Many tried to em-
ulate Rabbi Shimon bar Yochai and did not succeed.”

Similar concepts apply regarding the School of Sham-
mai, whose Divine service and conduct followed the
vector of gevurah. The name Shammai (°8»w) derives
from the phrase hashom (2w3) orchosav (“one who eval-
uates his ways”)."* Since Shammai’s Divine service derived
from the attribute of gevurah - everything was precisely
assessed to ensure it met the appropriate standards," as
stated in Likkutei Torah." For individuals who follow
that approach, it is a valid path, but it has no place in the
world at large. Therefore, the halachah does not follow
the School of Shammai. Indeed, our Sages teach'® that in
comparison to the teachings of the School of Hillel, “[the
teachings of] the School of Shammai are not considered”
relevant regarding the determination of halachah.

Accordingly, when the prospective convert came to
Shammai - whose conduct was rooted in the vector of
gevurah, removed from the world - and said, “Teach
me the entire Torah [while I stand] on one foot,” Sham-
mai saw no place for such a request and “pushed him
away with a builder’s measuring rod” Shammai used
such a tool to imply that the prospective convert did not
measure up to Shammai’s standards. Therefore, motivat-
ed by the perspective of rigid assessment and limitation
that characterized his approach, Shammai pushed him
away. There was no place for this prospective convert in
a structure that conformed to such standards.

12. Berachos 35b.
13. Cf. Sotah 5b; Moed Katan 5a.

14. As implied by our Sages’ teaching
(Avos 4:1) - “Who is a gibor (‘mighty
man”’)? One who conquers his natu-

ral inclination” - gevurah (“might”) is
intrinsically connected with self-con-
trol and maintaining standards of
appropriate conduct. For that reason,
the attribute of gevurah is often asso-
ciated with din (“judgment”).
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15. Likkutei Torah, Shir HaShirim,
p. 48c.

16. Berachos 36b, Beitzah 11b,
Yevamos 9a.



9 PARSHAS SHELACH I |

However, there was a different outcome when
the prospective convert came to Hillel, whose Di-
vine service was reflected by the phrase,”” behilo
neiro, “when His lamp shone forth,” i.e., it was
characterized by chesed (“kindness”) and drawing
down Divine light and beneficence. Hillel found a
place for the prospective convert and taught him
that, through ahavas Yisrael, one is able to attain
the entire Torah.

ALIGNED WITH G-D'S INTENT
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What Makes a True Leader?

4. The Zohar'® speaks of three tzadikim - No-
ach, Avraham, and Moshe - each one living in a
generation in which there were many with severe
spiritual failings. In Noach’s generation, at the
time of the Flood, Noach prayed only for himself
and his household; he did not think about the rest
of his generation at all. It was only that when peo-
ple came and asked him why he was building the
ark, he told them that G-d was going to bring a
flood upon the world and he advised them about
the need to improve their conduct. However, this
was only when they came to him - he himself did
not go to them. The Zohar is harshly critical of
him for this manner of conduct.

By contrast, Avraham did not wait until peo-
ple came to him. Instead, “he called there in the
name of the L-rd, the eternal G-d;”* he went to
everyone and publicized G-dliness throughout
the world. However, fundamentally, his service
consisted of making everyone into tzadikim. He

17. Iyov 29:3. See Likkutei Torah,
Shir HaShirim, p. 48c.

“Do not read vayikra - ‘he pro-

18. Zohar, Vol. 1, p. 106a. See also others to proclaim.

claimed, but vayakri - ‘he motivated
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qualification. The phrase does not
say E-1 HaOlam, “G-d of the world,”
implying that the world is a sepa-

Ibid. 67b.

19. Bereishis 21:33. See the maamar
entitled Basi LeGani, 5711, sec. 8,

which quotes Sotah 10a-b that states,

The words E-I Olam, translated as
“the eternal G-d,” also lend them-
selves to the interpretation “G-d of
the world,” but with an important

rated entity controlled by G-d, but
that G-d and the world are one (Basi
LeGani, 5711, loc. cit.).
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did not pray for anyone who was not a tzadik.
For this reason, when there was a decree against
Sodom, he interceded with G-d, “Perhaps there
are... righteous people in the city”* In other
words, he was pleading with G-d for tzadikim -
that if there were tzadikim in the city, He should
not destroy it for their sake. Thus, when G-d
answered that there were not even ten tzadikim
there, “Avraham returned to his place,”*" with-
out presenting further arguments.

However, the conduct of Moshe, the Jews’
raya mehemana (“faithful shepherd”) was dif-
ferent. When the Jews sinned, Moshe Rabbeinu
demanded of G-d that He forgive all of them,
even the wicked. Not only did he not conduct
himself like Noach who prayed only for himself
and his household, but on the contrary, Moshe
pleaded that the Jews be saved and he stipulat-
ed,”? “And if not - please erase me from Your
book that You have written.”

Moshe Rabbeinu risked himself for all Jews.
According to logic, acting on sound reasoning
and understanding, there was no basis for pray-
ing on behalf of a sinner who worshiped the
Golden Calf and, indeed, did so intentionally.
Nevertheless, Moshe Rabbeinu defended even
such people, showing a strength of character
and self-sacrifice that transcends reason and
understanding. Only such conduct does the
holy Zohar, the soul of the Torah, call “perfec-
tion as befitting.” This is the path to be followed
after the Giving of the Torah;* this is the sign of
a faithful shepherd.

A leader of the generation - especially after
the Giving of the Torah - risks himself for all

20. Bereishis 18:24.

21. Ibid. 18:33.

22. Shmos 32:32.

23. The Rebbe mentions “after the

Giving of the Torah” because it was
then that the Divine spark became
firmly affixed within the souls of ev-
ery member of the Jewish people, as
implied by the verse (Devarim 5:4),
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the inner dimensions of G-dliness
became a permanent fixture within
the inner dimensions of the Jews’
souls (Likkutei Sichos, Vol. 36, p. 198,
Vol. 15, p. 86).

“Face-to-face G-d spoke to you,” i.e.,
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Jews without exception, whether or not doing so
has a place in logic. Unlike Noach, he does not met-
aphorically shut himself in an ark with “his sons
and his wife and his sons’ wives with him,”** with-
out seeking mercy for the others because they are
such-and-such.? As a result of this conduct, the wa-
ters of the flood are identified with Noach’s name.?

A shepherd of Israel stands up, demonstrating
actual self-sacrifice, even for a generation like the
generation that traveled through the wilderness.
Even Rabbi Akiva — a lover of Israel who declared,
“Love your fellow as yourself; this is a great princi-
plein the Torah”® — spoke critically of the generation
that traveled through the wilderness, stating that
“they have no portion in the World to Come”*
Nevertheless, Moshe, the faithful shepherd, stood
up even for them and remained in the wilderness
for their sake, as the Midrash?® comments on the
verse,” “He executed G-d’s righteousness and His
judgments for Israel” - Moshe was buried in the
wilderness, remaining there so that, ultimately, in
the era of the Resurrection of the Dead, he would
take his generation into Eretz Yisrael with him.

ALIGNED WITH G-D'S INTENT
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Where a Leader Must Be Focused

5. Based on the above, we can understand why
Moshe prayed specifically for Yehoshua, “May
G-d save you from the counsel of the spies,” even
though he did not pray for the others.

Chassidus™ explains that the reason why the
spies did not want to enter Eretz Yisrael was because
they did not want to occupy themselves with the
material concerns of the world. In the wilderness,

24. Bereishis 7:7. 26. Zohar, Vol. I, p. 67b, citing

25. In his characteristic mode, the
Rebbe does not mention the failings
of those for whom the righteous
would have to plead for Divine Mercy.

Flood as “the waters of Noach.”
27. Sanhedrin 108a.
28. Bamidbar Rabbah 19:13.

Yeshayahu 54:9, which refers to the
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29. Devarim 33:21.

30. Likkutei Torah, Bamidbar, p.
36d.
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the Jews did not have to deal with physical matters.
Bread descended from heaven; they had water from
Miriam’s well; even their clothing was cleaned and
pressed by the Clouds of Glory.” Therefore, they
did not want to leave the wilderness and go to Eretz
Yisrael, where they would have to deal with plow-
ing and sowing, and with people involved in such
tasks.

For the other spies themselves, remaining in the
desert might have been appropriate. As mentioned
earlier, there are tzadikim whose conduct stems
from the side of gevuros (“might”) and their Di-
vine service is not focused on the refinement of the
world’s material substance. However, to fulfill G-d’s
purpose of making “a dwelling place in the lowest
world,” the shepherd and leader of the generation
must be characterized by bittul (“self-nullifica-
tion”) and set aside his own preferences to focus on
his generation as a whole.

For this same reason, Calev did not join with
the spies. Calev had submitted himself to Moshe,
the leader of the generation, as reflected by his act,
“Calev quieted the people [and turned their atten-
tion] toward Moshe”** Now, Moshe represented
utter and complete bittul, bittul bemetzius,* as in-
dicated by his words,* Venachnu mah, “And what
(mah) are we....” Because of his commitment to
Moshe, Calev was dedicated to the same goal, set-
ting himself apart from the other spies, as reflected
by the verse,” “A different spirit was with him.”

This is the reason why Moshe prayed specifically
for Yehoshua. Moshe knew that Yehoshua would be
the leader of the generation after him because “El-
dad and Meidad [had] prophesied in the camp,’*¢

31. Devarim 8:4; see Rashi’s com-

mentary on the verse. “what,” represents the transition

32. Bamidbar 13:30. o, .
where an entity is not conscious

33. Torah Or, p. 68c; Likkutei Torah,  of its selfhood. In many sources,

Vayikra, p. 2a.
34. Shmos 16:7-8, as understood by

Torah Or, pp. 44a, 49b, et al. Mah,

from non-being to existence, a stage

mah is identified with the sefirah of
chochmah, of which the Alter Rebbe

12
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T LYN YYIT OIR VDIRNY)
DR, DK NI 79T P W
MY MAN02 DR TP 1IN

writes (the marginal note in Tanya,
ch. 35), “He (G-d) alone exists and
there is nothing other than Him; this
is the level of chochmah.

35. Bamidbar 14:24.
36. Ibid. 11:27.
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saying that “Moshe will die and Yehoshua will bring
the Jews into the Land”* Therefore, Moshe prayed
for Yehoshua, “May G-d save you from the counsel of
the spies.” Although, at that time, they were righteous
people, their Divine service was not aligned with the
purpose of the people as a whole and the leader of the
generation must be connected to everyone. Moshe
prayed that Yehoshua be guided by such an approach.

37. Sanhedrin 17a.
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SHELACH II | 25w

Adapted from a sichah delivered on Shabbos Parshas Shelach, 5713 (1953)

Introduction

Jewish professional faces difficult choices day after day, hour after hour: His competitors

work seven days a week while he observes Shabbos. They start early while he prays first.

They cut ethical corners while he maintains strict honesty. By every logical calculation,
they should outpace him. Yet somehow, he thrives.

This scenario illuminates a profound puzzle embedded in the mitzvah of tzitzis. The numer-
ical value of the word tzitzis (“fringes”) reminds us of all 613 commandments,' but why must
they hang from a tallis - a surrounding garment? If the purpose is remembrance, wouldn't the
fringes alone suffice? What does the encompassing tallis add to this daily reminder?

The Rebbe’s teaching reveals that this seemingly technical detail contains a revolutionary
insight about living Torah in a material world. The relationship between tzitzis and tallis mirrors
the relationship between Divine commandments and their transcendent source. In doing so,
it unlocks the secret of how Jews can operate beyond the apparent constraints of natural logic
while achieving success that defies conventional wisdom.

1. Tzitzis (n°%°X) is numerically
equivalent to 600. With the eight
strands and five knots, this equals
613.
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WISDOM BEYOND THE FRINGE

Wisdom Beyond the Fringe

A Meaningful Reminder

1. The Midrash' relates that Moshe asked
G-d, “What is the purpose of giving the Jews
Torah and mitzvos when they find themselves
in this material, physical world? Is it not possi-
ble that they will forget the entire matter?”

G-d answered, “I will give them the mitzvah
of tzitzis (“fringes”), through which they will
remember all the mitzvos because tzitzis (n3"s)?
is numerically equivalent to 600. With the
eight strands and five knots, this equals 613.
This will remind them of all the mitzvos, as it
is written, ‘You shall see it and remember all of

’»3

G-d’s commandments.

At first glance, the teaching requires expla-
nation. Since the purpose of zitzis is to remind
one of the mitzvos, why do we need a garment,
a tallis, to which attach the tzizis? The main
thing is the tzitzis themselves, which remind
us of the 613 mitzvos as mentioned above. We
could have taken the tzitzis alone; why is a tallis
(“garment”)* required?

The explanation is that a tallis represents
something encompassing. In contrast to food
that one ingests, it is a garment that surrounds
one from the outside. In Chassidus, the term
makif, “surrounding” or “encompassing,” is used
to refer to transcendent G-dly light, G-dliness

1. See Tana D’Vei Eliyahu Rabbah,
ch. 26.

2. As written in the Torabh, tzitzis is
spelled without the second yud, in
which case the numerical equivalent
of the letters would total 590. The
above gematria, which includes

Bamidbar 15:39.)

a second yud, rests on the view
recorded in the Talmud (Sukkah 6b)
that accords precedence not to the
spelling but to the actual pronunci-
ation. (See R. Eliyahu Mizrachi on

3. Bamidbar, loc. cit. See Rashi on

11°27 PN IR WITR PR LY OY X

DR :JUUIVIR DIX LIRIVI LN
VORI 17 ORN OYT D 77D °T PR
TORDM NI AR TR T 12VIV3
WA T 0PIV PR T IVPDYI 1IN
JOVIIND IRT T IR N
YT DX LR 2INT IWIING WT PR
»1DYN PR VIWDLIYYI WOYIVDIN
OYT 77 ORNN, 17373 1D 131 *7 123
DRI, NNYN VIR YRIVIVI T 12U
VR, VIV TN OPYT LOYILN "NEY”
IR 3D 7T L) PR DTYD VIN T
LIRDIWT KPW3 3D OXT PR
LYY DY N, NNH VPR PIX OXT
/217 Nisn %9 X on7an INIK oK

/PP TIRUDIND 03 IR PR 20D PX

PIX PR P8 1D IRT VT IR TORDN
NINT ORI IS PR, NNH T IVINDIWYT
*TINT PR OPY W 20070 X n
270 TP VINDIYT 7T OXN XY
LIVPYI IXT YR LRI 073D N
AIRT ORI 1L X PO2R D80S 0T Ry
OYT PX DYD YT NI 2P0 K (YD
PR DY O1IRN ,Ppn PR YV IR PR
OXT LDYI Y OXN 11 1R ©°3 INT
ORI W37 X X DY IN1,J°T PR 17N
PR P I°N0%IR 01N O°K VoI oY

the verse.

4. Although the term tallis is used
throughout the Talmud to refer to
any garment, it is become common-
place to use it primarily to refer to
the prayer-shawl worn during the
Morning Prayers.
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that we cannot comprehend. We must un-
derstand that the 613 mitzvos hinted at in
the tzitzis emerge from the tallis - in other
words, from a level that transcends intellect.

When one takes tzitzis alone without a
tallis, it is not a mitzvah at all and reminds
one of nothing. But when one wears tzitzis
as they hang down from a tallis - meaning
that one knows and acknowledges that the
Torah and its mitzvos as a whole derive from
something that one cannot comprehend at
all - then it is a mitzvah.

1O TV FINT .JD777IN2 U1 ORT IR 1Y
PR T TYITT ORN NI 2790 07 X
VO OXT P70 11D 0N JVmIp Yy

22y 119 Y2V 1K OY DRI NI X 11D

I 1R RS YT YRV UV Y NYwa
DY PIX L) MY DWW 7R OXT X YU X
7Y NYW3 W3, OTIING PN DN VIV
PO DX V3T TN IOPE T 8 0]
VIVRIVIR TIX D11 7Y I8 VO™ OXT, NP0
LR NI TR D INT YIING 0T IR
0”1 JRIRIPX OXT JRj? Y ORNN X7 X 11D
TS X OXT DX INT 197383

To Step Beyond Nature's Limits

2. The conclusion of the passage concern-
ing tzitzis states,” “I am G-d your L-rd who
brought you out of the land of Egypt” The
Hebrew name for Egypt, Mitzrayim, shares
its root letters with the word meitzarim,
which means “boundaries” and “limitations.”
The awareness that G-d takes a Jew out of
Egypt, which represents the boundaries and
limitations of this material world, is funda-
mental to the mitzvah of tzitzis.

One might conclude that following the
path of Torah runs contrary to an ordinary
worldly perspective. After all, a Jew is told to
observe Shabbos and the festivals and even
add time from the weekday to the holiness
of these days,° while he has competition
from non-Jewish rivals and even Jews who
are not Shabbos observant.

He is instructed that the first thing he
should do upon waking early in the morn-
ing is to pray and then study a portion of
Torah; only afterwards, should he go to his

5. Bamidbar 15:41.

6. See the Alter Rebbe’s Shulchan
Aruch, Orach Chayim 261:4. That

source discusses the obligation of
tosfos Shabbos veYom Tov, which
requires us to begin the observance

713K PUPLY N3 DY Ai0 0% .2

07731 YIND DINX "IN WX 02R0X
T T TR AW X IRD IRT R (YD
R 07U 717 7D 320 X PX A7R0
"0 PR N2W U DRI Y DK °2 LIRD
2y 9inm I%IYT IR U1 P0ID PR 2L
PR JOINPIRP LR Y NYWa "WIRI
TR 27727 PIX 0713 11D "IRL UYDING”
DK 2 LIRD YR NI DY PR 07
T 7Y ORI TIDWIPR PTIYCOUDIN IR
WITY? IRIWT PR VINRT INRT YOOy
173 Y NP IR LYY PR Y R

of the holiness of these days before
sunset and add some time at the
conclusion of these days.
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business. And while already at his business, he is
told that in the middle of the day, during the height
of business activity, he should drop everything
and recite the Minchah prayers. (This highlights
how precious the Minchah prayer is.)” And later at
night, he is told to recite the Maariv prayers and
later, the bedtime Shema.

Additionally, he is charged with avoiding the
slightest shade of theft, stealing, onaah (overcharg-
ing), and hasagas gevul (encroaching on another’s
livelihood) - conducting himself differently than
common-place business practices. A question will
form in his mind: How can he conduct himself
according to the Torah when such a way of life
seemingly has no place in the lifestyle prevalent in
the world at large?

The message at the conclusion of the passage of
tzitzis provides an answer to this question, teaching
that the concept of tzitzis is above reason and un-
derstanding, as mentioned above. When one does
not reckon with the constraints and limitations
of reason and logic, and he fulfills mitzvos with a
commitment that transcends logical restraints, G-d
then conducts Himself with that person in a way
that also transcends the limitations of nature.

This is the message conveyed by the verse, “I am
G-d your L-rd who brought you out of the land of
Egypt” Our Sages® explained that according to the
prevailing conditions, it was impossible for even
one slave to leave Egypt. Nevertheless, 600,000
men, plus women, and children left,’ taking with
them great wealth.'” Every Jew had no less than
90 donkeys carrying silver and gold." “Also, a
mixed multitude went up with them”? - i.e., even
non-Jews acknowledged G-d’s hand. All of this
transcended the limits of nature entirely.

7. See Sefer HaMaamarim 5677, p. 9. See Shmos 12:37.

87; Hayom Yom, entry II Adar 22. 10. See Bereishis 15:14

8. Mechilta, quoted by Rashi in his

11. Bechoros 5b.
commentary on Shmos 18:9.

WISDOM BEYOND THE FRINGE

PR PIW 2273571 X 0V °T PR
PR IX DX 2 U LIND OVI7°2 7
NP U2V OYT DYWL ARV 10
TIX JIXZDX Y9X 7y 2XT,0V31°3 11D
X OXT ORI - 7730 JVINRT 13
NI T MI2°ANA 2793 T INRT
TR VIND LINRI2 WIINI PR
IR 277y IYIINT ORT Y 0K 2
SO PYY YRy DX Wiy
P71 9N Ty OO 22 Y1) LIND TN
IRIX NPT A3 PO LIYIEN
11D 72777 X DX DR 2123 Ny
X O°K 2 IXT LN .00RT "7
D Py 17D P WR N KD
DW R LRXJ OXT NYw3 7R

20790 PR I O

MWD AI0 PX Y LIRT YT PIX

PR Y8 11D 7Y T ORN,17X°3
NYW3 18,2732 NYT 0w A7yn7
PYTT TR L7 L) T LIV 19
X 1V PR NYT) DYV 1D NI
DY) DY A7yn? nign ovpn
O WOWIWIX WT TP INT
WX OPFPR 7MW PR OONT PR
OXY! - 07737 PN DINX NN
PO P30 PRI T2y UK 12°DX
NV I ML PR D80
IXT PR V20 D DY JYRIHmIN
Oy 2371978 NIRD WY 0 1IR 191
W7 10 PIX PR A0 0w 717
VNIV OX] TR WY OXN 5173
00 DYWR P9 WM L)
031”2771 792 13ROV JINTT OXY
093 120X IX 00X 77y 31 2
DNT OXI1 - LIYRIWIN ONT J2N7
37 Y0 TPy INT PR YR

12. Shmos 12:38.
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This provides an eternal lesson: When a Jew does PTUTD TR X NYW2, X OXT PN
not conduct himself according to the limitations  *IX 1"X X7, V207 N?2237°0 oy 07}
of nature, then “I am G-d your L-rd who brought  Ddnx "nX3i7 WX 0P8 17
you out of the land of Egypt” applies - G-d will ~ a%ynbn X X ,0M¥0 78D
bless him with beneficence in children, life, and  777% A?ynY YU O°X VD X
abundant sustenance® that transcends the prevail- LRI1T 0391 7 %122 YT

ing patterns of nature.
(27WUn ,n?W 970 NN wn)

13. These three represent the tradi-
tional categories of Divine blessing.
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