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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989
son of Bernard (Berl) and Rose (Rezele)

=

Manny Karp was the first of his family born in
the United States, in 1905. His first language
was Yiddish. Losing his mother to the Spanish
Flu shaped his resilience and commitment to
helping others, ultimately leading to a career
as a guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on Shabbos Parshas Korach, 5714 (1954)

Introduction

11 1l are holy!”* Korach’s rallying cry echoes through the ages as one of history’s most
seductive slogans. On its face, the declaration seems unassailable. After all, every Jew
possesses a Divine soul that is an actual part of G-d. Who could argue with such a
profound truth?

Yet Korach’s error lay not in what he affirmed, but in what he denied. Essential holiness does
not destroy the need for order and structure - it demands it. Consider the human body: the soul
permeates every limb and organ, yet no one confuses the function of the heart with that of the
hand. The head guides, the heart feels, the hands act. Each is holy, each is vital, but hierarchy
creates harmony rather than chaos.

Korach wasn’'t merely challenging Moshe and Aharon’s leadership; he was rejecting the very
concept that G-d establishes structure. As Moshe responded, “You and your entire company are
assembled against G-d.”* When individuals become their own authority, the result isn’t freedom
- it’s spiritual anarchy.

The Torah’s response is both immediate and profound. Directly after relating how G-d
quelled Korach's rebellion, it speaks of the gifts to the kohanim - explaining that by giving to the
priests, we are actually giving to G-d. We are commanded to offer our first and finest, not as a
burden, but as a pathway to our own elevation.

Here lies the deeper wisdom: By following the structure Torah establishes, we don’t diminish
ourselves — we unleash our finest energies. Yes, we give to G-d, but in return we receive far more
than we offered. True hierarchy doesn’t suppress our potential; it becomes a conduit through
which our holiness finds its fullest expression.

1. Bamidbar 16:3, where Korach G-d is in their midst. [So] why do 2. Bamidbar 16:11.
is quoted as saying to Moshe: “the you raise yourselves up?”
entire congregation are all holy and
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Rebellion and Its Remedy: Korach,
Aharon, and Gifts to Kohanim

What to Give

1. This week’s Torah reading begins with “Ko-
rach took...,”! and proceeds to relate the dispute over
Aharon’s priesthood that Korach initiated. It then fol-
lows with an account of the blossoming of Aharon’s
staff, which served as proof of the legitimacy of
Aharon’s priesthood. Finally, it discusses the gifts to

the kohanim, which are also connected to this theme.

Each person had to give the kohanim a portion
from all the different types of his possessions. Some
of those gifts were food: e.g., terumah® and the first
fruits.> The spiritual counterparts of such gifts are
the oros pnimiim, inner lights, i.e., the Divine ener-
gy that is enclothed within created beings. The gifts
also included the first of the fleece* from which gar-
ments were made, whose spiritual counterpart is the
encompassing light, i.e., the Divine energy that is too
lofty to be enclothed within the created beings.

As the Torah® explains, the theme of giving the
gifts to the kohanim is that a person must give from
the first of everything he possesses to G-d. The gifts
are given to the kohanim because their lives are ded-
icated to G-d. They are not involved with material
matters; instead, “G-d is their inheritance”® Conse-
quently, when a person gives to the kohanim, it is as

1. Bamidbar 16:1. ripened fruits from the seven species
with which Eretz Yisrael was blessed,
bring them to the Beis HaMikdash,
and give them to the kohanim
(Shmos 23:19, Devarim 26:1-11).

2. Terumah: A portion of grain,
wine, and oil that Scriptural Law re-
quires a person to separate from his
crops and give to a kohen (Bamidbar
18:12, Devarim 18:4). 4. The first of the fleece (reishis
hageiz): The first wool sheared from

3. The first fruits (bikurim): A per-
e first fruits (bikurim): A per one’s flock, which is given to a kohen

son is obligated to separate the first

TT O ATTO YLD 0T K
LN OY XN, 7P NR%1 VB X
1D NRIPMM WT 1IN VYRIYT
IRIWT IR DT IR IR
IR 7D YN UP3WT VW
YT I IPNND X K OXT OXN
ST OTIR PR YR
niIpn NPT VIV IRIWI
W PR PR OXT OX) 30D
172 NN PO PV WT IXWT
T ORN NI WY PO IR PN
VDINTV} TV LN UNAV) UNT
211D TR 11D 70,0372 °7 123
"°1D IR 1D 7Pl IR 1D 20
PO PR 07112221 1D N IR
ORY1, 737 NPWRT 1 *I 7R IR
.0°2/12% 11 XY 13 LX) ONT

T3 OYT ORI 210D T

YTV P9 IR A3 Nhimn po
ONT JaVIDR ¥R INT NI
O1IRYY JUWIVIR OIS YUY
0N X N IRT PR 0D
DIy OB IRV 13 U1 1R T
X713 ,00701 11 PR 07DY

(Devarim 18:4).

5. Shmos 23:19, Bamidbar 15:20,
18:12 et al.

6. Devarim 10:9. See Rambam, the
conclusion of Hilchos Shemitah
VeYovel.

7. Beitzah 21a.
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if he is giving it to G-d Himself. In this vein, our
Sages explain that when the kohanim partook of
these gifts, they were partaking from G-d’s table.”

Therefore, as Rambam writes,® a parallel to
this concept exists even now: “If one feeds a
[poor] man, he should feed him from the best
and most tasty foods at his table. If he clothes one
who is naked, he should clothe him with his best
garments.” And: “If one builds a house of prayer,
it should be more attractive than his own dwell-
ing?” This is alluded to by the charge,” “Everything
of superior quality [should be given] to G-d.”

[In general, Rambam’s Mishneh Torah is
considered a work of nigleh (i.e., part of the To-
rah’s revealed, primarily legalistic tradition).
Nevertheless, in many places, Rambam includ-
ed allusions to pnimiyus haTorah (the inner,
mystical dimension of the Torah). Here too,
Rambam incorporates the three categories, ma-
zon (“food”),' levushim (“garments”), and bayis
(“dwelling”).]

In terms of a person’s inner Divine service, the
intent is that he must give from all the types of
possessions he owns - his food, his clothing, and
his home. The first and the best of them must be
given to the kohen within his own soul, namely,
to matters of holiness. For a beinoni, the ideal of
an ordinary man,' this refers to designating his
finest spiritual possessions for one who is “impov-
erished,”'? this refers to his Divine soul.”
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8. Rambam, the conclusion of
Hilchos Issurei Mizbeiach. The Rebbe
changes the order of Rambam’s state-
ments to conform to the progression
of the concepts: mazon (“food”),
levushim (“garments”), and bayis
(“dwelling”), which he then proceeds
to explain. The Rebbe also uses the

term “poor” instead of the term “hun-

gry” employed by Rambam, perhaps
to connect to his later explanations.

9. Vayikra 3:16.

10. See the sources cited in the in-
dex to Likkutei Torah, erech mazon,
levush, bayis.

11. See Tanya, ch. 14, which states,
“The beinoni is a rank that is attain-
able by every man, and each person
should strive after it”

12. The Rebbe is connecting the
agricultural presents given to the
kohen and the gifts to the poor and
explaining how they both relate to

the manner in which a person tends
to his soul.

13. For a benoni, the “one who is
impoverished” refers to the G-dly
soul, because as the soul exists with
the body, it is at a disadvantage when
confronting the animal soul which is
inherently stronger and more pow-
erful (see Likkutei Torah, Vayikra,
p- 49a), By contrast, a tzadik looks at
the body and the animal soul as “the
impoverished ones” For that reason,
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The above concerns food and clothing; con-
cerning a dwelling, Rambam explicitly mentions a
“house of prayer,” which is dedicated to G-d.

To ensure that the particular dimensions of a
person’s conduct will follow this pattern, he must
prepare himself in an inclusive manner. This is en-
capsulated in Rambam’s concluding words,"* “If one
consecrates something, he should consecrate the
best of his possessions, as indicated by the charge,
‘Everything of superior quality should be given to
G-d.” A person must live his life with an inclusive
approach that his essential focus is on G-d. Then the
details of his conduct regarding food, clothing, and
dwelling will be such that he gives the best to the
kohen within his own soul, to his inner G-dly spark.

Such an approach will also have repercussions
regarding the person’s material standing. Since
this concept relates to the gifts to the kohanim,
guidance can be taken from a relevant teaching
about an incident” involving one who tithed
(mauaser'®) less than he should have. The following
year, his harvest yielded only as much as he should
have given the kohen as the tithes.

REBELLION AND ITS REMEDY
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A Difficult Balancing Act

2. The same principle applies to time - both on
a personal level and throughout the year. There are
periods in a person’s life when he is not involved
with worldly matters — generally, these are his ear-
ly years - and there are times when he is occupied
with worldly affairs. Similarly, over the course of
a year, there are weekdays when one is busy, and

Hillel spoke of “doing kindness to
one who is forlorn” and impover-
ished, when referring to his body. See
Vayikra Rabbah 34:3, Tanya, ch. 29.

Reeh, sec. 892.

14. Rambam, Hilchos Issurei Miz-
beiach, loc. cit.

15. Tosafos, Taanis 9a, s.v. asair

teasair; Midrash Tanchuma, Par-
shas Reeh, sec. 10; Yalkut Shimoni,

16. According to Scriptural Law,
mauasar, the tithe, is given to Levites
and not kohanim. However, at the
beginning of the era of the Second
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Beis HaMikdash, Ezra - the spiritual
leader of the Jewish people at that
time - punished the Levites for not
joining the return to Eretz Yisrael
and decreed that the tithes may also
be given to the kohanim. See Kesubos
264, et al.
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Shabbosos and festivals when one is not occupied
with mundane concerns. Particularly, on Rosh Ha-
shanah and the Ten Days of Teshuvah - when the
Source of Light (G-d’s Essence, which transcends
revelation)'” draws near to the spark (the G-dly
soul within man) - the opportunity should be used
to withdraw from material concerns and turn one’s
focus to G-d.

One’s conduct must be guided by the principle,
“Everything of superior quality should be given to
G-d”; his first and best times should be devoted to
Him. In each day itself, the best and calmest time
for a person is immediately when he rises; then he
has a clear mind. This time must be given to G-d, as
can be inferred from an interpretation of the verse,'®
“Of the first of your dough (reishis arisoseichem)
you shall set apart challah as an offering...” by my
revered father-in-law,"” the Rebbe Rayatz. Ariso-
seichem also means “your beds.” The Rebbe Rayatz
explained, “Reishis arisoseichem; as soon as a Jew
gets up from bed,* he ‘shall give an offering to G-d’
- [that is,] he must dedicate that time to G-d.”

A practical application of the above concepts:
When there was discussion in this country -
America - regarding the curriculum in yeshivas,
the Rebbe Rayatz took a very strong position that,
early in the morning, the study should focus spe-
cifically on limudei kodesh (“religious studies”)
and secular studies should only be conducted af-
ter midday. This is because the early morning,
when the mind is rested, is the optimal time for
study. This follows the ruling of Rambam® that
“Everything of superior quality should be given
to G-d,” and only later, during the afternoon, may
one engage in worldly matters, with the hope that
“G-d your Lord will bless you in all that you do.”*!

17. Toras Menachem, Vol. 4, p. 176.

18. Bamidbar 15:20 “your dough” and “your beds.”

19. Sefer HaMaamarim Kuntreisim, 21. Devarim 15:18.

Vol. 1, p. 165a.

20. Arisoseichem can mean both
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A similar order of precedence also applies regarding
businesspeople. Although their occupation involves
mundane matters, they must know that their essen-
tial focus is Torah and prayer, and the first and best
time of the day must be given to G-d. The first thing
one must do is pray. After prayer, he must study, as
the law states that one must go from the synagogue
to the study hall.?> He should eat his morning meal
only afterwards, as the Tzemach Tzedek® ruled that
the morning meal should follow prayer. (Since the
law** states that from the synagogue one must go
to the study hall, it follows that the morning meal
should come after study.) Only afterwards should
one engage in mundane matters.

Even a businessperson must know that his es-
sential focus should be Torah and prayer. He
should not be primarily involved in business and
study merely “one chapter in the morning and one
chapter in the evening” to fulfill the requirement
of the Shulchan Aruch - saying the words without
listening to what he is saying, without contemplat-
ing what he hears. His best time, his best energies,
mental effort, and even physical effort, must be de-
voted to Torah and prayer.

The above concepts do not discount the fact thata
person must be involved — even significantly so — in
mundane activities. To draw a parallel from the gifts
of terumah and maaser: Although terumah must be
the first and best of one’s produce, one must leave a
sizable portion for himself; to borrow the wording
of the Talmud,” “the remnants must be recogniz-
able,” i.e., substantial. Similarly, mauser, the tithe is
only a tenth of one’s produce - or in contemporary
terms, of one’s income. Even if one desires to give
more, according to the decree of Usha, he “should
not dispense more than a fifth”* (True, the Alter

22. See Berachos 64a; the Alter Reb-
be’s Shulchan Aruch 155:1.

Aruch, loc. cit.

25. Eruvin 37b; Pesachim 33b;
23. Piskei Dinim on Orach Chayim, Chulin 136b.

sec. 89.

24. The Alter Rebbe’s Shulchan Sages of Usha decreed that one

26. Kesubos 50a; Arachin 28a. The

REBELLION AND ITS REMEDY
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should not give more than a fifth of
his wealth to charity, lest he impov-
erish himself and become dependent
on others.
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Rebbe” says that in certain circumstances, one may
exceed those limits. Just as when it comes to saving
his life, “all that a man has he will give for his life,”*
similarly, he may give openhandedly to charity - more
than a fifth - because “the healing of the soul is no
less important than the healing of the body,” for which
people readily give so much more than a fifth.”” Never-
theless, giving in this generous manner to charity is not
for the sake of tzedakah, but as part of one’s endeavors
in teshuvah.) Tzedakah has a measure and there is no
obligation to give away the majority of one’s resources.
Similarly, concerning the matter at hand: Even when
the majority of the day is spent on business and only a
lesser portion on Torah and prayer, nevertheless, that
lesser portion is the primary dimension of the entire
day. Therefore, it must be given from the choicest part.

The general preparation for this mode of conduct
must be the acceptance of the yoke of Heaven. Imme-
diately upon awakening from sleep, one should recite
Modeh Ani, giving thanks to G-d and accepting the
yoke of His service. His underlying understanding
should be that “Everything of superior quality should
be given to G-d,” as discussed previously. This is also
relevant in material matters, as also mentioned.

10
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Korach's Challenge and His Flaw

3. The need to define priorities, concentrating on
what is most essential, gives us insight into the factors
that triggered Korach’s rebellion. Korach challenged
Aaron’s priesthood, arguing that one need not give
“Everything of superior quality” to the kohen because
“the entire congregation are all holy and G-d is in their
midst. [So] why do you raise yourselves up?”* Implied
by his claim is that no Jew has a right to superiority over
another, for everyone possesses a fundamental measure
of holiness. “Wherever there are ten Jews, the Divine

»30

Presence rests,”*® and this applies even when they are

27. Tanya, Iggeres HaTeshuvah, ch. 29. Bamidbar 16:3.

3; Iggeres HaKodesh, Epistle 10. 30. Sanhedrin 39a.

28. Iyov 2:4.
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not engaged in words of Torah.*! Even ifa Jew is alone,
he still has a Divine soul - for even the most wayward
person and one who is utterly wicked has a soul (true,
his soul does not have a direct influence upon him;
instead, its connection is merely in a state of makif)*
- therefore, wherever any Jew goes, he goes with his
soul and with G-d. As such, claimed Korach, a funda-
mental equality exists among the Jewish people and,
hence, he asked, “Why do you raise yourselves up?”

Extending that reasoning further: Particularly if
one is a Torah scholar, he might be led to think that
he can certainly do whatever he wants without pay-
ing heed to the spiritual consequences of his conduct
because “the Torah protects and saves,” and “a trans-
gression extinguishes a mitzvah, but a transgression
does not extinguish the Torah.”** Therefore, he may
take license to speak inappropriately, etc.,”* confident
that the Torah will protect him.

In a maamar,” it is stated that the basis of Kor-
ach’s argument and dispute with Moshe and Aharon
was his claim that since the souls of the generation
who left Egypt were on a lofty spiritual level - they all
were souls of the supernal world of Atzilus* - there
was no need for a leader to “raise [himself] up”

In our later generations, when souls of Atzilus
are found only among unique individuals, there is a
need for a Moshe to assume leadership. However, the
generation that journeyed through the wilderness
was a “generation of knowledge.”®” They all shared a
connection to Moshe’s spiritual level. Moshe impart-
ed his awareness to the seventy elders, as implied by
the verse,” “I will draw from the spirit that is upon
you and impart it to them,” and through these 70, all
600,000 Jewish root souls received such inspiration

31. See Tanya, Iggeres HaKodesh,
Epistle 23; Korban HaEidah, Tal-
mud Yerushalmi, Eiruvin 1:10, s.v.
vekamah; Tosafos, Nedarim 8a, s.v.
tzorich asarah. This is not the place
for further discussion of the matter.

34. In his characteristic mode, the

aspects of the person’s conduct.

35. Or HaTorah, Bamidbar, Vol. 2,

. 696.
32. See Tanya, the end of ch. 11. P

33. Sotah 21a. Consult that source.

Rebbe does not mention the negative

REBELLION AND ITS REMEDY

»2 PIX PIX PR 1712 PRIV V)
ORT ORI, KW ROPOW 110y
V21T R YR NYW 12°DX PR
DR PR OTIR 7272 PO
Iy LRI WK PR W IR
DX PR PR W) K PIX
LR T3 YU ORI 9 X
PR T OX) 02 B ,0WI X
N PR RPN OPRn Nnaa
VM DX IRT Y VY3 L) W
JOTIVIR JOD PR AW WT

JRPIND YIT PR X213

779 YY2 X PR Y I 0792
Y ORI IRY "R K IRT W NP
SRR RIIM 7730 DI - 2N
ATAY PR IIN 7220 773y
Y OINR XM AT 72
IR VYN TR 0T PR 13 7T
TR DR

TWRD R PR VVY OY -

mIp NDAPDY NMIYL IX MITON
YNV PR TN WD IR0
X UMYY'VE J2RT T OXN
Ninw YR WL T TP
OYTIIRT O YDTIRT, NTPERT
YRTWOYRY T PR RN
mM?°¥RT Ninwl oxN ,niiT
TR TINT, AP0 T W I
99T IWT IR 27 AW K AN
99T R YV PR Y ORN 12707
X D’JPT D’VJW 7 M3 ,ﬂ’n:ﬂ'
PR 1997 1 RPN W YNV
Y9X T ORIV OXT 12X 1 17
NYI T 0 TR XI2Y DY

36. The loftiest of the four primary
spiritual worlds.

37. Pesikta, Parshas Parah, sec.
14:9; Likkutei Torah, Bamidbar, p.
37b.

38. Bamidbar 11:18.
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as did all the other individual souls.*® Now, since we
are dealing with people with a connection to Atzilus -
Korach’s company protested to Moshe, “Why do you
raise yourselves up?” Why is it necessary to ascend to
an even higher level?

A parallel to Korach’s argument exists in the pres-
ent era (because all matters that occurred during the
Exodus from Egypt are paradigms that are repeated in
later generations): A person may claim that since he is
a Torah scholar, that alone is sufficient - nothing more
is needed.

To support his claim against Moshe, Korach cited
two parallels: Does a garment that is made entirely of
techeiles (“sky-blue wool”) require tzitzis?*° Does a home
that is filled with holy texts require a mezuzah? Based on
these examples, he argued, “Since ‘the entire congrega-
tion are all holy... Why do you raise yourselves up?’”*!

Moshe responded to Korach’s claims as follows: A
garment that is entirely fecheiles is insufficient; one
must have tzitzis specifically. Why tzitzis? Because they
lead to awe and bittul (“self-nullification”).*? Similar-
ly, a house that is filled with holy texts - though it is
full of Torah — must still have a mezuzah. The mezuzah
contains the two Torah passages, Shema and V’haya
im shamoa. The passage Shema speaks of love (vahav-
ta) and the portion of V’haya im shamoa relates to the
service of awe.*

This is the lesson from a mezuzah. A mezuzah pro-
tects the house and everything in it. Such protection is
necessary even when the house is filled with holy texts.
True, a person who is metaphorically “a house filled
with holy texts” possesses Torah, but he may lack love
and fear. Thus, his Torah is also lacking because “Torah

39. The number 600,000 refers to

the root souls that exist for all time,

They were manifest in the 600,000
men between 20 and 60 included
in the census taken. In addition,
there were other men, women, and
children whose souls also received

this inspiration.

40. According to Scriptural Law,
tzitzis are distinguished by the
fact that one of the eight strands is
techeiles (“sky-blue”).

41. Talmud Yerushalmi, Sanhedrin
10:1; Bamidbar Rabbah 18:3; Mid-
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rash Tanchuma, Parshas Korach,
sec. 2.

42. See the maamar entitled
Vayikach Korach, 5714, which was
delivered at the same farbrengen as
this sichah.

43. See Torah Or, p. 45b, et al.
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without awe and love does not soar upward.”*
A house filled with books requires a mezuzah;
the love and awe it engenders protects the Torah
so that it is characterized by a proper approach,
as our Sages taught,”” “When one’s awe precedes
his wisdom, his wisdom endures...” but without
the preliminary step of awe, his wisdom will not
endure. Furthermore, “Whoever says, ‘For [me],
there is nothing other than Torah, does not even
possess Torah”*

REBELLION AND ITS REMEDY
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Arising from the Netherworld; Aharon’'s Antidote to Korach

4. Korach’s punishment was that he “descend-
ed alive to sheol (‘the netherworld’).” Regarding
this punishment, it is explained* that its dis-
tinctive aspect was the combination of sheol
with life. In other words, a person can find him-
self in the lowest depths of sheol, suffused with
evil, indeed, in the depths of evil, and yet think
he is living. He argues that “all are holy” because
he has a soul, and that wherever he finds him-
self, he is with G-d (as Korach claimed by saying,
“and G-d is in their midst”).

Korach’s claim that “all are holy” is indeed
true. Whatever his spiritual state, every Jew still
possesses a soul and the Torah he has studied.
Nevertheless, there exists a fundamental dis-
connect; he lies in the netherworld. What effect
does the Torah have when the Torah is found in
one place and he is in another place?

Moreover, as the Alter Rebbe*® states, when
one studies Torah with an undesirable moti-
vation, the Torah is in exile among the kelipos
(forces of impurity). As he states in Tanya,* it is
like one who grasps the head of a king and bur-

44, Tikkunei Zohar, tikkun 10, cited
in Tanya, ch. 39. See Pesachim 50b.

45. Avos 3:9. HaSichos 5703, p. 43.

46. Yevamos 109b.

47. See Hayom Yom, entry 26 Sivan;
Sefer HaSichos 5701, p. 31, Sefer

48. The Alter Rebbe’s Shulchan
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Aruch, Hilchos Talmud Torah, ch.
4:3; Tanya, the end of ch. 39.

49. Tanya, the end of ch. 24.
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ies the royal countenance in a place full of vomit and
filth. This leads to another interpretation of the words
chayim sheolah (translated above as “alive to sheol”):
one takes the Torah, which is life, and casts it into the
lowest depths of the netherworld.

The advice to counteract such an approach is epit-
omized through the gifts given to the kohanim, i.e.,
dedicating one’s best time and finest abilities to Torah
and prayer. Whether from food, clothing, or dwell-
ing, one should give the first and finest to G-d. As an
encompassing preparation for his Divine service the
entire day, immediately upon awakening from sleep,
he should recite Modeh Ani, accepting the yoke of
G-d’s service.

By giving gifts to the kohanim, one receives the
Priestly Blessing, “May He bless you and protect
you...”
and other expressions of goodness.”® Moreover, these
blessings will be materialized without delay. As the
Torah relates,” “Aharon’s staff blossomed... and pro-
duced almonds.” Almonds blossom quicker than other
fruits,” indicating that the words of the Priestly Bless-
ing will materialize in a manner indicated by the verse,*
“His word runs speedily” - the Divine flow will not be
delayed or interrupted in its descent from the spiritual
peaks, but will descend without hindrance or inter-
ruption.” Shokeid, Hebrew for “almonds,” also means
“strive to achieve.” These blessings will lead to “striving
to achieve good,” bringing about all good things - ev-
erything one needs both materially and spiritually.

- “May He bless you” with children, wealth,

Peace and Blessing

5. It has become customary to take some of the
words spoken at the farbrengen and repeat them in other
synagogues. To summarize a point to share from this far-
brengen: The central point of this week’s Torah portion is

50. Bamidbar 6:24. 53. Rashi on the above verse.

51. See Bamidbar Rabbah 11:5. 54. Tehillim 147:15.

52. Bamidbar 17:23.
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55d.
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the concept intimated by “Korach took,” that he
challenged Aharon’s priesthood and argued that
“all are holy” Following Korach’s example, one
can claim that “all are holy” - everyone can de-
cide what he wants and everyone can decide what
is permitted and what is forbidden. One must
know that this was Korach’s approach. From this
emerges discord, as it did even among Korach’s
adherents themselves.”® Indeed, the example giv-
en of “a dispute that is not for the sake of Heaven
is the dispute of Korach and his congregation.”’
There must be bittul before the Torah scholars,
before those who can render decisions according
to Torah, whose rulings also affect reality, as it
is known that Torah is the master over reality.”®

Another point to be conveyed from this
week’s Torah reading is the concept of the gifts to
the kohanim, as Rambam explains,'* “Everything
of superior quality [should be given] to G-d” We
must realize that when we are giving to a poor
person, we are giving to G-d, as Mishlei® teach-
es, “One who is gracious to a poor man lends to
G-d?” As such, one must give from his finest. The
same applies regarding a house of prayer.

This means that one must give the best of
one’s time, the best of one’s abilities, the best of
everything he has. Since the finest and most pre-
cious thing a person has is his children, he must
commit his children to G-d. More specifically,
he must commit the best time of his children’s
lives, their early years.

Through such conduct, one receives the
Priestly Blessing, “May He bless you,” with chil-
dren and wealth, “and protect you” - that the
money should be spent on healthy and joyful
things. As has been mentioned in the past,”

56. See the interpretation of the
phrase (in Avos 5:17), “the dispute of
Korach and his congregation” - that
Korach’s congregation itself was full
of dispute and argument (Likkutei 6:8.

Sichos, Vol. 2, p. 634).

57. Avos, loc. cit.

58. See Talmud Yerushalmi, Nedarim
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having money alone does not guarantee blessings
because money may be spent on doctors. The true
blessing is that it would be better to be healthy
and not have the dollars spent on doctors. This is
hinted at in the continuation of the Priestly Bless-
ing “and protect you” - that the money should be
spent on healthy and joyful things.

The final part of the Priestly Blessing states, “And
may He grant you peace” As our Sages taught,®
“G-d found no vessel that can contain blessing for
Israel except peace” We are promised, “G-d will
bless you in all that you do”*° The vessel for G-d’s
blessing — “all that you do” - may be minimal, but
if there is peace and harmony, it will be a vessel that
contains much.

Afterwards - and only then - “I will bless
them,”®* that is, we will receive blessings from G-d
whose “additional blessings exceed the princi-
pal”® When one gives gifts to the kohanim, which
means to G-d, as the Gemara® states, “Your G-d is
a kohen,” then G-d promises, “I will bless them,”
conveying blessings that are greater than the
principal.

There are two interpretations of “I will bless
them”® — a) the kohanim, and b) the Jews. Based
on the above explanations, we can understand the
inner meaning of these two interpretations of “I will
bless them” as follows: a) blessing the kohen with-
in each person’s soul, refers to a spiritual blessing
that he have vitality and pleasure in his Torah
study and fulfillment of mitzvos, and b) blessing
the Jews, refers to blessings “in all your ways,” in
material matters, providing everything one needs.

61. Uktzin 3:12.
62. Bamidbar 6:27. 48).
63. Bereishis Rabbah 61:4; Midrash
Tanchuma (Buber ed.) Parshas
Chayei Sarah, sec. 10; Chanoch

LeNaar, close to the conclusion (p.

The intent appears to be that the
kohanim convey G-d’s blessings and
then G-d Himself conveys a deeper
and more encompassing blessing.
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See Likkutei Sichos, Vol. 5, p. 423,
footnotel0.

64. Sanhedrin 39a.

65. Chulin 49a, cited by Rashi on
the verse.
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