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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989
son of Bernard (Berl) and Rose (Rezele)

=

Manny Karp was the first of his family born in
the United States, in 1905. His first language
was Yiddish. Losing his mother to the Spanish
Flu shaped his resilience and commitment to
helping others, ultimately leading to a career
as a guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on Yud-Beis Tammuz, 5713 (1953)

Introduction

hat makes a true leader? When faced with a crisis that demands stepping beyond
his natural tendency, does he delegate, wait for others to step forward, or does he
confront the issue despite the personal challenge it demands?

During their journey through the desert, the Jews had three leaders - Moshe, Aharon, and
Miriam. Three miracles — the manna, the Clouds of Glory, and the well - came in their respec-
tive merits. When Aharon and Miriam died during the Jews’ journey through the desert, the
miraculous gifts associated with each leader - the Clouds of Glory and the well - disappeared
with them.

Now, Moshe’s natural role was that of a teacher and guide. Moreover, just as he provided the
people with spiritual nourishment, in his merit came the manna which provided them material
nourishment. However, the protection provided by the Clouds of Glory and the water coming
from the well had come in the merit of Aharon and Miriam because these miracles matched
their spiritual qualities - not Moshe’s. Yet, when they died, he stepped beyond his natural role
and accepted those responsibilities as well.

By doing so, he provides a model not just for designated leaders, but for every individual who
encounters moments when the community’s needs exceed the available resources. Through the
lens of Moses’s example, we discover that true leadership isn't defined by title or expertise, but by
the readiness to become more than ourselves when circumstances demand it.
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UNDERSTANDING A LEADER'S ROLE

Understanding a Leader’s Role

Every Story a Life Lesson

Among our Sages’ teachings regarding this
week’s Torah reading, Parshas Chukas, is the
concept that the Clouds of Glory that protected
the Jews through their 40-year journey through
the desert came due to Aharon’s merit; the well
that accompanied them during that time came
due to Miriam’s merit; and the manna they ate
throughout that time came due to Moshe’s mer-
it. When Aaron and Miriam died, the Clouds of
Glory disappeared and the well ceased, but they
later returned due to the merit of Moshe.

By telling us the above, the Torah is not merely
conveying information. True, the Torah is wisdom,
as it is written,” “for it is your wisdom and under-
standing in the eyes of the nations.” Nevertheless,
its name does not connote “wisdom.” Instead, the
name “Torah” is derived from the word horaah,
meaning “instruction.”® The intent is that every
matter related in the Torah instructs and guides
us in our daily lives, at all times and in all places.

In other words, not only the Torah’s com-
mandments - the positive commandments and
the negative commandments - are intended as
instruction for our lives, but also its stories serve
that purpose. This is borne out by the fact that
even the commandments were not written in the
manner of direct command but in a narrative
form: The Torah relates that G-d conveyed the
commands to Moshe and Moshe communicated
them to the Jews. Just as the commandments, al-

1. Taanis 9a.

2. Devarim 4:6.

3. Zohar, Vol. I11, p. 53b. Gur Aryeh
(by Maharal of Prague), the begin-
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ning of Parshas Bereishis, quoting
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though they were written in a narrative form
constitute instructions, so too, the Torah’s
stories serve as instruction since the stories
are also part of the Torah.

For this reason, Rambam* writes — and this
is also alluded to in the Gemara® - that there is
no difference between the verse,® “Lotan’s sis-
ter was Timna” and the verse,” Shema Yisrael,
even though the verse Shema constitutes one
of the Torah’s fundamental commandments
and the verse “Lotan’s sister...”
than a story. Both are related as narratives,
both convey instruction, and both represent
G-d’s wisdom and will. Thus, just as all the
narratives in the Torah convey instruction, so
too, the aforementioned narrative concerning
the Clouds of Glory, the well, and the manna
conveys instruction for our lives.

is no more
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The Torah's Three-Fold Function

2. Parallels to these three miraculous el-
ements — the Clouds of Glory, the manna,
and the well — can be understood as existing
within the Torah itself.

The Clouds of Glory protected the Jews
from the outside, shielding them from the
winds from all four directions, killing the ser-
pents in the wilderness, leveling mountains,®
and cleaning their garments, as our Sages’
comment on the verse,' “Your garments did
not wear out upon you.” All these involved ex-
ternal protection.

By contrast, the manna was eaten. In it, it
was possible to taste any flavor one desired."

4. Rambam’s Commentary on 7. Devarim 6:4.
the Mishnah, Introduction to
Sanhedrin, ch. 10, the eighth of his

Thirteen Principles of Faith.
5. Sanhedrin 99b. sec. 3.

6. Bereishis 36:22.
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beshalach quoted by Rashi on the
verse cited below.

8. Mechilta, Beshalach, pesichasa;
Bamidbar Rabbah 1:2; Midrash
Tanchuma, Parshas Beshalach,

10. Devarim 8:4.
11. Yoma 75a.

9. Pesikta d’Rav Kahana, piska vayehi
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Eating involves ingesting food which becomes
assimilated into one’s inner being.

The well provided the Jews with water,
something that itself is not nourishing. For
this reason, Rambam'? explains that the
reason water cannot be used for an eiruv cha-
tzeiros is that an eiruv requires nourishing
food and water does not provide nourish-
ment. Instead, the function of water is that it
enables nourishment to be distributed to all
parts of the body.

Similarly, there are parallels to all three
of these elements within the Torah. There is
an element of Torah instruction that is inter-
nalized, another element that offers external
protection, and a third element that distributes
and delivers these two elements to all Jews.

UNDERSTANDING A LEADER'S ROLE
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Individuality and Uniformity; When Each Applies

3. As mentioned earlier, the word Torah
is derived from the word horaah, meaning
“instruction”; i.e., the Torah teaches a person
how to conduct himself - how to live. This
is the inward-oriented element of the Torah
- paralleling the manna - the element that
one must understand and internalize, so as to
know the way he, his household, and his chil-
dren should conduct themselves.

There are differences between one Jew
and another regarding this aspect of the To-
rah. Since it parallels the manna and like, it
involves internalization, it varies with each
person according to his individual nature and
understanding. Now, there were differences
regarding the way the Jews received the man-
na."” Thus, the Torah refers to it as bread,'* yet

12. Rambam’s Commentary on the 14. Shmos 16:4, et al.

Mishnah, Eiruvin 3:1.

13. See Yoma, loc. cit.
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it also says that it was ground in mills."* The righteous
would receive loaves, ready to be eaten, while the
wicked would receive it differently: they had to grind
the manna and prepare it."

By contrast, there were no differences regarding the
manner in which the Jews benefited from the Clouds of
Glory and the well; regarding these miracles, everyone
was the same. But, specifically regarding the manna,
because it involved internalization, there were differ-
ences among the people.

Similar concepts apply regarding the Torah; peo-
ple’s obligations vary. There are those who, if it is not
possible otherwise, may fulfill their obligation for
Torah study through reciting the Shema twice daily,'
while there are those for whom the obligation of To-
rah study applies literally the entire day."”

The same applies regarding hiddurim, observ-
ing mitzvos in a meticulous manner that beautifies
and enhances their observance.'® Moreover, there are
hiddurim that a person on an elevated spiritual level
is obligated to observe, while one who is on a lesser
spiritual stature must refrain from performing; in-
deed, observing them appears as an act of arrogance
and conceit. There are stringencies that an ordinary
person may not keep, while a distinguished person is
obligated to follow. Indeed, if he fails to do so, he has
desecrated G-d’s name."
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When We Are More than Ourselves

4. There is another element in the Torah, one that
parallels the Clouds of Glory, which provided protec-
tion from Above.

Figuratively, living in this world can be considered as

15. Bamidbar 11:8. 18. Likkutei Torah, Bamidbar, p.

16 . Menachos 99b; the Alter 84d. See Kuntreis HaAvodah, ch. 7.

Rebbe’s Shulchan Aruch, Hilchos
Talmud Torah 3:4.

19. See Yoma 86a. There, the Talmud
gives the example of Rabbi Yochanan
who said, “[What constitutes dese-
cration of God’s name?] For exam-
ple, if [someone like me] would walk

17. See Torah Or, p. 98c; see also
the Alter Rebbe’s Shulchan Aruch,
Hilchos Talmud Torah 3:5.
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four cubits without [studying] Torah
and without tefillin,” conduct not
expected of most people. Similarly,
Rambam, Hilchos Yesodei HaTorah
5:11, gives examples of higher stan-
dards of conduct expected of Torah
scholars.
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going out into the wilderness, for the totality of this
material world is called “the world of kelipos and
sitra achra.” It can metaphorically be described by
the verse,”! “A great and awesome wilderness [filled
with] fiery serpents, and thirst where there is no
water,” but only kelipos. What protects the Jewish
people is the power of mesiras nefesh that exists
within all Jews - and within every Jew individually.
This stems from the fact that Yisrael (»872°) is an
acronym for the Hebrew phrase, n¥"niN xia" oo v
n‘;in’_?, (“there are six hundred thousand letters in
the Torah”),?? and a Torah scroll must contain ev-
ery letter to be valid.” Therefore, since every Jew’s
identity stems from his individual letter in the To-
rah, every Jew, even the most wayward, has the
power of mesiras nefesh (“self-sacrifice”) to give up
his life in sanctification of G-d’s name.

The potential for self-sacrifice stems from the
dimension of the Torah that parallels the Clouds
of Glory. The Clouds of Glory encompassed and
enveloped all the Jews from the time of the split-
ting of the Sea of Reeds until they entered Eretz
Yisrael. Among them was an idolater who carried
his idol with him.* Similarly, there is a dimen-
sion of the Torah - the aspect associated with the
600,000 letters of the Torah - that encompasses all
Jews, from the greatest of the great to the least of
the least. This dimension endows them with the
strength and power to traverse the “great and awe-
some wilderness” without being affected by the

UNDERSTANDING A LEADER'S ROLE
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20. Tanya, the end of ch. 6.
21. Devarim 8:15.

22. Megaleh Amukos, ofen 186,
(quoted in Yalkut Reuveni, begin-
ning of Parshas Bereishis, and in
Yalkut Chadash, s.v. Torah, sec.

178, sec. 157 in most prints), et al.
Others have referred to the Zohar
Chadash, Rus, on the verse (Rus 4:7)
Vezos lefanim beYisrael.

With regard to the Jewish people
numbering 600,000: Although over

the course of history and in many
generations, the number of Jews
exceeded this figure, it is known
that 600,000 reflects the number
of root-souls, and like a root which
branches out into sub-roots, each
root-soul subdivides into 600,000
sparks, each spark being one ne-
shamabh. See Tanya, ch. 37 (p. 48a).
Consult that source.

With regard to the 600,000 letters in
the Torah: Although there are only
304,805 actual letters in a Torah

scroll, as explained in Likkutei Torah,
Vayikra, p. 41b, et al., the number
600,000 includes osios hahemshech,
the vocalization signs, that exist in
thought, but are not written.

23. See Zohar, Vol. 111, p. 71a; Tik-
kunei Zohar, tikkun 25.

24. See Sanhedrin 103b, Shmos Rab-
bah 41:1, which speaks of the idol of
Michah being carried through the
Sea of Reeds.
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“fiery serpents and scorpions” and to adopt
a stance of mesiras nefesh.

My revered father-in-law, the Rebbe
Rayatz, related” a story that illustrates the
universality of this potential. During World
War II, when bombs were being dropped on
Warsaw, people would run to take shelter.
Once, an entire group gathered in one place:
the Rebbe Rayatz, average people, simple
people, and those who thought they were
completely unconnected to Judaism. When a
bomb exploded not far from them, they all
cried out with one voice: Shema Yisrael.

Accessing the yechidah** and the es-
sence of the soul is very difficult. However,
when that dimension is accessed - whether
in the manner expressed in the above story
or whether in a pleasant manner - all Jews,
from the most wayward to the leader of the
Jewish people, shout Shema Yisrael with the
same intensity.”

It is possible that the reason the wayward
were aroused to shout Shema Yisrael is be-
cause they were located in the same place as
the Rebbe Rayatz who possessed a collective
soul in which they were also included. Nev-
ertheless, even if that was the reason, their
being together with him aroused their yechi-
dah and they shouted Shema Yisrael as an
expression of their yechidah.
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Enabling Access to the Sublime

5. The dimension of the Torah that paral-
lels water is necessary so that every Jew can

25. Sefer HaSichos Kayitz 5700, p.

26. Yachid, the root of yechidah,
means “singular” Yechidah thus
refers to the aspect of the soul that is
singularly one with G-d.

27. On this basis, we can appreciate
12. the connection between this level
of soul with the Clouds of Glory.
The yechidah is described as a koach
makif, “an encompassing power,”
for it represents the essence of the

WTITR WY 2P ORI OY 102

soul which transcends the soul’s
conscious powers. At this level, there
is no difference between one Jew
and another. Thus, it relates to the
Clouds of Glory which encompassed
all Jews as one.



n PARSHAS CHUKAS | |

attain the dimensions of the Torah that parallel
the manna and the Clouds of Glory. Just as wa-
ter descends from a lofty peak to a low place, so
too, the Torah has descended from its spiritual
source Above and enclothed itself in this lowly
material world®® to the extent that “glorious wis-

dom is found in a loathsome container”?

As a result of the Torah’s descent into the
material realm, it is possible for every Jew to re-
cite verses from the Written Law (even when he
does not understand the meaning of the words
he recites) or study the Oral Law (even when he
comprehends no more than the straightforward
meaning of what he studies)®® and, by doing so,
attain the dimensions of the Torah that parallel
the manna and the Clouds of Glory.

Just as water carries nurture to all the portions
of the body, similarly, the aspect of the Torah
that parallels water - i.e., that descends and be-
comes enclothed in the material realm - draws
down the dimensions of the Torah that parallel
the manna and the Clouds of Glory to the entire
camp of the Jewish people, to each Jewish man
and woman® in everything he or she needs.

UNDERSTANDING A LEADER'S ROLE
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The Three Leaders and Their Endowments

6. This will also help us understand the con-
nections between the manna and Moshe, the
Clouds of Glory and Aharon, and the well and
Miriam.

Moses was a shepherd of Israel, and he pro-
vided every Jew with spiritual nurture, each one
according to his capacity. It is related®' that when
he tended the sheep of Yisro, his father-in-law, he

28. Tanya, chs. 4, 51.

29. Cf. Taanis 7a; Nedarim 50b. In
other words, the material concepts
concerning which the Torah speaks
are considered “loathsome” when
compared to its spiritual source.

tion to study Torah.

30. See the end of ch. 1 in the Alter
Rebbe’s Hilchos Talmud Torah,
where he clarifies a woman’s obliga-

31. The wording the Rebbe quotes is
found in Midrash Tehillim, ch. 78.
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However, in that source, it is used in
reference to King David. Neverthe-
less, in the Buber edition of that
text, ch. 78, footnote 152, the same
wording is used regarding Moshe.
See also Shmos Rabbah 2:2.
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would give soft, more easily digestible grass to the
younger sheep and thicker and stronger grass to the
older sheep. In a physical sense, since shepherding
involves providing one’s flock with food that must be
ingested and digested until it is internalized within
the sheep, the nurture had to be adapted according
to the nature of each individual animal. Similarly,
the manna - which provided the Jews with physi-
cal and spiritual nurture - was also internalized. As
such, since it involved individual differences, it was
given due to the merit of Moshe, the exemplar of a
shepherd.

Aharon “loved [all] created beings,”*

he loved even those whose sole redeeming factor
was that they were G-d’s creations.*® Therefore, the
Torah states,* “The entire House of Israel wept for
Aharon thirty days,” a statement not made about
any other leader. Through his expression of love
for all created beings, he also aroused a yearning
in them for mitzvos,* which they would not have
otherwise felt on their own.

meaning

Everything follows the principle of “measure for
measure.”** Accordingly, the Clouds of Glory were
given due to Aharon’s merit. Since he loved all cre-
ated beings without distinction, he drew down the
Clouds of Glory that encompassed all Jews equally.

Miriam is identified as Puah.”” She served as
one of the midwives in Egypt and devoted herself
to attending to the small children specifically.

Why was she called Miriam? Our Sages® ex-
plain that the name Miriam - deriving from the
word mar, “bitter” - was given her because she
lived in the most difficult period of the exile and,
at that time, prophesied that soon the redeemer
of Israel would be born.”” Through this, she nulli-

32. Avos 1:12.

33. See Tanya, ch. 32. See also Lik- on the verse.

kutei Sichos, Vol. 2, p. 316fF, which

elaborates on this theme. ning of ch. 12.

34. Bamidbar 20:29; Yalkut Shimoni

35. Avos D’Rabbi Nasan, the begin-
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36. Sotah 1:7.

37. 1bid. 11b; Rashi, Shmos 1:15.
38. Yalkut Shimoni, sec. 162.
39. Sotah 11b, 13a; Megilah 14a.
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fied not only Pharaoh’s decree but also Amram’s
decree,” even though Amram had a convincing
reason for his decree.

With mesiras nefesh, she worked to prepare
children who would say, “This is my G-d and
I will glorify Him,*' a generation that would
receive the Torah. The well - which due to her
merit provided water - metaphorically, enabled
the descent of the Torah to a lower level,*? even
to those who were at the “edge of the camp
the outer fringe of the Jewish community.

»
>

i.e.,

UNDERSTANDING A LEADER'S ROLE

11D 1973 7T IR LT IYNYA P12 7T UK
AYDTRY 11D 773 T PIN XY 72
OYL X LNIYY LRIT DMWY IR 03]
LD VANV PR OTLATIPT PIR
WIPR TOINL IX WO NTOD ¥
9T X, PIIND 27K 77 JINT JPR] OXD
AN 17IR 0T 71 22Pn PRI ORN
DR - O - IR WT WY PR
VYLK PR OB PO 7Y WT
OiPR? AR T PIRIVWTIRIND X
T NP I ORI TR, m)

What True Leadership Demands

7. When Aharon and Miriam died, the Clouds
of Glory disappeared and the well ceased, but
they returned due to Moshe’s merit. From this,
it is evident that Moshe began to carry out new
phases of service. Although his essential role was
to be a shepherd of Israel (providing the man-
na), these new phases in his service brought back
both the Clouds of Glory and the well.

The true sign of a shepherd of the Jewish peo-
ple is that he does not only carry out the service
that is intrinsically connected to him, but when
the situation necessitates, he sets aside his own
concerns,” puts himself aside, and sacrifices
himself for the sake of the Jewish people.

When it is necessary to bring the hearts of the
Jewish people, even the least of the lesser ones,

7RO 0T 1IN PPNOID I
iMoT2 T X2 U 77 Ry
WM IR 1721 PR OV D WD YY
JITIRY PPN IRD J2IVAR UK
TNV PR DIY TN IV 71X 047
DX DX U1 Ay P ATy 0T
LIRS ATAY Y71 0T LRT L(R)
SIRD O DO T IR PN

PRI AYIIR IO 170 W NHK T
ORI 71792y *7 NI V%1 LIV Y IX PN
DY NYW2 K], 08V DR I8 W PR
W LIIIND AYYT TP N1 PR
PR PN JT PYIIN 037 Y, 77T IR
JTR 27278 WD 01 77

20 127 11 2791 AR VR NYY2
X ,0°MINDAY Mne X PIX PRI

40. Pharaoh had decreed that all

the male children born to the Jews
should be cast into the Nile, because
his astrologers had foretold that

the redeemed of the Jews would

be struck down due to water.* In
response to that decree, Amram, the
leader of the Jewish people who was
to be Moshe’s father, prompted the
Jews to separate from their wives

so that their children would not

be killed. Miriam argued with her
father and convinced him to return

to his wife. As a result, Moshe was
born. When Moshe’s basket was cast
into the Nile, Pharaoh’s soothsay-
ers told him that the redeemer of
Israel had already met his fate and,
consequently, Pharaoh rescinded his
decree (Sotah 12a; Shmos Rabbah
1:18-19).

* Ultimately, this prophecy
proved true. Moshe was prevent-
ed from entering Eretz Yisrael be-
cause he struck the rock to bring
forth water at Mei Merivah.

41. Shmos 15:2. As stated in Sotah
11b, it was the children saved from
the Nile who acknowledged G-d first
at the splitting of the Sea of Reeds.

42. Taanis 7a; Tanya, ch. 4.

43. What were Moshe’s “own
concerns”? His own study and his
desire for spiritual growth (Likkutei
Sichos, Vol. 16, p. 428, translated

in Selections from Likkutei Sichos,
Shmos, p. 581).
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close to G-d, then the shepherd of Israel sets aside
his own concerns and does what is required for the
people as a whole and for each individual Jew. He
will teach Jews the alef-beis, whether the alef-beis,
i.e., the basic elements of the Torah and its mitzvos,
or the alef-beis in a literal sense.

The shepherd may question: Since he is a kohen**
and “even in their lifetime, the wicked are referred
to as dead,”* why should he involve himself with
them? What is a kohen doing in a cemetery? He may
further ask: He is an elder who has acquired wis-
dom.* May he return a lost object? It is not befitting
his honor*” and it is not his role. His role is to teach
the leaders of the Jewish people how to guide them,
but not to directly deal with unworthy people.

Nevertheless, when Aharon and Miriam passed
away and there was no one else to carry out their
roles, the leader of the Jewish people took upon
himself to engage in these affairs, even though it
was not befitting his stature.

Every Person a Leader

8. Tanya™ states that every Jew possesses a spark
of Moshe. Therefore, the above provides a lesson
for every Jew:

Although each person has his own mission, nev-
ertheless, when - in a parallel sense - the well that
came in Miriam’s merit and the Clouds of Glory that
came in Aharon’s merit are lacking, and there is dan-
ger from “fiery serpents and scorpions,” every person
must be prepared to take on an expanded role. It is de-
manded of each one that he should seek to restore the

44. As Rambam states at the end
of Hilchos Shemitah VeYoval, a Jew
who dedicates himself to G-d’s ser-
vice spiritually attains the levels of a
Levi. Indeed, the wording Rambam
employs there indicates that such a
person attains the level of a kohen
and, even, a Kohen Gadol.

45. See Berachos 18b. As mentioned

in Bava Metzia 30a, if a kohen sees a
lost object in a cemetery, he may not
enter the cemetery to return it for
doing so causes him to violate the
prohibition against incurring ritual
impurity.

46. See Kiddushin 32b, which states
that jp1, Hebrew for “elder;” is an
acronym for the phrase fmon mpw 1.
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“one who has acquired wisdom?”

47. See Bava Metzia 30a, which
states that a Torah scholar should
refrain from returning a lost object
when returning it will compromise
his honor.

48. Tanya, ch. 42.
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well and the Clouds of Glory - without considering
whether this is his particular mission or not.

Our Sages* teach, “No wild animal has dominion
over a person unless he appears to it like an animal.”
Thus, it could well be that one personally has noth-
ing to fear from the “fiery serpents and scorpions”
because he possesses the Divine image that char-
acterizes a person untainted by sin, and, therefore,
nothing foreign will have dominion over him. Nev-
ertheless, since such a situation does constitute a
danger for another person, and it may be that there
is no Aharon or Miriam to avert the danger, this
becomes a matter of pikuach nefesh (“mortal con-
cern”). Now, for matters of pikuach nefesh, one must
violate the Shabbos prohibitions;* indeed, matters
of pikuach nefesh override the entire Torah.” This
applies even when there are multiple doubts wheth-
er one will indeed be able to save the other person’s
life, and even when we are speaking of only pro-
viding the other with additional brief moments of
life.>* Therefore, it is incumbent on every person to
accept the responsibility of ensuring that there will
be manna, the Clouds of Glory, and the well.

When a person puts himself aside and does not
consider whether this is his role or he has a loftier
one, but acts to bring the Jewish people close to
their Father in Heaven, G-d will bring him clos-
er to the members of his household, giving them
everything they need, including the most essential
matter of all, enabling them to fulfill the charge,”
“They shall make Me a sanctuary, a mitzvah
that applies to the Jewish people as a communi-
ty,>* including both men and women.” Then, G-d
promises, “I will dwell among them™? -
each and every Jew.>

within

49. Sanhedrin 38b. Note Shabbos
151b. See Tanya, ch. 24, which ex-
plains that this is the reason the lions
did not attack Daniel (Daniel, ch. 6).

rah 5:6; Hilchos Shabbos 2:1.
52. Yoma 85a.

53.Sh 25:8.
50. Shabbos 132a; Yoma 84b. mos

54. Sefer HaChinuch, mitzvah 95.

51. Rambam, Hilchos Yesodei Ha'To-

UNDERSTANDING A LEADER'S ROLE
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55. Rambam, Hilchos Beis HaBechi-
rah 1:12.

56. See the maamar entitled Basi
LeGani, 5710, sec. 1, and the sources
cited there.
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