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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989
son of Bernard (Berl) and Rose (Rezele)

=

Manny Karp was the first of his family born in
the United States, in 1905. His first language
was Yiddish. Losing his mother to the Spanish
Flu shaped his resilience and commitment to
helping others, ultimately leading to a career
as a guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on Yud-Beis Tammuz, 5716 (1956)

Introduction

an a people be simultaneously conquered yet unconquerable? The status of the Jews in

exile presents a paradox that defies conventional understanding of power and subjuga-

tion. Despite their integration into their host cultures and socio-economic systems, the
Jews have retained their essential identity and preserved their existence as a Torah nation.

This fact illuminates a cryptic verse in Parshas Balak,' “He crouched; he lay down like a
lion and like a lioness, who will rouse him?” The imagery is striking — a lion at rest appears
vulnerable, yet retains all its inherent power. When applied to centuries of persecution and dis-
placement, this metaphor reveals the secret of Jewish survival.

A lion possesses inherent strength. The fact that it is indomitable is interwoven with its core
identity. As such, it does not need to manifest its strength. Whether or not it does is solely a
function of its own will.

Similarly, the G-dly nature of the Jewish soul and the fundamental holiness of the Torah and
its mitzvos transcend all political circumstances. As the Rebbe explains in the sichah that fol-
lows, any apparent weakness is self-imposed, a function of the interconnection between Jewish
destiny and G-d’s will.

1. Bamidbar 24:9.
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WHY THE LION CAN NEVER BE TAMED

Why the Lion Can Never Be Tamed

Lions in Captivity

1. The Midrash' offers several interpretations
of the verse from today’s Torah portion,> “He
crouched; helay down like alion and like a lioness,
who will rouse him?” One interpretation is that
the verse refers to the era beginning from the
time of King Tzidkiyahu and extending until the
coming of Mashiach. During Tzidkiyahu’s era, the
period of destruction and exile began. Indeed,
even after the seventy years of exile, the mode of
exile still continued during the Second Beis Ha-
Mikdash period, as evidenced by the fact that five
elements of holiness were lacking in the Second
Beis HaMikdash.> Although the Beis HaMikdash
was standing and the Jews enjoyed a certain degree
of sovereignty, complete redemption was not yet
manifest.

The Tzemach Tzedek* explains that the word-
ing of the verse which this opinion interprets as
referring to this era - “he crouched, he lay down”
- relates to the verses, “he lay down and slept,”
“upon my bed at night,”® and “he will not die but
fall to his bed,” all of which allude to the concept
of exile.

Therefore, one might think that exile affects
not only the body but also the soul, and even the
Torah and its mitzvos, for they are all connected to
the soul. However, the same verse indicates that
although “he crouched, he lay down,” the one who

4. The maamar entitled Kora
Shochav, delivered at the third

1. Bereishis Rabbah 98:7.
2. Bamidbar 24:9.
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5. Yonah 1:5.
6. Shir HaShirim 3:1.

meal, Shabbos Parshas Balak, 5605

3. Yoma 21b; Talmud Yerushalmi,
Makkos 2:6, Horios 3:2; Bamidbar
Rabbah 15:10.

1048fF).

(Or HaTorah, Bamidbar, Vol. 3, p.

7. Shmos 21:18.
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lies down does not do so because he lacks strength.
Instead, this is a measured self-limitation that can-
not be imposed by any outside force. Rather, it is
“the lion and the lioness” who alone measure, lim-
it, and constrain themselves.

A lion possesses strength, and a lioness is even
fiercer, as the Zohar® states “a lioness is more fero-
cious.” Since the limitation that applies during the
time when “he crouched, he lay down” is self-im-
posed, even then, the nations of the world have no
dominion over Israel. The Jews are always “like a
lion and like a lioness.” The only question is “who
will rouse [them]?”

“Who” refers to G-d, as reflected in the interpre-
tation'” of our Sages’ saying,"' “Who revealed to My
children this mystery?” which is connected to the
verse,'? “Who will grant that their hearts remain
as this - to fear Me?” Similarly, in the present con-
text, “Who” refers to G-d; He “will rouse” the “lion
and the lioness” in the Jewish people and will take
them out of exile, as reflected in the verse,’* “Who
will grant' that Israel’s salvation will come from
Zion!”

Moreover, even until the time when “Who will
rouse him,” when the non-Jews still exercise a cer-
tain aspect of control over the Jews, it cannot be
said that they possess true dominion. The Jews are
lions and lionesses; no one has mastery over them.

This concept that lions are indomitable is reflect-
ed in halachah. The Shulchan Aruch® rules that no
one can have full control over a lion and a lioness.
Indeed, there is a question whether they can ever
become domesticated.

8. Zohar, Vol. 1, p. 237b. 11. Shabbos 88a.

9. Although male lions possess
greater strength, the female lions are

usually the hunters. sichah.

10. See Likkutei Torah, Bamidbar, p.  13. Tehillim 14:7, 53:7.
15a-b, which interprets “who” (°») as

referring to G-d’s transcendent light.

12. Devarim 5:26. We have translat-
ed the verse to fit the context of the

14. See Or HaTorah, Bereishis, Vol.
2, p. 401b, which interprets the verse
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as implying that the spiritual rung
identified with the word “who” (°»),
the fiftieth gate of understanding,
will cause salvation to come from
Zion.

15. Shulchan Aruch, Choshen Mish-
pat, Hilchos Nezikin, sec. 389:8.
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Thus, the entire exile has no place ac-
cording to logic. It is no more than that
- compelled by Divine decree - the lion and
lioness “crouch and lie down.”

Therefore, it is understandable that re-
garding the Torah and its mitzvos, where
“G-d spoke all these words,”'¢ the entire exile
has no relevance. The non-Jews have no au-
thority whatsoever."”

WHY THE LION CAN NEVER BE TAMED
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When the Veil is Lifted

2. However, due to habit, one becomes
accustomed to exile. “We do not see our
signs”;'® in other words, miracles exist today
as well, but “we do not see” them. To refer to
our Sages’ words," “
a miracle does not recognize his miracle.”

the one who experiences

The word “world” (olam, ©%y) shares
the root of the word heelem (2%y7) meaning
“concealment” and “hiddenness.”*! This con-
cealment makes it possible to think that the
world has mastery over the lion and lioness.
Therefore, from time to time, G-d reveals
open miracles even during the time of exile.
(One of the revealed and broad-scoped mir-
acles in our generation was the miracle of the
Yud-Beis-Yud-Gimmel Tammuz, when the
Rebbe Rayatz was released from exile.) Such
miracles remind us that, even during exile,

“there exists nothing other than Him.”*

This is the implication of our Sages’ state-
ment,” “Initially, it arose in [G-d’s] thought

16. Shmos 20:1.

17. See the address delivered by the ent words.

19. Nidah 31:1, using slightly differ-
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22. Devarim 4:35.
23. Rashi, Bereishis 1:1; the begin-

Rebbe Rayatz before going into exile,

3 Tammuz, 5687 (1927).

18. Tehillim 74:9. “Our signs” refer
to the manifestations of G-d’s pres-
ence through miracles and wonders
(Malbim on the verse).

20. Cf. Rambam, Hilchos Melachim
12:1.

21. Likkutei Torah, Bamidbar, p.
37d; Sefer HaMaamarim 5710, p.
116.

ning of the Arizal’s Sefer HaLikku-
tim; et al. See Midrash Yelamdeinu
cited in the text, Talmud Torah.*

* Published in the text, Batei
Midrashos, Vol. 1, p. 141.
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to create the world with the attribute of judgment,
but He saw that the world could not endure, so He
blended the attribute of mercy with it” In Tanya,
Shaar HaYichud,* the Alter Rebbe explains that the
blending of the attribute of mercy refers to the rev-
elation of G-dliness through tzadikim (“righteous
people”) and the signs and wonders recorded in the
Torah.

These wonders break through the confines and
limitations of the world so that one sees, even with
physical eyes, that “there is an owner who [controls]
this palace”®

Conscious of G-d’s dominion over existence, one
is aware that the Jewish people are always lions and
lionesses, and that the subjugation of exile does not
apply regarding the soul, the Torah, and its mitzvos.

24. Tanya, Shaar HaYichud VehaE-
munah, ch. 5.

25. See Bereishis Rabbah 39:1 (as un- motivated by his awareness of the

derstood by Rashi), which describes
Avraham’s search for G-d that was

Divine order that prevails through-
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Adapted from a sichah delivered on Yud-Beis Tammuz, 5716 (1956)

Introduction

n every generation, Jews encounter voices that use family connections, scholarly attainments,

or spiritual achievements to lend authority to teachings that ultimately undermine Torah val-

ues. The challenge is to distinguish between legitimate spiritual guidance and sophisticated
deception.

False authority can come dressed in impressive credentials. Parshas Balak introduces us to
Bilaam, a figure whose prophetic abilities were acknowledged even by our Sages, yet whose
intentions were destructive. Likewise, the parshah mentions Amalek, whose descent from Esav
gave him grounds to claim relevance when speaking about Jewish tradition.

Here, the Rebbe teaches how cultivating genuine love and fear of G-d can render the soul
immune to false influence, regardless of how impressively it presents itself.
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What Awe and Love Can Accomplish

A Shield for Spiritual Intimidation

1. Several sacred texts' state that Bilaam
has a connection to Amalek. There is an al-
lusion to this: When one writes the names
Bilaam (oy®2) and Amalek (P®»¥) on two
lines, Bilaam above and Amalek below, the
right half of the two lines - the beis and
lamed from the upper line and the
ayin and mem from the lower line DV
- will read Bilaam. The left half of ")'?

nNEE

the two lines - the ayin and mem
from the upper line and the lamed

and kuf from the lower line - will n:
read Amalek.

The advice to free oneself from the kelipah
(“the negative force”) of Bilaam and Amalek
is to arouse ahavah (730X, love) and yirah
(787, awe) of G-d. Ahavah and yirah follow
the same pattern as the words Bilaam and
Amalek. When one writes yirah on one line
and ahavah on the second line, yirah above
and ahavah below, the right half of the two

lines will read yirah and the left half of the
two lines will read ahavah.

The explanation of this concept is that the
reason Amalek was able to wage war against
the Jews is because he descended from Esav.?
Now, Amalek’s attack in a physical sense has
a spiritual parallel. Because Amalek claimed
that he too was Yitzchak’s great-grandson
and Avraham’s great-great-grandson, he felt

1. See Likkutei Shoshanim by Rabbi 2. See Bereishis 36:12.
Shimshon of Ostropoli explaining
the insight found in the teachings of

the Arizal.
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that he too could express an opinion regarding
matters of Torah and holiness.

Once Amalek was allowed even a small open-
ing and given a limited opportunity to express
himself, in due course, his characteristic approach
of “know[ing] his Master and intentionally re-
bell[ing] against Him™ came to be manifest. This
resulted in AmaleK’s attacking the Jews and thus
cooling oft their ardor to accept the Torah.

Similarly regarding Bilaam, the Talmud, Trac-
tate Sanhedrin,* relates that he descended from
Lavan. Lavan claimed,” “The daughters are my
daughters, the sons are my sons, and all that you
see is mine.” Thus, he too has a connection to the
Jews, because the House of Israel was built from
his daughters.

This provides guidance for every generation:
Someone may come and speak contrary to Torah
and its mitzvos, and he can even bring a certificate
proving that he is Yitzchak’s great-grandson and
Avraham’s great-great-grandson and that the an-
cestors from whom the entire House of Israel was
built descend from him and as such he has a right
to voice a contrary view.

When a person speaks in such a manner, no al-
lowance should be made for his words. He should
be told unequivocally: We have no authority other
than our Father in Heaven. The only criterion we
have for anything is Torah. For us, there is no other
decisive factor - neither lineage nor anything else;
our only touchstone is Torah. If the matter accords
with Torah, it is good. If it does not accord with To-
rah, although the suggestion may be coming from
one with the lineage of Bilaam or Amalek, since it
goes against the Torah, it has no connection to us.

3. See Toras Kohanim, Bechukosai
26:14; Zohar, Vol. 11, p. 65a. This
concept still requires explanation.
[The expression is used in Toras Ko-
hanim, loc. cit., but not concerning
Amalek. The Zohar, loc. cit., identi-

fies Amalek with having the trait of
brazen rebelliousness, but does not
use this expression. Although Chas-
sidus (Derech Mitzvosecha, p. 95a, et
al.) frequently uses this expression
concerning Amalek, there is no

WHAT AWE AND LOVE CAN ACCOMPLISH
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specific source in our Sages’ writings
which does.]

4. Sanhedrin 105a
5. Bereishis 31:43.
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However, properly discerning whether some-
thing is in accordance with Torah can sometimes
be challenging. When one approaches situations
with his own ego, then he cannot differentiate
whether he does not want to accept another per-
son’s instruction and guidance because it runs
contrary to Torah, or because it runs contrary to
his own ego and existence.

Therefore, the Divine services of awe and love
are necessary. First, the service of awe and then
love, as in the order they are mentioned in the
teaching cited previously - awe and then love. As
Tanya states,® awe is “the beginning of service, its
essence and root.”

One must begin with a preparatory approach
of love and awe, love being the root of all positive
commandments and awe, the root of all negative
commandments, as stated in the section entitled
Chinuch Katan in Tanya. That source adds that
love and awe also are also associated with educa-
tion (chinuch). In other words, even if a person
is not yet intellectually mature - and “the person
knows the [true] status of his own soul”™ - nev-
ertheless, he can be educated concerning love and
awe.

When that is accomplished, then he has no rea-
son to be daunted by Amalek who descends from
Avraham and Yitzchak, nor even from Bilaam,
although “In Israel [a prophet comparable to
Moshe] did not arise, but among the nations of the
world [such a prophet] did arise, and who was he?
Bilaam.”® (True, the Sifri® gives an analogy: that
Bilaam was like the king’s butcher, one who mere-
ly knew the king’s expense account, not his inner
thoughts. Nevertheless, his knowledge bore some
resemblance to prophecy.)
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6. Tanya, ch. 41. 8. Sifri on Devarim 34:10; Yalkut
Shimoni on that verse; Bamidbar

Rabbah 14:20; Zohar, Vol. 11, p.

21Db, et al.

7. An expression found in many
Torah texts.

9. Sifri, loc. cit.
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That said: Even the simplest of the simple ,>X7i°2W DVIWDIY LIWD X 12°DX
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Adapted from a sichah delivered on Shabbos Parshas Balak, 5716 (1956)

Introduction

n ancient times, the greatest challenge for a ship captain was a cloudy night. When the skies
were clear, he would look for Polaris — the North Star - to determine the direction to take to
navigate across the seas.

While trying to steer our path through life, confronting the inevitable challenges that arise in
integrating the material and spiritual dimensions of our lives, we need guidelines that enable us
to find True North. Once we have such a touchstone, choosing the path to follow becomes easier.

Where to find such a touchstone? This week’s Torah reading communicates Bilaam’s words,’
“From their very beginning, I see their [foundation as possessing the strength of] rocks...,”
which our Sages interpret as referring to our Patriarchs and Matriarchs. Their lives embodied a
remarkable synthesis — they were fully engaged with worldly affairs while remaining spiritually
centered.

As our ancestors, they convey a spiritual heritage to each of us, their descendants. Looking to
them as exemplars, we can maintain our balance on the tightrope life presents to us.

1. Bamidbar 23:9, translated accord-
ing to Rashi’s commentary.



15 PARSHAS BALAK I |

LIVING OUR ANCESTORS' LEGACY

Living Our Ancestors' Legacy

Defining Ancestry

1. Among Bilaam’s prophecies is the declaration,’
“From their very beginning, I see their [foundation as
possessing the strength of] mountains; I behold [their
source as resilient] as the hills.” The “mountains” refer to
the Patriarchs and the “hills” to the Matriarchs.> We find
a similar allusion in a verse from Shir HaShirim,® “The
voice of my beloved... leaping over the mountains, skip-
ping over the hills”

As mentioned in the sichah delivered on Yud-Beis
Tammuz,* Bilaam descended from Lavan, as indicated
by the reference’ to him as Bilaam ben Beor, “Bilaam, the
son of Beor” It is not clear whether that phrase should
be understood literally, that he was the son of Beor, his
grandson, or merely one of his descendants. In any event,
he stemmed from Beor, of whom our Sages state,* “Beor,
this is Lavan.”

When disputing with Yaakov, Lavan had asserted,” “The
daughters are my daughters and the sons are my sons.”
To nullify this claim, it was necessary that one of his de-
scendants acknowledge the true ancestry of the Jewish
people. This was accomplished through Bilaam’s declara-
tion, “From their very beginning, I see their [foundation
as possessing the strength of] mountains; I behold [their
source as resilient] as the hills,” since the “mountains” re-
fer to the Patriarchs and the “hills” to the Matriarchs.®

From this, it is understood that Lavan’s claim, “The
daughters are my daughters and the sons are my sons,”
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1. Bamidbar 23:9, translated ac-
cording to Rashi’s commentary. The

translation of tzurim as “mountains”

follows Targum Unkelos, Targum
Yonason, and other commentaries.

2. Bamidbar Rabbah 20:19.

3. Shir HaShirim 2:8. There also the
“mountains” and the “hills” refer to
the Patriarchs and Matriarchs.

4. See the previous sichah, p. 11.
5. Bamidbar 22:5, et al.

6. Sanhedrin 105a.
7. Bereishis 31:43.

8. L.e., Bilaam, Lavan’s descendent
acknowledged that the true ances-
tors of the Jewish people were the
Patriarchs and not Lavan.
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had a certain basis. If the claim were to have no
validity at all, it would not have been includ-
ed in the Torah, and it would not have been
necessary for Bilaam, who is one of Lavan’s de-
scendants, to refute it.
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VRN, LRIV V2] TIO? 1R IXI VIRN
AR PR VIYOUYIITIR 03 OXT VD
TX 12X7T DDINTY] L3 UPRN 1R X
Pw 1320 OR3PH PR Y OXN 0V

712030 MYV ©T PR ,127

Intention Transforms Everything

2. What is the meaning behind Lavan’s
claim, “The daughters are my daughters and
the sons are my sons”?

Since the soul descends into a body and has
to deal with physicality, it faces a challenge.
True, the descent is with a purpose - to refine
and elevate the physical. Nevertheless, “one
who wrestles with a debased person also be-
comes debased.”” Even though his descent is
only for a brief time - “for a brief moment I
have forsaken you”'° - and later he will emerge
from it, regardless, at that hour and moment, it
is an actual descent, for during that period, he
has to deal with physical and material things.
At that time, on a conscious level, he has be-
come separated from G-dliness.

In truth, any separation from G-dliness,
even for a short while, comes only due to
a spirit of folly."! Were a spirit of folly not to
be involved, from a logical perspective - from
the logic of holiness, and even from simple,
healthy logic - no one would think of tearing
himself away from G-dliness, even for a short
while. Even a slight moment is an irretrievable
loss. This is particularly true since, as explained
in detail in Tanya,'* in the spiritual realm, every
moment is eternal, existing above time.

9. Tanya, ch. 28. See also ch. 8 of
that source, which explains that a
person’s involvement with the ma-
terial dimensions of existence leaves

10. Cf. Yeshayahu 54:7.

taints on his soul.

11. The Rebbe appears to be refer-
ring to our Sages’ statement (Sotah
3a, quoted in Tanya, chs. 14, 24,
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M PR A2 T ABWIT IR TORMN
TR TN DT, NPRW3 0 TRY 18 UX7
JPRWI T 11 1720 2078 OXT X
D3 21N P Oy pIxnmI Iy
YWY NI PR OXT IR VPRV 037,719
WOYHY X, PPNAY TOp Y313 ,77R
YW YN, 17307 P9I W LIN
X ONT X7 PX 0719 22 Y 77 v
TRV 13 Y LRI 77 Y72 01X, AT
VI PR DI 07HWA 0127 U
MPK 11D 7101 X

M9°21 7191 X TN NHX2 OXN -
VPN YSTIP K IR 12°DR MY 11D
UM AR, NIVW 717 TEH INI ORT PR
2o 78m PR - MVY M7 T v
2o ,0nD oW TER DX AWITRT
TONIHR L7 LI PR LRI X12T
YIMP X PR IPOR MY N0 7T
ATAR X PR YR 0T 01D L YPN
PIY W M - LIDN NN ALY
PR IYTDONR UWoPIYT LIV
ORI PIY IX PR PX Y3777 1% - RIn
- T MPYRY PR

Basi LeGani, 5710, sec. 3, et al.),
“No person will commit a sin unless
possessed by a spirit of folly”

12. Tanya, ch. 25.
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Furthermore, this momentary separation also af-
fects the future. As stated in that source in Tanya, true,
a person can always return to G-d through teshuvah;
however, if a person consciously becomes separated
from G-d, relying on the fact that later he will emerge
from that state and reestablish his bond with Him, this
is comparable to an instance where he states, “I will
sin and repent.” In such a case, the person is “not given
the opportunity to repent,’" i.e., the Divine assistance
usually offered to a person to repent is not granted him
and, to do teshuvah, he must force his way through the

barriers he created and enter”'*

Therefore, Lavan claimed that since a Jew must ulti-
mately have to deal with physicality, and by doing so, he
will, at least momentarily - and, as mentioned above,
that moment is also relevant for the future - be torn
away from G-dliness. Lavan thus had grounds for his
claim, “The daughters are my daughters and the sons
are my sons.” What he was saying is that, when involved
in physical matters, a Jew must yield and accept the
mindset of the world at large, at least to a certain degree.

In truth, however, this claim is not valid; its under-
lying premise is flawed. If a Jew involves himself with
lowly, material entities for the sake of the Divine intent
vested within them - because G-d “desired a dwelling
place... in the lower realms” - his involvement is not
a descent. Since a Jew occupies himself with material
entities for G-d’s sake, even during the very moment
of that involvement, it is not a descent, but an ascent.
When the Jewish people as a whole involve themselves
with material entities in such a manner, even Bilaam
- who descended from Lavan and “whose eye [was]
covered”” - also perceived the Jews connection to the
Patriarchs and Matriarchs,'® saying, “From their very
beginning, I see their [foundation as possessing the
strength of | mountains; I behold [their source as resil-
ient] as the hills.”

15. Bamidbar 24:3. This transla-
tion follows Sanhedrin 105a. The
implication being that although his

13. Yoma 85a.

14. See Tanya, ch. 25, Iggeres HaTe-
shuvah, ch. 11.

LIVING OUR ANCESTORS' LEGACY
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sight was limited, but even so, he
recognized the Jews” connection to
the Patriarchs and Matriarchs.
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A Protective Fence

3. To derive a lesson in our Divine service from
the above: When a person confronts life’s challenges,
he may well argue that since the soul has descended
into the body, he must engage in material concerns,
and that this is mandated by the Torah itself.'” After
all, providing for one’s household is both a mitzvah
and an obligation. Accordingly, he must prepare to
involve himself in business matters or professional
activity and set up whatever groundwork is neces-
sary for this.

Moreover, such an approach accords with chas-
sidic thought'® which explains that “G-d your L-rd
will bless you in all that you do,”" specifically re-
quiring man to “do,” to involve himself with making
conduits - “garments” in chassidic terminology
- taking action in this physical world, the lowest
rung in the World of Asiyah. “Garments” from the
mazalos, the heavenly sources of influence, are not
sufficient. “Garments” from this physical world are
necessary.

True, he is involving himself in material con-
cerns with the intent of serving G-d - so that by
engaging with these matters, he will be able to in-
crease his study of the Torah and observance of its
mitzvos. However, at the time he is engaged in ma-
terial concerns, there is no difference between him
and a non-Jew.

We must realize that this was Lavan’s claim when
he said, “The daughters are my daughters and the
sons are my sons” - i.e., that, when involved in ma-
terial concerns, a Jew must adopt the mindset of a
non-Jew, akin to his own.

However, the truth is as Bilaam said, “From their
very beginning, I see their [foundation as possessing

16. The intent is that, as will be ex- with G-dliness.
plained below, even as the Patriarchs
and Matriarchs were involved in ma-

. . Aruch, Even HaEzer 71:1.
terial activities, they were connected

17. See Kesubos 49a-50b; Shulchan
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18. See Kuntreis UMaayan,
maamar 191f., et al.

19. Devarim 15:18.
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the strength of ] mountains; I behold [their source as re-
silient] as the hills” On such a spiritual foundation, one
can build a structure for success even in material terms.

As mentioned in a sichah delivered Yud-Beis-Yud-
Gimmel Tammuz,” when one goes out from being
occupied with the world of Torah and prayer to engage
in worldly matters, it is necessary to construct a guard-
rail,?' a protective separation. In this way, even during the
physical engagement itself, one remains conscious of the
Divine intent vested in it. As a result, he can say, “From
their very beginning, I see their [foundation as possess-
ing the strength of] mountains. I behold [their source
as resilient] as the hills” As mentioned, the verse refers
to the Patriarchs and the Matriarchs, who conducted all
their affairs as a chariot (i.e., a vehicle) for G-d. Just as a
chariot has no will of its own and is controlled solely by
the will of its driver, so too, the Patriarchs and the Matri-
archs were aligned with G-d’s will at all times.” The same
concept applies to every person when fulfilling a mitzvah
or conducting himself in a manner that fulfills the com-
mand, “Know Him in all your ways.”*

Similar concepts apply regarding Torah study:
Since a person studies with his own mind, with mor-
tal intellect, a guardrail is necessary there as well. As
discussed at length,* influence from the fiftieth gate of
understanding® is necessary. In Kabbalistic terms, this
refers to connecting “the point” within the “palace.”*
In simple terms, this means that when using the powers
of comprehension and understanding within mortal
intellect (the “palace”), the essential, G-dly point of Ju-
daism should be felt.

20. Likkutei Sichos, Vol. 2, p. 384fF. demands of material existence.

21. See Devarim 22:8, which com-
mands a person to build a guardrail
on the roof of his home to prevent

a person from falling from it. The
Rebbe [see Likkutei Sichos, loc. cit.;
Vol. 19, p. 208ft. (translated in Selec-
tions from Likkutei Sichos, Devarim,
p- 302ff.)] interprets the command
as providing guidance for a person
who confronts the challenge of inte-
grating his spiritual values with the

22. Tanya, ch. 23
23. Mishlei 3:6.

24. The maamar entitled Kora
Shochav (Toras Menachem, Vol. 17,
pp. 36, 55ff.).

25. Our Sages teach (Rosh Hashanah
21b), “Fifty gates of understand-

ing were created in the world” In
the maamar cited in the previous

LIVING OUR ANCESTORS' LEGACY
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footnote, the Rebbe explains that the
fiftieth gate of understanding reflects
the quintessence of intellectual
comprehension, the level at which
the original light flash of chochmah
(the “point”) can be perceived within
—and synthesizes - the entire depth
and breadth perceived by binah (the
“palace”).

26. See Zohar, Vol. 1, p. 6a; Tikkunei
Zohar, tikkun 5; Tanya, Iggeres Ha-
Kodesh, Epistle 5.
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