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•

Manny Karp was the first of his family born in 
the United States, in 1905. His first language 

was Yiddish. Losing his mother to the Spanish 
Flu shaped his resilience and commitment to 
helping others, ultimately leading to a career 

as a guidance counselor in Philadelphia public 
schools. He also served many years as the 
director of Camp Akiba in the Poconos. 

Karp’s legacy is characterized by his optimism 
and unwavering dedication to learning and 
mentorship. Emmanuel Karp died in 1989.
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Introduction

There are people who freeze in times of danger. If they feel a threat to themselves, their 
families, or anyone they really care about, they’re at a loss. They do not know what to do 
and often end up doing little or nothing at all.

And then there are others who always spring into action in times of challenge. Their adren-
aline flows and they act decisively, often going above and beyond the call of duty. They assess 
a situation and immediately focus on the desired end-result – the danger that must be averted 
and/or the problem that must be solved. They are willing to take risks – to their honor or to their 
finances, and even to risk their lives, because they are motivated by the mission, by the goal, by 
what they know must be accomplished.

The sichah that follows focuses on the story of Pinchas and the zealousness he showed when 
he – and the Jewish people as a whole – were confronted with a display of public immorality. 
In it, the Rebbe explains that sometimes there arise situations where, were one to come to a 
Rabbinic court and ask whether any action should be taken to prevent the act, the judges would 
answer that doing so is forbidden. Nevertheless, when a person is inspired with a zeal granted 
to him by G-d and does not ask, but instead takes immediate action, he – like Pinchas – will be 
rewarded with unique Divine success and blessings.

This is a timeless message.

True, when the Rebbe first delivered it, he was speaking directly to the American Jewish 
community at a particular time – the mid-1950s. American Jews were recovering from the 
wounds of the Holocaust and felt the need to fully integrate into American life. Many were busy 
searching for their own sense of security; Jewish education and Jewish life were not their highest 
priority. Pained by the loss of even one Jew to our spiritual heritage – and how much more so, 
the loss of many Jews – the Rebbe cried out for action. Something had to be done, and it had to 
be done immediately.

Although those times are far behind us, the Rebbe’s words are equally relevant today. We 
all – as individuals and as a collective – continue to face situations where complacency is sinful 
and action must be taken. When we see Jewish souls at risk, we cannot sit back. For us, today, 
Pinchas serves as an exemplar and his conduct as inspiration and a model.

Pinchas I  |  סחנפ א
Adapted from sichos delivered on 12 Tammuz, 5713 (1953) and 5714 (1954)
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סֶֶדְְרָָה  הַַיְְינְְטִִיקֶֶער  אִִין  א. 
אִִיז  עֶֶס  ווֶֶען  אַַז  דֶֶערְְצֵֵיילְְט,  ווֶֶערְְט 
הָָטא  זִִמְְרִִי,  ה  מַַעֲֲשֵׂ�ֵ דִִי  פָָרְְאגֶֶעוּּקמֶֶען 
טָָאן,  וּ�צ  וָָוסא  גֶֶעוּּאווסְְט  נִִיט  מֶֶען 
ה  ֶ יי מֹֹשֶׁ� כָָׁשׁטא עֶֶס זַַיְְינֶֶען גֶֶעווֶֶען דֶֶערְְבַּ�ַ
וְְאֶֶלְְעָָזָָר* מִִיט דִִי זְְקֵֵנִִים. הָָטא זִִיךְְ דַַאן 
נְְחָָס, וָָוסא עֶֶר אִִיז גֶֶעווֶֶען  ִ אָָנְְגֶֶעוּּרפְְן �פִּ
גְְמָָרָָאב  )דִִי  חֲֲוּּברָָהא  בַּ�ַ ֶ שֶׁ� צָָעִִיר  דֶֶער 
ה הָָטא  ֶ רֶֶעכְְנְְט וֹֹאיס דֶֶעם סֵֵדֶֶר וִִוי מֹֹשֶׁ�
ט  ְ עֶֶרְְשְׁ� וּּצ  אִִידְְן:  מִִיט  תּּוֹֹרָָה  גֶֶעלֶֶערְְנְְט 
אַַהֲֲרֹֹן'עֶֶן,  מִִיט  גֶֶעלֶֶערְְנְְט  עֶֶר  הָָטא 
דֶֶערְְנָָאךְְ מִִיט אֶֶלְְעָָזָָר וְְאִִיתָָמָָר, דֶֶערְְנָָאךְְ 
דֶֶערְְנָָאךְְ  וּּאן  זְְקֵֵנִִים,  בְְעִִים  ִ שִׁ� דִִי  מִִיט 
אַַז  וֹֹאיס  דָָאךְְ  וּּקמְְט  אִִידְְן,  אַַלֶֶע  מִִיט 
מִִיט  וּּצזַַמֶֶאען  גֶֶעלֶֶערְְנְְט  הָָטא  נְְחָָס  ִ �פִּ
פּּוֹֹגְְעִִים  אִִים  קַַ�נָָּ אַַז  גְְלַַיְְיךְְ(,  אִִידְְן  אַַלֶֶע 
קַַרְְיָָינָָא  גֶֶעזָָגְְאט,  אִִים  מֶֶען  הָָטא  בּּוֹֹ. 
דֶֶער  רְְוַַנְְקָָאג   ַ �פַּ לֶֶהֱֱוֵֵי  אִִיהוּּ  א  רְְ�תָָּ דְְאִִ�גַַּ
זַַיְְין  וֹֹאיךְְ  זָָלא  עֶֶר  רִִיוו,  �בְְּ וּּפן  לֵֵייעֶֶנֶֶער 

לִִיחַַ. ְ דֶֶער שְׁ�

דִִי אָָנְְוַַויְְיזוּּנְְג וּּפן דֶֶעם אִִיז:

וָָוסא  עִִנְְיָָנִִים  פַַרַַאאן  זַַיְְינֶֶען  עֶֶס 
נִִיט  זָָגְְאן  וּּאן  וַַויְְיגְְן  ְ שְׁ� וֹֹדר  �בְְּ ֶ שֶׁ� גְְוֹֹדלִִים 
אַַלֶֶעמָָלא  נִִיט  דָָסא  אִִיז  דֶֶעם,  ווֶֶעגְְן 
טָָאן,  גָָרְְאנִִיט  דַַרְְאף  מֶֶען  אַַז  רַַאְְיָָה  אַַ 
בּּוֹֹוֹֹנת וּּאן וֹֹלמְְוּּדת וֹֹאיף  ְ וּּאן מַַכְְאן חֶֶשְׁ�
אַַוֹֹריסְְדְְרֵֵייעֶֶן זִִיךְְ וּּפן דֶֶעם. מֶֶען דַַרְְאף 
וִִויסְְן, אַַז וֹֹאיבּּ עֶֶר זֶֶעט אַַז עֶֶר קָָאן טָָאן 
אִִין דֶֶעם, דַַרְְאף עֶֶר טָָאן, וּּאן דָָסא וָָוסא 
ט, אִִיז  ְ גְְרֶֶעסֶֶערֶֶע וּּפן אִִים זָָגְְאן גָָרְְאנִִישְׁ�

Rising to the Challenge

1. This week’s Torah reading relates that after 
Zimri committed an act of public immorality,1 the 
leaders of the people were confounded and did not 
know what to do. Moshe, Elazar, and the elders of 
the people were all present, but were unsure how 
to respond. Then Pinchas, the youngest of that 
group, took action.2 Until that point, Pinchas was 
not known as a person of distinction. For example, 
when the Talmud3 describes the order in which 
Moshe taught the Torah to the Jewish people, it re-
lates that he first studied with Aharon, afterwards 
with Elazar and Isamar, then with the 70 elders, 
and lastly with the entire Jewish people. Pinchas 
was not included in the first three groups; he was 
taught at the same time as the people as a whole. 
Nevertheless, when everyone else was at loss for 
what to do, he remembered the law that when there 
is such disregard for morality in public, “the zealous 
may strike [the transgressor].” When he reminded 
Moshe of that law, Moshe told him, “Let the one 
who reads the letter be the agent [who fulfills it].”4

This story contains a lesson for us: There are times 
when there are pressing matters, and yet the leaders of 
the generation remain silent. However, their silence 
should not necessarily be interpreted as proof that 
nothing need be done and that one might excuse him-
self by making learned calculations as to why action 
is not necessary. If a person sees that there is a trou-
bling matter and he realizes that he can do something 
about it, he must take action. The fact that greater 
people than him do not address the issue can be a

1. See Bamidbar, ch. 25.

2. Bamidbar Rabbah 20:25; Midrash 

Tanchuma, Balak, sec. 21.

3. Eruvin 54b. 

4. Sanhedrin 82a. I.e., Moshe 
instructed Pinchas to be the one to 
take action.

When Initiative Is Called For
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5. Bamidbar Rabbah 20:24.

6. To refer to a similar statement by 
our Sages (Yoma 38b), “No person 

can touch that which has been 
designated for another.”

7. Avos 5:20. 

8. Menachos 29b.

9. Chagigah 15a.

sign that this is his personal mission which he must 
undertake and accomplish – and through that, he will 
reach his own perfection.

To refer back to the example of Pinchas: Our Sages5 
question why, although previously Moshe had risen 
to the occasion during many times of controversy, in 
this instance, he was at a loss. They explain that it was 
Divinely ordained for Moshe not to intervene, so that 
Pinchas would take the initiative and act in a manner 
that would earn him the priesthood.

Similarly, in every person’s life, there are times 
when Divine Providence creates circumstances that 
enable him to carry out his individual mission. Just as, 
in a material sense, every person has his own portion 
designated for him and “no person can affect the live-
lihood [destined] for another,”6 so too – and, indeed, 
to an even greater extent – does this apply in a spiritu-
al sense. This is reflected in the request,7 “Grant us our 
portion in Your Torah,” i.e., every Jew has a portion in 
the Torah associated with his individual soul. The in-
tent is not only that he comprehend a specific portion 
of the Torah, but also that he develop new insights. In 
that vein, the Talmud8 states that Rabbi Akiva related 
a halachah that even Moshe did not know.

Similar concepts apply regarding the observance of 
the mitzvos. Every person has a mission that only he 
can fulfill. Just as with material things “no person can 
affect the livelihood destined for another,”6 so too, in a 
spiritual sense, every person has a unique mission that 
he is destined to fulfill. True, our Sages taught9 that 
there are situations where one who “merits acquires 
his portion and the portion of another.” However, 
that is speaking about the reward for the mitzvos that 
one receives in Gan Eden, the afterlife. With regard to 
the mitzvos themselves – and they surpass the reward 
one receives for their observance – every person has 
his own portion. Thus, it is possible that the reason 

נְְחָָס  ִ �פִּ טּּוֹֹל  �יִִּ ֶ שֶׁ� דֵֵי  �כְְּ ר  ָ אֶֶפְְשָׁ� דָָסא 
הד. דָָסא הֵֵייסְְט אַַז דָָסא  הֻֻ�נָָּ אֶֶת הַַ�כְְּ
דַַרְְאף  עֶֶר  וָָוסא  חֵֵלֶֶק  זַַיְְין  אִִיז 
וּּדרְְכְְדֶֶעם  וּּאן  זַַיְְין,  מְְבָָרֵֵר  דָָסא 
זַַיְְין  וּּצ  וּּצוּּקמֶֶען  עֶֶר  ווֶֶעט  דַַוְְקָָא 

לֵֵיוּּמת. ְ שְׁ�

מִִיּּוּּת הָָטא דָָאךְְ  ְ אַַזוֹֹי וִִוי אִִין גַַשְׁ�
וְְאֵֵין  חֵֵלֶֶק,  זַַיְְין  אֵֵיינֶֶער  יֶֶעדֶֶער 
חֲֲבֵֵוֹֹרה,  ל  ֶ שֶׁ� פַַרְְנָָסָָוֹֹת  �בְְּ וֹֹנגֵֵעַַ  אָָדָָם 
ל  אַַזוֹֹי אִִיז וֹֹאיךְְ, וּּאן נָָאךְְ מִִיט אַַ �כָָּ
אַַז  וּּרחְְנִִיּּוּּת,  אִִין  וָָחֹֹמֶֶר,  וְְקַַל  ן  �כֵֵּ ֶ שֶׁ�
יֶֶעדֶֶער אֵֵיינֶֶער הָָטא זַַיְְין חֵֵלֶֶק אִִין 

תּּוֹֹרָָה

– דָָסא אִִיז וָָוסא מֶֶען זָָגְְאט, וְְתֵֵן 
וֹֹתרָָתֶֶךָָו, וָָוסא דָָסא מֵֵיינְְט  חֶֶלְְקֵֵוּּנ �בְְּ
תּּוֹֹרָָה,  טֵֵיין  ְ פַַרְְאשְׁ� אִִין  נָָרא  נִִיט 
דִִי  וִִוי  זַַיְְין,  ׁשׁ  מְְחַַ�דֵֵּ אִִין  וֹֹאיךְְ  נָָרא 
אַַז  מְְנָָוֹֹחתז  אִִין  דֶֶערְְצֵֵיילְְט  גְְמָָרָָא 
דְְבַַר  אַַ  גֶֶעזָָגְְאט  עֲֲקִִיבָָא הָָטא  י  רַַ�בִִּ
יוּּנ  רַַ�בֵֵּ ה  ֶ מֹֹשֶׁ� אֲֲפִִיוּּל  וָָוסא  הֲֲלָָכָָה 

הָָטא נִִיט גֶֶעוּּאווסְְט וּּפן דֶֶעם – 

וָָוסא  צְְוֹֹות,  ִ הַַ�מִּ קִִיּּוּּם  אִִין  וּּאן 
וֹֹאיפְְטָָאן,  דַַרְְאף  אֵֵיינֶֶער  יֶֶעדֶֶער 
ל  ֶ שֶׁ� פַַרְְנָָסָָוֹ�ת  �בְְּ וֹֹנגֵֵעַַ  אֶֶחָָד  וְְאֵֵין 
טֵֵייטח,  ְ שְׁ� עֶֶס  וָָוסא  דָָסא  חֲֲבֵֵוֹֹר. 
זָָכָָה וֹֹנטֵֵל חֶֶלְְוֹֹק וְְחֵֵלֶֶק חֲֲבֵֵוֹֹר, דָָסא 
וָָוסא  עֵֵדֶֶן,  גַַן  ווֶֶעגְְן  זִִיךְְ  רֶֶעטד 
ער דִִי  צְְוֹֹות, אָָ�בֶֶּ ִ דָָסא אִִיז שְׂכַַר הַַ�מִּ
מִִצְְוָָה אַַלֵֵיין וָָוסא אִִיז הֶֶעכֶֶער וּּפן 
יֶֶעדֶֶער  הָָטא  דֶֶעם  אִִין  כַַר,  שְׂ�ְ אִִיר 
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10. Targum Yonason, Shmos 6:18; 
Yalkut Shimoni, in the beginning 
of Parshas Pinchas, sec. 771; Zohar, 

Vol. II, p. 190b; Ralbag, I Melachim 
17:1.

11. Zohar, Vol. I, p. 46b; see the 
notes entitled Derech Emes, et al.

no one else is dealing with a particular mat-
ter is because this task is intended for a specific 
person – it is his personal mission that he must 
carry out.

Powers That Surpass Those of Mortals

2. It is stated10 regarding Pinchas, “Pinchas 
is Eliyahu.” That statement appears problemat-
ic because Pinchas lived before Eliyahu. Thus, 
seemingly, the statement should read, “Eliyahu 
is Pinchas.” A resolution can be offered based 
on the Zohar,11 which states that Eliyahu exist-
ed earlier, but as an angel – not as an ordinary 
mortal. Therefore, it is said, “Pinchas is Eliya-
hu;” for Eliyahu’s soul descended into Pinchas’ 
body.

The application of this concept in our Divine 
service is that, as stated previously, each person 
has an individual mission and responsibility. It is 
demanded of him not to look at another person 
and simply follow his lead, but to take the ini-
tiative and accept and carry out every positive 
spiritual act that presents itself to him. If he will 
ask, “From where will I derive the power to do 
this?” he is told, “Pinchas is Eliyahu.” Since G-d 
presents him with a task that requires mesirus 
nefesh (“self-sacrifice”) to fulfill, He certainly 
provides him with the potential to accomplish 
it. It is possible that, while doing so, the spark 
of a heavenly being will enclothe itself in him to 
enable him to carry it out. 

Taking the Initiative and Doing So with Mesirus Nefesh

3. The directive from the above for all the 
young people of our generation is that when a 
challenge presents itself, one should not make a 

אַַז  זַַיְְין  קָָאן  וּּבְְמֵֵילָָא  חֵֵלֶֶק.  זַַיְְין  אֵֵיינֶֶער 
דָָסא וָָוסא קֵֵיינֶֶער וּּטט עֶֶס נִִיט, אִִיז עֶֶס 
וַַויְְילֶֶע דָָסא אִִיז זַַיְְין עִִנְְיָָן וָָוסא עֶֶר דַַרְְאף 

טָָאן. ְ אִִים אָָ�פְּ

נְְחָָס  ִ �פִּ טֵֵייטט:  ְ שְׁ� נְְחָָס'ן  ִ �פִּ וֹֹאיף  ב. 
דִִי  דֶֶעם  וֹֹאיף  מֶֶען  פְְרֶֶעגְְט  הוּּ.  אֵֵלִִ�יָָּ זֶֶה 
נְְחָָס  ִ �פִּ גֶֶעווֶֶען  דָָאךְְ  אִִיז  פְְרִִיעֶֶר  יָָא,  ְ קַַשְׁ�
הוּּ, הָָטא דָָאךְְ גֶֶעדַַרְְאפְְט  וּּאן דֶֶערְְנָָאךְְ אֵֵלִִ�יָָּ
יוּּרץ  נְְחָָס? אִִיז דֶֶער �תִִּ ִ הוּּ זֶֶה �פִּ טֵֵיין, אֵֵלִִ�יָָּ ְ שְׁ�
טֵֵייט  ְ שְׁ� עֶֶס  וָָוסא  דֶֶעם  וֹֹליט  דֶֶעם,  וֹֹאיף 
הוּּ אִִיז גֶֶעווֶֶען נָָאךְְ גָָרא  אִִין זוֹֹהַַרי, אַַז אֵֵלִִ�יָָּ
פְְרִִיעֶֶר, נָָרא דַַאן אִִיז עֶֶר נִִיט גֶֶעווֶֶען קֵֵיין 
גֶֶעוָָורְְאן  רְְאן  גֶֶע�בָָּ אִִיז  וָָוסא  ה,  ָ � אִִשָּׁ� יְְוּּלד 
וּּפן אַַ פָָטֶֶאער וּּאן וּּמטֶֶער, נָָרא אַַ מַַלְְאָָךְְ, 

הוּּ. נְְחָָס זֶֶה אֵֵלִִ�יָָּ ִ ער זָָגְְאט עֶֶר �פִּ וּּאן דֶֶערִִי�בֶֶּ

אִִין עֲֲוֹֹבדָָה אִִיז דָָסא:

מֶֶען הָָטא דָָאךְְ פְְרִִיעֶֶר גֶֶעזָָגְְאט, אַַז מֶֶען 
יי יֶֶעדֶֶער אֵֵיינֶֶעם, נִִיט וּּקקְְן וֹֹאיף  מָָאנְְט בַּ�ַ
א לְְיָָוֹֹד דַַרְְאף עֶֶר  קֵֵיינֶֶעם, וּּאן אַַן עִִנְְיָָן הַַ�בָָּ
וּּאוו  מֶֶען:  פְְרֶֶעגְְט  טָָאן.  ְ אָָ�פְּ וּּאן  נֶֶעמֶֶען 
ֹחַַ וֹֹאיף דֶֶעם? אִִיז וֹֹאיף דֶֶעם  נֶֶעמְְט מֶֶען �כֹּ
אַַז  אלְְד  וִִויבַּ�ַ הוּּ,  אֵֵלִִ�יָָּ זֶֶה  נְְחָָס  ִ �פִּ מֶֶען  זָָגְְאט 
מַַזְְמִִין  אִִים  הָָטא  טֶֶער  ְ ערְְשְׁ� וֹֹאי�בֶֶּ דֶֶער 
גֶֶעווֶֶען אַַן עִִנְְיָָן וָָוסא עֶֶר דַַרְְאף אִִים טָָאן 
ֹוֹֹחת וֹֹאיף  , גִִיט מֶֶען אִִים �כֹּ מְְסִִירַַת נֶֶפֶֶׁשׁ �בִִּ
אִִין  אַַז  זַַיְְין  גֶֶעמָָאלְְט  קָָאן  עֶֶס  וּּאן  דֶֶעם, 
וָָוסא  אַַזַַא  וּּפן  נִִיוֹֹצץ  אַַ  אַַרַַיְְין  גֵֵייט  אִִים 

ה. ָ � אִִיז נִִיט קֵֵיין יְְוּּלד אִִשָּׁ�

ג. דִִי הוֹֹרָָאָָה וּּפן דֶֶעם אִִין וּּאנְְזֶֶער וֹֹדר 
דַַרְְאפְְן  זֵֵיי  אַַז  אִִיז,  לַַיְְיט  יוּּנְְגֶֶע  אַַלֶֶע  וּּצ 
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12. See Toras Menachem, Vol. 4, pp. 
312-313; see Sefer HaSichos 5697, 
p. 165.

13. I Melachim 19:11.

14. Yeshayahu 33:15. See Kuntreis 
HaAvodah, ch. 2.

15. Targum Yonason, Shmos 6:18.

reckoning that so-and-so should deal with it, or if not 
him, someone else. Instead, when a positive spiritual 
task presents itself to him, he must realize that this is 
his mission, that he has been given the potential to car-
ry it out, and that he must do so with mesirus nefesh.

The above does not only apply to matters that 
dominate others’ attention. As the Rebbe Rayatz 
would say,12 mesirus nefesh does not mean climbing 
a roof and throwing oneself off it, Heaven forbid. 
Instead, mesirus nefesh should be without fanfare 
or commotion, as it is written regarding Eliyahu’s vi-
sion,13 “G-d was not in the thunder.” Mesirus nefesh 
must be expressed in all one’s activities in day-to-
day life, including avoiding undesirable influences, as 
it is written about the one who walks on a righteous 
path: “He blocks his ears” and “shuts his eyes” so as 
not to hear or see unseemly matters.14

Mesirus nefesh is necessary even in Torah study. 
One must give oneself over to the Torah and change 
himself according to its standards, not take the Torah 
and adapt it according to his understanding. 

If a person truly desires to accomplish these goals, 
he will be successful. Moreover, when one proceeds 
with self-sacrifice like that of Pinchas, then he will 
merit to bring about the coming of “Pinchas [as] Eli-
yahu,” who will be the one to herald the Ultimate 
Redemption.15 This means that performing all our 
Divine service at present with the mesirus nefesh of 
Pinchas will prepare for Mashiach’s coming and for 
making the world a sanctuary for G-d.

דֶֶער  אַַז  בּּוֹֹוֹֹנת,  ְ חֶֶשְׁ� קֵֵיין  מַַכְְאן  נִִיט 
קָָאן טָָאן וּּאן יֶֶענֶֶער קָָאן טָָאן, נָָרא 
זֵֵייעֶֶר  וּּצ  וּּקמְְט  וָָוסא  זַַאךְְ  יֶֶעדֶֶער 
דָָסא  אַַז  וִִויסְְן  זֵֵיי  דַַרְְאפְְן  הַַאנְְט, 
ֹוֹֹחת  ן �כֹּ אִִיז זֵֵייעֶֶר חֵֵלֶֶק, וּּאן זֵֵיי הָָ�בְּאְ
וֹֹאיף דֶֶעם, וּּאן זיי דַַרְְאפְְן דָָסא טָָאן 

. מִִיט מְְסִִירַַת נֶֶפֶֶׁשׁ

דֶֶער  וִִוי  אִִיז  נֶֶפֶֶׁשׁ  מְְסִִירַַת  וּּאן 
נֶֶפֶֶׁשׁ  מְְסִִירַַת  גֶֶעזָָגְְאט:  הָָטא  י  רֶֶ�בִִּ
דַַאךְְ  אַַ  וֹֹאיף  אַַוּּרפְְגֵֵיין  נִִיט  מֵֵיינְְט 
וֹֹלם.  ָ וְְשָׁ� חַַס  זִִיךְְ,  וַַורְְאפְְן  ְ אַַרָָ�פְּא וּּאן 
מְְסִִירַַת נֶֶפֶֶׁשׁ דַַרְְאף זַַיְְין אָָן רַַעַַׁשׁ וּּאן 
אָָן וּּטמְְל, וָָווּּראם לֹאֹ בָָרַַעַַׁשׁ הֲֲוָָיָָ'יא. 
עֶֶס דַַרְְאף זַַיְְין מְְסִִירַַת נֶֶפֶֶׁשׁ אִִין אַַלֶֶע 
ן,  לֶֶע�בְְּ טָָגא־טֶֶעגְְלֶֶעכְְן  וּּפן  עוּּלּּוֹֹת  ְ �פְּ
עֵֵינָָיויב.  וְְעוֹֹצֵֵם  וגו'  אָָזְְוֹ�נ  וֹֹאטֵֵם 
זַַיְְין  וֹֹאיךְְ  דַַרְְאף  תּּוֹֹרָָה  אִִין  אֲֲפִִיוּּל 
, אַַז עֶֶר זָָלא נִִיט נֶֶעמֶֶען  מְְסִִירַַת נֶֶפֶֶׁשׁ
תּּוֹֹרָָה וּּצ זִִיךְְ נָָרא נֶֶעמֶֶען זִִיךְְ וּּצ דֶֶער 
אַַן  מִִיט  וִִויל  מֶֶען  אַַז  וּּאן  תּּוֹֹרָָה. 

אֱֱמֶֶת, ווֶֶעט מֶֶען וֹֹאיסְְפִִירְְן.

מִִיטְְן  גֵֵייט  מֶֶען  עַַת  ַ שַׁ� �בְְּ וּּאן 
אִִיז וֹֹאיךְְ  נְְחָָס'ן,  ִ �פִּ נֶֶפֶֶׁשׁ וּּפן  מְְסִִירַַת 
ווֶֶעט  עֶֶר  וָָוסא  הוּּ,  אֵֵלִִ�יָָּ זֶֶה  נְְחָָס  ִ �פִּ  –
היג, דָָסא הֵֵייסְְט  ר זַַיְְין דִִי גְְוּּא�לָָּ ֵ מְְבַַשֵּׂ��
אִִיצְְטֶֶער,  וּּפן  עֲֲוֹֹבדָָה  גַַאנְְצֶֶע  דִִי  אַַז 
יחַַ'ן, וֹֹאיף מַַכְְאן  ִ אִִיז אַַ הֲֲכָָנָָה וּּצ מָָשִׁ�

רֵֵךְְ. ׁשׁ וֹֹל יִִתְְ�בָָּ דִִי ווֶֶעלְְט אַַ מִִקְְ�דָָּ
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Introduction

There is always a fundamental tension between the textbook definition of Torah Law and 
its application in actual life. From Sinai onward, G-d gave us guidelines to govern our 
conduct. Over the years, these guidelines have become defined and established as halachic 

protocols and codified in works like the Shulchan Aruch.

Nevertheless, there are moments when immediate action is required that goes beyond stan-
dard legal procedures. The story of Pinchas exemplifies this dilemma – his zealous intervention 
stopped a plague that was devastating the Jewish people. However, he acted on his own initia-
tive; a Rabbinic court would not have advised him to do so.

The challenge becomes even more complex in our contemporary world, where religious 
extremism often masquerades as Divine service. How do we distinguish between authentic zeal-
ousness for G-d and dangerous fanaticism? What internal criteria can guide someone to know 
when immediate action is called for, and when patient consultation with established authorities 
is required?

The Rebbe teaches that the answer lies not in external circumstances, but in the purity of 
one’s motivations. True zealousness emerges only when the ego is completely absent – when a 
person acts not from personal conviction or anger, but from a soul so aligned with G-d’s will that 
it becomes a transparent vessel for Divine purpose.

This distinction is crucial for our times. In an era when many claim to act on behalf of Heav-
en, the Torah’s wisdom about authentic Divine service becomes more relevant than ever.

Pinchas II  |  סחנפ ב
Adapted from a sichah delivered on Yud-Beis Tammuz, 5713When to Look Beyond the Book
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1. Cf. Bamidbar 25:10. Cf. Yeshayahu 
9:6, et al.

2. Chagigah 3a. Since the Torah is 
“the word of G-d,” it serves as an 
ever-flowing source of inspiration 
and ideas. 

3. Eruvin 7a; Beitzah 28b. I.e., there 
are instances when, although theo-

retically the halachah is defined in a 
certain manner, in practice, a Jewish 
court should not rule in that manner 
for various reasons. This interpre-
tation of the foregoing Talmudic 
concept follows the perspective of 
Rashi (Beitzah 29a, Bava Kama 30b), 
et al. There are others who interpret 
the concept as meaning that the 

Rabbinic court should simply refrain 
from answering in such an instance.

4. Sanhedrin 82a.

5. See Shulchan Aruch, Even HaEzer 
16:2; Rama, Choshen Mishpat, sec. 
425.

Acting Zealously for G-d

1. This week’s Torah reading describes the actions 
of Pinchas, who displayed “zeal on behalf of G-d, 
Commander of legions.”1 Although this incident has 
been discussed previously, “it is impossible that a new 
insight will not be developed when [a session in] a 
study hall [is convened].”2 This was said regarding the 
Oral Law. How much more so does it apply regarding 
the Written Law, in which each letter is the source for 
many laws. And since the Torah contains a description 
of the entire narrative of Pinchas’ actions, how much 
more so can we continually derive new insights from it.

What is one of the unique dimensions of this nar-
rative? It reveals the legal construct that there are 
situations concerning which when a question is brought 
to a halachic arbiter, he should not answer as dictated by 
halachah.3 Nevertheless, a zealous person will act as the 
halachah dictates. For example, when there is a public 
disregard for morality – as was the case with the inci-
dent to which Pinchas reacted – “the zealous may strike 
[the transgressor].”4 In other words, there are instances 
when – were one to come to a court of law and ask what 
must be done – the judges would answer that taking 
violent action is forbidden because that is the answer 
the Shulchan Aruch instructs them to give. Neverthe-
less, the same Shulchan Aruch states,5 “The zealous may 
strike [the transgressor],” i.e., when a person does not 

סֶֶדְְרָָה  הַַיְְינְְטִִיקֶֶער  אִִין  ד. 
ה מִִיט  ווֶֶערְְט דֶֶערְְצֵֵיילְְט דִִי מַַעֲֲשֶׂ�ֶ
א  מְְקַַ�נֵֵּ הָָטא  עֶֶר  וָָוסא  נְְחָָס'ן  ִ �פִּ
כְְלַַל  �בִִּ צְְבָָוֹֹאת.  ה'  קִִנְְאַַת  גֶֶעווֶֶען 
דְְרָָׁשׁ  ִ ר לְְבֵֵית הַַ�מִּ ָ אִִיז דָָאךְְ אִִי אֶֶפְְשָׁ�
אִִין  אִִיז  דָָסא  יד.  חִִידּּוּּׁשׁ לֹאֹ  �בְְּ
כְְתַַב,  �בִִּ ֶ ה; תּּוֹֹרָָה שֶׁ� ֶ עַַל �פֶּ �בְְּ ֶ תּּוֹֹרָָה שֶׁ�
מֶֶען  לֶֶערְְנְְט  וֹֹאת  אַַן  וּּפן  וָָוסא 
דָָאךְְ  אִִיז  הֲֲלָָוֹֹכת,  גַַאנְְצֶֶע  אָָפּּ 
סִִפּּוּּר  גַַאנְְצֶֶער  אַַ  אַַז  ן  �כֵֵּ ֶ שֶׁ� ל  מִִ�כָָּ
ה, אַַזוֹֹי וִִוי דֶֶער סִִפּּוּּר וּּפן  עֲֲשֶׂ�ֶ ַ הַַ�מַּ
אַַ  פַַרַַאאן  דֶֶעם  אִִין  אִִיז  נְְחָָס'ן,  ִ �פִּ

. חִִידּּוּּׁשׁ

וָָוסא אִִיז דֶֶער חִִידּּוּּׁשׁ אִִין דֶֶעם 
וְְאֵֵין  הֲֲלָָכָָה  וּּפן  דִִין  דֶֶער  סִִפּּוּּר? 
אִִין פּּוֹֹגְְעִִין בּּוֹֹטז.  ןוט, וּּאן קַַ�נָָּ וֹֹמרִִין �כֵֵּ
דָָסא הֵֵייסְְט אַַז עֶֶס זַַיְְינֶֶען פַַרַַאאן 
מֶֶען  עַַת  ַ שַׁ� �בְְּ וָָוסא  זַַכְְאן  אַַזֶֶעלְְכֶֶע 
וָָוסא  פְְרֶֶעגְְן  ין  �דִִּ ית  �בֵֵּ וּּצ  וּּקמְְט 
עֶֶנְְטְְפֶֶערְְן  זֵֵיי  ווֶֶעלְְן  טָָאן,  וּ�צ 
טֵֵייט  ְ שְׁ� אַַזוֹֹי  וַַויְְילֶֶע  נִִיט,  וֹֹאיף 
וּּפנְְדֶֶעסְְטְְווֶֶעגְְן  עָָוּּרךְְ.  לְְחָָן  ֻ שֻׁ� אִִין 
עָָוּּרךְְ  לְְחָָן  ֻ ן שֻׁ� זֶֶעלְְ�בְְּ אִִין דֶֶעם  אִִיז 
בּּוֹֹ,  פּּוֹֹגְְעִִים  אִִים  קַַ�נָָּ אַַז  טֵֵייט  ְ שְׁ�
עֶֶר  עַַת  ַ שַׁ� �בְְּ אַַז  הֵֵייסְְט  דָָסא 
עֶֶר  נָָרא  ין  �דִִּ ית  �בֵֵּ וּּצ  נִִיט  וּּקמְְט 

When to Look Beyond the Book
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6. It must be emphasized that whole-
sale license to take the law into one’s 
own hands is not given. The license 
is given only to one whose zeal – like 
that of Pinchas – is motivated by the 

inner dimension of his soul.

7. Talmud Yerushalmi, Yoma 8:5.

8. This phrase translates the Yiddish 
idiom used by the Rebbe that liter-
ally means, “go on an iron bridge” 

whose strength guarantees one’s 
safety when crossing it.

9. Sotah 3a.

10. Quoted in HaYom Yom, entry for 
21 Sivan and entry for 25 Tammuz.

go to the court to ask, but rather acts on his own 
initiative because the inner dimension of his soul 
motivates him to act, his action is sanctioned by law.6 
This is what is meant by the expression, “This is the 
law, but one should not rule in this manner.”3 When 
a person acts according to the law, without asking a 
Rabbinic court for direction, his own will is aligned 
with G-d’s sublime will.

By and large, one must always consult a court, 
i.e., act according to the directives he is given. How-
ever, when a situation arises where one is aroused 
to display “zeal on behalf of G-d, Commander of 
legions,” there is no place for hesitation or question. 
To cite a parallel, one who hesitates and consults a 
Rabbinic authority – when there is a pressing ques-
tion whether to violate the Shabbos laws in order to 
save a life – is considered as having shed blood.7 
The need for action should move a person to the ex-
tent that he is motivated to act on his own initiative 
without consulting the court. 

Similarly, when it comes to a matter involving 
zealousness for G-d’s sake and the inner dimensions 
of the person’s soul are aroused, such a person does 
not consult the court. He cannot wait to be assured 
of the propriety of his actions8 and do nothing un-
less instructed by the court because every moment 
is precious. Furthermore, even when he knows that 
the court would rule otherwise, nevertheless, “the 
zealous may strike [the transgressor].” Indeed, this 
is G-d’s will – “the zealous may strike [the trans-
gressor]” is a law cited in the Shulchan Aruch.5

To explain the above: “A person will only trans-
gress when he is overcome by a spirit of folly.”9 As the 
Alter Rebbe states,10 a Jew’s natural tendency is that 
“he neither wants, nor is he able, to separate himself 

ד  מִִ�צַַּ יׁשׁ  מַַרְְ�גִִּ אִִיז  עֶֶר  וִִוי  אַַלֵֵיין  וּּטט 
וִִוי  גֶֶעטָָאן  עֶֶר  הָָטא  וֹֹׁשׁ,  נַַפְְ נִִימִִיּּוּּת  ְ �פְּ
ן(  ָה וְְאֵֵין וֹֹמרִִין �כֵֵּ ין אִִיז )הֲֲלָָכָ י �דִִּ ִ עַַל �פִּ
דֶֶעם  וּּצ  גֶֶעווֶֶען  ן  מְְכַַ�וֵֵּ הָָטא  עֶֶר  וּּאן 

רָָוֹֹצן הָָעֶֶלְְיוֹֹן.

מֶֶען  דַַרְְאף  מָָלא,  אַַלֶֶע  אַַזוֹֹי, 
ין.  �דִִּ ית  �בֵֵּ יי  בַּ�ַ פְְרֶֶעגְְן  זַַאךְְ  יֶֶעדֶֶער 
זִִיךְְ הַַאנְְדְְלְְט  עֶֶס  עַַת  ַ שַׁ� �בְְּ ער   אָָ�בֶֶּ

ווֶֶעגְְן קִִנְְאַַת ה' צְְבָָוֹֹאת, אִִיז דָָסא עַַל 
וָָוסא  דֶֶער  אַַז  טֵֵייטיז,  ְ שְׁ� עֶֶס  וִִוי  רֶֶךְְ  �דֶֶּ
וֹֹׁשׁת  קּּוּּחַַ נְְפָָ ִ פְְרֶֶעגְְט וֹֹאיף עִִנְְיָָנִִים וּּפן �פִּ
מִִים. דֶֶער עִִנְְיָָן הָָטא  וֹֹׁשׁפֵֵךְְ �דָָּ אִִיז עֶֶר 
אִִים גֶֶעדַַרְְאפְְט דֶֶערְְנֶֶעמֶֶען וֹֹאיף אַַזוֹֹי 
טָָאן, ְ אַַלֵֵיין אָָ�פְּ אַַז עֶֶר זָָלא דָָסא   פִִיל 
ין. אַַזוֹֹי אִִיז  ית �דִִּ יי �בֵֵּ נִִיט פְְרֶֶעגְְנְְדִִיק בַּ�ַ
וֹֹאיךְְ ווֶֶען עֶֶס אִִיז קִִנְְאַַת ה', וּּאן דֶֶער 
נִִימִִיּּוּּת  ְ �פְּ אִִין  אִִים  דֶֶערְְנֶֶעמְְט  עִִנְְיָָן 
יי  בַּ�ַ פְְרֶֶעגְְן  נִִיט  עֶֶר  גֵֵייט  דַַאן  וֹֹׁשׁ,  נַַפְְ
ווֶֶעלְְן  נִִיט  מֶֶען  דַַרְְאף  דַַאן  ין;  �דִִּ ית  �בֵֵּ
אַַיְְיזֶֶערְְנֶֶער  אַַן  וֹֹאיף  דַַוְְקָָא  גֵֵיין 
ית  �בֵֵּ אָָן  טָָאן  ט  ְ גָָרְְאנִִישְׁ� וּּאן  רִִיק,  �בְְּ
יֶֶעדֶֶע  דא  ָ שָׁ� אַַ  אִִיז  עֶֶס  וַַויְְילֶֶע   – ין  �דִִּ
מִִיוּּנט, וּּאן נָָאךְְ מֶֶערֶֶער, אֲֲפִִיוּּל ווֶֶען 
סְְקֶֶ'נֶֶען  ַ ין ווֶֶעט �פַּ ית �דִִּ מֶֶען וֵֵוייס אַַז �בֵֵּ
בּּוֹֹ,  פּּוֹֹגְְעִִים  אִִים  קַַ�נָָּ אִִיז  נִִיט,  וֹֹאיף 
הָָעֶֶלְְיוֹֹן,  רָָוֹֹצן  דֶֶער  וִִוי  אִִיז  דָָסא  וּּאן 
דִִין  אַַ  אִִיז  בּּוֹֹ  פּּוֹֹגְְעִִים  אִִים  קַַ�נָָּ וַַויְְילֶֶע 

לְְחָָן עָָוּּרךְְ. ֻ אִִין שֻׁ�

רָָה אִִין דֶֶעם אִִיז: דִִי הַַסְְ�בָָּ

ן  א אִִם �כֵֵּ אֵֵין אָָדָָם עוֹֹבֵֵר עֲֲבֵֵירָָה אֶֶ�לָָּ
וּּטתיח, וָָווּּראם אַַ אִִיד  ְ נִִכְְנַַס בּּוֹֹ וּּרחַַ שְׁ�
אַַלְְטֶֶער  דֶֶער  וִִוי  אִִיז   – עַַצְְוֹֹמ  ד  מִִ�צַַּ
עֶֶר  נִִיט  אִִיד  אַַ  גֶֶעזָָגְְאט:  הָָטא  י  רֶֶ�בִִּ
נִִפְְרָָד  אַַ  זַַיְְין  קֶֶען  עֶֶר  נִִיט  וּּאן  וִִויל 
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11. Tanya, ch. 24.

12. See Bamidbar, ch. 25.

13. Tosafos, Sotah 14a, s.v, mipnei 

mah. Pirkei D’Rabbi Eliezer, the end 
of ch. 45, et al.

14. Bamidbar 25:12.

15. Pirkei D’Rabbi Eliezer, ch. 29; 
Avudraham, Hilchos Bris Milah.

from G-dliness.” It is only because of the spirit 
of folly, the animal within him, i.e., his animal 
soul, that it is possible for him to act with the 
spiritual insensitivity of an animal.

Thus, when he is aroused to zealousness – 
not for his own honor, nor for the honor of his 
father’s house – but zealousness for G-d’s sake, 
he is so wrapped up in the matter that he does 
not pause to think whether a sin is involved 
or not. He is so totally permeated by his zeal 
for G-d that he is not concerned with his own 
self at all; he ignores his body and his animal 
soul entirely. All that matters at that time is his 
G-dly soul, which is always faithful to Him11 
and which is the source of his zealousness. Ac-
cordingly, when he is so aroused that he is not 
concerned with his animal soul, the soul on its 
own accord will certainly align itself with G-d’s 
will. 

Expressing such zealousness produces posi-
tive consequences of a uniquely broad scope. To 
refer to the narrative in this week’s Torah reading, 
by killing Zimri, Pinchas caused the plague to 
cease and saved many thousands of Jews from 
a severe sin, the sin of worshiping Baal Peor.12 
Concerning that sin, the Midrash13 states that 
this transgression continuously arouses nega-
tive heavenly forces and it is Moshe’s burial and 
gravesite that negate them. No other sin aroused 
such negative consequences. Pinchas saved the 
Jews from this severe transgression. As a result, 
he merited that G-d “grant[ed] him [His] cove-
nant of peace.”14 Moreover, “Pinchas is Eliyahu”; 
he is present at the bris of every Jewish child,15 
and he will announce the Ultimate Redemption. 

וּּטת,  ְ שְׁ� וּּרחַַ  דֶֶעם  ד  מִִ�צַַּ נָָרא  אֱֱלֹוּּקת,  וּּפן 
הֵֵמָָה וָָוסא אִִין אִִים, דֶֶער נֶֶפֶֶׁשׁ  ד דֶֶער �בְְּ מִִ�צַַּ
ה  ד דֶֶעם קָָאן עֶֶר טָָאן מַַעֲֲשֵׂ�ֵ הֲֲמִִית, מִִ�צַַּ הַַבַּ�ַ
עַַת עֶֶר ווֶֶערְְט נִִתְְעוֹֹרֵֵר  ַ שַׁ� הֵֵמָָה. וּּבְְמֵֵילָָא �בְְּ �בְְּ
וּּאן  וֹֹבד  �כָָּ זַַיְְין  וּּצלִִיבּּ  נִִיט  וּּאת,  קַַ�נָָּ אַַ  מִִיט 
ֹא  קַַ�נֹּ נָָרא  א,  אַַ�בָָּ ית  �בֵֵּ וֹֹבד  �כְְּ וּּצלִִיבּּ  נִִיט 
דֶֶערְְנֶֶעמְְט  עִִנְְיָָן  דֶֶער  וּּאן  לַַהֲֲוָָיָָ',  תִִאי  קִִ�נֵֵּ
אִִים אַַזוֹֹיפִִיל אַַז עֶֶר טְְרַַכְְאט אֲֲפִִיוּּל נִִיט צִִי 
עֶֶר אִִיז עוֹֹבֵֵר אַַן עֲֲבֵֵירָָה דֶֶערְְמִִיט צִִי נִִיט, 
וּּדרְְכְְגֶֶעוּּנמֶֶען  אִִינְְגַַאנְְצְְן  אִִיז  עֶֶר  וַַויְְילֶֶע 
מֵֵילָָא הָָטא עֶֶר זִִיךְְ  וּּאת לַַהֲֲוָָיָָ', �בְְּ מִִיט דִִי קַַ�נָָּ
אִִיז  זַַיְְיט,  אַַ  אָָן  אִִינְְגַַאנְְצְְן  אַַווֶֶעקְְגֶֶעלֵֵייגְְט 
הֲֲמִִית לֵֵייגְְט עֶֶר  עַַת דֶֶעם וּּגף וְְנֶֶפֶֶׁשׁ הַַבַּ�ַ ַ שַׁ� �בְְּ
ט נָָרא דֶֶער  לַַיְְי�בְְּ אַַווֶֶעק אָָן אַַ זַַיְְיט וּּאן עֶֶס �בְְּ
אָָמְְנָָה  טֶֶענְְדִִיק �בְְּ ְ נֶֶפֶֶׁשׁ הָָאֱֱלֹקִִֹית וָָוסא אִִיז שְׁ�
יי  בַּ�ַ ד דֶֶעם וּּקמְְט  מִִ�צַַּ וָָוסא  רֵֵךְְיט,  יִִתְְ�בָָּ אִִתּּוֹֹ 
עַַת  ַ שַׁ� אי אַַז �בְְּ וַַ�דַַּ וּּאת, אִִיז דָָאךְְ  אִִים דִִי קַַ�נָָּ
ל, ווֶֶעט  הֲֲמִִית אִִיז נִִיט מְְבַַלְְ�בֵֵּ דֶֶער נֶֶפֶֶׁשׁ הַַבַּ�ַ
זַַיְְין וּּצ  ן  ד עַַצְְמָָהּּ זִִיכֶֶער מְְכַַ�וֵֵּ מָָה מִִ�צַַּ ָ דִִי נְְשָׁ�

דֶֶעם רָָוֹֹצן הָָעֶֶלְְיוֹֹן.

דֶֶעם  וּּדרְְךְְ  אַַז  מִִיר  זֶֶעעֶֶן  דֶֶערְְפַַרא 
אִִיז  זִִמְְרִִי'ן,  גֶֶע'הַַרְְגֶֶ'ט  הָָטא  נְְחָָס  ִ �פִּ וָָוסא 
גֶֶעווֶֶען  יל  מַַ�צִִּ הָָטא  עֶֶר  פָָה,  �גֵֵּ ַ הַַ�מַּ עָָצַַר  וַַ�תֵֵּ
חָָוּּמר  עָָוֹֹן  אַַן  וּּפן  רָָאֵֵל  שְׂ�ְ מִִ�יִִּ אֲֲלָָפִִים  ה  ָ �מָּ �כַַּ
עֶֶס  וָָוסא  עוֹֹר,  ְ �פְּ עַַל  בַּ�ַ עֲֲוֹֹן  דֶֶער  יוֹֹתֵֵר,  �בְְּ
עַַל  כ אַַז דֶֶער עָָוֹֹן וּּפן בַּ�ַ טֵֵייט אִִין מִִדְְרָָׁשׁ ְ שְׁ�
ה  ֶ מֹֹשֶׁ� וּּאן  מְְקַַטְְרֵֵג  טֶֶענְְדִִיק  ְ שְׁ� אִִיז  עוֹֹר  ְ �פְּ
וָָוסא  קִִטְְוּּרג,  דֶֶעם  אַַרָָפּּא  נֶֶעמְְט  יוּּנ  רַַ�בֵֵּ
וֹֹאיף קֵֵיין עָָוֹֹן גֶֶעפִִינְְט מֶֶען דָָסא נִִיט, וּּאן 
יל גֶֶעווֶֶען דִִי אִִידְְן וּּפן דֶֶעם  נְְחָָס הָָטא מַַ�צִִּ ִ �פִּ
אַַז  גֶֶעווֶֶען  זוֹֹכֶֶה  עֶֶר  הָָטא  דֶֶערְְפַַרא  עָָוֹֹן. 
פִִנְְחָָס זֶֶה  וֹֹלם, �דְְּ ָ רִִיתִִי שָׁ� הִִנְְנִִי וֹֹנתֵֵן וֹֹל אֶֶת �בְְּ
רִִית  הוּּ וָָוסא עֶֶר וּּקמְְט וֹֹאיף יֶֶעדֶֶער �בְְּ אֵֵלִִ�יָָּ
זַַיְְין  ר  ֵ מְְבַַשֵּׂ�� וּּקמֶֶען  ווֶֶעט  עֶֶר  וּּאן  מִִילָָהאכ 

דִִי גְְוּּאלָָה.
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A Time for Zealousness

2. We are presently also living in a time of 
plague, Heaven forbid. As my revered father-
in-law, the Rebbe Rayatz said,16 as part of the 
birth-pangs of Mashiach’s imminent arrival, 
“G-d has set the walls of exile on fire.” There is 
no need for proofs or explanations about this 
matter; it is obvious. We see how in actual fact 
so many Jews in the Diaspora and in the Holy 
Land are becoming lost to Judaism. They are 
following a crooked path which leads them to 
become opponents of G-d and His Torah. In 
such a time, a time when a fire is raging, when 
Jewish boys and girls are apt to be lost to Ju-
daism, it is not necessary to consult a Jewish 
court or to look in holy books to see wheth-
er one may give up an hour of Torah study in 
an attempt to rectify this problem. There is no 
time for questions like this. Every moment lost 
increases the danger. Now is the time when we 
must act.

In such a time, every person must ignite 
the pure flame of zealousness in his soul. This 
can be accomplished through studying pnimi-
yus haTorah. With that energy, he must go out 
from his own private setting and approach oth-
er Jews and speak to them in a pleasant manner 
and with heartfelt words. There is no need for 
intellectual disputes and to argue back-and-
forth. When such a destructive fire is raging, 
there is no time for this. When there is danger 
to a person’s soul, the way to influence the oth-
er person is not through the mind. Instead, it is 
necessary to speak with feeling, with soul-felt 
words. This is the way to ignite the pure flame 
lying deep within the soul of the other Jew, of 
which it is said,17 “Its sparks are sparks of fire, 

וּּפן  זְְמַַן  אַַ  וֹֹאיךְְ  דָָאךְְ  אִִיז  אִִיצְְטֶֶער  ה. 
ת  ַ � קְְדֻֻשַּׁ� וֹֹבד  �כְְּ וִִוי  לִִצְְלַַן.  רַַחֲֲמָָנָָא  פָָה,  מַַ�גֵֵּ אַַ 
דֶֶער  אַַז  גֶֶעזָָגְְאט  אַַדְְוּּמ"ר הָָטא  וְְחָָמִִי  וֹֹמרִִי 
גָָוּּלת־ דִִי  אָָנְְגֶֶעוּּצנְְדן  הָָטא  טֶֶער  ְ ערְְשְׁ� וֹֹאי�בֶֶּ
עִִנְְיָָן וָָוסא מֶֶען  אַַן  ווֶֶענְְטבכ, וָָוסא דָָסא אִִיז 
רַַאְְיוֹֹת  קֵֵיין  דֶֶעם  וֹֹאיף  ן  הָָ�בְּאְ נִִיט  דַַרְְאף 
 . וּּמחָָׁשׁ �בְְּ נָָרא מֶֶען זֶֶעט דָָסא  וּּרת,  הַַסְְ�בָָּ וּּאן 
רָָאֵֵל  שְׂ�ְ מִִ�יִִּ ה  ָ וְְכַַ�מָּ ה  ָ �מָּ �כַַּ וִִוי  וּּמחָָׁשׁ  �בְְּ זֶֶעט  מֶֶען 
נֶֶה  �בָָּ ה �תִִּ ָ וֹֹדשָׁ� אִִין וּּחץ לָָאָָרֶֶץ וּּאן אִִין אֶֶרֶֶץ הַַ�קְְּ
קַַיְְיט, זֵֵיי  ְ וְְתִִכּּוֹֹנֵֵן ווֶֶערְְן פַַרְְאלָָרְְאן וּּפן אִִידִִישְׁ�
גֵֵייעֶֶן וֹֹאיף אַַ קְְוּּרמֶֶען ווֶֶעג וָָוסא דָָסא פִִירְְט 
דִִים עַַל  וֹֹלם מְְנַַ�גְְּ ָ זֵֵיי אַַז זֵֵיי זָָאלְְן ווֶֶערְְן חַַס וְְשָׁ�
הֲֲוָָיָָ' וְְעַַל תּּוֹֹרָָוֹֹת, אִִיז אִִין אַַזַַא צַַיְְיט, אַַ צַַיְְיט 
ער  ֶ רֵֵיפָָה, אַַ צַַיְְיט וָָוסא אַַ אִִידִִישֶׁ� וּּפן אַַ שְׂ�ְ
מֵֵיידֶֶעלֶֶע  ע  ֶ אִִידִִישֶׁ� אַַ  אָָדֶֶער  אִִינְְגֶֶעלֶֶע 
וּּפן  פַַרְְאלָָרְְאן  וֹֹלם  ָ וְְשָׁ� חַַס  ווֶֶערְְן  קָָנֶֶאען 
קַַיְְיט, אִִין אַַזַַא צַַיְְיט דַַרְְאף מֶֶען נִִיט  ְ אִִידִִישְׁ�
סְְפָָרִִים  אִִין  נָָכְְאוּּקקְְן  ין וּּאן  �דִִּ ית  �בֵֵּ וּּצ  גֵֵיין 
לֶֶערְְנֶֶען  עָָה  ָ שָׁ� אַַ  זַַיְְין  ל  ֵ מְְבַַ�טֵּ מֶֶעג  עֶֶר  צִִי 
אַַזֶֶעכֶֶלע  נָָאךְְ  וּּאן  נִִיט,  צִִי  דֶֶעם  וּּצלִִיבּּ 
יֶֶעדֶֶער  נָָה  סַַ�כָָּ אַַ  אִִיז  עֶֶס  וָָווּּראם  אֵֵוֹֹלת,  ְ שְׁ�

וּּצלֵֵייגְְן, – מֶֶען דַַרְְאף טָָאן. ְ מִִיוּּנט אָָ�פְּ

אִִין אַַזַַא צַַיְְיט דַַרְְאף יֶֶעדֶֶער אִִיד אָָנְְצִִינְְדְְן 
מֶֶען  קָָאן  וָָוסא דָָסא  וֹֹׁשׁ,  נַַפְְ �בְְּ ֶ וּּאת שֶׁ� קַַ�נָָּ דִִי 
נִִימִִיּּוּּת הַַתּּוֹֹרָָה, וּּאן אַַוֹֹריסְְגֵֵיין וּּפן  ְ וּּדרְְךְְ �פְּ
אִִידְְן  וּּצ  גֵֵיין  וּּאן  אַַמּּוֹֹת  ד'  אֵֵייגֶֶענֶֶע  דִִי 
מִִיט  וּּאן  וֹֹנעַַם  דַַרְְכֵֵי  �בְְּ זֵֵיי  מִִיט  רֵֵיידְְן  וּּאן 
נִִיט  דַַרְְאף  מֶֶען   – ווֶֶערְְטֶֶער  'דִִיקֶֶע  רֶֶגֶֶׁשׁ
כֶֶל'דִִיקֶֶע  וֹֹאיס'טַַעֲֲנֶֶה'ן זִִיךְְ מִִיט זֵֵיי מִִיט שֵׂ�ֵ
אִִיז  רֵֵיפָָה  שְׂ�ְ אַַ  עַַת  ַ שַׁ� �בְְּ וָָווּּראם  וִִיכּּוּּחִִים, 
כְְלַַל – ווֶֶען  נִִיטָָא דִִי צַַיְְיט וֹֹאיף דֶֶעם, וּּאן �בִִּ
וֹֹׁשׁת נֶֶעמְְט  קּּוּּחַַ נְְפָָ ִ עֶֶס הַַאנְְדְְלְְט זִִיךְְ ווֶֶעגְְן �פִּ
דַַרְְאף  מֶֶען  כֶֶל.  שֵׂ�ֵ מִִיט  יֶֶענֶֶעם  נִִיט  מֶֶען 
מָָה־ווֶֶערְְטֶֶער – וָָוסא  ָ רֵֵיידְְן מִִיט רֶֶגֶֶׁשׁ – נְְשָׁ�
פַַייְְעֶֶר  דֶֶעם  אָָנְְצִִינְְדְְן  מֶֶען  ווֶֶעט  דֶֶערְְמִִיט 
לְְהֶֶבֶֶת  ַ י אֵֵׁשׁ שַׁ� ֵ �פֵּ ְ רִִשְׁ� פֶֶיהָָ  ָ רְְשָׁ� זֵֵיי,  יי  בַּ�ַ וָָוסא 
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18. Malachi 3:23-24.

פָָה.  �גֵֵּ ַ עָָצַַר הַַ�מַּ יָָ־הגכ, וּּאן עֶֶס ווֶֶעט זַַיְְין וַַ�תֵֵּ

זֶֶה  נְְחָָס  ִ �פִּ אַַז  זוֹֹכֶֶה  מֶֶען  אִִיז  דַַאן  וּּאן 
יוֹֹם  לִִפְְנֵֵי  וּּקמֶֶען  ווֶֶעט  עֶֶר  וָָוסא  הוּּ,  אֵֵלִִ�יָָּ
נִִים  יב לֵֵב אָָוֹֹבת עַַל �בָָּ ִ וֹֹדל וְְהַַנּּוֹֹרָָא, וְְהֵֵשִׁ� הַַ�גָָּ
ה  ר זַַיְְין דִִי גְְוּּא�לָָּ ֵ וגו'דכ, וּּאן עֶֶר ווֶֶעט מְְבַַשֵּׂ��

מְְהֵֵרָָה בְְיָָמֵֵיוּּנ. יחַַ צִִדְְקֵֵוּּנ �בִִּ ִ עַַל יְְדֵֵי מָָשִׁ�

)משיחת י"ב תמוז, תשי״ג(

the flame of G-d.” This G-dly fire will cause the 
plague to cease.

Then we will merit the revelation of “Pinchas 
[as] Eliyahu,” who will appear “before the great 
and awesome day of G-d and will turn the hearts 
of parents to [their] children…”18 and herald the 
Ultimate Redemption led by Mashiach; may it 
happen speedily in our days.

גחיגה ג, א. יד(
עיבורין ז, א. ביצה חכ, ב. וט( 

נסהרדין בפ, א. טז(
ימלשורי יאמו קרפ ח הכלה ה. יז( 

טוסה ג, א. יח(

נתיא קרפ דכ. יט(
קרפי  א.  קרפ  עדנע  טוסה  תופסות  כ(

ברדי לאיעזר עדנע קרפ מה. ועדו.
קרפי ברדי לאיעזר קרפ טכ. רדובאהם  אכ(

התוכל רבית מילה.

היום יום עדומ 12. בכ( 
שיר השירים ח, ו. גכ(

כאלמי ג גכ-דכ. דכ(
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Introduction

When the Torah describes how Eretz Yisrael was divided among the twelve tribes, it 
presents us with a puzzling contradiction. On the one hand, we’re told the allocation 
was determined “by lottery” – a system that seems to leave everything to chance. 

On the other hand, the same verses indicate that the Kohen Gadol, using the guidance of the 
Urim v’Tumim, was also involved – suggesting careful Divine direction rather than random 
distribution.

This apparent contradiction becomes even more perplexing when we consider what a lottery 
represents spiritually. A lottery operates beyond human logic and reasoning, yet when it comes 
to our spiritual lives, shouldn’t our choices be guided by wisdom, study, and careful consider-
ation? Nevertheless, just as in a physical sense, Eretz Yisrael was divided by lottery, the spiritual 
Eretz Yisrael – the modes of Divine service to be followed by the Jewish people – are divided by 
lot. Now, Divine service requires discernment between right and wrong, permitted and forbid-
den. How can it be governed by something that transcends rational thought?

The Rebbe teaches that the way Eretz Yisrael was divided illuminates a profound truth about 
how each of us discovers our unique spiritual calling. Just as every tribe received exactly the por-
tion of Eretz Yisrael that corresponded to their spiritual essence, each individual has a specific 
spiritual character that no one else possesses. This is his Eretz Yisrael – the mitzvos and spiritual 
initiatives that relate to him in a particularly personal way.

Our encompassing commitment to the Torah and its mitzvos as an organic whole does not 
cancel out our individuality. Although we are obligated to observe all mitzvos, we each have a 
personal gateway through which to advance spiritually.

Pinchas III  |  סחנפ ג
Adapted from a sichah delivered on 16 Tammuz, 5712 (1952)

Nothing Is Random: A Divine 
Mission for Each Individual
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י עִִנְְיָָנִִים אִִין  ֵ א. אֵֵיינֶֶער וּּפן דִִי חִִדּּוּּשֵׁ�
חֲֲלָָה. נְְחָָס, אִִיז דֶֶער סֵֵדֶֶר הַַ�נַַּ ִ ת �פִּ ַ רְְשַׁ� ַ �פַּ

וֹֹנת, אַַזוֹֹי וֹֹאיךְְ דֶֶער  רְְ�בָָּ דֶֶער עִִנְְיַַן הַַ�קָָּ
פַַרַַאאן  אִִיז  אִִידְְן,  דִִי  צֵֵיילְְן  וּּפן  עִִנְְיָָן 
וּּבַַאֲֲוּּרכָָה,  יּּוֹֹת  ִ רְְשִׁ� ַ �פַּ אַַנְְדֶֶערֶֶע  אִִין  וֹֹאיךְְ 
כְְלַַל וּּאן סֵֵדֶֶר  חֲֲלָָה �בִִּ ער דֶֶער סֵֵדֶֶר הַַ�נַַּ אָָ�בֶֶּ
פְְרַַט, אִִיז מְְוּּבאָָר  רָָאֵֵל �בִִּ נַַחֲֲלַַת אֶֶרֶֶץ יִִשְׂ�ְ

נְְחָָס. ִ ת �פִּ ַ רְְשַׁ� ַ אִִין �פַּ

רָָאֵֵל  יִִשְׂ�ְ אֶֶרֶֶץ  וּּפן  חֲֲלָָה  הַַ�נַַּ סֵֵדֶֶר  דֶֶער 
וֹֹגרָָל  �בְְּ אַַךְְ  וֹֹגרָָל,  י  ִ �פִּ עַַל  גֶֶעווֶֶען  אִִיז 
וּּאן  גְְמָָרָָא  אִִין  הָָאָָרֶֶץ.  אֶֶת  יֵֵחָָלֵֵק 
אִִיז  עֶֶס  אַַז  מְְוּּבאָָר,  אִִיז  כה  מִִדְְרָָׁשׁ
י  ִ �פִּ עַַל  וֹֹאיךְְ  וּּאן  וֹֹגרָָל  י  ִ �פִּ עַַל  גֶֶעווֶֶען 

ים. ִ וּּארִִים וְְתֻֻ�מִּ

טֵֵיין,  ְ פַַרְְאשְׁ� מֶֶען  דַַרְְאף  פְְוּּלג  אִִין 
אֶֶרֶֶץ  ת  חֲֲוּּל�קַַּ סֵֵדֶֶר  דֶֶער  אַַז  אלְְד  וִִויבַּ�ַ
אַַזוֹֹי  וַַויְְילֶֶע  אִִיז  מִִיּּוּּת  ְ שְׁ� �גַַּ אִִין  רָָאֵֵל  יִִשְׂ�ְ
רָָאֵֵל  יִִשְׂ�ְ אֶֶרֶֶץ  ת  חֲֲוּּל�קַַּ סֵֵדֶֶר  דֶֶער  אִִיז 
אִִין וּּרחְְנִִיּּוּּת, דָָסא מֵֵיינְְט אַַז דֶֶער סֵֵדֶֶר 
י וֹֹגרָָל,  ִ ה אִִין עֲֲוֹֹבדָָהוכ אִִיז עַַל �פִּ הַַחֲֲוּּל�קָָּ
טַַאנְְדִִיק: דֶֶער סֵֵדֶֶר אִִין  ְ אִִיז נִִיט פַַרְְאשְׁ�
כֶֶל,  שֵׂ�ֵ י  ִ �פִּ עַַל  זַַיְְין  דָָאךְְ  דַַרְְאף  עֲֲוֹֹבדָָה 
אִִיז  דָָסא  וָָוסא  וֹֹגרָָל  י  ִ �פִּ עַַל  נִִיט  וּּאן 

עַַם וְְדַַעַַת? ַ לְְמַַעְְלָָה מִִ�טַּ

1. Bamidbar 26:55. 

2. Bava Basra 122a.

3. Bamidbar Rabbah 21:9, com-
menting on Bamidbar 26:55. See 

Rashi, Bamidbar 26:54. 

The term Urim V’Tumim refer to the 
mystic names of G-d embedded in 
the breastplate of the Kohen Gadol, 
which served as oracles for the 

Jewish people.

4. See the beginning of Parshas 
Vayeishev in Torah Or and Toras 
Chayim.

The Paths G-d Assigns

1. One of the novel aspects related in Parshas Pin-
chas is the order of inheritance. The description of 
the sacrifices and the census of the Jewish people, 
which also feature in Parshas Pinchas, are found in 
other Torah readings as well; indeed, they are dis-
cussed at length in those parshiyos. Thus, regarding 
these elements, there is no fundamental new aspect 
introduced in Parshas Pinchas. By contrast, the or-
der of inheritance in general, and the division of 
Eretz Yisrael into tribal heritages in particular, is ex-
plained primarily in Parshas Pinchas.

The division of Eretz Yisrael into tribal heritages 
was determined by lottery, as it is written,1 “Only by 
lottery shall the land be divided.” The Talmud2 and 
Midrash3 explain that the division was made by lot-
tery and also by the Urim v’Tumim.

On the surface, clarification is required: The di-
vision of Eretz Yisrael in a physical sense follows the 
division of Eretz Yisrael in a spiritual sense. This 
implies that the pattern through which the different 
modes of Divine service4 are allocated among the 
Jewish people is dictated by lottery. This is seeming-
ly problematic. The pattern determining a person’s 
Divine service must be based on logic and not by 
lottery, which is above reason and understanding. 

Nothing Is Random: A Divine 
Mission for Each Individual
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True, the foundation of Divine service is kab-
balas ol, the acceptance of the yoke of Heaven,5 
which requires going beyond one’s logic and un-
derstanding. This is expressed by using a lottery,6 
wherein a person does not use his own logic to make 
a choice. However, kabbalas ol is only the founda-
tion of Divine service. When one actually begins his 
Divine service, he must discern how to act, what is 
permitted and what is forbidden. This must be dic-
tated by the guidelines of the Torah, which involve 
intellect and comprehension. Why then does it say 
here that the division – that is, the discernment and 
allocation of the modes of one’s Divine service and 
actions to follow – must be determined by a lottery?

Even more puzzling is the wording of the verse,1 
“Only by lottery shall the land be divided.” “Only” 
implies limitation, meaning that the division 
should be determined solely by lottery. Yet, at least 
on the surface, the division should be determined 
solely by reason and logic.

An Individual Gateway to Divine Service

2. In a maamar of the Rebbe, the Tzemach Tze-
dek,7 as well as in maamarim of the later Rebbeim, 
there are discussions of the concept implied by “only 
by lottery shall the land be divided” as it applies to 
the soul and Divine service. According to the ex-
planation in those sources, the above-mentioned 
difficulty is resolved with the following explanation:

A lottery transcends reason and understand-
ing.8 The division of the land must be determined 
solely by lottery because this division stems from 
a level that transcends reason and understanding.

This idea can be explained by first clarifying 
another matter: Every Jew is obligated in all the 

5. Tanya, ch. 41.

6. Tanya, Iggeres HaKodesh, Epistle 7.

7. See the maamarim entitled Ach 
BeGoral, (published in Or HaTorah, 

Bamidbar, Vol. 4, p. 1059ff., 5626, 
(published in Sefer HaMaamarim, 
Toras Shmuel, 5626, p. 171ff.) 
and 5646 (published in Sefer 
HaMaamarim 5646, p. 14ff.).

8. In other words, rather than make 
the decisions on the basis of logic 
and reason, the person commits 
himself to follow the results of the 
lottery.

יְְוֹֹסד  דֶֶער  אַַז  טַַאקֶֶע  אֱֱמֶֶת 
דָָסא  וְְקָָא,  �דַַּ עֹֹל  לַַת  קַַ�בָָּ אִִיז  הָָעֲֲוֹֹבדָָה 
הָָעֲֲוֹֹבדָָה.  יְְסוֹֹד  דֶֶער  וֹֹליז  �בְְּ דָָאךְְ  אִִיז 
ווֶֶען  הָָעֲֲוֹֹבדָָה,  אָָנְְהוֹֹיבּּ  דֶֶער  ער  אָָ�בֶֶּ
וִִוי  ן  פַַנַַאאנְְדֶֶערְְקְְלַַיְְי�בְְּ דַַרְְאף  עֶֶר 
וָָוסא  וּּאן  מֶֶעג  מֶֶען  וָָוסא  טָָאן,  וּּצ 
דָָסא  דָָאךְְ  דַַרְְאף  נִִיט,  טָָרא  מֶֶען 
דָָסא  וָָוסא  דַַוְְקָָא,  תּּוֹֹרָָה  י  ִ �פִּ עַַל  זַַיְְין 
אִִיז  גָָה,  ָ הַַשָּׂ�� וּּאן  כֶֶל  שֵׂ�ֵ מִִיט  זַַיְְין  וּּמז 
ה,  חֲֲוּּל�קָָּ דִִי  אַַז  מֶֶען  זָָגְְאט  פַַרְְאוָָוסא 
ן  פַַנַַאאנְְדֶֶערְְקְְלַַיְְי�בְְּ דֶֶער  הֵֵייסְְט  דָָסא 
עֲֲוֹֹבדָָוֹֹת  עִִנְְיָָנֵֵי  פַַנַַאאנְְדֶֶערְְטֵֵיילְְן  וּּאן 

י וֹֹגרָָל? ִ יּּוֹֹתָָיו, אִִיז עַַל �פִּ וַַעֲֲשִׂ�ִ

טַַאנְְדִִיק,  ְ נָָאךְְ מֶֶער אִִיז נִִיט פַַרְְאשְׁ�
יֵֵחָָלֵֵק אֶֶת  וֹֹגרָָל  אַַךְ �בְְּ וָָוסא עֶֶר זָָגְְאט 
הָָאָָרֶֶץ, וָָוסא אַַךְ אִִיז אַַ מִִיעוּּט, דָָסא 
ה דַַרְְאף זַַיְְין נָָאר  הֵֵייסְְט אַַז דִִי חֲֲוּּל�קָָּ
י וֹֹגרָָל, וְְלִִכְְוֹֹארָָה דַַרְְאף עֶֶס זַַיְְין  ִ עַַל �פִּ

י טַַעַַם וְְדַַעַַת? ִ נָָאר עַַל �פִּ

דֶֶעם  י'ן  רֶֶ�בִִּ וּּפן  מַַאֲֲמָָר  אַַ  אִִין  ב. 
צֶֶמַַח צֶֶדֶֶקכז, אַַזוֹֹי וֹֹאיךְְ אִִין מַַאֲֲמָָרִִים 
יִִים, רֶֶעטד זִִיךְְ  עטֶֶערְְדִִיקֶֶע רַַ�בֵֵּ ֶ �פֶּ ְ וּּפן שְׁ�
וֹֹגרָָל יֵֵחָָלֵֵק אֶֶת  ווֶֶעגְְן דֶֶעם עִִנְְיָָן "אַַךְְ �בְְּ
וֹֹליט  וּּאן  וּּבַַעֲֲוֹֹבדָָה.  נֶֶפֶֶׁשׁ  �בְְּ הָָאָָרֶֶץ" 
יוּּאר דָָרְְאט אִִיז פַַרְְאעֶֶנְְטְְפֶֶערְְט  דֶֶעם �בִִּ

יָָא: ְ נְְדֶֶערְְמָָאנְְטֶֶע קַַשְׁ� וֹֹאיךְְ דִִי וֹֹאי�בְְּ

וְְדַַעַַת,  עַַם  ַ מִִ�טַּ לְְמַַעְְלָָה  אִִיז  גּּוֹֹרָָל 
י  ִ ת הָָאָָרֶֶץ וּּמז זַַיְְין נָָרא עַַל �פִּ וּּאן חֲֲוּּל�קַַּ
ה וּּקמְְט וּּפן אַַן  וֹֹגרָָל, וַַויְְילֶֶע דִִי חֲֲוּּל�קָָּ

עַַם וְְדַַעַַת. ַ מַַעְְלָָה מִִ�טַּ �לְְּ ֶ עִִנְְיָָן שֶׁ�

מָָה: זֶֶה, וּּבְְהַַקְְ�דָָּ יוּּאר �בְְּ וְְהַַ�בִִּ

ב  מְְוּּח�יָָּ אִִיז  אִִיד  יֶֶעדֶֶער  אַַז  הֲֲגַַם 
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commandments. Nevertheless, there are specific 
matters that relate particularly to each Jew as an 
individual. 

In Tanya, in Iggeres HaKodesh,9 the Alter Rebbe 
explains this concept, citing the fact that we find 
numerous Sages of the Mishnah and the Gemara 
who were especially careful in the observance of 
certain commandments. Now, certainly, they were 
careful in the observance of all the command-
ments; however, there were specific matters in 
which they were especially careful, because these 
matters related to them specifically. These matters 
served as the gate through which the Divine energy 
generated by their observance – not only of these 
particular commandments, but of all other com-
mandments as well – ascended upward and the 
beneficence generated by these mitzvos was drawn 
down to this physical plane.10

Each person’s connection to such specific mat-
ters is not rooted in reason and understanding; it 
is not that he intellectually appreciates that he has 
a special connection to them. Rather, his connec-
tion transcends reason and understanding. This is 
the concept of a lottery.

What Resistance Teaches

3. For this reason, when someone sees that he 
experiences very severe difficulties and imped-
iments in connection with the observance of a 
particular commandment, this is a sign that this 
commandment has a greater connection to him.11 
The very fact that he encounters such resistance 
is proof that this matter is more relevant to him.

Even if he does not at all intellectually perceive 
the connection he has to this matter – on the con-

9. Tanya, Iggeres HaKodesh, Epistle 
7. See also Rav Chayim Vital’s 
introduction to Shaar HaHakdamos 
(printed at the end of Kuntreis Eitz 

HaChayim, the bottom of p. 73) 
and Sefer HaSichos Kayitz, 5700, 
p. 22.

10. See Sefer HaSichos Kayitz, 5700, 

p. 22. 

11. See Kuntreis HaAvodah, the end 
of ch. 6.

וּּפנְְדֶֶעסְְטְְווֶֶעגְְן  מִִצְְוֹֹות,  אַַלֶֶע  אִִין 
יי יֶֶעדֶֶער אִִידְְן עִִנְְיָָנִִים  זַַיְְינֶֶען פַַרַַאאן בַּ�ַ
אִִים  וּּצ  יךְְ  �יָָּ ַ שַׁ� זַַיְְינֶֶען  וָָוסא  מְְיוּּחָָדִִים 

פְְרַַט. �בִִּ

אִִין  דֶֶערְְלֶֶקערְְט  עֶֶר  וִִוי  אַַזוֹֹי 
עִִנְְיָָן  דֶֶעם  חכ,  ֹדֶֶׁשׁ הַַ�קֹּ רֶֶת  אִִ�גֶֶּ אִִין  נְְיָָא,  �תַַּ
אִִים  �נָָּ �תַַּ ה  ָ �מָּ �כַַּ יי  בַּ�ַ גֶֶעפִִינֶֶען  מִִיר  וָָוסא 
וְְאָָוֹֹמרָָאִִים, אַַז זַַיְְינֶֶען גֶֶעווֶֶען זָָהִִיר טְְפֵֵי 
זֵֵיי  מִִצְְוֹֹות.  גֶֶעוִִויסֶֶע  אִִין  )מֶֶערֶֶער( 
מִִצְְוֹֹות,  אַלֶֶע  אִִין  זָָהִִיר  גֶֶעווֶֶען  זַַיְְינֶֶען 
זֵֵיי  זַַיְְינֶֶען  עִִנְְיָָנִִים  גֶֶעוִִויסֶֶע  אִִין  ער  אָָ�בֶֶּ
עִִנְְיָָנִִים  דִִי  וַַויְְילֶֶע  טְְפֵֵי,  זָָהִִיר  גֶֶעווֶֶען 
פְְרַַט, וּּאן  �בִִּ זֵֵיי  וּּצ  יךְְ  �יָָּ ַ שַׁ� גֶֶעווֶֶען  זַַיְְינֶֶען 
דִִי  וֹֹאיךְְ  גֶֶעווֶֶען  אִִיז  עִִנְְיָָנִִים,  דִִי  וּּדרְְךְְ 
ערִִיקֶֶע  אִִי�בֶֶּ דִִי  וּּפן  ה  עֲֲלִִ�יָָּ וּּאן  כָָה  ָ הַַמְְשָׁ�

מִִצְְוֹֹות זֵֵייעֶֶרֶֶע.

מִִיט  אֵֵיינֶֶעם  יֶֶעדְְן  וּּפן  יְְיוּּכת  ַ שַׁ� דִִי 
עצִִיעֶֶלֶֶע עִִנְְיָָנִִים, אִִיז נִִיט קֵֵיין  ֶ זַַיְְינֶֶע סְְ�פֶּ
פִִילְְט  עֶֶר  וָָוסא  וְְדַַעַַת,  טַַעַַם  וּּפן  עִִנְְיָָן 
יְְיוּּכת  ַ אַַ שַׁ� אַַז עֶֶר הָָטא  כֶֶל  זַַיְְין שֵׂ�ֵ מִִיט 
דָָסא  נָָרא  עִִנְְיָָנִִים,  דִִי  וּּצ  עצִִיעֶֶל  ֶ סְְ�פֶּ
עַַם וְְדַַעַַת,  ַ אִִיז אַַן עִִנְְיָָן וּּפן לְְמַַעְְלָָה מִִ�טַּ

וָָוסא דָָסא אִִיז דֶֶער עִִנְְיָָן וּּפן גּּוֹֹרָָל.

אַַז  זֶֶעט  אֵֵיינֶֶער  ווֶֶען  דֶֶערְְפַַרא,  ג. 
עֶֶר  הָָטא  מִִצְְוָָה  גֶֶעוִִויסֶֶער  אַַ  וֹֹאיף 
דָָסא  אִִיז  יוֹֹתֵֵר,  �בְְּ רִִים  וְְהֶֶסְְ�תֵֵּ הַַעֲֲלָָוֹֹמת 
אִִים  וּּצ  הָָטא  מִִצְְוָָה  דִִי  אַַז  רַַאְְיָָהטכ  אַַ 
יְְיוּּכת. וּּפן דֶֶעם וּּגפָָא וָָוסא  ַ מֶֶערֶֶער אַַ שַׁ�
טֶֶעלְְט זִִיךְְ אַַזוֹֹי אַַנְְטְְקֶֶעגְְן, אִִיז אַַ  ְ מֶֶען שְׁ�

רַַאְְיָָה אַַז דָָסא אִִיז אִִים מֶֶערֶֶער וֹֹנגֵֵעַַ.

נִִיט  אִִינְְגַַאנְְצְְן  זֶֶעט  עֶֶר  אֲֲפִִיוּּל  וֹֹאיבּּ 
עֶֶר  וָָוסא  יְְיוּּכת  ַ שַׁ� דִִי  כֶֶל  שֵׂ�ֵ זַַיְְין  מִִיט 
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trary, he sees that this commandment comes 
harder to him than others, or that he feels no 
enjoyment or success in this particular field of 
Torah study – nevertheless, this is the special 
matter that relates to him specifically. Through 
it, he will elevate the Divine energy generated 
by his study of the Torah and observance of the 
commandments as a whole. This is the reason 
the evil inclination opposes it so strongly – be-
cause this matter is most relevant to him.

Consequently, he should not abandon this 
matter and occupy himself with other matters. 
On the contrary, he should endeavor to accom-
plish this matter specifically, because it is most 
relevant to him. The very fact that he does not 
understand his connection with it and does not 
see how it is relevant to him is itself part of the 
concealment and obstacles that indicate how 
important this particular matter is for him.

When Earth Mirrors Heaven

4. On this basis, it is possible to understand 
the meaning of the verse, “Only by lottery shall 
the land be divided” – that the division was to 
be made by a lottery which is above reason and 
understanding.

In Eretz Yisrael, there were different por-
tions: mountains, lowlands, valleys, fields for 
grain,12 orchards,13 etc. The division that took 
place – that one received a portion in the moun-
tains, while another in a lowland or valley, or 
that one received an orchard and another a field 
for grain – was based on each person’s particu-
lar connection to the spiritual Eretz Yisrael. As 
a result, the physical Eretz Yisrael was also di-
vided in such a manner.

12. This is the meaning of the term 
sadeh lavan, literally, “white field.”

13. See Bava Basra 122a, explained 
according to Chassidus in Toras 

Shmuel, Sefer HaMaamarim 5626, 
p. 205 (p. 177ff. in the 5749 ed.).

ה, עֶֶר זֶֶעט גָָרא  רַַ�בָָּ הָָטא וּּצ דֶֶעם עִִנְְיָָן, אַַ�דְְּ
ווֶֶערֶֶער וּּפן  ְ אַַז דִִי מִִצְְוָָה וּּקמְְט אִִים אָָן שְׁ�
אַַנְְדֶֶערֶֶע, אָָדֶֶער אַַז אִִין אָָט דֶֶעם מִִקְְוֹֹצעַַ 
וּּאן  מַַקא  ְ גֶֶעשְׁ� קֵֵיין  נִִיט  עֶֶר  הָָטא  תּּוֹֹרָָה  בַּ�ַ
עִִנְְיָָן,  דֶֶער  אִִיז  וּּפנְְדֶֶעסְְטְְווֶֶעגְְן  הַַצְְלָָחָָה – 
אִִים  וּּצ  יךְְ  �יָָּ ַ שַׁ� אִִיז  וָָוסא  מְְיוּּחָָד  עִִנְְיָָן  זַַיְְין 
ה  פְְרַַט, וּּאן וּּדרְְךְְ דֶֶעם ווֶֶעט זַַיְְין אַַן עֲֲלִִ�יָָּ �בִִּ
וּּאן  וּּמִִצְְוֹֹות,  הַַתּּוֹֹרָָה  לָָוּּלת  �כְְּ זַַיְְין  אִִין 
טֶֶעלְְט זִִיךְְ דֶֶער יֵֵצֶֶר הָָרָָע אַַזוֹֹי  ְ דֶֶערְְפַַרא שְׁ�
עִִנְְיָָן אִִיז  וַַויְְילֶֶע דֶֶער  אַַנְְטְְקֶֶעגְְן,  טַַרְְאק  ְ שְׁ�

יוֹֹתֵֵר. אִִים וֹֹנגֵֵעַַ �בְְּ

דֶֶעם  לָָזְְאן  ְ אָָ�פְּ נִִיט  עֶֶר  דַַרְְאף  וּּבְְמֵֵילָָא 
עִִנְְיָָנִִים,  אַַנְְדֶֶערֶֶע  וּּצ  זִִיךְְ  נֶֶעמֶֶען  עִִנְְיָָן וּּאן 
טָָאן  וּּאן  זִִיךְְ  זַַיְְין  ל  �דֵֵּ �תַַּ ְ מִִשְׁ� ה  רַַ�בָָּ אַַ�דְְּ נָָרא 
אִִים  אִִיז  דָָסא  וַַויְְילֶֶע  עִִנְְיָָן,  דֶֶעם  דַַוְְקָָא 
עֶֶר  וָָוסא  וּּגפָָא  דָָסא  וּּאן  יוֹֹתֵֵר.  �בְְּ וֹֹנגֵֵעַַ 
יְְיוּּכת, וּּאן זֶֶעט נִִיט  ַ טֵֵייט נִִיט דִִי שַׁ� ְ פַַרְְאשְׁ�
אֵֵיינֶֶע  אִִיז  דָָסא  וֹֹנגֵֵעַַ,  אִִים  אִִיז  דָָסא  וִִוי 

רִִים. וּּפן דִִי הַַעֲֲלָָוֹֹמת וְְהֶֶסְְ�תֵֵּ

טֵֵיין וָָוסא  ְ ד. דֶֶערְְמִִיט ווֶֶעט מֶֶען פַַרְְאשְׁ�
הָָאָָרֶֶץ,  יֵֵחָָלֵֵק אֶֶת  וֹֹגרָָל  �בְְּ אַַךְְ  טֵֵייט,  ְ עֶֶס שְׁ�

עַַם וְְדַַעַַת. ַ וָָוסא גּּוֹֹרָָל אִִיז לְְמַַעְְלָָה מִִ�טַּ

גֶֶעווֶֶען  זַַיְְינֶֶען  רָָאֵֵל  יִִשְׂ�ְ אֶֶרֶֶץ  אִִין 
וְְעֵֵמֶֶק,  פֵֵלָָה  ְ הַַר, שְׁ� חֲֲלָָקִִים,  ידֶֶענֶֶע  ִ פַַרְְאשִׁ�
סל וּּאן אַַזוֹֹי וַַויְְיטֶֶער.  רְְ�דֵֵּ ַ דֵֵה �פַּ דֵֵה לָָבָָן, שְׂ�ְ שְׂ�ְ
ה וָָוסא אִִיז גֶֶעווֶֶען, אַַז דֶֶער הָָטא  דִִי חֲֲוּּל�קָָּ
פֵֵלָָה  ְ � שְּׁ� הָָר, דֶֶער הָָטא גֶֶעהַַטא בַּ�ַ גֶֶעהַַטא �בָָּ
ס  רְְ�דֵֵּ ַ הַַ�פַּ דֵֵה  שְׂ�ְ גֶֶעהַַטא  הָָטא  דֶֶער  וְְעֵֵמֶֶק, 
גֶֶעווֶֶען  דָָסא  אִִיז  בָָן,  הַַ�לָָּ דֵֵה  שְׂ�ְ דֶֶער  וּּאן 
יֶֶעדֶֶערְְן  וּּפן  רָָטִִית  ְ הַַ�פְּ יְְיוּּכת  ַ שַׁ� דֶֶער  וֹֹליט 
רָָאֵֵל הָָוּּרחְְנִִית, וָָוסא דֶֶערְְפַַרא  אִִין אֶֶרֶֶץ יִִשְׂ�ְ
זֶֶה  וֹֹאפֶֶן �כָָּ ה �בְְּ גֶֶעוּּקמֶֶען דִִי חֲֲוּּל�קָָּ ְ אִִיז אַַרָָ�פְּא

מִִית. ְ שְׁ� רָָאֵֵל הַַ�גַַּ אִִין אֶֶרֶֶץ יִִשְׂ�ְ
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This is what is meant by the statement, “Only 
by lottery shall the land be divided” – that each 
person’s connection to his portion is not based 
on reason and understanding. Rather, this is a 
matter that transcends reason and understand-
ing. As such, the division was made by employing 
an earthly parallel to something above logic – a 
lottery.

Focusing on Our Unique Mission

5. Since this concept has been related to us by 
the Torah – and the Torah is eternal, significant 
in every time and every place – it is particularly 
relevant to us.

Every person has a special mitzvah or mode 
of Divine service that relates to him specifical-
ly. Even though he may experience difficulties 
and hindrances in carrying out this matter, he 
must know that, as mentioned above, since he 
sees that the evil inclination and the world ap-
pear to oppose these efforts very powerfully, he 
must endeavor to accomplish his objective with 
greater energy. He must realize that this mitzvah 
or spiritual initiative relates uniquely to him and, 
through it, he will be able to elevate the Divine 
energy generated by his service of G-d as a whole 
and draw down the accompanying beneficence.

יֵֵחָָלֵֵק  וֹֹגרָָל  �בְְּ אַַךְְ  וָָוסא  אִִיז  דָָסא  וּּאן 
וּּפן  יְְיוּּכת  ַ שַׁ� דִִי  וַַויְְילֶֶע  הָָאָָרֶֶץ,  אֶֶת 
קֵֵיין  נִִיט  אִִיז  חֵֵלֶֶק,  זַַיְְין  וּ�צ  יֶֶעדֶֶערְְן 
דָָסא  נָָרא  וְְדַַעַַת,  טַַעַַם  י  ִ �פִּ עַַל  יְְיוּּכת  ַ שַׁ�
וְְדַַעַַת,  עַַם  ַ מִִ�טַּ לְְמַַעְְלָָה  וּּפן  עִִנְְיָָן  אַַן  אִִיז 
עִִנְְיָָן וּּפן  אִִיז דֶֶער  ה  ָ לְְמַַ�טָּ דּּוּּגְְמָָוֹֹת  וָָוסא 

גּּוֹֹרָָל.

וּּאנְְז  דָָסא  הָָטא  מֶֶען  אַַז  אלְְד  וִִויבַּ�ַ ה. 
יק פַַרא  דֶֶערְְצֵֵיילְְט, וּּאן תּּוֹֹרָָה אִִיז אֵֵיי�בִִּ
יֶֶעדֶֶער צַַיְְיט וּּאן יֶֶעדֶֶער אָָרְְט, אִִיז דֶֶער 

יִִוּּחד. עִִנְְיָָן וֹֹנגֵֵעַַ וּּאנְְז �בְְּ

מְְיוּּחָָד  עִִנְְיָָן  אַַן  הָָטא  אֵֵיינֶֶער  יֶֶעדֶֶער 
פְְרַַט, וּּאן נִִיט  יךְְ וּּצ אִִים �בִִּ �יָָּ ַ וָָוסא אִִיז שַׁ�
רִִים  וְְהֶֶסְְ�תֵֵּ הַַעֲֲלָָוֹֹמת  דִִי  וֹֹאיף  וּּקקְְנְְדִִיק 
ה,  רַַ�בָָּ אַַ�דְְּ עִִנְְיָָן,  דֶֶעם  אִִין  הָָטא  עֶֶר  וָָוסא 
דֶֶעם  אִִין  אַַז  זֶֶעט  עֶֶר  אלְְד  וִִויבַּ�ַ "ל,  �נַַּ �כַַּ
ווֶֶעלְְט,  דִִי  הָָרָָע,  יֵֵצֶֶר  זִִיךְְ דֶֶער  טֶֶעלְְט  ְ שְׁ�
זִִיךְְ  עֶֶר  דַַרְְאף  אַַנְְטְְקֶֶעגְְן,  טַַרְְאק  ְ שְׁ� גָָרא 
וּּצ  דָָסא  מֶֶער  וּּאן  מֶֶער  זַַיְְין  ל  �דֵֵּ �תַַּ ְ מִִשְׁ�
וּּצ  יךְְ  �יָָּ ַ שַׁ� אִִיז  עִִנְְיָָן  דֶֶער  וַַויְְילֶֶע  טָָאן, 
ווֶֶעט  עִִנְְיָָן  דֶֶעם  וּּדרְְךְְ  וּּאן  יִִוּּחד  �בְְּ אִִים 
זַַיְְינֶֶע  אִִין  וֹֹאיךְְ  ה  וַַעֲֲלִִ�יָָּ כָָה  ָ הַַמְְשָׁ� אַַ  זַַיְְין 

ערִִיקֶֶע עִִנְְיָָנִִים. אִִי�בֶֶּ
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