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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989
son of Bernard (Berl) and Rose (Rezele)
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Manny Karp was the first of his family born in
the United States, in 1905. His first language
was Yiddish. Losing his mother to the Spanish
Flu shaped his resilience and commitment to
helping others, ultimately leading to a career
as a guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.



KRRy pwe | nnw ’L’ﬂP5 4

VAESCHANAN T | N 130K

Adapted from a sichah delivered on Shabbos Parshas Mattos-Maasei, 5712 (1952)

Introduction

icture yourself at a crossroads without Waze or Google Maps, traveling on foot through

unfamiliar terrain. That’s how it was during the Biblical era in Eretz Yisrael, when not all

the roads were well-maintained or clearly signposted. There was one striking exception:
the roads leading to the cities of refuge.

When someone killed another person, these cities provided sanctuary.! The Talmud states?
that the roads to these cities had to be kept in perfect repair, with clear signs reading “Refuge,
Refuge” posted at every crossroads, thus ensuring that anyone fleeing could find safety quickly.

Every moment of our lives presents a similar crossroads. Our daily choices don’t just affect
us — they impact the entire world around us. And the consequences of these choices can be
monumental.

There are two types of directional signs: stationary markers that help only those who stop to
read them, and living human signs — people who actively seek out travelers at crossroads and
personally guide them to safety.

In this sichah, the Rebbe challenges us to become such active signs. Rather than treating
Jewish life as a private spiritual endeavor, he calls us to be dynamic agents of awakening — going
out to where other Jews are found, not waiting for them to come to us. He reveals how each of us
can create ripples of transformation and assures us that no genuine effort is ever wasted.

1. A person who accidentally killed case was brought before the court. See also Bamidbar Rabbah 23:13 and
another had to live in exile in these (See Devarim 4:41-42 and Bamidbar Midrash Tanchuma, Parshas Maasei,
cities until the death of the Kohen 35:11-34.) sec. 11; Rambam, Hilchos Rotzeiach

Gadol. One who killed intentionally
could also take refuge there until his

2. Bava Basra 100b and Makkos 10b. U'Shemiras Nefesh 8:5.
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Engaging Others, a Mission for Everyone

Pathways to Refuge

1. When referring to the cities of refuge, this
week’s Torah reading states,' “Then Moshe set
aside three cities... for a killer to flee there”

The roads leading to the cities of refuge
had to be kept in good repair and each road
was 32 cubits wide. Every crossroad leading
to the cities of refuge had to be clearly marked

with a sign reading: “Refuge, Refuge.”

Since this was the case regarding the phys-
ical realm, it is understood that parallels to all
these details also exist regarding the spiritu-
al cities of refuge — the words of Torah, as it
states, “The words of Torah provide refuge.”
The words of the Torah provide refuge for a
person who sins, the spiritual counterpart of
killing, as discussed in the maamar.*
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Getting a True Picture

2. In truth, it is necessary to reorient our
perspective. It is not because a concept exists
in the physical realm that we conclude a par-
allel exists in the spiritual realm. Instead, the
opposite is true; the primary existence of the
concept is in the spiritual realm, and because
it exists in the spiritual realm, it descends,
from realm to realm, through the chainlike
progression of existence, until it also becomes
manifest in the physical realm.

1. Devarim 4:41-42.

2. Bava Basra 100b; Rambam,
Hilchos Rotzeiach U'Shemiras
Nefesh 8:5; Makkos 10b; Bamidbar

3. Makkos 10a.

Rabbah 23:13; Midrash Tanchuma,
Parshas Maasei, sec. 11.

4. See the end of the maamar enti-

W M 1 ,VIRIND PR NHXI 2
PR INDIWT, IO PR ININD PR 1Y
WT,AITIN NI, DI PR XTIV T
WT M PR DI PR PR DY R
BRIN Y UMIP,NPITT PR TR PR IV
DPW3 PR TIX Mowenwna

tled Vayidaber... Vehikrisem (Toras
Menachem, Vol. 6, pp. 92-93) deliv-
ered at this farbrengen and Likkutei
Sichos, Vol. 2, p. 623fF., where the
concept is explained at length.
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This follows the explanation in Shalah’ regard-
ing the axiom® that “The Torah speaks of matters
as they exist on this lowly material plane and al-
ludes to them as they exist in the supernal realms.”
Shalah explains the true reality is the opposite:
“The Torah speaks of matters as they exist in the
supernal realms and merely alludes to them as
they exist on this lowly material plane.” In other
words, it is natural for a person to think that the
Torah describes events and situations that first oc-
curred in this material world and, by meditating
upon them, he can gain a conception of their paral-
lels in spiritual reality. In truth, however, the Torah
describes the spiritual reality. It is only that since
we are mortals, our primary conception of the To-
rah is as it alludes to the lower worlds.

Just as this applies to all matters in the Torah,
so too, it applies to the cities of refuge. All the
specific details that exist in the physical cities of
refuge exist in the spiritual cities of refuge. In-
deed, the process of causation is the opposite - in
essence, these concepts originate in the spiritual
realm, and through the chainlike progression of
worlds, they also descend and become manifest in
the physical realm.
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The Direction of Our Vision

3. Were we worthy, we would approach the
matter from above to below. In other words, ide-
ally, we would first comprehend these concepts as
they exist in the spiritual realm, and, consequent-
ly, we would understand that since these concepts
exist in the spiritual realm, it can be assumed that
they also exist in the physical realm.

All matters in the world can be approached
from above to below. We should view matters as

5. Shnei Luchos HaBris, Hakdamas
Beis Acharon, p. 14a; Asarah Maa-
maros, the maamar entitled Chikur
Din, sec. 3, ch. 22.

6. See Ramban, Bereishis 1:1.
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they exist in the spiritual reality and, conse-
quently, understand that parallels also exist
in our physical reality.

My revered father-in-law, the Rebbe
Rayatz, told the following story:”

His father, the Rebbe Rashab, would
not allow any interruptions between wash-
ing his hands for the meal and reciting the
blessing over bread. Although according to
the law, an interruption specifically means
speaking or delaying for a significant time,
nevertheless, he would not allow any in-
terruption, even merely interrupting his
thought, between washing his hands and the
blessing over bread.®

In the years 5554-5555 (1894-95), med-
ical professors discovered a new vein in the
brain that enhances memory and concen-
tration.’ Once, while the Rebbe Rashab was
washing his hands for a meal,’” a member
of the household" related this with great
amazement to the Rebbe Rashab. The Reb-
be listened and said nothing. After making
the blessing for bread and eating, he told the
members of the household to wait a moment.
He then went into his room and brought out
a small chassidic text, a manuscript of the
Mitteler Rebbe, and showed them that this
vein is discussed in six or seven lines there.
In that source, the Mitteler Rebbe explains
that there is a vein in the brain that contains
gases and moves back and forth, thus en-
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7. Sefer HaMaamarim 5700, p. 140.

8. See the Alter Rebbe’s Shulchan
Aruch, sec. 166.

9. It is possible that the story relates
to the research of Christian Bohr
and John Scott Haldane during the
mid-1890s. They published studies
describing how blood vessels expand
in response to carbon dioxide levels,

directing more blood to active brain
regions. This mechanism, now
known as cerebral autoregulation or
neurovascular coupling, supports
cognitive functions like memory
and concentration by ensuring
oxygen-rich blood reaches areas of
the brain in use. See also Shivilei
Emunabh, p. 35d.

10. See Toras Menachem, Reshimas
HaYoman, pp. 75, 290ff.

11. The Rebbe Rayatz was referring
to his uncle, the Rebbe Rashab’s
brother, Rabbi Menachem Mendel
born 6 Adar, 5627 (1867). See Toldos
Admor Maharash, p. 22, for details
about him.
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hancing memory and concentration. When the
vein moves toward the portion of the brain as-
sociated with chochmah' and binah," it assists
memory, and when it moves toward the side of
the brain governed by daas, it assists deep con-
templation.' For this reason, we see that when
a person wants to remember something, he lifts
his head, and when he wants to contemplate
something in depth, he bends his head down.

The person who related the discovery ex-
claimed to the Rebbe Rashab: If so, the Mitteler
Rebbe was a great professor! The Rebbe Rashab
responded: He - the Mitteler Rebbe — knew about
this phenomenon because this phenomenon ex-
ists in the world above, in the Adam HaElyon
(“the Supernal Man”)."> Therefore, it certainly
also exists in man on this physical plane.

How much more so does this apply regarding
concepts related in the Torah. Certainly, they
should be understood with an approach that
looks from above downward. In other words,
ideally, we should understand these concepts as
they exist in the spiritual realm, and from that,
derive an appreciation of their application in the
physical realm as well. As Iggeres HaKodesh's
states regarding the study of the laws that will
apply in the Ultimate Future: From the spiritu-
al dimension of the concepts, one will also know
how they apply in the physical realm.
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12. The powers of chochmah and
binah relate to the right and left
hemispheres of the brain respec-
tively.

13. It appears that the hemisphere
of binah is mentioned merely
peripherally. As is well known, the
portion of the brain associated with
memory is the attribute of choch-
mah that transcends binah (Likkutei
Torah, Shir HaShirim, the maamar
entitled Biur al Hapassuk Basi Le-
Gani, the end of sec. 1, p. 33a).

Nevertheless, a distinction can

be made between the inner and
exterior dimension of the mochin
of chochmah and binah. Note the
sources cited in Ya’ir Nesiv on
MeOrei Or, maareches zachor and
maareches shikcha.

14. The power of daas is associated
by some with the claustrum, a thin
sheet of neurons located deep within
the brain, and by others with the cer-
ebellum, the posterior brain. See Or
HaTorah, Shmos, Vol. 7, p. 2491.

See also Tanya, chs. 3 and 43, which
explain that daas is associated with

the dimension of intellect involving
a deep connection with the concept
one is trying to comprehend. It is
not mere abstract knowledge, but

a process of identification through
which a person bonds with theidea.

15. In this context, Adam HaElyon
(“the Supernal Man”) refers to the
ten sefiros of the world of Atzilus.

16. Tanya, Iggeres HaKodesh, the
end of Epistle 26.
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However, since we have not merited to
use this approach, we must derive these
concepts by viewing matters from below
upward - observing how things exist in the
physical realm, and from this, deriving that
these concepts exist in the spiritual realm.

ENGAGING OTHERS, A MISSION FOR EVERYONE
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The Need for G-d's Help

4. In a physical sense, the cities of ref-
uge would benefit not only one who killed
accidentally, but also one who killed inten-
tionally. Even one who killed intentionally
needed to flee to the cities of refuge'” un-
til the court started its investigation and
inquiry. In the interim, the avenger of the
blood could not kill him. Similarly, in a
spiritual sense, the words of Torah pro-
vide refuge also for one who kills - i.e., sins
- intentionally.

As mentioned, on the physical plane,
the roads leading to the cities of refuge
were well-maintained and wide so that the
killer could easily flee to those cities. Fur-
thermore, there was also a sign at every
crossroads showing where to flee. (Even a
road that is well-maintained and wide is
not beneficial if one does not know which
direction to take.)

Similarly, in a spiritual sense, in addition
to the fact that the path to the words of Torah
is “easy and wide,” G-d shows a person in
which direction he is to go. Since man has
been given free choice - as it is written,' “See,
I have set before you today life and good,
death and evil” - ifhe is not shown the way, he
could turn to the “left” side, Heaven forbid,
i.e., he could choose death and evil. Therefore,

17. Makkos 9b.
18. Devarim 30:15.
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G-d stands, as it were, with a sign stating,
“Refuge, refuge,” cautioning him to go to
the “right” side, as it is written," “You shall
choose life” - this is the assistance G-d
grants.”

Because everyone has been given free
choice - including the option to choose even
evil - everyone must receive assistance from
Above. G-d must tell him: “Refuge, refuge”
- follow the path that leads to life and good.
Even Rabban Yochanan ben Zakkai said,* “I
do not know by which path they are leading
me.” How much more so does this apply to
others, and certainly to those living in a time
of double and redoubled darkness who can-
not know which path they are taking. They
must receive assistance from Above; it is
necessary that G-d direct them where to go.
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The Mission - To Be a Signpost

5. If a person wants G-d to show him
where to go, he must also act in the same
way when it comes to his fellows.

The characteristic pattern with which
G-d relates to a person follows the mode,
“measure for measure”?* As such, one
must go out to the crossroads where Jews
who do not know which direction to go are
standing. He must go to them and call out,
“Refuge, refuge! Go to the ‘right’ side that
leads to refuge! There, you will find refuge
from the avenger of the blood - from the
Satan who descends to this world and mis-
leads you, luring you to sin, then ascends
and accuses you in the Heavenly court.”® Do

19. Ibid. 30:19.

20. See Kiddushin 30b, which states,
“Were it not for the Holy One,
Blessed be He, assisting [a person
in battling his evil inclination,] he

ning of ch. 13.
21. Berachos 28b.

could not [overcome] it,” as quoted
and explained in Tanya, the begin-
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22. Sotah 11a. Sanhedrin 90a.

23. Bava Basra 16a. Note the version
of Ein Yaakov in that source. See also
Sefer HaMaamarim 5700, p. 159.
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not go, Heaven forbid, to the ‘left’ side, which
leads to destruction and a dire end.”*

This task is incumbent on every individ-
ual - to position himself at the crossroads
and call out, “Refuge, refuge,” showing oth-
ers where they should go. True, by doing this,
the individual will always find himself at the
crossroads, in a place where there is also a
path that leads to the “left” side. Nevertheless,
he should not be discouraged; specifically
through this, he will fulfill the mission with
which he has been charged.

As stated in the adage of Rav Mordechai
hatzadik conveyed in the name of the Baal
Shem Tov,> “A soul descends to this world
and lives seventy or eighty years to do a favor
for [another] Jew in physical matters, and es-
pecially in spiritual matters” Accordingly, it is
worthwhile to always stand at the crossroads
to be able even once to show another Jew the
path that leads to refuge through the Torah.

ENGAGING OTHERS, A MISSION FOR EVERYONE
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Divine Recompense

6. Such actions will have a reciprocal effect
- G-d will show the person the path leading to
life and good.

When he comes to a crossroads and positions
himself as a sign, calling out, “Refuge, refuge,”
he does not know whether another person
will follow his instructions. He does not even
know if anyone is listening to what he is say-
ing at all; he may not see any people passing by
at all. Nevertheless, this does not concern him.
He is a sign that stands at the crossroads and
shows the way to refuge - the path leading to
refuge from the evil inclination, from the Satan.

24. Shaol, the term translated as “a
dire end,” literally means “the grave”

25. Hayom Yom, entry 5 lyar, citing
from the Igros Kodesh of the Rebbe
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Rayatz, Vol. 3, letter no. 757, p. 295.
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True, he may accomplish nothing by stand-
ing there. Nevertheless, since he has fulfilled
his mission - he has stood at the crossroads
and showed other Jews the way to leading to
refuge — G-d will show him the way to “choose
life”'® True, he may be merely “one who serves
G-d” - not yet “a servant of G-d”*® - i.e., he
is still in the midst of his service, because he
is still challenged by his evil inclination. Not
only has he not accomplished any weaken-
ing of the evil inclination through his Divine
service over time; on the contrary, it remains
as strong as when he was born. Indeed, it has
become even stronger over time because he
has involved it in material activities, eating,
drinking, and the like.”” Because of his evil
inclination, he could choose, Heaven forbid,
death and evil. Nevertheless, G-d shows him
the way to life and good - “G-d helps him,”*
“saving him from the judges of his soul”*
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Cold Stone; Inviting Warmth

7. My revered father-in-law, the Rebbe
Rayatz, once explained the following differ-
ence between the Baal Shem Tov and the great
Torah scholars in nigleh, the revealed, pri-
marily legalistic aspects of Torah, who lived
at that time:

Students would come to the great schol-
ars of nigleh to study. By contrast, the Baal
Shem Tov and his disciples would not wait for
people to come to them. Instead, they would
travel to cities and towns where Jews were to
be found. The Rebbe Rayatz cited the explana-
tion of this phenomenon given by the Alter

26. See Tanya, ch. 15, which distin-
guishes between a beinoni - whom
it refers to as “one who serves G-d”
(Malachi 3:18), who is in the midst
of his Divine service, constantly

working to overcome the challenge
of his natural inclination - and

a tzadik, whom it refers to as “a
servant of G-d,” i.e., one who has
already vanquished his natural

VNI TR M 1 DYTR 7932 .7
DY 1D AP°M KPD3 7 1K, VINIV) PRHX
773 PR D973 07 v 23 oY Yya
PR UPRDYT VIV IT ORN 7707
77907 7231 17D 07973 7 "2 DX OXT
TVRIP LIYPD TV TR 170 WT IV PR
290 oW Hy2 YT VPRI VIR TN
TN JOIRN L3 1AVPD DTRYR YT LD
TIND J3Y7D ™1 W1, T3S WP ONT 19
TWPDYI TR IR DAY PR VYLV PR
U

7727 707N 13D MIX"2 X ININD PR OY -

inclination.
27. Tanya, ch. 13.
28. Tehillim 109:31.
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Rebbe and the Mitteler Rebbe that has al-
ready been published.”

A parallel to this distinction between
the great Torah scholars of nigleh and the
Baal Shem Tov also exists in connection
with the cities of refuge, and the way one
goes out to the crossroads and directs peo-
ple to the refuge of the Torah, as mentioned
previously.

According to nigleh, the signpost direct-
ing one to the cities of refuge would be a
pillar, a stone, or the like, on which was
written, “Refuge, refuge.” The pillar did
not speak to anyone. Rather, if someone
passed by the pillar and looked at what was
written on it - and could at least read - he
would discover where he needed to go.

A similar pattern applies in spiritual
matters: There will be one who will travel
from his place and journey to a crossroads;
in other words, he will position himself
among Jews who stand at the crossroads.
While there, if someone - one who can
at least “read” - asks him directions, he
will show him the way to the refuge of the
Torah.

Unquestionably, he has shown self-sac-
rifice by going out to the crossroads, but
once there, he does not stir from his place.
He is a stationary pillar, inanimate. (They

29. See Likkutei Dibburim, Vol. 3,

student and arouse his inner core.”
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30. In other words, such a person

p- 890. See also Sefer HaSichos -
Kayitz, 5700, pp. 83-84 (cited in part
in Hayom Yom, entry 16 Av), which
quotes the Alter Rebbe, who gave the
pithy reply, “One revealed dimen-
sion attracts another. Therefore, in
the revealed dimension of the Torah,
the student seeks out the teacher.
However, one inner dimension must
arouse and reveal another. Thus,
regarding the inner dimension of
Torah, the teacher must go to the

The Mitteler Rebbe explained, “Ni-
gleh, the revealed dimension of the
Torah, is called ‘water; and people
are drawn to approach water. Pnimi-
yus haTorah is called ‘fire; which
arouses fear. Therefore, a person
who is teaching the Torah’s inner,
mystical dimension must approach
the recipient and tell him not to be
afraid, because ‘G-d your L-rd is a
consuming fire”

does not take the initiative in en-
gaging the “passersby.” If a passerby
“can read” - i.e,, if he has an inkling
of who the person standing at the
crossroads is and what he has to
offer - then he will approach the
person at the crossroads. However, if
the passerby “cannot read,” i.e., if he
does not realize what he will gain by
engaging the one at the crossroads,
they will never interact.
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would say about a clock: it goes back and
forth, it is continuously moving, but it
doesn’t move from its place.)

According to the explanations of Chas-
sidus, however, a different approach is
mandated. One may not remain inanimate;
he must be a mehalech, one who advanc-
es. He must be a person who pulses with
eagerness, vitality, and warmth. Instead of
waiting until he is asked, he must display
lively energy and friendliness. If he sees
anywhere that there is a Jew whom he can
possibly help with anything, he must run
to that person and show him the way to the
refuge of the Torah.

This is the task that my revered father-
in-law, the Rebbe, assigned to his students
in particular® - that they go out for sever-
al weeks and call out “Refuge, refuge! This
is the way that leads to life and good.” They
should be like signs that show the way, but
living signs, not stone ones that stand in one
place, but living signs that move with vitali-
ty and show every individual the way to the
Torah’s refuge.
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When One Action Changes Everything

8. The Talmud® states - and Rambam*
quotes this as a halachic directive - “A person
should always see himself as equally balanced
[between good and evil] and the world as
equally balanced” Applying that directive,
whenever one sees another person, he must
look at that person as equally balanced be-
tween good and evil. Consequently, whatever
action that person will now perform will tip
him toward good or the opposite.

31. See Torah Or p. 30a ff.

32. The Rebbe is referring to the

practice where the students of the
See footnote 35 below.

central Lubavitcher yeshivah would
travel to outlying cities to spread
Jewish awareness and observance.
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33. Kiddushin 40b, using slightly
different wording.

34. Rambam, Hilchos Teshuvah 3:4.
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Moreover, one must view the entire world as
equally balanced. That means that he, togeth-
er with all the generations that will follow him
and all the generations that preceded him, are
balanced, and the entire world depends on the
action he will carry out now.

When a young man who travels to the cross-
roads® to show the way “to draw the hearts of
Israel close to their Father in Heaven” consid-
ers the entire world - all the generations that
existed previously and all the generations that
will follow - as equally balanced, and with every
positive action that he influences another Jew to
take, he tips the balance of the entire world, he
will not be an inanimate, stationary sign. In-
stead, he will be a living sign. He will go to and
fro, energetically dashing here and there, hop-
ing that perhaps he will be able to bring about a
change in another Jew. And, with that change, he
will tip the balance of the entire world.

He will vigorously dash all around, ap-
proaching each Jew, explaining to him this
life-changing truth: that every person should
know that he is equally balanced between good
and evil. Whatever the situation in which he
finds himself, he is equally balanced. Even if he
has committed serious sins, he can still do te-
shuvah. And with a single action, in just “one
hour” or even “one moment,”* he can tip his
entire spiritual situation toward the good, be-
cause he always remains equally balanced.

The same truth - the student who stands at
the crossroads will explain - also leads to the

35. The sichah is referring to the stu-
dents who travel on the educational
outreach missions of Merkos L'In-
yonei Chinuch,* particularly during
vacation periods. These young

men would go from city to city to
assess the local conditions of Jewish
religious life in general and Jewish

education in particular. Their goals
were to inspire and strengthen

Jews of all ages, distribute religious
books and educational materials
published by Merkos LInyonei Chi-
nuch, and carry out various other
missions aimed at strengthening
Jewish observance and providing
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proper Jewish education.

* The central agency for Lubavitch
educational outreach.

36. The Rebbe is alluding to the
statement of the Zohar, Vol. I, p.
129a, that teshuvah can be accom-
plished “in one hour” and “in one
moment.”
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converse realization: The person must recognize
that with one wrong action, he could tip his en-
tire situation in the opposite direction, Heaven
forbid. Since he has been granted free choice, he
retains the potential to choose evil. Therefore,
he must exercise caution, choosing only actions
that lead to life and good. And he - the student
— will offer to show his fellow Jew the transforma-
tive path, so that he “shall choose life.”
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Results Need Not Be Visible

9. Among the students who have undertaken
these missions, there may be some who think
they have not accomplished anything. However,
in truth, their achievements are not the appro-
priate yardstick; it is not important whether they
accomplished anything or not.

Consider the law regarding searching for cha-
metz:¥’ When someone searches for chametz,
he looks everywhere to see if any chametz ex-
ists. Even if no chametz is found, the blessing he
made remains valid. Although it would appear
that he accomplished nothing, he fulfilled what
was required of him; he performed the mitzvah
properly.

True, he has nothing to boast about after all
his efforts. He stayed up all night, didn’t learn,
and didn’t sleep, turned his house upside down,
and seemingly accomplished nothing. However,
he fulfilled the mitzvah that was required of him.

The same principle applies to the search for
chametz in a spiritual sense. The students who
travel on these outreach missions often think
they’ve accomplished nothing. Such a person
spent his time not in a settled place, but out
on the road, standing at crossroads - places
where someone could easily go the wrong way.

37. See the Alter Rebbe’s Shulchan
Aruch 432:11.
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After all this effort, he may feel that he’s accomplished
nothing tangible.

He has nothing to boast about, that’s true. However,
he did what was required of him. As our Sages teach,*®
“The reward of a mitzvah is a mitzvah.” The word mitz-
vah shares the root letters of the Aramaic word tzavsa
(xn3), meaning “connection” and “bond.”* The re-
ward for a mitzvah is the bond and connection with
G-d that one establishes, regardless of whether any tan-
gible results are evident.

ENGAGING OTHERS, A MISSION FOR EVERYONE
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The Rebbe Rashab's Promise: Nothing Is in Vain

10. There is a further point: One of these students
might think that he has not accomplished anything.
He became worn out from the journey. When he re-
turns, people will have complaints against him and his
friends will mock him for not having anything to show
for his efforts. Aside from the fact that, as mentioned,
the main thing is that he acted. Beyond that, he can
rest assured that he certainly accomplished something;
it is just that he himself doesn’t know about it. Since
he made the effort, he has undoubtedly accomplished
something. As my revered father-in-law, the Reb-
be, stated several times in the name of his father, the
Rebbe Rashab,* “There is valid assurance that one’s
endeavors [to spread Torah observance] will not be
expended in vain.”

Awakening Memories
11. Among the things the traveling student has ac-
complished are:

Firstly, whenever one walks or runs on a mission
to fulfill a mitzvah, he purifies the stones he steps on

38. Avos 4:2. 40. Hayom Yom, entry 12 Tishrei.

39. Likkutei Torah, Vayikra, p. 47b,
etal.
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and purifies the air in that place. However,
this is a matter that is not visible - some-
thing that he cannot record in the report
he makes of his journey. As mentioned, the
student had gone out desiring to accom-
plish something concrete via the mission
on which he was sent - “to draw the hearts
of Israel close to their Father in Heaven.”
He should know that, in truth, he accom-
plished something in this area as well.

Picture the scene: A Jew is sitting at
home. Through the window, he sees a
young man with a beard running by. He
then remembers that his father also looked
like that — and that his father told him, “Ev-
ery day, when you wake up in the morning,
you should say Modeh Ani. When you go
to sleep, you should say Shema Yisrael” At
that moment, the person who remembers
repeats — either in his thought or speech
- the verse Shema Yisrael and the prayer
Modeh Ani, and he undergoes a spiritual
awakening.

Another instance: A child comes home
and tells his parents that he saw a young
man with a beard selling Talks and Tales.*!
The young man wanted to give him a copy
of Talks and Tales, but, out of caution, he
did not accept it. When he tells this to his
father or mother, they remember their
parents at that moment, and “in one hour”
and “in one moment,”* they can experi-
ence a spiritual arousal.
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Honest Humility, but Genuine Impact

12. The student should indeed have “a

42

broken and crushed heart™ because his

actions did not produce manifest results.

41. A Lubavitch publication for
youth.
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42. Cf. Tehillim 51:19.
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Had he been worthy, his actions would
have brought about recognizable changes,
not merely indirect results.* However, he
cannot say that he accomplished nothing.
The very fact that people saw a young man
with a beard traveling around to awaken
Jews to their Judaism in and of itself was
an accomplishment, at least in an indirect
way.

ENGAGING OTHERS, A MISSION FOR EVERYONE
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A Living Sign

13. A young man, one of the students in
the yeshivah,* told me that a Conservative
rabbi once came here® to a chassidic far-
brengen (“gathering”). He did not become a
chassid, but he enjoyed the experience and
the chassidim interested him. This rabbi
was a teacher or principal in a school. Since
he wanted to engage the children, he would
tell them stimulating stories to arouse their
interest. Once, he told them that there are
Jews called chassidim and he began telling
them about their customs: Each morning,
they study before praying. They then devote
hours to prayer. Thereafter, they have study
sessions where they learn classic Jewish
texts. Only afterwards do they eat breakfast,
including their morning orange juice.

The children heard everything he told
them and asked whether these were peo-
ple who existed long ago in Europe. He
answered them that such people also exist
now, and in America. The children didn’t
believe him. They couldn’t believe that
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43. The expressions “recognizable
changes” and “indirect results”

are interpretive translations of the
Yiddish terms pnimiyosdikker peulos
and makifdikker peulos. P’nimiyos
means “inward,” and, in this context,
refers to an interchange between two

people where the communication
had an effect that was directly felt.
Makif means “encompassing” and
refers to an effect that is not a direct
result of the interaction between the
people.

44. The Rebbe used the term

temimim. The Lubavitcher yeshivah
is called Tomchei Temimim and the
students are referred to in the plural
as temimim and, in the singular, as
a tamim.

45. Le., to Lubavitch headquarters
at 770.
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there are such people today in America.

The rabbi began looking for ways
to verify the story for the children. He
remembered an acquaintance of his, a
chassidic young man - the young man
who told me the story. He went to him,
told him the entire episode, and asked
him to come to his school. “You don’t
need to do anything there,” the rabbi
told the young man. “All you need to do
is show up.” The young man agreed.

When this young man - a young man
with a large beard - came to the school,
the rabbi called to the children, “Do you
remember that I told you a story about
chassidim, and you didn’t believe me?
Look! This young man who just came in
is one of the chassidim.”

The children looked at him, examin-
ing his appearance - his beard, his coat
and hat, and the like. They asked him
whether he was a chassid. When he an-
swered that he was, they began asking
him about the customs of chassidim,
etc. Later that day, at home, the chil-
dren told their parents about this with
amazement. They began asking ques-
tions of their parents, and there were
many ripple effects from this encounter.
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