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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on Shabbos Parshas Nitzavim-Vayeilech, 5712 (1952)

Introduction

n Rosh HaShanah, we step beyond our day-to-day routines. The shofar’s calls awaken

us to a reality beyond simple material existence. Standing before G-d as our King and

accepting His sovereignty elevates us to a place not governed by reason or logic. The day
demands bittul - complete self-nullification - that lifts us entirely beyond our usual concerns
with the practical and the mundane. For these sacred hours, we touch something infinite.

Yet returning to routine after Rosh HaShanah is inevitable. Parshas Vayeilech, often read in
the days following the holiday, provides the key to navigating this transition without losing what
we've gained. The guidance of this Torah portion facilitates the maintenance of our spiritual
elevation while re-engaging with everyday life.

This guidance is expressed in an intriguing detail from the Torah reading: G-d commands
Moshe to take the Torah scroll he wrote and place it in the Holy of Holies — that miraculous
space where infinite Divinity was manifest in our material world. The Holy of Holies transcend-
ed physical space and time, while the Torah scroll, though sacred, remained very much part of
this world. Through it, transcendence is extended into a world that is ordinary.

Following this motif reveals how we can carry Rosh HaShanah’s transcendence into the en-
tire year — and ensure not just spiritual elevation, but the visible, tangible blessings we seek for
a good and sweet year.
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FOR HOLINESS TO SPREAD

For Holiness to Spread

The Convergence of the Transcendent and the Natural

1. This week’s Torah reading states,' “Take
this Torah scroll® and place it aside the Ark of
the Covenant of G-d your L-rd”

The Talmud?® presents two opinions regard-
ing this matter. According to one opinion, the
Torah scroll was placed inside the Ark togeth-
er with the Tablets of the Ten Commandments.
By contrast, the second opinion maintains that
the scroll was placed outside - at the side of
the Ark. However, according to both opinions,
the Torah scroll was located in the Holy of
Holies. This means that, in the Holy of Holies,
there were both the Tablets, which contained
engraved letters, and the Torah scroll, which
contained written letters.

Clarification is necessary regarding the
connection between the Torah scroll - written
letters - and the Holy of Holies. The connec-
tion between the Tablets - engraved letters
- and the Holy of Holies is understandable
because, in the Holy of Holies, “the place of
the Ark transcended measurement.” That is
to say, although the Ark had a limited space -
two and a half cubits long...* - that place itself
transcended physical space.’

Similarly, since time and space are inter-
connected, in the Holy of Holies, time also
transcended its ordinary dimensions.

1. Devarim 31:26. verse.

2. The Torah scroll written by Moshe 4. Shimos 25:10.

himself.

3. Bava Basra 14a-b, cited by Rashi
in his commentary on the above

5. The entire span of the Holy of
Holies was 20 cubits. There were 10 21a).
cubits on every side of the Ark, and
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the Ark itself was 2 % cubits long

and 1 ¥ cubits wide. Miraculously,
the space occupied by the Ark was
not included in the measure (Yoma
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Similarly, the engraved letters reflected transcen-
dence. Although they were actual letters, with the
dimensions and measurements that letters must have,
nevertheless, they were not a further element added
to the substance of the Tablets, but engraved within
the stone itself. This detail represents the fundamental
difference between written letters and engraved let-
ters: Written letters involve augmenting - i.e., adding
ink to - the parchment, whereas engraved letters are
part of the substance of the Tablets themselves.

This was particularly evident in the letters mem
and samech in the Tablets, which miraculously re-
mained standing despite having no material support.°®

Accordingly, the connection between the engraved
letters and the Holy of Holies is clear. Both repre-
sented the revelation of G-dliness that transcends the
world’s natural limits as it is expressed within our mate-
rial world. What, however, is the connection between
the written letters — which were ordinary letters, ink on
parchment — and the Holy of Holies?
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Extending the Boundaries of Transcendence

2. The purpose of the Holy of Holies was that its
essential quality - time and space that transcended
ordinary time and space - should radiate outward
- extending to the courtyard of the Kohanim, the
courtyard of the Israelites, the Women’s Courtyard,
the mountain of the Beis HaMikdash, and even be-
yond that mountain. The goal was that even the
nations of the world - wherever they are located, not
only when they come to the Beis HaMikdash - should
recognize that time and space transcend ordinary
time and space. Appreciating this reality will lead to
the fulfillment of the prophecy,” “Strangers will rise
and pasture your flocks.”

6. Shabbos 104a, Megilah 2b. The
final mem and the samech contain
enclosed spaces within their forms.
The letters of the Ten Command-
ments were engraved from one side

of the tablets to the other. Thus,
when these letters were engraved
into the stone tablets, the inner
sections had no physical connection
to the surrounding stone, yet they
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miraculously remained suspended
in place.

7. Yeshayahu 61:5.
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To facilitate this extension of the holiness of the
Holy of Holies and the resulting consequences with-
in the world at large, written letters were also placed
in the Holy of Holies. They served as the conduit
through which the light of the Holy of Holies extend-
ed also into the realm of ordinary physical existence.

FOR HOLINESS TO SPREAD
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The Ongoing Echo of Rosh HaShanah

3. Chassidus® explains the superior quality of the
Divine service of Rosh HaShanah when compared
to the Divine service of the entire year. Through-
out the year, our Divine service primarily follows
reason and understanding. Even the self-sacrifice
demanded during the year has at least some con-
nection to reason and understanding. However, the
Divine service of Rosh HaShanah involves bittul
(“self-nullification”) that transcends reason and un-
derstanding entirely.

We must draw a lesson from the juxtaposi-
tion of Parshas Vayeilech to Rosh HaShanah: True,
throughout the entire year, the approach of bittul
that transcends reason and understanding is not
required. Nevertheless, even during the entire year,
when a person exists in his ordinary reality, his Di-
vine service must be influenced by and reflect the
bittul of Rosh HaShanah. This resembles the man-
ner in which the transcendence of the Holy of Holies
would extend even into the written letters and, from
them, even outside, to the world at large.

Through mirroring this approach in our Divine
service, we cause the flow of Divine energy and bless-
ing drawn down on Rosh HaShanah to descend
throughout the entire year and to be manifest in ac-
tual reality, even in material matters, in whatever we
need.

8. See Sefer HaMaamarim 5656, p.
264; the series of maamarim entitled
BeShaah Shehikdimu, 5672, Vol. 1,
pp. 102ff, 126, et al.
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To Ensure a Good and Sweet Year

4. The preparatory service to extend the spiritual
impact of Rosh HaShanah into the entire year is: “You
are standing today” - (“the day of great judgment”)’
- “all of you... the heads of your tribes... from the one
who chops your wood to the one who draws your wa-
ter”'® This implies that an individual may be counted
among “the head of your tribes,” the people’s leaders,
nevertheless, on Rosh HaShanah, he is charged with
connecting himself with other Jews, including those
on the level of “one who chops your wood and draws
your water,” so that they become joined as a single en-
tity, “all of you” - all truly one."

Making no distinctions between “the heads of your
tribes” and “one who chops your wood and draws
your water” endows a person with the strength not to
make a distinction between the Divine service of Rosh
HaShanah, the “head” of the year, and that of the rest
of the year. By joining in unity with the entire Jewish
people, he enables the bittul of Rosh HaShanah to illu-
minate his Divine service throughout the entire year.

Through this approach, the person causes the flow
of Divine energy and blessing from Above to be felt
everywhere, having a comprehensive effect upon all
existence to the extent that we will witness the fulfill-
ment of the prophecy, “Strangers will arise and pasture
your flocks.”

The catalyst for this transformation is generated
when a person arouses the bittul of Rosh HaShanah
in the “stranger” within himself - namely, his body
and animal soul - and also in the “stranger” within
another Jew. By doing so, he thereby brings about a
transformation among the nations of the world - the
true strangers. They come to recognize the unique vir-
tue of the Jewish people and, as a result, take it upon
themselves to “pasture your flocks.”

9. Targum, Iyov 2:1; see HaYom Yom,
entry 25 Elul.

11. See Likkutei Sichos, Vol. 2, p.
398, at length.

10. Devarim 29:9-10.
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Similarly, by bringing about this change within
himself, a person causes the flow of Divine ener-
gy and blessing drawn down on Rosh HaShanah
to descend throughout the entire year, affecting
even physical reality, in everything that he needs,
in visible and revealed good. He will be inscribed
and sealed for a good year together with the entire
community of Israel, for a good and sweet year
with goodness that is visible and revealed.
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VAYEILECH II | 272

Adapted from a sichah delivered on 6 Tishrei, 5713 (1952)

Introduction

e all have fundamental worldviews that shape the way we approach life as a whole.

From a secular perspective, we each see ourselves as individuals with certain wants

and desires, goals and aspirations, with a responsibility to society as a whole, and - if
we are religious — with certain obligations to G-d. Fundamentally, however, our world revolves
around ourselves — not necessarily in a bad way; that’s just the way we are. Any person who is
honest with himself understands that.

Nonetheless, we do see ourselves as living in a world with a structure and basic guidelines.
That being so, we acknowledge that our relationship with the others who share our world must
be fair and just. However, in reality, that approach does not go beyond enlightened self-interest.
Living in such an environment is safer and more secure.

Consider a different perspective: Each human being is a holy soul, an actual part of G-d
enclothed in a human body. This leads to the understanding that our lives should be directed to
enabling and exercising the expression of the potentials and desires that characterize our souls.

Moreover, we should be aware that we are living in a world created and maintained by G-d at
every moment and that creation has a Divine purpose. Knowledge of this basic premise should
motivate us to direct our lives toward fulfilling that purpose, each of us in our own unique way,
which might be very different from our neighbor’s.

These broad and encompassing differences also shape the manner with which we approach
particular situations on both a small and large scale.

With this backdrop, we can appreciate the uniqueness of the sichah that follows. In it, the
Rebbe analyzes the difference between the connotations and implications of the Hebrew terms
teshuvah, tefilah, and tzedakah, and the English words “repentance, prayer, and charity,” which
are usually offered as translations. The contrast between the Hebrew and English perspectives
gives us insight into a wider and more comprehensive difference between the world outlooks
they represent.

While relevant at all times, these concepts are more pertinent during the Ten Days of Te-
shuvah, when the inner spiritual potential we possess seeks to express itself. At this time, the
wording of the Torah perspective speaks to us more powerfully and generates an inner desire to
put its values into actual practice.
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Not Mere Linguistics

To Increase G-d's Blessings

1. All Jews hope that, on Rosh HaShanah,
G-d certainly granted them and every member
of their households a good and sweet year in all
its details, including children, life (health), and
sustenance in abundance, in a manner of appar-
ent and revealed good.

Nevertheless, there are no limits to good. To
increase the measure of good they will receive,
G-d gave the Jews the Ten Days of Teshuvah, the
days between Rosh HaShanah and Yom Kippur.'
Through their Divine service during these days,
they can elicit even more and greater blessings
from G-d’s full and abundant hand, blessings so
great that only He is capable of granting them.

What Divine service is mandated during
these days? The Machzor specifically high-
lights teshuvah, tefilah, and tzedakah, indicating
that through these three modes of service, we
prompt G-d to grant blessings from His full and
abundant hand.
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Words Are Telling

2. On the surface, teshuvah, tefilah, and tze-
dakah also exist among non-Jews in some form.
They also practice “repentance, prayer, and char-
ity” Nevertheless, in truth, there is a great and
fundamental distinction between the manner
in which these three modes of service are prac-
ticed by Jews and by non-Jews. The difference
is expressed through a comparison between the

1. See Likkutei Sichos, Vol. 4, p. 1114,

which explains the wording “the Ten ~ Yom Kippur”
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Days between Rosh HaShanah and
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terms used: teshuvah - generally translated
in English as “repentance,” tefilah - generally
translated as “prayer;” and tzedakah - gener-
ally translated as “charity”

PR OPIR OIR P OPT TOWIVONKR
PR 71950 ,72W0 11D 179K VIV 0T
JIRTI

Expressing One's Inner Self

3. Teshuvah: In Lashon HaKodesh, the Holy
Tongue, the precise translation of the English
term “repentance” is not teshuvah but chara-
tah, a word which connotes “regret” Jews do
not describe our service with the term chara-
tah but with the term teshuvah.

Charatah and teshuvah have opposite
implications. Charatah places emphasis on
starting anew. The person regrets having done
something not good® or failing to have done
something good, and, therefore, he desires to
follow a new and better path in the future.

Teshuvah, however, underscores “return-
ing” The Torah sees a Jew as inherently good,
a person who innately desires to do good. If
he does something that is not good, it is only
as a result of various external causes for which
he is not - or is only partially - responsible.
Those actions do not define him. Fundamen-
tally, he is good.

This is the meaning of teshuvah. The Jew
returns to his root and source, to his inner
self, and by revealing his inner self, he en-
ables it to control and direct his life. For this
reason, teshuvah is relevant for everyone;’
it applies even to a tzadik, a righteous man.
The intent is that he is continually striving to
reach the core of his inner self and reveal it.

Conversely, this approach to teshuvah is
also applicable to a rasha, a wicked person,

2. In characteristic fashion, the
Rebbe refrained from using the term
“bad”

3. See Kuntreis Bikkur Chicago, p.
23ft. (reprinted in Sefer HaSichos
5702, p. 471t., translated in Touching
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a City’s Soul, p. 23fF.).
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because no matter how low he has fallen,
he always has the potential to do teshuvah.
The rationale is that he is not bringing about
anything new. All that is necessary for him
to do is to return to his inner self.

MERE LINGUISTICS
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Intensifying Our Connection

4. Tefilah: The precise translation of the
English term “prayer” in Lashon HaKodesh
is bakashah, “supplication” However, Jews
describe our service with the term tefilah
rather than bakashah.

The terms bakashah and tefilah involve
an extreme contrast:* bakashah means “sup-
plication,” while tefilah means “bonding.”

The term “supplication” implies “entreat-
ing” - i.e., one asks G-d to satisfy his needs
from Above. Thus, when one has no needs,
nor a desire for anything, supplication is not
relevant. Tefilah, however, highlights bond-
ing with G-d,’ elevating oneself from below.
This type of service is relevant to all people
at all times, whether or not they are lacking
anything and regardless of their spiritual
standing.

Every Jew possesses a soul that is con-
nected with G-d. Nevertheless, since the
soul descended into the body and is con-
nected with it, the soul must also relate to
material functions such as eating, drinking,
and the like. During the times it is involved
with such matters, its connection with G-d
is weakened. For this reason, there are cer-
tain times during the day for tefilah, during

4. The literal translation of the
original is that they are opposites
because, as stated in the following
paragraph, “supplication” involves
asking G-d to satisfy one’s needs

below and connect to G-d.

from Above, while tefilah involves
mans efforts to elevate himself from

5. See Rashi, Bereishis 30:8, which
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interprets the root letters of the word
tefilah - n, , and ¥ - in this manner,
and the Tzemach Tzedek’s Or HaTo-
rah, Bereishis, Vol. 2, 380a, which
expands upon that interpretation.
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which the soul’s connection with G-d is re-
newed and strengthened.

Accordingly, tefilah - with its full intensi-
ty - is relevant to everyone, even those who
are not lacking anything at all, for tefilah does
not involve only supplication and requests. In-
stead, it is fundamentally an opportunity for a
person to refresh his connection and attach-
ment to G-d.
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Why Give to Another

5. Tzedakah: The term “charity” is precise-
ly translated in Lashon HaKodesh as chesed,
which also means “generosity” However, Jews
use the term tzedakah rather than chesed.
There is a radical difference between the terms
chesed and tzedakah.

Chesed, “generosity; reflects the character of
the giver, that he is a good person. Even though
the recipient does not deserve the gift and the
giver has no obligation to give, he gives to him
only out of the kindness of his heart.

By contrast, tzedakah derives from the
root tzedek, which means “justice,” something
expected of a person. There are two ways to ex-
plain why this term is appropriate:

a) The giver is not giving merely as an act of
kindness. Instead, he is obligated to give to the
other, because he realizes that what he is giv-
ing is not his own. G-d entrusted him with his
wealth only as a deposit to be given to others.

b) He needs G-d to satisfy his needs. Now,
G-d certainly does not owe him anything. So
too, to initiate the motif of “measure for mea-
sure,” he must - and is obligated to - give to
others, even though he does not owe them
anything. This generates a reciprocal response
Above, causing G-d also to give him more than
what he is worthy of receiving, since he gave
others in a manner that surpassed his potential.

TIRTS

1o ANIYTIVIN l_]’iJUZ i)
- PR WP WY IR -T0MRYY”
0°12 ©%] DY LT TN 2 WIX 70N
T IPTS VBRI O N3 TON YN
TIX PX TP 12 700 7D TUUIWONN
WRPPTIIDA R

X PX Y X UIOWIORK TOn

OVIY - LD ONT .WLIYD W0

I8 OOK 29 02 PR TY PR 0% LI
1Y 03 UROVIA T8 NI 12V

LIWYIWOIR - RTE PRI
PIE PR PR OXT X LD7R0IVIVI
;07D

OV J2v3 9% 2NN PR W (R

WT YT VN VR I IR 0N Y

12Y3V3 OXT O°K LN IWLUIYIIN
.DYIY? 12Y3 OY 2X] 1Y *722 117703

I JURIPIR IRT T Y N UK (2
DR ]2V O°K OR] WOUIYIR 17
V1 DNV R PR IWUWIVDIR W7
RO 27IN0 PR PR Y INT T
WORD OV 12V} AT THD AT
WPWI LPTAY 0 DR TR W
WT IR LAPYN? PR YD W PR
WIWR 12V DR ONT WOUIYDIN
VR Y DR 0N PR W 2D
IND YT WK 12VIV3



15 PARSHAS VAYEILECH I |

This applies especially when he gives tzeda-
kah that benefits many people and particularly
when he gives tzedakah that benefits Torah
institutions. In that instance, he generates an
ever-increasing spiral of positive activity be-
cause whoever is educated in these institutions
will become a foundation upon which a future
Jewish home will be built and a future source
of guidance and direction in his community.
When a person gives tzedakah to such institu-
tions, he can come to G-d with the claim, “I
gave to Your concerns in a manner beyond my
potential; give me more than I deserve for my
concerns.”

NOT MERE LINGUISTICS
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Eliciting Divine Blessings

6. Through these three - teshuvah, tefilah,
and tzedakah - we motivate G-d to seal our
inscription for a good and sweet year. When
we return to our innermost selves (teshuvah),
bond with G-d (tefilah), and give tzedakah as
an expression of justice, then, regardless of the
goodness that G-d generously bestows upon us
on Rosh HaShanah, He will grant even more
on Yom Kippur, blessing us and all our fellow
Jews with a good and sweet year, replete with
apparent and revealed good.
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VAYEILECH III | 37"

Adapted from sichos delivered on Shabbos Parshas Haazinu and 6 Tishrei, 5727 (1966)

Introduction

he Beis HaMikdash is not only a structure that once existed in Jerusalem, but an inner

place that continues to exist in each one of our hearts.! Based on that understanding,

learning about the service that the Kohen Gadol would carry out on Yom Kippur not only
teaches us about the practices that he observed years ago, but also provides us guidelines for our
own Divine service on Yom Kippur - and, indeed, beyond that day.

There were two aspects to the Kohen Gadol’s service on Yom Kippur. He would carry out
his service in the courtyard of the Beis HaMikdash and the Heichal (its outer sanctuary) while
wearing his golden garments. However, he would perform his service in the Holy of Holies while
wearing white garments.

We must have both golden and white garments in our service of G-d. When, for example, we
are approached for tzedakah, gifts for charity, we must put on our golden garments, giving gen-
erously from the resources that G-d has granted us. However, we must also possess pure, white
garments, a mode of service in which we detach ourselves from all physical concerns.

What is unique about the service of the Kohen Gadol is that it involved continually alter-
nating between these two sets of garments. His service in golden garments — the dedication of
material resources to G-d’s service — was complemented and balanced by his moving beyond
such matters and focusing on the inner voice of his soul. The interrelation of the two reflects how
the Torah sees the material and the spiritual as integral parts of a single picture.

After carrying out his entire service on Yom Kippur, the Kohen Gadol would recite a short
prayer for a good year for himself, his tribe, and all the Jews throughout the world. Similarly,
when every Jew carries out this service in his inner Holy of Holies, with a few choice words
uttered at select moments, he can ensure a prosperous year, one of health and well-being, for
himself and our entire people.

1. Torah Or, p. 87a, interpreting the among them,” as referring to the
promise (Shmos 25:8), “I will dwell Sanctuary within every Jew’s heart.
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EVERY JEW A KOHEN GADOL

Every Jew a Kohen Gadol

The Kohen Gadol's Service on Yom Kippur

1. Our Sages' speak of “the ten days between
Rosh HaShanah and Yom Kippur.” Since there
are only seven days between Rosh HaShanah
and Yom Kippur, it is understood that the
Ten Days of Teshuvah also include Rosh Ha-
Shanah and Yom Kippur. The fact that one
term - the Ten Days of Teshuvah - is used to
describe all these ten days indicates that they
are a single unit that begins with Rosh HaSha-
nah and concludes with Yom Kippur. Thus, it
follows that the preparations for Yom Kippur
already begin from the first moment of Rosh
HaShanah.

On Rosh HaShanah, the mitzvah of the day
is the sounding of the shofar.? On Yom Kip-
pur, the fundamental aspect of the day is the
service of the Kohen Gadol in the Beis HaMik-
dash. Throughout the year, the service in the
Beis HaMikdash would also be carried out by
other kohanim, but on Yom Kippur, the Ko-
hen Gadol himself would perform all aspects
of the service of the day.’

There were two aspects to the service of Yom
Kippur. One was fulfilled by the Kohen Gadol
while wearing his golden garments.* (Aside
from gold, these garments were made from
other materials as well, but our Sages® refer to
them as “golden garments.”) Another part of

1. Rosh HaShanah 18a.

2. Rosh HaShanah 26b.

3. Yoma 32b.

4. See Rambam, Hilchos Klei Ha-

Mikdash 8:2, where he states, “The
golden garments are the garments of
the Kohen Gadol. There were eight
garments: In addition to the four of
an ordinary kohen, there were the
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cloak, the ephod, the breastplate, and
the forehead plate”

5. Rosh HaShanah 26a; Yoma 31b,
32b; et al.
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his service was carried out by the Kohen
Gadol while wearing “white garments,”
which were fashioned from pure linen.

There were three areas in the Beis Ha-
Mikdash where this service was carried out:
a) the courtyard, b) the Heichal (the outer
sanctuary in the building of the Beis Ha-
Mikdash which paralleled Ohel Moed in the
Mishkan that accompanied the Jews during
their journey in the desert), and c) the Holy
of Holies. The Kohen Gadol carried out the
service in the courtyard and the Heichal
while wearing his golden garments; he
performed the service in the Holy of Ho-
lies while wearing his white garments.
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Every Jew a Kohen Gadol

2. The destruction of the Beis HaMik-
dash affected only its physical structure
- the stones, gold, and silver. However,
the spiritual Beis HaMikdash that exists
within the soul of every Jew remains in-
tact at all times. No Jew - and definitely
no non-Jew - can destroy that. As my
revered father-in-law, the Rebbe Rayatz,
declared,” “Only our bodies alone were
banished into exile and subjugated to the
rule of the nations [of the world]. Our
souls were never exiled, nor were they
subject to the rule of the nations.”

All the services performed in the Beis
HaMikdash during the different times of
the year are also mirrored within the spir-
itual Beis HaMikdash that exists within
every Jew. On Yom Kippur, every Jew —
who is the Kohen Gadol in his personal

6. Yoma 32a-b, et al. See Rambam,
Hilchos Klei HaMikdash 8:3, “The
white garments are the four gar-
ments that the Kohen Gadol would
wear on Yom Kippur. They are: a

linen alone.”

tunic, leggings, a sash, and a turban.
They are all white, their threads are
six-fold, and they are made from
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7.3 Tammuz, 5687 (1927); Likkutei
Dibburim, p. 692a; Sefer HaSichos
5687, p. 169.



19 PARSHAS VAYEILECH Il |

Beis HaMikdash - must fulfill all the various
aspects of the service there without relying on
anyone else. The service that he must carry out
has two parts - the service in the Holy of Holies
carried out in white garments and the other ser-
vices carried out in golden garments.

EVERY JEW A KOHEN GADOL
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Everything in Its Time

3. Rambam?® states that the reason the ko-
hanim had to wear garments that were made “for
honor and splendor™ while serving in the Beis
HaMikdash is because only the most attractive
and beautiful articles must be used for holy mat-
ters. This clarifies why, on Yom Kippur, outside
the Holy of Holies, the service had to be carried
out while wearing golden garments. Gold is al-
ways highly valued, and clothing made of gold
creates an impression of wealth and honor. For
this reason, the Kohen Gadol carried out his ser-
vice in the Beis HaMikdash - particularly on Yom
Kippur - while wearing golden garments.

Accordingly, it is not understood why the
most sacred service, the service in the Holy of
Holies, was carried out while wearing white gar-
ments. The Holy of Holies is the most holy of
places. Certainly, there, the Kohen Gadol’s service
should have been carried out while wearing gold-
en garments!

To offer an explanation: Everyone must serve
G-d with all the potentials he possesses. When
someone approaches a wealthy man to ask for
tzedakah, the wealthy man cannot excuse himself
by explaining that he is fulfilling his obligations
through prayer and studying Torah, Chassidus,
and Jewish Law. He must know that in the Beis
HaMikdash, golden garments are necessary - i.e.,
he must give generously of his riches.

Conversely, however, such a person must

8. Moreh Nevuchim, Vol. 3, ch. 45. 9. Shmos 28:2.
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remember that he cannot fulfill his spiritual
obligations merely with golden garments - by
supporting yeshivos and other charitable causes.
He must also possess — and, when necessary, put
on - pure, white garments, i.e., he must occupy
himself with spiritual matters that are detached
from physical and material concerns.

Both these spheres of activity are important
and each one of them must be carried out in a
manner appropriate for its place. For the service
performed outside the Holy of Holies, one must
use golden garments. Indeed, it is precisely for this
service in the Beis HaMikdash that one must use
golden garments, as the Midrash states,'* “It was
not fitting [for the world] to use gold. [Why] was
[it] created? Only for the Beis HaMikdash.” That
was the primary purpose of creating gold, and
only as a by-product did it also become available
for all worldly concerns. Every Jew understands
that what is of primary importance - using gold
for spiritual concerns - should not be considered
a secondary matter, and those secondary matters
- using gold for material things - should not be
considered of primary importance.

However, when entering the Holy of Holies, the
inner sanctuary within every Jew’s soul, it is not fit-
ting to bring in gold. There, a wealthy man is the
same as everyone else. Service in the Holy of Holies
has to be fulfilled while wearing white garments.
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Knowing One's Responsibilities

4. This is the defining characteristic of the Ten
Days of Teshuvah that begin with the sounding of
the shofar on Rosh HaShanah and conclude with
the service of the Kohen Gadol on Yom Kippur.

At the beginning of the Ten Days of Teshuvah,
we sound a shofar, an animal’s horn. The shofar
blasts are not musical; they are simple tones of

10. Bereishis Rabbah 16:2.
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varying duration - a tekiah, shevarim, and
teruah. The implication is that when a Jew
presents himself before G-d, it is not a time
for complexity; at that time, his connec-
tion with G-d is through a simple, heartfelt
outcry. He cries out from the depths of his
heart, from his innermost core. He is G-d’s
child and G-d is his Father - and he asks his
Father to give him a good and sweet year.

The Ten Days of Teshuvah conclude with
the service of the Kohen Gadol in the two di-
mensions mentioned above, i.e., a Jew knows
- and resolves - to serve G-d with golden
garments and with white garments. Regard-
ing those matters outside the Holy of Holies,
he realizes that since G-d gave him financial
resources and a Jewish soul, he may not con-
ceal himself in pure, white garments which
are readily stained by anything that comes
into contact with them. In other words, when
he is approached and asked to give money,
he should not refer those making the request
to somebody else because he is too holy and
pure. Instead, since he knows that the Beis
HaMikdash - or the yeshivah, the shul, or the
house of study - needs gold, he must give gold.

However, when it comes to the Holy
of Holies, he is the same as everyone else.
He does not go around in golden clothes.
Instead, he wears pure, white garments, un-
tainted by physical and material matters. He
knows that no ordinary physical objects were
found in the Holy of Holies. Even the show-
bread' - which was holy - was not placed
in the Holy of Holies. All that was there was
G-d, the Torah - the Ark of the Covenant
containing the Tablets of the Ten Command-
ments - and the Kohen Gadol.

11. Perhaps the showbread (Lechem
HaPanim) is mentioned here

because it was the source of material
blessing for the Jewish people. See

EVERY JEW A KOHEN GADOL
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Zohar, Vol. 11, p. 253b.
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Seeing a Unified Picture

5. This is the lesson for every Jew. The begin-
ning of one’s life, the beginning of one’s Divine
service, and the beginning of the year must start
with a simple outcry to G-d that transcends the
intellect. Afterwards, he must himself carry out
the service in his inner Beis HaMikdash, which
is intact even at present, and he must do so while
wearing — at their appropriate times — golden gar-
ments and white garments.

When a person does this, the material and spir-
itual will blend together for him, as they did for
the Kohen Gadol. Although the golden garments
and white garments were worn at separate times,
nevertheless, they were exchanged several times —
i.e., the Kohen Gadol did not first put on golden
garments, remove them, store them away, and then
put on his white garments. Instead, he continually
changed his garments, first putting on the gold-
en garments, and then the white garments, and
then again putting on the golden garments, then
the white garments again, and then the golden
garments again. The reason for alternating back-
and-forth is that, for Jews, there is no separation
between the material and the spiritual; they are
both integral parts of a single picture.
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Where a Jew and the Torah Are One

6. On Yom Kippur, a Jew must contemplate and
prepare himself to enter the Holy of Holies that ex-
ists within his inner self.

What does entering one’s personal Holy of Ho-
lies mean?

In the Holy of Holies in the Beis HaMikdash,
there was only the Ark, which contained the Tab-
lets of the Ten Commandments.

In other words, the Holy of Holies was the place
of the Tablets, the Torah as it is engraved into stone
- and into a Jew’s heart.
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This is also what it means for a Jew to en-
ter the Holy of Holies that exists within his
inner self. In that place, a Jew’s connection
with the Torah, the Torah of Life, resembles
engraved letters. In other words, in contrast
to letters written with ink on parchment,
which inherently are two separate entities
and, as such, can be scraped off or blotted
out, the letters hewn into the stone are a sin-
gle entity with the stone. Similarly, because
the Torah is engraved within a Jew’s inner be-
ing, he and the Torah are entirely one."

EVERY JEW A KOHEN GADOL
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How to Enter the Holy of Holies

7. When Yom Kippur arrives and a Jew
must enter the Holy of Holies, he asks him-
self, “How can I enter the Holy of Holies
when I am not wearing fancy or ornate
garments?”

The answer to that is that entering the Holy
of Holies does not require golden garments;
nothing ornamental or attractively colored is
necessary. What it does require is pure white
garments, a pure and refined heart, and a
pure and refined mind. After immersing
himself in the mikveh on the day before Yom
Kippur, every Jew possesses these, because
that immersion washes away all matters that
are not good or are inappropriate.
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Eliciting Divine Blessing

8. After carrying out his entire service
in the golden garments and the white gar-
ments, the Kohen Gadol would recite a short
prayer. With these few words, he would
bring about a good year for himself, for his
tribe, and for all the Jews throughout the en-
tire world, even regarding material matters.

12. Likkutei Torah, Vayikra, p. 45a.
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Similarly, when every Jew carries out the
service in his inner Holy of Holies, with a few
choice words uttered at select moments, he
can bring about good fortune for all the days
of the year to come.

The prayer the Kohen Gadol recited after
the Yom Kippur service was for all Jews. Sim-
ilarly, when every Jew prays on Yom Kippur,
approaching G-d with white garments, i.e.,
a pure heart and a positive intent, he gen-
erates blessing not only for himself and his
family, but for all Jews, because “all Jews are
intertwined with each other”'* And, with his
prayers, he draws down for himself and for
them a good and sweet year in both spiritual
and material matters.

13. Shevuos 39a; Sanhedrin 27b.
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