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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on the second day of Sukkos, 5716 (1955)

Introduction

he Festival of Sukkos is a Divine embrace.! Like a person who joyously hugs his beloved,
Sukkos is the time when G-d’s joy and love encompass the Jewish people entirely, envel-
oping every element of their being.

This is reflected in the actual observance of the mitzvah of sukkah. All of the other mitzvos
are associated with a specific limb or organ of the body, or with carrying out a given activity. On

Sukkos, we do not just carry out a mitzvah - we literally enter it. Our entire body is taken in by
the sukkah.

As a result, during this festival, every aspect of our lives becomes a mitzvah, a dimension of
our bonding with G-d. While in the sukkah, our eating, drinking, relaxing - everything that we
would do in our homes? — serves as an expression of our connection to Him. This prepares us to
carry out the charge,” “Know G-d in all your ways,” throughout the entire year to come.

1. Pri Eitz Chayim, Shaar Chag 2. See the Alter Rebbe’s Shulchan 3. Mishlei 3:6; Shulchan Aruch,
HaSukkos, ch. 4. Aruch, sec. 639:1, 4. Orach Chayim 231.
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BRINGING G-DLINESS INTO EVERY ASPECT OF OUR LIVES

Bringing G-dliness into Every
Aspect of Our Lives

Encompassing the Entire Festival

1. There are several mitzvos associated with the
festival of Sukkos aside from the mitzvah of dwell-
ing in the sukkah - for example, the mitzvah of the
four species. Nevertheless, the festival derives its
name from the mitzvah of dwelling in the sukkah.

One of the reasons for this is that the mitzvah
of dwelling in the sukkah is connected with the
entire festival. This reflects an advantage it pos-
sesses over the mitzvah of the four species. From
the very moment the festival begins, the mitzvah
of dwelling in the sukkah applies. By contrast,
even in the Beis HaMikdash, where the Scriptur-
al obligation of taking the four species applied
throughout all seven days of the festival,' the mitz-
vah did not begin until the morning of the first day.

Moreover, not only does the mitzvah of dwelling
in the sukkah begin at the very first moment of the
festival, preparations for it are necessary even be-
fore the festival. We are compelled to say so because
a sukkah requires a minimum of three walls - or four
walls, according to our custom.” Now, the sukkah
must be constructed for the sake of the mitzvah; in
other words, using the material that covers the roof,
the schach, of an existing structure is not acceptable.’
Furthermore, the covering of the sukkah cannot be
done on the festival but must instead be prepared
before the festival and, indeed, constructing a sukkah

1. By contrast, even in the era of the
Beis HaMikdash — and how much
more so, in the present age — outside
the Beis HaMikdash, the mitzvah

of the four species is a Scriptural Chayim 658:1).

obligation only on the first day. It

is fulfilled on all seven days of the
holiday only according to Rabbinic
Law (Tur and Shulchan Aruch, Orach
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2. Rama, Orach Chayim 630:5.
3. Sukkah 11b.
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is a mitzvah in and of itself.* By contrast, the entire ful-
fillment of the mitzvah of the four species, including its
preparations, can be carried out on the festival.

There is another difference between the mitzvah of
the sukkah and the four species. The fulfillment of the
mitzvah of the four species is limited. Each day of the fes-
tival, once a person carries out this mitzvah, he is exempt
from fulfilling it again that day. By contrast, it is said® con-
cerning the mitzvah of dwelling in a sukkah, “You must
dwell [in the sukkah] as you reside [in your home],
leading to the inference that there is no concept of con-
cluding the fulfillment of the mitzvah. For example, even
if one already ate in the sukkah that day, whenever he de-
sires to eat, he must eat in the sukkah again. Indeed, the
mitzvah endures throughout the duration of the festival,
beginning from the very inception of the holiday and
continuing throughout the festival until its end.
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When One's Private Affairs Become a Mitzvah

2. The mitzvah of dwelling in the sukkah possesses
another advantage over all the other mitzvos, includ-
ing the mitzvah of taking the four species.

All the other mitzvos are specific in nature, involv-
ing particular aspects of the person who fulfills them.
He fulfills certain mitzvos with one limb and other
mitzvos with other limbs. No other mitzvah encom-
passes a person and all aspects of his life entirely. By
contrast, the mitzvah of sukkah involves “dwell[ing
in the sukkah] as you reside [in your home],” and
thus encompasses every element of a person’s life. He
carries out all his personal affairs inside the sukkah,
including private matters involving his own needs. He
performs the same activities which he did a week ago,
but now, when he carries them out in a sukkah, he
thereby fulfills a mitzvah.

4. See Rashi, Makkos 8a, and the
Alter Rebbe’s Shulchan Aruch
641:1, which states that although
constructing the sukkah is a mitzvah,
or at least an element of a mitzvah, a

“Constructing [the sukkah] is not
the consummation of the mitzvah,
for the fundamental element of
the mitzvah is dwelling in it.” See

blessing is not recited over it because
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Likkutei Sichos, Vol. 29, p. 496.

5. Sukkah 28b; the Alter Rebbe’s
Shulchan Aruch 639:1.
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Moreover, there is a well-known statement
of our Sages, “Any man who does not pos-
sess a home is not a man.” In other words, if
a person does not have a home, he is lacking
fulfillment as a man because a man must have
a home in which to dwell. His home endows
him with this fulfillment not only when he is at
home, but even when he is in the market place.
Since he has a home in which to dwell, he is a
man.

During Sukkos, the mitzvah is to “dwell [in
the sukkah] as [one] resides [in his home].” As
such, throughout these seven days, dwelling
in the sukkah is what endows him with fulfill-
ment as a man. Accordingly, even when he is
not in the sukkah, since he established the suk-
kah as his dwelling, he is connected with the
mitzvah of sukkah.

BRINGING G-DLINESS INTO EVERY ASPECT OF OUR LIVES
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Making Every Aspect of Our Lives G-dly

3. The month of Tishrei is a comprehensive
month,” impacting the entire year. Consequent-
ly, it is understood that all the mitzvos of the
month of Tishrei provide us with lessons for our
Divine service throughout the entire year. The
mitzvah of sukkah teaches the following lesson:

It is asked of a Jew to “know G-d in all your
ways,”® meaning that all of his affairs should
be connected with G-d. He should serve G-d
not only when he studies the Torah or involves
himself in the Divine service of prayer, but
also when he is involved in mundane activities.
Even these ordinary matters must be connect-
ed with G-d. The power and the strength to
carry out such service is made possible by the
mitzvah of sukkah.

6. See Yevamos 63a, as understood
by Tosafos, s.v. sheein.

7. Vayikra Rabbah 29:8.

Orach Chayim 231.

Py ™90 WIN K INT PR WH WA

P TIROWIND X Ko 772 MY 22

X YT W OY7 P Nien Y9N N

T WD YR P %Y ATy Axin
:PX 7720 NISH 1D XTI

232 771 X1 DY TR X 2 LIND 9D
TPXT DRIV IP VPR X YT 97T
NI VI JOWIVRIN OB TIHIND P
PRT 17007 NIy 7700 T nywa
12°DX NI JOWIWIIR OYT T W
P72V L1 IRV 1T N3 UK Y NYYI
XD PINT PTRW 0T Y AT 0inT
JUEIWIN TV TTIIND

oy ’]’18 D”PWRUW R gp) oyT PR
710 MY T T 19 Y3

8. Mishlei 3:6; Shulchan Aruch,
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The mitzvah of sukkah is so all-encompass-
ing that even when one sleeps in a sukkah, he
is carrying out G-d’s mitzvah.” Moreover, even
when he is not in the sukkah, he remains con-
nected with the mitzvah. The power and the
strength to serve G-d in such a comprehensive
manner throughout the year, dedicating all
one’s affairs to G-d, is derived from the mitzvah
of sukkah.
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An Interactive Relationship

4. The Talmud' describes the mitzvah of
sukkah as an “easy mitzvah” It is given this ti-
tle because when a Jew establishes a firm stance
- that no matter what happens, he is a servant
of the King, the King of kings, the Holy One,
blessed be He - it is easy for him to carry out his
day-to-day activities, including those associated
with his physical needs as expected of him, i.e.,
in such a manner that they should all become
elements of G-d’s dwelling in the lower realms.

And when he makes all of his matters ele-
ments of G-d’s dwelling, blessing from G-d’s
ample and generous hand will be brought down
for him in everything that he needs, including
children, health, and sustenance in abundance.

9. See Likkutei Sichos, Vol. 29, p. 10. Avodah Zarah 3a.
2111, which clarifies the Lubavitch

custom of not sleeping in the sukkah.
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Adapted from a sichah delivered on the second day of Sukkos, 5716 (1955)

Introduction

ur Sages' associate the rejoicing of Sukkos with the verse,” “You shall draw water with
rejoicing from the wellsprings of salvation” With that verse, they highlight the inner
dimension of this rejoicing.

By and large, people think of happiness as coming from the outside, something that must be
pursued and acquired - everything that money can buy - various types of food or drink, activ-
ities that test human limitations, or grand events. But all these, and whatever else people seek
in the hopes of attaining happiness, are external — a means to derive joy from something else.

A wellspring flows up from the depths. True happiness wells up from within us, from within
our own inner core — and that is why it endures.

On Rosh HaShanah and Yom Kippur, we plumb to the depths of our souls, our inner well-
springs, touching the point within us that takes us beyond ourselves and into a relationship with
G-d. On Sukkos, the intensity of that relationship erupts in boundless joy. We rejoice in our
bond with G-d and our bond with our fellow Jews. That joy serves as “a wellspring of salvation,”
bringing success and prosperity to every dimension of our lives.

1. See Sukkah 48b, et al. 2. Yeshayahu 12:3.
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Drawing From the Source

“From the Wellsprings of Salvation”

1. The celebrations of Simchas Beis HaShoeivah
are associated with the verse,
ter with rejoicing from the wellsprings of salvation.”
The verse implies that the water poured over the
Altar had to be drawn from a flowing spring. Ac-
cording to nigleh, the largely legalistic dimension
of Torah study, this requires explanation: Rambam?
rules that if it was not possible to draw water from
the Shiloach Spring,® the water for the libation could
be taken from the basin in the courtyard of the Beis
HaMikdash, and the water of the basin was not hala-
chically categorized as spring water. Furthermore,
although water from a mikveh is not spring water, it
was acceptable for use in the basin, and thus also ac-
ceptable for the water libation.*

1 «

You shall draw wa-

Accordingly, it is necessary to say that the verse
is teaching that it does not matter where the wa-
ter is taken from - whether from a wellspring or
another source. What is of primary importance is
that the water be drawn “with rejoicing” and, as a
result, it becomes “the wellsprings of salvation” as
a matter of course.

TIRWT N2 nInl IR LK
oy o opwwyr ooy
IX 0O ONT W C1ymnn
1BYY LIV?D 1Y OXN TWORN 7
VNI, 121723 0V 0797 103 2078
’5 HY .NiPYN PD 1T VDIRTY) OY
JPPTINUWIND 1] ONT PR 73
21X IX “0YP0D 07217 YT 01NN
R D TP VIRV L1 LR W
TVORN YRV Vn LIV MY
L1 LRI P2 T OXN 3D 11D
- WRIND.TYD D T 1R LRIV
PR 37 WD It M
JPIOI7 PN 70D DY

Oy 1N, LWD OYT JART 1V 7 INT
JVIRT 1D, 731 Rj2D1 1) 01 PR
% IVORN *T LDYWYI OXT 1V
WX X PO WIR NIYH P
1 PRI DY PR Y T LW
QYT IIT PR, WYL 00 DNINYI
ST OPYRN RN VI

The Contrast Between a Mikveh and a Wellspring

2. The halachic advantage of the water of a well-
spring over other water is twofold:

a) Evenawellspring of the most minimal volume
imparts ritual purity.’ By contrast, other water

1. Yeshayahu 12:3. See Sukkah 48b,
et al. the Beis HaMikdash.

2. Rambam, Hilchos Temidim

U’Musafim 10:10. logic of Tosafos, Sukkah 48b.

3. A flowing stream located close to
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5. Mishnah, Mikvaos 1:7.

4. This statement does not follow the
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- i.e., a mikveh - must contain a specific measure of
water to impart ritual purity. However, since the wa-
ters of a wellspring are continually connected to their
source, the quantity is not significant, but rather their
quality — their connection to their source. Therefore,
even the slightest volume imparts ritual purity.

b) A wellspring imparts ritual purity even while it is
flowing. Other water imparts ritual purity only when it
is collected in a specific place and when that place is of
sufficient size to contain the required volume of water.
By contrast, when the water of a wellspring is connect-
ed to its source, it is not bound by these restrictions.®

To focus on the spiritual parallel: If one desires to
proceed, advancing spiritually under his own power
and with his own calculations while separate from
the source,’ certain conditions must be met for spir-
itual success: A specific quantity is required - in the
spiritual parallel, the person must possess a sufficient
degree of intellectual prowess and other spiritual po-
tentials. These must be ample enough - as in the case
of a mikveh’s waters — for his entire body, including all
his potentials, to be immersed in them. They must be
contained in one place and measured in a reservoir
with walls, something outside of him. The implica-
tion is that it must be evident, even from an outsider’s
perspective, that the person’s capabilities contain the
sufficient amount necessary to bring about change. If
these criteria are not met, it is not possible to speak
about the waters - the person’s spiritual powers — im-
parting purity to someone else. Indeed, the potential
exists for the waters — those powers — themselves to
become impure.

By contrast, when one is connected to the source,
to the wellspring, even the slightest volume im-
parts ritual purity, even when the water is flowing.
There are no requirements regarding the matter.

7. The implication of the term

“the source” here are manifold. It
could be understood as referring to
their source Above, i.e., the person
forgets that he has been granted

6. Regarding all the above, see the
commentaries on the Mishnah,
Mikvaos 5:6, and the notes of
Tzemach Tzedek on that source.

DRAWING FROM THE SOURCE
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these powers by G-d. Alternatively,
he is no longer connected with his
teacher(s) who was (were) his source
of inspiration. Other interpretations
are also possible.
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Itis irrelevant whether the person has a large quan-
tity of spiritual power or only a minimal amount;
indeed, even the most minimal amount empowers
him to serve as an agent of change. Furthermore,
it is of no consequence whether his spiritual situ-
ation is fluid - i.e., not static, but subject to change
and fluctuation. As long as he is connected to the
source, he has a solid base of support.® Not only
will he not contract ritual impurity himself, but
on the contrary, he will be able to purify all types
- even the most severe category - of ritual impu-
rity for which water from a wellspring is required.’
Since he is connected to the source, his own po-
tentials are not significant.
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What Brings a Person Joy

3. The above concepts enable us to understand
the verse, “You shall draw water with rejoicing
from the wellsprings of salvation.”

The counterpart of the water libation in a per-
son’s spiritual service is kabbalas ol, the acceptance
of G-d’s yoke. This can be understood through com-
paring wine, which was used for the libations on
the Altar when bringing other sacrifices, and water.
Wine has flavor; its spiritual parallel is compre-
hension and understanding. By contrast, water is
something which, in and of itself, does not provide
flavor. In our Divine service, this refers to a person
who acts solely because of kabbalas ol. He does not
consider how he himself understands the matter.
Instead, he connects with the source and carries out
G-d’s command with kabbalas ol.

This becomes an empowering motivation, en-
abling him to “draw water with rejoicing.” To speak
in metaphoric terms, he has only a little simple
water, something which does not provide inher-

8. Literally, the words the Rebbe uses
mean, “he proceeds, [supported] by
broad shoulders.”

9. The Rebbe is referring to the

by scattering the ashes of a red

impurity associated with a human
corpse. This impurity can be purged
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heifer upon water from a wellspring
and sprinkling the mixture on the
impure person or object.
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ent satisfaction. Nevertheless, he draws the water
with rejoicing because he will pour it over the
Altar for G-d - ie., in accordance with G-d’s
command. Then, as a natural consequence, the
water will be from “the wellsprings of salvation.”
It will be spring water, connected to the source,
and even the slightest amount will be able to im-
part purity although it is flowing. In a personal
sense, this means that salvation will be drawn
down into all of a person’s affairs, entirely above
what he could possibly draw down via his own
power, because he is connected to the source.
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Adapted from a sichah delivered during Simchas Beis HaShoevah, 5716 (1955)

Introduction

ur Rabbis' teach that “joy breaks through boundaries” We see this in actual fact; when

a person is truly joyous, he will sing and dance, moving his hands and feet in a man-

ner that shows he is swept up in the celebration. He will break out of his normal social
limitations, embracing others regardless of their differences in social status, and give more gen-
erously than he typically would. The joy he experiences loosens the constraints of his ordinary
mode of conduct.

But there is a deeper message involved: The person’s joy breaks through boundaries because
he is involved in an experience that knows no boundaries.

Our Sages” communicate this concept with the teaching, “One who did not see the rejoicing
of Simchas Beis HaShoevah [- the celebration that accompanied the water libation in the Beis
HaMikdash -] has never seen joy in his life” What fueled the joy of Simchas Beis HaShoevah?

At the beginning of creation, G-d separated the lower waters from higher waters. At that
time, the lower waters wept, longing to be “before the King” In response, G-d promised them
that their water would be used for the water libation on the altar.?

The weeping of the lower waters expressed the deepest truth about existence itself - that ev-
ery element of creation yearns to transcend its apparent boundaries and connect with its initial,
infinite Divine source. The water libation didn’t just commemorate this cosmic theme, it mani-
fested it. Through the libation, the waters were reunited with their boundless, G-dly origin - and
that reunion brought about the unbounded joy of Simchas Beis HaShoevah.

In this way, the celebration of Simchas Beis HaShoevah becomes a lens through which to “see
joy” It trains us to seek a connection to G-d that is unbounded and all-encompassing — and in
that connection, to discover a joy that naturally overflows all limits.

1. See Sefer HaMaamarim 5657, p. 2. Sukkah 51b. See Midrash Aseres HaDibros 1 and

223fF. . . the Tzemach Tzedek’s gloss to Tehil-
3. Rabb Bachya, Vayikra 2:13.
eopeint Bachys, oy lim (Yahel Or), ch. 93:4.
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REACHING FOR WHAT'S BEYOND

Reaching for What's Beyond

The Way to See Joy

1. The Talmud® describes the uniqueness of the
joy of Simchas Beis HaShoevah,* saying, “One who
did not see the rejoicing of Simchas Beis HaShoe-
vah has never seen [true] joy in his life.” The simple
interpretation is that the Talmud is describing how
great the joy of Simchas Beis HaShoevah was - that
compared to it, no other happiness can truly be
considered joy. This is the meaning of “one who
did not see the rejoicing of Simchas Beis HaShoe-
vah” - even though he saw and experienced other
expressions of happiness, nevertheless, “he has
never seen [true] joy” in his life”

However, the precise wording our Sages used
requires clarification: Their language was exact. If
they wanted merely to describe the great joy experi-
enced during Simchas Beis HaShoevah, they could
have been more precise, stating succinctly and in
positive terms: “The joy of Simchas Beis HaShoe-
vah was the greatest expression of joy.” Why did
they use negative language, “one who has never
seen [true] joy in his life..”? Also, it is necessary to
understand: What is the practical consequence of
this teaching, particularly in the present age when
this custom is no longer practiced?’

In resolution, it can be said that the Talmud is
providing us with practical guidance in our Di-
vine service. If someone has never seen Simchas
Beis HaShoevah, then even though he thinks he
has seen an expression of joy and participated

1. Sukkah 51b.

2. The celebration that accompanied
the water libation in the Beis HaMik-

dash during the holiday of Sukkos. in the Beis HaMikdash.
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3. Although many communities hold
Simchas Beis HaShoevah celebra-
tions these days, they are merely
commemorations of the celebration
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in it, he should realize that, in truth, the joy he
experienced was only superficial. In reality, he
has neither seen nor experienced true joy, since
he has not seen Simchas Beis HaShoevah - i.e.,
without the experience of Simchas Beis HaShoe-
vah, he could not have experienced true joy. This
is the implication of our Sages’ expression, “One
who did not see the rejoicing of Simchas Beis
HaShoevah has never seen [true] joy in his life”

OXT MR X, TR PR N2 A0AwUn
IPRRK2 WIR YPIVIDWIIN N
DYDY VIV 073 A 7R W NG
R IV U1 ORD W IR TR
w1 ALY R Y R 1aNiwa n3
NPW om Jiw? T PR ORT PR VT
Aty 7R X2 1aRIWE 02 nont 187
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What Joy Involves and What It Awakens

2. The concept can be explained as follows:
Joy means breaking out of limitations. There-
fore, we see that when someone truly rejoices, he
will act in a manner that transcends the bound-
aries and limitations of his ordinary mindset.

Similarly, the cause of joy also brings about
a transcendence of the person’s limitations,
since it is axiomatic that an effect corresponds
to its cause. Since the effect - joy - surpasses the
persons limitations, it follows that the cause of
his joy must also be a matter that is above his
limitations. In other words, he experiences
something for which he was completely un-
prepared, something that exceeds his logical
expectations. Because of the limitless nature
of the experience, it evokes something that is
similarly limitless. This is what is meant by
simchah - boundless joy. This is also the reason
why joy breaks through boundaries.

The sages of Kabbalah interpret the verse,*
“As water mirrors a face to a face...,” as mean-
ing, “so does the heart of [the supernal] man
[mirror that of mortal] man.” As the Baal Shem
Tov® commented on the verse,* “G-d is your
shadow” - just as a shadow mimics everything

4. Mishlei 27:19.
5. Kesser Shem Tov, hosafos, sec. 78.
6. Tehillim 121:5.
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that a person does, so too, “G-d is your shadow;” as
it were, responding to man in a manner that mirrors
man’s conduct, as our Sages taught,” “With the mea-
sure that a person measures, so is he measured.”

Shelah?® teaches that the Hebrew term for “man,’
adam, derives from the word edameh, meaning “I
resemble,” as in the phrase,” edameh IElyon, “I re-
semble the One Above” Man is given this name
because he resembles the supernal man. Therefore,
when a person on this physical plane rejoices,
joy is also aroused Above."” Moreover, “The king-
dom of heaven resembles the kingdom of earth”"!
Just as on this physical plane, joy breaks through
boundaries, so too, in the spiritual realms Above,
during periods of joy, all measures and limitations
are eliminated.

There are three dimensions to the Divine service
of man" - a world in microcosm:" Torah study,
the service of prayer,' and acts of kindness. All
must be carried out with joy. Prayer represents the
dimension of Divine service, as our Sages taught,'
“What is the service of the heart? This is prayer.”
And the Talmud states,'® “One should not stand to
pray in a mood of sadness or laziness... but rath-
er amidst the joy of fulfilling a mitzvah.” Similarly,
the Torah study must be characterized by joy, as
the Talmud states,'” “And, so too, for a matter of
Torah Law” The same applies to the path of acts
of kindness, which refers to charity. In that vein,
the Torah'® states, “Your heart shall not feel bad
when you give to him.” From the negative, we can
infer the positive - that one should be joyous when

REACHING FOR WHAT'S BEYOND
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7. Sotah 8b.

8. Shelah, Cheilek Torah Shebichsav,
Parshas Veyeishev, the end of the
derush entitled Tzon Yosef, et al. See
also Asarah Maamaros, maamar
Eim Kol Chai, part 2, ch. 33, et al.

9. Yeshayahu 14:14.
10. See Zohar, Vol. II, p. 184b.
11. Based on Berachos 58a.

12. Avos 2:1

13. Midrash Tanchuma, Parshas
Pekudei, sec. 3; Tikkunei Zohar, tik-
kun 69 (close to the beginning). See
Likkutei Torah, Bamidbar, p. 5a.

14. In Avos, loc. cit., avodah, “ser-
vice,” refers to the sacrificial service
in the Beis HaMikdash. Based on
the teaching (Berachos 26b), “the
prayer services were instituted

corresponding to the daily offerings,”
the parallel in our individual Divine
service is the service of prayer.

15. Taanis 2a.

16. Berachos 31a.
17. Shabbos 30b.
18. Devarim 15:10.
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showing kindness to others. Indeed, that happi-
ness should be radiated to the recipient, as our
Sages' say, “One who appeases [the poor per-
son] is blessed with eleven blessings.” Thus, we
find that in all three paths, Divine service must
be performed with joy and gladness of heart.
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To Be More than Oneself

3. As mentioned, true joy stems from some-
thing that is beyond one’s logical expectations.
It follows, therefore, that for Divine service to
be performed with joy, the service must stem
from kabbalas ol (acceptance of the yoke of
Heaven). When service stems from one’s under-
standing and comprehension, it is, by nature,
limited and thus cannot produce true, unlim-
ited joy. By contrast, when a person’s service
stems from kabbalas ol - a commitment that
transcends comprehension - he surpasses his
limits. Accordingly, even though he himself
is limited, through such service, he nullifies
himself and bonds with G-d by fulfilling His
mitzvos. In that vein it is explained® that the
Hebrew word mitzvah relates to the Aramaic
term fzavsa, meaning “connection” or “bond.”
As such, since G-d is unlimited, this bond with
unlimited G-dliness affects a person and lifts
him beyond his limitations. Transcending one’s
limitations in such a manner constitutes true joy.
However, this raises a question: Man is an in-
telligent being. Indeed, this represents man’s
advantage over animals - that man’s conduct is
governed by his mind. How then can we demand
of him that he set aside his mind and entirely
conduct himself, not according to what his un-
derstanding calls for, but rather on the basis of
kabbalas ol?

19. Bava Basra 9b.

20. Likkutei Torah, Vayikra, p. 45c,
etal.
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The answer to this question lies in our Sages™
interpretation of the phrase,” “which G-d created

to make” - as “to perfect”

G-d created all existence so that it be perfected.
He did not intend that the created beings remain
as they inherently are. Instead, He intended that
they be elevated to a higher level and attain a great-
er degree of perfection.

The purpose of inanimate objects is that they be
included in plants,” that of plants — to be included in
animals,? that of animals - to be included in man,®
a speaker, and the purpose of man, a thinking be-
ing, is to be included in G-dliness that transcends
intellect. Man accomplishes this purpose through
contemplating G-d’s greatness, experiencing love
and awe of Him, and fulfilling His mitzvos with the
acceptance of the yoke of the Kingdom of Heaven.
G-d’s ultimate purpose in creating man, a thinking
being, is that he — more particularly, his mind - be
included in G-dliness that transcends intellect.

REACHING FOR WHAT'S BEYOND
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Celebrating the Ultimate Purpose

4. According to this understanding, we can
comprehend the concept introduced previously:
one cannot experience true joy at all if one has not
first seen the joy of Beis HaShoevah.

The celebrations of Simchas Beis HaShoevah
were held because, during Sukkos, in addition
to the wine libation that was offered on the altar
throughout the year, water was also poured on the
altar.

The Midrash*® explains the reason water merited

21. See Rashi, Bereishis Rabbah
11:6. is divided into four categories:

L. . . domeim, inanimate existence,
22. Bereishis 2:3. The phrase is being

translated according to the way it is
understood in the Midrash cited.

23. For the plant kingdom derives its
nurture from the earth.

The Rebbe’s explanations are based

on the conception that all existence

tzomeiach, the plant kingdom, chai,
the animal kingdom, and midaber,
“a speaker;” humanity. For a detailed
explanation of the distinctions be-
tween these four forms of existence
and why humans are identified as
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“speakers,” see Likkutei Sichos, Vol.
6, p. 109fF,

24. By being eaten by them.

25. By serving as food for man and
performing tasks for him.

26. This Midrash is cited by Rab-
beinu Bachya, Vayikra 2:13. See
Midrash Aseres HaDibros 1 and the
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this distinction as follows: When G-d said,” “Let
there be a firmament in the midst of the waters....
and G-d divided between the waters that are below
the firmament and the waters that are above the
firmament,” the lower waters wept because of their
desire to be closer to G-d. Longingly, they expressed
their wish, “We want to be before the King” In re-
sponse, G-d promised them that their water would
be used for the water libation on the altar.

This means that the water libation on the altar
during Sukkos removed the separation and re-
versed the descent of the lower waters. Moreover,
through this sequence of descent and ascent, they
became elevated even higher than they were before
their descent in keeping with the principle that ev-
ery descent is for the purpose of ascent.

In a spiritual sense, the division between the
upper waters and the lower waters reflects the
all-encompassing separation between the higher
realms and the lower realms, spirituality and phys-
icality, that existed initially, at the time of creation,
before the Giving of the Torah. In that vein, the Mi-
drash?® quotes the verse,” “The heavens are G-d’s
heavens, but the earth He gave to mankind,” imply-
ing that initially, the spiritual and material were two
separate realms.

However, that division applied only according to
the initial structure of creation. The ultimate pur-
pose of creation is reflected by the phrase,* “which
G-d created to make” - that, through his actions,
man should perfect G-d’s creation.”’ Every element
of existence on this material plane is meant to be
elevated and raised to a level loftier than it was ini-
tially, before the descent, as mentioned above.

This is why the lower waters wept, “We want to
be before the King,” and G-d promised them that

Tzemach Tzedek’s gloss to Tehillim
(Yahel Or), ch. 93:4. Sichos, Vol. 8, p. 23ft., where this

27, Bereishis 1:6-7. midrash is explained.

29. Tehillim 115:16.

28. Shmos Rabbah 12:3. See Likkutei
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they would be used for the libation on the altar.
In this way, they would ascend even higher than
before their descent.

This is the reason for the great joy of Simchas
Beis HaShoevah. At that time, the water libation
reflects how all the separations and barriers of
the world can be removed. By connecting with
G-d, one breaks through all the boundaries and
limitations of the world. All this is accomplished
through joy, for joy breaks through boundaries.

Therefore, Simchas Beis HaShoevah is the
source and root of all joy. For the true concept of
joy means breaking through the boundaries and
limitations of the world.

REACHING FOR WHAT'S BEYOND
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A Problem or a Solution?

5. One might then raise a question: Nature is
also a creation that G-d brought into being. How
then may one act contrary to nature, breaking
its inherent limitations and transcending them?
This resembles a question the Talmud® relates
as having been posed to Rabbi Akiva: How may
one support a poor person since it is G-d who is
responsible for his poverty?

The answer is that on the same day that
G-d created the separation between the higher
realms and the lower realms, on that same day,
G-d declared that the purpose of the separation
is for the sake of ascent. This is alluded to in the
Midrash’s interpretation of the verse,* “I have
wounded (machatzti) and I will heal” Machatzti
(“I have wounded”) shares its root letters with the
word mechitzah (“partition” or “divider”). Our
Sages taught® that together with the creation of
the division of the waters came the promise, “I
will heal” Thus, elevating the material realm does

30. Bava Basra 10a.
31. Devarim 32:39.
32. Koheles Rabbah 1:4.
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not oppose the Divine intent in creation. On the
contrary, such Divine service fulfills the intention
and purpose of creation.

G-d’s intent in creating the boundaries of the
world and nature is that man break through these
boundaries and draw down transcendent G-dli-
ness into this natural realm.
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Seeing Beneath the Surface

6. This is the meaning of the Talmud’s teaching,
“One who did not see the rejoicing of Simchas Beis
HaShoevah has never seen [true] joy in his life”
The Talmud is not merely relating a story, but pro-
viding a person with practical guidance in serving
his Creator.

The Talmud is answering the question: How can
one achieve joy in all three paths of Torah study,
prayer, and acts of kindness, which must be car-
ried out with joy, as mentioned above? This can be
achieved by “seeing” - i.e., looking deeply and con-
templating, until one “sees” — until he perceives this
through the concept of Simchas Beis HaShoevah.

The expression our Sages use is “who did not
see the rejoicing of Simchas Beis HaShoevah,” us-
ing the word “see” in a manner similar to its use in
the verse,” “My heart has seen much wisdom.” In
other words, “see” refers to reflective wisdom, the
understanding that comes when one contemplates a
subject deeply. When one looks deeply into Simchas
Beis HaShoevah and contemplates the intention
and purpose of the descent of the waters, one then
sees that the intention of that descent - and the
pattern of descent that characterizes creation as a
whole - is to achieve a superior ascent. “Seeing”
this pattern with the eye of the mind creates a deep

impression for “seeing surpasses hearing.”**

33. Koheles 1:16. on a person than hearing. Once a

person sees something, impression
upon his mind is indelible and can
never be shaken. By contrast, after

34. As explained in other sources,
seeing makes a deeper impression
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hearing an idea, one can listen to an
opposing concept and reject the first
idea heard. See Likkutei Sichos, Vol.
2,p.357.
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REACHING FOR WHAT'S BEYOND

To be a Conduit for Joy

7. In the more particular context of man’s Di-
vine service: Man is distinguished from the creation
as a whole by his intelligence. However, when a per-
son contemplates the ultimate purpose for which
the mind was created, it becomes apparent that
the purpose is not for the mind to remain self-con-
tained, but to be subsumed within G-dliness that
transcends intellect.”

Making such a breakthrough and elevating his
thought to a level above his mind gives a person
the strength to remove the limitations and bound-
aries of his body, the limitations and boundaries
of his animal soul, and even the limitations and
boundaries of his Divine soul, and to fully accept
upon himself the yoke of the Kingdom of Heaven.
Through this, he draws down joy into his soul and,
in turn, into the entire world as well.

Strategic Deception

8. The reason for the name Simchas Beis HaSho-
evah is as stated,* “From there, they would draw
down (“shoavim”) the spirit of Divine inspiration.”
The Talmud Yerushalmi®’ states that Yonah ben
Amitai received his gift of prophecy from Simchas
Beis HaShoevah.

This raises a question: Why only him? There
were thousands upon thousands of Jews in the
Beis HaMikdash during Simchas Beis HaShoevah,
including many great men. If “from there, they
would draw down the spirit of Divine inspiration,’
not only Yonah, but everyone present received
Divine inspiration. Why was Yonah singled out
specifically?

35. See sec. 3 above. with kabbalas ol, a superrational

L . itment to G-d ice.
See also the following sichah, which commitment to s service

distinguishes between the wine liba-
tion, associated with understanding,
and the water libation, associated

context, the name Simchas Beis

36. Bereishis Rabbah 70:8. In a literal

HaShoevah derives from the fact that
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the celebration was instituted when
the water was drawn (sheavu) from
the Shiloach Spring for the water
libation.

37. Talmud Yerushalmi, Sukkah 5:1.
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To answer: As mentioned earlier, all stories in
the Torah are not merely stories but guidance for
man’s service of his Creator; this principle also
applies to the story in the Talmud Yerushalmi con-
cerning Yonah. The Zohar*® states that Yonah ()
ben Amitai refers to the soul. On this basis, we
can derive a lesson from the wording of the com-
mand,*” “You shall not deceive (%) one another”
This means that due to the descent of the soul into
the body and the distance and opposition between
soul and body, one must ensure that the body does
not deceive the soul, G-d forbid.* On the contrary,
one must ensure that the soul should deceive the
body*' - that is, the soul should deceive physicality
and transform it into a dwelling place for G-d.

According to this, we can understand why
it is said specifically about Yonah that he drew
his prophecy from Simchas Beis HaShoevah. The
concept of Simchas Beis HaShoevah, as discussed
earlier, is the concept of “I have wounded** and I
will heal” i.e., the concept implied by “which G-d
created to make” - “perfect,” that man should act
as G-d’s partner in creation* and bring the world
to its ultimate fulfillment. Despite the descent of
G-d’s creative energy into physicality, one has the
power to elevate it to an even higher level than
its initial state. From Simchas Beis HaShoevah,
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38. Zohar, Vol. 11, p. 199a.
39. Vayikra 25:17.

40. In other words, since we live

in a physical world which controls
our perception, it is possible that
the body will deceive the soul and
convince it that physical existence is
the true reality.

41. This pattern has its roots in the
very beginning of the Jews’ efforts
to refine material existence. In that
vein, Esav complains (Bereishis
27:36) that Yaakov “deceived me
twice; he took my birthright and
now, he took my blessing.” Yaakov
dressed as Esav to receive the

blessing intended for his brother
from Yaakov. Similarly, a Jew must
“dress in the clothes” of physicality,
adopting the external modes that
characterize involvement in material
existence to elevate that existence
and make it a medium for G-dliness.

On a deeper level, the rationale why
deception is necessary is that the
refinement of the tendency towards
evil implicit in material existence
cannot be achieved only through the
path of wisdom. Instead, one must
tap spiritual resources that transcend
wisdom and do not follow its pattern
but rather deviate from that path. In
this manner, man can combat and

correct the evil that also deviates
from the path of wisdom. See Toras
Chayim, Bereishis, p. 79a; the series
of maamarim entitled Vekachah,
5637, p. 478, Sefer HiMaamarim
5670, p. 72fF, Likkutei Sichos, Vol. 1,
p. 56, et al.

42. As mentioned above, machatzti,
“I have wounded,” also has the con-
notation, “I created a division,” i.e.,
G-d originally separated between the
physical and the material with the
intent that the separation be healed,
and that, through his Divine service,
man integrate the two.

43, See Shabbos 10a.
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one draws the power of Yonah - whose name is
related to the expression onauh (“deception”) -
to deceive physicality and transform that very
physicality of the world into a dwelling place for
G-d.
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Adapted from a sichah delivered during Simchas Beis HaShoeivah, 5715 (1954)

Introduction

ur Sages teach,! “One who did not see the rejoicing of Simchas Beis HaShoeivah has

never seen [true] joy in his life.” It is not only that joining in this celebration was an

uplifting experience in and of itself, our Sages’ words also imply that it gave the par-
ticipants and spectators the insight and the spiritual foundation to “see rejoicing,” to be able to
appreciate happiness in every dimension of their lives.

What was it about the water libation that prompted such powerful rejoicing? After all, water
does not naturally lead to joy. Furthermore, every day, there were wine libations in the Beis
HaMikdash. Now, wine is a natural stimulus for happiness and, yet, there were no celebrations
associated with the wine libation.

In explanation of the reason the water libation prompted joy, the Rebbe focuses on the law?
that a blessing is recited over water only when one drinks it to satisfy thirst. Building on the spir-
itual sequence that connects Rosh HaShanah and Yom Kippur with Sukkos, he explains that the
water libation leads to joy because a Jew’s thirst for G-dliness is awakened on Rosh HaShanah
and Yom Kippur.

The desire for connection with G-d aroused on these holidays finds expression in the water
libation, and that is the cause of the joy of the Jewish people.

Expounding upon the contrast between wine and water, the Rebbe explains that just like
wine has flavor, there is happiness that comes from what we understand and appreciate. Howev-
er, that happiness is limited, only as powerful as the stimulus that evokes it. When, by contrast,
our happiness does not come from what we take in, but from going beyond our own identity -
reflecting the simplicity that parallels water — it connects us to G-d. It thus becomes life-giving
like water, infusing vitality into every aspect of our existence.

1. Sukkah 51b. 2. Berachos 44a.
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The Potential to Experience Joy

A Spiritual Sequence

1. The festival of Sukkos follows the Divine
service of the Ten Days of Teshuvah. The implica-
tion is that the flow of Divine life-energy elicited
in the Ten Days of Teshuvah becomes manifest
during the holiday of Sukkos in an outpouring of
rejoicing.’

The Ten Days of Teshuvah are comprised of the
two days of Rosh HaShanah, Yom Kippur, and the
seven days between them. All of these - Rosh Ha-
Shanah, Yom Kippur, and the seven intermediate
days - share a connection with Sukkos:

Rosh HaShanah - The word schach (399), de-
scribing the primary element of the sukkah, is
comprised of three letters: samach, chof, and a fi-
nal chof, which are numerically equal to 60, 20, and
20, respectively, or 100 in total. Here, we see a con-
nection to the 100 shofar blasts sounded on Rosh
HaShanah: 60 tekios, 20 shevarim, and 20 teruos.

Yom Kippur - The fundamental element of the
Yom Kippur service in the Beis HaMikdash was
the cloud of smoke produced by the incense offer-
ing. Chassidus® enlightens us to the spiritual links
between the Clouds of Glory (which we commemo-
rate by building our sukkos) and the cloud of smoke
produced by the incense offering of Yom Kippur.

1. Sukkos is referred to as zman
simchaseinu, “the season of our
rejoicing” (plural), referring not only
to the rejoicing of the Jewish people,
but also to the rejoicing of G-d, as

it were (Likkutei Torah, Devarim,

p- 84c). Just as Rosh HaShanah

and Yom Kippur are “Days of Awe”
because G-d’s awesome sovereignty

radiates outward then.

p. 1710; Toras Menachem, Sefer
HaMaamarim Melukat, Vol. 1,

radiates throughout all existence
at that time, Sukkos is “the season
of our rejoicing” because G-d’s joy

2. Or HaTorah, Devarim, Vol. 4,

p. 163; et al.,, based on the Zohar,
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Vol. 111, p. 103a. In these sources,

it is explained that the outpouring
of Divine mercy evoked through
the teshuvah of the Jewish people

is manifest in the cloud of smoke
produced by the incense offering of
Yom Kippur in the Holy of Holies.
This energy radiates downward as
joy during the holiday of Sukkos.
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The seven days - The seven days between Rosh Ha-
Shanah and Yom Kippur include all the seven days of
the week: Sunday, Monday, etc. The Sunday of these
seven days enables one to correct any shortcoming that
might have occurred on one of the Sundays of the en-
tire previous year. Similarly, the Monday enables one
to correct all the Mondays, etc. The spiritual energy
elicited during these seven days of the Ten Days of Te-
shuvah is later manifest in a joyful manner during the
seven days of Sukkos, which draw down happiness for
all the days of the week in the coming year.

28
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Seven Full Days of Rejoicing

2. At first glance, a conceptual difficulty arises:
When the Beis HaMikdash stood, the joy of Sukkos was
connected with the water libation that was brought every
morning during that festival, at the time of the offering
of the daily morning sacrifice.® Since that libation was
not offered until the morning of the first day of Sukkos,
the joy of Sukkos might not seem connected with seven
complete days because the first night is not included.

In truth, however, this does not present a problem
for two reasons:

a) The rejoicing of Sukkos is also connected with
the Iulav,* and the time associated with that mitzvah
begins at night, at the onset of the festival.’

b) Even when considering the matter from the
standpoint of the water libation, the Talmud Yerushal-
mi® rules that, after the fact, if the water libation was
offered at night - even on the first night, before of-
fering any of the festive sacrifices - it is acceptable.

3. Yoma 26b.

4. Le., the mitzvah of the four spe-
cies, commonly called after its most
prominent species, the lulav. The
connection between the mitzvah of
lulav and the seven days of rejoicing
of Sukkos is reflected in the asso-
ciation made by the verse (Vayikra

23:40), “You shall take... date palm
fronds (Iulavim)... and you shall
rejoice before G-d... for seven days”

Although the mitzvah of lulav can
only be fulfilled during the day,

the night of the festival onward is
already considered “the time of the
mitzvah” with regard to setting aside
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the four species as designated for
its observance (Rashi, Sukkah 33b,
cited in Toras Menachem, 5728, Vol.
1, p. 126).

5. Rashi, Sukkah 33b, s.v. hachi
garsinin.

6. Talmud Yerushalmi, Sukkah 4:6.
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Therefore, the potential for rejoicing on the festival
already begins at night, and thus the festival includes
seven complete days of joy.

Two Categories of Libations

3. The water libation is acceptable after the fact if
offered at night because the obligation of the water li-
bation is not associated with the festival sacrifices, but
rather with the day of the festival itself. This constitutes
the difference between the wine libation and the water
libation. The wine libation is an obligation associated
with the sacrifices. Therefore, it must be offered spe-
cifically during the daytime hours, at the time when
sacrifices may be brought. By contrast, the water liba-
tion is an obligation associated with the entire day of
the festival and, therefore, it is acceptable after the fact
if it was offered the previous night.

True, the water libation is also connected with the
sacrifices. For that reason, the Tosefta’ states that the
water libation may be disqualified as piggul. Neverthe-
less, although it is connected with the actual sacrifice,
the water libation is not connected with the time when
the sacrifice is offered.

Clarification, however, is necessary regarding the
fundamental reason for the difference between the
wine libation and the water libation. The obligation to
offer both is derived from the same verse,® which uses
the term “and its libations,” employing a plural form
and thus alluding to both the wine and water libations.
If so, why is the wine libation an obligation associat-
ed with the sacrifices and therefore commanded to be
offered specifically during the day, while the water li-
bation is an obligation associated with the entire day
of the festival and is acceptable even if offered at night
after the fact?

7. Tosefta, Sukkah 3:7. See the
responsa of Avnei Nezer, Orach
Chayim, responsum 495. The term
pigul refers to a sacrificial animal
slaughtered with the intent that it

be offered on the altar or eaten at a

Avnei Nezer explains that if the
water libation was brought together
with a sacrificial animal slaughtered

time other than the time prescribed.
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with such an intent, it also becomes
disqualified as piggul.

8. Bamidbar 29:31, as interpreted by
Taanis 2b.
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The Torah's Body and Soul

4. The concept can be explained as follows: We
find the Torah referred to with the phrase,’ “This
is the Torah of man.” The inner meaning of that
phrase is that the Torah is comparable to a per-
son. A person has both a body and a soul, and
the soul permeates all the limbs and organs of the
body, endowing them with life. Similarly, the To-
rah possesses a revealed dimension, its body, the
framework of Torah Law and the logic on which
it is based, and a hidden and inner dimension,
its soul. Just as the soul brings life to the entire
human body, the inner dimension of the Torah
exists within all aspects of its revealed dimen-
sion; it pervades every law and every passage in
the revealed dimension and endows it with life.

For this reason, there are many aspects of the
revealed dimension of the Torah in which their
soul, their inner spiritual dimension, is overt-
ly apparent, and only by focusing on that inner,
spiritual dimension can they be understood. Sim-
ilarly, regarding the concept explained above, the
difference between the wine libation and the water
libation can be understood by focusing on the in-
ner aspect, the soul of the concept.
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The Pleasure Generated by Kabbalas Ol

5. The difference between wine and water
can be explained as follows: Wine has flavor and,
consequently, drinking it is pleasurable. By con-
trast, water in and of itself is not as pleasurable.
For this reason, whether or not one is thirsty, it is
always necessary to recite a blessing over wine.
Since it has flavor, whenever a person drinks it,
he derives enjoyment. However, a blessing is
not necessarily recited over water; it is recited

9. Bamidbar 19:14. We have trans-

lated the phrase according to the meaning differs.
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context of the sichah. The literal
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only when one drinks it while thirsty,'® for only then
does the water produce enjoyment.

Just as wine and water exist in a physical sense,
so too, they both have counterparts in our spiritual
lives. Divine service motivated by logic and knowl-
edge is comparable to wine because it is enjoyable.
One understands the reasons for his service, and he
derives pleasure from it. By contrast, Divine service
motivated by kabbalas ol, unconditionally accepting
the yoke of the mitzvos, is comparable to water; in
and of itself, it does not bring any pleasure.

However, when a person who is thirsty drinks wa-
ter, the water generates pleasure because of his thirst,
and he is therefore required to recite a blessing. Simi-
larly, although kabbalas ol does not generate pleasure
and enjoyment in and of itself, nevertheless, there are
instances in which the satisfaction it produces is far
more encompassing than that produced by wine.

Similarly, in the corresponding elements of our Di-
vine service — the comprehension of G-dliness (wine)
- leads to enjoyment and pleasure. However, when a
person contemplates the extent of the descent of his
soul to this physical plane - a descent from “a high
roof to a deep pit™"' - he realizes that regardless of
how great his conceptual abilities are, even when he
truly possesses vast wisdom, his spiritual standing is
incomparable to that of his soul before it descended
to this world; as our Sages'? said, “Would it be that one
depart from this world as he entered it” The realiza-
tion of the extent of this descent generates a thirst for
G-dliness, and that thirst evokes the surrender (bittul)
associated with kabbalas ol. Then, his thirst for G-d in-
fuses his kabbalas ol with much pleasure and vitality.

Based on such a foundation, we can understand the
deeper meaning of our Sages’'* words, “One who drinks
water because of his thirst recites the blessing [prais-
ing G-d], for ‘everything was created via His word.”

10. Berachos 44a.

11. Cf. ] 8
Cf: Chagigah 5b ishing the soul through sin.

12. Cf. Bava Metzia 107a. The intent
is to depart the world without blem-
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When one is in a state of thirst, longing for G-d, and
is motivated by kabbalas ol, he recognizes that “ev-
erything” - even the entities in this material world
- were “created via His word” As the Alter Rebbe
once said,”® “All I see is the active force bringing
existence into being.” This realization can be expe-
rienced even in the era of exile.

In truth, the pleasure and the happiness generat-
ed by kabbalas ol is even greater than the happiness
that stems from intellectual understanding. The
happiness that stems from understanding is limit-
ed, commensurate with the degree of the person’s
grasp. However, since the happiness stemming
from kabbalas ol involves transcending the limita-
tions of intellect and surrendering oneself to G-d
who is limitless, it is also unlimited. For that rea-
son, the primary rejoicing in the Beis HaMikdash on
Sukkos was associated with the water libation. That
celebration was so jubilant that our Sages stated,
“One who did not see the rejoicing of Simchas Beis
HaShoeivah has never seen [true] joy in his life”
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With Distinctions or Above Them

6. This is the reason for the distinction between
the wine libation and the water libation mentioned
above - that the wine libation is an obligation asso-
ciated with the time of the sacrifices, while the water
libation is an obligation associated with the entire
day of the festival. The difference between them can
be explained as follows:

Since it is a person who offers a sacrifice, the
sacrifice is associated with his Divine service and
involves the thought and feeling he invests when
bringing it. For this reason, there are many different
levels involved in bringing sacrifices, to the extent
that women and others are not obligated to give the

13. See Toras Menachem - Hisvaadu-
yos, Vol 4, p. 258, where the Rebbe
relates how, before his passing,

the Alter Rebbe told the Tzemach

bringing existence into being””

Tzedek, “1 don’t see the beams [of the
ceiling]. All I see is the active force
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14. Sukkah 51b.
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half-shekel'® that was used to purchase the communal
sacrifices.

By contrast, a festival is designated from Above; to
borrow our Sages’ words,'¢ its holiness is already es-
tablished, independent of human actions. True, the
holiness of the festivals is dependent on the court’s des-
ignation of the beginning of the new month. However,
once the court has established when Rosh Chodesh
Tishrei falls, Sukkos falls on the fifteenth day of the
month as a matter of course, independent of man’s Di-
vine service. Therefore, the festival must be observed
by all Jews without distinction.

Accordingly, the wine libation, reflecting logic and
knowledge, is an obligation associated with the time
of the sacrifices, while the water libation, reflecting
kabbalas ol, is an obligation associated with the day of
the festival as a whole.

Divine service dependent on logic and knowledge
corresponds to the scope of a person’s understanding.
Thus, there are different levels in this type of Divine
service, as there are regarding the sacrifices.

By contrast, Divine service motivated by kabbalas
ol is not at all commensurate with a person’s spiritual
level; his individual state is not relevant at all. Such
Divine service does not take his understanding or his
feelings into consideration. He perseveres in his Di-
vine service whether or not he understands, whether
or not he feels. He does not take himself into consid-
eration at all and accepts the yoke of G-d’s sovereignty.
In this motif, there is no difference between the level
of one person and that of another.

Such Divine service resembles the festivals. In
relation to them, a person’s spiritual standing and cir-
cumstances are of no consequence. At the very onset
of the festival, its holiness begins, regardless of the per-
son’s spiritual standing.

15. Talmud Yerushalmi, Shekalim 1:3.  16. Cf. Beitzah 17a.
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When Darkness Is and Is Not an Obstacle

7. This also explains why the wine libation had to
be offered specifically during the day, while the wa-
ter libation was acceptable, after the fact, if offered
at night. Divine service motivated by one’s under-
standing is possible only when light shines within
a person’s mind; he understands and consequently
he feels. It is specifically then that it is possible for
him to serve G-d motivated by his understanding.

However, Divine service motivated by kabbalas
ol is also possible at night, when the person does
not sense light. Nevertheless, he does not take any
challenges into consideration and accepts the yoke
of G-d’s sovereignty.
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The First Step - and the Need for a Second

8. In view of the above, it follows that the water
libation should precede the wine libation, for the
water libation can be brought at the onset of the
first night of Sukkos, while the time of the wine li-
bation begins on the morning of the following day.

The spiritual counterpart of the above is that al-
though kabbalas ol (the water libation) must come
first, the wine libation was brought together with
the water libation. The implication is that kabbalas
ol alone is not sufficient. A person must endeavor
that also his mind understand that it is necessary
to serve G-d. The necessity for such an endeavor can
be inferred from the charge,'” “All the fat [must be
offered] to G-d,” which is interpreted'® as meaning,
“All the best things must be given to G-d.” Now, is
there a better and more enjoyable thing that a per-
son has besides his mind? As such, the mind must
also be subjugated to G-dliness.

However, this does not mean that one should
carry out mitzvos based on and dictated by the

17. Vayikra 3:16.
18. See Likkutei Sichos, Vol. 2,

p- 326fF., where this concept is
explained at length.
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mind’s logic. There is a difficulty with such an approach
because we are continuously challenged by the yetzer
hara; as our Sages taught,"” “If the Holy One, blessed
be He, would not help a person, he could not overcome
[the yetzer hara].” Thus, our own logical capabilities do
not suffice and we must rely on G-d’s assistance. How,
then, is it possible to bond with G-d and elicit His assis-
tance? Through kabbalas ol.

Indeed, the foundation of a person’s Divine
service must be kabbalas ol, and, on the basis of
kabbalas ol, he can [build] understanding. Other-
wise, the yetzer hara will prevent the person from
attaining true comprehension.

This motif was also operative at the time of the
Giving of the Torah, which began with the Jews
making the commitment® [the passage beginning]
“we will do” before “we will listen” Their pledge
was an expression of kabbalas ol. They did not at all
know what they were committing themselves to, and
thus, it is understood that they could not yet derive
any enjoyment from this commitment. Instead, they
accepted the Torah out of kabbalas ol.

The same pattern should be followed by every per-
son in his individual Divine service, as reflected in the
saying,” “Why is [the passage] Shema recited before
[the passage beginning] Vehaya im shamoa? So that
one should first accept the yoke of the sovereignty of
Heaven and [only] then accept the yoke of mitzvos”

The empbhasis is on the word, “yoke,” something
in which one does not take any pleasure. As the Alter
Rebbe explains in Tanya® at length, “Just like the ox
on which one first places a yoke so that it will become
useful for the world... so too must a human being first
submit to the yoke of the Kingdom of Heaven... and if
this [submission] is not found within him, holiness
cannot rest on him.” The implication is that without
kabbalas ol, he will not be able to attain even Divine
service motivated by comprehension.

19. Kiddushin 30b. 21. Berachos 13a.

20. See Shmos 24:7; Shabbos 88a.
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On this basis, we can also understand an exchange
between the Sage Rava and a Sadducee recorded in the
Talmud:* The Sadducee criticized the Jewish people for
being an “impulsive nation who gave precedence to
their mouths [(with the pledge ‘we will do’)] over their
ears [(the pledge ‘we will listen’)].” Rava justified the
Jews having pledged “we will do” before “we will lis-
ten,” explaining, “The wholesome commitment of the
upright will guide them.”** The Jews’ wholesome com-
mitment of kabbalas ol in making that pledge would
“guide them” and lead them to ultimately gain compre-
hension. By contrast, as the verse Rava cited continues,
“The perversity of the faithless” - i.e., those who dis-
regard and even betray their faith, following solely the
approach of the mind - “will destroy them.” They will
ultimately lose even their intellectual attainments.

The foundation of Divine service is kabbalas ol.
Nevertheless, as stated previously, it is also necessary
to subjugate one’s mind to G-dliness. However, the Di-
vine service based on comprehension can come only
after first establishing a foundation of kabbalas ol.

Therefore, to refer back to the service in the Beis
HaMikdash on Sukkos, the water libation comes first;
it begins at the very onset of the festival. Afterwards, it
is possible to - and, indeed, we must - proceed to the
Divine service of comprehension, the wine libation.

Water and Food

9. In his commentary on the Mishnah,” Rambam
explains the reason for the Mishnah’s ruling, “Ev-
erything can be used for an eiruv*® except water,”
stating that nourishing food must be used for an
eiruv and water is not nourishing food; it merely
enables nourishment to be conveyed to all parts of
the body.

23. Shabbos 88a-b. 25. Eiruvin 3:1.

26. The reference here is to an eiruv
techumim, a halachic convention
that extends a person’s Shabbos

24. Mishlei 11:3. We are translating
the verse according to the context in
which it is used in the sichah.
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boundaries, and not to an eiruv
chatzeros, a convention that allows a
person to carry in an enclosed area
on Shabbos.
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A similar concept applies regarding kabbalas ol that
resembles water. In and of itself, it is not enjoyable; it
does not nourish. However, it has the propensity to in-
crease comprehension, leading to the nourishment of
the soul.

Continuously Awake

10. Just as kabbalas ol itself contributes to one’s
comprehension, so too, the happiness generated by
kabbalas ol infuses additional happiness in the Di-
vine service of comprehension. Therefore, the festival
of Sukkos was infused with happiness to the extent
that, as the Talmud states,” “We did not taste sleep.”
Throughout the entire time of the festival, even during
the time of the wine libation, the joy of the holiday en-
ergized the people and they did not taste sleep.

While asleep, from a certain standpoint, a person
is no different than an animal, for then, his loftier, hu-
man faculties are dormant. However, the Divine service
of kabbalas ol banishes sleep - throughout the entire
seven days of Sukkos, even during the time of the wine
libation. And by banishing sleep - i.e., the negative di-
mensions of it that reduce a human to an animal level
— during Sukkos, those negative dimensions are banished
for all of the seven days of the week of the entire year
since, as mentioned,” the seven days of Sukkos contain
the potential for the seven days of the week of the entire
year. At all times and under all circumstances, a person
will not experience spiritual slumber. On the contrary, he
will continually serve G-d “with happiness and gladness
of heart, out of an abundance of all things”*
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A Perplexing Talmudic Story

11. On this basis, it is also possible to understand
the symbolism of a Talmud passage concerning Sim-
chas Beis HaShoevah:*® The kohen who would pour
the water on the Altar would be told, “Raise your

27. Sukkah 53a. 29. Cf. Devarim 28:47.

28. See sec. 1 above. 30. Sukkah 48b.
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hands.” This practice was instituted because, once, a
kohen who was a Sadducee poured the water for the
water libation over his feet. (He did so since the Sad-
ducees did not acknowledge the obligation of the
water libation because, as Rambam®' explains, it is
not explicitly mentioned in the Written Torah. There
is only a subtle hint in the Written Torah from which
our Sages derived the mitzvah of the water libation.
The Sadducees did not acknowledge the Oral Law
and, accordingly, did not accept the obligation of the
water libation.)

All the people present in the Beis HaMikdash at that
time stoned the Sadducee kohen with their esrogim.
From that time onward, the custom was instituted to
tell the kohen pouring the water libation, “Raise your
hands,” so that it was obvious that he was pouring the
water into the funnel on the Altar.

On the surface, there are several points in the story
that require clarification:

a) Since the Sadducee did not acknowledge the
obligation to offer the water libation, he should have
refused to pour the water at all. Why did he pour it
on his feet?

b) Why did “all the people” stone him? When a ko-
hen deviates from the prescribed manner of sacrificial
service in the Beis HaMikdash, he is liable for death at
the hands of Heaven. Alternatively, in certain instanc-
es, the matter is delegated to the zealous, as stated in
the law,** “The zealous shall strike him.” Why, in this
instance, was it “all the people” who stoned him?

¢) Why did they stone him specifically with their
esrogim?

All of these questions can be answered based on
the above explanation regarding the water libation.

31. Rambam’s Commentary on the
Mishnah, Sukkah 4:9.

32. See Sanhedrin 9:6.
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THE POTENTIAL TO EXPERIENCE JOY

Understanding the Sadducees

12. The approach of the Sadducees was that the
Torah had to be accepted based on mortal wisdom.
For that reason, they did not accept the tradition of
our Sages. In truth, the tradition of our Sages is the
foundation of our Torah. This tradition originated
when Moshe received the Torah at Sinai and com-
municated it to Yehoshua, who communicated it to
the elders, who passed it on in an unbroken chain un-
til it became codified as Jewish Law. As such, every
law mandated by the Shulchan Aruch or other works
of Torah Law which are accepted by the Jewish com-
munity may not be questioned. True, we must strive
to understand the Torah to the full extent of our ca-
pacity. However, even when there is something that
we do not understand, we must carry out the law as
stated. By contrast, the Sadducees claimed that “the
Torah is not in the heavens”™ and, therefore, every
person can accept the Torah as he understands it.

Therefore, the Sadducees agreed to the practice
of the wine libation, which corresponds to un-
derstanding and comprehension. However, they
opposed the water libation, which corresponds to
kabbalas ol.

The Sadducees would concede that ordinary
women and common people, and even business-
men whose minds are occupied with their financial
matters and not the Torah, must follow the instruc-
tions that they are given. However, according to the
approach of the Sadducees, those who give the in-
structions - the ones occupied with and devoted to
Torah study - need not nullify their understanding
to the tradition passed on by the Sages. Since the
scholars are also immersed in Torah study, their un-
derstanding should be reckoned with, as our Sages
taught,* “Yiftach in his generation was equivalent

33. Cf. Devarim 30:12; Bava Metzia

59b. The implication is that Torah world.

Law is decided by the Sages in this
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to Shmuel in his generation,” and, “The Torah gave
equal weight to three of the least distinguished Jewish
leaders as to the three most substantial,’** because “the
Torah is not in the Heavens”** As such, the Sadducees
argued, the scholars of every generation - themselves
included - may determine Torah Law according to their
own understanding.

This explains why the Sadducee kohen poured the wa-
ter over his feet. The symbolism of his act can be explained
as follows: Since he himself was a kohen,” serving G-d in
the Beis HaMikdash, he felt that he personally did not
require kabbalas ol. However, he poured the water over
his feet. By doing so he implied that, according to his
understanding, the ordinary people — who are referred
to as “600,000 feet of the people”® - should accept with
kabbalas ol the directives that he delivered.

Similarly, concerning his own conduct, he would con-
cede that those matters involving “the feet,” i.e., ordinary
material matters, should be carried out with kabbalas
ol. However, his approach was that he should be able to
follow his own feelings when it comes to those matters
involving the mind and the heart, instead of having
them dictated by kabbalas ol.

When Mesirus Nefesh Shines

13. This is why the Sadducee kohen was stoned by “all
the people,” not by the kohanim, but specifically by the
simple, ordinary people. The kohanim served in the Beis
HaMikdash and continuously perceived G-dliness. As
such, although - like those who are intellectual in na-
ture — they placed kabbalas ol at the foundation of their
Divine service - they nevertheless faced a conflict when
confronted with an approach which emphasized a com-
mitment to G-d that is based solely on logic. Since their
Divine service resembled an approach based on intellect,
when the Sadducee came and argued that logic and rea-

motivates him and he understands
with his wisdom to set himself aside
and stand before G-d to serve Him
and minister to Him.”

35. See Rambam, the end of Hilchos
Shemitah VeYovel, which states that
the significance of a kohen is that
he is one whose “spirit generously
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36. Cf. Bamidbar 11:21.
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son are sufficient and kabbalas ol is not necessary;,
they found it difficult to reply and counter the Sad-
ducee argument forcefully even if they rejected it.
The opposite argument that logic and reason alone
are not sufficient did not resonate so strongly
within them. By contrast, when the simple, com-
mon people heard such a claim - that kabbalas ol
is not necessary - they immediately sensed that
this was against G-d’s will and reacted strongly.

To compare this to a similar concept: In other
sources,” it is clarified that the power of mesirus
nefesh (self-sacrifice) shines more powerfully in
the era of exile than it did in the era of the Beis
HaMikdash. The reason is that due to the revela-
tion of G-dliness that characterized the era of the
Beis HaMikdash - as reflected in the fulfillment of
the promise,* “If you follow My statutes... I will
give your rains...” — mesiras nefesh was not as
necessary. Similarly, both during the era of the
Beis HaMikdash and the era of exile, the power of
mesirus nefesh shines more vigorously within sim-
ple people than within the intellectuals.

THE POTENTIAL TO EXPERIENCE JOY
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The Effect of Kabbalas Ol on One's Mind

14. Building on the above concepts, it can also
be explained why the people stoned the Sadducee
kohen specifically with their esrogim:

Of the four species - the esrog, the lulav, the myr-
tle, and the willow - the esrog possesses the loftiest
quality. The esrog has both a pleasant taste and fra-
grance. The parallel to the esrog in our soul powers
is the intellect, for intellect is man’s loftiest power.

This is what is meant by the people “stoning
him with their esrogim?” They replied to the Sad-
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37. See the beginning of Sefer
HaMaamarim Yiddish, and the
maamar entitled Ein HaKadosh
Baruch Hu Ba Betrunia, 5685 (Sefer
HaMaamarim Kuntreisim, Vol. 3,
kuntreis 105; Sefer HaMaamarim
5685, p. 257).

38. Vayikra 26:3-4. The Rebbe’s
intent is that in the era of the Beis
HaMikdash, not only were miracles
apparent in the Beis HaMikdash
itself (Avos 5:5), but that Divine
Providence was evident even in the
people’s daily life. There was a direct

correlation between their obser-
vance of mitzvos and manifestation
of G-d’s blessings. As such, there was
no real need for mesiras nefesh, since
it was obvious that the observance
of the Torah and its mitzvos led to
blessing.
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ducee with their esrogim, with their loftiest faculties.
They understood - and clarified to the Sadducee
- that even from the approach of intellect and plea-
sure, his attitude ran contrary to G-d’s will. Their
approach to Divine service was characterized by
kabbalas ol - that defined their nature. As such, even
their logic and pleasure accorded with kabbalas ol.

My revered father-in-law, the Rebbe, Rayatz,* re-
lated that there was once a fire in the town of Lubavitch
and a person, fleeing the blaze, entered a very narrow
place. Afterwards, when the danger passed, and he
tried to leave, he was not able to get out.

Now, since the entrance was so narrow that the
person was not able to leave, how, then, could he
have entered originally, to paraphrase a Talmudic
expression,* “As it absorbs it, so too, it releases it.”
However, because of the danger, the persons great
desire to live brought about a contraction in his ac-
tual physical flesh.

Now, consider, if a person’s will can have such an
effect on his body, how much more so can it affect
his mind. We also see this motif at work concern-
ing a bribe. The bribe generates within the judge a
will to help the person who gave it, and so his mind
is influenced in a particular direction.* Similarly,
the Jews’ commitment to kabbalas ol also shapes the
functioning of their minds and even their powers of
pleasure that transcend their minds, enabling them
to understand that the ultimate perfection of intel-
lect is achieved by transcending intellect.
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When the Altar Became Blemished

15. On this basis, it is also possible to understand
the continuation of the passage in the Talmud,** “On

39. See the Igros Kodesh of the
Rebbe Rayatz, Vol. 4, p. 211; Sefer
HaMaamarim 5687, p. 165.

to leave.

40. Pesachim 74a, b; Avodah Zarah
76b. In the context of the sichah,
the intent is that since he was able

to enter, he should have been able

41. See Devarim 16:19. The intent
of this verse is not only that a judge
who took a bribe may consciously
pervert the judgment in favor of his

TIR W LY WRWT Y
PR LW DY OXN PLYIND

benefactor, but also even if he is not
consciously perverting judgment,
his mind will already start to see
things from the perspective of his
benefactor.

42. Sukkah 48b.
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that day, the horn of the Altar became blemished
and they brought a lump of salt and sealed it.”

The purpose of the Altar was to elevate the fat
and the blood, symbolizing pleasure and vitality,
i.e., the choicest portions, of the sacrifices that were
offered. As is well known,* the person offering a
sacrifice was required to think that everything be-
ing done with the animal should have been done
to him himself. In the context of a person’s Divine
service, the offering of the fat and blood on the Al-
tar implied that he should sacrifice and subjugate
his loftiest powers, including his mind, to G-d.

Since a slaughtering knife makes meat - ie., a
lowly dimension of existence - fit to be eaten by
man, it may not be blemished. Similarly, the Al-
tar - upon which were offered the sacrifices that
elevated even their lofty aspects to G-d - could
not be blemished. Aspects of these two concepts
can be derived from one another.* Just as kabbalas
ol is necessary to elevate the lowly dimensions of
existence, it is necessary to elevate the loftier ones
as well. Thus, when there is a blemish in the Altar,
there is not only a lack in the Altar, but also - as a
consequence - in the sacrifices.

This was the answer to the Sadducee who
claimed that intellectual understanding is suf-
ficient and kabbalas ol is not necessary. They
showed him that a blemish was made in the Altar,
i.e., there was a blemish in the necessary kabbalas
ol, the power to elevate the sacrifices. That blemish,
in turn, caused also a deficiency in the sacrifices,
i.e., in understanding.

THE POTENTIAL TO EXPERIENCE JOY

TP 7p3pd OPd IR UK
R iytTatyieiRpirlalel 7k bR Remby) Fybiraty

IR OR1Y TR 127 1D PIY T
oy7 YNy 290 D LRI DK
VO] OXT,NiI2R *T D 071 297
VOINNIND INT P°K OY .12 OV
VI LR 12723 NP0 NYW3 18
D3Iy YPX TR JUIRTY UDINTY)
P2 YT UMD VL YD OXN
OY7 UM XL VDINTYI YD ORD
Y PTIRLYINRD PR YOIV
17I2Y2 mamed Iy T IR ,0v7
PRI TRYY W PR DTN WD
JIPR %, Doty o1 iR, 00hvan

ORN ﬂt;’flt;? X P20 X N NN
0¥ D% W”'?p shu W’W';JD R
A0 TR T LT DR PR IRY
f]’iN X TV ORN 710 X T]’iN MR
,D7Y1 DRI *T 12°DN 7Yn OX
DI3D PR 171 07 DX PX TIND
7D YIX BX DY LI WH DX
X KT PR OY IR IR 2YIVTIN 0T
13T X 71707 X OXT PX 1730
D277 7T PR IR X2

IYDLIY YT YNV PR OXT PN
WMYY'y) LRI OXN PRITY 0N
1R 9y N23R 1R 01 AINT IR X
DX TV LK T3 MY PR O
PR DID X - 121 X 03D X PIN2
X TR OYT T30 OXRN - Yy nPap

ST - NP T PR 1700

The Benefits of Studying Pnimiyus HaTorah

16. With what did they correct the blemish in
the Altar? With salt.

43. See Ramban, Vayikra 1:9.
44. See Chulin 17b.
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The spiritual parallel to salt can be explained
based on the Mishnah mentioned previously,*
“Everything can be used for an eiruv except water
and salt” The reason is that salt, like water, does
not provide nourishment.

The parallel to salt in Divine service is the study
of pnimiyus haTorah permeated by faith in the Sag-
es. True, a person’s understanding of such concepts
is not as thorough as his understanding of ideas
in nigleh, the largely legalistic realm of Torah study,
can and must be. However, such study is vitally
necessary, as explained* concerning a measure of
chumtin, “salty earth,” which preserves grain.” In
other words, the study of pnimiyus haTorah em-
powers a person to succeed in the study of all six
orders of the Oral Law.* The study of pnimiyus ha-
Torah corrects misconceptions that could arise and
assists a person in removing the concealment and
obstacles that mortal intellect creates in perceiv-
ing truth. This leads to a good and blessed year in
one’s Divine service of the Torah and its mitzvos. As
a consequence, the person’s upgraded observance
will lead to “I will give your rains in their season.”

45. Eiruvin 3:1. See sec. 9.

46. Likkutei Torah, Vayikra, p. 4b ff. nourishment and sustenance.

48. The Rebbe’s words can be un-
derstood on the basis of a passage in

47. See Shabbos 31a, which explains
that this salty earth was mixed

. . Shabbos, loc. cit.
together with wheat to prevent it avoos, foc. cl

comparable to wheat, i.e., provide
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of Nashim. “Salvations,” that
refers to the Mishnaic order of
Nezikin. “Wisdom,” that refers to
the Mishnaic order of Kodashim.
“Knowledge,” that refers to the
Mishnaic order of Teharos. Even

from spoiling. The implication is
that pnimiyus haTorah, like salt is
not, in and of itself, nourishing, i.e.,
because it deals with spiritual truths
that transcend man’s perception,

it can never be comprehended as
thoroughly as the study of nigleh.
Nevertheless, the spiritual insight it
provides will preserve one’s study of
those dimensions of Torah that are

What is meant by the verse (Ye-
shayahu 33:6), “The faith of your
times shall be a stronghold of sal-
vation, wisdom, and knowledge
and the fear of G-d is his trea-
sure”? “Faith,” that refers to the
Mishnaic order of Zera’im. “Your
times,” that refers to the Mishnaic
order of Moed. “A stronghold,”
that refers to the Mishnaic order

if a person studies and masters
all of these, “the fear of G-d is his
treasure,” it is preeminent.

“The fear of G-d” is acquired
through the study of pnimiyus
haTorah, for it enables a person

to appreciate G-d’s transcendent
greatness. This awareness elevates
and preserves a person’s study of the
Oral Law.
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Adapted from a sichah delivered on the second day of Sukkos, 5716 (1955)

Introduction

n festivals, Jewish law requires us to drink wine to fulfill the commandment,' “You shall

rejoice on your festival” This creates an intriguing paradox: How can genuine religious

joy depend on something as physical as wine? In contrast to most spiritual traditions
that emphasize transcending material pleasures, the Torah desires that the celebration of the
festivals must penetrate even the flesh of the heart.?

Judaism does not merely grant permission to enjoy physical pleasure alongside spiritual el-
evation. According to Jewish Law, without wine, we haven’t properly fulfilled the mitzvah of
rejoicing.’ The Alter Rebbe? goes so far as to rule that drinking wine on festivals is a Scriptural
obligation. In other words, physicality isn’t incidental to spiritual joy but essential to it.

Most of us compartmentalize our lives into spiritual moments (prayer, study, acts of kind-
ness) and physical pleasures (good food, celebration, entertainment). When we view these as
separate realms, we naturally gravitate toward physical pleasures because they offer more im-
mediate and tangible satisfaction. This creates a spiritual problem — our pursuit of happiness
consistently pulls us away from G-d rather than toward Him. We might feel guilty about enjoy-
ing material things too much, or conversely, worry that spiritual pursuits lack the vibrancy of
worldly pleasures. The festival of Sukkos, known as “the season of our rejoicing,” challenges the
very basis of this divide.

The joy of Sukkos fuses the physical and the spiritual, highlighting the profound unity at
the heart of Jewish spirituality — one that transforms our understanding of both joy and Divine
service.

1. Devarim 16:14. 4. The Alter Rebbe’s Shulchan Aruch

2. As it is written (Tehillim 104:15). 229:7.

3. See Pesachim 109a.
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DAYS OF REJOICING

Days of Rejoicing

“Wine that Gladdens the Heart™

1. We are commanded,” “You shall rejoice on
your festival.” This joy must be manifest not only
in spiritual matters, but must also penetrate and
permeate the physical heart. The joy of the festival
should be felt even in the actual flesh of the heart.

This is why our Sages® ruled, “There is no joy
except with meat and there is no joy except with
wine” - physical entities — because the festive joy
must be felt also physically.

In the era of the Beis HaMikdash, the primary
expression of festive joy was through partaking of
sacrificial meat, the meat of the peace offerings.
Today, in the era of exile, when such joy cannot be
experienced, the expression of joy has been trans-
ferred to drinking wine.

In his Shulchan Aruch, the Laws of Festivals,*
the Alter Rebbe implies that, in our time, “There
is no joy except with wine” is a Scriptural obli-
gation, because we can no longer partake of the
meat of the peace offerings. In other words, in
addition to the obligation of Kiddush, which ex-
ists also on Shabbos and Rosh HaShanah,’ there is
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the obligation to drink wine, because in our era,

1. Tehillim 104:15.
2. Devarim 16:14.
3. Pesachim 109a.

4. The Alter Rebbe’s Shulchan Aruch
529:7.

5. On these days, there is no Scrip-
tural obligation to rejoice. On Shab-
bos, the rejoicing is subsumed in the

L

loftier obligation of pleasure (see the
Kuntreis Acharon to the Alter Reb-
be’s Shulchan Aruch, sec. 242, note
2, Likkutei Sichos, Vol. 4, p. 1091,
and Likkutei Sichos, Vol. 33, p. 62ff.).
And on Rosh HaShanabh, there is no
obligation for rejoicing because it is
“the Day of Judgment” (see the Alter
Rebbe’s Shulchan Aruch 582:10).
Nevertheless, there is an obligation

=7

to drink wine for Kiddush.

As the Alter Rebbe writes (sec.
242:2), although there is no inherent
obligation to drink wine and eat
meat on Shabbos, since most people
enjoy these items, those who enjoy
drinking wine are required to drink
wine in addition to Kiddush on
Shabbos because of the obligation to
derive Shabbos pleasure.
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the command, “You shall rejoice in your festival”  %in2 12°pX 1% ,XP17 7 7117 7302
is fulfilled specifically through wine. This applies Nialah]

even on Chol HaMoed. , ) ;
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