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Emmanuel (Mendel)
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1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from sichos delivered on the day of Simchas Torah and Shabbos Parshas Bereishis, 5716 (1956)

Introduction

he month of Tishrei is a celebration of the unity of the Jewish people. Throughout the
entire year, we are preoccupied with our individual lives, our workday affairs, and our
personal spiritual strivings.

Tishrei is different. We step beyond our “I” - not only the “I” concerned with how to cover
the budget and other mundane matters, but also the “I” that seeks heightened spiritual aware-
ness. On the first day of the month, on Rosh HaShanah, G-d approaches us and our fellow Jews
and requests, “Make Me King over you” Suddenly, we are no longer preoccupied with what we
want. G-d is asking something of us, and what He desires commands focus.

From that first day, we continue in a sequence of spiritual peaks. The Ten Days of Teshuvah,
Yom Kippur, and then Sukkos, each in a different way, take us beyond our personal “I” and to-
ward a bond with G-d.

By realizing our essential unity with G-d, we also uncover the internal unity which binds
together the entire Jewish people. At the deep-seated level within the soul where we are one
with G-d, there is no division between one individual and another. Since every Jew is “an actual
part of G-d,” our unity with Him is absolute, and the bond with Him is mirrored by the bond
between one Jew and another.

All of this reaches a climax in the circle-dancing customary on Simchas Torah. A circle has
no beginning and no end, and every point is equidistant from the center. On Simchas Torah,
we forget who is a “head” and who is a “tail” A common nucleus unites us all and fuses us into
a collective identity as we dance with our fellow Jews, expressing exuberant joy. And the joy of
these celebrations serves as a conduit for blessings and prosperity in the year to come.
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THE UNITY ACHIEVED THROUGH JOY

The Unity Achieved through Joy

When It Is Difficult to Say Farewell

1. Our Sages describe the theme of Shemini Atzeres
as follows:

[It is as if G-d is telling the Jewish people,] “Remain
with Me a little longer..” [speaking like a father ad-
dressing His children] who are taking leave and
saying to them, “Your parting is difficult for me;
stay one more day."

To cite an analogy: A king made a feast for seven
days and invited all the people of the country.... Af-
ter the seven days of celebration passed, he told his
dear friend, “[Remain a little longer, and] you and
I will make do with whatever can be found.”

On the surface, clarification is necessary: Since,
regardless, the king and his dear friend will eventually
have to part, what is the great advantage in spending
just one more day together?

We are compelled to say that the virtue of that
extra day, Shemini Atzeres, is that it has the effect of
preventing separation from surfacing afterwards.

This concept can be clarified by first explaining the
precise meaning of the Hebrew phrase, kasha alai pe-
ridaschem, translated as, “Your parting is difficult for
Me?” On the surface, it should have said peridaseinu,
“our parting” Why does it say peridaschem, which lit-
erally means, “your parting”?

To explain:

a) G-d never parts from us. He is always intimately
connected with the Jewish people, face to face. The
separation comes only because of the behavior of the
Jewish people, as implied by the verse,® “They turned

1. Rashi, Bamidbar 29:36.

2. Bamidbar Rabbah 21:24; Midrash
Tanchuma, Parshas Pinchas, sec. 16.
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their backs to Me, not their faces” This is what is
meant by “your parting” - the Jews separating them-
selves from G-d.

b) What causes there to be separation between
the Jews and G-d? It is caused by “your parting,” the
separation that exists among the Jews themselves. In
our prayers,* we ask, “Bless us, our Father, all as one”
When the Jews are not “all as one,” there is also a lack
in the blessing from our Father.

This is what our Sages meant by stating that, af-
ter Sukkos, G-d says, “Your parting is difficult for
Me.” On Sukkos, the Jews are in a state of unity, as
indicated by the mitzvah of the four species, which
alludes to four types of Jews, from the esrog that
has both a pleasant fragrance and taste — like Jews
who are distinguished in both their Torah study and
mitzvah observance — to the willow, which lacks
both fragrance and taste - like Jews who are not
distinguished in either of these virtues. All the four
species are brought together as one and become one
mitzvah, so too, during Sukkos, all the Jews’ form
“one bond to fulfill [G-d’s] will with a perfect heart.”®

Still, this connection and unity among the Jewish
people comes as a result of — and for the sake of - a
spiritual purpose, the observance of a mitzvah. How-
ever, as we enter the ordinary weekdays that follow
Sukkos, it is possible that separation will again
occur. For this reason, G-d says, “Your parting is dif-
ficult for Me.”

G-d’s advice to counteract the possibility of such
separation arising is, “[Remain a little longer and] you
and I will make do with whatever can be found...”
on Shemini Atzeres. This ensures that the unity will
continue even afterwards.

4. The blessing Sim Shalom in the
Shemoneh Esreh. See Tanya, ch. 32.

5. As explained in Vayikra Rabbah
30:12, the four species allude to the
entire Jewish people as they exist in
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four categories.

6. The High Holiday liturgy.
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THE UNITY ACHIEVED THROUGH JOY

A Deeper Conception of Unity

2. There is an advantage to the unity ex-
pressed on Shemini Atzeres over the unity
expressed on Sukkos. The unity among the four
species does not involve the essence of their be-
ing. In other words, even when they are brought
together as one, each is distinct and represents
a different category of Jews. They retain their
own identities; it is only the mitzvah that unites
them. Furthermore, the mitzvah is specifically
to take different species. Thus, their differenc-
es are highlighted within the definition of the
mitzvah itself. It is only that these separate en-
tities are unified together in one mitzvah.

The oneness of Shemini Atzeres is of a differ-
ent nature, as reflected in the sacrifices brought
that day, “one bull and one ram.” It is not a
oneness that involves bringing separate entities
together; rather, it is an essential oneness - the
Jews and G-d are fundamentally a single entity.

This is also true regarding the dancing of
Simchas Torah. All Jews - from those of the
greatest spiritual stature to the simplest -
dance together. Moreover, it is not that they all
dance together while each individual dances
in his unique manner, according to his lev-
el of understanding; rather, the dancing is an
equalizer. They are unified in an encompassing
expression of joy that includes them all. In the
dancing, there is no division whatsoever.

This is true unity. It is not merely a bonding
of different individual entities. Instead, each
one loses his individual existence as he merges
into the greater whole.

Since this unity is not a bonding of funda-
mentally separate entities but true equality and
oneness, it is not relevant to say that when the

7. Bamidbar 29:36.
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cause of this oneness will cease, the effect -
the oneness itself — will also cease. Instead,
the oneness will remain even later, even after
the festival, and will continue throughout the
entire year. The Jews will stand together in
oneness and peace, which is the vessel which
can contain - and evoke — G-d’s blessing.®
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The Gift of a Simple Person to a Scholar

3. There is another idea expressed by the
unified dancing of all Jews on Simchas Torah.

We dance with our feet, not with our heads,
and when we dance with our feet, our heads
also dance. Were we to dance with our heads
- in other words, based on the inspiration gen-
erated by our understanding - the joy would
be limited, restricted to the extent that each
understands the reason for the joy. However,
we desire that the joy of the Torah be unlimit-
ed. Therefore, we dance with our feet.

The person dancing does not know who
G-d is, for He is unknowable, nor does he know
what His Torah is, for it is essentially one with
Him. All he knows is that G-d and His Torah
are something precious; indeed, there is noth-
ing so precious in the entire world. And that
elicits unbounded joy from within him.

For this same reason, Simchas Torah is
not celebrated by sitting down to study. In
other words, our joy does not come from the
understanding of the Torah we gain through
analytical study; instead, we dance with the
Torah scroll while it is wrapped in its mantle,
without knowing as of yet what is written in
it. All we know is that it is infinitely precious
and for that reason we rejoice with it in an un-
bounded manner.

8. Uktzin 3:12.
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On Simchas Torah, every individual Jew
dances with his feet and, because of the feet, the
head also dances. The same pattern is reflected
in the Jewish people as a whole. The boundless
joy of the simple people who celebrate with the
Torah without restraint increases even the joy
of the people of understanding who compre-
hend the virtue of the Torah and the reason for
the rejoicing. They, too, are infused with simple
and boundless joy.

The rejoicing of Shemini Atzeres and Sim-
chas Torah leads to the level alluded to by “one
bull” During Sukkos, we sacrifice 70 bulls cor-
responding to the 70 archangels associated with
the 70 nations of the world because, on that hol-
iday, there is also a place for them. However,
when Shemini Atzeres and Simchas Torah come,
there is no place for them. At that time, i.e., on
that spiritual level, only G-d and the Jewish
people are to be found. About this day, it can be
said,” “It will be for you alone, and not for oth-
ers with you.”

9. Mishlei 5:17.

THE UNITY ACHIEVED THROUGH JOY
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SHEMINI ATZERES-SIMCHAS TORAH I
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Adapted from a sichah delivered on the night of Simchas Torah, 5718 (1957)

Introduction

nybody who has witnessed the exuberant celebration that marks Simchas Torah has

been impressed by the oneness that characterizes that rejoicing. All Jews dance as one

- the commoner and a scholar, the rich and the poor, the leaders of the community and
the most humble. The highest common denominator, the essence of their souls, bonds them all
together in circle dancing, where there is no beginning or end.

There is a Kabbalistic principle,' “The beginning is implanted in the end, and the end in the
beginning” On this basis, the Rebbe draws a connection between the end of the Torah reading
for Simchas Torah, “before the eyes of all Israel;’® which alludes to the unity described above,
and its beginning,® “This is the blessing that Moshe conveyed.” Similarly, he draws a connection
between these verses and the beginning of the Torah,* “In the beginning, God created...”

But the Rebbe’s analysis goes far deeper than literary symmetry. He reveals how these seem-
ingly disparate verses contain a roadmap for spiritual transformation — showing how individual
Jews can transcend their separate identities to achieve genuine unity, and how that unity be-
comes the foundation for renewing both an individual’s personal spiritual life and the world
at large. The sichah demonstrates that the joy of Simchas Torah is not merely celebration, but a
profound spiritual catalyst to access the essence of the soul and channel its energy to bring about
renewal on many planes.

In the teachings that follow, the Rebbe explores several fundamental questions; among them:
How is it possible to love someone you've never met? What distinguishes authentic unity from
mere cooperation? And how can one’s study of the Torah become not a mere intellectual occu-
pation, but a transformative experience?

1. Sefer Yetzirah, ch. 1. 3. Ibid. 33:1.
2. Devarim 34:12. 4. Bereishis 1:1.
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WHERE THE END MEETS THE BEGINNING

Where the End Meets the
Beginning - Unity and Renewal

Love That Needs No Reason

1. The final words of the Torah - with which
we conclude the Torah reading on Simchas To-
rah - are, “before the eyes of all Israel” These
words allude to the concept of unity (which is
the Divine service that characterizes Simchas
Torah, as mentioned in the previous sichos) -
that all Jews are joined together. All Jews are a
single entity; each individual is no more than an
element of the collective whole. Even deeper, the
entire Jewish people are one essential entity and
each person is a part of the essence itself.! There-
fore, the entire essence is found within each
part, as the Baal Shem Tov taught,” “When you
grasp the essence, even if you hold just a portion
of it, you hold it in its totality.”

This concept also enables us to comprehend
the mitzvah to “love your fellow as yourself,”
which should be understood as meaning actu-
ally “as yourself” Just as self-love is not a love
based on reason or logic but is an essential love,
so too, must the love for another Jew be an es-
sential love.

How is this possible? “The other person” and
“I” are two separate people! Based on the above,
this can be understood. The intent is not love for
“another person” but love for “oneself,” because
all Jews are one essence that has manifested itself

1. The superior quality of being
“part of the essence” as opposed to
being “a particular element of the
collective whole” was explained at
length in the sichah when it was

the matter.

delivered. See Toras Menachem 5718
vol. 1, p. 95ff. However, this is not
the place for further discussion of
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in several parts, and the same essence is in each
part.

This also explains the teaching of the Baal Shem
Tov? that ahavas Yisrael means that each person
should love his fellow Jew even though he has nev-
er seen him and never heard of him.

On the surface, how is it possible to love some-
thing or somebody whom one does not know?
Based on the above, this is also understood: No
matter where a Jew is found, whether his existence
is known or not, since he is a Jew and all Jews are
one essence, every other Jew shares an essential
bond with him, a bond which leads to essential love.
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When | Am More Than Myself

2. Based on the above, we can also understand
the teaching of our Sages* that ahavas Yisrael, “the
love of one’s fellow Jew,” is the foundation of the
entire Torah. As explained at length in the Tanya,
the foundation of the entire Torah is to elevate and
raise the soul above the body, and this finds ex-
pression in ahavas Yisrael.

If a person views and feels himself as an enti-
ty unto himself, then he cannot love another “as
yourself” His love for the other person will always
be “love dependent on an external factor,”® a result
of their shared interests or the benefit he can receive
from the relationship with the other person. To tru-
ly “love your fellow as yourself,” the person must
transcend his sense of personal identity. He must
redefine his self-image, seeing himself not as an “I,
but rather as a part of the essence of the Jewish peo-
ple. Only then will he possess true ahavas Yisrael.

This is also the import of a story that the Reb-
be Rayatz related about one of the great tzadikim.

3. HaYom Yom, entry 15 Kislev.
4. Shabbos 31a.

5. Tanya, ch. 32. In that source,

Tanya states that all Jewish souls apparent.

are fundamentally one entity, it is
only their bodies that are separate.
When one focuses on the soul, the
oneness of the Jewish people will be
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Once, when his child was ill, he cried profuse-
ly. Afterwards, he lamented that had this been
another Jewish child he would not have cried
so. This showed him clearly that he was still
at the early stages of Divine service. Had his
Divine service been truly genuine, his obser-
vance of the Torah and its mitzvos would have
revealed the essence of his soul, the point at
which all Jews are truly one entity.

WHERE THE END MEETS THE BEGINNING
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Lasting Unity - Failed Partnerships

3. The above concepts enable us to under-
stand the meaning of the words of the prayers
recited on Rosh HaShanah and Yom Kippur,
“May they all form one bond to do Your will
with a perfect heart” Straightforwardly, the
request is teaching: When can all Jews join
in “one bond”? When their purpose is “to do
Your will” If, however, they join together for
other purposes - even for permissible matters
- their bond will not reflect true unity. There
are three dimensions as to why that is true:

a) When bonding with others for another pur-
pose, the individuals remain in essence separate
people. It is merely that they have united for the
sake of a certain matter, joining together with
whatever powers and aspects of the soul that are
required in order to carry out the purpose of
that bond. However, regarding their other facul-
ties and, certainly, regarding their essence, they
have no connection with each other.

b) Even regarding that specific purpose
for which they joined together, their bond is
not genuine. Since in the context of their ex-
istence as a whole, they are separate people,
therefore, even regarding the specific purpose
that brought them together, one person will act
based on the motivation stemming from his
own being and his feelings, the second person
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will similarly act due to his being and his feelings,
etc. Their inner selves will thus remain separate;
their connection will merely be external. In other
words, only their actions will be similar, but inside,
they will remain separate entities.

This is also the implication of the words of the
Mishnah, “The dispute of Korach and his entire
congregation...”” - that Korach and his congre-
gation themselves were enmeshed in dispute.
Although they shared one objective and opinion
regarding their rebellion against Moshe, neverthe-
less, they were divided internally. The involvement
of each of them was motivated solely by his own
personal interest.

c) Even their bond concerning the external
purpose is not something that will endure. Since
the members of the association retain their own
personal concerns and individual identities - and
they award greater priority to these than their
shared purpose - as such, when their individu-
al concerns conflict with their shared purpose,
they will separate from each other, and even the
external connection which brings about their asso-
ciation will eventually dissolve.

This has been borne out in actual experience
regarding many associations that appeared to have
strong bonds. However, ultimately, the individuals
involved could not get along with each other. The
associations fell apart, and nothing remained of
them.

Therefore, when one wants to create an as-
sociation for the sake of discretionary matters,
following this advice will ensure that the associa-
tion will endure: The members should incorporate
an element of Torah and its mitzvos as part of the
foundation of the association. Through this, the
association will endure even regarding the discre-
tionary matters with which it is involved.

7. Avos 5:17.
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WHERE THE END MEETS THE BEGINNING

What Enables the Jews to Endure?

4. This also provides an answer to an ongoing
enigma: the continued existence of the Jewish peo-
ple — that they are “one lamb amidst 70 wolves and
yet she is preserved.”® The secret of Jewish survival
is that the 70 wolves are each a separate entity. By
contrast, the Jews are all united; accordingly, they
possess great strength.

The same applies among Jews themselves.
Those Jews who at present oppose the Torah and its
mitzvos not only lack a majority, they don’t even
have two people bonded together, since each one is
a separate entity. By contrast, a Jew who observes
the Torah and its mitzvos - even if he is only one in
his city - possesses the strength of a unified front.
Together with him are all the Jews from the Giving
of the Torah onward, engendering the power of a
great camp to fight for the Torah.
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The Conduit for G-d's Blessings

5. This also helps us understand the connection
between the conclusion of the Torah, “before the
eyes of all Israel,” and its opening, which is read
immediately afterwards, “In the beginning, G-d
created...” (for as soon as we finish the Torah, we
immediately begin it anew). Similarly, there is
a connection between “before the eyes of all Isra-
el” and the opening of the Torah reading of V’zos
HaBracha, “This is the blessing....”

“In the beginning, G-d created the heavens and
the earth” teaches a fundamental concept: A Jew
must know that “the heavens,” spiritual matters,
and “the earth,” physical matters, were created by
G-d. He should not think that “my strength and
the power of my hand have made me this wealth
Rather, he must know that nothing he has is truly

8. Cf. Midrash Tanchuma, Parshas
Toldos, sec. 5; the conclusion of
Esther Rabbah.

9. Devarim 8:17.
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his own accomplishment. Everything he owns,
all the material and spiritual assets he possesses,
are his only because G-d continuously brings into
being the totality of creation - including also the
flow of Divine blessings granted to him specifically
- at every individual moment."

The concept alluded to by the words," “This
is the blessing that Moshe gave...” is that Moshe
was the shepherd of the Jewish people. A shepherd
takes care of his flocks; he guides them so they act
desirably in every aspect of their conduct, and all
their needs are satisfied through him.

This is reflected in our Sages’ teaching that the
manna descended due to Moshe’s merit.'* This also
applies to the Clouds of Glory and the well that ini-
tially were manifest due to Aharon’s and Miriam’s
merit respectively. The dependence on Moshe is
evident from the fact that when Aharon and Mir-
iam passed away, the Clouds of Glory and the well
returned in Moshe’s merit."? In truth, even initially,
the flow of Divine blessing manifested in the Clouds
of Glory and Miriam’s well was due to Moshe’s merit;
Aharon and Miriam were merely the immediate con-
duits. All the blessings were dependent on Moshe. He
was the shepherd of the people, and the concept of a
shepherd of Israel is that he provides the Jews with
everything they need, whether physical or spiritual.

However, receiving the flow of Divine goodness
from Moshe, the shepherd of Israel - and the ex-
tensions of Moshe in every generation' - requires
that one stand in bittul, self-nullification before
him, and seek hiskashrus, a bond with him. A per-
son must devote himself to Moshe in a manner
that parallels the relation of sheep to the shepherd.
Sheep have no personal desires; they go wherever
the shepherd leads them. When one has no per-

10. The concept of continuous 11. Devarim 33:1.
creation is included in the words,
“G-d created,” as will be explained

in sec. 9 below.

12. Taanis 9a.
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114a.
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sonal desires — not in earthly matters, nor in
spiritual matters — but is completely devoted
to Moshe, then he becomes a conduit to re-
ceive Moshe’s blessing. “This is the blessing that
Moshe gave...,” which includes spiritual matters,
“from the bounty of heaven,”* and physical
matters, “ from the deep that lies beneath”'*

WHERE THE END MEETS THE BEGINNING
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A Three-Step Process

6. On this basis, we can appreciate the con-
nection between the following three phrases:
“In the beginning, G-d created...,” “This is the
blessing...,” and “before the eyes of all Israel”
The fundamental premise is, as mentioned previ-
ously," that genuinely living with ahavas Yisrael
- love for “all Israel” - is achieved by going be-
yond oneself, transcending self-concern entirely.

A three-staged process is involved. First, “In
the beginning, G-d created...” Based on this
verse, a person internalizes the truth, realizing
nothing he has is truly his achievement; every-
thing he possesses belongs to G-d, Who “renews
in His goodness daily and constantly the work
of creation”'® As a result, he devotes himself to
Moshe - and the extensions of Moshe in every
generation - and thereby becomes worthy to re-
ceive, “This is the blessing that Moshe gave...”
In doing so, he transcends his individual exis-
tence. He is no longer an independent entity; he
becomes part of the collective of Israel - “before
the eyes of all Israel”
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Synergistic Achievements

7. There is a reciprocal connection between
“before the eyes of all Israel” and “In the begin-
ning, G-d created...”

14. Devarim 33:13.

15. See Sec. 2. service.

16. The daily morning prayer
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“In the beginning, G-d created...” reinforces
the Divine service of “before the eyes of all Is-
rael” as mentioned above. Similarly, “before the
eyes of all Israel” prepares one to put into prac-
tice the inner meaning of “In the beginning, G-d
created...”

On Simchas Torah, every Jew must finish
the Torah and begin learning it anew in an even
loftier manner."” When a Jew reflects on his spir-
itual standing and situation during the past year,
he might think to himself, “I am still entirely
unready; how can I possibly relate to this new
beginning?”

The advice to resolve this quandary is implied
by the phrase, “before the eyes of all Israel” -
i.e., to bond together with other Jews. Even if, as
an individual, one cannot study the entire To-
rah and fulfill it himself, by joining with other
Jews and supporting those who study Torah, he
will have a share in the Torah study of the Jews
whom he assists.

As our Sages'® taught - and this is also ac-
cepted as Torah Law'® - when Zevulun supports
Yissachar, he has a share in the Torah that Yis-
sachar studies.

Joy Not Despair

8. This would all be valid if a person had no
time to study due to his responsibilities, and he
fulfills his minimal obligation to study Torah by
learning only a portion in the morning and a
portion in the evening. However, the situation is
different when one has free time and yet does not
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17. For this reason, we read the
Torah every year because each year,
we must study it and carry out its
precepts in a loftier manner. (This
concept was explained at length in
the sichah which serves as the source
for this text (Toras Menachem, Vol.
12, 88ft.). This is not the place for

further discussion of the matter.)

18.Vayikra Rabbah 25:2, et al. In that
source, it is explained that the mem-
bers of the tribe of Zevulun would
engage in commercial activity and

use their profits to support the mem-

bers of the tribe of Yissachar, who

would devote their energy to Torah
study. The members of the tribe of

Yissachar agreed to share the merit
of their study with the members of
the tribe of Zevulun.

19. Shulchan Aruch, Yoreh Deah,
Hilchos Talmud Torah, sec. 246:1.
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study. There are severe warnings against not using
the available time one has for Torah study.

Nevertheless, even so, there is no room for de-
spair. The Rebbeim taught®' that through the path
of joy on Simchas Torah, it is possible to accom-
plish what is achieved on Rosh HaShanah and
Yom Kippur through the path of bitterness. This
means that even though it is after the entire month
of Elul, the days of Selichos, Rosh HaShanah, the
Ten Days of Repentance, and Yom Kippur - even if
one had still not repented by the Neilah service of
Yom Kippur, Heaven forbid - nevertheless, when
Simchas Torah comes, he can repent through the
path of joy. Then - using the potential granted by
the Divine service of “before the eyes of all Israel,”
i.e., including himself with other Jews, he can ex-
perience renewal. This is possible because his bond
with other Jews that stems from true ahavas Yisra-
el comes from the revelation of the essence of the
soul, the Divine core, where all souls are identical.**
Since the essence of the soul is always complete, by
tapping into it, a person can always access the pow-
er to begin the Torah anew from the beginning,
and to do so in a loftier manner than before.

WHERE THE END MEETS THE BEGINNING
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Renewing Oneself, Remaking the World

9. The previous concepts only explained the
connection of “before the eyes of all Israel” and
“In the beginning, G-d created...,” the beginning
of the Torah - that through “before the eyes of all
Israel,” the supportive bond that unites the Jews as
a collective, one has the power to begin the Torah
anew. In addition, there is a connection specifically
with the content of the verse, “In the beginning,
G-d created (bara)...”

The word bara also implies revelation.” Thus,

20. Sanhedrin 99a; Shulchan Aruch,
Yoreh Deah 246:25. See Tanya, ch. 1.

sim, Vol. 2, p. 677.

22. See Tanya, ch. 32.
21. See Hayom Yom, entry 22 Tish-
rei; Sefer HiMaamarim — Kuntrei-

23. As reflected in Rashi’s interpre-
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tation of the phrase (Chulin 43b),
X327 New (shema hivri), “Maybe
it projected outward and became
visible.”
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“In the beginning, G-d created the heavens and
the earth” could be interpreted as meaning: “In
the beginning” - the beginning of Divine service
is to reveal the G-dliness that is found in “the
heaven and all its hosts,”** and in “the earth and
all its hosts.”

There is Divine power and vitality invested in
all created beings - both in the hosts of heaven
and the hosts of earth — which brings them into
being, gives them life, and sustains them at every
moment. In truth, this Divine life-force consti-
tutes the entire existence of the created being. It
is merely that this life-force is concealed, and the
created being sees itself as an independent en-
tity. This is the “beginning (bereishis) of Divine
service — to cause the Divine life-force to be “re-
vealed” (bara).

Just as there is G-dliness within every creat-
ed being, but it is concealed, so too, and all the
more so, is there G-dliness within every Jew. This
refers to the Divine soul, “an actual part of G-d
above,”” that each Jew possesses. It is merely that
due to the soul being enclothed in the body and
animal soul, it is possible for the body and ani-
mal soul to conceal and hide the light of the soul,
to the extent that possibly they will actually fight
against it at times.

To facilitate the revelation of this Divine
life-force in the world at large, one must first
accomplish the intent of “In the beginning,
G-d created (bara)..” within his own self. He
must reveal the soul he possesses, enabling it to
emerge from its imprisonment within the body
and animal soul and be revealed as it truly is.
This refers to the revelation not only of the soul’s
manifest powers of intellect and emotion, but also
of the essence of the soul that is connected with
G-d’s Essence. The indication that the essence of

24. The word es implies “all its hosts”
(Bereishis Rabbah, Rashi 1:14).

25. Tanya, ch. 2.
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a person’s soul has been revealed is his “love of
fellow as himself,” the theme of “before the eyes of
all Israel,” as mentioned above.

By achieving the intent of “In the beginning,
G-d created (bara)...”- the revelation of the G-dli-
ness within himself - he can reveal the G-dliness

invested in the world as a whole, in the hosts of
heaven and the hosts of earth. In this way, every
created being will be permeated with the revela-
tion that its entire existence is solely G-dliness
and that “there is nothing else besides Him.”*

26. Devarim 4:35.

WHERE THE END MEETS THE BEGINNING
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